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INTRODUCTION

Mr. Ngoc Tran has assembled and defined in this dictionary words and terms which are
authentic and traceable to the original canonical sources. He has spent almost two decades
reading and studying voluminous Buddhist material and in writing this book. He has
arranged this text of over 5,000 pages, in Vietnamese and English, in a manner
understandable to the average reader and student of Buddhism.

In the myriad of documents, books and records of the Buddha’s talks, there are no
words written by the enlightened one called Sakyamuni Buddha during his forty-five years
of walking and teaching in northeast India. He spoke his messages of living a life of loving-
kindness and compassion to kings, high intellectuals and the poor and ignorant, and their
gaining the wisdom to achieve salvation from the rounds of birth and death, and for each
person to lead others to achieve that wisdom. Texts written in the Pali and Sanskrit
languages purport to contain the teachings of this Sixth Century, Before Common Era
(B.C.) Indian enlightened one.

The author, Ngoc Tran, is a meticulous researcher in the literary sense. His exploration
into ancient Sanskrit and Chinese references was demanded of him in compiling this
dictionary. Tran has reached back into reliable texts translated from the Agamas in Sanskrit
and the Nikaya in Pali. He is a serious Buddhist devotee, householder and one who
practices his religion to the extent which he lives it — with happiness and serious simplicity.

The reader who already has some knowledge of the Buddhist doctrine will find herein
definitions which can further improve her/his understanding. As with any literary work of
this nature, the primary objective of the author is to be concise, yet thorough and steer
away from the pedantic. The middle path is, of course, to define a complex system such as
Buddhism in terms appealing and understandable to the novice as well as those highly
informed. Tran’s technique of both style and content accomplish this, I believe, in all
respects.

The style of this author’s descriptions temper the material content in such a balanced
fashion to remove any questionable conflicts which are known to the Enlightened One’s
teaching. This author’s definitions are factual and need no further details to exemplify or
extend meanings to be understood. The descriptions are arranged in a well-ordered
fashion, linking the factual, down-to-earth meanings common-place in Buddhist doctrine.

The author explains those collected beliefs of the Buddha as found in the Sutras
(Canonic body) and the liturgically accepted comments (the Sastras), covering firstly the
profound points of view of human life. Mr. Tran describes the Buddha’s training as a yogi
with his teachers, his marvelous transition to enlightenment and the lessons on “The
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Middle Way” to his firsts five disciples(Turning the Dharma Wheel in Deer Park, directly
after his enlightenment.)

The doctrines to be understood by every seeker of this great religion are described
clearly, with documentation referring to original Pali and Sanskrit written records. The
reader find’s herself/himself immersed in the profound descriptions of the Buddha’s
fundamental teachings, e.g. The Eightfold Path, Four Noble Truths, Prajna Paramita (Six
Ways to Wisdom), Karma, re-birth, Nirvana, Conditioned Beginnings, the Doctrine of No-
Soul and the Setting—up of Mindfulness.

The factors of style and content which set this work above other like texts, are terms
first defined in Vietnamese with English immediately following. I personally find this
helpful in describing the phrases I use in my Dharma talks I give at my pagoda. This
publication will be a great help to those many Vietnamese in temples in the United States
at lectures and study groups in order to have a better understanding of the Dharma.

My personal congratulations go to Ngoc Tran for this product of his laborious, detailed
and extensive work in giving us critical descriptions and highlighting details of the beliefs,
teachings and practices of Sakyamuni Buddha.

Most Venerable Thich An-Hue
Dr. Claude Ware, Ph.D.
25 June 2007
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LOI GIOI THIEU

Ong Thién Phiic Tran Ngoc da thu thap va dinh nghia trong bo tir dién nay nhitng tit ngit
Phit Gido chinh thdng c6 thé dudc tim thiy trong cdc ngudn kinh dién nguyén thiy. Trong
gan hai thip nién 6ng di day cong hoc hdi va nghién ctu hau hét kinh dién Phat gido d€ viét
nén bo sach nay. Ong da sip x&p trong bd sdch day trén 5.000 trang v6i hai ngdn ngit Anh va
Viét bing mot phuong cich that dé hi€u v6i doc gid va sinh vién Phat gido trung binh.

Trong vo s& tai liéu, sdch v& va nhitng ghi chép vé nhitng bai thuy&t gidng clia Pic Phat,
khong ¢6 mdt chit ndo dugc chinh PaAng Gidc Ngd Thich Ca Mau Ni viét lai trong sudt 45
niam chu du holing hod ctia Ngai trén khip mién Pong Bic An Po. Ngai chi don thuin thuyét
gidng va glti nhitng thong diép vé cudc song tir bi d&€n cdc vi qudc vudng, cic thifc gid, va
dé&n ca nhitng ngudi ciing dinh ngu mudi d€ ho cé dugc cdi tri tué gidi thodt khdi vong luan
hdi sanh ti¥, ciing nhu cho tirng ngudi mot c6 dugc kha ning din dit ngudi khic dat dugc tri
tué. Nhitng sdch vé Phit gido dudc viét bing ti€ng Nam Phan va Bic Phan déu dudc viét véi
ndi dung chita dung nhitng 13i day clia Pang Gidc Ngod vao thé ky thit 6 trudc Ty Lich.

N6i theo nghia vin hoc, tic gid Thién Phic Tran Ngoc 12 mot nha nghién citu that ti mi.
Su nghién citu vé& nhitng c¢8 ngit Nam Phan, Bic Phan vi H4n ngit 12 mot doi hdi phai c6 khi
vi€t bd Ty Pién Phat Hoc Anh-Anh-Viét nay. Tdc gid Thién Phic Trin Ngoc di tim dén
nhitng vin ban rat dang tin cay dudc dich ra tf nhitng bd kinh A Ham tr ti€ng Bic Phan va
nhitng bd kinh khic dugc viét bing ti€ng Nam Phan. T4c gid Thién Phic Tran Ngoc 13 mot
Phat tf thuAn thanh va nghiém tdc, ngudi di tu tip va sdng v6i nhitng gido thuyét clia Pitc
Phat v4i sy binh di ma hanh phidc va nghiém tic.

Véi doc gia da c6 mot it ki€n thitc vé Phat gido s& tim thdy trong bo tu dién nay nhitng
dinh nghia c¢6 thé 1am ting thém ki€n thitc cho chinh minh. Ciing nhu véi bit cif tic phdm
vin hoc ndo, muc tiéu chinh cla téc gid 1a vi€t lai nhitng gido thuy€&t ctia Pitc Phit that chinh
xdc, that day dd, va tranh xa 16i vi€t md pham mot cdch kho khan. Di nhién con dudng Trung
Pao phai dugc dung dé dién td mot hé thdng phic tap vé Phit gido d€ lam d& hiéu cho ca
nhitng ngudi so cd 1in nhitng ngudi di hi€u bigt nhiu vé Phat gido. To6i tin vé moi khia
canh, vé c4 thé cich 1n ndi dung, tic gid Thién Phic Trin Ngoc di dat dugc ky thuat dién
dat nay.

Phuong cdch dién ta clia tac gid Thién Phic Tran Ngoc vé nodi dung clia tai liéu that quan
binh d&n ndi khong con van dé gi nita d€ thic mic vé nhitng gido thuyét ciia Pang Gidc
Ngd. Nhitng dinh nghia clia tdc gid thudng dya trén sy kién that va khong cin thém thit chi
ti€t hay thi du, hay gidng bay thém vé nghia ly d€ dugc d& hi€u. Sach dugc sip x&p c6 thi
tu, lién k&t sy kién dén tin goc ré, hay nhitng chAm ngdn binh thudng vé gido 1y.

Téc gia gidi thich vé nhitng tin diéu suu tdp dugc tif nhitng 15i day ctia Pic Phat duge tim
thdy trong cdc kinh di€n va nhitng luan dién da dugc chdp nhin, bao trim nhitng quan diém
thAm siu clia Phit gido vé nhan sinh quan. Tir nhitng gidng gidi d6 tdc gid Thién Phic Trin
Ngoc da viét vé sy tu tap cia Piic Phit vdi cdc bac thdy, sy chuyén ti€p k¥ tinh dén gidc ngd
va nhitng bai hoc vé “Trung Pao” cho nim vi dé ti diu tién ctia Ngai (Chuyén Phip Luin
trong Vudn Loc Uyén ngay khi Ngai vira gidc ngd).
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Nhitng gido 1y can dudc hi€u bdi mdi ngudi dang trén dudng tAim dao cla ton gido vi dai
nay di dudc tic gid trinh bay ro rét v6i tai liéu tham khdo tir kinh dién dugc viét bing cic
thit ti€ng Nam va Bic Phan. Ngudi doc thAy minh dudc trAim minh trong sy trinh bay thAm
sau vé gido 1y nha Phat, ty du nhu vé B4t Thanh Pao, Tt Diéu P&, Bdt Nhia Ba La Mat Pa
(Luc P9), Nghiép, T4i sanh, Ni€t Ban, duyén khéi, gido thuy&t vé Vo6 Ngi va Tinh Thitc.

Nhitng su kién vé phuong cdch va nodi dung da 1am cho bo sdch nay vugt 1én cic sich
gido khoa khdc bing mot phong théi tuyét hdo, vi né dudc vi€t bing hai ngdn ngit Anh va
Viét. C4 nhin toi thd'y bd sdch that hitu dung khi dién t3 nhitng tir ma toi diing trong cdc cudc
phédp thoai tai chlia cling nhu khi gidng day tai cdc trudng dai hoc. Bo Tir Pién Phat Hoc
Anh-Anh-Viét s& 1a sy trg gitip 16n lao cho nhiéu ngudi Viét tai Hoa Ky. N6 gitip cho ngudi
ta c6 dudc sy am hi€u siu rong hon trong cdc budi thuyét gidng hay trong cic nhém nghién
cttu Phat Phép.

T6i xin chic mirng tic gid Thién Phic Tran Ngoc vé bd sdch tdn nhiéu cdng stc, thit chi
ti€t ma cling thiat bao quit, nhAn manh d&€n nhitng chi ti€t va tém lugc nhitng tin diéu, gido
thuy€t va thuc hanh clda Pitc Thich Ca Mau Ni Phat. T6i rdt hin hoan tdn duong cong dic
clia tdc gid Thién Phiic Tran Ngoc, ngudi da hoan thanh cong trinh Vin héa hi€m c6 va xin
trin trong gidi thiéu d&€n chu Ting Ni Phat ti tri thifc, hy vong mdi vi c6 mot bo Tur Pién
Phat Hoc Anh-Anh-Viét nﬁy dé€ tham khio rOng sdu hon.

Hoa Thugng Thich An Hué
Ti€n Si Claude Ware, Ph. D.
25 thdng 6 ndm 2007
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COMMENDATION OF THE
AUTHOR’S MERIT

This is my first return to visit the United States of America since the time I
graduated from Yale University, Connecticut forty years ago. I am deeply amazed
with such change and progress from Science, Technology, the Economy, and Social
Sciences, and so on.

It also amazes me that in the 1950s, the Vietnamese population in the United
States was only 202, including the Republic of Vietnam Embassy officials. I was
counted as number 202 when I arrived in late 1950. Now the Vietnamese population
in the USA is more than a million.

Among Vietnamese Americans in the United States, the highly educated and
intelligent are considered as the basic social class with adequate knowledge, talents
and experience, who have become both an important intrical part of American society
and also wonderful role models to help improve Vietnam now and in the future.

This visitation to the USA in 2000, the beginning of the 21* century, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in
the monasteries and outside life.

I was filled with deep admiration when I had a chance to read over the draft of
the Vietnamese-English—English-Vietnamese Dictionary from the author Thién
Phuc.

----Admiration for before 1975, the author knew very little about Buddhism when he
was in Vietnam.

----Admiration for the fact that the author must work to support his family in this busy
society, but he has not been affected by vanity or materialism. On the contrary,
despite his tight work schedule and despite his continued commitment to community
activities, he has been spending most of his precious spare time to research and study
the Buddhist Tripitaka in Chinese and English to compose and accomplish this
Dictionary in a scientific method.

----Admiration for such Vietnamese-English—English-Vienamese Buddhist
Dictionary would normally need a committee of several Buddhist intellects and a long
period of time to accomplish. Thi€én Phic himself with tireless effort, has spent more
than 15 years to devote himself in research, study and overcoming a

lot of difficulties to perfectly accomplish this difficult work.

This merit shows us a positive spirit of egolessness and altruism for the sake of
Buddhism and for the benefit of Monks, Nuns and all Buddhist followers.
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I am very pleased to praise the author’s merits for his accomplishment of this
rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly
recommend to all Monks, Nuns, Buddhist practitioners, as well as to any readers of
Buddhist texts. With the hope that each and everyone of you will possess this

Vietnamese-English—English-Vietnamese Dictionary to aid in your deeper study of
Buddha-Dharma.

California, November 7%, 2000
Most Venerable Thich Quang Lién
Chief of Quang Piic Monastery
Thi Ditc—Viét Nam



TAN DUONG CONG bUC

T ngay tot nghiép Pai Hoc Yale, Connecticutt tai Hoa Ky, tr vé Viét Nam
dé&n nay 13 40 nim, 1in dau tién tdi c6 co hoi viéng thim lai Hoa Ky, nhin thiy dit
nudc Hoa Ky thay d6i ting ti€n trén nhiéu linh vuc Khoa hoc, K§ thuit, Kinh t& va
Xa hoi, van van.

DPiéu ma t6i khong thé tudng tugng dugc 13 trong thip nién 50 (1950-1960), trén
toan 1anh thd Hoa Ky chi ¢6 202 ngudi Viét, ké ci nhan vién Toa Pai S& Viét Nam
Cong Hoa, ma tdi 1a ngudi thit 202, theo bing thdng ké ngoai kiéu ctia Chdnh Phd
Hoa Ky thdi bay gid. Ngay nay Viét ki€u di 1én dén s6 triéu, di thanh phan cic gidi.

Trong thanh phan Viét kiéu tai Hoa k¥, gidi trf thitc dugc xem 1a thanh phan nong
c6t, khong nhitng ting cudng thém sifc manh déng gép dit nuéc Hoa Ky trén nhiéu
lanh vyc, ma ciing 12 thanh phin dd nhan td kinh nghiém kha ning ki€n thic xay
dung doi s6ng mdi t6t dep cho dan tdc Viét Nam ngay nay va tuong lai.

Cuoc thim viéng hoa Ky nim 2000, diu thién nién ky clia thé ky XXI, toi dugc
truc ti€p muc kich ti€p thu nhi€u cdi hay cdi dep Pao ciing nhu DdJi, trong ddi song
cong dong clia ngudi Viét.

Diéu rit ngac nhién ma ciing rat ddng khAm phuc, khi dugc xem qua cuén Pai Tir
Pién Phat Hoc Anh-Viét cda tdc gid Thién Phic.

----Kham phuc vi trudc nim 1975, tic gid chua hoc gi nhiéu vé Phat Hoc khi con &
Viét Nam.

----Kham phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dit nu6c qué ngudi ma
khong dam mé vat chit noi chdn phi hoa tién cdnh, ngugc lai dung nhitng thi gid
nhan rdi vang ngoc, tip trung tu tudng, dai sy nhan duyén, vi tuong lai Phat Gido, suu
tam, nghién ctu Kinh dién bing nhiéu thd ti€ng, va bién soan c6é khoa hoc hoan
thanh cuén Pai Tir Pi€n Phat Hoc Anh-Viét.

----Kham phuc vi B6 Pai Tir Pi€n Viét-Anh—Anh-Viét phai cAn d€n nhiéu nha tri
thitc hoc gid thAm hi€u vin dé Phat Gido va phdi mat rit nhiu thdi gian méi thuc
hién dudc, song diy chi 12 mot nguSi nhu tdc gid Thién Phic, nhiét tim cd ging
khong ngirng, trong thdi gian khong 1au ma hoan thanh my man.

bay la tinh than tich cuc, vo nga, vi tha, vi Pao va Bdi, véi muc dich gitp cho chu
Tang Ni Phat t& va nhirng nha nghién cdu Phat Gido c6 tai li€u va di kién tham
khdo.
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To6i radt han hoan tin duong cong ditc clia tic gid Thién Phic, ngudi di hoan
thanh cong trinh Vin héa hi€m c6 va xin trin trong gidi thiéu dén chu Ting Ni Phat
t trf thitc, hy vong mdi vi c6 mot cudn Pai Tir Pién ndy dé€ tham khio rong sau hon.

California, November 7", 2000
Hoa Thugng Thich Quang Lién
Vién Chu Tu Vién Quéang Pic
Thi Ditc—Viét Nam
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INTRODUCTION

We all know that life in the United States is so busy and under so much pressure so
people have very little time to practice and study Sacred Text Books. During the period of
more than twenty-five years of preaching the Buddha’s Teachings in the USA, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in the
monasteries and outside life. However, after reading the draft of the Vietnamese-English
English-Vietnamese Buddhist Dictionary from the author Thi€én Phic, I was filled with
surprise and deep admiration. Thién Phiic came to the United States in 1985 and became one
of my best disciple in the same year. He is commendable because before that time he knew
very little about Buddhism. While working as a volunteer teacher of Vietnamese language
programs in Southern California, around 1985 and 1986, a lot of young Vietnamese students
came to him to ask for the meanings of some Buddhist terms. Some terms he was able to
provide the meaning, but a lot of them he could not. He talked to me and I encouraged him to
start his work on The Basic Buddhist Terms. He is admirable because he must work to
support his family in this busy society, but he has not been affected by vanity or materialism.
On the contrary, despite his tight work schedule and despite his continued commitment to
community and temple activities, he has been spending most of his precious spare time to
research and study the Buddhist Tripitaka in Vietnamese, Chinese and English to compose
and accomplish this Dictionary in a scientific method. He is admirable for his firm effort
because such Buddhist Literary Work would normally need a committee of several Buddhist
intellects and a long period of time to accomplish. Thi€n Phic himself with tireless effort, has
spent more than 15 years to devote himself in research, study and overcoming a lot of
difficulties to perfectly accomplish this difficult work.

He is also the author of a series of books written in Vietnamese, titled “Buddhism in
Life,” ten volumes, “Buddhism, a religion of Peace, Joy, and Mindfulness,” and “Intimate
Sharings with Parents and Children,” “Fundamentals of Buddhism” in Vietnamese and
English, and “Famous Zen Masters” in Vietnamese and English.

This merit shows us a positive spirit of egolessness and altruism for the sake of Buddhism
and for the benefit of Monks, Nuns and all Buddhist followers.

I am very please to commend and praise the author’s merits for his accomplishment of
this rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly recommend to all
Monks, Nuns, Buddhist practitioners, as well as to any readers of Buddhist texts. With the
hope that each and everyone of you will possess this Vietnamese-English—English-
Vietnamese Dictionary to aid in your deeper study of Buddha-Dharma.

California, November 7", 2003

Most Venerable Thich Gidac Nhién
President of The International Bhiksu
Sangha Buddhist Association
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LOI GIOI THIEU

Ai trong chiing ta ciing déu biét ring ddi song tai trén di't nuc nay ra't u 1a ban ron va
con ngudi trong xa hoi nay phai chiu nhiéu dp Iuc vé& cd vat chit 1n tinh than nén it ai c6
dugc thi gid d€ tu tip hay nghién ctiu Kinh dién. Trong sudt thdi gian hon 25 nim hoing
phép tai Hoa Ky, t6i dugc truc ti€p muc kich ti€p thu nhiéu cdi hay cdi dep trong Pao ciing
nhu ngoai PJi trong ddi song cong ddng clia ngudi Viét. Tuy nhién, toi rdt ngac nhién va
kham phuc, khi dugc xem qua bd Tu bién Phat Hoc Viét-Anh Anh-Viét cda tic gid Thién
Phiic. That 1a ding khen nggi vi tdc gid Thién Phic d€n Hoa Ky nim 1985, quy-y Tam Bdo
véi toi cling nim, nhung truSc d6 tic gid bi€t rat it vé Phat phdp. Trong khodng nhitng nim
1985 hay 1986, trong khi Thién Phic dang day hoc thién nguyén chuong trinh Viét ngit &
mién Nam California, c6 rdt nhi€u hoc sinh Phat tif d€n hdi nghia cla cdc tir ngit Phit hoc.
Mot s6 tir Thién Phic bi€t, nhung rat nhiéu tir khong biét. Vi thé tdc gid c6 néi chuyén véi
t6i vé ndi ban khoin clia minh va to6i dd khuyé&n khich Thién Phic ti€n hanh viéc tAm ciu
nghién cttu nay. That ddng khAm phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dat
nudc qué ngudi ma khong dam mé vat chi't noi chdn phit hoa, ngugc lai vira phai di lam, 1am
viéc xa hoi thién nguyén va Phat sy, ma Thién Phidc vAn ¢§ gidng diing nhitng thi gid nhan
rbi vang ngoc, tap trung tu tudng, vi tuong lai Phat Gido, suu tAm, nghién citu Kinh dién biing
ti€ng Viét, ti€ng Hoa va ti€ng Anh, d€ bién soan mot ciach khoa hoc va hoan thanh By Tir
Pién Phat Hoc Viét-Anh Anh-Viét ndy. Pang kham phuc vi B6 Tir Pién nay phai cAn dén
nhiéu nha tri thitc hoc gid thim hi€u van dé Phat Gido va phadi mAt rdt nhiéu thdi gian mdi
thuc hién dudc, song day chi 1a mdt ngudi nhu tdc gid Thién Phic, nhiét tim ¢§ ging khong
nging, trong thdi gian khong 14u ma hoan thanh my man. Thién Phic ciling 1a tac gia cia bo
DPao Phit Trong Pdi Song (10 tap), Pao Phat An Lac va Tinh Thitc, TAm Sy V6i Cha Me va
Tudi Tré, Phat Phap Cin Ban (8 tap sip phat hanh) vi Nhitng Thién Su N&i Ti€ng (sip phat
hanh).

DAy Ia tinh thin tich cuc, v ngi, vi tha, vi Pao va D&i, v6i muc dich gitp cho chu Ting
Ni Phat t& va nhitng nha nghién ctu Phat Gido c6 tai li€u va dit kién tham khéo.

T6i rat han hoan khen ngdi va tdn duong cong dic cia tac gid Thién Phic, ngudi da hoan
thanh cong trinh Vin héa hi€m c6 va xin trin trong gidi thi€u dén chu Ting Ni Phat ti tri
thitc, hy vong mdi vi c6 mot cudn Pai T Pién niy dé tham khdo rong sdu hon.

Westminster, November 17", 2003
Hoa Thugng Thich Gidc Nhién
Phdp Chi Gido Hoi Phat Gido
Tdng Gia Khat S Thé Gidi
California—USA
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INTRODUCTION

In 1961, I was assigned as a teacher of biology at Tong Phuoc Hiep High School in Vinh
Long Province. Then, in 1964, I was promoted to the Principal of the same school and stayed
in this position until 1972. During more than a decade there, I had an opportunity to teach and
know a lot of outstanding students in town, Mr. Tran Ngoc, AKA Ngoc-Em Tran, was one of
the best students of mine. During his seven years in High School, Mr. Ngoc-Em showed to be
eminent with his academic achievement. He always received monthly recognitions from the
Principal and yearly awards at the end of each school year.

After more than 30 years living oversea, in April 2003, when I had a chance to form
Oversea Tong Phuoc Hiep Alumni Association, I reunited with a lot of my students. I was so
glad that a lot of my students were so successful from all over the world. What surpirsed me
the most was the achievement of a student named Tran Ngoc-Em with the Buddhist name
“Thien Phuc”, an excellent student in Math in High School 40 years ago, but he is so
successful in publishing books in Buddhism. I was so glad and so proud to participate in the
Proofreading Committee for his Vietnamese-English Buddhist Dictionary. I personally
believe that this is one of the most helpful Vietnamese-English Buddhist Dictionary for
Buddhists abroad.

Once again, in mid 2007, Thien Phuc asked me to help with proofreading for his will-be
published English-English-Vietnamese Buddhist Dictionary. I am so proud to participate in
proofreading for this very helpful work. The dictionary has more than 5,200 pages with so
many Buddhist terms and phrases that are extremely helpful for Buddhist readers to deepen
their knowledge in Buddhism.

My personal congratulation to Thien Phuc and I am not only very proud to see the
excellent achievement of one of my former students, but I am also very please to praise him
for his accomplishment of this rare religious and cultural work. This is an exceptional
contribution of his share to the propagation of the Buddha-dharma. I would like to take this
opportunity to sincerely recommend this work to all Buddhists, especially lay Buddhists with
the hope that this work can help aid your knowledge in Buddhism and make it easier for your
way of cultivation.

California, September 10, 2007

Dao Khanh Tho

Former Principal of Tong Phuoc Hiep HS
Vinhlong Province-South Vietnam
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LOI GIOI THIEU

Vio nim 1961 t6i dugc b8 nhiém vé 1am Gido su Van Vit tai trudng Trung Hoc Téng
Phudc Hiép, tinh Vinh Long. Sau d6, vao nam 1964, t6i dugc bd nhiém vao chitc vu Hiéu
Trudng trudng Trung Hoc Tong Phudc Hiép cho d&én nim 1972. Trong gan hon mot thip nién
phuc vu tai day, tdi c6 co hoi day va dudc biét rat nhiéu hoc sinh xui't sic trong thi xa, ma
anh Tran Ngoc-Em 12 mot trong nhitng hoc trd xuat sic nay. Trong sudt bdy nim trung hoc,
anh Ngoc-Em da t4 ra rdt xudt sic va ludn nhian gidy khen hing thdng cia Hiéu Trudng,
ciing nhu 1anh thudng mdi cudi nam.

Sau hon 30 nim s6ng noi hdi ngoai, vao nim 2003, do duyén lanh tai California, to6i da
thanh 1ap Hoi Ai Hitu Cuu Hoc Sinh Téng phuéc Hiép, nhd d6 ma to6i di gip lai rat nhiéu
hoc sinh cii cda tdi. Tdi rat hdnh dién khi thi'y rat nhiéu hoc sinh cii clia to6i nay di thanh
cong khip ndi trén thé gidi. Nhung diéu ding ngac nhién nhit clia téi 1a ¢ mot em hoc sinh
Xuit sic trudc kia rat gidi vé mon Todn, ma bay gid lai rdt thanh cong trong viéc viét va xuit
ban nhiéu bo sdch v& Pao Phat v6i Phap danh 12 Thién Phic. Cuing nim 2003, toi vo ciing
sung sudng va hinh dién dugc tham dy vao Tiéu Ban Duyét Poc bo Tir Pién Phat Hoc Viét-
Anh clia anh Thién Phic. Riéng toi thi tdi tin riing day 12 mdt trong nhitng bo Tir Pién Phat
Hoc c6 rat nhi€u 1¢i ich cho Phat tit noi hdi ngoai.

LAn nita, vao giita nim 2007, anh Thién Phic lai mdi toi tham dy vio Tiéu Ban Duyét
Poc cho bd Tir Pién Phat Hoc Anh-Anh-Viét sé dudc xuit ban trong mot ngay gan day. Toi
vO cling sung suéng dudc gép phan vao tic phaim that hitu ich niy.

Riéng cd nhan toi, tdi xin chic mirng anh Thién Phidc. T6i rdt hdnh dién nhin thdy dudc
thanh qua xuat sic ciia mdt anh cyu hoc sinh ctia minh, ma Tdi hét sitc han hoan tdn dudng
st thanh tyu cla tidc gid Thién Phiic vé sy hoan thinh cdng trinh ton gido va vin héa hi€m
c6 ndy. Pay 1a sy cdng hi€n hét sitc dic biét ctia anh Thién Phic trong cong cudc truyén ba
Phat Phdp. Toi xin trin trong gidi thiéu d&€n chu Phat ti¥ tri thifc, nha't 12 cdc Phat ti¥ tai gia,
hy vong mdi vi c6 dugc mdt bo Pai Tir Pién niy dé€ tham khdo rong sau hon, hanh thong hon
trong vi€c tu hanh.

California, ngay 10 thdng 9, 2007

bao Khanh Tho

Cuu Hiéu Trudng

Trudng TH Téng Phudc Hiép-Vinh Long
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PREFACE

This book is not an ordinary English-Vietnamese or Vietnamese-English Dictionary, nor
is this a book of Total Buddhist Terminology. This is only a booklet that compiles of some
basic Buddhist terms, Buddhist related terms, or terms that are often seen in Buddhist texts
with the hope to help Vietnamese Buddhists understand more Buddhist essays written in
English or Buddhist Three Baskets translated into English from either Pali or Sanscrit.
Buddha teachings taught by the Buddha 26 centuries ago were so deep and so broad that it’s
difficult for any one to understand thoroughly, even in their own languages. Beside, there are
no absolute English or Vietnamese equivalents for numerous Pali and Sanskrit words. It’s
even more difficult for Vietnamese people who have tried to read Vietnamese texts partly
translated from the Chinese Mahayana without making a fallacious interpretation. As you
know, Buddhist teaching and tradition have deeply rooted in Vietnamese society for at least
20 centuries, and the majority of Vietnamese, in the country or abroad, directly or indirectly
practice Buddha teachings. Truly speaking, nowadays Buddhist or Non-Buddhist are
searching for Buddhist text books with the hope of expanding their knowledge and improving
their life. For these reasons, until an adequate and complete Buddhist Dictionary is in
existence, | have temerariously tried to compile some of most useful Buddhist terms and
Buddhist related terms which I have collected from reading Buddhist English texts during the
last fifteen years. I agree that there are surely a lot of deficiencies and errors in this booklet
and I am far from considering this attempt as final and perfect; however, with a wish of
sharing the gift of truth, I am not reluctant to publish and spread this booklet to everyone.
Besides, the Buddha taught: “Among Dana, the Dharma Dana or the gift of truth of Buddha’s
teachings is the highest of all donations on earth.”

Once again, I hope that this booklet is helpful for those who want to know more about
the truth of all nature and universe. As I mentioned above, this is not a completely perfect
work, so I would very much appreciate and open for any comments and suggestions from the
learned as well as from our elderly.

Last but not least, the author would like first to respectfully offer this work to the
Triratna, and secondly to demit the good produced by composing this book to all other
sentient beings, universally, past, present and future. Hoping everyone can see the real
benefit of the Buddha’s teachings, and hoping that some day every sentient being will be able
to enter the Pure Land of Amitabha.

Thién Phic
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LOI TUA

Pay khong phii 12 mot quyén Ty Pién Anh-Viét Viét-Anh binh thudng, diy ciing
khong phai 12 Toan Tap Danh Tir Phat Gido. Pay chi 1a mdt quyén sich nhd gdm nhitng tir
ngit Phat gido ciin bdn, nhitng tir c6 lién hé d&én Phat gido, hay nhitng tir thudng hay gip trong
nhitng bai kinh Phat, vdi hy vong gitip nhitng Phat tir Viét Nam tim hi€u thém vé nhitng bai
luAn Phat gido bing Anh ngit, hoic tim hi€u Kinh Tang Anh ngit dudc dich sang tir ti€ng
Phan Pali hay Sanskrit. Ptic Phat dd bit dau thuyé&t gidng Phat phap 26 thé ky vé trudc ma
gido ly that 1a thAm thim rat khé cho bt cit ai trong ching ta thau triét, du bing chinh ngdén
ngit clia chiing ta. Ngoai ra, khong c6 tir ngit tuong duong Viét hay Anh nao c6 thé 19t tran
dugc hét y nghia clia nhi€u tir nglt Phan Pali va Sanskrit. Lai cang khé hon cho ngudi Viét
chiing ta tranh nhitng dién dich sai 1Am khi chiing ta doc nhitng kinh dién dudc Viét dich tir
nhitng kinh dién Pai thira cia Trung quéc. Nhu quy vi da biét, gido 1y va truyén thong Phat
gido d3 #n sdu vao xa hodi Viét Nam chiing ta tir 20 th& ky nay, va da phan ngudi Viét chiing
ta trong quoc ndi cling nhu tai hdi ngoai déu truc ti€p hay gidn ti€p thuc hanh Phat phap.
That tinh ma néi, ngdy nay Phat tif hay khong Phat t& déu dang tim toi hoc héi gido 1y ndy
nhitng mong m& mang va cdi thién cudc séng cho chinh minh. Vi nhitng Iy do d6, cho d&n khi
nio c¢6 dugc mot by Tir Pién Phat Hoc hoan chinh, tdi ¢d mao mudi bién soan nhitng tir ngit
thudng dung Phat gido cling nhu nhitng tif ngit lién hé v6i Phat gido trong sudt hon mudi lam
nim qua. Pong y 1 c6 rt nhiéu 16i 1Am va sai sét trong quyén sidch nhd nay va con lau 1im
quyén sach ndy mdi dugc xem 1a hoan chinh, tuy nhién, v6i u6c mong chia xé chan 1y, chiing
t6i da khong ngin ngai cho xuit bdn va truyén b quyén sich nidy dén tay moi ngudi. Hon
nita, chinh Pitc Tir Phu da tirng day: “Trong phdp B& Thi, bd thi Phdp hay bo thi mén qua
chan 1y Phat phdp la cdch cling dudng cao tuyét nhit trén ddi nay.”

Mot 1an nita, Hy vong quyén sdch nhé ndy sé gitip ich cho nhitng ai mudn tim biét thém
vé chan Iy thyc tanh van hitu. Nhu d3 néi trén, day khong phdi 12 mot tic phAm hoan chinh,
vi th€ chiing t6i chan thanh cdm ta sy chi day clia chu hoc gid va cdc bac cao minh.

Cudi cuing, tic gid cung kinh cling dudng 1én ngdi Tam Bdo, va xin thanh kinh hdi huéng
tit c4 cong dic ndy dén chiing sanh mudn loai trong qué khit, hién tai va vi lai. Nhitng mong
ai ndy déu thi'y dudc sy Igi lac ca Phat phiap, d€ mot ngay khong xa nao dé, phdp gidi
chiing sanh dong vang sanh Cyc Lac.

Thién Phic
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Cam Ta

TruSc nhat, tic gid xin chan thanh cdm ta Hoa Thugng Thich Gidc Nhién da khuyé&n khich
tdc giad tr nhitng ngdy diu khé khiin clia cong viéc bién soan. Hoa Thudng di cung cip Anh
Tang ciing nhu nhitng sich gido 1y Phat gido khdc. Ngoai ra, Ngai con danh nhiéu thi gid qui
bdu coi lai ban thio va gidng nghia nhitng tir ngit khé hiu. K& thi, tdc gid ciing xin chan
thanh cdm ta Hoa Thugng Ti€n ST Thich Quéng Lién, Hoa Thugng Tién Si Claude Ware,
Hoa Thugng Thich Chon Thanh, Hoa Thugng Thich Gidc Lugng, Hoa Thugng Thich Nguyén
bat, Hoa Thugng Thich Hanh Pao, Hoa Thugng Thich Gidc Ngd, Hoa Thugng Thich Giac
Trang, Hoa Thugng Thich Gidc Toan, Hoa Thugng Thich Gidc Tué, Hoa Thugng Thich Minh
Thién, va Thugng Toa G.S. Thich Chon Minh dd khuyén tin trong nhitng lic khé khin,
Thugng Toa Thich Minh Min, Thich Nguyén Tri, Thich Quéang Thanh, Thich Gidc Si, Thich
Minh Thanh, Thich Minh Pat, Thich Minh Nhan, Thich Minh Nghi, Thich Minh 1§n, Thich
Minh Hién, Thich Vo Pat, Thich Minh Binh, cdc Su C6 Thich Nit Diéu Lac, Thich Nit Diéu
Nguyét, Thich Nt Diéu Héa, Thich N& Tinh Hién, Thich Nit Diéu Pao, Thich Nit Diéu Minh,
Thich Nit Lién Dung, Thich Nit Tinh Lién, Thich Nit Nhuw Hanh, va Thich Nit Nhin Lién da
khuyé&n khich tdc gid vudt qua nhitng khé khiin tré ngai. Mot s6 da khong ngai thi gid qui bdu
duyét doc phin Viét ngit nhu Gido Su Luwu Khon, Gido Su Nghiém Phd Phdt, Gido Su
Andrew J. Williams, Sonia Brousseau, Sheila Truong, Nguyén thi Kim Ngan, Nguyén Minh
Lan, Minh Hanh, Hué btc, Biru Bic, Van V6, Hoang Khuyén, Quidng Tadm, Minh Chinh,
Minh Chanh, TAm Nghia, Thién Vinh, va Diéu Hdo da duyét doc titng phan trong tic pham
ndy. Té4c gid ciing xin chin thinh cdm ta cd Nguyén Thi Ngoc Van, cling qui Thidy C6 Cuu
Hiéu Trudng Trudng Trung Hoc Tong Phude Hiép, Ong Pao Khanh Tho va C6 V& Thi Ngoc
Dung di tan tinh gitip &5 vé tinh than 1dn vat chat.

T4c gia cling chan thanh cdm ta toan thé gia dinh di tich cuc yém trg. Khong c6 su yém
trg ndy, chic chin bo sdch niy khong thé nao hoan thinh m§ min dugc.

K& dén tdc gid xin thanh that cdm on sy c6 ging tdn tuy cda ban duyét doc, dic biét 1a
nhitng c6 gdng vugt buc clia Pao hitu Nguyén thi Ngoc Van trong cong viéc cuc ky khé khin
nay.

Cudi cling, tdc gid xin thanh kinh hdi huéng cong dic ndy dén phdp gidi ching sanh
trong sdu dudng phap gidi s€ dugc vang sanh Tinh D.

Anaheim, California
Théng 11, nam 2007
Thién Phiic
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Note To Our Readers

This booklet is a collection of Buddhist, Buddhist-related terms, and terms that
are often seen in Buddhist texts, written in both Vietnamese and English. Like I said
in the Preface, this is not a Total and Complete Buddhist Dictionary; however, with a
wish of share, I hope that all of you will find this a useful and helpful booklet for you
to broaden knowledge on Buddhism

Thi€n Phic

LJi ghi chd d€n chu doc gia

Quyén sich nhd niy chi 12 mot tap hogp céc tir ngit Phat gido, cdc tif ngit ¢6 lién
quan dén Phat gido, va cdc tir ngit thudng dugc tim thdy trong cdc sdch gido khoa
Viét Anh Phat gido. Nhu trén di néi, diy khong phai 1a bo tir di€n hoan hdo; tuy
nhién, véi tim nguyén sé chia, tdi mong ring qui vi s& tim thdy ndi bd sdch niy
nhitng diéu bd ich cho viéc md rong ki€n thic vé Phit gido clia minh.

Thi€n Phic
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Note on Language and Abbreviations

(A) Languages: (B) Abbreviations
Ch : Chinese B.C. : Before Christ (trudc Tay Lich)
Jap : Japanese A.D. : Anno Domini (sau Tay Lich)
Kor: Korean e.g. :For example
P :Pali ie. : For example
Tib : Tibetan a : Adjective
Viet: Vietnamese n : Noun
n.pl  : Noun Plural
v : Verb

Words or Phrases that are used interchangeably.

Nhan = Nhon (nghia 12 ngudi) Chudi=Chtri

Nhat = Nhit (nghia 1a mot) Niy= Nay

Nhat = Nhut (nghia 1a ngay) Dharma (skt)=Dhamma (p)
Y&t =Kiét Karma (skt)=Kamma (p)
Xdy =Xay Sutra (skt)=Sutta (p)

Other signs of reference.

** These two stars mean that the term has adequate meaning itself; however, if
you wish to obtain further details, you can refer to the term or terms mentioned
behind these two stars.
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Quick Search for Some Important Terms
in This Volume

A

A Bé€ Sa: Dipankara-Srijnana

Ac: Devil

Ac Thi Khong: Deny (v) the doctrine of Cause and Effect
Ai duc: Craving

Ai Ma: Demons of Lust and Attachment

Ai nhi&m: Defiling attachment

Ai Tru6c Mé: Delusion of love

/%0 tudng: Delusion

Am Quang: Drinking light

Am Tiru: Drinking wine

An cha me Thdy t3: Debt to our parents and teachers

An chiing sanh: Debt we owe all sentient beings

An Phat: Debt to the Buddha

An Tam Bdo: Debt to the Triple Jewel (Buddha, Dharma, Sangha)
An thién hitu tri thitc: Debt to our spiritual friends

An Ciia Chu Pai B6 Tat: Definitive mark

B

Ba mudi hai hdo tuéng: Dvatrimsadvara-laksana
Bac Tudng: Denial of appearance

Bac quy: Drought-ghost

Bai thuyét gidng: Desana

Bai thuyét gidng vé Iita cda Pic Phat: Discourse on Fire
B4m viu: Clinging

Bat chu tam mudi: Constantly Walking Samadhi
Bat cong phdp: Distinctive characteristics

B4t Lap Thi: Disorderly sitting

B4t sinh doan: Delusions no longer arise

Bat T Gidc: Desire for long life

Bat Tuong Ung Phép: Citta-viprayukta-samskara
Bi min: Compassion

Bi nguyén: Compassionate vow

Bi tdm: Compassion mind

Bi tri: Compassion-Wisdom

Bi phién nio: Delusions from external objects
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Bién Nién St Pali: Dipavamsa

Bién héa phdp thin: Dharmakaya with unlimited powers of transformation

Biét Bdo: Differentiated rewards

Biét Canh: Different realms, Different region

Biét Gidi Thoat Gidi: Differentiated rules of liberation

Biét Gido: Different teaching, Differentiated teaching

Biét hudng vién tu: Cultivation of the perfect school

Biét Nghiép: Differentiated karma

Biét thdi niém Phat: Call upon Buddha at special time

Béi todn: Divination

B6 Pai Hoa Thugng: Cloth-bag Monk

B6 thi: Dana

B6 thi Ba La Mit: Charitable Giving-Paramita, Dana paramita

Bb P& phdp tri ma: Demon of phenomenon of enlightenment

Bo Chat Ngit: Dhatukatha

B6 Phap Tu: Dhammasangani

B6n Nguyén Nhan Clia Sy Chét: Death occurs in four ways

B6n phan ddi vdi anh chi em, ba con, than thich, va ling giéng: Duties of the head of
the family toward relatives, kinfolk and neighbors

B&n phian cha me ddi v6i con cdi: Duties of parents toward children

B6n phén clia chdng d6i v6i vg: Duties of the husband toward his wife

B&n phin chii ddi v6i cong nhan: Duties of employer toward employee

B6n phan con cdi ddi véi cha me: Duties of children toward parents

B&n phian cong nhan ddi véi chd: Duties of employees toward their employer

B6n phan clia Phat ti: Duties of a Buddhist

B6n phan clia Phat tif ddi véi chu Tang Ni: Duties of Buddhist adepts toward monks
and nuns

B6n phan cda Phat tir ddi v6i cdc ton gido khdc: Duties of Buddhists toward other
religions

B6n phian Ting Ni d6i vdi Phat tf tai gia: Duties of monks and nuns toward lay
people

B6n phén clia thiy ddi véi tro: Duties of the teacher toward his students

B6n phan ctia Thién hitu tri thic d6i véi bing hitu: Duties of a friend towards his
good advisor (The Buddha and His Teachings)

B&n phin ciia toi té ddi vdi chi: Duties of servants towards their master (The Buddha
and His Teachings)

B&n phin clia trd d6i véi thay: Duties of the students to their teacher

B6n phin cda tu si va Ba-la-mdn: Duties of Ascetics and Brahmins (The Buddha and
His Teachings)

B6n phan clia vo d6i v6i chong: Duties of the wife toward her husband
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C

Céch cu xtr khong cung kinh: Disrespectful behaviors

Céch phat tim B6 Pé diing din: Correct way of developing the Bodhi Mind
Cach Sinh: Divided by birth

Cam Thanh: Cam Thanh Zen Master

Cénh Ptc Truyén Ping Luc: Ching-te Ch’uan Teng Lu

Canh Ménh Nhit: Day of king’s accession

Can nhan: Direct cause

Can T Nghiép: Death-proximate karma

Cau hitu nhan: Co-operative causes

Cau sinh khéi: Delusions arising from birth

Cau Sinh Khi Mé Hodc: Delusions that arise naturally among people
Cau sinh nga chap: Cling to the idea of self

CA&u Nhiém: Defilers

Cau Gi6i: Dog-law

Cau Trudc Su T Bi: Dog in the lion’s skin

Chénh bdo: Correct recompense, Direct retribution, Direct reward
Chédnh Bdo Y Bdo: Direct retribution of individual’s previous existence and current
environment

Chéanh dinh: Correct concentrated

Chéanh Nhan Phat Tanh: Direct cause of attaining the perfect Buddha-nature
Chénh phap: Correct dharma

Chéanbh tri: Correct wisdom

Chénh tugng mat: Correct-Semblance-Termination

Cham dit khd dau phién ndo: Cessation of sufferings and afflictions
Chan Khong: Chan Khong Zen Master

Chan ly tuong ddi: Conventional truth

Chan ngén: Chen-yen, Dharani

Chan Nguyén: Chen-Yuan Zen Master

Chéan nhu tuy duyén: Conditioned Bhutatathata

Chan that hanh: Conduct of true actuality

Chan Lang: Chen-Lang

Chap c6 chap khong: Cling to existence and non-existence

Chap Kim Cang Than: Deva holder of the Vajra

ChAp truéc: Cling to things as real

Chau Hoing: Chou Hung

Chau Thdi: Chau Thoi Temple

Ché Pa Son Bo: Caityaka

Chét: Dead, Death
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Chét 1a chic chin va ty nhién: Death is certain and natural

Chi Khiém: Chih-Chien

Chi Nhit Thi€t Xt Hoi Huéng Ciia Chu Pai Bo Tat: Dedication reaching all places
of great enlightening beings

Chi: Calming

Chi quan: Chih-Kuan

Chi Qudn Tam DPinh Nhit Xi&: Contemplation by stop thinking or getting rid of
distraction so that the mind can be fixed in one place

Chi tri tac tri: Cease to do wrong and do what is right

Chién da la: Candala

Chié&n Gia: Cinca

Chiéu Thién: Chieu Thien Temple

Ch6i bé luat nhon qua nghiép bdo: Denial of the karma consequences

Chd Tam Cénh Gidc: Devotion on wakefulness

Chua Dau: Dau Pagoda in Ha Bac

Chua Pau: Dau Pagoda in Ha Tay

Chuin Pé: Cundi

Ching sanh cAu: Common defilement of all beings

Chung sanh trugc: Defilement of the human being condition

Chuyén tanh hanh: Conduct arises from one’s transforming nature

Chu Ac Mac Tic, Chiing Thién Phung Hanh, Ty Tinh Ky Y, Thi Chu Phat Gido: Do
no evil, to do only good, to purify the mind, is the doctrine of all Buddhas

Chu hanh v6 thuong: Conditioned states are impermanent and passing away

Chung sa tac phan: Cook sand for food

Chuéng Duyén Ma Khao: Demonic testing conditions

Chudng tin giai thodt: Deliverance acquired by the ending of all hindrances

Cong dic phdp thin: Dharmakaya evolved by Buddha-virtue, or achievement

Cong dic thién nir: Deva “achieving”

Cong viéc hiing ngay trong tu vién: Daily activities in a monastery

Cong Bat Nha: Common prajna

Cu tic gidi Ty Kheo: Complete moral precepts for Monks

Cu tic gidi Ty Kheo hé phdi Khat Si: Complete moral precepts for Monks in the
Mendicant school

Cu tic gidi Ty Kheo Ni hé phdi Khat Si: Complete moral precepts for Nuns in the
Mendicant school

Cu tic gi6i Ty Kheo Ni Phat gido Pai Thira: Complete moral precepts for Nuns in
Mahayana Buddhism

Cu tic gi6éi Ty Kheo Phat gido Nguyén Thiy: Complete moral precepts for Monks in
the Theravadan Buddhism

Ctra giai thodt: Door of liberation
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Ctta Thién: Door of Zen

Ctru Cénh Tuc Phat: Destroy all ignorance and delusions to attain Perfect
enlightenment (Fruition of holiness)

Cttu Chi: Cuu Chi Zen Master

Cttu Ho6 Nhit Thi€t Ching Sanh Ly Chiing Sanh Tuéng Hbi Huéng: Dedication to
saving all sentient beings without any mental image of sentient beings

D

Dan: Dan Temple

Di TAm Truyén Tam: Direct transmission from mind to mind

Di thuc nhan: Cause ripening in a different life

Di thuc nhon di thuc qua: Differently ripening causes produce differently ripening
effects

Di Thuc Qua: Differently ripening fruit

Di€¢u buc: Dieu Duc Temple

Diéu Giac: Dieu Giac

Diéu Nhan: Dieu Nhan

Di€u Vién: Dieu Vien Temple

Du Gia nhiét: Candali

Duc 4i tru: Desire in the desire realm

Duc an trd hitu tinh: Desire what presents itself

Duc Nhu' Y Than Tdc: Chanda-rddhi-pada

Duc Tham: Desire and coveting

Duy Tam: Citta-Matra

Duy Tam s& kién: Cittamatradrisya

Duy Thitc Hoc: Doctrine of “Mind-Only”

Duyén: Condition

Duyén Chan Nhu Thién: Dhyana on Suchness

Duyén Khdi: Dependent Arising

Duyén nhan: Contributory cause

Duyén Nhat: Day on which a particular Buddha or Bodhisattva is worshipped
Du Hang: Du Hang Temple

Pa Bdo: Da Bao Zen Master

ba Nhon Mich T6i: Decision made by majority vote or verdict
ba Vin Thi€n Vuong: Deva who hears much and is well-versed
DPa La Ni B0 T4t: Dharani Bodhisattva

Pai cdnh tri quan: Contemplation of the perfect Buddha-wisdom
Pai dé & ciia Buc Phat: Chief disciples of Sakyamuni Buddha
bai Hoi Lhasa: Council of Lhasa

bai Tap Kinh: Daishukyo
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bai thiy tai: Calamity of water

Pai Thira Thién: Daijozen

bai tin: Dai-shinkon

bai Tong Lam: Dai Tong Lam Temple

Pai X4 Thién Su: Dai Xa Zen Master

bam V6 buc: Dharmagupta

Panh Thanh: Crown-Enlightenment

Pao Canh: Dokyo

bao Hanh: Dao Hanh Zen Master

Pao Khéng: Confucianism

bao Lim: Dao Lam Zen Master

Pao Minh Tran Ton Tic: Chen-Tzun-Tsu

bao Nguyén: Dogen

Pao Phat chét: Dead Buddhism

bao Sinh: Dao Sinh Zen Master

Pao Tam: Dao Tam Zen Master

Pao Trung Thién Hi€u: Dao Trung Thien Hieu Zen Master
bat Lai Lat Ma: Dalai Lama

Pic diém cia B6 P& TaAm: Character of Bodhicitta
Ping Nhit Thiét Phat Héi Huéng: Dedication equal to all Buddhas’ dedication
Ping tri: Common knowledge

Pang c6 day dd thap luc: Dasabala

DPang sdng tao: Creator

Pau ba: Dhudanga

Pau Thi: Director of monks

Dbé Ba B) Tit: Devabodhisattva

bé Ba Pat Pa: Devadatta

bé Ba bia Bé Ba: Devatideva

Pé Ba Thiét Ma: Devaksema, Devasarman

DPé Xudng: Deliver oral instruction

Pinh Hué Thién Su: Dinh Hue Zen Master

DPinh Huong Thién Su: Dinh Huong Zen Master
Pinh Khong Thién Su: Dinh Khong Zen Master
Pinh luc: Concentration

binh Than: Dharmakaya of meditation

DPinh tué: Concentration and insight

Poan dam: Cutting lust

Poan dao: Cutting off stealing

Poan hoc Bat Nha: Cut off the studies of Prajna
Poan kién: Denial of the doctrine of reincarnation
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Poan nghiép: Destructive karma

Poan sit: Cutting off killing

Poan thién xién dé: Cut off roots of goodness Icchanti
Poan vong: Cut off false speech

Dboi phap: Corresponding law

P6n Ngo: Doctrine of sudden

bon cian: Dull-witted

Pong Thuyén: Dong Thuyen Temple

DPong sanh thién: Deva born simultaneously with the individual
Pong tu thién tri thitc: Common Practice Spiritual Advisor
bic Niém: Duc Niem

G

Gia Tri: Depend upon

Gia Tri Trugng: Driving-out-demon wand

Gia Qudn: Contemplation of all as unreal, transient and temporal
Giai cap xa hoi: Caste system

Gidi Ha: Dismissing of summer retreat

Gidi thodt: Deliver, Deliverance

Gidi Tho4t P6i V6i Hai TAm: Deliverance from cruelty
Giai Thodt B6i V6i Sic: Deliverance from forms

Gidi Thodt P61 VGi San Han: Deliverance from ill-will
Gidi Tho4t P6i V6i Ty Than: Deliverance from Personality
Giai thodt thuc: Deliverance from the karma of illusion
Gidm Kiép: Decreasing kalpa

Gidng tran: Descend

Gido 1y vé& nghiép: Doctrine of kamma

Gido thuyét tuong Pai: Doctrine of mutual dependence
Gidp Tru An: Digital sign

Gidi: Commandments

Gidi cAm thii: Cling to heterodox ascetic views
Gidgi-binh-Hué: Discipline-Meditation-Wisdom

Gidi phap Kim Cang Quang Minh Btu Gigi: Diamond Illuminated Jewel Precepts
Gidi rdi rung: Degradation offences

H

Hac 1am: Crane-Grove

Ham mudn: Desire

Han lam: Citavana

Hanh phap khd: Conditioned states are miserable
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Hic 4m nit: Deva “dark”

Hic nguyét: Darkening of the month

Hau bao: Deferred result

Hau Pic Tri: Detailed knowledge

Hién lugng: Direct reasoning

Hién nghi€p: Dittha-dhamma-vedaniya-kamma

Hién Thuc: Direct knowledge

Hiép Hoi Phat Gido Trung Hoa: Chinese Buddhist Association
Hoéa do: Convert and transport

Héa bién: Citrabhanu

Hda x4: Censer

Hoai Nghi: Doubt

Hoai diét: Decay

Hoai ki€n: Corruptive views

Hoan Hy: Delightful

Hoan hy hanh: Conduct of happiness

Hoan Mon: Door of returning to self

Hoan sanh: Come to life again

Ho Phédp: Dharma-guardian, Dharma protector

Hoi Huéng: Dedication

Hoi Huéng Cong Piic: Demitting the good merits

Hoi huéng cong dic theo truyén thong Pai Thira: Dedication of merit (Mahayana
tradition)

Hoi Huéng Cong Dic theo truyén thdng Tdy Tang: Dedication of merit (Tibetan
tradition)

Hoi Huéng va Nga Ai: Dedication and Self-attachment
Huyén Nghia: Deep meaning

Huyén S6: Commentary on the Lotus Sutra

Huong duc: Desire for fragrance

Hitu ai tru: Desire in the formless realm

Hiru Banh Hoéc: Delusion in the Akanistha heaven

Hittu ldu: Conditioned

Hiru Lau Phap: Dharma with outflows

Httu Mon: Dharma Door of Existence

Hy Vong Thién: Deva whose amusement causes forgetfulness

K

K¢é di€c dugc nghe: Deaf are able to hear

K& mé ngudi tri theo quan di€ém ctia Luc TS Hué Ning: Deluded and wise people in
Hui-Neng’s views
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K¢é thd phugng ma quy: Demonolater

Ké K&t Thic Hoi Hu6ng theo truyén thdng TAy Tang: Dedication of merit (Tibetan
tradition)-Final Lam Rim Dedication Prayer

K&t chit v4i vin héa: Culture-bound

Kho khdn: Difficulties

Khd: Duhkha

Khd P&: Duhkha-satya

Kh6 Khé Tanh: Dukkha-dukkha

Khong day gido phdp: Do not teach the Dharma
Khong Mon: Dharma Door of Emptiness

Khdéng Vuong Phat: Dharmagahanabhyudgata-raja
Khic Nt Thanh: City of hunchback women

Khuyén ngin ai dé khdi pham gidi: Dissuade someone against an offence
Khuynh huéng xau dc: Dausthulya-bandhana

Ki€m sodt tim: Control the mind

Ki€n 40: Delusion of views

Kié€n Chdnh Kinh: Correct Vision Sutra

Kié&n dao: Darsana-marga

Kién doc: Defilement of views, Deterioration of view
Ki€n gidi: Darsana

Kién Phan: Discriminating phenomena

Ki&n Thu Ki€n: Drstiparamarsa

Kién thitc phan biét ciia pham phu: Differentiating knowledge
Kiéu man: Conceit

Kim Cang Bdo Tang: Diamond treasury

Kim Cang Diét Binh: Diamond meditation

Kim Cang Diing Manh: Dorje Shukden

Kim cang ddnh: Diamond apex

Kim cang déanh kinh: Diamond crown sutra

Kim cang gidi: Diamond element

Kim Cang Kinh: Diamond Sutra

Kim cang mét tich: Diamond Sceptre

Kim Cang Quan: Diamond contemplation

Kim Cang Tat Bda: Diamond Buddha

Kim cang thé: Diamond body

Kim Cang Tué: Diamond wisdom

Kinh hanh: Cankrama

Kinh Phdp Bido Pan: Dharma Jewel Platform Sutra
Kinh Phdp Cid: Dharmapada Sutra

Kinh Phdp Hoa: Dharma Flower Sutra
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Kinh Truong A Ham: Digha Nikaya
Kinh T Thap Nhi Chuong: Dvachatvarimashat sutra
Ky Thép Tri Danh: Decimal Recording Recitation

L

Lai xe: Driving

Lam hoen & chdn gia lam: Defiling the Sangharama
Lam viéc th€ tuc d€ ki€m tién: Do worldly work to earn money
Lap Su: Disguised person

Lau nghiép: Deeds of the sinner

Liéu dat: Clear understanding of the Dharma

Li€u ki€n: Complete vision

Loan Tam: Dispersed mind

Long: Dragon

Long Bat: Dragon-bowl

Long Chuong: Dragon-books

Long Cung: Dragon-palace

Long Cung Béo Tang: Dragon-palace library

Long Hoa H6i: Dragon-Flower Assembly

Long Hoa Thu: Dragon-flower tree

Long nit: Dragon daughter, Dragon-maid

Long Thang: Dragon-soup

Long Thién: Dragon king-Devas

Long Tugng: Dragon-elephant

Long vuong: Dragon king

Long bi man va sy hiu bi€t: Compassion and understanding
Long m§ dao: Devotion

Loi Hanh Nhi€p: Drawing of all beings to Buddhism
Ldc Da Vién: Deer Park

Ldc Xa: Deer cart

Luén: Chakra

Luan hdi sanh t: Cycle of birth and death

Luin Vi Son: Cakravala

Luan Vuong: Cakravartin

Luin chiing cia Phap Cru: Dharmatrata’s argument from the difference of kind or
result

Luin Thap try Ty Ba Sa: Dasabhumika-Vibhasa-Sastra
Luat Tong: Discipline school

Luc phuong hanh tri: Cultivation in six directions
Ludng thiét: Double tongue
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Ly si loan hanh: Conduct of freedom from deluded confusion

Ly Nhan Duyén: Dependent Origination

Ly phap gidi: Dharma Realm of Noumena

Ly su vién dung: Complete harmony of theory and practice

Ly su vO ngai phdp gidi: Dharma Realm of non-obstructions of noumena and
phenomena (principles and specifics)

M

Ma: Demon

Ma chuéng: Demonic obstructions

Ma nghiép: Demons’ actions

Ma Ngii uin: Demon of the clusters of mental and material elements
Ma Phién nio: Demon of afflictions

Ma su: Demonic actions

Ma tam mudi: Demon of concentration

Ma tdy va thién tip: Drugs and meditation practices

Mac Chap Trudc Vin Ty: Desanarutapathabhivesatam

Main ty: Complete word

Man ty gido: Complete word teaching

Mat Phéap: Degenerate Age of Dharma

M¢é Hoac: Deluded and confused

Mé Ngo Bat Nhi: Delusions and enlightenment are not two (non-duality)
Mé Ngd Nhat Nhu: Delusion and enlightenment are aspects of the one reality
Mé Tan: Deluded realm

Mé Tu: Deluded son

N

Nam Kiéu T4t La: Daksinakosala

Nan dao: Difficult path of practice

Nédng duyén: Conditioning power

Nga Quy Ai: Desire as eager as that of a hungry ghost
Nghi Kié€n: Doubtful view

Nghiép Nhan: Deed as cause

Nghi€p Tho: Determination of previous karma
Nghiép tién thin: Deeds done in a former existence
Nghiép Ti€u Diét: Destructive karma

Nghiép V6 Hi¢u Luc: Defunct karma

Ngoc Ma Ni: Cintamani

Nguyén nhan: Cause

Nguyén nhan phat tim B Pé: Causes to develop Bodhi mind
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Nguyén tdnh hanh: Conduct arises from one’s vows

Nguyét Chiing: Descendants of the moon

Nguyét Thién Ti: Deities—Moon Deities (The Flower Adornment Sutra—Chapter 1)
Nguyét Xitng: Candrakirti

Ngudi nit gitt mudi gii: Dasa silmata

Nguu gidi: Cow-commandments

Nhan duyén: Causation, Causes and conditions

Nhan Duyén Y: Dependent on cause

Nhin qua: Cause and effect

Nhéan qué hién tai va vi lai: Cause and effect in the present and future lives
Nhan qua mé ngd: Cause and effect of delusion and enlightenment

Nhéan qué tng bdo: Cause and effect and corresponding relation

Nhin Gia Hanh: Discipline of patience

Nhap thai: Descend into the womb

Nha't tam: Citta-nupassana

Nhat Thi€t Than Nghiép Tuy Tri Hué Hanh: Deeds are in accordant with wisdom
Nhit Ching: Descendants of the Sun

Nhi Bdo: Dual reward

Nhi Bién: Dharmadvaya

Nhi Gia H9: Dual aid bestowed by the Buddha

Nhi Gido: Dual division of the Buddha’s teaching

Nhj fch: Dual benefits

Nhi Luc: Dual powers

Nhi nguyén tinh: Duality

Nhi Phat Tanh: Dual aspects of the Buddha-nature

Nhi Quang: Dual lights

Nhiém Sic Y: Dyed garments

Nhi€m trugc ngl ngdm: Dormant defilements

Nhién Péang Phat: Dipankara

Nhié&p chiing sanh gigi: Commandments that bless all the living

Nhiéu ich hanh: Conduct of benefitting

Nhuc phién ndo: Delusions from internal views

Nhu Lai Cu Tidc Thap Luc: Dasa-tathagata-balani

Nhu' Y Thong: Deva-foot-ubiquity

Nhitng khdc biét gitta Thanh Vin va Bo6 Tat: Differences between Sravakas and
Bodhisattvas

Nhyt Thién Tu: Deities—Sun Deities (The Flower Adornment Sutra—Chapter 1)
Niém Nhu Y Than Tic: Citta-rddhi-pada
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Niém Thién: Devatanussati
Ni€ém tuc con vuong: Caught up in defiled thoughts
Niét Ban Nhat: Date of Buddha’s death

P

Pha hoai su hoa hgp trong gido hoi: Cause disharmony within the Sangha
Pha Phap Luan Tang: Destroy a monk’s contemplation
Pha Téang: Disrupt a monk’s meditation

Ph4 Y&t Ma Ting: Destroy a monk’s preaching

Phén quyét: Determinism

Phéan Thich: Divide and explain sutras

Phap: Dharma

Phap A Duc: Dharmasoka

Phdp Ai: Dharma-love

Phédp 4n: Dharma seals

Phap Ba La Mat B T4t: Dharma-Paramita Bodhisattva
Phdp Bdo: Dharma-ratna

Ph4p B4t Nhi: Dharmasamata

Phap Bién Tai V6 Ngai: Unobstructed eloquence in the Law
Phdp Binh Ping: Dharmasamata

Phap Chap: Dharma-attachment

Phap Chau: Dharma-barque

Phap Cing Dudng: Dharma-puja

Phap Diét: Dharma-extinction

Phap Duyét: Dharma-Joy

Phap Dugc: Dharma-medicine

Phap PBa La Ni: Dharma dharani

Phap Bang: Dharma-lamp

Phap Dinh: Dharma abode

Phap B6: Dharma-method

Phdp dong x4: Communal religious abode

Ph4dp Puwa Dén Sy Poan Tan: Dharma that leads to the cut off of affairs
Phép gid: Dharmas are unreal

Phdp Gidi Thoat: Dharma of Liberation

Phéap Gid6i: Dharma-dhatu, Dharma realm

Phap Gi6i Cung: Dharmadhatu palace

Phéap Gidi Binh: Dharmadhatu meditation

Phap Gi6i Phat: Dharmadhatu Buddha

Phéap Gidi Tang: Dharmadhatu-storehouse

Phap Gi6i Thian: Dharma-kaya



663

Phap Gidi Thé Tinh Tri: Dharmadhatu-prakrti-jnana
Phéap Gidi Thuc Tudng: Dharma-dhatu reality

Phap Ha: Dharma-river

Phép Ha: Dharma summer

Phap Hanh: Dharma action

Phap HO: Dhammapala

Phap Hiru Nga Vo6 Tong: Disclaim the reality of personality while claiming the reality
of things

Phap hitu vi: Conditioned dharmas

Phdap Hy: Dharmananda

Phdp hy thuc: Delight in the law

Phap Khong: Dharma-sunyata, Dharma of void
Phép Ki€m: Dharma-sword

Phép Kiéu: Dharma-bridge

Phéap Kim Cang: Dharmaraja

Phéap Kinh: Dharma-mirror

hap-Lan: Gobharana

Phap Linh: Dharma bell

Phép loa: Conch of the law

Phap Lgi: Dharma-blessing

Phéap L6i: Dharma-thunder

Phap Luan: Dharma-cakra, Dharma Wheel

Phép ludn 4n: Dharmachakra-Mudra

Phap Luc: Dharmabala

Phép Ma: Dharma-mara

Phiap Man Da La: Dharma-mandala

Phdp mé€nh: Dharma-life

Phap Minh Phat: Dharmaprabhasa

Phdp mon: Dharma door, Dharmaparyaya

Phdp Mén Lgi Ich Cho Ty Ngi: Dharma exposition applicable to oneself
Ph4p Mon Nhian Nhuc: Dharma door of patience
Phap M6n Ni€ém Phat: Dharma Door of Buddha Recitation
Phap Nga Tudng: Dharmatmyalakshana

Phap Ngir: Dharma-words

Ph4p Nhan: Dharma-eye

Phéap Nhian: Dharmakshanti

Ph4p Nhéap: Dharma-ayatna

Phap Nhii: Dharma-milk

Phap Niém Xi: Dharma-smrtyupasthana

Phéap quang: Dharma light
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Phéap Son: Dharma-mountain

Phéap Su: Dharma-bhanaka, Dharma master

Phap Tai: Dharma-wealth

Phép tang: Dharma-store

Phap Tang: Dharmakara

Phap Tang Bo: Dharmaguptikas

Phap tdnh: Dharma-nature

Phap tdnh phdp than: Dharma-Nature or dharmakaya
Phap Tanh Phat: Dharmatabuddha

Phdap Tanh S& Luu Phat: Dharmatanishyanda-buddha
Phap Tanh Tuy Duyén: Dharma-nature in its phenomenal character
Phap Thanh: Dharma-citadel

Phap Than: Dharmakaya

Phdp Than Pai Si: Dharmakaya Mahasattva

Phap Than K&: Dharmakaya-gatha

Phap Than Luu Chuyén: Dharmakaya in its phenomenal character
Phap Than Nhu Lai: Dharmakaya Tathagata

Phap thi: Dharmadana

Phéap Thi€n: Dharmadeva

Phap Thu: Dharma tree

Phéap Thyc: Dharma-food, Dharma-hara

Phap trai nhét: Day of abstinence

Phép Tri: Dharma-jnana

Phap Tric Lan: Dharmaraksa

Phép t: Child of the Dharma

Phap Ty Tai: Dharma-Isvara Bodhisattva

Phap Tuéng Tong: Dharmalaksana

Phdp U4n Tic Luan: Dharmaskandha

Phdp Ung: Dharma-response

Phap Van: Dharma-megha

Phdp Van bia: Dharma-cloud

Phap vi: Dharmaniyamata

Phdp vong: Dharma-net

Phap V6 1au: Dharma which produces no afflictions
Phdap V6 Nga: Dharmanairatmya

Phap VO Ngi Tri: Dharmanairatmyajnana

Phédp Vii: Dharma-rain

Phap Vuong: Dharma King

Phdp X4 Lgi: Dharmakaya remains

Phap Xung: Dharmakirti
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Phit B6 P& TAm: Determination for enlightenment, Develop Bodhicitta
Phat khéi Bi Tam: Development of Compassionate Mind

Phdt tim qudng dai vo bién: Development of boundlessly vast mind
Phét tam v0 uy: Development of fearlessness

Phat Tri€n Pinh Luc: Development of the power of concentration

Phit trién ki€n gidi: Develop penetrative insight

Phdt trién T4anh Khong trong Kinh Bat Nha: Development of Sunyata in Prajna-
paramita Sutra

Phéan biét: Discrimination

Phan Biét Khdi: Delusions arising from reasoning and teaching

Phan Biét Sy Thirc: Discriminating consciousness

Phin Biét Tudng: Discernment

Phat gido Cam B&t: Cambodian Buddhism

Phat gido Trung A: Central Asian Buddhism

Phat gido Trung Hoa: Chinese Buddhism

Phi phuGc hanh: Demeritorious karmic formation

Phién Dich Danh Nghia Téap: Dictionary of Buddhist Technical Terms
Phién ndo doc: Defilement of the passions

Phién Nao Ma: Demonic afflictions

Q

Qua doan: Cut off the fruit of former karma

Qua ly: Cut off the fruit

Quédn: Contemplation

Quén cam tho: Contemplation of feeling

Qudn chan khong lia tuéng: Contemplation of true emptiness that cuts off marks
Qudn chi€u B4t Nha: Contemplative prajna

Qudn chiing sanh: Contemplate a living being

Quaén diét: Contemplation of extinction

Quadn dia luan: Contemplation on the earth wheel

Qudn hda quin: Contemplation on the fire wheel

Qudan hu khong luan: Contemplation on the space wheel

Quan khong: Contemplation of all things as void or immaterial, Contemplation of
voidness

Quaén ly duc: Contemplation of dispassion

Qudn ly tham: Contemplation of fading away

Qudan Nghia Dia: Charnel ground contemplation

Qudn Nhan Duyén: Contemplation on the twelve links of Dependent Origination
Quan phdp: Contemplation of dharmas, Contemplation of mental objects,
Dharmanusmrti
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Qudn Phat: Contemplate upon Buddha

Quéan quay di: Contemplation of turning away

Quadn sat ty niém: Develop mindfulness and discrimination

Quan tdng thugng tu€: Contemplation of state of higher understanding
Quén tam: Contemplation of thought

Quén than: Contemplation of body

Qudn than bat tinh: Contemplation of the impurity of the body

Quadn thi¢n tAim: Contemplation on good heart

Quéan Tho: Contemplation of sensations

Quan thiy luidn: Contemplation on the water wheel

Quaén tu duy: Contemplation of reflection

Qudn td niém xi: Contemplation on body, feeling, mind and dharma
Quan tir bd: Contemplation of relinquishment

Quan tudng niém Phat: Contemplation by thought recitation

Qudn twéng Tong Chi Chu TS va Pic Bon Su: Contemplation of the Tree of
Assembled Gurus

Qudn Tugng: Describe an elephant from feeling rather than seeing it
Quén tugng niém Phat: Contemplate the image of the Buddha

Quén vd tuéng: Contemplation of signlessness

Quéang Gido: Detailed teaching

Quy ching: Demon-followers

Quy nhap trang: Demons-raised-from-the-death

Quyét dinh: Determination

Quyét Trach: Deciding and choosing

R
Rong: Dragons

S

Sa Di Gi6i: Commandments of Sramanera

Séng tao ra con ngudi: Creation of human

Sanh diét khtt lai: Coming into existence and ceasing
Sanh lam ngudi 1a khé: Difficult to be reborn in the human realm
Sic 4i két: Desire for form

Sic 4i tru: Desires in the form-realm

San han: Dosa

Sau mudn: Distress

Si Hau: Deluded monkey

Siéng tu dai bi: Diligent practice of great compassion
Siéng tu nhin nhuc: Diligent practice of forbearance
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Siéng tu thién dinh: Diligent practice of meditation

Siéng tu tinh tAn: Diligent practice of vigor

Siéng tu tri hué: Diligent practice of wisdom

So sdnh cao, bing va thap: Comparisons od superiority, equality and inferiority

S& duyén duyén: Conditioned condition

S& Son Thiéu Ky: Ch’u Shan Shao Chi

S6 ménh: Destiny

S& chau tri danh: Counting Rosary Beads Recitation

S6 tiic: Counting one’s breath

S& tiic quan: Contemplation by counting the breathing

Su T& Than Trung Trung: Dead lion is destroyed by worms produced within itself

Su t tring thuc su ti nhuc: Destroyed by worms produced within, not from outside
force

Su Luan: Discussion of phenomena

Su phdp gidi: Dharma Realm of Phenomena

Su quan: Contemplation on phenomena

Su su vO ngai phdp gidi: Dharma Realm of non-obstruction of phenomena and
phenomena

Su tinh chuyén tu hanh cia chu Pai B6 Tat: Diligent cultivation of Great
Enlightening Beings

T

Ta dao: Deviant way

Ta ki€n: Ditthi, Drsti

Ta ménh: Deviant livelihood

Tam miéu tam B6 Pé: Complete perfect knowledge

Tam Quang Thién Ti&: Deva from the three lights

Tang Kinh: Collection of sutras

Téanh Duc: Desire-nature

Tang thugng duyén: Condition of advance to a higher stage
Tam Ai Min: Daya-citta

TAm bi&n nhat thi€t xi: Cittam-hi-sarvam

TAm ciu Phat qui: Determination of seeking Buddhahood
Tam Dién Pdo: Deluded or upside down mind

Tam Hanh: Citta-sankhara

Tam Niém Xit: Citta-smrtyupasthana

Tam phap: Citta

Tam phan biét: Conceptual mind, Discriminating mind



668

Tam Phan Biét Tudng: Discriminated appearance by the mind
TAm phién ndo: Delusions from mental ignorance

Tam s3: Cetasikas

Tam s§ duyén v4i tim: Dharmas interactive with the Mind
Tam SG Phdp: Citta-samprayukta-sanskara or Caitasika

Tam, Y va Thitc: Citta-Manas-Vijnana

Tap d€: Cause of suffering

Té& Chinh B&n Gidc: Chi-Ching Master

T& Tinh Pai Su: Chi-Sun

Tham Ai Miu: Desire as mother

Tham Duc: Desire for and love of things of life

Tham duc cai: Cover of desire

Tham lam: Coveting

Tham NO Si: Desire, anger and ignorance

Tham van hiing ngay: Daily consultation

Thanh Bido Tang Than: Deva of sacred treasury of precious things
Thanh tyu ching sanh: Development of sentient beings

Thap: Caitya

Thing Phap Yé&u Luan: Compendium of Philosophy

Thidng quan: Conquering army

Tham vién Am: Deep voice

Than hanh niém tu tap: Cultivation of mindfulness of the body
Than Ngudi Kh6 Pugc: Difficult to be reborn as a human being
Than Tién: Deities

Thap Dia Kinh: Dasabumika-sutra

Thap Pia Luan: Dasabhumika sastra

Thap ki€t sit: Dasa-samyojana

Th& d&: Common statement

Thé gian dan: Conditionally ordinary alms

Thé& phép: Common dharmas

Thi chi: Danapati, Dayaka

Thi gidc tri ki€n: Demonstrate the enlightened knowledge and vision
Thién: Deva

Thién Chi: Devapati

Thién Chia Gido: Catholic

Thién cd: Celestial drum, Deva-drum

Thién C§ L6i Am Phat: Divyadundubhimeghanirghosa

Thién Pao: Deva gati, Devasopana

Thién D& Thich Thanh: City of Sakra

Thién Pdng: Divine youths
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Thién gidi: Devalokas

Thién Hoa: Divine flower

Thién Long Bat B§: Devas-nagas-and other of the eight classes
Thién ma: Celestial demons, Demon of heaven, Deva Mara
Thién Ménh: Decree of God and destiny

Thién nhan: Celestial eye, Deva-Cakkhu

Thién Nhian A Na Luéat: Divine eye of Aniruddha

Thi€n nhan minh: Clear vision of the saint

Thién nhan thong: Deva eye

Thi€n nhi: Celestial ear

Thién nhi thong: Deva-ear

Thién si: Deva-duta

Thién st gia: Deva-messengers

Thién thanh: Devapura

Thién Thua: Deva vehicle

Thi€n ti€én: Deva-rsis

Thién Tu B6 Bé: Deva-Subhuti

Thién Ty Thanh: Devadarsita

Thién vuong: Deva-kings, Deva-raja

Thién Vuong Nhu Lai: Devaraja tathagata

Thién Y Phat Thién Tu&: Deva-garments dust the rock for thousand of years
Thién Y Thu: Deva tree

Thién: Ch’an

Thién chi: Calm abiding meditation

Thién chi Thién quan: Calm meditation and insight meditation
Thién Cu: Dhyana-abode

Thién Duyét: Delight of Meditation

Thién dinh Po: Dhyana paramita

Thién Ha: Dhyana-river

Thién hué: Dhyana-prajna

Thién na: Dhyana

Thién Qudn Vé TAm: Meditation on the mind

Thién Tam Mudi: Dhyana Samadhi

Thién thién: Dhyana heavens

Thién cdn ma: Demon of roots of goodness

Thién phap hanh: Conduct of wholesome dharma

Thién tri thi'c ma: Demon of spiritual teachers

Tho ménh ki€n: Determination of length of life

Thdi Mat Phap: Dharma-Ending Age

Thdi1 xt chi duyén: Condition of time and place of rebirth
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Tho tudng: Coarser stage

Thong gido: Common doctrine

Thong thai hodc: Delusions of the learned and settled mind
Thi dau: Chief Monk of affairs

Tha toa: Chief Monk

Thuin Pa: Cunda

Thuin tdnh hanh: Conduct arises from one’s compliant nature
Thic: Consciousness

Thuc Duc: Desire for food

Thyc Tuéng: Dharmata

Thuong tuy ching: Constant companions of the Buddha
Thugng gidi thién: Devas in the upper realms of form and non-form
Tién Hau T€ Poan: Discontinuous function, though seemingly continuous
Ti€u hdy thién nghiép: Destruction of wholesome karma
Ti€u Thiy Xuyén Thach: Dripping water penetrates stone
Ti€u Thira gidi: Commandments of Hinayana

Tin Tam B6 T4t: Devotional Bodhisattva

Tin thi: Dayaka

Tinh T4n: Diligence

Tinh TAn Ba La Mat: Diligence-paramita

Tinh T4n Va Thdi Chuyén: Diligence and retrogression

Tinh Tan Tu T4p: Diligent cultivation

Tinh ldng: Calm

Tinh D6 Tong: Ch’ing-t’u Tsung

Tinh nhuc: Clean flesh

Td1 nghi€ém trong: Deadly sins

Ton trong hanh: Conduct of veneration

Tong phong: Customs of a sect

Trach phap: Dharma-pravicaya-sambodh-yanga

Trach Phdp Nhan: Dharma-selecting vision

Tram Nhién: Chan-Jan

Trang tri phong &c theo ki€u cdch sang trong: Decorate one’s room in a luxurious
way

Trao quyén hanh: Delegating authority

Tran Na: Dignaga

Tri Hac: Chu-Rut

Tri su: Director of affairs

Tri Bon: Chih-Tun

Tri Hoiing: Chih Huang

Tri Khai: Chih-I
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Tri Lé&: Chih-Li

Tri quédn sat: Contemplation of knowledge

Tri Tang: Chi-Tsang

Tri Qudc Thién Vuong: Deva guardian, Dhatarattha

Tri ti'c niém: Contemplation of controlling the breath

Triéu Chau Tong Thim: Chao Chou Ts ung-Shen

Trong Tam Tam Mudi: Double three samadhi

Trd nhan: Cause of abiding in the present condition

Tru Pia: Dwelling place

Trung Pai Bat Diép Vién: Court of the eight-petalled lotus in the middle of
Garbhadhatu

Trung thai tang: Central Garbhadhatu

Truy danh tri danh: Continuously linked recitation

Truy Gi6i: Drop a mustard seed on to a point of a needle on earth
Truyén Phdp: Dharma-transmission

Trung Quan: Ch’eng-Kuan

Trurng tinh: Clarity and cleanliness

Trirng Vién Huong Lam: Cheng Yuan Xiang Lin

Trudng Tho Thi€n: Deva of long life

Tu hanh: Carya

Tu hanh tinh chuyén: Devotion in cultivation

Tu 12 chuyén nghiép: Cultivation means changing the karma
Tu tam: Cultivating the mind

Tu tap: Cultivation

Tu Tap B4t Thanh DBao: Develop the Noble Eightfold Path
Tu tap “dinh”: Development of concentrative calmness

Tu tdp tdm xa: Cultivation on Equanimity

Tu hodc: Delusions of the inquiring mind

Tuan dudng: Circumumbulating hall

Tidc Mang Thong: Divine knowledge

Tuc gidi: Common commandmentts for the laity

Tuc tri: Common wisdom

Tué Chudng: Discontent is a bar to wisdom

Tué Gidi Thoat: Deliverance through wisdom, Deliverance from hindrances to
wisdom

Tuy Phdap Hanh: Dharma-Devotee

Tuy phién nido: Consequent afflictions

T dai: Catudhatuvavatthana

T Pai Thién Vuong: Catummaharajika

T& ma: Death-mara, Demon of death
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Tu Chirng Than: Dharmakaya of self-assurance

Ty Hanh Hoa Tha: Discipline oneself in order to convert others
Ty sat: Commit suicide

Tuong dai vién: Comparative perfect with limited salvation
Tuong tuc thic: Continuity-consciousness

Tuong ung nhan: Concomitant cause

Tuong ung phap: Corresponding dharmas

Tuong ung phudc: Corresponding hinders

Tu6ng trang bdo trudc lic sdp 1am chung: Characteristics before passing away
Tu6ng xuit hién: Characteristics of manifestation

Tudng d0: Delusion of thought

Tuong phap: Counterfeit Law

Ty lugng: Comparison and inference

U
U Pb: Dark paths
U Minh Pao: Dark way

Vv
Vién dung: Complete combination

Vién doan: Complete cutting off, Doctrine of complete cutting off
Vién d6n gidi: Commandments for Bodhisattvas

Vién gido: Complete teaching, Complete perfect teaching

Vién khong: Complete cacuity

Vién man: Complete

Vién ngd: Completely apprehend the truth

Vién qua: Complete fruit

Vién hanh dia: Duramgama

Vo du tho ky: Complete or final prediction of the Buddha

V6 minh 13u: Defilements of ignorance in mind

V6 Sanh Phdp Nhin: Dharma of non-appearance

Vo sic 4i két: Desire for formlessness

V6 sdn han hanh: Conduct of non-opposition

Vo6 tin hanh: Conduct of endlessness

Vo6 trudc hanh: Conduct of non-attachment

X

Xa Nic: Chandaka

X4 bd hoan toan: Complete abandonment
Xién Pa Luin: Chandas sastra
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Xic Duc: Desire awakened by touch

Y

Y Bdo: Dependent condition

Y Tha Khdéi Tinh: Dependent nature

Y Tha Tam: Dependent mind

Y tha thap du: Comparisons of body with unreal things
Y Tha Ty Ténh: Dependent on constructive elements
Y Vién: Dependent and perfect

Yém sic: Cover the face
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C

Caga (p):

1) Generosity: Long quéng dai.

2) The treasure of renunciation: Thi Tai—See
Seven Treasures of Enlightened Beings.

Caganussati (p): Niém Thi—The recollection of

generosity which involves mindful reflection on

the special qualities of generosity—Suy niém vé

Tam B8 Thi. Tinh thitc vé& viéc tu hanh hanh bs

thi—See Ten recollections.

Caitasika-dharma (skt): Mental function—T4am

s hitu phdp—See One hundred divisions of all

mental qualities and their agents.

Caitra (skt): Ch&€ Dat La—The spring month in

which the full moon is in this constellation. In

China and Vietnam, it is the first month of spring

from the 16™ of the first moon to the 15" of the

second moon (between the months of March and

April)—Tén mot ngdi sao xudt hién vao dém

tring tron thing giéng (thdng giéng cia An Do

cling duge goi 1a thang Ch€ P4t La). G Trung

Qudc va Viét Nam nhiim tr 16 thdng giéng dén

15 thang hai, khodng thdng ba va thiang tu duong

lich—See Twelve Months of a Year in India.

Caitrarathavana (skt): The park of chariots in

the east, one of Indra’s four parks—Ching Xa

Uyén—See Four pleasure grounds.

Caitta-dharmah (skt): Cetasika (p)—Mental

factors.

Caitya (skt): Cetiya (p)—Sepulchral

monument—Pagoda—Shrine—Ché& da (thdp md).

1) To assemble: To pile up—Chat DEé—Chdng
chatlén.

2) Temple or stupa where the Buddha’s relics
are stored—Thap Phat—Ché& Dé—Ché& Thé.

3) The main flagstaff on a pagoda: COt cd
chanh.

4) A Sanskrit term for “Sanctuary.” Reliquary
monuments that are built to house the remains
of a Buddha or some other revered
personage. A place where the relics of

Buddha were collected. Also a place where
the Buddhist sutras or images are placed.
Eight famous Caityas formerly existed—Ché
Pa Son BO0—Ché€ Pa (dién thd hay linh
mi€u): Chi Pé—Chi PE—Chi Trung—Ché&
Pa—Ché& P& Da—Thuit ngit Bic Phan diing
dé chi “Khu Bio Tén.” Nhitng tugng dai
thanh tich dugc xdy dung 1én dé cit giit x4
1¢i cia Bdc Phat ciing nhu nhitng danh Ting
khdc. Pay ciing chinh 13 ndi ton trit tit ci
nhitng kinh dién va hinh tugng Phat gido. C6
tdm Chi Pé ndi ti€ng tir xwta—See Caityaka.

1) Lumbini: Vudn Lam Ty Ni—See Lumbini.

2) Buddha-Gaya: B6 Dé DPao Trang—See
Buddha-Gaya.

3) Varanasi (skt):
Benares.

4) Jetavana (skt): Vudn Ky Tho Cip C6 Poc—
See Jetavana.

5) Kanyakubja (skt): Song Ni Lién Thién—See
Kanyakubja.

6) Rajagriha: Thanh Vuong Xa—See Rajagriha.

7) Vaisali: Thanh Xa Vé: See Vaisali.

8) Sala Grove in Kusinagara: Ta La Song Tho &
Céau Thi Na—See Kusinara.

Caityacarika (skt): Go on a pilgrimage—Hanh

huong.

Caityaka (skt): Chi Pé Son Bo—Chi D¢ Gia

Bo—Chi P& Khd Bo—Ché Pa Son Bb.

(I) The history of formation of the Caityaka: Lich
st thanh hinh Ch€ Pa Son bo—Caitya-saila,
described as one of the twenty sects of the
Hinayana, founded by Bhikkhu Mahadeva,
comprised of ascetic dwellers among tombs
or in caves. This Mahadeva is to be
distinguished from the Mahadeva who was
responsible  for the origin of the
Mahasanghikas. He was a learned and
diligent ascetic who received his ordination
in the Mahasanghika Sangha. Since he dwelt
on the mountain where there was a caitya, the
name Caityaka was given to his adherents. It
may be noted that Caityavada was the source
of the Saila schools, both East and West.
Inscription of the second and third centuries
A.D. indicates that at the same time with the
Caityaka, there were also the following sects:
the Sarvastivadins, the Mahasanghikas, the

Thanh Ba La nai—See
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Sammitiyas, the Purvasailiyas, the
Aparasailiyas, the Bahusrutiyas, and the
Kasyapiyas—B9 phédi Ché Pa Son, mot trong
hai muci bo phéi Ti€u Thira, do Ty Kheo Pai
Thién sdng 1ap, gdm nhitng nha tu khd hanh
cu ngu trong cdc ldng mo hay hang héc. Ciing
nén phin biét Pai Thién ndy véi Pai Thién
da dé ra nim diéu din d&n sy phan phdi dau
tién. Ong ndy 12 mot tu si khd hanh thong
théi, tinh chuyén va xuit gia theo Pai Ching
bd, rdi sau d6 1ap ra Ch& Pa Son bd. Vi 6ng
song trén ngon ndi c6 bdo thip x4 Idi cla

Phat (catya) nén 14y tén Caityaka hay Ch&

Pa Son b dit cho bd phdi clia minh. Ciing
nén nhd ring chinh Ch€ Pa Son bo di sdn
sinh ra BDong Son Tru bo va Tay Son Tru bd.
N6i chung thi Ch&é Pa Son bo c6 chung céc
chli thuy€t cin bdn v6i Pai Ching B9, nhung
khdc Pai Chiing bd & cdc chi ti€t nhd. Theo
bia ky ghi lai vao th€ ky thd hai va thd ba sau
Tay Lich, cho thd'y ciing thdi véi Ché Pa Son
Bo con ¢ cdc bo phdi khdc nhu Nhat Thiét
Httu Bo, Pai Ching B, Chanh Lugng BY,
Héa bia B6, ba Van B9, va A/m Quang B&.
Main views of the Caityaka: Quan di€m chinh
cia Ché€ DPa Son Bo—Generally speaking,
the Caityakas shared the fundamental
doctrines of the original Mahasanghikas, but
differed from them in minor details. The
doctrines specially attributed to the Caityaka
school are as follows—N6i chung Ché Da
Son Bo ¢6 chung chii thuyét cin ban véi Pai
Chiing B6, nhung khiac Pai Ching B & cic
chi ti€t nhd. C4c chd thuyét duge xem 1a cla
Pai Ching B6 nhu sau:

One can acquire great merit by the creation,
decoration and worship of caityas; even a
circumambulation of caityas engenders merit:
Ngudi ta c6 thé tao dudc cong dic 16n bing
cich xay dung, trang hoang, va cing duGng
cdc bdo thdp (caitya). Ngay cd viéc di rdo
xung quanh béo thdp ciing c6 cong ddc.
Offerings flowers, garlands and scents to
caityas are likewise meritorious: Ding cling
huong hoa cho bdo thip ciing 1a mot cong
ddc.

By making gifts on can acquire religious
merit, and one can also transfer such merit to

one’s friends and relatives for their
happiness. A conceptionquite unknown in
primitive  Buddhism but common in

Mahayanism. These articles of faith made
Buddhism popular among the laity: Coéng dic
tao dugc do su cing dudng c6 thé dugc hdi
huéng cho thin quyén, ban beé dé dem lai an
lac cho ho. Quan niém nay hoan toan xa la
trong Phat gido Nguyén Thiy, nhung rdt phd
bi€n trong Phat gido Pai Thira. Cic kiu tin
tudng ndy dugc phd thong giita nhitng ngudi
Phat ti¥ tai gia.

The Buddhas are free from attachment, ill-
will and delusion (jita-raga-dosa-moha), and
possessed of finer elements (dhatuvara-
parigahita). They are superior to the Arhats
by virtue of the acquisition of ten powers
(balas): Chu Phat da hoan toan khdng c6
tham, sin, si (jita-raga-dosa-moha) va dat dén
nhitng quyén ning siéu viét (dhatuvara-
parigahita). Chu Phat cao hon cic A La Han
vi c6 dugc Thap Luc (bala).

A person having the right view (samyak-
dristi) is not free from hatred (dvesa) and, as
such, not free from the danger of committing
the sin of murder: Mot ngudi c6 chdnh kién
(samyak-drsti) vAn khong thodt khdi tinh sin,
va do dé vin c6 nguy cd pham toi giét ngudi.
Nirvana is  positive,
(amatadhatu): Ni&t Ban 12 mot trang thai tich
cuc va hoan thién (amatadhatu).

Caityasaila (skt): Caityaka (skt)—Ché& Pa Son
BO—Chi Pé Gia Bo—Chi P€ Khi Bo—See
Caityaka.

Caitya-vandana (skt): Ché P& Ban Th&—Ché
Pé Ban Pan Na—To pay reverence to, or
worship a stupa, image, etc.—Ton kinh thdp thg
hay hinh tugng Phat.

Cakkavattin (p): Minh vuong.
Cakkavattirajasihanada-sutta (p):
luan thanh vuong su tit hong kinh.
Cakkhu (p): Nhin quan.

Cakkhuvinnana (p): Cakshurvijnana (skt)—
Eye-consciousness accompanied by equanimity—
Nhin thifc, ddng phdt sanh ciing tho x3—See
Eye-consciousness.

4)

5)

faultless  state

0)

Chuyén
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Cakra (skt): Disc—Wheel—Luin (bdnh xe)—
See Chakra.

Cakravada: Thi€t vi son—Ndi S& Ca La—See
Nine concentric mountain ranges and eight seas.

Cakravala (skt): Cakravada (skt)—Trdc Ca La

Son—Luan Vi

circles of mountains forming the periphery of a

world. Nine concentric mountain ranges or

continents, separated by eight seas, of a

universe—Hai vong nii dong tAm tao nén chu vi

cla thé& gigi. Vong nii Thi€t Vi tao thanh ngoai

bién ctia vii tru. Chin rdng ndi hay luc dia bi phan
cich bdi tim bi€n cta vi tru—See Nine
concentric mountain ranges and eight seas.

Cakravarti: Chuyén Vuong—Luin

vuong—Ruler the wheels of whose chariot roll

everywhere without hindrance. There are six
kinds of cakravarti, or wheel kings, each allotted
to one of the six positions—C6 sdu luidn vuong,

mdi vi tri vi mot phuong. ** See Six kinds of

cakravarti.

Cakravartin (skt): Luadn Vuong.

(I) The meaning of Cakravartin—Nghia cua
Luin Vuong: Ti€ng Phan 1a Chudc Ca La Pai
Citc P& Hat La Xa hay Gid Ca Viét La—
Cajravartin c6 nghia 1a bianh xe bdu cua
Chuyén Luin Thdnh Vuong, gitp ngai du
hanh cdc noi d€ hang phuc chiing sanh—A
Cakravatin’s wheel, either gold, silver,
copper or iron, manifesting his rank and
power.

1) A ruler of the wheels of whose chariot roll
everywhere without obstruction: Vi Chuyén
Luin Vuong van chuyén luin bio di khip ndi
khong trd ngai d€ hang phuc bon phuong.

2) An emperor, a sovereign of the world, a
supreme ruler: Vi qudc vudng tdi thugng cai
tri th€ gidi.

3) A Buddha whose truth and realm are

universal (Buddha as universal spiritual king):

Pitc Phit vdi gido thuyé&t phd cap va phap

gidi clia Ngai.

The symbol is the cakra or disc, which is of

four kinds indicating the rank—DA4u hiéu clia

Luin Vuong 12 mot cdi dia gdm bon thit theo

thit tu:

1) Gold cakra: Kim Luan Vuong.

Son—The double concentric

ludn

ey

2) Silver cakra: Ngan Luan Vuong.

3) Copper cakra: Pong Luin Vuong.

4) TIron cakra: Thi€t Luin Vuong.

Cakravartin kings: Luin Vuong—There are
four kinds of Cakravartin kings—C6 bon loai
Thién Vuong—See Four wheels (D).

Cakravartin’s troops: Catur-angabalakaya
(skt)—Tt& Binh—See Four divisions of a
cakravarti’s troops.

Cakravatin’s wheel: Ludn Bdo—A

Cakravatin’s wheel, either gold, silver, copper or
iron, manifesting his rank and power—Béanh xe
bdu ctia Chuyén Luan Thanh Vuong, gitp ngai du
hanh cdc noi d€ hang phuc chiing sanh. C6 bon
loai biing vang, bac, ddng va sit:

1) Cakravatin’s Gold Wheel: Kim Ludn Vuong.

2) Cakravatin’s Silver Wheel: Ngin Luan
Vuong.

3) Cakravatin’s Copper Wheel: DPéng Luin
Vuong.

4) Cakravatin’s Iron Wheel: Thiét Luan Vuong.
Cakravati-raja (skt): Chuyén Luin Vuong—
Wheel king—Wheel-Rolling King—World
ruler—See Cakravartin.
Cakravati-raja-Simhanada-sutra (skt):
Cakravati-raja- sihanada-sutta (p)—Chuyén Luin
Vuong Su Td Hong Kinh—The Wheel-Rolling
King-Lion’s Roar Sutra.

Cakshu-rupayatana (skt): The eyes that
produce the characteristics of form—Nhin sic
Xit—See Twelve entrances (II).

Caksuh (skt): Eye—Mit (Nhan)—Nhuc Nhin—
See Sense of vision, Five kinds of eyes or vision,
Mamsacaksu, and Eye.

Caksurdhatu (skt): Nhian Cin—Nhin Gidi—
Realm of sight—Field of vision, or the eye-realm,
or sight faculty; the element of sight. One of the
six senses, the organ of sight—Nhan cidn, mot
trong luc cin—See Six Sense-organs.
Caksurindriya (skt):
Twenty two roots.
Caksur-vijnana (skt): Cakshurvijnana (skt)—
Eye consciousness—The sense of vision—Sight
consciouness—Seeing—Nhan thitc—See Sense
of vision, and Eight consciousnesses (I) (A).

Eye—Nhdan cidn—See
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Caksur-vijnana-dhatu (skt): Nhdn Thic
Gigi—The element of sight-perception—Realm
of sight perception—See Sense of vision.

Caksus (skt)—Eye—Nhian—See Seventy-five
dharmas of the Abhidharma Kosa (I) (A).
Calamities (n): Catastrophe—Disaster—Nan (tai
uong)—Suy Hoan—The calamities of decadence,
famine, epidemics. The calamities of fire, wind
and water during the kalpa of destruction—Tai
hoa clia suy thodi nhu nan d6i hay dich bénh.
Nhitng thdi ky tai hoa cda lra, gié, nuGc trong
thdi hoai ki€p (sau thanh ki€p 12 hoai kiép, cudi
hoai ki€p c¢6 ba tai nan héa tai, phong tai, va thdy
tai lan tran phd hoai hét th€ gigi)**See Seven
calamities.

(Great) calamity: Dai nan.

Calamity of famine: Co C4n Tai—One of the
three destructive calamities to end the world—
Nan déi (theo thuyé&t nha Phat diy 13 mot trong
ba tai nan nhd hay ti€u tam tai, xay ra dudi thdi
trung ki€p, hai nan kia 13 nan binh dao va nan
bénh dich)—See Three minor calamities, and
Three major calamities.

Calamity of fire: Ki€p Tai—Great fire—Pai
héa—One of the three destructive calamities to
end the world—Nhitng thdi ky tai hoa cla Iia,
mot trong ba tai hoa tiéu diét th€ gidi—See Three
calamities or three final catastrophes, and Three
major calamities.

Calamity of fire, wind and water during the
kalpa of destruction: Ki&p tai—Nhitng thdi ky
tai hoa clia 1fa, gié, nudc trong thdi hoai ki€p
(sau thanh ki€p 13 hoai ki€p, cudi hoai ki€p c6 ba
tai nan hda tai, phong tai, va thiy tai lan tran pha
hoai hét th€ gidi)—See Three calamities or three
final catastrophes, and Three major calamities.
Calamity and happiness is of one’s own
seeking: Hoa phic déu do chinh minh tao ra
(Hoa phiic vo bAt ty ky cAu chi gid)—There is no
calamity and happiness that is not of one’s own
seeking.

Calamities of pestilence: Tit dich tai—See
Three minor calamities, and Three major
calamities.

Calamities of wars (swords): Pao binh tai—
See Three minor calamities, and Three major
calamities.

Calamity of water: Great water—DPai thiy—
One of the three destructive calamities to end the
world, or the three final world catastrophes: fire,
wind and water)—Thdy tai 12 mot trong ba tai hoa
16n vao thdi hoai ki€p, tai hoa tiéu diét th€ gidi 1a
Itra, gié va nudc (hda, phong, thiy)—See Three
calamities or three final catastrophes, and Three
major calamities.

Calamity of wind: The calamity of destruction
by wind—Phong tai (dai phong hay nan gié trong
thdi hoai ki€p)—See Three calamities or three
final catastrophes, and Three major calamities.
Calendraradja (skt): Ta La tho vuong Phat.

Call (v): Invite to come—Beckon—Notify—
Chiéu—Keéu goi.

Call upon Amitabha Buddha within the
heart: Tdc Tidm Niém Phit—To remember
Amitabha within the heart. At that moment, one’s
mind identifies with the Buddha’s (Pure Land)—
Niém hoic nhé tuédng dén hdng danh Phat A Di
ba trong tim. Ngay lic d6 tAim minh 1a Tinh DB§.
Call upon Buddha at special time: Biét Thoi
Niém Phat—To call upon Buddha at special time.
The most practical and effective way for all
Buddhists, especially lay followers. When the
ordinary religious practicies are ineffective the
Pure Land sect call upon Buddha for a period of
one to seven days, or ten to ninety days—Niém
Phat trong mot thdi khdc dic biét. Pdy 1a mot
phuong phap thyuc tién va hitu hiéu nhift cho Phat
tir, nhit 1a Phat t& tai gia. Khi nhitng céch tu tip
binh thudng khong hitu hi€u, nén ngudi tu tinh do
14y ky han mot ngay, hai ngay, ba ngay, cho téi
bdy ngay, hodic mu¥i ngay cho tdi 90 ngay
chuyén cin niém Phat, nhu th& goi 1a “Biét Thai
Niém Phat.”

Call the Buddha to witness: Xin Duc Phat
ching gidm.

Call forth a spirit: Call home the soul of
someone—Invite the spirit of someone to return
home—Invoke a spirit—Chiéu hon.

Call ghosts and spirits to witness: Swear by
all the gods—Xin quy than chitng minh.
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Call home the soul of someone: Call forth a
spirit—To invite the spirit of someone to return
home—Invoke a spirit—Chiéu hon (goi hdn
ngudi chét trd vé).

Call a name: Vyapadisati (skt)—Binh danh—To
designate—To give a name or title.

Call on the name of a Buddha with

undivided mind: Nhiat TAm Xung Danh—With

undivided mind to call on the name of a Buddha,

either Amitabha or Kuan Shi Yin—Nh4t tAm tri
niém hong danh Phiat A Di Pa hay B Tt Quin

Thé Am.

Call on Nirvana: Xudng Tich—To cry or to call

on Nirvana, as the Buddha is said to have done at

his death—Niém Niét Ban, nhu ngudi ta néi Pic

Phit da lam ldc Ngai thi tich.

Call upon someone to speak: Nhudng 13i.

Call forth a spirit: To call home the soul of

someone—To invite the spirit of someone to

return home—Chiéu hdn (goi hon ngudi chét trd
vé).

Calligraph: The art of producing beautiful and

artistic handwriting using a brush—Thu phdp

(phép viét chit dep bing biit 16ng)

Callous: Nhin tAm.

Callous abandonment: Nhin tim tir bé

Calm (a): Ekagga (p)—Ekagra (skt).

1) Santi (p): Santa (skt)—Quiet—Sedate—
Serene—Peaceful—Silent—An  Binh—An
nhi€n—An tinh—Tinh ldng.

a) (a)—Calm—Tranquil—Free from passions—
Undisturbed.

b) (n)—Upasanti (skt)—Tranquility—Peace—
Security—Calmness.

¢) (v)—Upasamayati (skt)—To pacify—To
become calm or quiet—To make quiet—To
tranquilize.

2) One of the six subjects in meditation. By
meditations on the distasteful and the delight,
delusions and passions may be overcome—
Tinh, mdt trong sdu ddi tugng thién quén.
Bing thién quin ching ta c6 thé vugt qua
moi 4o tudng duc vong—See Six subjects in
meditation.

3) Cool: Trim tinh—According to Buddhism,
calmness is not weakness. A calm attitude at
all times shows a man of civilization and

culture. It’s not too hard for man to be calm
when things are favorable, but to be
composed when things wrong is
extremely hard indeed, and it is this difficult
quality that is worth achieving; for by such
calm and control he builds up strength of
character. It is quite wrong to imagine that
they alone are strong and powerful who are
noisy and showing off their power—Theo dao
Phat, sy trAm tinh khong phai 13 sy y&u duoi.
Thdi d§ trim tinh trong moi hoan cinh, moi
ldc, biéu hién mot con ngudi vin minh va cé
vin héa. Giit tim trAm tinh trong hoan cinh
thuan 1¢i khong khé khin, nhung trim tinh
trudc hoan cdnh khé khin qué that 1a khé
khén, va cang c6 gid tri khi thyc hi€én dugc sy
trAm tinh truéc hoan cdnh khé khin, vi qua su
trAm tinh nay chiing ta méi tao dugc nghi luc
cho cé tinh cta minh. That 12 hoan toan sai
1Aam khi tuéng ring minh c6 sic manh va
quyén Iuc khi minh té ra 6n 20 va ching té
dugc quyén lyc cia minh.
4) (v): Proclaim an amnesty—Chiéu an.
Calm abiding: Tinh truy.
Calm abiding meditation: In all Buddhist
traditions, two principal qualities are developed in
meditation: calming abiding (samatha) and special
insight (vipassana). Generally, calm abiding is
practiced first to free the mind from its internal
chatter and to develop concentration. In both
Mahayana and Theravada traditions, the breath is
taken as the object of meditation, and one trains
the mind to be alert and focused on the sensation
of the breath in each moment. When initially
trying to concentrate, the mind is cluttered with
mental noise. Several techniques are applied to
help solve this problem. One may relax each part
of the body, and while doing so, let go of a
distracting thought. In another technique, one
simply acknowledges the presence of the thoughts
and emotions which arise, but doesn’t give them
attention and energy. In this way, they settle of
their own accord. Another technique, one may
recite the name of the Buddha on the in- and out-
breaths to help focus one’s concentration (the
name of any Buddha one likes to recite)—Trong
tdit cd cdc truyén thong Phit gido déu cé hai
phim tinh cin ban trong cong phu thién dinh: tinh

are
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trd vd qudn sat. N6i chung, thién tinh tri dugc

thuc tap nhim gidi thoat tim khéi nhitng ti€ng ri

f tif bén trong va phat trién stc tip trung. Trong

ca hai truyén thdng Pai Thira vd Nguyén Thiy,

hdi thé dudc van dung lam ddi tugng cla thién
tap, va hanh gia tu tip d€ dugc mot tAm thic tinh
gidc, tAp trung vao su cam tho cda hdi thd tiing
gidy tirng phit. Lic mdi khdi diu cd ging tip
trung, tAm thiic chdng ta 1on xdn vdi nhitng ti€ng
dn a0 clia tap niém. C6 mot sd phuong cdch thién
dinh nhim gidp gidi quyét tré ngai nay. Ching ta
c6 thé thu gian tirng phan trong thian thé song
song vdi viéc x€ bd nhitng tap ni€ém lam tAm minh
phan tdn. Mot phuong cdch khédc, hanh gid chi don
thuan ghi nhin sy c6 mit clia nhitng y tudng hay
nhitng cdm tho dang khdi 1&én, nhung khong dé
tAim ciing khong truyén thém sic manh cho
ching. Lam dugc nhu vAy thi nhitng ¥ tudng va
nhitng cdm tho tu khéi 1&n rdi ciing ty ling xudng.

Mot phuong cdch khdc nita 12 niém hdéng danh

Ptc Phit (tén bat c Pdc Phit nio ma minh

mudn niém) trong hoi thd vao, thd ra nhim gidp

tap trung tAim .

Calm the activity of body: Tinh chi thin hanh

(tham 4i ctia than).

Calm the activities of life: Tinh chi cdc hanh

(tan diét moi tham 4i trong cudc sdng hiing ngay).

Calm the activity of thought: Tinh chi tAm

hanh (tham 4i ctia tAm).

Calm and clear state of samadhi: Am tudng

Tam mudi.

Calm and illumination: Tich Quang.

1) Calm and illuminating as are Truth and
Knowledge: Chéan 1y tich tinh va chan ly
chi€u roi.

2) The hidden truth illuminating: Chd tich ly
dudc 4nh siang chi€u roi.

Calm meditation and insight meditation:

Thién dinh va Thién tué gidc—Buddhist
meditation is based on two methods, calm

(samatha) and insight (vipasyana), both of which
are necessary vehicles on the path to the
Cessation of Duhkha. Calm meditation aims at
achieving calmness and concentration, and at
raising the perception of the meditational subject
to the point of abstraction. After mental obstacles
have been eliminated, the mind “absorbs” itself

into an abstract idea of the subject: this absorption
is called “dhyana” (in Pali, jhana); in Chinese
“Ch’an,” in Japanese “Zen,” and in Vietnamese
“Thién.” Different meditational ‘aids’ give rise to
different mental absorptions. A beginner might
concentrate on a colored disc, while a more
advanced practitioner could focus on reflecting
the Buddha. The goal of insight meditation is to
realize wisdom. This is also acquired gradually
and ultimately achieved through the mental
absorptions of samatha meditation. The
practitioner aims to directly comprehend the three
characteristics of the phenomenal world:
impermanence, duhkha and no-self—Thién cilia
Phat gido duva trén 2 phuong phdp: ving ling hoic
tinh tAm, va tué gidc, c4 hai déu la nhitng phuong
tién thi€t y€u trén con dudng ti€n t6i cham dit
kh$ dau. Thién tinh tAim nhim vao viéc dat dugc
st ving ling va tip trung dinh Ivc va ning cao
nhan thic vé d& muc thién d€n mot diém trivu
tugng. TAt ci nhitng chuéng ngai tinh than da
dugc loai trlr, khdi tAm “hdoa nhdp” vao mdt ¥
tuwdng tritu tugng clia dé muc: sy an dinh nay dugc
goi 12 “dhyana” (thién dinh gom tim lai), ti€ng
Pali 1a Jhana, ti€ng Trung Hoa 1a Ch’an, ti€ng
Nhat 13 “Zen” va ti€ng Viét 1a Thién. Nhitng
cong cu hd trg thién mang lai nhitng trang thdi an
dinh khic nhau. Nhitng ngudi méi bit ddu hanh
thién c6 thé tip trung vio mdt cdi dia c6 mau sic
lam dé muc tham thién, trong khi nhitng ngudi
ti€n bd hon c6 thé tap trung vao sy tudng niém
dé&n Phat. Muc dich cda thién tué gidc 1a nhdn
thitc dugc tué gidc (prajna). Piéu ndy ngudi ta sé
c6 thé dian dan dat dugc qua cdc trang thdi an
dinh ctia thién chi. Hanh gia tap trung su hi€u biét
siu sic vao 3 dic tinh cla th€ tuc: vo thudng, khd
va vO nga.

Calm (v) oneself in a crisis: An thé dinh than
(tv trn tinh 14y minh trong con khing hodng).
Calm, Peaceful, Happy: Tinh ling, an binh,
hanh phic.

Calm progress: Sama-patipada (p)—Tich Tinh
Hanh—See Four kinds of progress (B).

Calm and pure: Tinh ling va thanh tinh.

Calm and quiet: Tich Tinh—Calm and quiet;
free from temptation and distress; nirvana—Xa
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rdi phién ndo 1a tich, ditt hét moi khd dau 1a tinh.

Tich tinh 1a cdi ly cda Niét Ban.

Calm thought: Tinh tu.

1) Tich Niém—Calm the mind—
Contemplation—Suy nghi mdt ciach ling 1€
an nhién, khong dé cho tham sin si xen vao.

2) Unperturbed abstraction: Dhyana (skt)—ba
Da Dién Na—Tinh Ly—See Contemplation,
Dhyana and  Meditation.

Calm tranquility: An 6n.

Calm water: DPinh Thiiy—Quieting the waters of

the heart, and so beholding the Buddha, as the

moon is reflected in still water—Binh tdm trong
sang vi nhu mit nu6e phing ling.

Calm wisdom: Tinh Hué (tinh tri hay tinh tué).

1) The wisdom derived from quietness or mystic

trance: Tri tué€ c6 dudc tir sy tinh ldng.

Calm wisdom, insight into the void, or

immaterial, removed from the transient: Tri

hué tinh ling, c6 khd ning thdu sudt tdnh
khong ctia van hitu.

Calmadana (skt): Chi€t Ma Pa Na—Niét Mat—

According to Eitel in The Dictionary of Chinese-

English Buddhist Terms, Calmadana is an ancient

kingdom and city at the south-east borders of the

desert of Gobi—Theo Eitel trong Trung Anh Phit

Hoc T Pién, Chi€t Ma Pa Na 13 tén cta mot

vuong qudc c¢6 nim vé phia dong nam sa mac

Gobi.

Calming: Samatha (skt & p)—Calming is a

meditative state characterized by a

pointedness of mind (cittaikagrata) on an internal

meditative object. One of the seven definitions of
dhyana described as samatha or samadhi; it is
defined as silencing, or putting to rest the active
mind, or auto-hypnosis. The mind is centered or
the mind steadily fixed on one place, or in one
position. It differs from “contemplation” which
observes, examines, sifts evidence. Samadhi or
samatha has to do with getting rid of distraction
for moral ends; it is abstraction, rather than
contemplation. Theoretically, any object may
serve as the focus of concentration, though
virtuous objects such as the body of a Buddha are
said to be preferable. It is attained when the mind
is able to remain upon its object one-pointedly,
spontaneously and without effort, and for as long

2)

one-

a period of time as one wihes, without being

disturbed by laxity or excitement. There are said

to be six prerequisites for achieving calming.

They are staying in an agreeable place, having

few desires, knowing satisfaction, not having

many activities, pure ethics, and thoroughly
abandoning thoughts. It is generally considered to
be a prerequisite for attainment of ‘“higher
insight” or “Prajna”—Chi 12 mdt trang thdi thién
dinh bi€u trung sy nhit tim (hay tim tu vio nhit
di€m) trén mot vat thé. Mot trong bay dinh nghia
cda Thién Pinh, dugc dién t3 nhu 1a Xa-Ma-Tha
hay Tam Ma Pia, c6 nghia 1a dep yén tim loan
dong, hay 12 d€ cho tim yén dinh, ditng & mot
chd. Tam dinh chi v nhdt x&, khic véi “quan” 1a
xdc nghiém bing ching c. Chi 1a dep bd céc
vong niém, con quin diing d€ chitng nghiém chan
ly. V& mit ly thuy&t ma néi, bat ¢t vat thé nao
ciing c6 thé dugc dung lam di€m tip trung, du
vay nhitng vat thé nhu than Phat vin dugc ngudi
ta wa thich diing 1am di€m tap trung hon. Chi dugc
thanh dat khi tAm c6 khad niing tru yén mot chd
trén vat thé mot cach ty nhién khong cAn phai nd
luc, v ¢6 khd ndng tru tai d6 trong thdi gian
ngudi d6 mudn ma khong bi phéng dat hay tin
loan quidy ray. Ngudi ta néi c6 sdu diéu tién
quy&t trude khi thanh dat dugc “Chi”, tru ndi thich
hdp, thi€u duc, tri tic, khong c6 nhiéu sinh hoat,
tinh gidi va phdi hoan toan ri b6 moi vong niém.

Chi 12 diéu cin c6 trude khi dat dudc tri hué “Bat

Nha”.

Calmly joyful life of the mind: Y An Lac

Hanh—According to The Lotus Sutra, the calmly

joyful life of the mind, one of the four means of

attaining to happy contentment—Theo Kinh Phap

Hoa, day 1a mot trong t an lac hanh. Y xa lia 16i

1Am d€ dugc an lac vui vé—See Four means of

attaining to a happy contentment (3).

Calmness (n):

1) Ekagra (skt): Stillness—Quietness—Sy yén

ling.

Santi (p & skt)—Su tinh lang—Tich tinh (sy

trim ling va tinh gidc cda tdm thifc)—

Tranquillity.

3) Calmness is not weakness. A calm attitude at
all times shows a man of culture. It is not too
hard for a man to be calm when things are
favorable, but to be composed when things

2)
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are wrong is hard indeed, and it is this
difficult quality that is worth achieving; for by
such calm and control he builds up strength of
character. It is quite wrong to imagine that
they alone are strong and powerful who are
noisy, garrulous and fussily busy. According
to the Anguttara Nikaya, “Emptiness is loud,
but fullness, calm. The fool’s a half-filled
little tin box; the sage, a lake. The man who
cultivates calmness of mind rarely gets upset
when confronted with the vicissitudes of life.
He tries to see things in their proper
perspective, how things come into being and
pass away. anxiety
restlessness, he will try to see the fragility of
the fragile. According to Suttanipata, quiet
mind... go on, in fortune or misfortune, at
their own private pace, like a clock during a
thunderstorm.”—Piém tinh khong phai 12 su
nhu nhudc. Mot thdi d6 diém tinh ldc nao
ciing cho thi’y 13 mdt ngudi c6 vin héa. That
ra, khi moi vin d& déu thuin 1¢i, khong qué
khé khdn cho mdt ngudi gitt dugc thdi dd
diém tinh, nhung giit dugc thdi do ndy trong
nhitng tinh hudng bat 1gi thi qui that 1a kho,
ma chinh c4i kh6 ndy méi diang dé thanh tuu,
vi nhd sy diém tinh va ki€m sodt nhu vy ma
chiing ta cting c6 dugc nhan cdch. That 1a sai
1Am khi nghi riing chi ¢6 nhitng ngudi on Ao,
ba hoa va ling xdng mdi 1a nhrng ngudi
manh mé&, diy quyén lyc. Theo Kinh Ting
Chi B0, “C4i gi trong rdng thi kéu to, cdi gi
day thi yén ling. Theo Kinh Suttanipata, ngu
nhu mdt nda hdp nudc nhd, bac tri nhu ao
ddy. Ngudi thudng xuyén trau ddi tim diém
tinh khé c6 thé bi nao ning khi duong dau véi
nhitng thing trim cla cudc ddi. Ngudi 4y c&
ging thy cdc phap diing theo vién cénh cida
né, nghia 12 thd'y dudc vi sao cdc phdp c6 mit
dé rdi hoai diét. Khong con lo ling va bat an,
ngudi 4y c6 ging d€ thdy tinh chdt mong
manh cta cdic vit méng manh, dé v3. Hay
lam cho tAm yén tinh ti€n t&i, di van may
hay rdi, vdi tiing budc chin cla chinh minh,
giong nhu chi€c kim dong hd ung dung titng
nhip, tirng nhip trong con bao day sadm sét.”

Free from and

Calmness and endurance: Quiet patience—
Tich Nhin (tich tinh va nhin nhuc, hay sy nhin
nhuc tich tinh).

Calmness and extinction: Parinirvana or

Prasama (skt)—Tich Diét—Niét ban tich diét, hay

Pai Ni€t Ban—Tranquility—Extinction—The

great nirvana.

Calumniation (n): Su vu khdng.

Calumniatory (a): N6i xiu—Vu khdng.

Calumny (n): LJi n6i x4u hay vu khéng.

Camara (skt):

1) Chiém Mat La: Name of sevpral plants in
India—Tén ciia vai loai cdy § An Po.

2) Gia boan: Gia Mat La—Name of one of the
central parts of the southern continent,
Jambudvipa—Tén ctia mdt trong nhitng viing
trung tim cda mién nam chau Diém Phu Dé
(Gia Mat La Chau va Phiét La Gia Mat La
Chau).

Cambodian Buddhism: Like its neighnors in

Southeast Asia, Cambodia was heavily influenced

by Indian culture from an early date. Cambodia is

located in the mekong Valley on a trade route
between India and China. So a variety of
influences passed through the region, and there is
evidence that by the fifth century Mahayana

Buddhism, as well as Brahmanism, had become

established in the area. According to Prof. P.V.

Bapata in The Twenty-Five Hundred Years of

Buddhism, the archaeological finds and the

Chinese Chronicles prove that from the end of the

fifth or the beginning of the sixth century A.D.,

Buddhism flourished in Cambodia, though it did

not occupy a dominant position, as it was less

popular than some forms of Brahmanical religion.

According to Chinise Chronicles, in 503 King

Jayavarman of Fu-Nan sent representatives to

China with gifts that included a Buddha image,

and an inscription of his son Rudravarman

mentions the Buddha. Later on, the dominant
people of Cambodian are the Khmers, who
constitute seventy percent of the population. The

Khmers developed a great civilization centered in

the area of Angkor, and in the following centuries

a royal cult developed, which treated the Khmer

rulers as “divine kings” (devaraja) or “Buddha

kings” (Buddharaja). The great emperor,
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Yasovarman, who ruled at the end of the ninth
century A.D., established a Saugatasrama which
was specially meant for Buddhist monks, and
elaborate regulations were laid down for the
guidance of this asrama or hermitage. King
Jayavarman VII (1181-1220) was a devout
Buddhist and received the posthumous title,
Mahaparamasaugata. The records of his reign
express beautifully the typical Buddhist view of
life, particularly the feelings of charity and
compassion towards the whole universe. His role
in the founding of religious institutions was
magnificent. A Sanskrit inscription of Jayavarman
VII gives us interesting information about the
religious mood of his queen. It is said that when
Jayavarman first went to Champa, his wife,
Jayarajadevi, showed her conjugal fidelity by
undergoing austerities of diverse types and of
long duration. She was then initiated to Buddhism
by her elder sister. It is said that she performed a
ceremony by which she could see before her the
image of her absent husband. When her husband
returned, she increased her pious and charitable
works. These included a dramatic performance,
the plot of which was drawn from the Jatakas and
which was acted by a body of nuns recruited from
among castaway girls. The Bayon Temple,
constructed by Jayavarman VII, the king
identified himself with Lokesvara and sometimes
he was considered to be an incarnate Buddha. The
Khmer kings built extensive monuments to
themselves, the most famous being Angkor Wat,
but the enormous cost of financing such huge
projects appears to have weakened the monarchy.
Several of the kings of Angkor proclaimed
themselves to be Mahayana Buddhists, but after
the abandoning of Angkor in 1431 Theravada
eventually became the dominant form of
Buddhism in the area. Theravada was first
introduced to the region in the 12" century by a
Burmese monk. The first documented Theravada
inscription has been dated to around 1230, during
the reign of king Indravarman II, and it appears
that the tradition spread rapidly among the
masses. King Jayavarman Paramesvara, who
ascended the throne in 1327, was a supporter of
Theravada, who replaced Sanskrit with Pali as the
language of religious texts and rituals. Buddhism

continued to flourish in Cambodia in the thirteenth
century A.D. It must be remembered, however,
that up to this time, although Buddhism was in a
flourishing condition, it was neither the State
religion, nor even the dominating religious sect in
the country. There is no definite information as to
when Buddhism attained this position. But the
change was undoubtedly due to the influence of
the Thais, who were ardent Buddhists, and had
conquered a large part of Cambodia. Whereas, in
the earlier period, Thailand was influenced by
Cambodia, the role was now reversed, and
Cambodia, under the influence of the Thais, was
converted, the country, to
Buddhism. Even the Brahmanical gods in the
great sanctuaries like Angkor Vat were replaced
by Buddhist images. We cannot trace the exact
stages of this conversion, but, gradually,
Buddhism became the dominant creed in
Cambodia and totally there is hardly any trace of
the Brahmanical religion in the country, except in
some of the ceremonies and festivities of the
people—Ciing nhu cdc 1an bang trong ving BPong
Nam A, Cam B4t dd chiu 4nh hudng ning bdi nén
vin héa An Do ngay tif nhitng ngay rat sém. Cam
B6t toa lac trong viing chau thé} song Ctru Long,
trén dudng giao thuong giita An P9 va Trung
Hoa. Vi viy ma mot s6 nhitng 4nh hudng khic
nhau da dudc truyén qua khu vuc ndy, va c6 bing
chitng 12 vao th€ ky thit 5 thi cd Phat Gido Dai
Thira 1An Ba La Mon gido da dugc thi€t 1p trong
khu vyc. Theo Gido Su P.V. Bapat trong Hai
Ngan Nam Trim Nim Phat Gido, nhiu phdt hién
kh4o ¢& hoc va Bién Nién St Trung Hoa cho thdy
riang tif cudi thé ky thit 5, hodc dau thé ky thit 6,
Phit gido di phat trién tai Cam B&t, dii riing chua
chi€m dugc mot dia vi ndi bat, vi it dugc bi€t d€n
so véi mdt sd hé phdi Ba La Mon. Theo Bién
Nién S& Trung Hoa, vao nim 503 vua
Jayavarman clia vuong qudc Phit Nam da géi dai
dién sang Trung Hoa v&i cdng vat trong d6 c6 mot
hinh tugng Phit vd mot ciu vi€t clia con 6ng 1a
Rudravarman néi vé Pic Phat. Vé sau nay, da s6
dan ching ctia Cam B6t 1a ngudi Khmer, gdm
khodng 70 phin trim. Ngudi Khmer phét trién
mot nén vin minh 16n duge dit tim di€m trong
viing Angkor, v nhitng th& ky sau ndy su ton
sting hoang toc phat trién nén ngudi ta coi nhitng

almost whole



684

ngudi cai tri Khmer nhu nhitng vi Thi€én vuong
hay Phat vuong. Pai d€ Yasovarman tri vi vao
cudi thé€ ky thit 9 dd cho xdy mot dai tinh thit
(Saugatasrama) danh ri€ng cho cac tu si Phat gido
va ban hanh nhitng qui dinh ti mi vé viéc diéu
hanh tinh thit ndy. Vua Jayavarman VII (1181-
1220) 1a mdt Phat t sing dao va dd dugc truy
phong danh hi€¢u Mahaparamasaugata sau khi qua
ddi. Tai liéu ghi chép vé tridu dai clia ong thé
hién mot cich dep dé nhan sinh quan dién hinh
ciia dao Phat. Sy dong gép cua Ong trong viéc
xdy dung cdc cong trinh ton gido vd cung to 16n.
Mot tai liéu khdc bing ti€ng Phan vé vua
Jayavarman VII, cho ta chi tiét thi vi vé tAm dao
clia vg dng. Theo 15i k€ thi Jayavarman 1an dau
tien di dén Chiém Thanh, hoang hiu la
Jayarajadevi da td 1ong chung thiy clia minh
biing trdi qua khS hanh nhiéu ngay. Ba lién dugc
chi minh khai tim dao Phat. Ba da ¢ hanh mot
budi 1&, qua d6 ba c6 thé nhin thdy dnh chdng
minh hién ra truc mit. P&n khi nha vua trd vé,
ba cang gia ting cdc cong viéc tur thién va long
mo dao. Trong khu dén Bayon, dugc vua
Jayavarman VII xiy dung, nha vua di tu dong
nhat minh v6i Pic Quan ThE Am, hoic tu coi
minh nhu Phit héa than. Nhitng vi vua Khmer xay
nhiéu dén dai cho minh, ndi ti€ng nhat 12 khu
Angkor Wat, nhung sy t6n kém tai chdnh lam y&u
dian vuong triéu. Nhitng vuong triéu Khmer &
Angkor ty cho minh theo Phat gido Pai Thira,
nhung sau khi Angkor bi ph&€ bé vio nim 1431,
Phat gido Nguyén Thiy cudi cling ch& ngyu trong
viing. Phat gido Nguyén Thily ddu tién dugc mot
nha su Mién Pién dua vao Cam B6t vao thé ky
thit 12. Nhitng tai liéu ddu tién cho thdy kinh dién
Phit gido Nguyén Thiy da c¢6 mit tai Cam Bot
vao khodng nam 1230, duéi thoi vua Indravarman
I, va truyén thdng nay di nhanh chéng truyén
khdp dan gian. Vua Jayavarman Paramesvara 1én
ngdi nim 1327 12 mdt vi quin vuong hd trg Phit
gido Nguyén Thily, chinh dng da cho thay th& tat
ca nhitng kinh dién va nghi thic ngdn ngit Bic
Phan biing ngoén ngit Nam Phan. Phit gido ti€p
tuc phét trién & Cam Bot trong thé ky 13. Tuy
nhién, cin nhd ring mii cho d&n thdi di€ém do,
mic di dao Phat c6 diéu kién thuin lgi dé phéat
trién nhung vin khong trd thanh qudc gido va
thdm chi ciing khong 13 mot ton gido chi€m wu

thé tai dat nudc nay. Khong c6 chi ti€t chinh xdc
12 Phat gido d3 dat t6i dia vi ndy vao lic ndo.
Nhung s thay d8i ndy chic chin 1a do 4nh hudng
clia ngudi Thdi Lan, von 1a nhitng tin &5 Phat gido
cudng nhiét va ho dd xam chi€m mot phan 16n
d4t dai cia Cam Bot. Trong khi vao lic diu thi
Thdi Lan chiu 4nh huéng Phat gido Cam B&t, thi
nay vai trd di ddo ngugc lai, ngudi Cam Bot dudi
dnh hudng clia ngudi Thdi Lan da chuyén tin
ngudng gan nhu toan bo theo dao Phat. Ngay cd
cdc vi Than trong cdc dén 16n nhu P& Thién P&
Thich (Angkor Vat) cling dugc thay th€ bing
nhitng tugng Phat. Chiing ta khong thé tim thiy
bing ching dich xdc vé cdc giai doan clia su
chuyén dao ndy, nhung Phit gido di din dan trd
thanh mot ton gido chi€m uvu thé & Cam Bot, va
ngay nay chiing ta khé tim thdy mdt ddu tich nao
vé dao Ba La Mon trén dit nudc ndy, ngoai trir
mot s§ sinh hoat 1€ hoi cda dan chiing.

Campa (skt): Campa or Campaka (skt)—Chiém
Bic Ca—Chiém Ba Ca—Chiém Ba—Chiém
Biac—Chiém Bic Ca—Chiém Bic—A yellow
fragrant flower. Its fragrance spreading very far—
Kim Sic Hoa hay Moc Lan, tén ca mot loai
bong thom mau vang, hudng thdm cta né lan téa
rat xa.

Campaka (skt): Chiém Ba Qudc—A kingdom
and city od Campa in the central India, along the
riverbank of the Ganges, according to Eitel in The
Dictionary of Chinese-English Buddhist Terms,
the modern Bhagalpur or a place in its vicinity,
founded by Campa, a district in the upper
Punjab—Nud&c Chiém Ba & mién Trung An bo,
bén bd song Hing (xf c6 nhiéu cidy Chiém Ba
hay Moc Lan, nén 14y tén 4y ma dit cho xi), 1a
mot nudc & mién trung An Po, ma theo Eitel
trong Trung Anh Phiat Hoc Tir Pién, bay gid 1a
Bhagalpur hay viung phu cian phia trén Punjab
dugc thanh 1ap bGi din Chiém Ba.

Cam Thanh Zen Master: Thién Su Cim
Thanh (?-860)—Zen Master Cim Thanh (?-
860)—Zen Master Cam Thanh, a Vietnamese
monk from Tién Du, North Vietnam. He
previously practiced Buddhism at Phat Tich
Temple. He was the first lineage of the Wu-Yun-
T’ung Sect. When he left home to become a
monk, he focused in reciting sutras. There was a
patron of Buddhism, whose last name was



685

Nguyén, a rich landlord from Phii Pdng hamlet,
donated his land for him to build a temple. First,
he was reluctant to accept it because he did not
want to be attached to anything; however, later in
his dream, he met someone who recommended
him to accept the land to build a temple for the
benefits of other people. In fact, not long after the

Ki€n So Temple was built, in 820, under the

T’ang dynasty in China, Zen Master VO Ngon

Thong, used to be Head of Hdoa An Temple in

China, arrived in Vietnam and stayed at Kién Sg

to practice “face-to-a-wall” meditation for several

years. Later he founded the Wu-Yun-T ung (V06

Ngon Thong) Zen Sect right at the Ki€n So

Temple and became the First Patriarch, and Cdm

Thanh became his disciple. When he passed

away, Zen Master Cdm Thanh became the second

Patriarch. In 860, Zen master Cdm Thanh passed

away quietly—Su qué & huyén Tién Du, trudc tu

& chuia Phat Tich. Thién Su CAm Thanh, di thi

nhat clia dong V6 Ngon Thong. Khi méi xuit gia,

su 14y hiéu 1a Lap Dic, chuyén tri tung kinh dién.

Lic 4y c6 ngudi ho Nguyén & huong Phit Pdng

hi€n d4t 1ap chia. Thoat tién, dng e ngai khong

nhin vi dng khong mudn vuéng mic vio bat cit
thtt gi; tuy nhién, sau d6 6ng nim mong c6 ngudi
méch bdo nén nhan vi 1¢i ich clia nhiéu ngudi
khdc. Qud that, sau khi xay chiia Kién So chzzmg
bao ldu, vao nim 820, dudi thdi nha Pudng, cé

Thién Su V6 Ngon Thong, nguyén tru tri chila

Hoa An tir bén Tau qua, ghé lai chiia va thién

dién bich tai day trong nhiéu nim. Su CAm Thanh

rat kinh mo va ton Thién Su lam Thiy. Sau khi

Thién Su V& Ngoén Thong thi tich thi Su Cim

Thanh trd thanh nhi t§ cia Thién phdi V6 Ngon

Thoéng. Vao nim 860, Su an nhién thi tich—See

Kien Sd Temple.

Camunda (skt): Gia Vin D6.

1) A Jealous woman: TAt d§ clia ngudi nit—
Hang dan ba hay ganh ghét.

2) An angry spirit: No Than.

3) Evil Demon, one used to call up the dead to
slay an enemy: Quy Nhiap Trang—Loai 4c
quy chiéu hon ngudi chét @€ gist ké thi.

Can be leaders of sentient beings: Chu Phat

déu hay vi tit c4d ching sanh ma lam chi—See

Ten kinds of measureless, inconceivable ways of

fulfillment of Buddhahood of all Buddhas.

Can believe: Ning Tin—Can be believed,
contrasted with that which is believed—Nang tin
1a c6 thé tin dudc, dbi lai v6i s§ tin hay cdi dugc
tin.

Can see things in the dark: Trong T6i Thay
Vat—See Ten states of the form-skandha.

Can teach all sentient beings: Chu Phat déu
hay gido héa tdt ca chiing sanh—See Ten kinds of
measureless, inconceivable ways of fulfillment of
Buddhahood of all Buddhas.

Canavasa: See Canavasa.

Canca’s false accuse: Sy vu cdo ctia Chién
Gia—Canca tried to dishonor him by pretending
to pregnant and falsely accusing him—Nang
Chién Gia ¢ 1am nhuc Ngai bing cdch gid bung
chira rdi vu cao—See Nine distresses.

Canca’s malicious plot: Am muu xdu cla
Chién Gia—See Canca’s false accuse, and Nine
distresses.

Candala (skt): Chién da la—Outcast—
Untouchable—The lowest class in the Indian
caste system, beneath even the lowest of the four
formal castes. Its members are fishermen, jailers,
slaughterers—Giai cip thip nhit trong hé thong
giai cip & An Do, dudi ca giai cap thit t trong hé
thong nay. Thanh vién cla giai cAp nay gdm
nhitng ngudi danh cd, cai nguc, va nhitng ngudi
lam nghé db té—See Four castes in India.

Candali (skt): A Sanskrit term for “heat yoga.”
First of the “six dharmas of Naropa,” which
involves developing the ability to increase and
channel inner heat, generally involving the
visualization of the sun in various places of the
meditator’s body. The technique requires that the
meditator become aware of subtle energies that
through  energy Through
manipulating and directing these energies, the
meditator learns to concentrate them in particular
places—Thuat ngit Bic Phan diung d€ chi “Du
Gia Nhiét.” Phdp thd nhit trong sdu phdp cla
Naropa, lién hé t6i viéc phat trién kha ning lam
tang kénh ndi nhiét, thudng li€n hé t6i viéc quin
tu6ng mit trdi & nhitng ndi khdc nhau trong than
thé clia hanh gid. K§ thuat doi hdi hanh gid tr§
nén tinh thifc vé nhitng ngudn ning lugng vi t& di
chuyén qua cdc kénh trong co thé. Qua van dong
va dua nhitng ngudn ning lugng ndy, hanh gid

move channels.
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bi€t dudc cdch tap trung nhitng ngudn niing lugng

nay tai nhitng noi dic biét.

Candana (skt): GO Chién dan tring—White

sandalwood.

Candana-Cave-Adornment-Excels Buddha:

Chién Pan Quyét Trang Nghiém Thing Phat.

Candana-Merit-Virtue Buddha: Chién Pan

Cong bitc Phat.

Candanaprabha Buddha: Chién Pan Quang

Phat.

Candid (a): Ngay thAt—Honest—Sincere.

Candle (n): Cay nén.

Candleholder: Candlestick—Chan nén.

Candra (skt): Chi€n Pat La—Chién Nai La.

1) The moon: Mit Trang.

2) The moon deity: Nguyét Than.

3) Name of a heretical leader: Tén cia mot vi
lanh dao mdt phdi ngoai dao.

Candlestick: Pén nén—See Three essential

articles for worship.

Candra (p): Nguyét cung thién tG—Nguyét

Thin—Glittering—Shining—Having the

brilliancy or hue of light—See Twenty devas.

Candra-dipa-samadhi (skt): Nguyét Piang Tam

Mudi—The samadhi said to have been given to

the “Nguyét Quang Pdng T by the Buddha, the

sutra of which is in two translations—Tam mudi

ma Phat di thuyé&t cho Nguyét Quang Pong T

nghe vé phiap mon Nhat thiét chu phip thé tinh

binh ding v6 1y ludn tam mudi, kinh Nguyét Ping

Tam Mu6i vin con vé6i hai ban dich.

Candrakanta (skt): Nguyét Ai Chau—The

moon-love pearl or moonstone, which bestowes

abundance of water or rain—Ngoc chiu Nguyét

Ai, dugc dung d€ ban nudc hay mua.

Candrakirti (skt): Nguyét Xing.

(D A brief biography of Candrakirti—Sd lugc
tiéu st cia ngai Nguyét Xing: An influential
Madhyamaka philosopher and polemicist,
considered by Tibetan doxographers to be the
most  important
Prasangika-Madhyamaka tradition. He saw
himself as defending the commentarial
tradition of Buddhapalita against its rivals,
most importantly the tradition of Bhavya and
the Yogacara tradition, founded by Asanga

commentator of the

I

and Vasubandhu. His commentary on
Nagarjuna’s Fundamental Verses on the
Middle Way (Mulamadhyamaka-Karika),
entitted Clear Words (Prasanna-pada),
became the definitive interpretation of
Nagarjuna in Tibet. One of the most
important representatives of the school of
Madhyamika in the 8" century. He played an
important role and had great influence on the
development of the Madhyamika in Tibet—
MOt trong nhitng tri€t gia theo chi truong biit
chi€n cla trudng phai Trung Pao vao thé ky
thi tdm, dng da c6 dnh hudng rit 16n trong
viéc truyén ba trudng phdi Trung Pao vao
dat Ty Tang. Ong tv xem minh nhu 13 nha
phé binh bdo vé truyén thong gido thuyét clia
Ngai Buddhspalita chdng lai cdc ddi thi clia
né, quan trong hon hét 13 truyén thdéng
Bhavya va truyén thong Du Gia dugc céc
ngai Vo Truéc va Th€ Than sing 1ap. Tap
phé binh clia dng trén tic phim Cin Bin Ké
vé Trung Pao, c6 nhan dé “Minh Ngit” da trd
thanh tap sich gidng gidi dit khodt vé Long
Tho tai Tay Tang. Ong la mot trong nhitng
dai bi€u quan trong nhit clia trudng phdi
Trung Qudn vao thé ky thi 8. Ong giit mot
vai trd quan trong vd c¢6 &nh hudng rat 16n
trong viéc phat trién Trung Quédn tai Tay
Tang—See Madhyamika.

Commentaries written by Candrakirti—
Nhirng bo ludn cia ngai Nguyét Xing: About
20 of his commentaries were written on
Nagarjuna’s Madhyamaka Sastra. They are
available only in Tebetan
Candrakirti’s Prasannapada commentary is
the only one that has survived in the original
Samskrta. It seems to have elbowed every
other commentary out of existence. He
flourished early in seventh century A.D. and
wrote several outstanding works. He was born
in Samanta in the South. He studied
Madhyamaka philosophy under
Kamalabuddhi, a disciple of Buddhipalita, a
disciple of Kamalabuddhi, a disciple of
Buddhapalita and probably under Bhavya
also. His prasannapada commentary on
Nagarjuna’s Madhyamaka sastra, has already
been mentioned. He wrote an independent

translation.
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work, named ‘“Madhyamakavatara” with an
auto-commentary. He frequently refers to
Madhyamakavatara Prasannapada
which goes to show that the former was
written earlier than the latter. He also wrote
commentaries on Nagarjuna’s Sunyata
Saptati and Yukti Sastika and on Aryadeva’s
Catuhsataka. Two other
(prakaranas), Madhyamaka-prajnavatara and
Pancaskandha were also written by him. Of
all his works, only Prasannapada is available
in the original; other works are available only
in Tibetan translation. Candrakiirti vigorously
defends the Prasangika school, and exposes
the hollowness of Bhavaviveka’s logic at
many places. He also supports the common
sense view of sense perception and criticizes
the doctrine of the ‘unique particular’
(Svalaksana) and perception devoid of
determination (kalpanapodha). He has also
criticized Vijnanavada and maintains that
consciousness (vijnana) without an object is
unthinkable—Ong da vi€t khodng 20 bd ludn
gidi vé Trung Quéan Luin clia ngai Long Tho.
Nhitng tic phaAm nay hién chi con dugc bio
tdon & nhitng ban dich bing ti€ng Tay Tang.
Trong d6 “Minh Cd Ludn” cla ngai 1a ban
duy nhat con ton tai trong vin ban Bic Phan
nguyén thiy. Dudng nhu chinh né di hat
cing tit c4 nhitng ban chii gidi khiac. Nguyét
Xting ndi ti€ng vao ddu thé ky thi 7 va ngai
da vi€t mot s tic phim xuit sic. Ngai da
tirng theo Lién Hoa Gidc, mot dé ti ciia ngai
Phat Ho, d€ nghién ctu vé gido Iy Trung
Quidn, va c6 thé ngai ciing 1a dé tir ctia Thanh
Bién. Nhu di néi, tic phAm “Minh Cd Luin”
12 bd luan gidi do ngai vi€t nhim chd gidi
Trung Qudn Ludn cda ngai Long Tho. Ngoai
ra, “Nhdp Trung Ludn” va chu thich ciia né
chinh 13 tic phdm doc 1ap cla ngai. Trong
Minh Ct Luin ngai thudng dé cip d&€n “Nhap
trung Ludn,” di€u ndy cho thdy rd ring
“Nhap trung Luin” di dugc viét sém hon
Minh Cid Luédn. Ngoai ra, ngai cdn chi gidi
“ThAt thip tung khong tdnh luan,” “Luc Thap
Tung Chanh Ly Luin” cda ngai Long Tho va
“Tt Bdch Luin” cda ngai Thinh P& Ba.
Ngoai ra, con ¢ hai ban khdi ludn, d6 la

in his

manuals

“Nhip trung Pao Bdt Nhda Luan” va “Ngi
U4n Luan.” Trong tit cd cdc sdch clia ngai,
hién chi con Minh Cd Luédn 13 vin con ban
gdc, con thi tit c4 chi con tdn tai qua ban dich
bing Tang nglt ma thoi. Nguyét Xidng da
bién hd cho Quy Mau Ludn Ching Phdi mot
cdch nhiét liét, hon nita ngai con néu ra rit
nhiéu di€m sd hd v& luan 1y ctia Thanh Bién.
Ngai ciing ting ho chd truong quan diém
thong thudng ctia cdm quan tri gidc va chi
trich hoc thuyé&t “Ty Tudng” va “V6 Phan
Biét.” Ngai cling phé binh vé thuyét “Vo
Thitc” va cho ring y thitc ma khong cé ddi
tugng 12 mot diéu khong thé quan niém dudc.
Candraprabha (skt): Chi€n Pat La Bat Lat
Ba—Moonlight, name of Sakyamuni when a king
in a former incarnation, who cut off his head as a
gift to others—Tén ctia Phat Thich Ca trong tién
ki€p khi Ngai con 1a mot vi qudc vuong, cit diu
bd thi.
Candraprabha Bodhisattva: Nguyét Quang

Vuong—See Twenty five Bodhisattvas who
protect all who call Amitabha.
Candra-surya-pradipa (skt): Nhut Nguyét

ding minh—Sun Moon Torchlight—Sun Moon
light (name of a Buddha). According to the Lotus
Sutra, the is the title of 20,000 Buddhas in the past
kalpas, who succeeded each other preaching the
Lotus Sutra—Theo Phadm Ty ctia Kinh Phdp Hoa,
ddi qua khit c6 hai van vi Phat cé cung tén la
Nhiat Nguyét Ping Minh Phit, d3 k& ti€p nhau
xud't hién noi ddi ma thuyé&t Kinh Phap Hoa.
Candravamsa  (skt): Nguyét  Ching—
Descendants of the moon, the lunar race of kings
or the second great line of Kshatriya or royal
dynasties in India—Dong doi mit tring, mdt dong
ho thudc giai cip Sat P& Loi & An Do.
Candravarma (skt): Nguyét Tru (Chién Pat La
Phat Ma)—A learned monk of the Nagavadana
monastery.
Candra-vimala-surya-prabhasa-sri (skt):
Nhat Nguyét Tinh Minh Bitc—A Buddha whose
realm resembles Sukhavati of Amitabha
Buddha—Vi Phit ma phdp gidi ciing giéng nhu
An Dudng Qudc clia Phat A Di Da. ** See
Sukhavati.
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Candrottaradarikapariprccha-Sutra  (skt):
Kinh Nguyét Thugng N# Kinh—The sutra
mentioned about Candrottara, a daughter of a rich
old man named Vilamakirti (not the layman
Vilamakirti). She was predicted by the Buddha
that she would become a Buddha in a future life.
The translated into Chinese by
Jnanaguptaad—Kinh néi vé nang Nguyét Thugng,
con gdi cla 6ng trudng gid Duy Ma Céat (khong
phdi 1a Cu Si Duy Ma Cit). Nang dugc ddc Phat
tho ky riing trong mdt ki€p tuong lai s& trd thanh
mot vi Phat. Kinh duge Ngai Xa Na Quat Pa dich
sang Han ty.

Cane used to awaken sleepers during
meditation: Cinh Sich—A switch or cane to
awaken sleepers during assembly for
meditation—Roi diing ngin chin con budn ngd
clia chu Ting Ni trong lic ngdi thién trong thién
dudng (roi dai 4 thudc 2 tic, c6 ddu mém, ké bi
ddnh phai cii ddu ta toi).

Canker (n): LAu Hodc—See Asrava.

Canker of becoming: Bhavasava (p)—Hitu
lau—Attachment to the world of form and
formlessness. It is craving for jhanas accompanied
by the false eternalism and
annihilationism—Tham 4i cdc cdi thién di kem
Vi ta ki€n vé thuy€t thudng hiing va thuyé&t doan
diét.

Canker of false views: Ditthasava (p)—Kién
lau—Canker of false views is often included in
the canker of becoming—Kién 1au thudng dugc
bao gdm vao hitu 1au.

Canker of ignorance: Avijjasava (p)—V06 minh
lau—Ignorance of the way or not understanding
the Four Noble Truths—Khong hi€u dao hay
khong hi€u T Thanh D€,

Canker of sense-sphere: Kamasava (p)—
Attachment to the world of sense-desire—Duc lau
hay luy€n 4i cdi duc.

sutra was

an

views of

Cankerless: Free from cankers—Canker-free—

Khoéng c6 1au hodc.

Cankrama (skt): Kinh Hanh.

1) Meditative walking by walking up and down.
To walk about when meditating to prevent
sleepiness: Hanh thién biing cdch di t6i di lui
dé tranh budn ngl (c6 thé di trong sin nha,
sdn chlia, hay quanh Phat di€én).

2) Exercise to keep in health; the cankramana
was a place for such exercise, i.e. a cloister, a
corridor: Tap dudng thin phong bénh trong
hanh lang ty vién.

Cannot be covered: Vo6 Cii.

1) Cannot be covered or contained, universal:
Khong bao trim hay chita dung dugc (phd
quéit).

2) A characteristic of the pity of Buddha which
includes all beings: Tinh bi min clia Pc Phat
rong 16n cling cuc, bao trim 1&n tit ¢4 chiing
sanh.

Canon (skt): Kinh dién—The discourses of

Buddha—Tipitaka.

1) Tipitaka: Three baskets in Pali recognized by
Theravada school.

2) Mahayana sutras: Written in  Sanskrit
recognized by the Mahayana school,
including the sutras (kinh), Tantras (luit), and
the Commentary (ludn).

3) See Tripitaka.

Canon Treasury: The treasury for holy text

books—Tang Kinh Cac.

Canonical (a): Thuoc vé kinh dién.

Canonical subjects: Cac mon noi dién.

Canonically (adv): Hop véi kinh dién.

Canonist (n): Nha nghién citu kinh dién.

Canonization (n): Su liét ké vao Thianh Pién—

Su cong nhén nhu 12 Kinh bién.

Canonize: Phong Théanh.

Canopy (n): Long du.

Canopy of blessing: Cover of blessing—Phudc

cai.

Caodaism (n): BPao Cao Pai § Viét Nam, do 6ng

Ng6 védn Chiéu sang 1ap ndm 1926 tai Tay Ninh,

Nam Vi¢t—Caodaism in Vietnam, founded by

Ngo van Chi€u in 1926 in Tay Ninh, South

Vietnam.

Cap made of bits of given material: Nap

Mao—Chié&c nén dugc 1am biing nhitng vat liéu

vai do dan na bo thi.

Capability (n): Sak (skt)—Ability—Kha ning.

Capacity (n): Ning luc.

Capacity for Buddhism: Vessel of religion—

Pao khi.
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Capacity for immediate enlightenment: Don
Cd—The opportunity for immediate
elightenment—Cin co titc thi gidc ngd.

Capacity of any organ: Natural capacity—Can

khi.

Capacity to use supernatural powers

without hindrance: Thong Lyc—The capacity

to employ supernatural powers  without
hindrance—T4c dung clia sitc manh than thdng
khong chudng ngai.

1) Buddhas or Bodhisattvas, etc, have spiritual
or transcendent power: Thin Thong—Thong
luc ctia chu Phat va chu B Tét.

2) Demons have magical powers acquired
through their karma: Nghiép Thong—Thoéng
luc clia quy thin dat dugc bing nghiép luc.

Capital punishment: T6i t&¢ hinh—Death

penalty.

Capital sins: Deadly sins—T0i ning.

Capitalism (n): Chd nghia tw bAn—Hinh thic tw

ban—Thé ché& tu ban.

Captain (n): Thuyén Su—Captain, i.e. the

Buddha as captain of salvation, ferrying across to

the nirvana shore—Thuyén truéng, ¥ néi Pic

Phit 13 vi thuyén trudng cttu d6 chiing sanh ddo bi

ngan—See Captain of the great ship of salvation.

Captain of the great ship of salvation: bai

Thuyén Su—Phat 13 vi thuyén trudng clia con

thuyén cttu d—The Buddha.

Captivity (n): Su no 1¢.

Card reading: Cartomancy—Thuat béi bai dé

biét tuong lai hdu vAn—Dic Phat nghiém cim

Phat t tin tudng vao thuit b6i bai—The Buddha

strictly  prohibited Buddhists

cartomancy.

Cardinal (n): Hong y Thién Chia gido—Chd

y&u—Chinh y&u.

Cardinal patience: Ksanti-paramita (skt)—Sin

dé ba la mat (nhdn nhuc ba la mit)}—See Six

paramitas.

Cardinal virtue: Cong didc chi yé&u

five cardinal virtues—Cé nim dao lam nguGi—

See Five cardinal virtues.

to believe in

There are

Care for: Chim nom—To take care of—To look
after.

Carefree and contented: Ngudi c6 long rong
lugng thi than ciing thodi mdi—Fit and happy—A
liberal mind and well-nourished body.

Careful: Cin trong—Prudent—Cautious.
Careful consideration: Suy di xét lai (TAm van
kh&u, khdu van tAm hay long hdi miéng, miéng
héi long).

Careful in speech: Than ngon.

Carefully: In detail—Té€ tdm (con goi 1a tiéu
tam hay cdn than).

Careless: Ciu thi—Neglectful.

Careless speech: Cdu ngon.

Caretaking Spiritual Advisor: Ngoai HO
Thién Tri Thidc—This refers to one or several
persons assisting with outside daily chores such as
preparing meals or cleaning up, so that on retreat
can cultivate peacefully without distraction. Such
persons are called “Retreat assistant.”—Pay la
mot hay nhiéu vi ing ho bén ngoai, lo viéc com
nudc, quét don, cho hanh gid dugc yén vui tu tip.
Thong thudng, vi niy thudng dugc goi 1 ngudi ho
that—See Good spirit advisor and Three types of
good spiritual advisors.

Caritra (skt): Chi€t Lgi DP4n La—According to
Eitel in The Dictionary of Chinese-English
Buddhist Terms, Caritra, a port on the south-east
frontier of Uda (Orissa) whence a considerable
trade was carried on with Ceylon—Phadt Hanh
Thanh—Theo Eitel trong Trung Anh Phat Hoc Tur
Pién, Chiét Loi Pan La, mdt cidng nim vé phia
dong nam bién gidi Uda, ndi c6 nhitng cudc trao
ddi thuong mai ddng k€ v6i xit Tich Lan.
Caritramati (p): Hinh Hué.

Cariya-pitaka  (p):
conducting—Sd& hanh tang.
Carnal (a): Thudc vé nhuc duc.

Carnality (n): Nhuc duc—See Four deadly sins.
Caroline A.F. Rhys Davids: Mrs. C.A.F. Rhys
Davids, one of the most eminent English Buddhist
scholars in the late nineteenth century, and
beginning of the early twentieth century, who
brought her mighty contributions to Pali studies as
a crowning glory to her husband’s work.
According to Prof. Bapat in The 2,500 Years of
Buddhism, Prof. Rhys Davids was perhaps
excelled only by his wife, Mrs. C.A.F. Rhys

Collection of the
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Davids, as a life-long companion and co-worker
of her husband, she took active part in the
publication of the Pali Text Society and, after the
death of the founder, conducted the affairs of the
Society admirably in spite of adverse
circumstances. Even as early as 1909, she had
translated into English the “Theri-gatha” (Psalms
of the sisters), which for lyrical beauty, is next
only to Sir Edwin Arnold’s Light of Asia (1885).
This book was soon followed by an English
translation of the Thera-gatha (Psalms of the
Brethren, 1913). In 1917 she gave another fine
English translation of the “Sagathavagga of the
Samyutta-nikaya.” The credit for bringing the
abstruse “Abhidharma-pitaka” to light also goes to
her. In addition, she gave readable editions of
otherwise difficult texts, such as ‘“Vibhanga”
(1904), the “Patthana” (1921), the “Yamaka”
(1912) and the “Visuddhimagga” (1920). She also
translated into English the “Dhammasangani”
(Buddhist Manual of Psycholoogical Ethics, 1923),
the “Abhidhammattha-sangha” (Compendium of
Philosophy, 1910), and the “Katha-vatthu” (Points
of Controversy, 1915), the last two in
collaboration with Z. Aung. Apart from these
editions and translations, Mrs. Rhys Davids wrote
a number of original books dealing with the
history of early Buddhist thought. The impact of
the researches in Mahayana Buddhism on the one
hand, and the repulsion caused by the dogmatic
Anatmavada of the Southern Buddhists on the
other, inspired Mrs. Rhys Davids to look for the
original teachings of the Buddha and she brought
out her thought-provoking Sakya or Buddhist
Origins in 1931. She was a lady of astonishing
energy and also wrote a large number of articles.
These have been collected in Wayfarer’s Words
in three published
posthumously in 1942. Whatever she wrote, she
wrote with conviction and every word of her
writing bear the stamp of her unique personality—
Ba C.A.F. Rhys Davids, mdt trong nhitng hoc gid
Phat gido ndi ti€ng ngudi Anh, ngudi di c6 su
cong hién to 16n cho viéc nghién citu kinh dién
Pali, va dem lai vinh quang cho chdng minh la
ong Rhys Davids. Theo gido su Bapat trong Hai
Ngan Nim Trdm Nim Phit Gido, gido su Rhys
Davids c6 1& da ndi ti€ng phin 16n 12 nhd & vg

volumes which were

ong, ba C.A.F. Rhys Davids, mdt ngudi ban dong
hanh va mdt cdng su vién sudt ddi clia chdng, ba
di tham du phan 16n vao cong viéc xuit ban clia
Ho6i Kinh Thu Pali, va sau khi ch6ng ba, vi sdng
lap ra Hoi, qua dvi, ba da diéu hanh cong viéc
clia Hoi mot cidch dang khen du gip phdi nhiéu
khé khin trd ngai. T nam 1909, ba di dich sang
Anh ngit bo “Truéng Lio Ni K&,” tic phdm nay
v6i nét dep trit tinh, chi ditng sau cudn “Anh Sdng
A Chau” ctia Ngai Edwin Arnold (xui't bin nim
1885). Sau d6 khong lau, ba cho xuit bidn bin
dich ti€ng Anh clia bo “Trudng Lio Ting Ké&”
(ndm 1913). Nam 1917 ba lai ¢6 mot ban dich
ti€ng Anh tuyét tic ctia phdim Tuong Ung Bo
Kinh. Cong lao dua by Luat Tang thim thiy ra
ngoai dnh sdng ciing thudc vé ba. Ngoai ra, ba da
bién tip lai cho d& doc nhiéu kinh sich khé hi€u
nhu bd Phan Biét Ludn nim 1904, b6 Nhan Qud
Tuong Quan ndm 1921, bd Song Ludn nim 1912,
bd Thanh Tinh Pao nam 1920. Ba con dich ra
ti€ng Anh bd “Phdp Tap Luan” vao nim 1923; va
hgp tdc v6i Z. Aung dich hai bd Tri€t Hoc Trich
Y&u nim 1910, va bo Luan Sy nim 1915. Ngoai
nhitng viéc bién tap va phién dich trén day, ba
C.A.F. Rhys Davids con vi€t mot sd sdch c6 gid
tri vé lich st tu tudng Phat gido budi ban ddu. Mot
phan 1 do két qua nhitng cong cudc nghién ctu
vé Phit gido Pai Thira, mot phan gy ra bdi gido
Iy “V6 Ngd” ddc dodn cia Phat Gido Nam Tong,
nén ba C.AF. Rhys Davids dd quyét dinh di tim
gido ly dich thyc clia Pic Phat va ba da cho xuat
ban cudn sich giy nhiéu suy nghi, d6 1a cudn
“Thich Ca hay Ngudn G&c Phat Gido vao nim
1931. Ba la mot phu nit ¢6 nghi luc phi thudng va
da vi€t mot s6 16n bai ding bdo. Cdc bai nay
dugc suu tip lai véi nhan dé “Ldi Ngudi Bo
Hanh” thanh 3 cudn dudc xui't ban sau khi ba mat
vao nim 1942. Nhitng gi ba viét, déu dudc viét
v4i niém tin chic chin va tirng chit ting cau déu
mang dau 4n nhin cdch doc ddo cla ba.

Carry down to the hades: Mang xudng tuyén
dai.

Carry (v) on: Mang theo—N&i dong—Xiic
tién—Nothing anyone did was ever lost, but was
carried on from life to life, either happiness or
pain—Khong c¢6 hanh dong ndo mat, viéc 1am 4y
sé con gdy dau khd hay hanh phiic trong nhiéu
dadi sau.
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Carry on the lineage: N&i dong.

Carry out: Thyc hanh—To apply—To put into
practice—To use.

Carry out conducts that are proper to the
truths: Lam ding nhu sy thit—See Twelve kinds
of people who have truly good heart and genuine
giving.

Carry out enlightening practices: Tu hanh Bd
Tat—Carry Bodhisattva’s  practices,
unwearied, without fear of apprehension of
anxiety—Thuc hanh Bd T4t hanh khong mdi ludi,
ching kinh sg—See Ten kinds of Buddha-work in
all worlds in all times of the Buddhas (B) (1).
Carry out all kinds of pure practices: Tu
hanh nhitng di€u hanh thanh tinh—See Ten kinds
of Buddha-work in all worlds in all times of the
Buddhas (B) (5).

Carry out practices of enlightening beings:
Tu hanh B Tdt—See Carry out enlightening
practices.

Carry out the vinaya: To carry out the
discipline—Hanh gido (tu tidp gidi luat)To
preach—To carry out the Vinaya—Tu tip hay
thuc hanh y theo luat tang ma Phat dd ché ra.

out

Carry someone up: Dua ai 1én.

Carry something in one’s memory: Keep or
bear something in mind—Ghi nhé diéu gi trong
tri.

Carry the thought of offerings in mind: Van
Tam Cing Dudng—Not to show it up—Chi su suy
nghi vé viéc cling dudng trong tim chi khong
hién 16 ra ngoai.

Carry out wholesome conducts without
boasting to everyone: Lam cdc viéc t6t ma
miéng ching khoe khoang—See Twelve kinds of
people who have truly good heart and genuine
giving.

Cart: Thing—Xe—The four carts which the
Buddha mentioned in the Lotus Sutra,
representing the four yanas from the Burning
House parable—B&n loai xe dugc Phat ké trong
Kinh Phap Hoa, trong nha lira—See Four carts.
Cartomancy (n): Thuidt b6i bai—See Card
reading.

Carvakas (p): Ngudi song theo chd nghia vat
chat.

Carya (skt): Gia Lé Da—Behaviour—Conduct—
Cultivation—Practice—Hanh vi—Tu hanh.
(I) The meanings of “Carya”—Nghia clia Tu
Hanh: Conduct—To observe and do—To
cultivate—To mend one’s
ways—To right
practice—To lead a religious life. Cultivation
in Buddhism is to put the Buddha’s teachings
into practice on a continued and regular basis.
Cultivation in Buddhism also means to
nourish the seeds of Bodhi by practicing and
developing precepts, dhyana, and wisdom.
Thus, cultivation in Buddhism is not soly
practicing Buddha recitation or sitting
meditation, it also includes cultivation of six
paramitas, ten paramitas, thirty-seven aids to
Enlightenment, etc—Tu tap chidnh phdp. Tu
hanh trong Phat gido c6 nghia 1a thyc hanh
nhitng gido phdp ciia Bdc Phit trén cdn ban
lién tuc va déu din. Tu tdp trong Phat gido
ciing c6 nghia 12 trudng dudng Bd Pé bing
cich tu tdp gidi, dinh, tu€. Nhu vy tu tdp
trong Phat gido khong chi thuin 1a ngdi thién
hay niém Phat, ma né bao gdm c3 viéc tu tap
luc ba la mat, thap ba la mat, hay ba muoi
by phdm trg dao, vin van.

The importance of “Carya” in Buddhism—

TAm quan trong ctia viéc Tu Hanh trong Phat

Gido:

1) It is traditional for Buddhists to honour the
Buddha, to respect the Sangha and to pay
homage the religious objects of veneration
such as the relics of the Buddha, Buddha
images, monastery, pagoda, and personal
articles used by the Buddha. However,
Buddhists never pray to idols: Phat t& thudng
c6 truyén thong ton Phat kinh Ting, va bay
td long ton kinh véi x4 1gi Phat, nhitng biéu
tugng ton gido nhu hinh anh, tinh x4 hay ty
vién. Tuy nhién, Phit t& ching bao gid thg
ngiu tugng.

2) The worship of the Buddha, ancestors, and
deceased parents, are encouraged. However,
the word “worship” itself is not appropriate
from the Buddhist point of view. The term
“Pay homage” should be more appropriate.
Buddhists do not blindly worship these objects
and forget their main goal is to practice.

practice—To

cultivate  oneself in

ey
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Buddhists kneel before the image of the
Buddha to pay respect to what the image
represents, and promise to try to achieve what
the Buddha already achieved 25 centuries
ago, not to seek worldly favours from the
image. Buddhists pay homage to the image
not because they are fear of the Buddha, nor
do they supplicate for worldly gain: Thd cliing
Phit, t§ tién, va cha me qud ving ddng dudc
khuyé&n khich. Tuy nhién, chit “thd ciing” tu
né da khong thich ding theo quan diém ciia
dao Phat. Tr “Bay t6 long ton kinh” c6 1€
thich hgp hon. Phit t& khong nén mi quéng
thd phung nhitng thit niy d&€n ndi quén di
muc tiéu chinh clia chdng ta 12 tu hanh.
Ngudi Phat ti quy truSc tugng Phat d€ td
long ton kinh ding ma hinh tugng ay tugng
trung, va hira sé cd ging dat dugc nhitng gi
Ngai da dat 25 thé€ ky trudc, chit khong phai
s¢ Phat, cling khong tim cAu 4n hué thé tuc tir
hinh tugng ay.

3) The most important aspect in Buddhism is to
put into practice the teaching given by the
Buddha. The Buddha always reminded his
disciples that Buddhists should not depend on
others, not even on the Buddha himself, for
their salvation. During the Buddha’s time, so
many disciples admired the beauty of the
Buddha, so the Buddha also reminded his
disciples saying: “You cannot see the Buddha
by watching the physical body. Those who
see my teaching see me”: Thyc hanh 1a khia
canh quan trong nhit trong dao Phit. Pem
nhitng 161 Phat khuyén day ra thyc hanh trong
ddi song hiing ngdy mdi thuc su goi 13 “tu
hanh.” Pitc Phat thudng nhic nhé i chiing
ring Phat tf khong nén tly thudc vao ngudi
khic, ngay cd dén chinh Pic Phat, @& dugc
citu d6. Trong thdi Pitc Phit con tai thé, c6
nhiéu dé ti hay ngim nghia vé dep ctia Phat,
nén Ngai nhic nhé tif ching ring: “Cic ong
khong thé nhin thdy Pitc Phat that sy bing
céch ngdm nhin vé dep noi thin Phat. Nhitng
ai nhin thdy gido 1y cla ta méi thiat sy nhin
thay ta.”

(III) The Buddha’s teachings on “Carya” in the
Dharmapada Sutra—Ldi Phat day vé Tu
Hanh trong Kinh Phap Ca: He who applies

himself to that which should be avoided, not
cultivate what should be cultivated; forgets
the good, but goes after pleasure. It’s only an
empty admiration when he says he admires
people who exert themselves in meditation—
Chuyén lam nhitng vi€éc khong ddng lam,
nhéc tu nhitng diéu cin tu, bd viéc lanh ma
chay theo duc lac, ngudi nhu th€ di ¢c6 haim
mo ké khédc da ¢ ging thanh cong, cling chi
1a hAim mo su6ng. (Dharmapada 209).

Case for the scriptures: Kinh Sudng—Ruong

hay hom dung kinh dién—Bookcase or box of

scriptures.

Cask: Kosa (skt)—Box—Treasury—Cau x4

(chi&c hop, kho bau).

Cassock: Ca Sa—See Kasaya.

Cast (v): Ném.

1) Cast about: Tim céch.

2) Cast aside: Loai bd.

3) Castaway: Liéng.

4) Cast back: Quay trd lai.

5) Cast down: Vit xuéng.

6) Cast off: Loai bd.

7) Cast out: Pudi ra.

8) Cast oneself upon someone’s mercy: Trong &
long thuong cta ai.

9) Cast something up to someone: Trach méc ai.

Cast aside love and desire: X4 ly d4i duc—

According to the Sutra In Forty-Two Sections,

Chapter 16, the Buddha said: “People who cherish

love and desire do not see the Way. It is just as

when you stir clear water with your hand; those

who stand beside it cannot see their reflections.

People who are immersed in love and desire have

turbidity in their minds and because of it, they

cannot see the Way. You Sramanas should cast

aside love and desire. When the filth of love and

desire disappears, the Way can be seen.”—Theo

Kinh T Thap Nhi Chuong, Chuong 16, bic Phat

day: “Ngudi giit 4i duc & trong long thi khéng

thdy dudc Pao. Thi nhu nuéc trong ma 14y tay

khuidy dong, ngudi ta d&€n soi khdng thiy béng

clia minh. Ngudi do 4i duc khudy dong ma trong

tdim 6 nhiém ndi 1én nén khong thiy dugc Pao.

Sa Mon cdc 6ng cAn phai x4 ly 4i duc. Ai duc hét

16i 6 thé thiy dugc Pao.”
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Cast away wicked people: Trich Ac Nhin—
Loai b6 ké dc—To reject, wicked man.
Cast off body and mind: Loai b6 thin tim—A
central doctrine of Dogen Master’s meditation
philosophy. In Zen, body and mind are cast off.
This doesn’t mean that we throw away our body
or mind, but to cast off the cankers of the body
and dust off the mind. In addition, in Dogen’s
interpretation, “casting off body and mind” refers
to the state of pure concentration in meditation, in
which one is fully immersed in the experience of
meditation—Gido thuy€t chd y&u trong triét 1y
thién clia Thién st Pao Nguyén. Trong thién,
thin tAm phdi dugc bd di. Piu nay khong c6
nghia 12 quang bd than tAm, ma 12 loai bd di
nhitng nhiém trugc cda than vd quét cho sach
nhitng ciu bin trong tAim. Hon nita, 15i gidi thich
ctia Thién su Pao Nguyén con mudn néi diy 1a
mot trang thdi dinh tinh thanh tinh, trong d6 hanh
gi4 hoan toan chim ngip trong kinh nghiém thién.
Cast oneself into an abyss: Piu Uyén—To
cast oneself into an abyss, hoping for eternal life,
one of the six duskara-carya (ascetic practices) of
the externalists—MOot trong sdu khd hanh ngoai
dao, ty ném minh xudng vuc sdu v6i hy vong
vang sanh cdi troi.

Caste: Giai cAp—See Four castes in India.

Caste distinction: Sy chia ré giai c4p.

Caste system: Giai cAp xa hoi.

(I) There are four mgin castes in India—Cé6 bdn
giai cAp chinh & An P9.

1) Brahmans: The leading drawback of caste-
based system was that Brahmans could not
learn military, administration and trade nor
could they take to farming. Similarly, the
Khshatriyas had also to depend on people of
other caste, the Vaishyas could also not
acquire expertise of knowledge, trade and
agriculture. The Shudras were also deprived
of the privileges enjoyed by the three castes.
The Buddha opposed the domination of
Brahman’s domination, because this caste
virtually had completed control over other
castes. Their profession was hereditary and
they were considered specialists in sacrifices
and rituals which could only be performed by
the Brahmans. Hence, they were held in high

2)

esteem by all other castes due to their
superior spiritual and intellectual capabilities,
hence they commanded respect of all other
castes. Brahmans were also the educators,
teachers, religious leaders and their role in
society ranged from birth until death. At that
time all the scriptures and treatises were
available in Sanskrit language which was
only known to the Brahmans, hence people of
other castes were obliged to seek knowledge,
education, rituals and sacrifices from them,
due to their monopoly on performance and
teachings—Trd& ngai chinh cla hé thong giai
cAp 1a Ba La Mo6n khong thé hoc vé quin su,
cai tri va thuong nghi€p, ho cling khdng hoc
dugc vé canh nong trong trot. Tuong tu, Sat
d€ 10i ciing phai 1& thudc vio cdc giai cAp
khic, Phé x4 khong hoc dugc vé kién thic
hay trong trot. Thii da la cling khong hoc
dudc nhitng thi ciia ba giai c4p kia. Pic Phat
chong lai su khong ché cia Ba La Mdn, vi
Ba La Mon ché ngy tit cd nhitng giai cAp
khdc. Nhitng nghi th& ton gido thi€éng liéng
chi dugc ctr hanh bdi giai cAp Ba La Mon. Vi
viy cdc giai cAp khdc phai kinh trong ho vi
khd niing tinh than va tri tué siéu viét cla ho.
Ba La Mon ciing la nhitng vi ¢6 vai trd quan
trong trong xa hoi tif ldc sanh ra dé€n Iic chét
nhu nha gido va nhitng vi lanh dao ton gido.
Vao thdi Piic Phat thi gido di€n chi vi€t bing
Phan ngit ma chi c6 giai cAp Ba la mdn méi
c6 khd ning doc dugc, vi vy cdc giai cAp
khdc bit budc phai hoc hdi ki€n thitc, gido
duc va nghi 1€ tif noi giai cAp Ba la mon.

Khsatriyas: As religious power and ritual
observance were confined to the Brahmans
alone, the Khshatriyas wielded control and
influence on  military and  general
administration. They were warriors and
leaders, so military and political power
gathered in their hands. Thus, they became
the hereditary rulers and lineage passed from
one generation to another—Vi sifc manh va
nghi thit ton gido chi nim trong tay cda giai
cAp Ba la mon, vé quin sy va cai tri chi nim
trong tay clia giai cAp Sdt d€ 1¢i. Ho chinh 1a
nhitng chi€n s vd cdc nha lanh dao, vi th&
quan sy va stic manh chinh tri déu nim trong
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tay ho. Chinh vi viy ma ho tr§ thanh nhiing
nha cai tri cha truyén con ndi.

The Vaishyas were a class of traders,
merchants and businessmen who controlled
business activities in the society. This caste
possessed wealth and their activities also
passed on from one generation to another
Phé x4 1a giai cAp thuong nhan, nhitng ngudi
ki€m soat tit ci cdc thuong nghiép trong
nudc. Giai cdp ndy c6 tai sdn va sinh hoat
thuong nghiép cta ho ciing dudc truyén tir
ddi nay sang ddi khéc.

Shudras were entrusted the work of tilling the
land, sowing the seeds, harvesting the crops
and planting trees, vegetables, etc. According
to those who believe in Hinduism, Shudras
were not slaves, they were the servants of the
society. No matter what they say, until now,
Shudras are still the poorest caste in India—
Giai c4p thd da la la giai c4p ndng dan, gieo
trong va git hdi miia mang, rau qui, vin van.
Theo nhitng ngudi tin theo An gido, thi Tha
da la khong phdi 1a n6 1€, ho 1a nhitng ngudi
lam thué 1am muén trong xa hdi. Khong can
bi&t ho mudn néi gi hay nghi gi, giai cAp Thii
da la cho t6i bdy gid van la giai cdp ngheo
nhat & An Do.

According to Most Venerable Piyadassi in
“The Buddha’s Ancient Path,” caste, rank,
color and even wealth and power
necessarily make a man a person of value to
world. Only his character makes a man great
and worthy of honor. It is character that
illumines wisdom. According to the Anguttara
Nikaya, the Buddha taught: “Radian is the
birth, it is polluted only by
defilements from without.” It is indeed hard
to curb the impulses and control
inclinations, to give up what lures and holds
us in slavery and to exorcise the evil spirits
that haunt the human heart in the shape of
unwholesome thoughts. These thoughts are
the manifestations of lust, hate and delusion,
the threefold army of Death, which can not be
routed until one has attained real purity by
constant training of the mind—Theo Hoa
Thugng Piyadassi trong quyén “Con Pudng
C6 Xua,” giai cap, dia vi, mau da va ngay ca

can not

mind at

evil

su giau sang quyén lyc khong thé lam cho
mot ngudi trd thanh ngudi c¢é gid tri trén thé
gian ndy. Chi c¢6 nhan ciach méi lam cho con
ngudi trd nén vi dai va ddng ton trong. Chinh
nhan cdch lam chéi sang tri tué. Trong Kinh
Ting Chi Bo, Pitc Phat day: “TAm ndy la
chéi sdng, né tr nén & nhiém chi vi nhitng
ciu u€ tr bén ngoai vao.” Qud that, khé ma
dé nén dugc nhitng thoi thic va ché ngu
khuynh huéng bt thién, buéng bd nhitng gi
da mot thdi quyén rii va giam gilf ta trong
cdnh nd 1&, va xua dudi nhitng ma chudng da
tirng 4m 4nh tdm hdn con ngudi bing nhitng
tu duy bat thién. Nhitng tw duy niy 1a su bi€u
hién cta tham, sin, si, ba dao ma quén,
chiing khé c6 thé bi ddnh bai cho tdi khi nao
chiing ta dat d&€n sy thanh tinh tuyét d6i nhg
thudng xuyén tu tip ndi tAim ctia minh.

Casualism (n): Chii thuyé&t ngdu nhién—Hoc

thuy&t nhin thitc th€ giéi ty nhién dién bién

khdng c6 bt cit muc dich ndo.

Cat: Meo (from 5 to 7 a.m.)—See Twelve

animals.

Cataka (skt): Gia Ba Ca—A sparrow, which is

supposed only to drink falling rain—Chim sé, chi

udng nuéc mua.

Catakratu (skt): Cakra (skt)—D¢ thich.

Catalogue of the Yuan Tripitaka: Nguyén

Tang Muc Luc—Pai Phd Ninh Ty Pai Tang Kinh

Muc Luc—Thu muc cda toan bd Nguyén Tang—

See Yuan Tripitaka.

Catastrophe: Calamity—Disaster—Ac hoa.

Catch the first glimse of something: Thodng

tha'y cdi gi 1an dau.

Catch (v) red-handed: Bit qué tang.

Catch (v) someone up: Bit kip ai.

Catch a tiger bare-handed and to cross a

river without a boat: Bao hd bing ha (tay

khong danh cop, khong thuyén vugt sdng, y néi

khéde va can ddm lim).

Catching the ox: Catching the ox—Pudc trAu—

See Ten Ox-herding pictures.

Catechism (n): Sdch gido Iy.

Category (n): Thd loai—Thd 16p.

Categories of Buddhism: Phip S6—The

categories of Buddhism such as the three realms,
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five skandhas, five regions, four dogmas, six
paths, twelve nidanas, and thirty-seven Aids to
Enlightenment, etc—Pham trll hay s§ cia céc
phdp mon nhu tam gi6i, ngii udn, ngii vi, ti d€,
luc dao, mudi hai nhin duyén, ba mudi by phdm
trg dao, van van.

Cathedral (n): Nha thd 16n—See Catholicism.
Catholic (a): Thudc vé Thién Chiia gido—Thién
Chuia Gido—See Catholicism.

Catholic Church: Nha thé Thién Chda gido—
See Catholicism.

Catholic faith: Tin ngudng Thién Chia—See
Catholicism.

Catholic theology: Thin hoc Thién Chda
gido—See Catholicism.

Catholicism (n): Tin ngudng va sinh hoat theo
Thién Chia gido—Twenty centuries ago, Jesus
Christ, the founder of Christianity and regarded by
Christians as the son of God, reformed an old
Hebrew religion according to which God is the
only creator of the universe and sentient beings.
From the Old and New Testaments, it is said that
the universe at the start was a dark and immense
expanse. God with His supernatural powers and
magic created within seven days the sun, moon,
stars, earth, water, mountains, vegetation, man,
and animals. On the seventh day of creation, God
breathed into the dust of the earth to create Adam.
He also created Eve by breathing into some dust
mixed with the rib of Adam. They were told to
dwell in the Garden of Eden as husband and wife.
But after they had eaten the forbidden fruit of the
Tree of Knowledge of Good and Evil, they were
evicted from the Garden and condemned to live
on earth as originators of mankind. From that
time, mankind had to suffer from the original sin.
According to the Catholic doctrine, whoever
knows how to respect, venerate and obey God will
be saved to live happily in Heaven forever; those
who do not will be banished into Hell—Hai muai
th€ ky trudc, chia Gié Su di sdng 1ap ra Thién
Chia gido, va tin d6 Thién Chda xem chia Gié
Su nhu 14 con cia Thugng d€. Pay 1 tdn gido cdi
cach tir Do Thdi gido, theo d6 ho xem btc Chia
Troi 12 vi duy nhat sanh ra tr&i, dat, va van vat.
Theo bd Tan vd Cyu Udc thi vii tru tru6e day la
mot khodng ménh mong mi mit. Nhd quyén phép

cia Bic Chda Tri ma trong bdy ngay da tao
thanh mit trdi, mit tring, tinh td, dat, nudc, song,
cAy cOi, ngudi va vat. Vao ngay thit biy, Ngai 14y
chiit @it ha hoi thanh ra 6ng A Pam, dong thdi 14y
chiit di't khac cling mot mi€ng xuong sudn rdi ha
hoi vao thanh ra ba E Va. Hai ngudi 4y 14y nhau
va song nhu v chdng trong Vuon Pia Pang. Sau
vi pham t6i dn trdi cAm trong vudn nén ca hai bi
day xuéng cdi tran lam thiy t8 lodi ngudi. Tir d6
con chdu loai ngudi déu bi bé budc trong tdi t&
tong truyén. Theo gido 1y dao Thién Chda thi ai
bi&t ton trong, kinh thd, va vang 161 Chia s€ dudc
1én Thién Pang ddi ddi song hanh phic; trdi lai
s& bi doa xudng dia nguc.

Cattle in human shape: Nhin Thin Nguu—
Trau ngua trong 16p con ngudi (ngu, si va khong
bi€t lam viéc thién)—Stupid, ignorant and
heedless.

Catudhatuvavatthana (p): Mahabhuta (skt)—
Four tanmatra—T¢ Pai—Four great elements of
which all things are made (produce and maintain
life). These four elements are interrelated and
inseparable. However, one element may
preponderate over another. They constantly
change, not remaining the same even for two
consecutive moments. According to Buddhism,
matter endures only for 17 thought-moments,
while scientists tell us that matter endures only for
10/27"™ of a second. No matter what we say, a
human body is temporary; it is created artificially
through the accumulation of the four elements.
Once death arrives, the body deteriorates to return
to the soil, water-based substances will gradually
dry up and return to the great water, the element
of fire is lost and the body becomes cold, and the
great wind no longer works within the body. At
that time, the spirit must follow the karma each
person has created while living to change lives
and be reincarnated into the six realms, altering
image, exchange body, etc in the cylce of births
and deaths—Bon y&u t6 16n cAu tao nén van hitu.
B6n thanh phan ndy khong tich ri nhau ma lién
quan chit ché 1in nhau. Tuy nhién, thanh phin
nay c6 thé c6 wu th€ hon thanh phan kia. Chiing
luon thay d8i chit khong bao gid ding yén mot
chd trong hai khodnh khic lién ti€p. Theo Phat
gido thi vat chit chi ton tai dudc trong khodng
thoi gian cia 17 chdp tu tudng, trong khi cdc khoa
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hoc gia thi cho ring vat chit chi chiu dung dugc

10 phan 27 clia mot gidy. N6i gi thi néi, thin thé

ctia chiing ta chi 1a tam bg, chi do ndi t& dai hoa

hgp gid tam lai ma hanh, nén mot khi chét di rdi
thi than tan vé& cét bui, cdc chat nudc thi tir tir kho
can d€ trd vé cho thily dai, hdi néng tit mat, va
hdi thé hoan lai cho gi6. Chirng d6 thi than thic

s& phéi theo cdc nghiép lyc da giy tao lic con

sanh tién ma chuyén vao trong sdu néo, cai hinh,

ddi xdc, ti€p tuc ludn hdi khong dit—Four

constituents:

1) Prithin (skt): Pathavi (p)—bia Pai (Kién)—
Earth—Solid matter—See Prithin.

2) Apas (skt): Apo (p)—Thiy Pai (Thip)—
Water, fluidity, or liquid—See Apas.

3) Tjas (skt): Tejo (p)—Hda Pai (Nodn)—Fire
or heat—See Tjas.

4) Vayu (skt): Vayo (p)—Phong Pai (Pong)—
Air, wind, motion, or energy of motion—See
Vayu.

Catummaharajika (p): Four Great Kings—Tu

bai Thién Vuong—The Realm of the Four Great

Kings which has four divisions corresponding to

the four directions (quarters); each is ruled over

by its own guardian deity and inhabited by a

different class of demi gods. The four deva-kings.

Indra’s external ‘generals’ who dwell each on a

side of Mount Meru, and who ward off from the

world the attacks of malicious spirits, or asuras,
hence they obtained their names as the four deva-
kings or the guardians of the world—Gdm bon chi
d61i lai v6i bon hudng; mdi huéng duge ngy tri bdi
nhitng Pai Thién Vuong va cdc 4 thin (demi

gods). Bon vi Thién Vuong tri vi quanh ndi Tu Di,

canh giff sy tAn cong clia dc than hay A-Tu-La, vi

vay ¢6 tén 12 HY Thé T Thién Vuong—See Four

great kings.

Catur-arupya (skt): Brahma-lokas (skt)—Tu

Khong Xi—See Four formless jhanas.

Catura: Chién P& La Pai Tuéng—See Twelve

spirits connected with the Master of Healing.

Caturmahabhuta  (skt)—Catummaha-bhutika

(p)—The four primary elements—B6&n yé&u td cd

ban d€ hinh thanh noi sy song (dat, nudc, lia,

gi6). **See Four great elements.

Caturmaharaja (skt): T¢ Thién Vuong—See

Four Great Kings.

Caturmaharajakayika (skt): T¢ thién vuong—
Deities serving the Four Quarter Kings (name of a
class of deities)—Gods of the four kings—
Belonging to the attendance of those four great
kings—See Four jhanas.

Caturdisa (skt):
directions—Chiéu dé.
Catur-rddhipada (skt): T¢ than tic—Four
bases of mystical ability—Four mystical feet.

** See Four Sufficiences.
Caturupabrahmaloka (skt): T¢ khong thién.
**See Four immaterial heavens.

Caturyoni: T¢ sanh—See Four forms of birth.
Catushkotika (skt): Tt Cid Chip—See Four
tenets held by various non-Buddhist schools.
Catutthajjhanabhumi (skt): T¢ Thién Thién—
The fourth region, equal to a great chiliocosmos—
See Four dhyana heavens.

Catvarah-pratyayah (skt): Td¢ duyén—Four
classes of cooperating cause—Four types of
circumstance—Four circumstances—Four types of
connection.

Belonging to the four

Catvariaryasatyani (skt)—Cattari-ariyasaccani
(p)—The four Noble Truths—See Four Noble
Truths.

Catvari-samgraha-vastuni (skt): T¢ nhi€p
phdp—The four elements of popularity—The four
ways of leading human beings to emancipation.

** See Four elements of popularity.
Catvari-samyakprahanani (skt): T&¢ Chédnh
Poan—T& Chanh CAn—Four kinds of restraint—
Right effort of four kinds of restrain. ** See Four
right efforts.

Catvaro-dvipah (skt): T& chidu—The four
continents. ** See Four great continents.
Catvaro-yonayah (skt): T¢ sanh—Four kinds of
birth:

1) Birth from womb: Thai sanh.

2) Birth from egg: Nodn sanh.

3) Birth from moisture: Thap sanh.

4) Birth from metamorphosis: Héa sanh.
Caught up in defiled thoughts: Niém tuc con
vudng—Even if you die peacefully, without
illness, you may not have severed all worldly ties,
or you may still be caught up in defiled thoughts.
The desire to survive, coupled with the fear of
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death, disturb your Mind, rendering it perplexed
and undecided. In such circumstances as well, you
cannot recite the Buddha’s name—Du cho ban
khong bénh, ma chét mot cach yén 6n, khi 1am
chung e duyén ddi chua dift, niém tuc con vuong,
ndi tham sdng s¢ chét lam cho tim ¥ rdi loan
phdn van ciling khong ni€ém Phat dugc—See
Seven circumstances that are difficult to practice
Buddha Recitation.

Caula (skt): Culya or Cola (skt)—Chau Lgi Da—
According to Eitel in The Dictionary of Chinese-
English Buddhist Terms, Caula is an ancient
kingdom in the northeast corner of the present
Madras presidency, described in 640 A.D. as a
scarcely cultivated country with semi-savage and
anti-Buddhistic inhabitants—Theo Eitel trong
Trung Anh Phat Hoc Tir Pién, Chau Ldi Da la
mot vuong qudc cd, nim vé phia dong bic khu
Madras, noi dugc mo ta 1a vao khodng nim 640
sau T4y Lich hdy con dd man, cu dan & day lic
Ay quyét liét chong lai dao Phat.

Causal agency: Karana-hetu (skt)—Ning Tdc
Nhan hay nhan t8 tao thinh quyén luc t6i cao nhu
mdt dai vuong—bPay 1a mot trong sdu nhan sanh
ra cdc phap hitu vi. Phap hitu vi sanh ra déu do su
hoa hgp clia nhidn va duyén—A causal agency
that wields supreme power like a great king. This
is one of the six causes of all conditioned things.
Every phenomenon depends upon the union of the
primary cause and conditional or environmental
cause—See Six chief causes in the Theory of
Causal Relation (C).

Causal force: Nhin Luc—As contrasted with
environmental or secondary force (duyén lyc)—
D6i lai v6i duyén luc. Py 1a nguyén nhin chinh
sinh ra sy vat.

Causal ground: Fundamental cause—Nhén
bia—Fundamental cause or causal ground., the
state of practicing the Buddha religion which
leads to the resulting Buddhahood (qué dia)—
Trang théi thyc tip gido 1y nha Phat din t6i qua
vi Phat.

Causality (n): Law of Causality—Luit Nhon
Qua.

Causally-produced: All things are causally
produced (Lap tdnh)—Nhan duyén sanh—Sanh

sdn vi nhdn duyén—Nhan Duyén Tdéng—See

Four kinds of inference in logic (B).

Causation (n): Nhian duyén.

1) Causation: Nhin Tuéng—One of the four
kinds of forms or characteristics of Alaya-
vijnana, the character of the origin of all
things—MO0t trong boén tuéng (sanh, tru, di,
diét), ban chit hay ngudn géc cdia van hitu.

2) According to the Lankavatara Sutra, there are
four Causations (Hetupratyaya)—Theo Kinh
Ling Gia, c6 bon nhan duyén—See Four
Causations.

**  See Cause and effect.

Causation by action-influence: Nghiép Cim

Duyén Khdi—See Theory of causation.

Causation-characteristics: Nhin Tuéng—

Causation—One of the four kinds of forms or

characteristics of Alaya-vijnana, the character of

the origin of all things—Mot trong bdn tudng

(sanh, tru, di, diét), bin chit hay ngudn gdc cia

van hitu.

Causation of dukkha: Khd duyén (duyén clia

khé dau).

Causation by Ideation-store: Alaya-vijnana

(skt)—A Lai Da Duyén Khdi—See Theory of

causation.

Causation or inheritance from previous
existence: Tic Duyén (nhan duyén truyén lai tir
tién ki€p).

Causation by Thusness: Chin nhu Duyén
Khdi—See Theory of causation.

Causation by Universal Principle: Phip gigi
Duyén Khdi—See Theory of causation.
Causative devotion: Duyén tu cia B6 Tat doi
trudc—Causative devotion of a bodhisattva in
former life—See Two kinds of devotions (B).
Causative position: Nhin Vi—The causative
position, i.e. that of a Buddhist, for he has
accepted a cause, or enlightenment, that produces
a changed outlook—Pia vi tu hanh Phit Nhan tu
khi phét tAm cho dén lic thanh Phat.

Causation theory: Ly Tic Duyén Khdi—See
Theory of causation.

Cause (n): Hetu (skt)—Nguyén nhan—Cin
duyén—Nhon duyén (dong lyc dau tién 1am sinh
ra két qua, hoic dua d&én hé qui)—Condition—
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Reason—According to the Flower Adornment

Sutra, there are ten kinds of causes of Great

Enlightening Beings’s development of the will for

enlightenment—Theo Kinh Hoa Nghiém, Phim

38, c6 mudi nhon duyén phat tim B Pé clia Pai

BO Tt

(I) The meanings of “Hetu”—Nghia ctia Nhan:
Cause, antecedent, condition; reason,
principle—Nguyén nhin hay cdi di & trudc;
diéu kién, 1y do, nguyén 1y.

(II) Categories of “Hetu”—Phan loai Nhan:

(A) Two causes—Hai nhan. There are two kinds
of cause, direct and contributory causes—Co
hai loai nhan, chinh nhin va duyén nhan:

1) Chinh nhéan: Correct or direct cause—Correct
cause or substantial cause or the seed of all
things—Chinh nhin hay nhitng nguyén nhan
thi€t y&u hay 12 hat gidng clia van hitu.

2) Duyén nhdn: The contributory causes or
circumstances and conditions that enable the
seed to generate its sprout such as water,
sunlight, soil, and the gardener..—Nguyén
nhin phu hay duyén nhin 1a hoan cdnh va
diéu kién 1am cho hat niy mAm nhu nuéc,
4nh sdng mit trdi, dat, vd ngudi 1Am vudn,
van van.

The five causes (four elements of earth,

water, fire and wind which are the causers or

producers and maintainers of infinite forms of
nature (results)—Nam nguyén nhin—See

Five causes.

According to the Abhidharma of the Kosa

School, there are six chief causes in the

Theory of Causal Relation—Theo A Ty Pam

clia tong Ciu X4, cé sdu cdn nhin trong

thuy€t nhan qui—See Six chief causes in the

Theory of Causal Relation.

(D) The sixfold division of causes of all

conditioned things. Every phenomenon

depends upon the union of the primary cause
and conditional or environmental cause.

There are six kinds—Sdu nhan sanh ra cic

phép hitu vi. Phdp hitu vi sanh ra déu do su

hoa hgp clda nhin va duyén—See Six chief
causes in the Theory of Causal Relation.

See Ten kinds of causes of Great

Enlightening Beings’s development of the

(B)

©)

(B

will for enlightenment (Mudi Nhan Duyén
Khi&n BS Tt Phat Tam B6 Bé).

(IIT) Try to zealously cultivate so that we establish
no causes. Ancient sages always reminded
that “Bodhisattvas fear causes, ordinary
people fear results.” Even though we are still
ordinary people, try to know to fear “causes”
so that we don’t have to reap “results.”—
Dung cdng tu hanh sao cho khong tao thém
nhdn méi. C§ dic day: “Bd tit sg nhén,
chiing sanh sg qua.” Dt hdy con 1a pham phu,
ching ta nén bi€t s¢ nhon d€ khong hdi
qué—See Four serious matters in any
cultivator’s life.

Cause of: Nguyén nhan (ctia)—There are three

causes—See Three causes.

Cause of abiding in the present condition:

Trd nhén, trong ndm nguyén nhin—

Nourishing cause, one of the five causes (four

elements of earth, water, fire and wind which are

the causers or producers and maintainers of
infinite forms of nature (results)—See Five causes

(B).

Cause, action, and effect: Nhan, hanh, va qua

(hat gi6ng, sy ndy mam, va trdi)—Seed,

germination, and fruit.

Cause of affliction: Phién ndo nhan.

Causes arise the eye-sense (causes that

cause the eye-sense to be awakened): Nhiing
nguyén nhan khodi ddy nhdn cdn—In the
Lankavatara Sutra, the Buddha reminded
Mahamati about the four causes that cause the
eye-sense to be awakened—Trong Kinh Ling
Gia, Pittc Phit da nhic Mahamati vé bon nguyén
nhdn khoi ddy nhan cin—See Four causes that
cause the eye-sense to be awakened.

Cause (v) beings who are able to develop
pure faith to acquire immeasurable roots of

goodness: Néu c6 ching sanh hay sanh tinh tin,
thdi Phat lam cho ho dugc vo lugng thi€én cin—
See Ten kinds of Buddha-work in all worlds in all
times of the Buddhas (A).

Cause (v) beings to be born in the ground of
equality of The Enlightened: Khién ho dugc
sanh trong dit binh ding clia Nhu Lai—See Ten
kinds of Buddha-work in all worlds in all times of
the Buddhas (B) (5).

mot
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Cause (v) beings to continue in the
boundless good practices of Enlightening
Beings: Khién ching sanh tru ndi v bién diéu
hanh ciia chuw B6 T4t—See Ten kinds of Buddha-
work in all worlds in all times of the Buddhas (B)
).
Cause (v) beings to develop all the most
excellent qualities: Khi€n ching sanh dugc
thanh tyu cong dic t6i thing—See Ten kinds of
Buddha-work in all worlds in all times of the
Buddhas (B) (5).
Cause (v) beings to plant roots of goodness:
Khi€n cho chiing sanh gieo cin lanh—See Ten
kinds of Buddha-work in all worlds in all times of
the Buddhas (B) (5).
Cause of blessedness: Phugc nhin (nhdn cta
ctia phudc).
Cause the Buddhas to bleed: Lam thin Phit
chdy mdu—See Five betrayals (I).
Cause all Buddhas of past, future and
present to appear: Hién tam thé it cd chu
Phat—See Ten kinds of unimpeded liberation of
the Buddhas.
Cause the Buddha to rejoice: Lam cho chu
Phit hoan hy—Theo Kinh Hoa nghiém, Pham 18,
chu B T4t c6 mudi phap 1am cho chu Phit hoan
hy—According to the Flower Adornment, Chapter
18, there are ten things which Enlightening Beings
cause the Buddhas to rejoice—See Ten things
which Enlightening Beings cause the Buddhas to
rejoice.
Cause of Buddhahood: Nhan tu—The practice
of Buddhist laws as the cause of Buddhahood—Tu
tdp Phat Phédp chinh 1a nhan dua téi Phat qua.
Cause (v) calamity to cease: Tdic Tai—To
cause calamities to cease, for which the esoteric
sect uses magical formulae, especially for illness,
or personal misfortune—Phép ti€u trtt cdc tai
wong cla thién bi€n dia di, binh hda, d6i khit,
bénh tit, hay nhitng bit hanh clia c4 nhan.
Cause to cease:
1) Uccehda (skt)—To cut off—To end—To get
rid of—Poan trir.
2) Putan end to: To annihilate—Disperse—Ti€u
diét.

Causes of a childbirth: Children are born from
four causes—Con c4i dugc sanh ra vi bon nguyén
nhian—See Four causes children are born.

Cause of coming to the world: H6a Duyén—
The cause of a Buddha’s or bodhisattva’s coming
to the world, i.e. the transformation of the living—
Nguyén nhin Phat va B T4t gidng trin héa do
ching sanh.
Causes and conditions: Hetu-pratyaya (skt)—
Primary causes and secondary causes—Nhon
chinh va nhon phyu—Main causes and subsidiary
causes—The seed out of which the plant grows is
an illustration of the main cause, whereas other
elements like labor, the quality of soil, humidity
and so on, are considered as subsidiary causes or
conditions—Hat giéng ma ciy dudc trong 1én 1a
nhin chinh, nhitng y&u & khdc nhu cong siic, bén
phén, tudi nuc, van van dudgc coi nhu 1a nhitng
nhdn phu hay duyén.

Causes of death: Nguyén nhian dua dén sy chét.

(A) Theo Phat gido, c6 bdn nguyén nhan dua dén
cai chét—According to Buddhism, death can
occur in one of the four ways—See Death
occurs in four ways.

(B) Nine kinds of irregular death—Chin nguyén
nhin gy ra cdi chét bat dic ky ti—See Nine
kinds of irregular death.

Causes to develop Bodhi Mind: Nguyén nhin

phdt tim Bo Pé—We are all ordinary people. If

we do not develop the broad and lofty Bodhi Mind
and do not make firm and strong vows, we will
remain as we are now, in the wasteland of Birth
and Death for countless eons to come. Even if we
were to cultivate during that period of time, we
would find it difficult to persevere and would only
waste our efforts. Therefore, we should realize
that in following Buddhism, we should definitely
develop the Bodhi Mind without delay. According
to The Amitabha Sutra, “You cannot hope to be
reborn in the Pure Land with little merit and virtue
and few causes and conditions or good roots.

Therefore, you should have numerous merits and

virtues as well as good roots to qualify for rebirth

in the Pure Land. However, there is no better way
to plant numerous good roots than to develop the

Bodhi Mind, while the best way to achieve

numerous merits and virtues is to recite the name
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of Amitabha Buddha. A moment of singleminded
recitation surpasses years of praticing charity;
truly developing the Bodhi Mind surpasses eons
of cultivation. Holding firmly to these two causes
and conditions assures rebirth in the Pure Land.”
In the commentary of “Developing the Bodhi
Mind,” Great Master Hsing-An encouraged the
fourfold assembly to remember ten causes and
conditions when developing the Bodhi Mind—
Chiing ta 1a nhitng pham nhin, néu ching ta
khong phdt B4 Pé tim mot cich cao rong, va
khong phdt nguyén mdt cdch kién c6, chiing ta sé&
mai méi lin trdi trong vong luan hdi sanh ti¥ trong
vo lugng ki€p. Cho du chiing ta ¢6 chiu tu hanh di
nita, cling chi 12 phi cong vo6 ich. Vi viy ching ta
nén ludén nhan rd ring tu theo Phat, 1a phai rong
phit tim B P& ngay chit khong chan chir. Theo
Kinh A Di Pa, “Ngudi thi€u thién cin phudc ditc
nhan duyén, khong thé sanh vé cdi nuéc Cuc Lac
dugc.” Mudn dudc nhiéu cin lanh khong chi hon
12 phat tim Bd P&; mudn dudc nhiéu phudc ditc
khong chi hon 1a tri danh hiéu Phit. Nhi€p tAm
niém Phat gidy phit hon bd thi nhiéu nim, chin
that phat 1ong B4 P& hon tu hanh nhiéu kié&p. Gif
chic hai nhin duyén niy, quyét dinh dugc ving
sanh Cuc Lac. Trong “Phdt B Pé TAm Vin,” Pai
Su Tinh Am d3 khuyén td ching nén nghi dén
mudi nhin duyén khi€n ching sanh phit tim Bo
Dé—See Ten causes and conditions of sentient
beings’ development of the for
enlightenment.

Cause of development: Ting trudng nhin, mot
trong ndm nguyén nhdn—Nourishing cause, one
of the five causes (four elements of earth, water,
fire and wind which are the causers or producers
and maintainers of infinite forms of nature
(results)—See Five causes (B).

Cause of Dharma propagation: Su nghiép
hoiing tri dao phép.

Cause of different resultant conditions:
Differentiated karma—Bi€t nghiép.

Cause disharmony within the Sangha: Phi
hoai sy hoa hgp trong gido hdi—A Bhiksu or
Bhiksuni who, , causes disharmony within the
Sangha, after having been warned three times
without listening deeply and changing his or her
way, commits a Sangha Restoration Offence—Vi
Ty Kheo hay Ty Kheo Ni nao phd hoai hoa hgp

will

Ting, sau khi dugc cdnh bdo ba 1an ma khong

chiu stra d8i 1a pham tdi Tang Tan.

1) By his or her way of speaking and acting—
Biing 13i n6i hay hanh dong.

2) Using the support and power of the
government—Dua vao th€ Iuc cda chinh
quyén.

3) Cutting himself or herself off from the Sangha
without a permission of the Order—Khong c6
phép cla gido hoi ma ty minh tdch ra khoi
gido hoi.

4) Persuading other member of the Sangha to
follow him or her to set up a new
community—Khuy&n du nhitng thanh vién
khéc clia gido hdi tich ra theo minh dé thanh
1ap mot cong dong khic.

Cause of Dukkha: Nguyén nhin ciia khd.

Cause and effect: Chinchamanavika—Nhon

qua.

(I) An overview of “Causation”—TG&ng quan vé
nhin duyén: According to the Buddha, a
cause refers to the cause you have planted,
from which you reap a corresponding result
without any exception. If you plant a good
cause, you will get a good result. And if you
plant a bad cause, you will obtain a bad
result. So if you plant a certain cause with
other conditions assemble, a certain
retribution or result is brought about without
any exception. The Buddha taught: “Because
of a concatenation of causal chains there is
birth, there is disappearance.” Cause and
effect in Buddhism are not a matter of belief
or disbelief. Even though you don’t believe in
“cause and effect,” they just operate the way
they are suppose to operate. The cause is the
seed, what contributes to its growth is the
conditions. Planting a seed in the ground is a
cause. Conditions are aiding factors which
contribute to the growth such as soil, water,
sunlight, fertilizer, and the care of the
gardener, etc.—Theo DPic Phit, nhin la nhan
ma ban di gieo, thi tir d6 ban phdi git 14y két
qui tuong @ng, khong cé ngoai 1&. N&u ban
gieo nhin t6t, 4t git qua t6t. VA néu ban gieo
nhin x4u, 4t nhan 18y qud xdu. Vi vay ma
néu ban gieo mdt nhin nao d6 v6i nhitng
duyén khdc di kem, mot qud bdo hay hu qua
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nao d6 sé dén, khong c6 ngoai 1&. Dic Phat
day: “Do su ndi két clia cdc chudi nhin
duyén ma c6 su sinh, ¢6 sy diét.” Nhan qua
trong dao Phat khong phdi 1a chuyén tin hay
khong tin. Cho dii ban khong tin nhdn qué thi
nhan qud vin vin hanh ding theo chiéu
huéng ma né phdi van hanh. Nhian chinh 1a
chiing ti (hat). C4i gép phan cho sy 16n manh
cia n6 1a duyén (hay diéu kién). Trong mot
cdi hat xuéng dit 1a gieo nhan. Nhitng diéu
kién 12 nhitng y&u t6 phu vao gép phan lam
cho cai hat nﬁ”y maAm va 16n 1én nhu dat dai,
nudc, 4nh ning mit trdi, phdn bén va ngudi
lam vuGn, van van.

The meanings of “Cause and effect”—Nghia
ctia “Nhan quéd™:

Every action which is a cause will have a
result or an effect. Likewise, every resultant
action has its cause. The law of cause and
effect is a fundamental concept within
Buddhism governing all situation. Buddhists
believe in a just rational of karma that
operates automatically and speak in terms of
cause and effect instead of rewards and
punishments—Moi hanh dong 1am nhén s€ c6
mdt k&t qua hay hau qua. Ciing nhu vay, két
qua hay hiu qua déu c6 nhin clia né. Luat
nhdn qud 12 khdi niém cdn bdn trong dao
Phat, n6 chi phdi tit cd moi trudng hgp.
Nguoi Phat ti tin ludt nhAn qué chid khong
khong phai thudng phat.

Every action which is a cause will have a
result or an effect. Likewise every resultant
action has its cause. The law of cause and
effect is a fundamental concept within
Buddhism goverining all situation. Buddhists
believe in a just rational of karma that
operates automatically and speak in terms of
cause and effect instead of rewards and
punishments. It’s a fundamental principle for
all living beings and all things that if one sows
good deeds, he will surely reap a good
harvest; if he sows bad deeds, he must
inevitably reap a bad harvest. Though the
results may appear quickly or slowly,
everyone will be sure to receive the results
that accord with their actions. Anyone who
has deeply understood this principle will

never do evil—Moi hanh dong h& 1a nhan 4t
c6 qui. Tuong tu, hé 13 qua 4t c6 nhan. Luat
nhin quéa 1a y niém cdn ban trong Phat gido
chi phdi moi hoan cidnh. Pay 12 dinh luit ciin
bdn clia van hitu, n€u mot ngudi gieo hat
giong tot thi chic chin ngudi d6 sé git qua
t6t; néu ngudi Ay gieo hat gidng x4u thi hi€n
nhién phai git qud xau. Du két qud c6 thé
mau hay chAm, moi ngudi chic chin s& nhan
nhitng két qui tuwong (ng v6i nhitng hanh
dong ctia minh. ngudi nao thAim hiu nguyén
1y nay sé khong bao git 1am diéu xau.

(IIT) Categories of “Cause and effect”—Phan loai

1)

a)
)
ii)
b)
i)
ii)

2)

nhdn qua:

C6 hai loai nhan qud—There are two aspects
of cause and effect. **See Two aspects of
cause and effect.

Cause and effect in the present life—Nhon
qud th€ gian:

Cause: Nhon—T4p dé—The cause of good or
evil deeds.

Effect: Qua—Khd d&
bad deeds.

Cause and effect in the future life—Nhon qué
xud't thé gian:

Cause: Nhon—DPao d€—The Eightfold Noble
Path.

Effect: Qua—Diét dé—Extinction of passion
or mortality in the future.

Three causes produce their three effects—
See Three causes produce their three effects.

The effect of good or

(IV) Other characteristics on “cause and effect”—

Y

2)

Nhitng dic di€m khac ctia “nhin qui™:

Cause is a primary force that produces an
effect; effect is a result of that primary force.
The law of causation governs everything in
the universe without exception: Nhan la
nguyén nhin, 12 ning lyc phat déng; qua 1a
ké&t qud, 1a sy hinh thanh clia ning lyc phat
dong. Pinh luit nhin qué chi phdi van sy van
vat trong vii tru khong cé ngoai 1€.

Law of cause and effect or the relation
between cause and effect in the sense of the
Buddhist law of
causation (reality itself as cause and effect in
momentary operation). Every action which is
a cause will have a result or an effect.
Likewise every resultant action or effect has

“Karma”—The law of
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its cause. The law of cause and effect is a
fundamental concept within Buddhism
governing all situations. The Moral Causation
in Buddhism means that a deed, good or bad,
or indifferent, brings its own result on the
doer. Good people are happy and bad ones
unhappy. But in most cases “happiness” is
understood not in its moral or spiritual sense
but in the sense of material prosperity, social
position, or political influence. For instance,
kingship is considered the reward of one’s
having faithfully practiced the ten deeds of
goodness. If one meets a tragic death, he is
thought to have committed something bad in
his past lives even when he might have spent
a blameless life in the present one: Luat nhan
qud hay su tudng quan giita nguyén nhin va
két qua trong luat vé “Nghiép” clia Phat gido.
Moi hanh dong 12 nhin sé& c6 k&t qua hay hau
qué ctia n6. Giéng nhu vdy, moi hiu qui déu
¢6 nhin ctia né. Luit nhan qud 1a luit cdn
bin trong Phat gido chi phdi moi hoan cinh.
Luit 4y day ring ngudi lam viéc lanh, dir
hodc v ky s& nhin 14y hiu qui tuong duong.
Ngusi lanh duge phudc, ngusi dit bi khd.
Nhung thuong thudng ngudi ta khong hiéu
chit phudc theo nghia tim linh, ma hiéu theo
nghia gidu cé, dia vi xd hdi, hodc uy quyén
chdnh tri. Ching han nhu ngudi ta bdo ring
dudce 1am vua 12 do qud cda mudi nhan thién
da gieo trudc, con ngudi chét bat ddc ky tlf 1a
do trd quid xiu & ki€p ndo, diu ki€p nay
ngudi Ay khong 1am gi ddng trich.

Causality is a natural law, mentioning the
relationship between cause and effect. All
things come into being not without cause,
since if there is no cause, there is no effect
and vice-versa. As so sow, so shall you reap.
Cause and effect never conflict with each
other. In other words, cause and effect are
always consistent with each other. If we want
to have beans, we must sow bean seeds. If we
want to have oranges, we must sow orange
seeds. If wild weeds are planted, then it’s
unreasonable for one to hope to harvest
edible fruits: Nhian qud 12 mét dinh ludt tat
nhi€n néu rd sy tuong quan, tuong duyén gitra
nhdn va qua, khong phdi c6é ai sinh, ciling

4)

khodng phdi t nhién sinh. Néu khong c6 nhan
thi khong thé c¢6 qua; néu khong c¢6 qua thi
ciing khong c6 nhin. Nhin nio qui niy,
khong bao gid nhan quéd tuong phdn hay mau
thufin nhau. N6i c4ch khéc, nhan qui bao git
ciing dong mot loai. Néu mudn duge dau thi
phdi gieo gidng diu. NEu mudn duge cam thi
phdi gieo giong cam. Mot khi da gieo c6 dai
ma mong git dudc lda bdp la chuyén khong
tudng.

One cause cannot have any effect. To
produce an effect, it is necessary to have
some specific conditions. For instance, a grain
of rice cannot produce a rice plant without
the presence of sunlight, soil, water, and care.
In the cause there is the effect; in the effect
there is the cause. From the current cause, we
can see the future effect and from the present
effect we discerned the past cause. The
development process from cause to effect is
sometimes quick, sometimes slow.
Sometimes cause and effect are simultaneous
like that of beating a drum and hearing its
sound. Sometimes cause and effect are three
or four months away like that of the grain of
rice. It takes about three to four, or five to six
months from a rice seed to a young rice plant,
then to a rice plant that can produce rice.
Sometimes it takes about ten years for a
cause to turn into an effect. For instance, from
the time the schoolboy enters the elementary
school to the time he graduates a four-year
college, it takes him at least 14 years. Other
causes may involve more time to produce
effects, may be the whole life or two lives:
Mot nhan khong thé sinh dugc qua, ma phai
dugc sy tr¢ gitp cla nhiéu duyén khdc, thi
du, hat lda khong th€ ndy mam Ildia néu
khdng c6 nhitng trg duyén nhu dnh sdng, dat,
nudc, va nhian cdng trg gidp. Trong nhan cé
qué, trong qua c6 nhin. Chinh trong nhén
hién tai ching ta thdy qud vi lai, va chinh
trong qud hién tai ching ta tim dudc nhin
qud kht. Sy chuyén tir nhan dé€n qui cé khi
nhanh c6 khi chim. C6 khi nhdn quéa xdy ra
lién nhau nhu khi ta vira ddnh ti€ng trong thi
ti€ng trong phat hién lién. C6 khi nhan da
gay rdi nhung phai ddi thdi gian sau qua méi
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hinh thanh nhu tir lic gieo hat lda giong, ndy
mam thanh ma, nhd ma, ciy lda, ma 16n
thanh cay lda, tré bong, rdi cit lda, van van,
phdi qua thdi gian ba bon thing, hoic nim
sdu thang. C6 khi tif nhan d&€n qud cdch nhau
hiing chuc nim nhu mot dita bé cdp sach dé€n
trudng hoc tiéu hoc, dén ngay thanh tai 4
nidm dai hoc phdi trdi qua thdi gian it nhat la
14 ndm. C6 nhitng trudng hop khic tir nhan
dé&n qui c6 thé dai hon, tir ddi trudc dén doi
sau méGi phat hién.

By understanding and believing in the law of
causality, Buddhists will not become
superstitious, or alarmed, and rely passively
on heaven authority. He knows that his life
depends on his karmas. If he truly believes in
such a causal mecahnism, he strives to
accomplish good deeds, which can reduce and
alleviate the effect of his bad karmas. If he
continues to live a good life, devoting his
time and effort to practicing Buddhist
teachings, he can eliminate all of his bad
karmas. He knows that he is the only driving
force of his success or failure, so he will be
discouraged, put the blame on others, or rely
on them. He will put more effort into
performing his duties satisfactorily. Ralizing
the value of the law of causality, he always
cares for what he thinks, tells or does in order
to avoid bad karma: Hi€u va tin vao ludt nhan
qua, Phat t s€ khong mé tin di doan, khong
y lai thain quyén, khong lo s¢ hoang mang.
Biét cudc ddi minh 13 do nghiép nhin clia
chinh minh tao ra, ngudi Phit t& v46i long ty
tin, c6 thém stc manh to 16n s& lam nhitng
hanh dong tot dep thi chdc chin nghiép qua
s& chuyén nhe hon, chit khong phai trd ding
qud nhu ldc tao nhan. N€u lam t3t nita, biét
tu thin, giif gidi, tu tim, nghiép c6 thé
chuyén hoan toan. Khi bi€t minh 13 dong luc
chinh clia moi thit bai hay thanh cdng, ngudi
Phit t& s€ khong chdn ndn, khdng trach méc,
khong v lai, c6 thém nhiéu cd ging, c6 thém
tu tin d€ hoan thanh t5t moi cong viéc. Bi€t
gid tri cta ludt nhin qud, ngudi Phat t& khi
lam mot viéc gi, khi n6éi mot 15i gi, nén suy
nghi trudc dén két qua tdt hay x4u cda né,

chtt khong 1am liéu, d€ rdi phai chiu hau qua
khd dau trong tuong lai.
Cause and effect and corresponding

relations: Nhin Qui Ung Bdo—Cause and
effect in the moral realm have their corresponding
relations. Whoever denies the rule of “cause and
effect” will destroy all moral responsibility—
Nhitng ai pht nhan luat nhan qui luan hdi s& hiiy
hoai tit cd nhitng trdch nhiém luin Iy cta chinh
minh.

Cause and effect of delusion and

enlightenment: Mé Ngé Nhian Qua—The the
four axioms, that of “accumulation” is caused by
illusion, with suffering as effect; that of “the way”
is caused by enlightenment, with extinction of
suffering—Nhan va qué cia mé va ngd. N6i theo
T Diéu D€ thi nhan clia mé vong 1a tip d€, qua
ctia n6 12 khd d€. Nhin clia chiing ngd 13 dao d€,
qud clia n6 1a diét dé.

Cause and effect in the future: Nhan qué xuit
th& gian—See Two aspects of cause and effect.
Cause and effect permeates all three life

spans: Nhian Qud Ba B&i—The law of karma and

its retribution permeates all three life spans—

Nhin qua bdo dng thdng ca ba dvi.

1) Immediate retributions: Hién bdo.
Immediate retribution.

2) Rebirth retributions: Next life retributions—
Sanh Bdo. **See Next life retribution.

3) Future retributions: Hiu Bao. **See Future
retribution.

**See

Cause and effect in the present life: Nhon qua
th€ gian—See Two aspects of cause and effect.
Cause and effect in the present and future
lives: Nhan qué trong ddi nay va nhitng doi tuong
lai—Present and future lives and cause and effect
according to Cause and Effect Sutra.

1) Being all alone in this life is the consequence
of harming other people with a wicked mind
in previous life: Ki€p Ndy Canh C6 Quanh
Qué Ciing Vi Ki€p Tru6c Hay Him Hai
Ngudi Khac.

2) Being dumb, deaf, or blind in this life is the
consequence of slandering (people who read
or recite) Mahayana sutras in previous life:
Ki€p Niay Cam, Pi€c, Pui M Ciing Vi Kié€p
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Tru6c Hay Phi Bang (Ngudi Tung Poc) Kinh
Pién Pai Thira.

If we do not cultivate in this life, then when
will we do so?: Ki€p NAy Ching Tu Con Dgi
Dén Ki€p Nao?

Having the previlege to ride on a horse or
travel in luxurous sedan cars in this life is the
consequence of one’s contribution made to
public welfare by building the bridges and
repairing the roads in his previous life: Ki&p
Niy C6 Xe C6 Ngua Vi Tién Ki€p Hay Stta
Cau Vi Lo.

Having so many children and grandchildren in
this life is the consequence of setting free
birds, animals as well as doing good deeds to
other beings in previous life: Ki€p Nay Con
Chdu Pay Pan Ciing Nhs Tién Ki€p Hay
Phéng Sanh Lgi Vit.

Being respectful this life is the
consequence of paying respect to other
people in previous life: Ki€p Niy Pudc Kinh
Trong N€ Vi Ciing Nhd Tién Ki€p Hay Kinh
Trong N& Vi Ngudi Khic.

To create hatred and afflictions to other
people in this life, next life will be harmed by
tigers, bears or snakes: Ki€p Nay Hay Gay
Hon Chudc Ndo Cho Ngudi, Ki€p Sau Sé Bi
Cop Beo Rin Him Hai.

Frequent gossip in this life, will be born dumb
and deaf in the next life: Ki€p Ny Hay N6i
Thi Phi, Ki€p Sau Cadm Di&c Khong Ra Mot
Lai.

Being so rich as to wear in silk fabrics or in
satin dress in this life is the consequence of
one’s offerings of robes to the monks and
nuns in his previous life: Ki€p Nay Giau C6
V6i Quan La Ao Lua Ciing Vi Tién Kiép
Hay Cting Dudng Vai Va Ao Cho Chu Ting
Ni.

To benefit oneself by bringing harm to others,
next life will become a buffalo or a horse to
pay retribution and at the end of the life will
be killed for meat: Ki€p Nay Hai Ngudi D&
Hudng Lgi Thi Ki€p Sau Lam Than Trau
Ngua P& Pén Trd Va Cudi Cung Bi Giét
Lam Thit.

Being happy in this life is the consequence of
not causing physical or mental harm or

in
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13)

14)

15)

16)

17)

18)

19)

20)

damage to any being in previous life: Ki€p
N4y Hanh Phiic Vi Ki€p Tru6c Khong Lam
KhS Ngudi Khic.

To look down upon other people in this life,
will be reborn in the mean and poor family
and looked down by other people in the next
life: Ki€p Nay Hay Khinh Miét Ngudi, Ki€p
Sau Sanh Vao Chd Ha Tién Cho Ngudi Miét
Khinh.

To be jealous of others or to cause disputes
among other people, will have a body with
bad odour (nobody dares to come near) in the
next life: Ki€p Ndy Hay Ly Gidn P& Ky Ké&
Khic, Ki€p Sau Hoi Thdi Khong Ai T6i Gan.
Being free from illness in this life is the
consequence of donating medicines to the
poor in previous life: Ki€p Ny Khong Pau
Om Binh Hoan Ciing Nhd Ki€p Trudc Hay
Gitip P& Thudc Men Cho Ngudi Ngheo.
Don’t believe in the Buddhist doctrines in this
life, will be dumb and deaf (not be able to
read and hear) in the next life: Ki€p Nay
Khong Tin Phat Phdp, Ki€p Sau Cam Diéc
DPé Khong Nghe Gi.

Working as a servant in this life is the
consequence of ill-treating servants or not
paying debts in previous life: Ki€p Nay Lam
Than Lam Téi Té Ngudi Ciing Vi Ki€p Trudc
Hay Hanh Ha T6i T6 Hay N¢ Nian Khong
Tra.

Becoming a cow or horse in this life is the
consequence of wicked deeds and not paying
debts in previous life: Ki€p Nay Lam Than
Trau Ngwa Ciing Vi Ki€p Truéc Ac Poc Va
Giut No.

To deceive the monks and nuns to get the
money from the temple in this life, will
become a buffalo, a cow, a pig or even a dog
to pay retribution in the next life: Ki€p Nay
Luong Gat Giyt Tién Chua, Ki€p Sau Phai
Lam Théan Trau, Bd, Heo Ché D& Dén Trd.
To maltreat animals, be reborn as
animals to pay retribution in the next life:
Ki€p Nay Ngugc Pdi Sic Vat, Ki€p Sau
Sanh Than Stic Vat Bén Tra.

Being so rich as to be able to live in luxurious
life is the consequence of offerings rice to the
temples in previous life: Ki€p Nay Nha Cao

will
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Ctra Rong Nho Tién Ki€p Hay Cing Dudng
Gao Théc Cho Chua.

Being sufficient with food and dress in this
life is the consequence of giving alms to the
poor in one’s previous life: Ki€p Niy No
Com Am Ao Vi Tién Kié€p Hay Gidp D6
Ngudi Ngheo.

To slander the monks and nuns (not to slander
the Triratna) in this life, will be reborn as a
lizard to click the tongue every night: Ki&p
Ny N6i X4u Ngudi Tu, Ki€p Sau Mang
Than Lam Thin Lin Tdc Ludi Mdi Pém.
Being sufficient with luck, nobility and
prosperity in this life is the consequence of
generous offerings made the
construction of the temples and monasteries
as well as building of the shelters for the
needy in previous life: Ki€p Ny Phi Qui
Thinh Vugng Vi Tién Ki€p Hay Xiy Chiia
Ca't Miéu Ciing Nhu Dyng Nha Chin T€.

To feel happy when seeing the misfortunes of
others in this life, will be in constant troubles
and sicknesses in the next life: Ki€p Niy
Thiy Nan Ma Cudi, Ki€p Sau Hoan Nan
Trién Mién Mot Boi.

To refuse to rescue others when they are in
danger, will have the bad fate of staying in
prison in the next life: Ki€p Nay Thiy Nguy
Khong Ciu, Ki€p Sau Phdi Mang Than Tu
bay.

Being full of great intelligence and wisdom in
this life is the consequence of praying and
reciting Amitabha Buddha’s name in previous
life: Ki€p NAy Thong Minh Pai Tri Ciing
Nhd Tién Ki€p Hay Tung Kinh Niém Phat.
Enjoying longevity this the
consequence of setting free animals as well
doing good deeds to other people in previous
life: Ki€p Nay Truong Tho Ciing Nhg Ki&p
Trudc Hay Phéng Sanh Lgi Vit.

Being so beautiful and dignified in outer
aspects in this life is the consequence of
sincere offerings flowers to the Buddha
(statue or image) in previous life: Ki€p Nay
Tuéng Mao Khdi Ngd Ciing Nhd Kiép Trudc
Hay Thanh Tam Dang Hoa Cing Phat.
Holding the position of high ranking officer in
this life is the consequence of one’s

one’s in

in life is

decorating the statue of the Buddha with gold
leaf in his previous life: Ki€p Nay Vinh Hién
Lam Quan Ciing Vi Tién Ki&€p Pdp Vang
Tugng Phat.

To bring harm to others by spreading false
rumours, will be harmed by false rumours in
the next life: Ki€p Nay Vu Oan Gia Hoa Cho
Ngudi, Ki€p Sau S& Bi Ngudi Vu Oan Gi4
Hoa B€ Him Hai.

Cause-effect relationship: Quan hé nhéan
qud—Luat nhian qua.

Cause Enlightening Beings to be full of
knowledge and not depend on another for
understanding: Lam cho chu B T4t & noi dao
B6 Pé dh sing tri hué ching do tha ngo—See
Ten kinds of Buddha-work in all worlds in all
times of the Buddhas (B) (9).

Causes Enlightenment of the Buddha: Nhirng
cdn nhin cta hién khéi trong su gidc ngd cla
Phiat—These causes are known to be boundless.
The effects are manifold or limitless, but they do
not hinder each other; rather they cooperate to
form a harmonious whole—Nhitng cin nhin nay
dudc coi nhu vd han, nhitng cdm qué 1a van trang
vO bién, nhung chiing khdong chuéng ngai nhau
ma lai con cong tic d€ hinh thanh mot toan thé
nhip nhang—See Ten theories that independently
cause the manifestation of the ideal world (B).
Cause of erroneous ideas: Vong Duyén—The
unreality of one’s environment—Duyén 1a nhitng
sy vat trong va ngodi ¢6 quan hé vdi than ta, tat
ca nhitng cdi d6 déu 1a hu vong ca. Chinh nhitng
thit @6 13 ddu mdi tao ra nhitng tu tudng sai lam.
Causes of evil actions: Nhitng nguyén nhin
khdi 1én dc nghiép—According to the Sigalaka
Sutra, there are four causes of evil actions—Theo
Kinh Thi Ca La Viét, c6 bdn nguyén nhin giy
nén ac nghi¢p—See Four causes of evil actions.
Cause of giving: Ly do bd thi—See Eight causes
of dana.

30)

Cause of good or bad deeds: Tap d€—See
Four Noble Truths.

Cause and its effect ressemble each other:
Nhan va hau qué clia né gidng nhau.

Cause leading to the extinction of passion
and mortality (Diét d€) in the future life:
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Xuit th€ gian nhin qud (Pao d&)—See Two
aspects of cause and effect.

Causes of malice: Aghata-vatthuni (p)—Nguyén
nhidn clda xung dot— According to the Sangiti
Sutta in the Long Discourses of the Buddha, there
are nine causes of malice which are stirred up by
the thought—Theo Kinh Phing Tung trong
Trudng Bo Kinh, ¢6 chin sy xung d6t khdi 1én bdi
tu tudng—See Nine causes of malice.

Cause may be stated, but result is beyond
description: Nhan Phan Kha Thuyét, Qua Phan
B4t Kh3 Thuy&t—The causes that give rise to the
Buddha’s Buddhahood may be stated, that is, such
part as is humanly manifested; but the full result is
beyond description—Nhan phan dua dén qui vi
Phat ctia Phat c¢6 gidng thuyé&t dugc, nhung tinh
hai ma Phat chitng ngd 12 phép clia Phat ty biét,
ching thé dung ngdn tir ma dién dat.
Cause-nature-environment: Cin Tanh
Duyén—Cause, nature and environment; natural
powers and conditioning environment. The
circumstances or conditions environing the mind
created by the gunas. Conditioning
environment and natural powers in which
environment plays a main role—Céin tinh cla con
ngudi va nhan duyén ctia hoan cdnh nudng twa
vao nhau, hay sy nuong tya giita
trAn, ma sy tdc dong 16n 14 & luc cin. C4nh cla
luc trin (sic, thanh, huong, vi, xdc, phap) la
nhitng s& duyén lam nhd bin tim tinh; hay su
phdi hgp giita luc cin va luc trin, ma lyc trdn 1a
y&u td chinh.

Six

luc cdn va luc

Cause and origin: Nhian nguyén.

Cause of pain: See Cause of suffering.

Cause all past, present and future Buddha-
works: Hién tam thé tit cd Phit sy—See Ten
kinds of unimpeded liberation of the Buddhas.
Cause all past, present and future miracles:
Hién tam thé tA't c4 than thong—See Ten kinds of
unimpeded liberation of the Buddhas.

Cause perfects and the effect completes:
Nhan Vién Qua Man—Nhan tu hanh diy dd va
Phiat qud vién man (theo Kinh TAm Pia Quén:
“Ba ting ky ki€p do ching sanh, siéng tu tim van
Ba La Mat, nhan vién qud man thanh chdnh gidc,
tru tho ngung lai khdong dén di)—The practice of

Buddhism will lead to a perfect effect of
Buddhahood.

Cause of pleasure: Lac nhan.

Cause in the present life: Th€ gian nhan qud
(Tap d&)—The suffering (Khd d€) and the cause
(Tap d€) in the present life—See Two aspects of
cause and effect.

Cause in previous existence: Tic Nhdin—Good
or evil cause in prvious life—Nghiép nhan, ca
thién 14n 4c, da gieo trong tir nhiéu ddi trudce.
Cause produces its effect in a different life:
Vipaka-hetu (skt)—See Cause ripening in a
different life.

Cause produces all sense and perceptions,

either good or evil: Ning sinh nhAin—See Two
causes (B).

Cause or reason: Hetusvabhava (skt)—Nhan Tu
Tanh—Nguyén nhan hay ly do—See Seven types
of self-nature.

Cause of rebirth: Sinh nhian, mot trong nim
nguyén nhan—Nourishing cause, one of the five
causes (four elements of earth, water, fire and
wind which are the causers or producers and
maintainers of infinite forms of nature (results)—
See Five causes (B).

Cause of rebirh as an animal: Sic Sanh
Nhin—The karma, of rebirth as an animal—
Nghiép nhan khién chiing sanh phdi tdi sanh vao
loai sdc sanh (trong Thich Thi Y€u Lim, ¢6 5 tdi
phai sanh 1am stic sanh: 1) Pham gidi trom cép, 2)
No nin khong trd, 3) Sat sanh, 4) Khong thich
nghe gidng kinh phdp, 5) Thudng vi nhan duyén
khé dén trai hdi).

Cause is result, result is cause: Nhon qua dong
thdi—Simultaneity of Cause And Effect—The
cause has result as its cause, while the result has
the cause as its result. It is like planting seeds; the
seeds produce fruit, the fruit produces seeds.
Cause of retribution: Bdo nhan.

Cause ripening in a different life: Vipaka-
hetu (skt)—Di Thuc Nhan—The cause ripening in
a different life, a cause which produces its effect
in a different life, as when retributions are
obtained in the life after death. According to the
Abhidharma of the Kosa School, this is one of the
six chief causes in the Theory of Causal
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Relation—Di Thuc Nhan La nhan tao ra két qud
clia né trong mdt ddi séng khac, nhu khi nhitng
thudng phat nhin ldnh dugc trong trong ddi k&
ti€p sau khi chét. Theo A Ty Pam cda tdng Ciu
X4, day 12 mot trong sdu cidn nhan trong thuyé&t
nhian quai—See Six chief causes in the Theory of
Causal Relation.

Cause roots of goodness of their colleagues

of the past to develop to maturity: This is one
of ten reasons Enlightening Beings appear to live
in a royal palce—Vi mu6n 1am cho nhitng ching
sanh déng tu hanh véi B6 Tat ddi trude dudc
thanh thyc thién cin ma thi hién § vuong cung—
See Ten reasons Enlightening Beings appear to
live in a royal palace.

Causes of the same kind as the effect:
Sabhagahetu (skt)—The law that like produces
like (causes of the same kind as the effect, good
producing good, etc). This is one of the six causes
of all conditioned things. Every phenomenon
depends upon the union of the primary cause and
conditional or environmental cause—Dong loai
nhin hay luit gieo gi git ndy. Pay 1a mot trong
sdu nhan sanh ra cic phdp hitu vi. Phdp hitu vi
sanh ra déu do sy hoa hgp clia nhan va duyén—
See Six kinds of causes (A).

Cause sentient beings addicted to sensual

pleasures to joyfully take pleasure in truth:
Vi mudn lam cho nhitng chiing sanh tham dim
duc lac mén thich phdp lac ma thi hién & than
ddong tf—This is one of the ten reasons
Enlightening Beings appear as children which the
Buddha taught in the Flower Adornment Sutra—
Pay 1a mot trong mudi 1y do khi€n chu Pai Bd
T4t thi hién & thAn dong tf ma Pidc Phat di day
trong Kinh Hoa Nghiém—See Ten reasons
Enlightening Beings appear as children.

Cause sentient beings to believe, honor,

praise, and behave courteously: Khi€n cho
ching sanh kinh tin, cdi dau ddnh 1&, ca ngdi khen
ting, thim vi€ng hdi thim, dung tit c4 nhitng thi
ndy ma lam Phit su—See Ten kinds of Buddha-
work in all worlds in all times of the Buddhas (B)
().

Cause sentient beings to detach from
sensual and selfish pleasures: Khi€n ching

sanh lia xa duc lac va ngd lac—See Ten reasons
enlightening beings leave a royal palace.

Cause sentient beings to give up their
attachment: Khi€n chiing sanh nham chén sy
tham ddm tai gia—See Ten reasons enlightening
beings leave a royal palace.

Cause sentient beings to know where the
world of Buddhahood is: Lam cho chiing sanh
bi€'t c6 cbi Phat—See Ten kinds of fulfillment.
Cause sentient beings never turn back on
the Path of Enlightenment: Great Enlightening
Beings explain the truth to sentient beings
compassionately and cause them never turn back
on the Path of Enlightenment—Chu Pai BS Tit
ding tim dai bi ma vi chiing sanh thuyé&t phép,
khi€n ho tron ching thdi chuyén ndi vo thugng
chinh ding chdnh gidc—See Ten kinds of
definitive mark of Great Enlightening Beings (9).
Cause all sentient beings of past, present,
and future to appear: Hién tam th€ tat ca
ching sanh—See Ten kinds of unimpeded
liberation of the Buddhas.

Cause sentient beings to perceive the
miracles of Buddha: Lam cho chiing sanh thiy
than bi€n ciia Phat—See Ten kinds of fulfillment.
Cause sentient beings to  perfect
concentration: Lam cho ching sanh dinh tim
vién man—See Ten kinds of fulfillment.
Cause sentient beings to
accumulated deeds: Lam cho ching sanh nhd
nghi€p da huén tip—See Ten kinds of
fulfillment.

Cause sentient beings to turn away from the
world: Khién ching sanh nham rJi th€ gian—
See Ten kinds of Buddha-work in all worlds in all
times of the Buddhas (B) (9).

Cause sentient beings to want to seek the
truth: This is one of the ten reasons Great
Enlightening  Beings  practice  austerities.
Enlightening Beings use these expendient means
of austerities to pacify all sentient beings—Vi
mudn 1am cho chiing sanh thich cAu phap ma thi
hién khd hanh. Pay 13 mot trong mudi 1y do
khi€n chu Pai B Tit thi hién khd hanh. Chu Bb
Tat dung phuong tién khd hanh ndy d€ diéu phuc

recollect
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va lam cho chiing sanh an lac—See Ten reasons
Great Enlightening Beings practice austerities.

Cause someone agony: Lam cho ai dau dén

Cause someone to be pure: Lam cho ai trd nén
thanh tinh—According to the Flower Adornment
Sutra, Chapter 18, there are ten things which
cause the practices of Enlightening Beings to be
pure. Once Enlightening Beings have atained
purity in practice, they also ten even greater
things—Theo Kinh Hoa Nghiém, Phim 18, c6
mudi phap khi€n cho nhitng thuc hanh ctia chu Bo
Tat trd nén thanh tinh. Khi chu B6 T4t di dudc
hanh thanh tinh thi ciing lai dugc mudi phdp to 16n
hon (See Ten Even Greater Things)—See Ten
things which cause the practices of Enlightening
Beings to be pure.

Cause someone trouble: Annoy someone—
Gay phién nhiéu cho ai.

Cause of sorrow: Nguyén nhin ctia buén khé—
According to the Buddha, the cause of our grief
and sorrow is attachment. If we want to transcend
sorrow, we have to give up attachment.

Cause sub-cause: Hetu-pratyaya (skt)—Nhén
Duyén—The cause sub-cause which acts as chief
cause (hetu-pratyaya), there being no distinction
between the chief cause and the secondary cause,
i.e., the water and the wind cause a wave—Nhan
duyén hoat dong nhu mdt cin nhan, khong cé sy
phén biét nao gifta cin nhin va trg duyén, thi du
nudc va gié tao ra song—See Four sub-causes.
Cause of suffering: Dukkha-nidana (skt}—Tap
D€ (khd nhian hay nguyén nhin giy ra khd dau
phién nio)—The cause of suffering is desire
based on greed and selfishness. The Buddha saw
that the cause of suffering is selfish desire and
greed. People want all kinds of things and want to
keep them forever. However, greed is endless,
like bottomless pit that can never be filled. The
more you want, the more unhappy life is. Thus,
our limitless wants and desires are the cause of
our sufferings and afflictions. However, the chief
cause of our suffering is ignorance. Ignorance is a
mental factor, or state, that obscures our
understanding of who we are, and the mode in
which all phenomena exist. Not only does
ignorance prevent us from realizing how things
exist, it also depicts things as existing in a way

they do not. In addition, ignorance cause
misconception of inherent existence. Because of
this misconception, we come up with disturbing
attitudes and problems. Only the wisdom can give
us the understanding of reality or emptiness.
According to the Buddha, to understand forms of
suffering is not enough. In order to reduce or
eliminate sufferings, we must understand the
cause of suffering because only by understanding
the cause of suffering we can do something to
solve the problem. You may think that your
sufferings and afflictions are caused by a family
curse handed down from one generation to
another. Or perhaps they arise because of some
sin performed by a distant ancestor that you have
to pay now. Or maybe your sufferings and
afflictions are created by God, or the Devil. Yet
have you ever considered for a moment that the
cause may really lie with yourself? Yes, the cause
lies with yourself indeed. You have caused your
own failure, hardship and unhappiness. But it is
human nature that makes you blame on others,
rather than seeing yourself as being responsible
for them. According to the Buddha, craving is one
of the great causes of sufferings and afflictions.
There are various kinds of craving: craving for
pleasant experiences, craving for material things,
craving for a happy life, and craving for eternal
life. The Buddha taught: “All cravings for the
enjoyment of pleasant experiences is like drinking
salt water, the more we drink the more we feel
thirsty.” However, craving itself is not a real
cause of suffering, a real cause behind craving
that forces us to try to obtain what we crave for is
ignorance. Because of ignorance, we crave for
name and gain, acquiring wealth and material
things; and because of ignorance we crave for
eternal life, and so on. However, on one can be
satisfied with these desires. Thus, we all
experience sufferings and afflictions. Sincere
Buddhists should always remember that we can
reduce or eliminate sufferings and afflictions
when we are able to identify the causes of them—
Nguyén nhan clia khd dau 1a sy ham mudn dya
trén tham lam va ich ky. Pic Phat thdy riing
nguyén nhian cia kh§ dau 1a sy ham mudn va
tham lam ich ky. Con ngudi ta mudn dudc tat cd
moi thif va mudn tri giit nhitng thi Ay vinh vién.
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Tuy nhién, 1dong tham khong tan, gidng nhu cdi
thing khong ddy, khong bao gi chat diy dugc.
Cang ham mudn nhiéu, cang khd dau nhiéu. Vi
vay, chinh sy ham muén va khit vong vd han 1a
nguyén nhin ctia khd dau phién nio. Tuy nhién,
nguyén nhan chinh dua d&€n ndi khd cla chiing ta
12 vd minh. V6 minh 13 mot y&u td tAm thifc, mot
trang thdi lam u 4m trf ndng cda ching ta. N6 1am
cho chiing ta khong bi€t sy that chiing ta 13 gi va
cdc sy vat quanh ta ton tai nhu th€ nio. V6 minh
ching nhitng 1am cho chiing ta khong bi€t dugc su
vat ton tai theo cdch ndo, ma né con vé vdi khién
cho chiing ta khong thid'y dugc su that hién hitu
ctia van hitu. Ngoai ra, vd minh con giy ra quan
niém sai 1dm vé& sy hién hitu. Quan niém nay
chinh 12 ngon ngudn clia moi trang thdi nhi€u
loan va khé ndo. Chi c6 tri tué¢ mdi cho chiing ta
nhin bi&t dugc thuc tuéng hay tinh khong cla
van hitu. Theo Ptc Phit, thdy dudc cdi khd
khong thdi chua di. PE gidm thi€u hay diét tin
nhitng khd dau phién nio, ching ta phdi hi€u ro
nguyén nhin nao da gy ra khd dau phién nio bdi
vi chi ¢6 hiéu 1& dudc nguyén nhan chiing ta méi
c6 thé 1am dudc diéu gi d6 d€ gidi quyét van dé.
Ban c6 thé nghi riing nhitng lo budn khd dau clia
ban 1a do tai hoa clia gia dinh tir truyén ki€p, tir
dsi nay qua ki€p no. Hay c6 thé nhitng khd dau
Ay phat sinh ra vi tdi 16i do 6ng ba ngay xua da
giy ra, biy gid ching 1am kh& ban. Hoic c6 thé
khS dau clia ban dugc tao bdi Than linh hay ma
quy. Hay binh tdm suy nghi xem coi nguyén nhian
thyc sy nim & noi ban hay khong? Phai rdi, n6
nim ngay ndi chinh ban. Ban di tao ra sy thit
bai, khé khin va bit hanh clia chinh ban, nhung
ban chit ¢d hitu cda con ngudi bit ban phai dd
thira cho nguGi khic hon 1a tg minh chiu trach
nhiém vé cdc diéu sai qui’y Ay. Theo Pitc Phat,
tham di 12 mdt trong nhitng nguyén nhin 16n cla
khS dau phién nio. C6 nhiéu loai tham 4i: tham
duc lac, tham vat chit, tham s6ng ddi hanh phic,
va tham s6ng ddi vinh cttu, van van. Nhung Dic
Phat day: “TAt c& nhitng khao khdt huéng thu va
thda min duc lac ching khdc gi uéng nuéc min,
cang udéng cang thdy khat.” Tuy nhién, tham 4i
khong phai 1a nguyén nhan chinh gy ra khd dau,
ma nguyén nhan thyc sy ditng dang sau tham 4i
budc ching ta phdi cd ging 14y cho bing dugc
nhitng th chiing ta ham mudn chinh 1a v6 minh.

Vi vd6 minh ma ching ta ham tranh danh doat 1di,
ham tranh gianh cda cai vat chit. Vi vd6 minh ma
chiing ta ham dugc s6ng vinh cttu, vin van va vin
van... Tuy nhién, khong ai trong chiing ta dugc
toai nguyén v6i nhitng ham mu6n nay. Chinh vi
vAy ma tit ci ching ta déu phai kinh qua khS dau
phién nio. Phit tif chon thuin nén ludn nhd ring
chi khi nao ching ta nhidn dién dugc nhitng
nguyén nhin gy ra khd dau phién nio chiing ta
mdi c6 thé gidm thi€u hay tan diét dugc chiing.
Cause of suffering are craving and
ignorance (n): Nguyén nhin cta khd dau Ia
tham duc va si mé.

Cause transforms itself into an effect: Nhan
Ning Bi€n—A cause that is also an effect. The
power in a cause to transform itself into an
effect—Su ty chuyén bién tir nhan sang qua.
Cause untold Buddha-lands to appear: Lam
cho bat khd thuy€&t chu Phat thi hién—See Ten
kinds of unimpeded liberation of the Buddhas.
Cause untold Enlightening Beings receiving

predictions of Buddhahood: Hién bit khd
thuyét BO Tiat tho ky—See Ten kinds of
unimpeded liberation of the Buddhas.

Cause without effect: Hitu Nhan V6 Qud—No
future consequences as a result of past or current
karma—DPoan kién cho riing chi c6 hién tai, chi
khong c¢6 ddi sau, khong c6 hiu qud gi trong
twong lai d&i véi viéc 1am hién tai—See Four
erroneous tenets (A).

Cause all worlds of past, present and future

to appear: Hién tam th€ tit cd th€ gidi—See

Ten kinds of unimpeded liberation of the
Buddhas.
Causeless (a): V6  duyén—Uncaused—
Independent—Without immediate causal
connection.

Causeless and spontaneous: Nivrtti (skt)—V0
Vi Ty Nhién (ty nhién va khong do nhan ma cd).
Cautious (a): Than trong—careful—Prudent.
Cave of the green dragon: Thuong Long
Huyét—According to the Tibetan Buddhism, the
cave of the azure or green dragon, where it lies
curled over the talismanic pearl, which only a
hero can obtain—Theo Phét gido Tay Tang, hang
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rong xanh quin 14y mi€ng ngoc buia phép, ma chi

c6 ngudi gan da 1im mdi dat dugc.

Cave for meditation: Thién Quat—A cell for

meditation, or retirement from the world—Hang

ddng @€ hanh thién hay an cu.

Cavern genie: Earth-rsi—Dia tién.

Cease (v): Ngiing.

Cease to do wrong and do what is right: Chi

tri tdc tri (chAm dit 1am viéc sai trdi va 1am nhitng

gi diing din)—See Two modes of practices.

1) Cease to do wrong by keeping the precepts:
Chi tri biing cdch giif gidi.

2) Do what is right by worshipping or living in
accordance with the monastic life: T4c tri hay
lam viéc gi diing din bing cdch 1& bdi hay
s6ng doi pham hanh.

Cease (v) to live for his senses or himself:

Ngirng s6ng theo gidc quan hoidc cho riéng minh.

Cease (v) the transforming: Tdic Héa—To

cease the transforming and enter nirvana as did

the Buddha—Cham dit cong viéc chuyén hda

chiing sanh va nhip niét ban, nhu Piic Phit ngay

Xua.

Ceaseless (a): Khong ngirng.

Ceaseless mutation: Dot bié€n khong ngirng.

Ceasing and reflecting: Samatha and
Vipasyana  (skt)—Shikan (jap)—Quiet and
Reflecting—Chi Qudn—See Samatha and

Samatha-Vipasyana.

Cede (v): Nhugng bd—To yield—To give in—To
make concessions.

Celebrate the anniversary of (a deceased):
Commemorate the anniversary of (a deceased)—
Ciing gid.

Celebrate the anniversary of defunct (the
dead): Puja (skt & p)—Make offerings—To
offer—Nghi 1& (cing).

Celebrate birthday at a layperson’s house
or in a restaurant: TS chic 18 sinh nhit ciaa
minh tai nha cu si—A Bhiksu or Bhiksuni who
celebrates his or her birthday at a layperson’s
house or in a restaurant, commits an Expression of
Regret Offence—Vi Ty Kheo hay Ty Kheo Ni
ndo td chic 1& sinh nhit ciia minh & nha cu si hay
& nha hang, 1a pham gi6i Ba Dat D¢, phai phat 16
sdm hdi.

Celebrate a ceremony to worship the
Healing Master: Lam 1& t& dan Dtc Phat Dugc
Su.

Celebrate the service: Officiate the service—
Take or conduct the service—Hanh I&.
Celebrated: N§i ti€ng—Famous.

Celebrity (n): Danh nhin—Famous man—Great
name.

Celestial (a): Thuoc vé Troi.

Celestials (n): Deva-gati (skt)—Celestials, the
state of gods, Gods’ realm is reserved to those
who observe the five basic commandments and
have practiced the Ten Meritorious Action and
abstained to do the Ten Evil Deeds. Although the
celestial path is blessed with more happiness than
our world, it is still marked by the five signs of
decay and the things that go against our wishes—
Thién Pao, ti€ng Phan goi 1a “Deva,” ¢6 nghia la
sang sudt, thanh tinh, tv tai hay t5i thing. Thién
dao hay cdnh gidi chu thién 12 ndi tdi sanh cla
nhitng ching sanh nao gitf tron nim gidi, thyc
hanh thap thién nghiép, va trdnh thip 4c (ngudi
sanh 1&én coi trdi thin dugc sdng sudt, vui nhiéu
hon khd, sy an mic, cung dién, nha cira déu dugc
sung suéng tot dep, khong thi€u thdn vé vat chat).
Cai troi tuy vui vé hon nhan gian, nhung ciing con
tuéng ngii suy va nhitng diéu bat nhu' y.

Celestial city: Thanh quéch trén Trdi.

Celestial deities: Thién than.

Celestial demons: Thién Ma—One of the three
kinds of demons. Celestial demons refers to the
type of demon that resides in the Sixth Heaven,
also called the Heaven of Free Enjoyment of
Others’ Emanations. This type of demon
possesses merits and blessings and enjoys the
highest heavenly bliss in the Realm of desire, of
which our world is but a small part. They then
mistake such happiness and bliss as ultimate, and
do not wish anyone to escape their influence.
When a practitioner has attained a fairly high
level of cultivation, his mind-light develops and
shines up to the realm of the Sixth Heaven. It is
then discovered by the celestial demons, who
seek ways to sabotage his cultivation. Such action
can take many forms, threatening or cajoling, or
even helping the practitioner attain false samadhi
“wisdom” and spiritual power, with the aim of
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ultimately deceiving him. These demons take
turns watching the practitioner constantly and
without interruption, waiting for the opportunity. If
the practitioner has a delusive thought, they
pounce on him or steer him toward things contrary
to the Way. The practitioner’s entire lifetime of
then over, all practical
purposes—MOt trong ba loai ma. Thi€én ma la loai
ma & cdi trdi Tha Héa Ty Tai, thudc tAng thit sdu
cia trdi Luc Duc. Loai ma ndy c6 phu6c bio,
hudng su vui miu nhiém cao tot clia ngii trin, cho
d6 1a canh khodi lac tuyét d8i, nim quyén han vé
duc nhiém, khong mudn ai thodt khdi pham vi 4y.
Khi hanh gid dat d&n mifc tu khd cao, tAim quang
phdt 16, 4nh sing chi€u thdu 1&n i tr&i Tha Héa
lam cho cung dién ma rung dong, chiing lién phat
gidc va vi sd e c6 ngudi gidi thodt, quyé&n thudc
minh s€ gidm bdt di, nén tim cdch phd hoai.
Chiing hién ra nhiéu cdnh, hoic him doa, hoic
khuyé&n du, hoic gitip stc cho ta dinh ta tri cling
than thong cot dé€ gat gim; lai thay phién nhau
rinh rip khong gidy phiit ndo r&i d€ chd co hoi
thuan tién. N&u hanh gid c6 mot niém so hd, lién
bi chiing 4m nhap, xdi duc lam nhitng diéu trdi
dao ddc, ddi tu k€ nhy di hu tan—See Three
types of demons.
Celestial drum: Trong Troi—Drum of the
teaching—Haevenly drum—Whenever the gods
become deluded and caught in the quagmire of
the five desires, a celestial drum suddenly sounds
to warn them that all things are evanescent;
pleasure brings with it the seeds of suffering—Khi
nao nhitng vi trdi bi ddm nhi€m ngii duc thi trong
lién tr8i day d€ canh cdo ho ring moi viéc chéng
phai, vui suéng ludn mang lai nhitng hat gidng
khd dau.
Celestial ear: With the celestial ear they hear all
Buddhas teaching, absorb and remember their
teachings, and expound them widely to sentient
beings according to their faculties—Thién nhi
nghe rd chu Phat thuy&t phép, tho tri ghi nhd,
rong vi chiing sanh tiy cin co dé khai di&én—See
Ten kinds of path of Great Enlightening Beings
(6).
Celestial eye: Thién Nhan Thong.
1) Divine Eye: Can see death and rebirth—
Power to see anywhere any time. The eye
with which we can see very distant things.

cultivation is for

Ability to see things and events at great
distance. Ability to see the births and deaths
of sentient beings everywhere—C6 khd ning
thdy dudc nhitng di€n bién tr xa, ciing nhu
tha'y dudc luan hdi sanh ti ciia chiing sanh.

2) Deva-Cakkhu (p): Thién nhan—God or deva
eye—Heavenly = eye—Unlimited eye—
Attainable by men in dhyana—Mit cla chu
Thién & cdi trdi sic gidi, nhung ngudi pham
tu thién dinh vin dat dugc loai mit ndy (v6i
thién nhan thi ching luin xa gin, trong ngoai,
séng t6i, déu thay dugc h&ét)—See Five kinds
of eyes or vision.

3) The vision of those who practice hypnotism:
Mit clia nhitng ngudi thuc tap thdi mién.

4) With celestial eye Bodhisattvas see all forms
in all worlds and know where sentient beings
die and are born—Thién nhin thdy rd nhitng
hinh sic clia tit cd thé& gidi, biét cdc chiing
sanh chét diy sanh kia—See Ten kinds of
path of Great Enlightening Beings (6).

Celestial happiness: Phic lac ctia chu Thién.

Celestials and humans are unable to detach

themselves from the mundane states: The

Enlightening Beings see that the celestials and

humans who were in the same communities with

them in the past still are in mundane states,
unable to detach from them, and not tiring of them
either—Bd T4t qudn sdt thd'y trong ddi qud khd,
hang nhon thién cling minh tap hdi, ma nay vin
con G buc pham phu, khong xa ly dugc, ma ciing
nham mdi—See Ten why Great

Enlightening Beings smile and make a promise in

their hearts to tame and pacify sentient beings.

Celestial kings: Thién vuong—See Heaven

King.

Celestial music: Thién Nhac—See Heavenly

music.

reasons

Celestial musician: Gandharva (skt)—Can that
ba (Huong am than)—See Gandharva.

Celestial spirit: Thién ThAn—Deva and gods in
general, including the inhabitants of the the
devalokas, all subject to metempsychosis—Chu
thién, k€ c3 chu thién cu ngu trén cung trdi duc
gidi.

Celibacy of the monks and nuns: Cudc song
doc than cda chu Tang Ni.
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Celibate (a & n): Ngudi doc than.
Cemeterial (a): Thudc vé nghia trang.
Cemetery (n): Burial ground—Nghia trang.
Cense (v): X6ng huong.
Censer: Héa Xd—Lu hudng—A kind of censer,
made in two super-imposed circles with a cover—
Mot loai lu huong (lu nhang, ddc biét, v6i hai
vong tron ndi c¢6 nip)—See Three essential
articles for worship, and Seven appurtenances of a
monk.
Censor (v): Ki€ém duyét.
Censure (n):
1) Censorship: Sy ki€m duyét—Su ché tai.
2) Blame: Ninda (p)—Disparagement—
Ridicule—Ché Trach—See Eight winds.
Censure by authority: Uy quyén ché tai hay
ki€m duyét.
Census of monks and nuns: Ching Truéng—
The T’ang dynasty register, or census of monks
and nuns, supplied to the government every three
years—P3Ji nha Pudng chu Tang Ni phdi ding ky
ba nim mot lan.
Center (n): Trung tim—TAam diém—Trung wong.
Central Asian Buddhism: Phiat Gido Trung
A—Central Asia was at one time a crucial part of
the overland Silk Roads, through which goods and
ideas passed between India and China for
centuries. It encompasses a wide variety of
people and cultures, speaking a diverse collection
of languages. Although we do not know the
definite time of the introduction of Buddhism to
Central Asia, however, according to Prof. P.V.
Bapat in The Twenty-Five Hundred Years of
Buddhism, the nomadic tribes such as the Sakas
and Kushanas, as well as Indian merchants had
carried elements of Indian culture with Buddhism
to the different states of Eastern Turkestan at least
a century before the Christian era. The Indian
colonists were the first to carry Buddhism to this
region. Nowadays, an Indian dialect, similar to
that of north-western India, was the official
language in some of these states. Earliest records
found in the area proved that missionary activity
was initiated by Asoka (272- 236 B.C.), who sent
Buddhist monks to Bactria during the third century
B.C. Ancient Khotanese traditions claim that a son
of Ashoka named Kustana founded the kingdom

234 years after the Nirvana, about 240 B.C., and a
grandson of Kustana, named Vijayasambhava,
introduced Buddhism in Khotan. In its heyday,
Buddhism had in Khotan nearly four thousand
establishments, including monasteries, temples
and stupas. Chinese pilgrims such as Fa-Hsien,
Song-Yun and Hsuan-Tsang, testify to the
flourishing condition of Buddhism in Khotan until
about the eighth century A.D. Khotan became the
place of the dissemination of Buddhism to other
states in the South, such as Niya, Calmadana,
Kroraina and also to Cokkuka. In addition, two
Asokan inscriptions on stone pillars have been
found as far north as Gandhara in Afghanistan.
The first flowering of Buddhism in Central Asia
was during the reign of Kaniska I (first-second
century A.D.), who is reported in traditional
Buddhist histories as a supporter of Buddhism,
though there is little evidence for this. It is more
likely that he promoted religious tolerance and
that Buddhism flourished as a result. Another
important Buddhist center in Khotan, whose king
said to have converted Kashgar to Buddhism
around 100 A.D. Buddhism was established in
Kucha sometime during the first century B.C., and
was certainly well established by the time of
Kumarjiva (344-413), whose father was Indian
and whose mother was Kuchean. During the early
part of the first millennium A.D. Buddhism
flourished in a number of Central Asian centers.
Several of the most important of these were in
East Turkestan, including Khotan, Turfan, Tun-
Huang, and Kocho. Some of the most influential
early Buddhist missionaries to China were from
Central Asia, including An-Shih-Kao, a Kushan
monk who traveled to Lo-Yang in 148 and
established the first center for the translation of
Buddhist texts in China. Most of the early
translations of Buddhist texts into Chinese were
reportedly done by monks from western Central
Asia, and by the fourth century Buddhism had
spread among the Turkic tribes of eastern Central
Asia. The Chinese pilgrim Hsuan-Tsang (596-664)
reported that there were a number of flourishing
Buddhist centers in the region during the seventh
century, but a wave of Arab invasions apparently
led to the destruction of Buddhism in Central
Asia. Following the Arab defeat of the last
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Sassanian ruler in 642, a series of invaders
entered the area, and Islam displaced Buddhism
and the other religions that had flourished there.
The eradication of Buddhist civilization was so
complete that it was not until the nineteenth
century that European explorers conducting
archeological work in the region began piecing
together the story of Buddhism’s influence in
Central Asia—Trung A da titng 1 mot phin quan
trong clia con dudng lua, qua, dé hang héa 1in tu
tudng dudc chuyén qua giita An bo va Trung Hoa
trong nhiéu thé ky. Ca ving Trung A bao gbm
nhiéu din toc vdi nhiéu sic thdi vin héa khic
nhau, ciing nhu nhiéu ngdn ngit khdc nhau. Mic
dit khong biét chinh xdc thdi diém nao dao Phat
dugc dwa vao Trung A, nhung theo Gido su P.V.
Bapat trong Hai Ngan Ndm Tram Nadm Phat Gido,
cdc b lac du muc Sakas va Kishanas, ciing nhu
cdc thuong nhan An Do di dua nén vin héa An
D6 ciing véi dao Phat dé€n nhiéu noi khip mién
Trung A it nhdt 12 mot thé ky trude ky nguyén Co
Péc. Céc thuc dan An Ia nhitng ngudi ddu tién
dua Phat gido d€n mién nay. Ngay nay ngudi ta
tim thdy mot thd ngit twong duong voi thS ngif clia
mién Tiy Bic An bd dudc dung nhu ngdn ngu’
chinh thitc tai mot s6 bang thudc mién Trung A.
Con theo nhitng bdo cdo tim thdy sém nhit trong
viing thi phdi doan truyén gido do vua A Duc
(272-236) khdi xuéng da dén vung Bactria trong
khodng th& ky thit ba tru6c TAy lich. Truyén
thuy&t xit Khotan néi ring mdt ngudi con trai clia
vua A Duc tén 13 Kustana d3 1ap ra vuong qudc
ndy 234 nim sau ngay Pic Phat nhap diét, nghia
1a khodng nam 240 trudc Tay lich, va ngudi chdu
goi Kustana bing dng di dem Phat gido d&n viing
ndy. Trong thdi ky cuc thinh, Phat gido da c6 tai
Khotan gin 4.000 co sd, gdm cdc tu vién, dén
chiia. Cdc doan hanh huong Trung Hoa dén day
nhu Phdp Hién, T6ng Vin va Huyén Trang di
chitng minh cho sy phdn thinh clia Phat gido tai
Khotan cho d&€n khodng thé& ky thit 8 sau Tay lich,
Khotan vin 1a di€m phét tin dao Phat dén cic
vliing phia nam nhu Niya, Calmadana (Chekchen),
Kroraina (Loulan), va cd Cokkuka (Kashgar).
Ngoai ra, hai ciu viét clia vua A Duc trén tru d4
dugc tim thdy trong mién cyc Bic cda ving
Gandhara cia A Phid Han. Nhitng bong hoa Phat
gido ddu tién dugc nd tai viing Trung A dudi thoi

Ca Nij Sic Ca dé I (vao khodng th€ ky thi nhit
hay thit hai sau Ty lich), ngudi ma truyén thdng
lich s& Phit gido tudng thudt nhu 12 modt ngudi
bdo tr¢ cho Phat gido, mic diu hién cé rat it
chitng ctt vé viéc nay. Dudng nhu dng di khdi
dong cho viéc d& dii cho ton gido va k&t qua 1a
Phat gido da trdi qua thdi ky hung thinh dudi thai
cai tri cda 6ng. Mot trung tim Phit gido quan
trong khdc & Khotan, ma vi vua clia né da ci ddi
cd viing Kashgar sang Phat gido vao khodng nim
100 sau Tay lich. Phit gido dugc thiét 1ap nén
méng tai ving Kucha vao khodng thé ky thi nhat
truSc TAy lich, nén tdng 4y dugc thiét 1ap ving
chic vao thdi Cuu Ma La Thap (344-413), ngudi
c6 cha l1a ngudi An va me la ngudi Kucha. Trong
thoi ddu cda thién nién ky thd nhdt, Phat gido
hung thinh & mot s§ cdc xt trung tim A Chau.
Mot s6 nhitng trung tAm quan trong nhit & viing
bong Turkestan, bao g6m viung Khotan, Turfan,
Do6n Hoang, va Kocho. Vai dong truyén gido Phat
gido c¢6 dnh hudng 16n nhat tai Trung Hoa dén tr
ving Trung A, gdm c¢6 An Th& Cao, vi Ting
ngudi Kushan da du hanh sang Lac Dudng vao
nim 148 va thiét 1ap trung tAm dich thuit kinh
dién sang Hoa ngit ddu tién tai Trung Hoa. HAu
hét kinh dién dugc dich sang Hoa ngit trong thdi
ky nay déu dugc phién dich bdi cdc nha su tif cdc
viing phia Tiy ctia Trung A, va t§i thé ky thit 4
Phat gido di lan sang cdc viing trong s cdc bod
toc Turkic thudc mién Pong ciia viing Trung A.
Nha hanh huong ngudi Trung Hoa la Huyén
Trang da tudng thudt c6 mot s§ trung tim Phat
gido rat hung thinh trong vliing vao thé ky thi 7,
nhung 1an séng xam ling ciia sic dan A Rap da
dua d&n sy suy vong clia phit gido trong viing
Trung A. Sau khi A Rap danh bai vi cai tri cudi
cung cua dong Sassanian vao nim 642, mot loat
xam ling trong ving, va Hdi gido di thay th&
Phit gido va cdc ton gido khac. Su x6a sach nén
vin minh Phit gido di hoan tit va cho mii dén
th& kY thi 19 cdc nha thim hiém Au Chau méi
lam nhitng cudc khai quat kh3o c6 trong viing va
bit dau rdp ndi lai cAu chuyén vé dnh hudng clia
Phat gido trong ving Trung A.

Central Buddhist Sangha: Gido Hoi Phat Gido
Trung Uong.

Central concept: Quan diém chinh.
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Central court of the Womb Treasury: Bit
Diép Vién—The central court of the Womb
Treasury (Garbhadhatu) with Vairocana as its
central figure—Bat diép trung dai cda Thai Tang
gidi v6i Phat Ty L6 Gia Na la nhan vat chinh.
Central Garbhadhatu: Trung Thai Tang—The
central figure of the eight petalled group of the
Garbhadhatu  mandala.  The  phenomenal
Vairocana who has around him four Buddhas and
four bodhisattvas, each on a petal—Phat Ty Lo
Gid Na 1a hinh 4nh trung tdm cta Thai Tang,
xung quanh Ngai 1a 4 vi Phat va 4 vi Bd Tit.
**See Court of the eight-petalled lotus in the
middle of Garbhadhatu.

Central heart madala: N6i TAm Man Pa La—
Bi Miat Man Pa La—The madala mentioned in
the Vairocana Sutra, or the central throne in the
diamond realm lotus—Man Pa La trung tdm dugc
dé cap trong kinh Pai Nhyt hay 1a Trung Toa
trong Kim Cang Lién Hoa Gidi.

Central Honored One: Trung Ton (vi 6 chinh
giffa trong hang chu ton).

Central Patriarchal Temple: T6 Pinh Trung
Tam.

Centrifugal (a): Thudc vé lyc ly tam.
Centripetal (a): C6 khuynh huéng huéng tAm—
Thudc vé huéng tim.

Cereals: There are six cereals—See Six cereals.

Ceremonial: Nghi thitc tu phdp—There are five
kinds of esoteric ceremonial—Cé ndm loai tu
phiap—See Five kinds of esoteric ceremonial.
Ceremonial robe: Samghati (skt)—Tang Gia Lé
Y—The assembly cassock of from nine to twenty-
five pieces—Chiing tu thdi y (4o mdc khi hdi hop
vdi cic chiing d€ cir hanh cdc nghi thic 1& lac
trang nghiém nhu tho gidi, thuyét gidi hay truyén
gigi). DAy 1a loai y tir chin d&€n hai muci lim
manh—See Three kinds of monk’s garments.
Ceremonial sprinkling of water on a
bodhisattva’s head: Quin Pinh Bd Tat—Is
said to be done when a bodhisattva is about to
enter the ultimate state and become Buddha
Mot nghi thifc rudi nuéc 1én dau mot vi Bd Tit,
khi vi 4y sdp buSc vao giai doan cudi cling dén
Phat qua.

Ceremonies (n): Cic budi I&.

Ceremonies to avert calamity: Nhudng Tai—
Nghi thitc cAu nguyén 1& tdng gié.

Ceremony of the end of the rainy retreat:
Pavarana (skt)—L& ra Ha (gidi ha).

Ceremony on entering the hall for service:
Dinh Nghi—Nghi thitc khi ti€n vao chdnh dién
trong budi 1&.

Ceremony of opening the eyes: Khai Quang
Piém Nhian—Introducing to the light—See
Introducing the light and opening the eyes.
Ceremony platform: Pulpit—Phédp dan.
Ceremony to put Buddha statue in place: L&
an vi Phat.

Ceremony of transfer: L& ban giao.

Certain things: There are three sure or certain
things for the true disciple—See Three sure things
for any true disciple.

Certain understanding: Quyét dinh gidi (su
hi€u biét chic chin)—According to the Flower
Adornment Sutra, Chapter 38, there are ten kinds
of certain understanding of Great Enlightening
Beings—Theo Kinh Hoa Nghiém, Phdm 38, ¢6
mudi thit quy€t dinh gidi (hi€u chic chin) cda chu
Pai B6 Tit—See Ten kinds of
understanding of Great Enlightening Beings.
Certain understanding of the realm of
sentient beings: Nhitng thtt ma BS T4t Bi€t R
(hi€u bi€t chic chin) Ching Sanh Gii—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of certain
understanding of the realm of sentient beings.
Enlightening beings who abide by these can attain
the supremely powerful certain understanding of
Buddhas—Theo Kinh Hoa Nghiém, Phim 38, ¢6
mudi quyét dinh gidi (hi€u ro chic chin) biét
chiing sanh gigi. Chu B6 T4t an tru trong phdp
niy thdi dat dugc quyét dinh gidi dai oai luc vo
thugng cda Nhu Lai—See Ten kinds of certain
understanding of the realm of sentient beings.
Certain understanding of all the teachings:
Quyét rd cdc phdp—See Ten inexhaustible
treasures, and Ten principles which help
enlightening beings fulfill their great vows.
Certainty (n): Quyét dinh—Ving vang—Tinh
xdc that— There are six kinds of certainty
resulting from observance of the six paramitas—

certain
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Theo Pai Thira Trang Nghiém Ludn, cé sdu loai
quyét dinh hay ting thugng luc cia BS tit tu Luc
bo—See Six kinds of certainty.
Certainty of effortlessness: V6 cong dung
quy€t dinh—See Six kinds of certainty (6).
Certainty of progress cultivation
(practice): Tu tdp quyét dinh—See Six kinds of
certainty (4).
Certainty of rebirth: Sinh thing quyé&t dinh—
See Six kinds of certainty (2).
Certainty of Retrogression: Bit thdi quyét
dinh—See Six kinds of certainty (3).
Certainty of Unfailing good karma: Pinh
nghiép quyét dinh—See Six kinds of certainty (5).
Certainty of Wealth: Tai quyé&t dinh—See Six
kinds of certainty (1).
Certificate of ordination (of a monk): Gigi
biép—bo Piép—A certificate of ordination of a
monk (a monk’s certificate), useful to a wandering
or travelling monk—Gidy chiéing nhan di dugc
truyén gidi, gitp ich cho du ting khit si (chitng
nhin cho moi ngudi bi€t day 1a vi Ting da tho cu
tic gi6i).

Certificate of retreat: Toa Ha Do—A

certificate of “retreat” given to a wandering

monk—Gidy ching nhan “An Cu Ki&t Ha” cip
cho mot vi du ting.

Certify to the Tenth Ground: Ching dugc

Thép bia.

Certify to unobstructed wisdom: Chitng ding

tri v ngai.

Certitude: Tinh xdc dinh—Tinh xdc quyét.

Cessation (n):

1) Samatha (skt)—Yén ling hay yén tinh—
Tranquility—Absence of passion—
Calmness—See Samatha.

2) Nirodha (skt)—Diét (su

Extinction—See Nirvana.

See Four states of all phenomena.

Cessation of delight: Hy doan diét—See Nine

successive cessations.

Cessation of in-and-out breathing: Hoi thé

vao hdi thG ra bi doan diét—See Nine successive

cessations.

Cessation of all mental operation: Chi

Bénh—One of the four mistaken ways of seeking

in

chdm  dit)—

ek

perfection, mentioned in The Complete
Enlightenment Sutra—MOot trong bon bénh dugc
néi dén trong Kinh Vién Gidc. Chi vong tic chan
(tich niém dé ciu vién gidc 1a chi bénh, vi vién
gidc ching phai do chi niém ma dugc)—See Four
ailments.

Cessation of perceptions: Duc tudng bi doan
diét—See Nine successive cessations.

Cessation of Perception-and-Feeling: Tudng
va cic tho déu bi doan diét—See Nine successive

cessations.
Cessation of perception of materiality: Sic
tudng bi doan di€t—See Nine successive
cessations.

Cessation of perception of the Sphere of

Infinite Consciousness: Thitc vO bién xit bi
doan diét—See Nine successive cessations.
Cessation of perception of the Sphere of
Infinite Space: Tudng hu khong vo bién xi doan
diét—See Nine successive cessations.

Cessation of perception of the Sphere of No-
Thingness: V6 sd hitu xi tudng bi doan diét—
See Nine successive cessations.

Cessation of personality: Sakkaya-noridho
anto (p)—Hitu thin diét bién—See Three
dharmas (XXI).

Cessation of the process of becoming:
Nibbana (p)—Nirvana (skt)—Diét do—Calmness
and extinction—Eternal peace—Extinction of
reincarnation and escape from suffering—Niét
Ban (chdm dit ti€n trinh hién hitu).

Cessation of sufferings and afflictions: Chim
dit khd dau phién nio—The end of sufferings and
affliction is the most important goal of Buddhism;
however, this cannot be done through studying,
but one must practice with your personal
experiences. When we speak of the end of
sufferings and afflictions in Buddhism, we mean
the end of sufferings and afflictions in this very
life, not waiting until a remote life. Sincere
Buddhists should always remember that Nirvana
in Buddhism is simply a place where there are no
sufferings and afflictions. So if we can cultivate
ourselves to eliminate sufferings and afflictions,
we reach what we call “Nirvana in this very
life.”—Cham dift khd dau phién ndo 12 muc dich
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quan trong nhat cda dao Phit. Tuy nhién khong
phdi hoc ma chdm dit dugc dau khd, ma ngudi ta
phdi thuc hanh bing kinh nghiém ty thin cilia
chinh minh. Khi ching ta néi d&én chim dit khd
dau phién ndo trong dao Phat, ching ta mu&n néi
dén chim dit dau khd ngay trong d5i nay kiép
nay chit khong dgi d€n mot ki€p xa x6i ndo. Phit
tlt chon thuian nén ludn nhé ring Ni€t Ban theo

Phat gido don gidn chi 12 noi khong c6 khd dau

phién nio. Vi vdy néu chiing ta ¢ thé tu tip tu

than d€ chdm dit khd dau phién nio, 1a chiing ta
dat dugc cdi ma ching ta goi la “Ni€t Ban ngay
trong ki€p nay”.

Cessation of thinking and pondering: TAim t&

doan diét—See Nine successive cessations.

Cessation through knowledge:

Pratisamkhyanirodha (skt)—Trach diét (doan diét

bing tri thiic)—See Pratisamkhyanirodha and

Nine kinds of non-action (A).

Cessation without knowledge:

Apratisamkhyanirodha (skt)—Phi trach diét (doan

diét khong bing tri thic, nghia 1a do sy doan diét

ty nhién clda nguyén nhin)—Cessation without
knowledge, i.e., through the natural cessation of
the causes—See Pratisamkhyanirodha and Nine

kinds of non-action (A).

Cetana (skt & p):

1) Cetana (p): Volition—Hanh uidn—Tic Y
(Hanh)—A factor of consciousness—Karma-
producing impulses—Volition or intentional
action—Hanh ddng tao tic ciia y thiic—See
Fifty-two mental states.

2) Cetana (skt): Will—Tu—See Seventy-five
dharmas of the Abhidharma Kosa.

Cetasikas (p): Mental factors—Mental actions—
Tam S3—Mental conditions or emotions—The
attributes of the mind, especially the moral
qualities, emotions, love, hate, etc.—Tam phép sd
hitu ctia tim vuong hay nhitng diéu kién tinh than,
nhitng d6ng gép ctia tim, dic biét 1a nhitng phdm
chat luan 1y, tinh cdm, thuong yéu, han thd, vin
van.

Ceto-khila (p): TAm Hoang Vu—See Five

mental blockages.

Ceto-samatha (p & skt): TAm Chi—Niém yén

ling hay tAm yén ling—Tranquility of thoughts—

Mental quiescence.

Chagayana (skt): Xich Ngac Nhai Na—An
ancient province and city of Tukhara, the present
Chaganian—MOot tinh va thanh phd ¢ cta xid
Tukhara, bay gid 1a Chaganian.

Chah, Ajahn (1918- 1992): Achann Chah—
Name of a Thai meditation teacher who belonged
to the forest monk tradition. Born in a rural village
in northeast Thailand, he received Bhikshu
ordination at the age of twenty, after which he
studied meditation with a number of teachers. For
several years he pursued an ascetic lifestyle,
sleeping in foresrs, caves, and cremation grounds.
Eventually he settled in a forest hermitage near
his birthplace, and a large monastery named Wat
Pah Pong grew there as he attracted followers. In
1975 it was designated as a special training center
for Westerners and named Wat Pah Nanachat, and
since that time a number of influential Western
Buddhist teachers have studied there. In 1979 the
first of several European branch monasteries were
established in Sussex, England by his senior
Western disciples, among them Ajahn Sumedho,
who became the senior monk at Amaravati
Buddhist Monastery in England. Today there are
branch monasteries in other European countries,
as well as in Australia and New Zealand—Tén
clia mot vi Thay day Thién ngudi Thdi, thudc
truyén théng son Ting. Ong sanh ra trong mot
ngodi lang & viing qué thudc mién Pdng Bic Thai
Lan, tho cu tic gi6i & tudi 20 sau khi hoc Thién
v6i mot s§ vi thay. Trong mdy nim trdi 6ng theo
dudi cudc song cia mot du Ting khS hanh, ngd
trong riing, trong hang va nghia dia. Cudi cling
ong tru lai trong mdt ngdi an thit gin noi Ong
sanh ra, va mot ty vién I6n tén 1a Wat Pah Pong
dugc dyng 1én tai @6 vi dng da thu hit rit nhiéu
dé t&. Vao nam 1975, ty vién nay dugc chi dinh 1a
trung tim hudn luyén Thién cho ngudi Tay
phuong va dugc ddt tén 12 Wat Pah Nanachat, va
tir lic d6 c6 mot s6 thay cé dnh hudng dén Phat
gido TAy phuong di theo hoc Thién tai diy. Nim
1979, chi nhdnh diu tién trong s nhitng chi nhanh
& Au Chau duge mot dai dé tir ngudi TAy phudng
clia ong thi€t 1ap tai Sussex, Anh Cét Lgi, trong
s6 cdc vi ndy ¢c6 Ajahn Sumedho, ngudi tr§ thanh
vi trudng ldo tai ty vién Amaravati § Anh. Ngay
nay c6 nhiéu chi nhdnh & cic xi Au Chau khéc,
ciing nhu & Uc Chau va Tan Tay Lan.
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Chaining: Bondage—Tréi Budc—All kinds
bondage are mind-made, that is, this world of
faulty appearances is the construction of the
mind—Moi sy tréi budc 1a do tdm sinh ra, titc 1a,
th€ gidi clia nhitng hinh tuéng hu nguy ndy la ciu
trdc ctia tam.

Chaitya (skt): Cetiya (p)—Assembly hall od a

Buddhist monastery for meditation and

presentation of teaching—Chanh dién, phong hop

trong tu vién ciing lam ndi thién va gidng phap.

Chakoka (skt): Cugopa (skt)}—Trac Cd Ca—

According to Eitel in The Dictionary of Chinese-

English Buddhist Terms, Chakoka is an ancient

kingdom and city in Little Bukharia, probably the

modern Yerkiang, or perhaps Karghalik in the

Khotan region—Theo Eitel trong Trung Anh Phat

Hoc Tir Pién thi Tric Cd Ca la mdt vuong qudc

c8 thudc Ti€u Bukharia, c6 1& bay gid la

Yerkiang, hay Karghalik & khu vuc Khotan.

Chakra (p) Cakra (skt): Vong tron—Bdnh xe—

Chakras are points where soul and body connect

with and interpenetrate, the centers of subtle or

refined energy in the human energy body

(although developed by Hinduism, Chakras play

an important role in Buddhism, especially in

Tantric Buddhism). There are seven chakras—

Trong Phat gido Chakra biu trung cho nhitng

di€ém gip gd giita thé xdc va tAm than, diy la

nhitng tim di€m niing lugng tinh t€ trong con
ngudi. Cé cd thdy bay chakras:

1) Muladhara-Chakra: It is located at the lowest
part between the root of the genitals and the
anus. Cultivators who are able to practice and
penetrate to the muladhara-chakra conquer
the quality of earth and no longer fears bodily
death—Piém niim & dudi cling giita cd quan
sinh dyc va hiu mén. Ngudi luyén Yoga ma
nhiap vao dugc Muladhara-Chakra s& thing
dugc su gin bo trin th€ va khong con s¢
chét.

2) Svadhishthana-Chakra: It lies in the energy
channel at the root of the genitals. Cultivators
who are able to concentrate on this no longer
fear of water, acquire various psychic powers,
intuitive knowledge, complete mastery of his

All greed, hatred, ignorance,

arrogance, doubt and wrong views are

completely eliminated—Piém nim & goc cia

s€nses.

3)

4)

5)

6)

7

cd quan sinh duyc. Hanh gid nao tdp trung
dugc vao di€m nay sé khong con sd nudc, dat
dugc nhiéu khd ning vé tim thin va truc
gidc, s€ lam chd hoan toan cdc gidc quan,
moi tham sin si man nghi ta ki€n déu bi x6a
sach.

Manipura-Chakra: It lies within the energy
channel in the navel region. Cultivators who
concentrate on his no longer fear of fire, even
if he were thrown into a blazing fire, he
would remain alive without fear of death—
Piém giita ngang rdn (cai quin gan va da
day). Hanh gid tp trung vao diy sé& c6 kha
ning khdm ph4 ra nhitng kho bdu bi ddu kin.
Hanh gi3 tp trung vao diém ndy khong con
s¢ Ira, ngay cd khi ném vao lta, ngudi 4y
van sdng ma ching sd.

Anahata-Chakra: It lies in the heart region,
within the energy channel (middle line in the
body). Cultivator who meditates on this center
completely master the quality of air (he can
fly through the air and enter the bodies of
others—Piém nim ngay viing tim trén dudng
giita. Hanh gi3d tip trung viao di€m niy dén
thuin thuc s& ki€m sodt hoan toan khong khi.
Ngudi ndy c6 thé bay va nhap vio thin thé
mdt ngudi khic.

Vishuddha-Chakra: It lies in the sushumna
nadi at the lower end of the throat. Cultivator
concentrates on this will not perish even with
the destruction of the cosmos. He attains
complete knowledge of past, present and
future—Piém nim dudi ¢, trén kénh ning
Iyc (Sushumna), noi ki€m soat thanh quin.
Hanh gid tip trung vao diy s€ khong bi hiy
diét dii th€ gidi c6 bi tan v&. Ngudi Ay sé& dat
dugc sy hiéu bi€t vé qud khd, hién tai va vi
lai.

Ajna-Chakra: It lies in the sushumna nadi
between the eyebrows. One who concentrates
on this chakra destroys all karma from
previous lives—Diém nim giita hai chan
may. Hanh gid tdp trung dudc vao diy sé c6
khad ning trir dugc tit cd cdc hiu qui cia
hanh dong trong qua khu.

Sahasrara-chakra: It lies above the crown of
the head, above the upper end of the
sushumna nadi. This is the abode of god
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Shiva. One who concentrates on this
experiences supreme bliss,
superconsciousness and supreme

knowledge—Piém nim ngay trén dinh diu.
Pay 1a noi trd ngu cia chu Thién. Hanh gia
nao tip trung dugc & diy sé& chitng dugc cuc
lac, siéu thifc va siéu tri.

Challenge (n): Sy thach d6—There are two kinds

of challenges—See Two kinds of challenges.

Challenging words: Li thach thic.

Ch’an: Jhana (p)—Dhyana (skt)—Thién—To

meditate—Zen Sect.

1) Ch’an is a Chinese most equivalent word to
the Sanskrit word “Dhyana,” which means
meditation: Ch’an 1a chit tuong duong gin
nhi't cta Hoa ngit cho chit “Dhyana” trong
Phan ngft, c6 nghia la tinh ly.

2) To enter into meditation. A school that
developed in East Asia, which emphasized
meditation aimed at a non-conceptual, direct
understanding of reality. Its name is believed
to derive from the Sanskrit term “Dhyana.”
Dhyana is a general term for meditation or a
state of quietude or equanimity gained
through relaxation. To meditate, to calm
down, and to eliminate attachments, the
aversions, anger, jealousy and the ignorance
that are in our heart so that we can achieve a
transcendental wisdom which leads to
enlightenmentlt traces itself back to the
Indian monk named Bodhidharma,
according to tradition traveled to China in the
early sixth century. he is considered to be the
twenty-eighth Indian and the first Chinese
patriarch of the Zen tradition. The school’s
primary emphasis on meditation, and some
schools make use of enigmatic riddles called
“kung-an,” which are designed to defeat
conceptual thinking and aid in direct
realization of truth—Tinh Iy hay dinh chi cdc
tw twdng khéc, chi chuyén chd suy nghi vao
mot cinh). Thién 13 mdt trudng phdi phat
trién tai Pong A, nhdn manh dén vo niém,
hiéu thing thuc chit cda van hitu. Chit Thién
dugc dich tr Phan ngt “Dhyana”. Dhyana
diing d€ chi mot trang thdi tinh 1y dat dudc
bdi budng béd. Thién diing d€ 1am ling diu va
loai bd luyé&n 4i, han thu, ganh ghét va si mé

who

trong tAm ching ta hau dat dudc tri tué siéu
viét c6 thé din tdi dai gidc. Thuc tap thién cé
thé din dén dinh. Theo diu tich ngugc vé
thdi mot vi st An Do tén 1a BS P& Pat Ma,
ngudi da du hanh sang Trung qudc vao dau
the ky thif sdau. Ngudi ta tin ring 6ng 1a vi t&
thit 28 ctia dong Thién & An b6 va 1a vi t8
diu tién cda dong Thién & Trung Qudc.
Trudng phdi ndy nhan manh dé€n “thién,” va
mot vai trudng phai con ding nhitng 15i néi bi
4n (cong 4n) nhiim d4nh bai 16i suy nghi biing
nhin thic hay quan niém, va hd trg thuc
ching chan ly.

3) At first, Zen practitioners were isolated men
whose idea was to lead a life in harmony with
everything in Nature, and to meditate for the
attainment of peace or tranquility and the
opening up of intuition: Thoat tién thi thién
gid 12 nhitng ngudi sdng c6 1dp véi y mudn
s6ng hoa hdp vdi van sy van vat trong Thién
nhién, va thyc tip thién dinh hiu dat t6i tinh
Iy hay khai md tué gidc.

4) A sect of Chinese Buddhism founded by the
twenty-eighth Patriarch Bodhidharma. The
aim of this
Enlightenment and the direct pointing at the
mind for the perception of Self-Nature and
the attainment of Buddhahood—Thién ph4i
Trung Hoa dugc sdng lap bdi vi T8 thi hai
mudi tim cia An P9, T6 B6 P& Pat Ma.
Muc dich clia tong phdi ndy 1a dén ngd va
truc chi nhan tim, ki€n tdnh thanh Phat.

Chance (n): Co hdi—Dip may—Opportunity—

Occasion.

Chancellor (n): Chudng &n (vi trong coi vin

kho).

Chanda (p & skt): Y muén—Duc vong—Will—

Intention—Desire—Desire means to want for

something—Duc 13 mong muén cdi gi dé—See

Fifty-one Dharmas interactive with the Mind, and

Seventy-five dharmas of the Abhidharma Kosa.

Chandaka (skt): Channa (p)—Xa Nic—Channa,

the servant of Prince Siddhartha, the Buddha’s

charioteer or driver,

Siddartha from his father’s palace into the forest

on the night of his renunciation of the world,

where he entered the homeless life to seek

salvation for mankind. Chandaka later became a

sect is  instantaneous

one who drove Prince
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disciple of the Buddha. However, at the First
Council, the ighest penalty was passed on him
because he had slighted every member of the
Order, high and low, and was arrogant in the
extreme. The penelty imposed was complete
social boycott. When the punishment was
announced to Channa, he was seized with
profound repentance and grief and was purged of
all his weaknesses. Soon after that, he became an
Arhat—Ngudi hiu cin clia thdi tir ST Pat Pa. Ong
da ddnh xe dua Thdi t& ST Pat Pa r6i cung dién
trong dém Ngai xudt gia, d€ vao riing va bit diu
cudc song khong nha d€ tim phuong cifu nhan
loai. Sau ndy Xa Nic ciing trd thinh mot dé ¥
ctia Dic Phat. Tuy nhién, trong Hoi Nghi K&t Tap
Kinh Pién 1an thi nhat, cic Ty Kheo di thong
qua hinh phat cao nhit 4p dung cho Xa Nic vi
ong da té ra xem thudng Ting doin tif cao dén
thdp va vo cling ngao man. Hinh phat 4p dung 12
s& bi ¢ 1ap hoan toan vé mit xd hdi. Khi hinh
phat dudc thong bdo thi Xa Nic da td ra hdi han,
budn phién siu sic va di sta chita h&t moi 18i
1Am ctia minh. Sau d6 dng da dic qui A La Hén.
Chanda-rddhi-pada (skt): Duc Nhu Y Thin
Tic—Duc Thian Tdc—Desire to develop magic—
Strong aspiration or will—Sufficience of desire—
One of the four sufficiences. Intensive longing.
Here a monk develops concentration of intention
accompanied by effort of the will power—Mot
trong Td Nhu' Y Tidc. Mong mudn phét trién than
thong nhu y. Vi Ty Kheo tu tap duc than tic, ciu
hitu véi tinh tdn thuc hién Duc Thién Pinh—See
Four sufficiences.

Chandas sastra (skt): Xién Pa Luan (gidi thich
tién thi€én ngl thong). Mot trong sdu bd ludn
ngoai dao, gém bon bd Vé Pa va sidu bo ludn—
Works which are regarded as auxiliary to and
even in some sense as part of the Veda, their
objects being to secure the proper pronunciation
of the text and the right
employment of the Mantras of sacrifice as taught
in the Brahmanas—See Six vedangas.

and correctness

Chando (p): Desire—Duc—See Fifty-two
mental states.
Chandrakirti: One of the most important

representatives of the school of Madhyamika in
the 8™ century. He played an important role and
had great influence on the development of the

Madhyamika in Tibet—MOot trong nhitng dai biu

quan trong cla trudng phai Trung Pao vio thé ky

thtt tdm, dng di c¢6 dnh hudng rat 16n trong viéc
truyén bd truong phdi Trung Pao vao dat Tay

Tang—See Madhyamika.

Chang-Shing Hui-Leng (Ch’ang-Ch’ing Hui-

Leng): Zen master Hui-Leng was born in 854 in

Yan-Chou (now southwest of the modern city of

Hai-Ning in Zhe-Jiang Province). He was one of

the great masters of the Chinese Ch’an tradition,

and a disciple, a dharm successor of Xue-Feng-

Yi-Ts’un (Hsueh-Feng-I-Ts’un)—Thién Su Hué

Lang Trudng Khanh sanh ndm 854 tai Diém Chau

(bdy gid 12 tAy nam thanh phd Hai Ninh, tinh

Tri€t Giang). Su 14 mot trong nhitng dai thién su

ctia dong Thién Trung Hoa, 13 dé t, phdp tif clia

Thién Su Nghia Tén Tuyé&t Phong—See Hui-

Leng-Chang-Shing.

Change (v): Paravrit (skt).

1) To transform: To exchange—To turn back—
Bi€n Pdi—Thay d6i—Chuyén ddi—See
Four states of all phenomena.

2) Change, one of the four forms of activity: Di,
mot trong bon loai hitu vi tu6ng—See Four
forms of activity.

Change for better prospects: Cai ti€n.

Change one’s cult: Cdi Tong—To change one’s

cult, school of thought, or religion—Bé tdng phdi

ndy theo tong phdi kia, bd tu tudng clia trudng
phdi ndy theo tu twdng cla trudng phdi khic, bd
ton gido ndy theo ton gido khéc.

Change one’s direction: Turn the head to—

Alter one’s course (route)—Chuyén hudng.

Change and impermanence: Chuyén bién va

vo thudng.

Change a roommate: P3i ngudi cu tri cing

phong—A Bhiksu or Bhiksuni who has not

changed his or her roommate after eight months,
except with the permission of the Order, commits
an Expression of Regret Offence—Vi Ty Kheo
hay Ty Kheo Ni ndo sau tdim thing ma vin chua

ddi ngudi cu tri cling phong, trir khi c6 sy cho

phép clia gido hdi, 1a pham giéi Ba Dat P& hay

gi6i Poa (phdi phat 16 sim hdi).

Changeability (n): Tinh kha bi€n (thay ddi).

Changeable: Thay d6i dugc.
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Chageable spirit: Tam than bat

restless mind.

Changeableness (n): See Changeability.
Changeful (a): Thudng bién.

Changeless (a): Bat di bat dich.

Changeless essence: An 14p chin nhu—See
Two Truths (A).

Changeless substance: B4t bién chin nhu—See
Two Truths (A).

Changing: Parinamin (skt)—Bang chuyén héa
(thay ddi).

Changing factors: Nhitng y&u t6 thay ddi.
Changing one’s appearance theatrically: Tra
hién di tuéng hay gid doi hién ra di tuéng d€ gat
ngudi—See Five kinds of deviant livelihood.
Chan-Jan: Tram Nhién—Chan-Jan (717-782),
was a great scholar and the riviver of the school
which was somewhat declining in later years. One
of his pupils, Tao-Sui, was the next patriarch and
the teacher of Saicho, or Dengyd Daishi, founder
of the school in Japan—Vi t6 thit chin clia tong
Thién Thai—The ninth patriarch of the T’ien-T"ai
School—Tram Nhién (717-782) 1a mdt dai hoc
gid va 1a ngudi phuc hung tong phdi ny, bdy gic
dang hdi suy y&u. Mot trong nhitng dd dé cilia
ong, Pao Toai la vi t8 k€& ti€p va 1a thdy clia T6i
Trirng, titc Truyén Gido Pai Su, sdng t§ clia tong
Thién Thai tai Nhat Ban.

Chan Khong Zen Master: Chin Khong Thién
Su (1045-1100)—A Vietnamese Zen master from
Phu Bf;ng, Tién Du, North Vietnam. He left home
at the age of 20. First, he went to Tinh Ly Temple
on Mount Pong Cdu to stay there to practice
meditation. He was the dharma heir of the
sixteenth generation of the Vinitaruci Zen Sect.
Later, he moved to Mount Tt Son and stayed
there for several years. King Ly Nhan Tong sent
an Imperial Order to summon him to the capital to
preach Buddha Dharma to the royal family. He
went to the Great Citadel to preach the Lotus
sutra to awaken many people. Later, he stayed at
Chiic Thanh Temple on Mount Phé Lai. One day,
a monk caem to ask him: “What is the wonderful
way?” He replied: “When you obtain
enlightenment, you will know it by yourself.”
When he was old, he returned to his home district
to rebuild Bdo Cdm Temple and stayed there to

dinh—A

revive and expand Buddhism until he passed
away in 1100, at the age of 55—Thién su Viét
Nam, qué & Phi Déng, Tién Du, Bic Viét. Nam
20 tudi su xut gia tai chila Tinh Ly trén ndi Pong
Citru. Ngai la phdp ti ddi thi 16 dong Thién Ty Ni
Pa Luu Chi. V& sau, ngai ddi dén ndi Tir Son va
tru tai ddy vaindm. Vua Ly Nhan Tong gti chi€u
chi triéu hodi ngai vé triéu dinh thuy&t phap. Su
vao trong Pai ndi va thuy€t kinh Phdp Hoa lam
thitc tinh nhiéu ngudi. Sau d6 su vé tru tai chiia
Chiic Thanh trén ndi Pha Lai. M0t ngay no cé vi
su t6i héi: “Thé€ nao 1a diéu dao?” Su ddp: “Hay
ngd di rdi s& bict!” Khi vé gia, su trd vé qué
huong trung tu chiia Bdo Cadm va tru tai day ti€p
tuc hofing héa Phat gido cho dé&n khi thi tich vao
nam 1100, tho 55 tudi.

Channa (skt): Chandaka—Xa Nic—The
Buddha’s charioteer—One who drove Prince
Siddartha from his father’s palace into the forest,
where he entered the homeless life to seek
salvation for mankind—Xa Nic, ngudi dinh xe
dua thdi t& r8i bd cung dién clda vua cha, di vao
ring tim phuong cdu do ching sanh—See
Chandaka.

Channel (n): Kénh—Ming.

Chant (n): Gatha (skt)—Metrical hymn or stanza
or verse—Ca khic—KE§¢.

Chant a hymn to praise the Buddha: Sing a
hymn to praise the Buddha—Ngam ké& tan Phat.
Chao-Chou Monastery: Triéu Chiau Ty—A
monastery during the T ang dynasty, where Chou-
Chou got his pseudonym—Tén mdt ty vién vao
thdi nha Pudng, ndi ma Tri€u chidu dugc danh
hiéu nay.

Chao-Chou Ts’ung-Shen (Zhao-Chou-T’sung-
Shen 778-897): Triéu Chiau Tong Thim—
Zhao-Chou T’sung-Shen was a student and
dharma successor of Nan-Chuan P’u-Yuan (748-
835). He was a renowned and most important
master of the T’ang dynasty. His “Sunnyata” is
the bestknown of all koans. Chao-Chou is said to
have attained “Beholding the Buddha-nature”
(awakening experience) at the age of eighteen,
but continued to deepen his realization and
complete awakening at fifty-four. After the death
of his teacher (at that time he was 58 years old),
he wandered around China until the age of eighty.
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He stayed with prominent masters to engage in Mon Quan; cling nhu nhitng thi du 2, 9, 30, 41, 45,
“Dharma dueling” with them. Not until he was 52,57, 58, 59, 64, 80, va 96 trong Bich Nham Luc.

eighty did he formally open a small monastery
near the town of Chao-Chou and began to teach.
He then continued to instruct students until his
death, at one hundred and twenty. Zhao-Chou had
thirteen dharma successors, but since there were
few who equaled or surpassed him in profundity
of experience, his lineage died out after a few
generations. Zhao-Chou had a very special way of
instructing his disciples that people called ‘“Zhao-
Chou’s lip and mouth Ch’an.” In a soft voice,
often almost whispering, he answered his
students’  questions  with  short,  simple
pronouncements. His words were, however, very
powerful; it is said they were able to cut through
the deluded feeling and thinking of his disciples
like a sharp sword. His name appears in examples
1, 7, 11, 14, 19, 31 and 37 of the Wu-Men-Kuan
(Gateless Barrier); and in examples 2, 9, 30, 41,
45, 52, 57, 58, 64, 80, and 96 of the Pi-Yen-Lu
(Blue Cliff Records)—Triéu Chau Tong Thim Ia
mon d6 va ngudi k& vi Phdp clia Thién su Nam
Tuyén Phd Nguyén. Ong 1a mot thién su ndi ti€ng
va quan trong vao bac nhat thdi nha Pudng. Cong
4n “Khong” clia ong 13 mot cong 4n ndi ti€ng
trong tat cd moi cong 4n. Ngudi ta néi ring Triéu
Chau dat ki€n tinh Iic 18 tudi, nhung ti€p tuc
ching sdu va gidc ngd vién min ldc 54 tudi. Sau
khi su phu vién tich (lic 4y 6ng da 58 tudi) dng
da di du phuong khiip Trung Qudc. Sau d6 ong &
lai v6i nhiéu sur xudt sic va tham dy “phap chién”
v6i ho cho d&€n nim 80 tudi, 6ng mdi chinh thitc
md& mdt ngdi chiia nhd & gin thanh Triéu Chau va
bit ddu day chiing. Ong ti€p tuc day mon dé cho
dé&n khi chét ldc 120 tudi. Triéu Chau c6 13 ngudi
k& vi Phdp, nhung vi 6 it ngudi bing dugc dng vé
chiéu siu kinh nghiém, nén chi vai th€ hé sau 1a
dong Thién clia 6ng bi tan lyi. Triéu Chau c6 mot
16i day hoc trd rit dic biét, md ngudi ta goi 12
“Thién trén miéng va trén mo6i Triéu Chiu.”
Giong trAim trAm, gin nhu 12 thi thao. Ong thudng
dua ra nhitng ciu trd 151 ngdn va 16 rang, nhung
nhitng 16i 6ng ndi c6 mot sic manh 16n. Ngudi ta
néi nhitng 15i 4y c6 thé choc thiing nhitng y nghi
va tinh cdm ml qudng cda hoc trd nhuw mot mii
guom nhon. Triéu Chiu dudc nhic t6i trong
nhitng thi du 1, 7, 11, 14, 19, 31, va 37 trong Vo6

*

Upon their first meeting, Nan-Chuan, who
was lying down and resting, asked Zhao-
Chou: “Where have you come from?” Zhao-
Chou said: “I’'ve come from Rui-Chuan
(Omen Figure). Nan-Chuan said: “Did you
see the standing omen’s figure?” Zhao-Chou
said: “No, but I've seen a reclining
Tathagata.” Nan-Chuan got up and asked:
“As a novice monk, do you have a teacher or
not?” Zhao-Chou replied: “I have a teacher.”
Nan-Chuan said: “Who is your teacher?”
Zhao-Chou stepped in front of Nan-Chuan,
bowed and said: “In the freezing winter-cold,
a prostrate monk only asks for the master’s
blessings.” Nan-Chuan approved Zhao-
Chou’s answer and permitted him to enter the
monk’s hall—Trong cudc gip g& diu tién véi
Nam Tuyén, lic &y Nam Tuyén dang nim
nghi ma van hdi: “Vira r&i chd nao?” Triéu
Chau thuva: “Vwra rdi Poan Tugng.” Nam
Tuyén hdi: “Thay Poan Tugng ching?” Tri¢u
Chau thua: “Ching thdy Poan Tugdng, chi
thdy Nhu Lai nim.” Nam Tuyén hdi ti€p:
“Nguoi 1a sa di c6 thdy hay khong?” Triéu
Chau thua: “C6 Thay.” Nam Tuyén lai héi:
“Thay & chd nao?” Triéu Chau bén budc téi
tru6c mit Nam Tuyén néi: “Giita miia dong
rit lanh, ngudng mong ton th€ Hoa Thugng
dugc mudn phudc.” Nam Tuyén khen nggi
lién nhin vao chiing.

One day, Zhao-Chou asked Nan-Chuan:
“What is the Way?” Nan-Chuan said:
“Everyday mind is the Way.” Zhao-Chou
said: “Does it have a disposition?” Nan-
Chuan said: “If it has the slightest intention,
then it is crooked.” Zhao-Chou said: “When a
person has no disposition, then how can he
know that this is the Way?” Nan-Chuan said:
“The Way is not subject to knowledge, nor is
it subject to no-knowledge. Knowledge is
delusive. No-knowledge is nihilistic. When
the uncontrived way is really attained, it is
like great emptiness, vast and expansive. So
how could there be baneful right and wrong?”
At these words Zhao-Chou was awakened.
Thereafter Zhao-Chou traveled to Mount
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Song where he received ordination. He then
returned to continue his practice under Nan-
Chuan—Mot ngay no Triéu Chau hdéi Nam
Tuyén: “Thé nao 1a dao?” Nam Tuyén dip:
“Tam binh thudng la dao.” Triéu Chau lai
héi: “Lai c6 thé nhim ti€n d€n ching?” Nam
Tuyén ddp: “Nghi nhim ti€n dén di 1a sai
r0i.” Triéu Chau lai hdi: “N&u khong nghi thi
1am sao biét dugc 12 dao?” Nam Tuyén néi:
“Pao ching thudc biét, ciing ching thudc
ching bi€t; bi€t 1a vong, ching biét 1a vo ky.
N&u that dat dao thi ching nghi, vi nhu hu
khong thénh thang réng rang diu thé ging
n6i phai qui’y.” Ngay cAu néi ndy Triéu Chau
ngd ly. Sau d6 triéu Chau di dén dan Luu Ly
tai Tung Nhac tho gidi, tho gidi xong, su tr§
vé ti€p tuc tu tap v6i Thién Su Nam Tuyén.
Another day Zhao-Chou asked Nan-Chuan:
“Where do people with knowledge go when
they die?” Nan-Chuan said: “They go to be
bull water buffaloes down at the Tans’ and
Yues’ houses at the base of the mountain.”
Zhao-Chou said: “Thank you for your
instruction.” Nan-Chuan said: “Last night
during the third hour the moon reached the
window.”—M0ot ngay khac Tri€u Chau hdi
Nam Tuyén: “Nhu vy nhitng ngudi c6 kién
thitc khi chét ho s& di vé diu khong?” Nam
Tuyén ddp: “Pé&n nha Pan Viét dudi nidi ma
lam con trAu di.” Triéu Chau bén néi: “Cdm
on 18i Thay chi gido.” Nam Tuyén néi: “Pém
qua canh ba tring soi ctra.”

Zhao-Chou went to see Huang-Bo. When
Huang-Bo saw him coming he closed the door
to his room. Zhao-Chou picked up a piece of
flaming firewood from the stove, and walking
into the Dharma hall, he yelled: “Fire! Fire!”
Huang-Bo threw open his door, and grabbing
Zhao-Chou he said: “Speak! Speak!” Zhao-
Chou said: “After the thief has run off you’ve
drawn your bow.”—Triéu Chiu dén gip
Hoang B4. Hoang B4 thdy su dén lién dong
ctfa phuong trugng. Su 14y mdt que cii dang
chdy, chay vao Phip dudng la to: “Chdy!
Chdy!” Hoang B4 md clra, nim su ding lai
bdo: “N6i! N6i!” Triéu Chau bdo: “Cudp qua
réi méi truong cung.”

Zhao also went to T’ian-Huang Tao-Wu’s
place. Just when Zhao-Chou entered the hall,
Tao-Wu yelled: “Here comes an arrow from
Nan-Chuan.” Zhao-Chou said: “See the
arrow!” Tao-Wu said: “It already passed.”
Zhao-Chou said: “Bulls-eye!”—Mot 1an khic
Triéu Chau dé&n Thién Hoang gip Pao Ngd.
Su vira d&n noi thi Pao Ngo di la 16n: “Mii
tén Nam Tuyén d€n.” Su bdo: “Xem tén!”
Pao Ngd néi: “Trat.” Su bdo: “Tring.”

Zhao-Chou entered the hall and addressed
the monks, saying: “A metal Buddha does not
withstand the furnace. A wooden Buddha
does not withstand the fire. A mud Buddha
does not withstand water. The genuine
Buddha sits within you. “Bodhi” and
“Nirvana,” “True Thusness” and “Buddha-
nature” these things are just clothes stuck to
the body and they are known as “afflictions.”
Where is the actual ground-truth revealed?
“Big mind is unborn. The myriad dharmas are
flawless. Try sitting for twenty or thirty
years, and if you still don’t understand then
cut off my head! The empty flowers of
delusion and dreams, disciples work so hard
to grab them! When nothing deviates from
mind, then the myriad dharmas are but one
thusness. Since it can’t be attained from
outside, what will you try to grasp? You're
like goats, haphazardly picking up just
anything and keeping it in your mouth! I
heard Yao-Shan said: “People ask me to
reveal it, but when 1 teach, it is like
something taken from a dog’s mouth. What I
teach is like something taken from a dog’s
mouth. Take what I say as dirty. Don’t take
what I say as clean. Don’t be like a hound
always looking for something to eat.” Where
is the Buddhadharma? Thousands of fellows
are seeking Buddha, but if you go looking
among them for a person of the Way you
can’r find one. If you are going to be a
disciple of Buddha then don’t let the mind’s
disease be so hard to cure. This nature existed
before the appearance of the world. If the
world ends, this will not end. From the time 1|
saw my true self, there hasn't been anyone
else. There's just the one in charge. So what
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is there to be sought elsewhere? At the
moment you have this, don't turn your head or
shuffle your brains! If you turn your head or
shuffle your brains it will be lost!"—Triéu
Chau thugng dudng day ching: “Phat vang
khong d6 dugc 10 dic. Phat gb khong dd dugc
Itta. Phat dat khong dd dugc nuSe. Phat that
ngdi & trong. B6 P&, Ni€t Ban, Chon Nhu,
Phat tdnh tron chi 1a y phuc ddp vao thén,
ciing goi 12 phién nio, thuc t& 1y dia d€ & chd
niao? Mot tim ching sanh, mudn phap khong
16i. Nguoi c nghién cttu 1y ndy, ngdi quin
xét hai muoi hay ba mudi nim, n€u ching hoi
thi chit ddu lio Ting di! Nhoc nhiin nim bit
mong huy&n khong hoa, tim néu ching khic
thi mudn phdp nhat nhu. P4 ching tir ngoai
dugc thi ciu chdp lam gi? Gidng in nhu con
dé gip vat gi cling li€m ciing nhai. Lio Ting
thdy Hoa Thudng Dugc Son c6 ngudi hdi,
Ngai lién bdo “Ngam 14y miéng ché.” Lio
Ting ciing day “Ngam miéng chd.” Chap ngi
thi nho, khong chap ngi thi sach, giéng nhu
con ché sin tim ki€m vat gi d& in. Phat phap
& chd nao? Ngan mudn ngudi thiy déu tim
Phat, ma trong d6 mudn tim mot dao nhin
khong c¢6. Néu ciing vua KHONG 1am dé ti,
ché bdo tAm bénh khé tri. Khi chua c6 thé
gidi, trudc da c6 tdnh ndy, khi thé gidi hoai
diét, tinh nay vin con d6. Mot phen dugc
thdy Lio Ting, sau lai ching phdi ngudi
khéc, chi 1a chd nhon ndy. Cdi d6 lai huéng
ngodi tim 1am gi? Khi 4y chd xoa diu moi 6c,
néu xoa diu moi 6¢ lién mat vay.

A new monk came to the monastery. He said
to Zhao-Chou: “T’ve just arrived here. I asked
the master to provide me instruction.” Zhao-
Chou said: “Have you eaten?”’ The monk
said: “Yes, I'’ve eaten.” Zhao-Chou said: “Go
wash your bowl.” Upon hearing these words
the monk was enlightened. This is enough to
show what a  commonplace  thing
enlightenment is!—Mot vi Ting mdi dén ty
vién, néi: “Con mdi dé€n xin thdy chi gido.”
Triéu Chau hdi: “Nguoi an chua?” Vi Tang
ddp: “Da r6i!” Triéu Chau néi: “Di rita chén
bdt di.” Nghe xong nhitng 13i ndy Ting lién
gidc ngd. Th€ ra cdi ngd thudng tuc biét
chirng nao!

Zen master Zhao-Chou entered the hall to
address the monks: “Attaining the Way is not
difficult, just disdain choosing. As soon as
words are present there is choosing, there is
understanding. It’s not to be found in
understanding. Is understanding the thing you
uphold and sustain?” A monk asked: “Since it
is not found in understanding, what is to be
upheld and sustained?”’ Zhao-Chou said: “I
don’t know.” The monk said: “Since the
master doesn’t know what it is, how can you
say it isn’t within understanding?” Zhao-Chou
said: “Ask and you have an answer, then bow
and withdraw.”—Tri¢u Chau thugng dudng
thuy&t phap: “Pao ching khé, chi hiém lya
chon, vira c¢6 néi niang 1a lya chon, 1a minh
bach. Lio Ting ching & trong minh bach, cic
nguoi lai ti€c giit ching?” C6 vi Ting ding ra
héi: “Pi ching & trong minh bach thi ti€c giit
cdi gi?” Triéu Chiu bdo: “Ta ciing ching
bi€t.” Vi Ting néi: “Hoa Thugng di ching
bi€t, vi sao ching & trong minh bach?” Triéu
Chau néi: “Hdi thi dugc. L& bdi xong lui ra.”
A monk asked: “Does a tree in the garden
have Buddha-nature?” Chao-Chou said:
“Yes.” The monk asked: “When will it
become a Buddha?”’ Zhao-Chou said: “When
the great void falls to earth.” The monk
asked: “When will the great void fall to
earth?” Zhao-Chou said: “When a tree
become a Buddha.”—C¢6 vi Tang hdi: “Cay
c6 Phat tanh khong?” Triéu Chau dap: “C6.”
Vi Tang lai héi: “Nhu vay thi bao gid né
thanh Phat?” Tri¢u Chau ddp: “Khi nao dai
hu khong rdi xudéng dia cau.” Vi Ting lai hdi:
“Khi ndo thi hu khong rdi xudéng dia ciu?”
Triéu Chau ddp: “Khi nao cdi cdy thanh
Phat.”

A monk asked Zhao-Chou: “What is the one
ultimate word of truth?” Instead of giving any
specific answer he made a simple response
saying “Yes.” The monk who naturally failed
to see any sense in this kind of response
asked for a second time, and to this the
master roared back: “I am not deaf!”—Cé
mot vi Tang hdi: “Th€ nao 1a ciu néi cung
tuyét?” Thay cho 181 ddp thda ddng, Triéu
Chau chi néi: “Phai.” Vi Tang khong nhin ra
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¥ nghia cda chit ‘phdi,” tudng 1a su chua dap,
bén héi lai. Su hét to: “B t6i diéc hay sao?”
As we see above, the life story of Zhao-Chou
is an especially good example of what Ch’an
masters repeatedly stress, that enlightenment
is only the beginning of real training on the
path of Ch’an. Zhao-Chou had already
experienced profound enlightenment at the
age of 18; following that he trained himself
for forty years under his master Nan-Chuan.
After his master passed away, he set about
wandering in order to deepen his experience
further through ‘“Zen” with other Ch’an
masters. It is said that during this period he
sought out as many as eighty of the dharma
successors of Ma-Tsu-Tao-I (his grandfather
in Ch’an). Finally, at the age of 80, he settled
in a small Ch’an monastery in the town of
Zhao-Chou. There at last students gathered
around him and he led them on the path of
Ch’an until his death at the age of 120—Nhu
trén ching ta thdy cudc ddi cla Triéu Chau
1a mot birc minh hoa dac biét thi vi cho mdt
st khing dinh khong ngirng dudc cic Thay
Thién nhic di nhic lai. Pai gidc chi 12 khgi
dau cho bu6c ti€n thit sy trén con dudng
hanh thién. Triéu Chau da trdi qua dai gidc
siu tif nim 6ng 18 tudi, nhung dng vin ti€p
tuc tu hoc v6i Thdy Nam Tuyén trong sudt
b&n muoi nim nita. Sau khi thiy thi tich, 6ng
lén dudng chu du d€ tim hiu sdu hon &
nhitng thiy khic. Theo truyén thuyét thi dng
da tham van vé6i hon 80 ngudi k€ vi Phdp cda
Mi T8 Pao Nhat (vai 6ng ndi ciia 6ng trong
Thién). P&n nim 80 tudi, 6ng mdi tru lai tai
mot ngdi chiia nhd & lang Tri€u Chiu, ndi
ong huéng din nhitng dé & tu tip chung
quanh dng d€ tu tap thién dinh cho d&n khi thi
tich 12 nim dng 120 tudi.

On the second day of the eleventh month in
the year 897, Zhao-Chou lay down on his
right side and passed away. He was 120 years
old. He received the posthumous title “Great
Teacher Truth’s Limit.”—Ngiy mdng hai
thdng mudi mot ndm 897, sv nim nghiéng
bén phdi ma thi tich, tho 120 tudi. Su dugc
vua ban hiéu “Chon T€ Pai Su”.

Chao Khung: A Thai term for “Noble Lord.” A
title given to in Thailand in
recognition of their learning and/or meditative
accomplishments. Those who receive the title are
also given a new honorific name—Thuit ngit Thai
Lan diing d€ chi “Pang T6n Quy.” Mot danh hiéu
dung cho mdt vi cao Tang Thdi Lan dudc cong
nhin c6 nhitng thanh tyu vé tu tip va thién quén.
Nhitng ai nhan dugc danh hiéu ndy déu dudc ban
cho mot cdi tén danh du.

Chaos (n): Cudc hén d6n—Nhiém trugc—There
are five kysaya periods of turbidity, impurity or
chaos—See Five kinds of turbidity.

Chaetic (a): Lon x0n

Chapel (n): Nha nguyén—Buddhist Chapel—
Nguyén Phat Budng (trong quan ddi).

senior monk

Chaplain (n): Vi linh muyc tuyén dy (trong quin
doi).

Chaplet (n): Vong hoa nhd.

Chaplet of skulls: Ldu Man—A chaplet or
wreath of skulls—Vong chudi so ngudi—See
Skull-wearer.

Chapter (n): Chuong (sdch).

Chapter of Devadatta: Phim Pé Ba Pat Pa—
See Twenty-eight chapters in the Lotus Sutra.
Chapter of Merits of Joyful Acceptance:
Phdm Tuy Hy Cong Pic—See Twenty-eight
chapters in the Lotus Sutra.

Chapter of the Parable: Phim Thi Du—See
Twenty-eight chapters in the Lotus Sutra.
Chapter of Prediction: Phim Tho Ky—See
Twenty-eight chapters in the Lotus Sutra.
Chapter of Tactfulness: Phim Phuong Tién—
See Twenty-eight chapters in the Lotus Sutra.
Character (n): Tinh chit—Pic tinh—Mot nhin
vat dic biét.

its

Character of the alaya seed and

development: Pic tinh cia A lai da thic va sy
phét trién clia n6 (chiing tinh)—There are two
kinds of seed-nature (the character of the alaya
seed and its development)—See Two kinds of
seeds.

Character of Bodhicitta: Pic diém cta B4 Dé
Tam—See Bodhi mind (VI) (2).
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Character acquired in a previous existence

and maintained: Tdc Chap (ban chat thién dc

chap true tir ddi trude va duge luu lai trong tim
cho dé&n dvi nay).

Character of Dependence upon others:

Paratantra-laksana (skt)}—Temporary or transitory

existence—Gid Htu Tdnh—See Paratantra-

laksana and Three kinds of existence.

Character of Sole Imagination: Parikalpita-

laksana (skt)}—False existence—Vong Hitu Tanh

(Bi€n K& S8 Chip Tanh)—See Parikalpita-

laksana, and Three kinds of existence.

Character of Ultimate Reality: Parinispanna-

laksana (skt)—Chan Hiru Tanh—See

Parinispanna-laksana and Three kinds of

existence.

Characteristics: Tuéng (cia thin Bdc Nhu Lai).

1) C6 hai twéng Chan Nhu—There are two forms
(characteristics) of the bhutatathata—See
Two  forms  (characteristics) of the
bhutatathata.

2) There are three characteristics of a good
monk—C¢ ba diéu hanh cia mdt vi Tang—
See Three characteristics of a good monk.

3) Three types of characters: Tam tinh—See

Three types of characters.

According to the Avatamsaka School,

everything (dharma) has six characteristics—

Theo tong Hoa Nghiém, van hitu c6 siu

tudng—See Six characteristics of everything.

5) There are ten characteristics of the body of a
Buddha—C6 mudi tudng clia thin Ddc Nhu
Lai—See Ten characteristics of the body of
Buddha.

Characteristics before passing away: Tudng
Trang Bdo Tru6c Khi Sip Lim Chung—Trong
Kinh Pai Bédo Tich, ngai Bat Pa La Ba Lé thua
véi Phat ring: “Bach Th& To6n, mot chiing sanh
khi con dang mang thin tién hitu, lic sip 1am
chung c6 nhitng tudng trang nao bdo trudc s& sanh
v€ ndi 4c dao?” Pic Th€ Toén day nhu sau—In
the Great Heap Sutra, Venerable Batda Labale
asked the Buddha: “Dear Lokanatha! A sentient
being who still has the antecedent existence body,
is about to pass away, what characteristics will be
present?” The Buddha taught the followings:

4)

@

1)

a)

b)

c)

d)

€)

g)

h)

i)

i)

To be reborn to the wholesome realms—Sanh
vé noi Thién Pao:

To be reborn in the human realm—Sanh lai
cdi ngudi: A person is to be reborn in the
human realm, when nearing death, will
exhibit the following signs and
characteristics—MO0t ngudi dugc sanh lai coi
ngudi, khi sip 1dm chung, s& c6 nhitng twéng
trang sau day:

Body is not burdened with major illnesses:
Than khong bénh nédng.

Give rise to good and wholesome thoughts,
have peace and happiness, enjoy practicing
meritorious and virtuous deeds: Kh3i ni€ém
lanh, sanh 1ong hoa diéu, tAim vui vé v tu, va
viéc phudc ddc.

There is little boasting, thinking of mother,
father, spouse, and children: it sy nbi phd,
nghi d&€n cha me, vd con.

With regard to good and evil, their minds are
capable of discriminating clearly: P3&i véi cdc
viéc lanh hay d@, tAim phan biét rd rang
khong 1am 14n.

Give rise to pure faith, requesting the Triple
Jewels to be present to take refuge: Sanh
long tinh tin, thinh Tam Bdo dé€n d6i dién
quy-y.

Sons and daughters are near and adore them
just as before without showing indifference:
Con trai, con gdi déu dem long thuong mén
va gin gilii xem nhu viéc thudng.

Ears are fond of hearing the names of
brothers, sisters, and friends: Tai mudn nghe
tén ho cia anh chi em va ban be.

Remaining dignified and having integrity
instead of being petty and a sycophant: Tam
chanh tryc khdng dua ninh.

Clearly recognize helping friends, when
seeing family members take care of them,
they are happy and contented: R3 bi€t ban be
gidp d& minh, khi thdy ba con d&n sin séc
thdi sanh 1ong vui mung.

Advise and give responsibilities to loved ones
before making the last goodbye: Dan do, phé
thac lai cdc cong viéc cho than quyén rdi tir
biét ma di.

To be reborn in Heaven—Sanh 1&n cdi tri: A
person is to be reborn in Heaven, when
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nearing death, will have the following signs
and characteristics—Mot ngudi khi sip 1am
chung, dugc sanh 1&€n cdi trdi, s€ c6 nhitng
tudng trang sau day:

Having compassion for others: Sanh long
thuong x6t tha nhan.

Give rise to a wholesome mind: Phédt khdi
tam lanh.

Often happy and contented: Long thudng vui
vé.

Proper thoughts are apparent: Chinh ni€ém
hién ra.

No longer having greed and attachment for
money, possessions, spouse, children, etc.:
DG6i v6i tién clia, vg con, khong con tham
luyén.

The eyes are clear and shiny: Pdi mit c6 vé
trong sang.

Eyes staring into space, smiling, ears hearing
heavenly music or eyes seeing heavenly
landscape: Nguéc mit nhin 1én khong trung
mim cudi, hoic tai nghe ti€ng thién nhac, mit
trong tha'y cdnh trdi.

Body does not emit odor: Than khong hoi
hédm.

Nose-bridge remains straight without any
crookedness: S6ng mili ngay thing, khong
xi€n xeo.

Mind does not exhibit hate and resentment:
Long khong gidn dir.

To be condemned to the evil paths—Sanh vé
noi Ac Pao:

Condemned to the Animal Realm—Poa vao
loai sic sanh: A person is about to be
condemned to the animal realm, when
nearing death, the following signs
characteristics will be present—NguGi bi doa
vao loai sdc sanh, trudc khi 1am chung s& c6
nhitng tuéng trang sau day:

Body is burdened with great sicknesses, mind
drifts in and out of consciousness similar to
being in dark clouds: Thin mang bénh nédng,
tAim mé md tdn loan nhu & trong may mi.
Afraid of hearing the names of Buddhas,
refusing to listen to anyone with good and
wholesome advice: S¢ nghe cdc danh hi¢u
Phat, khong chiu nghe ai khuyén bdo diéu
lanh.

and

c)
d)

€)

g)

h)
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a)

b)

d)

€)

g)

h)

)
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Derives joy from the smell of fish and meat:
Ua thich mui c4 thit.

Attached to spouse and children, unable to let
go: Quyén luyén vg con, dim dudi khong bd.

All fingers and toes are bent together: Cic
ngén tay chan déu co quip lai.

The entire body is filled with perspiration: C4
minh todt md hoi.

Saliva running out of mouth: Khée mié€ng
chdy ra nudc.

Voice is rugged and unclear, very difficult to
hear: Ti€ng néi kho khe khong 1o rit kho
nghe.

Mouth often holding food: Miéng thudng
ngam do n.

Condemned to the Hungry Ghost Realm—
Poa vao nga quy: A person who is about to
be condemned to the Hungry Ghost Realm
will have the following signs and
charateristics—Ngudi sip bi doa vao loai nga
quy s& c6 nhitng tudng trang sau day:

Body is hot like fire: Thin minh néng nhu
Itra.

Tongue is constantly licking lips: LuGi ludn
ludn li€m mdi.

Often feels thirsty and hungry, prefers to talk
about drinking and eating: Thudng cdm thdy
déi khat, wa néi dén cdc viéc in udng.

Mouth is always open and not closed: Miéng
hé ra chd khong ngdm lai.

Greed and regret over loss of money and
possessions, death 1is prolonged causing
sufferings to family and friends: Tham ti€c
tién clia, diy dua khé chét, lam khd gia
quyén.

Eyes are often wide-open, refusing to close
them: Mit thudng md 16n 1én chd khdng chiu
nhim lai.

Eyes are dry similar to a wooden bird: Doi
mit kho khan nhu mit chim gé.

Do not urinate frequently but defecation is
often: Khong c6 ti€u tién, nhung dai tién thi
nhiéu.

Right knee is the first part of the body to get
cold: PAu gdi bén mit lanh trude.

The right hand is held together tightly,
illustrating greed and frugality: Tay bén mét
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thudng nim lai, tiéu bi€u cho 1ong tham lam
bdn xén.

When breathing ceases, the eyes remain
open: Liic tit hoi, hai midt vAn mé.
Condemned to the Hell Realm—Poa vao Pia
Nguc: A person who is about to be
condemned to the Hell realm will have the
following signs and charateristics—Ngudi nao
sdp stra bi doa vao dia nguc s& cé nhitng
tuéng trang sau day:

Looking at family and friends with hatred and
anger: Nhin ngé thin quyé&n biing con mit
gian ghét.

The two hands are often flinging in space:
Hai tay dua 1én qud quang trong chdn hu
khong.

Urinate and defecate in bed without any
awareness: Di dai ti€u tién ngay trén chd
nim ma khong tu hay biét.

Body often wreaks foul odors: Than thudng
¢6 mui hoi hdm.

Lying face down or covering and hiding the
face: Nim tp mit xudng hoiic che ddu miit
may.

Two eyes are red: Hai mit d4 ngau.

Lying in fetal position leaning to the left:
Nim co quip va nghiéng vé bén trdi.

Bones and joints ache: Cdc 16ng xuong dau
nhic.

Even when the good knowledgeable advisor
teaches them, they refuse to follow: Thi€n tri
thitc dit c6 chi bdo ho ciing khong tiy thuin.
Eyes close tightly and refusing to open: Doi
mit nhim nghién ché khong mé.

The eye on the left often twitching: Mdt bén
trdi hay dong day.

The nose-bridge is crooked: S6ng miii xiéng
X€0.

Constant tremors of the heels and knees: G6t
chian va dau gdi ludn ludn run riy.

Seeing various evil images, facial expressions
full with terror, unable to speak, suddenly
screaming saying that there are demons and
spirits appearing in the room: Thiy dc tuéng
hién ra, vé mait sg sét, khdong néi dugc, thang
thot kéu la 16n 13 c6 ma quy hién.

Mind and spirit are totally disturbed: TAm hon
roi loan.

p) The entire body is frozen, hands held tightly,
body becomes immovable: C4 minh lanh gi4,
tay nim lai, than thé cing dd.
Characteristics of the body of the Buddha:
Tudéng thain Nhu Lai—According to The Flower
Ornament Scripture, Chapter 37, Manifestation of
Buddha, enlightening  beings see  ten
characteristics of the body of Buddha in infinite
places—Theo Kinh Hoa Nghiém, Phim Nhu Lai
XuAt Hién (37), chu B6 T4t thdy mudi tudng thin
Nhu Lai Chdnh Ping Chdnh Gidc & tit cd céc
xi—See Ten characteristics of the body of
Buddha.
Characteristics of Bodhi: B5 Pé phin—See
Seven limbs of enlightenment.
Characteristics of Bodhisattvas in the
Gandavyuha Assembly: Nhitng dic tinh cia
chu B6 Tét trong chiing hdi Hoa Nghiém—There
are twenty-six characteristics of Bodhisattvas in
the Gandavyuha Assembly—See Twenty-six
characteristics of Bodhisattvas.
Characteristics of Buddha’s nature: There
are three characteristics of Buddha’s nature—See
Five surnames of Buddha before he became
enlightened.
Characteristics of a Buddha’s speaking: Tai
hiing bién cia Bic Nhu Lai—Eight characteristics
of a Buddha’s speaking—T4m tai hiing bién cla
D¢ Nhu Lai hay tdm dic tinh ca Phat trong ldc
n6éi—See Eight characteristics of a Buddha’s
speaking.
Characteristics of ‘Enlightenment’ In Zen:
Dic tinh ctia “Gidc ngd” trong nha Thién—
According to Zen master D.T. Suzuki in the
Essays in Zen Buddhism, Zen master Ta-Hui in
the eleventh century mentioned eight chief
characteristics of ‘satori.” In Zen—Theo Thién Su
D.T. Suzuki trong Thién Luan, Tap II, Thién su
Dai Hué vao thé ky thtt 11 d3 néu ra tdm dic
diém  chinh ‘Ngo’—See Eight chief
characteristics of ‘satori.” In Zen.
Characteristics of form: Samsthanarupa
(skt)y—Long, short, square, round, high, low,
straight, crooked—Hinh sic—See
Samsthanarupa.

Characteristics of impermanence: V6 thudng.

2
cua
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Characteristics of manifestation: Tuéng xuét
hién (cia Bdc Nhu Lai)—According to The
Flower Ornament Scripture,
Manifestation of Buddha (37), there are ten types
of characteristics of manifestation of Buddha—
Theo Kinh Hoa Nghiém, Phim Nhu Lai Xuit
Hién (37), c6 mudi tuéng xuat hién clia Pitc Nhu
Lai—See Ten types of characteristics of
manifestation of a Buddha.

Characteristic marks: Lakshana (skt)—Cac
tudng dac thi—See Two kinds of wisdom (B).
Characteristics of all phenomenal existence:
Trilaksana (skt)—Tilakkhana (p)—There
three Dharma Seals or three marks of existence,

are

or three characteristics of all phenomenal
existence—See Three Dharma Seals.
Characteristic physiological marks:

Dvatrimsadvaralakshana (skt)—Thrity two forms
of Sakyamuni Buddha or thirty-two characteristic
physiological marks which attribute a natural
reward for a specific kind of good karma the
Buddha creates during many past lives—Ba mudi
hai tuéng t8t clia Phat hién 1én do thién nghiép tir
nhiéu ddi tru6c—See Thirty-two auspicious
marks.

Characteristics of water: Dic tinh cda nuGc—
Eight waters of merit and virtue. Also called eight
kinds of water of virtues, or eight virtues. It is said
that these are characteristics of water in the lakes
and ponds in the Pure Land of Amitabha
Buddha—Bat cong ditc thuy, con goi la Bat Cong
bic Tri, hay Bét Vi Thiy, tic 1a nuGc tim cong
ddc. Ngudi ta néi diy la tdnh dic thi cta nudc
trong nhitng ao hd ndi c¢di Tinh Do clia Ditc Phat
A Di ba—See Eight kinds of water of virtues, or
eight virtues.

Charaka (skt): Sa Lac Ca—According to Eitel in
The Dictionary of Chinese-English Buddhist
Terms composed by Professor Soothill, this is the
name of a monastery in Kapisa—Theo Eitel trong
Trung Anh Phat Hoc Tur bién, day 1a tén cia mot
tinh x4 trong thanh Kapisa.

Chariot (n): Xe ngua.

Charioteer (n): Ngudi ddnh xe ngua (vi quin
xa).

Charishing others: Vi tha—Y&u mén tha nhan.
Charismatic (a): Thudc vé uy tin.

Charitable (a): Bic 4i—Long ti thién.
Charitable Giving-Paramita: B& Thi Ba La

Chapter Mat.

1) Paramita-charitable giving: One should help
other people, as best as one can, to satisfy
their needs. When giving charity, one does
not cherish the thought that he is the giver,
and sentient beings are the receivers, what is
given and how much is given, thus, in one’s
mind no arrogance and self-conceit would
arise. This is an unconditioned alms-giving or
compassion on equlity basis. Dana paramita is
also a gate of Dharma-illumination; for with
it, in every instance, we cause creatures to be
pleasant, we adorn the Buddhist land, and we
teach and guide stingy and greedy living
beings—Chiing ta phdi bing moi cich gitp
dé 13n nhau. Khi bd thi, khong nén 4p G y
tudng day 1a ngudi cho kia 1a ké dugc cho,
cho cdi gi va cho bao nhiéu, dugc nhu vay thi
ki€éu man va ty phu sé khong sanh khdi trong
ta. PAy 14 cdch bd thi vo diéu kién hay bi tim
dya trén cin ban binh ding. BS thi Ba la mat
con 1a clra ngd di vao hao quang chu phdp, vi
nhd d6 ma trong tirng gidy phit, ching ta lam
cho chiing sanh hoan hy ciing nhu 1am trang
nghiém cdi Phat; nhd B6 thi Ba la mat ma
chiing ta chi day va huéng din chiing sanh lia
bd tdnh tham lam bon xén.

2) Some people think that they can only practice
generosity if they are wealthy. This is not
true. Some people who are wealthy seldom
practice generosity. If they do, they do with
the aim of gaining fame, merit, profiting, or
pleasing others. Generous and compassion
people are seldom rich. Why? First of all,
because they always share whatever they
have with others, secondly because they are
not willing to enrich their lives financially at
the cost of others’ poverty. Thus, the Buddha
reminded us on the “Generosity-Paramita.”
Generosity-Paramita means to we should
consider everyone equally when we practice
charitable giving, not discriminating agaisnt
anyone, i.e. to give alms to relatives, and not
to give alms to enemies, etc.: C6 ngudi cho
ring minh chi ¢6 thé bg thi khi minh c6 nhiéu
tién bac. Piéu ndy khong ding. Vai ngudi c6
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nhiéu tién bac ddi khi it chiu bo thi, hodc gia
néu c6 bd thi ciing chi € mua danh mua lgi
hay 14y 1ong ngudi xung quanh. Nhitng ngudi
c6 long thuong ngudi lai it khi giau c6. Tai vi
sao? Trudc nhat, vi ho hay c6 long chia xé
véi ngudi nhitng gi ho cé. Thi nhi, ho khong
c6 y dinh lam gidu trén su ngheo khé khdn
cling cla ké khac. Chinh vi viy ma Dic Phat
nhic nhé chiing ta vé phéap bd thi Ba La Mat.
B& thi Ba La Mat1a cho mot cach binh dazlng,
khong phan biét than sd, ban thu.

** See Six paramitas.

Charitable Institution: Co sé tir thién.

Charitable Organization: T chic ti thién.

Charitable work: Thién cd—Cong viéc tir thién

(Hao su)—Good deeds.

Charitable works and cultivation: Cong tic

tir thi€én va sy tu tip—A Bhiksu or Bhiksuni who

does not focus on the cultivation, but only focuses
on charitable works, forcing the Sangha to work so
hard that they neglect their cultivation, commits
an Expression of Regret Offence—Vi Ty Kheo
hay Ty Kheo Ni nao khong chiu tap trung vao sy
tu tdp, ma chi chd tAm tdp trung vao céng tic tir
thién, khién Ting Ni chiing phai lam viéc vat va
ma ling quén di viéc tu hanh, 1a pham gi6i Ba

Dat D&, phdi phat 16 sim hdi.

Charity (n): Dana (skt)—Dana—Pan Na hay B&

thi—B& thi—Phdic ditfc tw luong—Giving—

Almsgiving—See Dana, Two kinds spiritual

provender, Six paramitas, and Ten paramitas.

1) Hai loai bd thi—Two kinds of dana or charity—
See Two kinds of dana or charity.

2) Four kinds of dana or charity—Bd&n loai b3
thi—See Four kinds of dana.

3) See Dana, Three kinds of dana, and Seven
kinds of offering.

4) According to Venerable Thich Hdi Quang in
Letters To Buddhist Followers, there are
thirty types of giving that are not pure that the
givers will neither gain merits, nor will they
be called “People who give out of the
goodness of their hearts”—Theo Thuong Toa
Thich Hai Quang trong Tho Gii Ngudi Hoc
Phit, c6 ba muoci loai bit tinh bd thi, ma
ngudi thi ching dudc phudc, ciing ching dudc

goi 12 “Hdo TAm B& Thi Nhan”—See Thirty
types of impure giving.

5) Giving, charity, or generosity—Giving
unsparingly what others need in order to lead
them to love and receive the truth—Bd Thi
Nhié€p hay cho nhitng thit ma ngudi khdc cin
(chiing sanh nao thich cda thi thi cda, ching
sanh nao thich phdp thi thi phap) hdu gidp ho
c6 dugc yéu thuong va hi€u thong chan ly—
See Four elements of popularity.

Charity of fearlessness: Abhaya-dana (skt)—

Gift of fearlessness—Vo Uy Thi—Courage

(unfearful—not dangerous—secure—fearless—

undaunted—peace—safety—security)-giving—

The bestowing of confidence by every true

Buddhist, i.e. that none may fear him—Absence

or removal of fear, one of the three forms of

giving—MOot trong tam thi, dem céi vd Gy bd thi
cho ngudi—See Three kinds of dana.

Charkhlik (skt): Nap Phugc Ba—Charkhlik,

modern name of Na-Fu-Po, where Hsuan-Tsang’s

name was given to name a city on the ancient site
of I-Hsun, capital of Shan-Shan in the Former Han
dynasty, afterwards known as Nob or Lop in

Marco Polo (it corresponds to the modern

Charkhlik)—Charkhlik 13 tén mdi cua mot thanh

phd Nap Phugc Ba, tén ctia mot thinh phd ¢d ma

ngudi ta da 14y tén ngai Huyén Trang dé dit cho
n6é. Thanh phd ndy nim gin khu vuc Y Tuan, d€

dd cta nha Hdn, sau ndy dudc bi€t nhu 12 Nob

hay Lop trong truyén ky ctia Marco Polo (bay gid

1a thanh phd Charkhlik).

Charm (n):

1) Bua chi: Amulets—Deviant
Incantation—Spells.

2) Duyén ddng—Charming—Grace—Cute.

Charm with talk: Say mé tro6 chuyén.

Charming: Diém 1é—Lovely.

Charms: Bua phép.

Charm used by the esoterics: Ho Phu—Bua

dugc dung bdi trudng phdi Mat Tong.

Charm for immortality: Trudng Sanh Phu—

Buddhism—Phép trudng sanh bat ti, y néi Phat

Gido.

Charnel ground contemplation: Qudn Nghia

bia—Practice of mindfulness of body with a

framework of the four foundations of mindfulness.

mantras—
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The sutra text explaining this practice as follows:
“Monks, it is as though a monk were to see a
corpse that had been thrown on the charnel
ground, several days later the body bloated,
bluish, festering as though he saw this and related
it to his own body: Also this, my own body, has a
like circumstance, Or
further, monks, as though the monk saw a corpse
that had been thrown on the charnel ground as it
devoured by crows, sea-gulls, vultures,
wloves or by many kind of worms, as though he
saw a skeleton on which blood still hung (a
bloodstained skeleton) bones scattered or heaped
up. As though he saw this and related it to his own
body: Also this body has a like circumstance, and
cannot evade it.”—Bai tip chi tAm vio cd thé véi
bon cd sd. Vin ban mo td bai tip ndy néi ring:
“H&i cdc nha su, day 13 mdt nha su nhin thdy mot
thi hai bi vAt ra nghia trang, vai ngay sau thi hai
Ay tdi di, sinh I&n, rdi rita ndt. Nhin thi'y cidnh do,
nhd su nghi t6i than thé minh nhu sau: “Pé 1a
nhitng trang hudng dang chd than thé ta day,
khong thé thodt dudc.” Hodc hdi cdc nha su, diy
12 nha su nhin thAy mot thi hai bi vat ra nghia
trang bi qua, di€u, kén kén, hay ché s6i va di loai
giun x4u xé..., ngudi d6 nhin thdy mot by xuong
dim mdu, xuong cOt tr tif 13 rJi tdn méc, hoic
chdng chit 1én nhau theo nim thing. Nhin thiy
canh d6, nha su nghi tdi thin thé minh ciing vay:
“P6 1a nhitng trang hudng dang chd ddi than thé
ta, khong thé thoat dugc.”

Charter: Hién chudng.

Chariya-Piraka (skt): See Khuddaka-Nikaya.
Chase (v) for fame: Chay theo danh ti€ng.
Chashitsu (jap): Tra that (Nhat Ban).

Chaste (a): Great virtue—Righteous—Conduct
according to Buddha-truth—Pao hanh.

Chastity (n): Guna (skt)—Chastity—Moral
power—Morality—Virtues—Phim hanh—Cong
dc—Tiét hanh (ddc tinh khi€t)—See Virtues.
Chattering: Vacala or Vagvana (skt)—Néi
huyén thuyén—To talk too much.

Chattering mind: Vacalo-manasa (p)—Vacika-
citta (skt)—Tam Ngdn—Talkative or chattering
mind. Also
(tunhibhuto-vaca)—Tam ngdn hay con dudc hiéu
1a ti€ng néi tham ling.

and cannot evade it.”

was

understood as silent voices

Chattering or talkative mind: Tim ngén—
See Chattering mind.

Chatur-Yoni: Ti& sanh—See Four modes of
birth.

Chau Thoi Temple: Chiu Théi Ty—Name of a
famous ancient pagoda located on the slope of the
hill of 85 meters high and 208 stairs, in Chau Thdéi
hamlet, Binh An village, Thuan An district, Phuéc
Long province, South Vietnam. The pagoda was
established by Ch’an Master Khanh Long in the
seventeenth century. According to “Thién Su Viét
Nam” composed by Ch’an Master Thich Thanh
Tu, the pagoda was built in 1612 and headed by
eighteenth successive Most venerables. The
present structure was built in 1954. The gate was
built in 1970. In the Main Hall, there are three
Buddha statues made of stone. Carved in jacktree
wood by Most Venerable Thién Héa (passed
away in 1849), the statue of Avalokitesvara
Bodhisattva has been enshrined in the pagoda for
over one hundred years. The great bell, 1.85
meters in height and 1.10 meters in diameter, has
been kept in the pagoda—Tén clia mdt ngdi chuia
¢ ndi ti€ng (con goi chiia Nii Chau Théi), toa
lac trén mot ngon ddi cao 85 mét trén nii Chau
Théi, thudc 4p Chiu Thdi, xi Binh An, huyén
Thuin An, tinh Phudc Long, Nam Viét Nam.
Chuia do Thién su Khanh Long tao dung vio th&
ky thit 17. Theo sach Thién Su Viét Nam clia Hoa
Thugng Thich Thanh T thi chiia dugc duyng nim
1612 va trdi qua 18 ddi truyén thira. Kié&n tric
chiia hién nay do cudc tring tu nim 1954, c8ng
dugc xdy nam 1970. & chénh dién c6 ba pho
tugng Phit c¢d bing di. Chua ciing c6 pho tugng
Qudn Am dugc Hda Thugng Thién Héa tac tir gb
mit trén 100 nim, hién vin con. Pai hong chung
cla chiia cao 1 mét 85, dudng kinh 1 mét 10 phén.
Chaya (skt): Thdi—A shadow or reflection—
Béng hay sy phan chiéu.

Cheat (v): An gian—To defraud.

Cheaters: Nguy hiém clia nhitng k& trd nguy—
The danger of cheaters—See Six dangers when
one keeps bad company.

Checks and balance: Ki€m sodt va quan binh.
Cheer (v): Pem niém vui dén.

Cheerful (a): Joyful—Happy—Vui vé—Hanh
phtc.
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Cheerfulness or high spirits:  Priti-
sambodhyanga (skt)—Piti (p)—Hy Gidc Chi (hy
lac)—See Seven Bodhyangas.

Chela: A student, especially a spiritual seeker
who serves his master while waiting for the
teaching from his his master. This relationship can
only be fruitful if it goes beyond the mere
teacher-student relationship in that the student
manifests complete trust in his master—NguGi
hoc trd, mot mon dd dang tim ki€m tdm linh, va
phuc vu thdy trong khi chd thiy gidng gido. Mdi
lién hé thiy trdo chi c6 k&t qua khi né vugt qua sy
lién hé binh thudng, ndi ma thay trd thanh siéu
viét va ¢ su tin tudng hoan toan noi dé tad.
Ch’en, Kenneth K.S. (1907 - ): Name of one of
the of Chinese
Buddhism. Born in Hawaii in 1907, he received a
Ph.D. from Harvard University, and subsequently
held a number of teaching positions. For many
years he taught at Princeton University and he
was the author of Buddhism in China: A Historical
Survey, which remains one of the most
authoritative works on the subject—Tén clia mot
trong nhitng hoc gid c¢6 dnh hudng trong Phit gido
Trung Hoa. Ong sanh tai Ha Uy Di vao nim 1907,
nhin bing Tién Si tai trudng Pai Hoc Harvard, va
sau d6 giit chifc gidng su tai nhiéu trudng Pai Hoc
khac nhau. Ong da day tai Pai Hoc Princeton
trong nhiéu nim va dng 13 tdc gid ca quyén Phat
Gido G Trung Qudc: Nghién Cdu Lich S&, vin
con 1a quyén sich c6 thim quyén nhit vé dé tai
nay.

Chen-Lang: Chin Ling—Zen master Chen-
Lang—Chinese Zen master, lived in the end of
the eighth and the beginning of the ninth century.
He was one of the most famous disciples of Zen
master Shih-T'o’-Hshis'ien. One day Chen-Lang
asked Shih-T’ou: “What is the idea of the First
Patriarch’s coming from the West?” Shih-T ou
replied: “Asked the post over there.” Chen-Lang
said: “I do not understand, sir.” Shih-T ou replied:
“I, too fail to understand.” However, this lighted
up Lang’s ignorance, which in turn became
illuminated—Tén ctia mdt Thién su Trung Qudc,
song vao khodng cudi thé ky thit tim, diu thé ky
thit chin. Ong 12 mot trong nhitng dé ti¥ xudt sic
cia Thién su Thach PAu Hy Thién. Mot hom
Chén Lang hdi Thach Piu: “Y T6 Tiy dén la

most influential scholars

gi?” Thach PAiu néi: “Héi cdy cot kia.” Chin

Ling néi: “Thuwa, Chan Ling niy khong hiéu.”

Thach P4u néi: “Ta ciing ch3 hi€u.” Nhung chinh

16i ddp ndy khi€n Chan Lang té ngd.

Chen-Tzun-Tsu: Thién Su Pao Minh Trin Tén

Tdc—Zen master T’ao-Ming was born in 780, was

a disciple of Huang-Bo—Thién Su Pao Minh

sanh ndm 780, dé t& clia Hoang B4.

*  One day, Zen master T’ao-Ming said to his
congregation: “Has any one of you gained an
entrance? If you haven’t gained an entrance
then that’s what you must do. If you gain an
entrance then you won’t show ingratitude
toward me.” A monk bowed and said: “I don’t
dare have ingratitude toward you.” T’ao-
Ming already shown
ingratitude.”—MOot hom tham van budi chiéu,
st bdo ching: “Cdc ngudi lai dudc chd budc
vao chua? N&u chua dugc chd bude vao, cin
dugc chd budc vao, néu d3 dudc chd budc
vao, vé sau chd co phuy ldo Ting.” C6 mot vi
Ting budc ra 1& bdi thua: “Con tron ching
ddm cb6 phy Hoa Thugng.” Su bdo: “Ngudi
trudc da co phu ta roi.”

*  T’ao-Ming said: “Since I've been abbot, I've
never seen someone without an issue come
before me. Why can’t one of you come
forward?” A monk then came forward. T ao-
Ming said: “The Temple director isn’t here.
So take yourself out the front gate of the
monastery and get twenty hits with the staff.”
The monk said: “What did I do wrong?” T ao-
Ming said: “Your head’s already in a cangue
and now you’ve put on manacles.”—Su lai
bdo: “Lio Ting tru tri § diy ching tirng thdy
mot ngudi vo su di d&€n. Céc nguoi sao ching
lai gdn?” C6 mot vi Ting mdi bude lai gin.
Su bdo: “Duy Na ching c6 & day, nguoi tu
lanh hai muoi gdy di ra ngoai ba cta.” Vi
Ting thua: “Con 16i & chd nao?” Su bdo: “Pi
deo cong lai mang gbng.”

* One day T’ao-Ming was standing on a
corridor path in the monastery. A monk came
up to him and asked: “Where is abbot T ao-
Ming’s room?” T’ao-Ming took off a sandal
and hit the monk on top of the head. The
monk walked off. Tao-Ming yelled:
“Worthy!” The monk turned his head. T ao-

said: “You’ve
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Ming pointed and said: “It’s that way!”"—Mot
hdm su dang ding ngoai hanh lang, c6 vi
Ting dén hdi: “Phong Tran Ton Tic & chd
nao?” Su lién cdi gidy, d& diu vi Ting Ay
dap. Vi Ting ay chay. Su goi: “Pai Dic!
Ting xoay dau nhin lai. Su chi bdo: “Pi bén
nay.”

A ‘purple robed’ worthy came to visit T ao-
Ming. When he bowed, Ta’o-Ming grabbed
the string that hung from his hat and said:
“What is this called?” The monk said: “It’s
called a facing heaven hat.” T’ao-Ming said:
“Oh, in that case I won’t pull it off.” Ta’o-
Ming also said: “What doctrine do you
expound?” The monk said:  “The
consciousness-only doctrine.”—Cé vi st than
dén viéng. St thin hdi: “Ba clta déu md, tir
clra nao vao?” Su goi: “Thugng Tho.” St than
1én tiéng: “Da!” Su bdo: “Tir clra tin vao.” St
than nhin 1&n vich thdy tugng vé&, hdi: “Hai
ton gid d6i mit ludn viéc gi?” Su gd ciy cot
néi: “Trong ba thin cdi ndo ching néi phap?”
T’ao-Ming said: “What do you say of it?” The
monk said: “The three worlds are only mind.
The myriad dharmas are only consciousness.”
T’ao-Ming pointed to the door screen and
said: “What’s that?” The monk said: “A form
dharma.” T’ao-Ming said: “In front of the
screen you received the purple robe and
expounded scripture to the emperor. Why
can’t you uphold the five precepts?”’ The
monk couldn’t answer—Su lai héi: “Néi thé
nao?” Pai bBdc ddp: “Tam gidi duy tdm, van
phdp duy thitc.” Su chi cdnh ctra hdi: “C4i Ay
la gi?” Pai DPtic ddp: “Sdc phap.” Su bdo:
“Truéc rém ban tf y, d5i vua thuy&t phdp, tai
sao khong gilt naim gidi? Pai Pic khong dap
dugc.

In 877 A.D. when T ao-Ming was near death,
he summoned the monks and said: “My
karma is exhausted. I'm dying.” He then sat
in a cross-legged position and passed away.
The master was ninety-eight years old and
had been a monk for seventy-six years—Vao
nim 877, ldc su sip tich goi mon db lai néi:
“Noi day hét duyén, ta s& di vay, roi ngdi
ki€t gia thi tich, tho 98 tudi dugc 76 tudi ha.

Chen-yen: A Chinese term for “True Words” in
Chinese tradition of esoteric Buddhism. Chen-Yen
is a Chinese translation of the Sanskrit term
“Mantra,” which refers to the spells used in tantric
Buddhism. The tradition was brought to China by
Subhakarasimha (Shan-Wu-Wei) during the
eighth century and enjoyed a brief period of
relative popularity during the T’ang dynasty, but
later died out as a separate tradition in China. It
was, however, brought to Japan by Kukai (774-
835), where it continues today as the Shingon
school—Thuit ngit Trung Hoa diing dé chi “Chan
Ngon” trong truyén thong Mat gido Trung Hoa.
Chan Ngon 12 ti€ng dich tr Phan ngit “Mantra,”
c6 nghia la “chi” dugc dung trong Phat Gido Mat
Tong. Truyén théng nay duge ngai Thién V6 Uy
truyén sang Trung Hoa vao th€ ky thit tim va c6
mot thdi gian ngidn rit phd cip dudi thdi nha
Pudng, nhung vé sau nay bi tan lun khong con 1a
mot trudng phéi riéng biét & Trung Hoa nita. Tuy
nhién, n6 dugc Kukai truyén sang Nhat Ban va
van con ti€p tuc mang tén Chan Ngdn Tong cho
dé&n ngay hom nay.

Chen-Yuan Zen Master: Thién su Chan
Nguyén (1647-1726)—Zen Master Chan Nguyén
(1647-1726)—A Vietnamese famous monk from
H4i Duong. When he was young, he was very
intelligent. He left home and became a monk at
the age of 16. When he was 19, he went to Hoa
Yén Temple to meet Zen Master Tué Nguyét and
became his disciple with the Dharma name Tué
bing. After his master passed away, he became a
wandering monk who practised ascetics. Later, he
stayed at Co6 Tién Temple to expand the Buddha
Dharma. One day he visited Vinh Phic Temple,
there he met and became the disciple of Zen
Master Minh Ludng with the Dharma name Chan
Nguyén. He passed away in 1726, at the age of
80—MOot nha su ndi ti€ng Viét Nam, qué & Hai
Duong. Thud nhd ngai rit thong minh. Ngai xuit
gia nim 16 tudi. Nim 19 tudi ngai dén chiia Hoa
Yén va tr§ thanh dé ti ctia Thién su Tué Nguyét
véi phap hiéu 13 Tué Ping. Khi thay thi tich, ngai
trd thanh du Ting khat si, thuc hanh hanh tu kh§
hanh. Sau d6 ngai tru lai tai chia C6 Tién dé
hoiing duong Phiat phdp. Ngdy no, ngai viéng
chia Vinh Phiic gip va trd thanh dé tif clia Thién
su Minh Luong. Ngai thi tich ndam 1726.
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Ch’eng-Kuan: Tring Quian—Ch’éng-Kuan, a
famous T’ang monk and author, a follower of
Hsien-Shou and supporter of Hua-Yen school,
died 806 AD.—Vi Ting ndi ti€ng vao thdi nha
DPudng, tic gid clia nhiéu bo luin, dé tif clia ngai
Hién Thd, hoing dudng tong Hoa Nghiém, ong
tich nam 806 sau Tay Lich.
Cheng-Yuan-Xiang-Lin: Thién su Tritng Vién
Huong Lam—Zen master Cheng-Yuan-Xiang-
Lin—Zen master Cheng-Yuan-Xiang-Lin was
born in 908, from Han-Chou (now is a location of
Si-Chuan Province), was a disciple of Zen master
Yun-men-Wen-Yan—Thién su  Tritng  Vién
Huong Lam sanh nim 908, qué § Han Chiu nay
thuoc tinh T Xuyén, 12 dé t& ciia Thién Su Van
Mon Vin Yén.

* A monk asked Zen master Cheng-Yuan-
Xiang-Lin: “Why does sweet-tasting cream
turn into poison?” Cheng-Yuan said: “Paper
from T’ao-Jiang is expensive.” A monk
asked: “How is it that when one observes
form, one thus observes mind?” Cheng-Yuan
said: “Just when it comes, where does it
return to.” A monk asked: “What is it when
mind and environment are both gone?”
Cheng-Yuan said: “Eyes open, sitting
asleep.” A monk asked: “What is the meaning
of the phrase ‘concealing the body in a Big
Dipper’?” Cheng-Yuan said: “The moon like
a curved bow. A light rain and big wind.” A
monk asked: “What is the mind of all
Buddhas?” Cheng-Yuan said: “Clarity! From
beginning to end, clarity!” A monk asked:
“How can I understand this?” Cheng-Yuan
said: “Don’t be deceived by others.” A monk
asked: “What is the special
medicine?” Cheng-Yuan said: “It’s not other
than a common taste.” The monk asked:
“How about those that eat it?” Cheng-Yuan
said: “Why not taste it and see?’—C6 mdt vi
Ting héi: “Vi ngon dé hd vi sao bi€n thanh
ddc duge?” Su dap: “Gidy Pao Giang mic
md.” Vi Ting lai hdi: “Khi thdy sic 1a thay
tam 12 sao?” Su ddp: “Vira rdi & dau di dé€n?”
Vi Ting lai héi: “Khi tAm cdnh déu quén thi
th€ ndo?” Su ddp: “md mit ngdi ngd.” Vi
Ting lai hdi: “Trong Bic Pau 4n than, § th&
nao?” Su ddp: “Tring gidng cung loan, mua it

master’s

gi6 nhiéu.” Vi Tang hdi: “Thé nao 1a tAm chu
Phat?” Su ddp: “Trong tdc trudc sau trong.”
Vi Ting héi: “Thé nao 12 diéu dugc clia Hoa
Thuong?” Su ddp: “Ching lia cic vi.” Vi
Ting hdi: “Ngudi dn thi sao?” Su ddp: “Cin
dn xem.”

* A monk asked: “What is the monk’s true
eye?” Cheng-Yuan said: “No separation.”—
C6 vi Ting héi: “Thé ndo 12 mdt mach sudi
Huong Lam?” Su dap: “Niém khong gidn
doan.”

* When Zen master Cheng-Yuan-Xiang-Lin
was about to die, he bade farewell to an
official named Song-Kong-Tang, saying: “I'm
going on a pilgrimage.” But a different
official said: “That monk is crazy. Where’s he
going on a pilgrimage when he’s eighty years
0ld?” But Song replied: “When a venerable
master goes on a pilgrimage, he goes or
abides freely.” Cheng-Yuan addressed the
monks: “For forty years I’ve hammered out a
single piece.” When he finished speaking
these words he passed away—Nam 987, su
sap thi tich, d&€n tir biét Tri Phii Tong Cong
Pang, néi: “Lio Ting di hanh khit.” Nhung
mot vién quan khiac néi: ‘“Tang ndy bi cudng
phong tdm mudi tdm ndm di hanh khat trong
Ay.”” Pang thua: “Pai thién tri thic di & ty
do.” Trd vé, su bdo chiing: “Lio Ting 40
nim mdi dap thanh mdét manh.” N6i xong su
thi tich.

Chenresi: Nhin v6i doi mit sdng, hinh thitc Quédn

Thé Am ciia TAy Tang—Looking with clear eyes,

a form of Avalokitesvara in Tibet.

Cherish (v): Yéu thuong—C6 cdm tinh.

Cherishing nothing: Cherishing none—Tam

tanh binh ding, xd bé ghét thuong—See Seven

riddances.

Chetasika (skt&p): Cetasika (skt&p)—Factors of

mind or consciousness, the mental concomitants

simultaneously  arising
consciousness and conditioned by it—C4c nhin t6&
tri tué¢ hay tim linh, nhitng hién tugng tim than
kém theo sy xudt hién mdi trang thdi y thitc va bi

y thic qui dinh.

Chi

Tri—Knowledge,

connected with a

(ap): Jnana (skt)—Knowing—Wisdom—
especially the higher
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knowledge derived from meditation—Tri dat

dugc qua thién dinh.

Chi-Ching Master: T& Chinh Bdn Gidc—Name

of a disciple of Most Venerable T& Lich Chinh

Vin. He was a royal-recognized monk of Thién

Mu and headmonk of Qudc An temple. In 1837,

he started to rebuild Qudc An temple on a large

scale. Then in 1842, he and the new headmonk of

QuSc An temple were granted 500 ounces of

silver from king Thi¢u Tri to accomplish the

reconstruction of the temple. His whereabout and
when he passed away were unknown—Tén ctia
mdt dé tif clia Hoa Thugng T& Lich Chinh Vin.

Ngai 1a ting cang chila Thién Mu, dong thdi 1a

trd tri chila Quéc An. Nam 1837, Hoa Thuong da

ti€n hanh céng cudc tring tu dai qui mdé chlia

Qudc An. Sau d6 vao nam 1842, ngai di ciing véi

Hoa Thugng Li€u Thong Gidm Hué dugc vua

Thiéu Tri cip cho 500 lang bac d€ hoan tit viéc

triing tu chila Qudc An. Khong ai rd ngai thi tich

vao ndm nao va § dau.

Chief (a): Cha.

Chief among the

Ananda—Pa viin d¢ nhat.

Chief causes: Hetu-pratyaya (skt)—Can chinh—

Nhan Duyén—See Four sub-causes and Six chief

causes in the Theory of Causal Relation.

Chief disciple: Sthavira (skt)—Chief disciple—

Dai dé tif (dé tif 16n hay dé tif ndi phép).

(A) See Sthavira.

(B) Four great disciples of the Buddha—B&n dé
t¢ 16n cia Bdc Phiat—See Four great
disciples of the Buddha.

Chief disciples of Sakyamuni Buddha: Chief

disciples of Sakyamuni Buddha in both the Order

of Monks and the Order od Nuns—Nhiing dai dé

t& cia Bic Phat Thich Ca Mau Ni trong ca hai

gido doan Tang va Ni.

() The Buddha had ten great major disciples in
the Order of Monks—DPrrc Phit c6 mudi dé tir
I6n trong gido doan Tang: **See Ten chief
disciples of Sakyamuni.

1) Monk of long-standing is Anna-Kondanna:
Cao tudi dao nhat 1a A Nhi Kiéu Trin Nhu.

2) Monk of great wisdom is Sariputra: Pai tri
tué 12 x4 Lgi Phat.

Buddha's hearers:

3) Monk of great psychic powers is
Maudgalyayana: Pai thin thong 12 Muc Kién
Lién.

4) Monk of great austerity is Great Kasyapa:
Pai khd hanh 14 Pai Ca Diép.

5) Monk of divine vision is Anuruddha: Thién
nhin A Na Luit.

6) Monk of wide knowledge and good behavior
is Ananda: Pa vian quang tri 1a A Nan.

7) Monk of good health is Bakkula: Khde manh
nhat 1a Bakkula.

8) Monk who excels in precepts is Upali: Thong
sudt gidi luat 12 U Pa Li.

9) Monk who is great in dharma teaching is Puna

Mantaniputta: Piing diu gidng phdp 1a Phi

Lau Na.

Admonisher of the monks is Maha-Kappina:

DPitng dau vé day db chu Ting 13 Pai Ki€p

Tan Na.

11) Admonisher of the Nuns is Ananda: Ping dau
vé day db Ni chiing 1a A Nan DPa.

12) Good in self-cultivation is Rahula: Ping dau
vé tu tip 1a La Hiu La.

13) Worthy of offerings is Subbuti: Ung ciing 1a
Tu B6 Pé.

14) Excels in guarding the sense-doors is Nanda:
Ditng dau vé ho tri cdc cin 1a Nan Pa.

15) Monk who has a large assembly of followers
is Uruvella: C6 s& dd chiing dong ddo nhat 1a
Uu Lau Tan Loa.

(II) The Buddha’s great disciples in the Order of
Nuns—Nhitng dai dé t& cia Dic Phat trong
gido doan Ni:

1) Nun of long standing is Mahaprajapati
Gotami: Ping diu vé tudi dao 1a Ni trudng
Ma Ha Ba X Ba PBé.

2) Nun of great wisdom is Nun Khema: Dtng
dau vé tri tué 1a Ty Kheo Ni Thdi Hoa.

3) Nun of supernatural powers is Nun
Uppalavanna: Diing ddu vé thian thong 1a Ty
Kheo Ni Lién Hoa Sic.

4) Nun of meditative powers is Nun Nanda:
Pitng dau vé thién dinh 12 Ty Kheo Ni Nan
ba.

5) Nun of divine vision is Nun Sakula: Ping diu
vé thién nhdn 12 Ty Kheo Ni Sakula.

10)
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6) Nun of Dharma teacher is Nun Dhammadina:
Ping dau vé gidng phdp 13 Ty Kheo Ni
Dhammadina.

7) Nun of great supernatural powers is Nun
Bhaddha Kaccana: Pai than thong 1a Ty
Kheo Ni Bhaddha Kaccana (me cda ton gid
Bahula).

8) Nun who excels in the precepts is Nun
Patacara: Xuat sic vé gidi luatla Ty Kheo Ni
Patacara.

(IIT) Chief Upasakas—Nhitng dai dé t& tai gia
nam:

1) Great alms-giver is Sudatta: Pai bd thi 1a Tu
DPat Cdp C6 Poc—See Anathapindika.

2) Great Dharma-teacher is Citta  of
Macchikasanda: Ping dau vé thuy&t phdp la
Citta tai thanh Macchikasanda.

3) Great in four ways of leading human beings
to emancipation is Hatthaka of Alavi: Ping
dau vé T Nhi€p Phép 12 Hatthaka & Alavi.

4) Great in waiting on the Order is Uggata:
Ditng dau vé ho tri gido doan 12 Uggata.

5) Great in unwavering faith is Sura Ambattha:
Ditng ddu bat thdi tin 12 Sura Ambattha.

6) Who is liked by people is Jivaka, the
physician: Pugc moi ngudi yéu mén 12 y si
Jivaka.

(IV)Chief Upasikas—Nhitng dai dé tif tai gia nit:

1) First who took refuge in the Buddha’s
teaching is Sujata: Pé ti nif tai gia dau tién
1a Sujata.

2) Great waiting on the Order is Visaka,
Migara’s mother: Ptng dau vé hd tri gido
doan 12 Loc Mau.

3) Who lived in kindliness is Samavati: Ti bi
bic nhit 1a Samavati.

4) Great wide knowledge is Khujjuttara: Ping
dau vé kién thitc 1a Khujjuttara.

5) Great meditative powers is Uttara: Ping ddu
vé thién dinh 1a Uttara.

6) Great unwavering faith is Katiyani: Pitng dau
vé bt thdi tin 12 Katiyani.

Chief of the managing board: Trudng ban tri

SU.

Chief monk: Thi toa—LAap Tang Thi Toa—The

learned monk who usually occupies the chief seat

to edify the body of monks. The chief monk or
director of affairs in a monastery, next below the

abbot, whose office locates on the west side or
western band of the monastery—Vi Tang vdi kién
thitc uyén thim, thudng c6 vi thé quan trong trong
tu vién trong viéc din gido Ting than. Nha chila
chia cdc dich Tang ra lam hai ban, “Pau Thi” 1a
vi su trong coi cong viéc trong chua, vin phong
nim vé phia tdy clia ty vién, ngang hang véi “Tri
Su” (tri sy 1a vi Tang trong coi Péng Ban), chi
dudi quyén tru tri (cdc vi Tién Pudng Thii Toa,
va Hiu Pudng Thi Toa déu 12 PAu Thi).

Chief monk of affairs: PAu Thi—The chief
monk or director of affairs in a monastery, next
below the abbot, whose office locates on the west
side or western band of the monastery—Nha chua
chia cdc dich Tang ra 1am hai ban, “Pau Thi” 1a
vi su trdng coi cong viéc trong chua, vin phong
nim vé phia tdy clia ty vién, ngang hang véi “Tri
Su” (tri sy 1a vi Tang trong coi Péng Ban), chi
dudi quyén tru tri (cdc vi Tién Pudng Thii Toa,
va Hiu Pudng Thi Toa déu 12 PAu Thi).

Chief of the organizing board: Trudng ban (5
chic.

Chief purpose: Chi y—Main idea.

Chief retainers of the Water Deva: Thiy
Thién Quyé&n Thudéc—Placed on his right—Quyén
thudc ctia Thiy Thién, bén cdnh phai.

Chief seat: The chief seat in an assembly or in a
monastery—Th tda (chd ngdi chinh trong ty vién
hay phap hoi).

Chierin (jap): Su Tri Tué Luan (Nhat Ban-thudc
trudng phdi Chan Ngon).

Chieu-Thien Temple: Chiéu Thién Ty—Name
of a temple, located in Yén Lang village, Lang
Thugng quarter, Pong Pa district, about 4 miles
west of Hanoi. It is also called Chua Lang. The
temple was first built during the period of King
Ly Anh Tong (1138—1175), and has been rebuilt
many times. The present structure was chosen
when it was rebuilt in the middle of the nineteenth
century. Besides the Buddha statues, the statues
of King Ly Nhdan Tong and Ch’an Master Tir Pao
Hanh are placed and worshipped in the temple.
Chiéu Thién Temple is not only one of the most
famous sceneries of North Vietnam, but it is also a
beautiful architecture complex. On the gateway
there is a row of four flower-shaped pillars made
of brick, with three elegant, curved up roofs.
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Going through the gateway, one can find front
yard paved with tiles from Bat Trang village. At
the end of the yard is the three-entrance gate
where the octagonal house was built to worship
the Holy Personages’ statues placed when the
ceremony of flower offering begins the festival—
Tén clia mot ngdi chiia ¢d toa lac trong lang Yén
Ling, phudng Lang Thugng, quan Pdng Da, cdch
trung tAm thanh phd Ha Noi khodng 4 dam vé
phia tdy. Chuia con goi la Chua Lang. Chua dugc
xdy tir thdi vua Ly Anh Tong (1138-1175), va da
dugc tring tu nhiéu 1an. Kién tric chiia hién nay
12 do 1an triing tu vao giita th& ky thit 19. Trong
chuia, ngoai cic pho tugng Phit, cé dit ths tugng
vua Ly Than Téng va tugng Thién Su Tir Pao
Hanh. Chila ching nhitng 13 mot trong nhitng
danh lam thing cinh ctia mién Bic Viét Nam, ma
con 1a mdt nhém kién tric rat dep. Céng vao la
mot hang bon ¢t hoa ki€u bing gach véi ba mai
cong thanh thodt, qua cdng chila 1a sin 16t gach
bat trang, cudi sin 12 c6ng tam quan, c6 nha bat
gidc, ndi dit tugng Thanh khi 1am 1& ding hoa
trong nhitng ngay 1€ hoi.

Chigi (jap): Tri Khdi—See Chih-1.

Chih-Ch’an: Chi Sim—Chih-Ch’an or Chih-
Lou-Chia-Ch’an, a sramana who came to China
from Yueh-Chih around 147 AD and worked at
translations till 186 AD at Loyang—Chi Sdm hay
Chi L6 Ca Sdm, mot vi sa mén x Nguyét Chi,
dé&n Lac Duong, Trung Qudc vao khodng nim 147
sau Ty Lich @€ 1am cong viéc dich thuat cho d&n
nim 186 sau Tay Lich.

Chih-Chien: Chi Khiém—Name of a Yueh-Chih
monk who said to have come to Loyang at the end
of the Han dynasty and under the Weij tall, dark,
emaciated, with light brown eyes, very learned
and wise—Chi Khiém 12 tén cia mdt vi sa mon
xtt Nguyét Chi, d€n Lac Duong vao cudi ddi nha
Hédn, su ngudi cao, manh khdnh, da ngdm den,
mit ndu, uyén bdc va khdn ngoan.

Chih-Huang: Thién su Tri Hoang—Zen master
Chih-Huang—According to Zen master D.T.
Suzuki in the Essays in Buddhism, Book I, Chih-
Huang was an adept in meditation, which he
studied under the fifth patriarch. After twenty
years of meditation he thought he well understood
the purport of meditation or samadhi. Hsuan-Ts’e,
learning his attainment, visited him, and said:

“What are you doing there?” Chih-Huang said: “I
am entering into a samadhi.” Hsuan-Ts’e said:
“You speak of entering, but how do you enter into
samadhi with a thoughtful mind or with a
thoughtless mind? If you say with a thoughtless
mind, all non-sentient beings such as plants or
bricks could attain samadhi. If you say with a
thoughtful mind, all sentient beings could attain
it.” Chih-Huang said: “When I enter into samadhi,
I am not conscious of either being thoughtful or
being thoughtless.” Hsuan-Ts’e said: “If you are
conscious of neither, you are right in samadhi all
the time; why you then talk at all of entering into
it or coming out of it? If, however, there is realy
entering or coming out, it is not Great Samadhi.”
Chih-Huang did not know how to answer. After a
while he asked who was Hsuan-Ts’e’s teacher
and what was his understanding of samadhi.
Hsuen-Ts’e said: “Hui-Neng is my teacher, and
according to him, the ultimate truth lies mystically
serene and perfectly quiet; substance and function
are not to be separated, they are of one Suchness.
The five skandhas are empty in their nature, and
the six sense-objects have no reality. The truth
knows of neither entering nor going out, neither
being tranquil nor disturbed. Dhyana in essence
has no fixed abode. Without ataching yourself to
an abode, be serene in dhyana. Dhyana essence is
birthless; without attaching yourself to the
thought of birth and death, thinking in dhyana.
Have your mind like unto space and yet have no
thought of space.” Thus learning the sixth
patriarch’s view on samadhi or dhyana, Chih-
Huang came to the master himself and asked to be
further enlightened. The patriarch said: “What
Hsuan-Ts’e told you is true. Have your mind like
unto space and entertain in it no thought of
emptiness. Then the truth will have its full activity
unimpeded. Every movement of yours will come
out of an innocent heart, and the ignorant and the
wise will have an equal treatment in your hands.
Subject and object will lose their distinction, and
essence and appearance will be of one suchness.
When a world of absolute oneness is thus
realized, you have attained to eternal samadhi.”—
Theo Thién su D.T. Suzuki trong Thién Luan, Tap
I, Thién su Tri Hoang, chuyén hoc ngdi thién véi
Ngii T8. Sau hai mudi nim ngdi tinh trong am,
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ong ty coi nhu dugc chdnh dinh. Hoc trdo cia Hué
Ning 12 Huyén Sach nghe ti€ng don bén tim dén
thdo am, héi: “Ong ngdi lam gi day?” Tri Hoang
dép: “Nhap dinh.” Huyén Sach héi: “Ong néi ong
nhdp dinh, vdy Ong hitu tAim ma nhap? Hay vo
tdm ma nhap? N€u la vd tim thi t4t cd thé gidi
vd tinh nhu c¢é ciy ngdi gach déu cé thé nhip
dinh hét thdy. Bing hitu tim ma nhap thi moi
giéng hitu tinh, him linh ¢6 ¥ thic, déu ciling dinh
dugc.” Tri Hoang néi: “Trong khi tdi nhdp dinh thi
khong bié't 1a hitu tAm hoic vo tim.” Huyén Sich
lai néi: “Né&u 6ng khong biét 12 hitu tim hoic vo
tAm thi ldc nao ciing 13 dinh, sao con goi 1a ‘xuét
nhap.” N&€u c6 xudt nhip thi ching phdi la dai
dinh.” Tri Hoang khong ddp, 14t sau hdi: “Thay
clia dng 12 ai?” Huyén Séch néi: “Thay toi 1a Luc
T8 & Tao Khé.” Tri Hoang lai hdi: “Luc T8 day
thé nao vé Thién dinh?” Huyén Sdch thua: “Thay
t6i n6i ring Thién von ling im ma huyén diéu
(diéu tram), ving ling ma tron ddy (vién tich),
th€ va dung déu nhu nhu, ching xui't ching nhap,
ching dinh ching loan. Thién tdnh khong c6 chd
tru, chd tru & chd ving ling ca Thién. Thién
tanh ching sanh, chd ddm nghi vé& su sanh diét
ctia Thién. TAm nhu hu khong, nhung dirng c6 suy
ludng vé hu khdng.” Tri Hoang nghe vay bén dén
y&t ki€n T8 Hué Ning. T3 hdi: “Ong l1a ai?” Tri
Hoang trinh h&t moi viéc. TS néi: “Pung nhu 151
clia Huyén Sdch néi, 6ng cit d€ tim dng ty nhién
nhu hu khong, ma vin khong mdt ki€n gidi nio
vé cdi khong 4y, thi tim s& ng dung tu do, khdng
vuéng mic, ddu 1am gi, dong hay tinh, vin 1a vo
tAm, va d6 1a lic pham hay Thianh déu quén hét,
ning (chi) va s& (khach) déu ddt tron, tinh va
tu6ng déu nhu nhu, tifc 12 khdng Iic nao ching Ia
dinh vay.”

Chih-I: Thién Thai Tri Khdi Pai Su—Chih-I, one
of the most famous
philosophers of Chinese T’ien-T’ai school who
was the main student of Hui-Ssu (515-476), and is
considered the third patriarch of T’ien-T’ai school,
but in reality, he was the founder of the school.
His real name was Ch’én-Te-An. He was born
around 538 A.D. and died around 597 A.D. at
sixty years of age. After he died he was given the
title “Chih-Che” or “Master of
Wisdom.” He was a native of Ying-Ch’uan in An-
Hui, became a neophyte at seven, was fully

monks and influential

honorable

ordained at 20. At first, he was a follower of Hui-
Su, and received special instruction in the
meditation of the Lotus. In 575, at the age of 38,
he and his pupils went to the T’ien-T’ai mountain
in Chekiang, where he founded his famous school
on the Lotus Sutra which he viewed as containing
the complete gospel of the Buddha (the essence
of the Buddhist doctrines). Here he found an old
scholar, Ting-Kuang who had come there some
forty years ago. He welcomed Chi-I and gave
instructions in all branches of Buddhist learning.
Chih-I lived on the mountain for nine years and
built the great monastery called Kuo-Ch’ing. He
was greatly honored by the name ‘Great Master
of T’ien-T’ai.” The Emperor Sui Yang-Ti, who
was then the Governor-General of Yang-Chou,
gave him the title of ‘Chih-Ché,” a Man of Great
Wisdom. As regard the superiority of his personal
character and the depth of his learning, he stands
high above all the rest of the Buddhist scholars of
China. In his power of orgainzation of Buddhist
doctrine of training of Buddhist students, no one
will ever measure up to him. The final completion
of the T’ien-T’ai School is due to him, and,
therefore, he is honored as the first patriarch of
the school, though he was actually the third
patriarch in the lineage of learning of the T’ien-
T’ai doctrine. In addition, renowned as a
meditation master, he wrote a number of
influential works on meditative practice, including
the “Great Calming and Insight” which focused on
the practices of stabilizing meditation (samatha)
and analytical meditation (vipasyana). Later, the
Transmissions of the Lamp mentioned him as
“Adepts in Zen but not appearing in the world,
though well-known at the time.” This applies to
some monk who does not occupy any recognized
position in an officially registered monastery. The
T’ien-T’ai followers object to see their Father
Chi-I mentioned in the Transmissions of the Lamp
as “Adepts in Zen but not appearing in the world,
though well-known at the time.” But according to
Zen master D.T. Suzuki in the Essays in Zen
Buddhism, Book I, the point of view from the
Transmissions of the Lamp is justifiable for the
reason that the T’ien-T’ai except its metaphysics,
is another current of Zen started independently of
the line of Bodhidharma, and if this were allowed
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to take a more practical course of development it
should surely have resulted in Zen as we have it
now. But its metaphysical side came to be
emphasized at the expense of the practical, and
for this reason the T’ien-T’ai philosophers were
ever at war with the Zen, especially with the
ultra-left wing,
denouncing an appeal to ratiocination and literary
discoursing and sutra-learning. T’ien-T’ai is a
variation of Zen and its first promulgators may
justly be classed as Zen masters, though not of the
pedigree to which belong Shih-T’ou, Yueh-Shan,
Ma-Tsu, and Lin-Chi, etc—Tri Khdi , mdt trong
nhitng nha su ndi ti€ng va tri€t gia c6 dnh hudng
16n cta Thién ph4i Thién Thai, 6ng 1a dai dé& ti
ctia Ngai Hué Tu va dudc coi nhu 12 t8 thi ba cia
tong phdi nay, nhung trén thuc t&, 6ng mdi 1a
ngudi khai son ra tong phai ndi ti€ng nay. Ngudi
ta con goi 6ng 1a Tri Gid hay Thién Thai Pai Su.
Tén thit cda Ong la Trin Ptdc An, sanh nim 538
va thi tich ndm 597 sau Tay Lich. Sau khi 6ng thi
tich 6ng dugc ban tudc hiéu “Tri Gid Pai Su.”
Qué 6ng & Dinh Xuyén thudéc An Hdi, lam tiéu
nim 7 tudi, va tho cu tic gidi nim 20 tudi. Thoat
tién Ong lam dé t& ngai Hué Tu, va dugc day
riéng vé phdp tu quin ctia Kinh Phdp Hoa. Pén
nim 575, titc vao khodng tudi 38, dng ciing dé ti
dé&n ndi Thién Thai va sing lap ra tong phdi
Thién Thai ndi ti€ng, gido thuyét clia tdng phai
ndy dua trén Kinh Phdp Hoa. Tai diy ong gip
mdt ky tic, Pinh Quang, di dén day khodng 40
nim vé trudc. Vi ndy ti€p nhan Tri Khii va day
cho 6ng tit c4d nhitng nganh hoc thuit cia Phit
gido. Tri Khai cu ngu trén nii ndy sudt chin nim
va thi€t 1ap & ddy mot dai Ting vién goi 1a Qudc
Thanh Tu. f)ng thuong dugc ton hi€u 12 Thién
Thai Pai Su. Tuy Dang D€, bay gid lam Téng
Quin dit Duong Chau, phong cho dai su tu6c
hiéu 1a Tri Gi4. B&i su ndi bat vé nhan cdch va sy
thAm trdim vé s& hoc clia minh, 6ng dat dia vi cao
nhi't trong tit ci nhitng hoc gid Phat gido Trung
Hoa dudng thai. V& kha ning t6 chiic hoc thuyé&t
Phat gido va day db nhitng ngudi hoc Phat, chua
ai sdnh ngang bing 6ng ndi. Sy kién toan clia
tong Thién Thai 1a do & 6ng, va vi vdy 6ng dugc
xung tung nhu 13 t§ thi nhat clia tdng nay, dii thuc
su ong chi 1a vi TS thi ba trong thé hé gido hoc
ctia hoc thuy&t Thién Thai. Ngoai ra, 12 mot thién

which was inflexible in

su ndi ti€ng, Ong con viEt mot s§ tac phadm c6 dnh
hudng 16n trong viéc thyc tap thién quan, nhu b
“Ma Ha Chi Quin” tip trung vao viéc thién tinh
ling va thién quan. V& sau, Truyén Ping Luc gdn
cho ngai Tri Khai du6i danh muc “Thién mon dat
gid tuy ba't xud't thé, hitu danh u thdi gid” nghia 1a
nhitng ngudi da dat ngd & clra Thién tuy ching
xudt th&€ nhung c6 danh ti€ng duong thdi. Céc
mon db phdi Thién Thai phan ddi viéc ndy, nhung
theo Thién su D.T. Suzuki trong Thién Luén, Tap
I, thi quan niém ctia Truyén DPing Luc 1a hop 1y,
vi 1& néu bd phan huyén dam luan diéu thi tdng
Thién Thai 13 mdt dong khic clia dao Thién, mot
dong phit trién doc 1ap véi Thién clia TS Su Pat
Ma, nhung néu khéo phat huy mot cdch thuc tién
hon chdc chin s& qui thic & Thién nhu dugi hinh
thitc hién c6. Rt ti€c, khia canh huyén hoc dugc
khai thic mot cach qud dang, 14n qua phan thyc
tién nén cdc dao s Thién Thai ludn ludn giy
chi€n véi Thién, nhit 14 véi cdnh Thién cuc ti
thudng cudng quyét t& cdo cd tat cla cdc ngai
thich hy luin bién gidi theo tr chuong, hay khdo
kinh di€n. Tuy nhién, diu sao Thién Thai ciing 1a
mot bi€n thé ctia Thién, va chu T8 khai sdng ra
tong 4y c6 thé xitng dang x&p vao hang Thién su,
mic dau cdc ngai khdng cling phap hé véi Thach
Dau, Duge Son, Ma T3, va Lam T€, van van.

Chih-Kuan: Chi Quan—A Chinese translation
of the Sanskrit terms “Samatha” and “Vipasyana.”
The former refers to stabilizing meditation
designed to develop the ability to maintain focus
on one’s meditative object, and the latter refers to
analytical meditation in which one directly
perceives the emptiness (sunyata) of the object,
and by extension all phenomena. This practice is
particularly important in the T’ien-T’ai school,
which was systematized by Chih-I, who wrote one
of the most influential meditation manuals of
Chinese Buddhism, the Great Calming and Insight
(Ma Ha Chi Quén), in which he outlined a path of
practice that begins with cultivation of morality
and leads to perceiving all phenomena directly as
empty of inherent existence—TUu ngit Trung Hoa
dich ra tir thuadt ngt “Samatha” va “Vipasyana”
ctia Bic Phan. “Chi” gan cho thién 6n dinh nhim
phét trién kh4 ning duy tri tAp trung vao mot ddi
tugng, con “Quan” gan cho Thién phan tich trong
d6 hanh gid tric nhan tdnh khong cla ddi tugng,
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va bing cdch m& rong sy truc nhin ndy d€n moi
hién tugng. Sy tu tdp nay didc biét quan trong
trong tong Thién Thai, dudc Tri Nghia hé thong
héa, chinh 6ng da viét nhitng sdch chi nam c¢6 4nh
hudng trong Phat Gido Trung Hoa, nhu bd Ma Ha
Chi Quidn, trong d6 6ng vach ra con dudng tu tp
bit dau bing tu gi6i va din d&n tryc nhin tinh
khéng trong sy hién hitu ciia moi hién tugng
Chih-Lang: Chi Lang—Chih-Lang, formerly a
polite term for a monk, said to have arisen from
the fame of the three chih of the Wei dynasty,
Chih-Ch’ien, Chih Ch’an and Chih Liang—Tén
goi xua kia cdia cdc vi Ting, ngudi ta néi tén niy
bdt ngudn tr “Tam Chi” thdi nha Nguy la Chi
Khiém, Chi Sdm va Chi Lugng.

Chih-Li: Name of a famous tenth-century monk
of the Sung dynasty, Ssu-Ming, so called after the
name of his monastery, a follower of the T’ien-
T’ai school—Tri L& tifc ngai Phdp Tri Ton gia,
mdt danh Ting vao thé ky thi mudi ddi Tong.
Ngudi ddi sau goi ngai la dai su Td Minh (t€n ctia
ty vién ndi ngai try tri). Suw 1a mot dé ti cla tdng
Thién Thai.

Chiho (jap): Su Tri Phung (Nhat Bén).
Chih-Tun: Tri Pon 314-366—One of the most
important monks of the fourth century and founder
of the so-called Prajna school of early Chinese
Buddhism, the school of Appearance As Such.
Chih-Tun was the first to interpret “li,” a central
notion in Chinese philosophy. According to the
classical view, “li” means the cosmic order;
however, Chih-Tun, saw “li” the supreme truth,
the ultimate principle, or “suchness” (tathata).
This meaning for “li” was adopted by other
schools in the course of the development of
Buddhism in China. Chih-Tun was also known as
a student of Chuang-Tzu and enjoyed great
popularity in Taoist circles—MOot trong nhitng
thién su chinh ctia Phat gido Trung Qudc vao thé
ky thit tw. Ong sang 1ap ra phai B4t Nha clia Phat
Gido Nguyén Thiy Trung Qudc. Tri Pon 13 ngudi
diu tién da dua ra 1y gidi m&i vé mot trong nhitng
khdi niém trung tAm tri€t hoc ctia Trung Qudc 12
“Ly.” Theo truyén thong, 1y chi trit ty vii tru,
nhung Tri Pon 1y gidi ngugc lai, nhu 1a chan Iy
cao nhét, hay nguyén Iy cudi ciing, hay chin tinh.
Pinh nghia ndy vé sau dudc cic trudng phai Phat

gido thira nhan. Tri Pon con rat ndi ti€ng 1a dé tir
am hiéu siu sic vé Trang T va Pao gido.
Chikdha (skt): Trich Chi DPa—The modern
Chitor, or Chittore, in Central India—Viing dit
ma bay gid 1a Chitor hay Chittore, thuoc mién
Trung An.
Chiken (jap): Prajna (skt)—Real wisdom—True
or transcendental wisdom—Tri ki€n (tri tué siéu
viét).
Chiken’in (jap): An Tri Quyén (ctia Pic Dai
Nhat Nhu Lai).
Chiko (jap): Jnanaprabha (skt)—Tri Quang—See
Jnanaprabha.
Chikugo (jap): Xt Tric Hiu (Nhat Bdn).
Child (n): bra tré.
Child of the Dharma: Phip t¢—Child of the
Dharma or Dharma Successor—One who makes
his living by following Buddhism—A Zen disciple
who has reached the same degree of
enlightenment as his master and been given
permission to carry on his line of teaching. A
Dharma-Sucessor may be a layman or laywoman.
Hui-Neng, the Sixth Patriarch, was a layman when
he received the seal of transmission from the Fifth
Patriarch—Ngudi dic phdp hay mdt mon dé nha
Thién da dat d&€n cling mot mitc dd gidc ngd nhu
Thiy va di dugc Thiy cho phép thyc hién viéc
truyén ba gido 1y clia Thay. Ngudi dic phip c6
thé 12 mot cur si dit nam hay nit. Luc T6 Hué Ning
ciing 12 mdt cu si khi 6ng nhidn 4n chitng tir Ngii
T& (Hoang Nhin).
Child molestation: Quiy nhiéu tinh duc noi tré
em—~Child molestation is a grave sin and is
strictly advised against because it harms the child
emotionally and mentally—Qudy nhiéu tinh duc
ndi tré em 12 mot trong toi va bi nghiém cAm vi
né s& gdy nén nhitng thuong tdn tim Iy va tinh
cdm ndi tré.
Child-nature of simplicity: Pong Chin—A
term for a monk, who should have the simple
nature of a child—Tur d€ goi cdc vi Sa Di, ban
tdnh don gidn nhu tré con.
Children (n): Tré (plural).
Children of Buddha: Con Phit—Children of
Buddha are those—Con Phit 1a nhitng ngudi.
1) Those who keep his Dharma: Ho tri Chanh
Phap.
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2) Practise his teachings: Thyc hanh nhitng 151
day db ctia Ngai.

3) Pass them (these teachings) on to posterity:
Pem truyén lai cho dan hiu bdi nhitng gido
phdp ay.

Children’s Game: Tro chdi ctia tré con.

Children’s rebirth to claim the past debts:

Doi ng ddi trudc ma cha me di thi€u minh bing

cédch sanh vao lam con—See Four causes children

are born.

Chilliness

Apathy.

Chime (n): Ti€ng rung lip di lip lai cla gid.

(n):

Lanh dam—Indifference—

Chimera: Utopia—Fantasy—Wild fancy—Ao
tung.

China: Bong D6—Trung qudc—Eastern Lands.
China-Bhukti: Name of an ancient kingdom in
northern India. This place was selected by
Emperor Kaniska for the residence of his Chinese
hostages. According to Hsuan-Tsang in the
Records of the Western Lands, the king always
gave good treatment to his Chinese guests. Also
according to Hsuan-Tsang, there were about 10
monasteries there, but he did not mention the
number of monks nor their sects. There was
another monastery known as Tosasana (pleasure-
giving seat), in which dwelt the famous sastra-
master Vinitaprabha, who wrote commentaries on
the Abhidharma texts. Hsuan-Tsang himself
stayed in this monastery with the sastra-master for
14 months to study the Abhidharma treatises—
Tén clia mot vuong quic ¢d & mién Bic An Po.
Noi nay dudc vua Ca Ni Sidc Ca chon Iam ndi trd
ngu cho cdc vi khiach Trung Hoa cta 6ng. Theo
ngai Huyén Trang trong TAy Vuc Ky, nha vua
lubn trong dadi nhitng khach ngudi Hoa ctia dng.
Ciing theo Huyén Trang, tai ddy c6 trén 10 ngdi
tu vién, nhung ngai khong néi vé s lugng chu
Tang cling nhu trudng phéi clia hg. C6 mot ngdi
ty vién khac tén 1a Tosasana (Hy Thi Toa), trong
d6 c6 mot vi Luin su ndi ti€ng vé Luidn tén
Vinitaprabha tru tri. Chinh Huyén Trang da luu lai
day véi vi Luan su nay 14 thing dé€ nghién citu
nhitng tang Ludn.

Chindati (skt):

1) To discriminate: Nhan 0.

2) To distinguish: Phan biét.

Chinese Buddhism: Phit gido Trung Hoa.

(I) An overview of the Chinese Buddhism—Téng
quan vé Phat gido Trung Hoa: China is a
country in which Buddhism found its way in
the first century during the Han emperor
Ming (58-75), when he saw by chance a
statue of a “golden man,” which one of his
mandarins informed him was a foreign deity
call Buddha. He reportedly sent emissaries to
northern India, and they returned three years
later, accompanied by Buddhist monks. The
king subsequently built Pai-Ma-Ssu (White
Horse Monastery) in Lo-Yang to house them;
however, there is no historical evidence to
support this story.. Some others said that a
prince from the area of modern Chiang-Tsi
province practiced Buddhist rituals and
supported Buddhism from 65 to 100 in the
first century A.D. According to Prof. P.V.
Bapat in The Twenty-Five Hundred Years of
Buddhism, early in the first centruy A.D.,
Chinese influence in Central Asia increased.
Many of the oasis kingdoms of the rehion had
Buddhist establishments, and missionaries,
mainly Parthians, Kushans, Sogdians, and
even Indians, began to arrive in China during
that time. Thus the question of “China
received Buddhism from the nomadic tribes
of Eastern Turkestan towards the end of the
first century B.C.” is obvious. In 148 A.D.,
An-Shih-Kao, a Parthian monk went to Lo-
Yang, China where he established the first
center for translation of Buddhist texts and he
was the first to translate Buddhist scriptures
into Chinese. During almost thirty years of
activity in China, he and his associates
translated over 30 sutras, mainly on
meditation theory and practice. He also
founded the Dhyana school, an early Chinese
Buddhism. Despite all his efforts, it appears
that Buddhism in China at this time was
viewed as an exotic foreign religion and had
little impact among indigenous Chinese. Long
after him, sects arose which
elaborated certain aspects of Buddha’s
Dharma in preference to others under the
influence of Taoism, Confucianism, and other
forms of Chinese culture. Others followed,

various
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and by the end of the Han dynasty (25-220
A.D.) a significant number of Buddhist text
books had been translated into Chinese. The
history of Buddhist activities in China covers
about 1,200 years, from 67 to 1,271 A.D., and
is practically identical with the history of
Chinese translation of Buddhist scriptures.
During those years about 173 Indian and
Chinese monks devoted themselves to the
laborious work of translation, and the result
was the great literature of Chinese Tripitaka.
Beginning of the early fourteenth century,
internal weakness allowed non-Chinese
invaders to penetrate the Chinese heartland,
and in 311 the capital was sacked, forcing the
emperor to flee south of the Yangtze River.
During this time Buddhism appears to have
inroads among both the educated aristocracy
and the masses. The former group was
attracted by Buddhism’s extensive canon, its
meditation literature which taught the
possibility of cultivating advanced states of
conciousness, and its highly developed
philosophical systems. The masses were
attracted by Buddhism’s pantheon of Buddhas
and Bodhisattvas, as well as by textsteachings
that laypeople could follow the path and
attain better rebirths or even final salvation.
By the fourth century significant numbers of
Chinese had adopted Buddhism, and there
were a report 1,700 temples and 80,000
monks and nuns by 400 A.D. in the northern
part of the countries. During the reign of
Emperor Wu of the Liang dynasty (502-549),
Buddhism enjoyed royal patronage, and the
emperor reportedly took layman’s vows,
commented on Buddhist scriptures, and
banned Taoism. The most significant event of
this time for Buddhism was the arrival in
China of Kuchean monk Kumarajiva (344-
413), who translated a number of influential
texts and introduced the Indian Madhyamaka
tradition to China. During the next few
centuries, a number of schools arose,
including the San-Lun, founded by
Kumarajiva; the Chu-She, founded by
Paramartha; Fa-Hsiang, founded by Hsuan-
Tsang; teh T’ien-T’ai, founded by Hui-Ssu,

and the Hua-Yen, founded by Tu-Shun. In
addition to these scholastic traditions, the
Ch’an school, whose founding is credited to
Bodhidharma, and Ch’ing-T’u Tsung, founded
by T’an-Luan were established. Despite
periods of anti-Buddhist persecution in 452-
466, and 452-578, Buddhism experienced
steady growth. It reached its apogee during
the Sui and T’ang dynasties (589-906), during
which it came to permeate every stratum of
Chinese society. It also lavishly patronized by
the aristocracy, which led to laxity and
corruption  within the samgha. This
precipitated a massive persecution of
Buddhism in 845, during which more than
40,000 temples were destroyed, and 260, 500
monks and nuns were forced to return to lay
life. During the Tsung (960-1279), Ming
dynasty (1368-1644), and Ch’ing dynasty
(1644-1912), Confucianism became the
dominant intellectual force in the country.
Although there was still a large number of
Buddhist monks, nuns, and monasteries, and
Buddhism remained strong among the people,
during this period of time, Chinese Buddhism
degenerated. Until the late nineteenth and
early twentieth centuries, there were some
attempts to revive Buddhism in China, but
these efforts ended with the ascension to
power of the Communists in 1949. The
Communist government destroyed a lot of
religious sites throughout the country and
forced a lot of monks and nuns to return to lay
life. The persecution was most severe during
the “Cultural Revolution” of the 1960s and
early 1970s, and until today religion is still
tightly restricted. All religious organizations
are strictly under government control, no
exception. At this time, all religious activities
in China are often confined to the
performance of colorful rituals that attract
tourists for economy reason; however, at the
same time, Buddhism in Taiwan and Hong
Kong continues to thrive and blossom—Trung
Qudc 1a xi s& ma Phat gido di tim dudng
dén vao thé€ ky diu Tay Lich trong thdi Hén
Minh P& (58-75), khi 6ng tinh cd nhin thdy
mdt cdi tugng “ngudi vang” va dudc mot



742

trong cdc quan trong triéu cho 6ng biét ring
dé 14 tugng cia mot vi thin nude ngoai dugc
goi 12 “Phat.” Sau d6 6ng da gl nhiéu mat
st d€n mién Bic An, ba nim sau d6 thi ciac
mat st tr§ vé cling v6i nhitng nha su. Nha
vua cho xay Bach Ma Tuy trong thanh Lac
Duong, tuy nhién, khong c¢6 ching tich nao
chitng t6 vé nhitng sy kién lich s& nay 1a c6
that. Vai ngudi khic cho ring c6 mdt vi
hoang t& Trung Hoa & ving ma bay gid
thudc tinh Giang Tay da tu tdp theo nghi thic
Phat gido va yém tr¢ Tang gid tif nhitng nim
65-100 diu TAy lich. Theo Gido su P.V.
Bapat trong Hai Ngan Nam Tram Nam Phit
Gido, trong nhitng nim dau thé€ ky thit nhat
sau T4y lich, 4nh hudng cia Trung Hoa trén
cdc nudc Trung A gia ting. Nhidu vuong
qudc 6c dio trong ving cé su thiét 1ap cla
Phit gido va doan truyén gido, chi yé&u 1a
cac dan tdc Partbians, Kushans, Sogdians, va
ngay cd ngudi An Do bit ddu di dé€n Trung
Hoa vao thdi d6. Do d6 van dé Trung Hoa da
ti€p nhan dao Phat tf nhitng bd tdc du muc
clia mién Pong Turkestan vao cudi thé€ ky
thit nh4' trudc Tay Lich 1a chuyén hi€n nhién.
Nim 148 sau Tay lich, An Th& Cao, vi su xi
Parthie dd tirng d&€n thanh Lac Duong, Trung
qudc vao khodng nim 148 sau Tay Lich, tai
day ong thi€t l1ap trung tim dich thuat kinh
dién Phat gido ddu tién va ciing 12 ngudi dau
tién dich kinh dién Phat gido ra Han ty. Trong
sudt thdi gian gin ba mudi nim hoing phip
tai Trung Hoa, 6ng va cic cong su da dich
trén 30 bo kinh, chli y&u 1a gido 1y va thién
tap. Ong ciing chinh 13 ngudi da 14p ra trudng
phdi Thién Na, mot trudng phdi sém nhat clia
Phit gido Trung qudc. Sau 6ng rat lau, nhiéu
tong phai khdc nhau da dinh ch€ ky cang mot
s6 hinh thdi Phat phép thich hgp du6i nhitng
anh hudng clda Lio Gido, Khdng Gido, va
cac hinh thdi van héa khéc cia Trung Hoa.
Nhitng ngudi di sau khdc theo chan 6ng, va
d€n cudi @i nha Héan (25-220 A.D.) mot s6
ddng k€& kinh dién di dudc dich ra Hdn vin.
Lich st truyén ba Phat gido tai Trung Hoa
bao qudt trong khodng 1.200 nim t& nim 67
dé&n 1.271 sau Tay Lich, va trén thuc t&, dugc
ddng nhat vé6i lich sy phién dich Phat dién

ey

1Y)
2)
3)

4)

Trung Hoa. Trong lghoﬁng thdi gian ndy c6
khodng 173 vi st An P9 va Trung Hoa da
ding hién tron ddi cho cdng cudc phién dich,
va két qud 13 bd Hdn Tang vin con luu
truyén cho d&€n hom nay. Bic diu thé ky thi
tw, ndi tinh suy y&u khi€n cho nhitng ngudi
ngoai chiing xam ling ving trung nguyén ctia
Trung Qudc, va niam 311 thd do bi cudp phd,
budc nha vua phai chay trén vé phia Nam
song Duong T&. Trong thoi gian nay, dao
Phat c¢6 vé nhu 12 xAm nhdp cd hai thanh
phan quy tdc c¢6 hoc thiic va thanh phan binh
din. Nhém quy toc bi 16i cudn bdi nhitng
gido dién tham sdu clia Phat gido, kinh dién
vé& Thién hoc, day kha ning tu tip tim thic,
va phat trién cao hé thong triét ly.

An overview of chief sects in China in
current time—T3&ng quan vé nhifng tong phai
chinh & Trung Qudc hién nay:

T’ien-T’ai Sect: Thién Thai Tong—See
T’ien-T’ai and T’ien-T’ai School in China.
The Pure Land Sect: Tinh B§ Tong—See
Pure Land.

The Zen Sect (Ch’an): Thién Téng—See Zen
and Sudden-enlightened meditation.

Shingon Sect or Esoteric Sect: Chan Tong—
Chan Ngdén Tong hay Mait Gido—See
Esoteric method.

(IIT) Foundation and completion of Buddhist sects

A)

1)

in China: Sy thanh 1dp va hoan thanh céc
tong phdi Trung Hoa—According to
Professor Junjiro Takakusu in The Essentials
of Buddhist Philosophy, and Chief Buddhist
Sects, there were 14 sects founded in China,
but only eight of them completed—Theo
Gido Su Junjiro Takakusu trong Cudng Y&u
Triét Hoc va Nhitng Tong Phdi Phat Gido, c6
14 tdng phdi chinh dugc thanh lap tai Trung
Qudc, nhung chi ¢ tdm tong phdi dudc hoan
thanh ma thoi.

Foundation period, before Sui and T’ang
dynasties from 67 to 581 A.D.—Thdi ky
thanh 14p tru6c ddi nha Tuy va nha Pudng tir
nim 67 d&€n nim 581 A.D.

Western Tsin Dynasty (265-317 A.D.): Thai
Tay Tan (khodng tif nhitng nim 265 dén 317
sau Tay Lich)—The doctrine of Abhidharma
sect was based on the Abhidharma Sastra




2)

a)

b)

3)
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translated by Sanghadeva from 383 to 390
A.D. This sastra mentions about the
Hinayana and the Formalistic—Ty DPam
Tong (P’i-T’an Tsung): Abhidharma (skt).
Gido ly cia Ty Pam Tong cidn cd trén bd
luan do Ngai Ting Gia P& Ba dich khodng
nhitng nim 383 d&n 390. B luan ndy ndi vé
hai phdi Ti€u Thira va Hitu Tong.

Eastern Tsin Dynasty (about 317-420 A.D.):
Thoi Pong Tan (khodng tit nhitng nim 317
dé&n 420 sau Tay Lich)—Thanh Thit Tong
(Ch’éng-Shih Tsung): Satyasiddhi (skt)—The
doctrine of this sect was based on the
Satyasiddhi Sastra, translated by Kumarajiva
in about 417 or 418 A.D. This sastra mentions
about Hinayana Sautranta and Nihilistic—
Gido ly cia Thanh That tdng cin cd trén bd
ludn do Cuu Ma La Thap dich khodng nhiing
nim 417-418 sau Tay Lich. B6 luin ndy néi
vé Ti€u Thira Kinh bo va Khong tong.
Madhyamika (skt): San-Lun Tsung was
founded by Séng-Chao, a disciple of
Kumarajiva. The doctrine of this sect was
based on the Madhyamika Sastra, translated
by Séng-Chao in about 384-414 A.D. This
sastra mentions about the Mahayana and
Negativistic—Tam Luin Téng do dé t& cla
Ngai Cuu Ma La Thap la Tang Tri€u sdng
lap, gido Iy cédn c trén b Trung Quan Luin
do chinh Tang Triéu dich khodng nhitng nim
384 dén 414 sau Tay Lich. B6 luan ndy néi
vé Pai Thira va Khong Tong.

Vinaya (skt): Luat Tong (Lu-Tsung)—Vinaya
sect was founded by Hui-Kuang, a disciple of
Kumarajiva. The doctrine of this sect was
based on the Vinaya, translated into Chinese
by Kumarajiva in about 402-412 A.D. This
Vinaya mentions about Hinayana and
Disciplinary—Luat Toéng do ngai Hué
Quang, dé tir ciia Ngai Cuu Ma La Thép sdng
lap. Gido ly clia tong phdi ndy dua trén bd
Luat dugc Ngai Cuu Ma La Thap dich
khodng nhitng nim 402-412 sau Tdy Lich. B
Luat ndy néi vé Luat va Tiéu Thira.

Northern Liang Dynasty (about 397 to 439
A.D.): Thdi Bic Luong (khodng nhitng nim
397 dé&n 439 sau Tay Lich)—Nié&t Ban Tong
(Nieh-P’an Tsung): Nirvana (skt)—Nirvana

4)

5)

a)

b)

sect was founded by Dharmaraksa. The
doctrine of this sect was based on the
Nirvana  Sutra, also translated by
Dharmaraksa in about 423 A.D. The sutra
emphasizes on Mahayana and
Noumenological theories—To6ng Nié€t Ban
dugc ngai Pam Ma Lac Xoa sang lap. Gido
ly clia tong phdi ndy cin ci trén bo Kinh
Ni€t Ban do chinh ngai Pam Ma Lac Xoa
dich khoang nim 423. B6 kinh n6i vé Niét
Ban va Ban Thé luan thuyét.

Northern Wei Dynasty (386-535 A.D.), and
Eastern Wei (386-550 A.D.): bia Luan Tong
(Ti-Lun-Tsung)—Dasabhumi (skt).
Dasabhumi Sect was founded by Bodhiruci;
its doctrine was based on the Dasabhumi
Sastra, translated by Bodhiruci in 508 A.D.,
which mentioned about Mahayana
Idealistic: Thoi Bidc Nguy (vao khodng
nhitng nim 386 dén 535 sau Tay Lich), va
Pong Nguy (vao khodng nhitng nim 386 dén
535 sau Tay Lich). Tong bia Luian do Ngai
B6 P& Luu Chi sdng 1ap. Gido thuyét clia
tong phai ndy cin ci trén bd Pia Luin do
chinh ngai B6 P& Luu Chi dich khodng nim
508 sau Tay Lich. Bo Luin néi vé Pai Thira
va Duy Thiec.

Western and Eastern Wei Dynasty (535-557
A.D.)—Thdgi Tay Nguy va bdng Nguy (vao
khodng nhitng nim 535 dé&n 557 sau Tay
Lich):

Sukhavati (skt): Tinh B§ Toéng (Ching-T u
Tsung)—Sukhavati Sect was founded by
T’an-Luan Great Master. The doctrine of this
sect was based on the Sukhavati Sutra,
translated by Bodhiruci from 476 to 524 A.D.
The sutra mentions about Mahayana and
Liberation from the pietic power (power of
others)—Tinh B0 Tong do ngai Pam Loan
Pai Su sing 1ap. Gido thuy€t clia tong phéi
ndy cin ct trén bo Kinh Tinh Po do ngai B
B¢ Luu Chi dich khodng nhitng nim 476-524
sau T4y Lich. B6 kinh néi vé Pai Thira va
tha lurc gidi thodt ludn thuyét.

Pundarika (skt): Thién Thai Toéng (T ien-T"ai
Tsung)—T’ien-T’ai Tsung was founded by
Chih-I. The doctrine was based on the Lotus
Sutra. The sutra basically mentions about

and
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a)
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Mahayana and Phenomenological
commentaries. The Phenomenology
completed by Chih-I in about 531 A.D. —Do
ngai Tri Khdi thanh 1ap vao khodng nhitng
ndm tr 531 sau Tay Lich, gido thuyé&t dua
vao bd kinh Phdp Hoa, néi vé Pai Thira va
Hién Tugng Luin thuyét.

Southern Liang Dynasty (502-557 A.D.):
Dhyana (skt)—Thdi Nam Luong (vao khodng
nhitng nim 502 dén 557 sau Tay Lich)—
Ch’an Tsung was founded by Bodhidharma

from 470 to 534 A.D. Ch’an Tsung
emphasizes on Mahayana and
Contemplation—Thién Tong (Ch’an

Tsung)—Thién Tong do TS Bd Pé Pat Ma
sdng 1ap vao khodng nhitng nim 470 dén
nim 534 sau Ty Lich. Thién tong nhan
manh v& Pai Thira va tinh lu.

Ch’én Dynasty (557-589 A.D.)—Thdi nha
Trin (vao khodng nhitng nim 557-589 sau
Tay Lich):

Mahayana-samparigraha (skt): Nhi€p Luin
Téng (Shé-Lun-Tsung)—Mahayana-
samparigraha Sect was founded by
Paramartha. The doctrine was based on the
Mahayana-samparigraha sastra, translated by
Paramartha in about 563 A.D. The sastra
mentioned about Mahayana and Idealistic—
Nhi€p Luan Tong do ngai Chan D€ sdng lap.
Giso thuyét clia tong phdi ndy cin ctf trén bd
Nhi€p Luan ciing do chinh Ngai Chan D€
dich vao khodng nim 563 sau T4y Lich. B
luin néi vé Pai Thira va Duy Thic.
Abhidharmakosa (skt): Cau X4 Tdng (Chu-
Shé tsung)—Abhidharmakosa sect was
founded by Paramartha. The doctrine was
based on the Abhidharmakosa sastra,
translated by Paramartha from 563-567 A.D.
The sastra mentioned about Hinayana and
Realistic—Cau X4 Tong do ngai Chan D&
sdng 1ap, gido thuyé&t dua trén bd Luin A Ty
DPat Ma Ciu X4 cling do ngai Chan D€ dich
trong khodng nhitng nim 563 d&€n 567 sau
Tay Lich. B9 luin n6i vé Ti€u Thira va Thuc
Tai ludn.

T’ang Dynasty (590-774 A.D.)—Thd&i nha
Pudng (vao khodng nhitng nam 590-774 sau
Tay Lich):

a)

b)

¢)

9)

a)

b)

Vijnaptimatrata (skt): Phap Tuéng Téng (Fa-
Hsiang Tsung)—Vijnaptimatrata Sect was
founded by K’uei-Chi (632-682 A.D.), a
disciple of Hsuan-Tsang. The doctrine was
based on the Idealism sastra translated and
completed by Hsuan-Tsang (596-664 A.D.).
The sastra mentioned about the Quasi-
Mahayana and Idealistic—Phdp Tuéng tong
do ngai Khuy Co (632-682), dé tit clia ngai
Huyén Trang thanh 1ap. Gido thuyét dua vao
bd Luin Duy Thiic do ngai Huyén Trang
(596-664) dich. Bd luan néi vé DPai Thira
Tiém Gido va Duy Thic Luén.

Avatamsaka (skt): Hoa Nghiém Tong (Hua-
Yen Tsung)—The Avatamsaka Sect was
founded by Fa-Tsang in about 643 to 712
A.D. The doctrine was based on the
Avatamsaka Sutra, and Totalism
Commentaries completed by Fa-Tsang from
about 643 to 712 A.D.. The commentaries
mentioned about Mahayana and Totalistic—
Téng Hoa Nghiém dugc Ngai Phdp Tang
thanh 14p vao khodng nhitng nim 643-712
sau Tay Lich. Gido thuyét clia tong phdi ndy
dua vao bd Kinh Hoa Nghiém, chd y&u néi
vé Pai Thira, Duyén Khéi luin thuyét, va
Phdp Gi6i Trung Trung Duyén Khéi luin
thuyét.

The Mantrayana Sect (about Mahayana and
Mystic) was founded by Subhakarasimha
(637-735 A.D.), Vajrabodhi (663-723 A.D.),
and Amoghavajra (705-723 A.D.): Chan
Ngbén Tong (Chén-Yen Tsung): Matrayana
(skt)—Tong Chan Ngon dugc ngai Thi€én VO
Uy, Kim Cuong Tri, va B4t Khong thanh lap,
gido thuy€t vé Pai Thira Mat Gido.

Final completion Period from the Sui
Dynasty to the T’ang Dynasty (from 67 to
907 A.D.)—Thai ky hoan thanh tr ddi nha
Tuy dén ddi nha Pudng (vao khodng nhitng
nim tir 67 d&€n 907 sau Tay Lich):
Madhyamika (skt): Tam Ludn Tong (San-Lun
Tsung)—Negativism systematized by Chi-
Tsang from 549-623 A.D.—Ngai Cat Tang
lap thanh hé thdng Khong tong vao khodng
nhitng nim 549 d&€n 623 sau Tay Lich.

Kosa Realism transmitted by Hsuan-Tsang
(596-664 A.D.) and completed by Kuei-Chi
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(632-682 A.D.): Cau X4 Tong (Chu-Shé
Tsung): Bo Cau X4 Thyc Tai Luan do ngai
Huyén Trang soan va truyén thy, va dé ti 1a
Khuy Cd hoan tat.

c¢) Viyana (skt): Luat Toéng (Lu-Tsung)—
Dharmagupta Discipline completed by Tao-
Hsuan from 596-667 A.D.—Ngai Pao Tuyén
hoan thanh b6 Luidt Pam V6 Buc
khodng nhitng nim 596-667 sau Tay Lich.

d) Phenomenology completed by Chih-I: Thién
Thai Tong: B Hién Tugng Ludn do ngai Tri
Khéi hoan thanh.

e) The system of meditation flourished under
Hui-Néng (638-713 A.D.), Southern school;
and Shén-Hsiu (605-706 A.D.), Northern
school: Thién Tong (Ch’an Tsung): Hé thdng
Thién hung thinh vao thdi Luc T8 Hué Ning
(638-713) Nam phdi va Than Td (605-706)

vao

Bic phii.
f) Sukhavati Sect and Amitabha Pietism
Commentaries completed by Shan-Tao

before 681 A.D.: Tinh B6 Téng va Tha Luc
Giéi Thoat Luidn dugc ngai Thién Pao hoan
tat tru6c nim 681 sau Tay Lich.

g) The Totalism completed by Fa-Tsang: Hoa
Nghiém Toéng: B Phap Gidi Trung Trung
Duyén Khdi Luin do ngai Phdp Tang hoan
thanh.

h) Idealism translated and completed by Hsuan-
Tsang and his disciple Kuei-Chi: Phap Tuéng
Toéng (Fa-Hsiang Tsung): B6 Duy Thic Hoc
do Huyén Trang va dé t& 1a Khuy Cd dich va
hoan tat.

Chinese Buddhist Association: Hiép Hoi Phat

Gido Trung Hoa—Organization founded in 1953

by the government of the People’s Republic of

China, which was conceived as an umbrella

organization for all monastic and lay Buddhists. Its

primary goal is to ensure that Buddhists are loyal
to the Communist Party and that their religious
practice contributes to patriotism. Its theoretizers
reinterpret Buddhist doctrines in accordance with

Marxism-Leninism, and so the Buddha is said to

have been a revolutionary engaged in a struggle

with heretics and the ruling class of India.

Traditional Buddhism are mistaken in their belief

that compassion and love are the central guiding

tenets of Buddhism; rather, class struggle and

conflict are its core concerns and should be
embraced by all “patriotic” Buddhists. The
organization publishes a monthly magazine called
Hsien-tai fo hsueh (Modern Buddhism), which
reflects current government policies regarding to
represent 500,000 monks and 100,000,000 lay
Buddhists, but these figures are probably wildly
inflated (thi phdng 1&n) in light of the effects of
the government’s anti-religious practices—T8
chdc dugc chinh phi Cong Hdoa Nhadn Dan Trung
Hoa thanh 1ap vao nim 1953, dugc hi€u nhu 1a
mot t8 chiic bao truim tat cd Tang Ni va Phat i
tai gia. Muc dich chinh cia t8 chic 12 bio ddm sy
trung thanh ctia Phat t& d6i v6i ddng Cong Sén va
SU tu tp ton gido ctia ho gép phan vio chd nghia
4i qudc. Nhitng nha 1y luan cda né dién gidng lai
gido 1y nha Phit cho phld hgp vdi chii nghia M4t
Xit Lé Nin Nit, va ho cho ring Ptrc Phat 12 mot
nha céch mang chong lai ta gido va giai cap cam
quyén & An D¢ thdi bay gid. Ho cho ring Phat
gido truyén thong da bi nhdm 1in trong niém tin
ring tr bi 12 gido thuy&t chii y&u trong Phat gido;
ngudi Phit tif 4i quoc nén Ap 4 ni€ém tin ddu tranh
giai cAp nhu Ia nhitng quan tdm chinh y&u cla
minh. T8 chiic cho xui't ban tap chi hiing thing c6
tén 1a “Phat Hoc Hién Pai,” phdn 4nh chinh sich
clia chinh phd d&i v6i 500.000 Ting Ni va
100.000.000 Phat tif tai gia, nhung nhitng con s&
ndy c6 1& dudc thdi phdng qua ddng trong viéc thi
hanh chinh sdch chdng ton gido cda chinh phi.
Chinese Buddhist Canon: Kinh Tang Trung
Hoa—A compilation of the Chinese Buddhist
Canon, published in Tokyo between 1924 and
1929, comprising 55 volumes with 2,184 texts.
There is supplement comprising 45
additional volumes—Bo Kinh Tang Trung Hoa
dudc xuit bin tai Pong Kinh vio nim 1924 va
1929, gdm 55 bd v6i 2.184 tap. Ciing c6 mot tang
phu gém thém 45 bd nita.

Chinese Classics: T¢ Thu Ngii Kinh cta Trung
Qudc.

Chinese Patriarchs: Chu t5 Thién Trung Hoa—
Six Chinese Patriarchs—S4u t6 dong Thién Trung
Hoa—See Six patriarchs.

Chinese Pure Land Sect: See Pure Land in
China.

also a
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Chinese Pure Land patriarchs: TS Tinh Po
Téng Trung Hoa—See Thirteen Chinese Pure
Land patriarchs.

Chinese version: Chinese translation—Ban dich
biing ti€ng Hoa.

Chinese Zen Buddhism: Phit gido Thién Trung
Hoa—See Zen schools in China.

Ching-Ch’i: Kinh Khé—Name of the ninth
T’ien-T’ai patriarch Chan-Jan—Tt&c Tram Nhién
Pai Su, vi t6 thi chin céia tong Thién Thai &
Trung Hoa.

Ching-te Ch’uan-Teng-Lu: Cinh Pidc Truyén
biang Luc—A Chinese term for “Records of the
Transmission of the Lamp for the Ching-Te Era.”
One of the most important early Ch’an works,
purporting to be a collection of records of the
sayings and actions of early Ch’an masters up to
Fa-YenWen-I (jap. Hogen Bun’eki), written by
Tao Hsuan (Dosen) in 1004. It contains records of
over six hundred Ch’an masters, including
biographical details and teachings, and it reports a
number of kung an (koan) that have been
influential in the tradition—Thuat nglr Trung Hoa
diing d€ chi “Canh DPic Truyén Piang Luc.” Mot
trong nhitng tic phdm quan trong nhit ctia Thién
tong, ndi dung suu tdp tai li€éu va nhitng 151 day
ctia nhitng Thién su tif budi ban so dén thdi Phap
Nhian Vin Ich, duge ngai Pao Huyén viét vao
nim 1004. Gom nhitng 15i day ctia trén 600 Thién
st, bao gdm nhifng chi ti€t vé tiu sk ciing nhu
nhitng 15i gido huin, va né ciing tudng thuit lai
mot s6 cong 4n c6 dnh hudng trong truyén thdng.
Ch’ing-t’u: Tinh B6—A Chinese term for “Pure
Land.” The realm of Amitabha Buddha, located in
the western quadrant. Ch’ing-t’u is the Chinese
equivalent of Sanskrit “Sukhavati,” Amitabh’s
buddha-realm (buddha-ksetra), which is described
as a place in which there is no suffering, no
gender, and in which conditions are optimal for
attainment of buddhahood—Thuit ngt Trung Hoa
chi “Tinh B6.” Canh gidi cia Bic Phit A Di ba,
toa lac tai phuong Tay. Tinh B¢ la thuit ngi
Trung Hoa tuong dudng véi thuit ngit Bic Phan
“Sukhavati,” Phat qudc clia Pitc Phat A Di Pa,
dugc mo td 12 mot ndi khong c6 khd dau, khong
c6 gidi tinh, va diéu kién rat thuin tién cho viéc
ti€n tu d&€n khi thanh Phat qui.

Ch’ing-t’u Tsung: A Chinese term for “Pure
Land School.” A Buddhist tradition popular in
East Asia, whose adherents strive for rebirth in
Sukhavati, the “buddha-realm” (buddha-ksetra) of
Amitabha Buddha. This is regarded by
adherents as an “easy practice,” because it does
not require the difficult meditations that are
considered necessary for the attainment of
buddhahood in Indian Mahayana Buddhism.
Instead, practitioners rely on the “other-power” of
Amitabha. This is based on Amitabha’s eighteenth
vow as reported in the Sukhavati-Vyuha-Sutra, in
which he promised who have faith in him will be
reborn in his pure pure land and attain
buddhahood easily. Adherents of this school
commonly demonstrate this faith by chanting the
nien-fo (jap. Nembutsu) or “Praise to Amitabha
Buddha.” The school traces itself back to Hui-
Yuan (344- 416), the first Chinese patriarch of the
tradition, which claims Nagarjuna as its first
Indian patriarch—Thuit ngit Trung Hoa diing dé
chi “Tinh P Tong.” Mot truyén thdng Phat gido
phd cap tai ving Pong A, ma nhitng tin dd c8
ging tu tip d€ dudc vang sanh vé cdi Cuc Lac,
cdi Phat cla Ditc Phat A Di Pa. Nhitng tin db cla
truyén théng nay xem truyén thdng nhu 1a “su tu
tap dé dang,” bdi vi n6 khong doi hdi sy tu tip
thién dinh khé khin dé g’at t6i Phat qué nhu trong
Phat Gido Pai Thira & An bo. Thay vao dd, hanh
gid nh¢ vao tha luc clia Bdc Phat A Di Ba. Tong
phdi nay duva vao 19i nguyén thd 18 trong Kinh A
Di Pa, trong d6 Ngai hita riing nhitng ai tin tim
tin twdng noi Ngai sé dudc ving sanh vé cdi Tinh
Do clia Ngai va s€ dat thanh Phat qué tai diy mot
ciach dé dang. Tin dd cda tong phdi ndy thudng
bi€u 16 niém tin biing cdch tri niém danh hiéu clia
bic Phat “Nam M6 A Di Ba Phat.” Trudng phdi
ndy ty truy nguyén ngudn gdc clia minh tir thdi
Ngai Hué Vién, vi so t§ clia truyén thong Tinh P9
Trung Hoa, truyén thdng cho ring chinh Ngai
Long Tho 12 vi t5 ddu tién tai An Do.
Ch’in-Kuang king: TAn Quing Vuong—Ch’in-
Kuang, the first of the ten kings of Hades—Vi vua
thit nhat trong thip nguc vuong.

Chintamani (p): Cintamani (skt)—A mystical
jewel with the power to fulfill its possessor’s
every desire—Bd4o chdu mani, bdo vat ddp dng
nhitng u6c mudn.

its
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Chinul (1158- 1210): One of the most influential
figures in Korean Buddhism. His teacher was
Chonghwi, a Son master who belonged to the
Hung-chou tradition of Cha’n. According to
accounts, he had three major
awakening experience: 1) the first occured at
Ch’ong-wonp-sa in the southest of the Korean
peninsula and was precipitated by his reading of
the platform Sutra of Hui-Neng or “Liu Tsu T’an-
Ching”; 2) the second occured at Pomun-sa on
Mount Haga in South-eastern Korea, as a result of
which he decided that Son is fundamentally in
agreement with Buddhist scriptures; 3) in 1187,
while staying at the remote hermitage of
Sangmuju on Mount Chiri, he had his final
awakening experience after reading a passage by
the Chinese Ch’an master Ta-hui P’u-Chueh. He
was the first Korean Son master to popularize the
practice of “Hwadu” (chin. Hua-T’ou), which
involves the use of riddles called Kong An (koan)
that are insoluble by logical thought. In his
presentation of Son, he developed the idea of
“sudden awakening followed by gradual
cultivation,” which attempted to reconcile the
ongoing dispute within the tradition over the
question whether awakening is attained suddenly
or gradually. This continues to be the dominant
paradigm in the Korean Son tradition today. He
later settled at Suson-sa, formerly named Kilsang-
sa, on Mount Songgwan, the name of which was
subsequently changed to Mount Chogye, after
Ts’ao-ch’i san, the mountain in China on which
Hui-neng lived. The modern Korean Chogye
order, Korea’s largest Buddhist sect, traces itself
back to Chinul and this monastic community.
After his death he was awarded the posthumous
title National Master (Kuksa) Ouril Pojo
(“Buddha-Sun  Shinning Everywhere.”)—MJot
trong nhitng nhan vit c6 4nh hudng nhat cda Phat
gido Triéu Tién. Thiy clia 6ng 12 Chonghwi, mot
thién st thudc truyén thong Thién Hing Chau clia
Triéu Tién. Theo truyén ké clia truyén thong thi
ong di ba 1an chiing nghiém gidc ngd: 1) 1an ddu
tién xdy ra tai Ch’ong-wonp-sa thudc mién Pong
Nam ban d4o Triéu Tién, dugc két tia bdi su tung
doc kinh Phap Bdo Pan ciia luc T6 Hué Ning; 2)
lan thi hai xdy ra tai Pomun-sa trén Ndi Haga
Pong Nam Triéu Tién, ma k&t qui dwa dén viéc

traditional

ong quyét dinh ring trén cin ban Thién tong khé&

hdp véi kinh dién Phat gido; 3) 1an thi ba vio

ndm 1187, trong khi dng dang tru tai mot ngdi
thio am & Sangmuju nim siu trong ving Nii

Chiri, dng chiing ngd 1in cudi cling sau khi doc

mot doan dugc vi€t bdi Thién Su Pai Hué. C)ng l1a

Thién su Triéu Tién ddu tién 1am phd cap 16i tu

tap cla truyén thdng Hoa PAu, lién hé tdi viéc x{ir

dung Coéng An khong thé nio gidi quyét dudc
bing 18i 1y luan clia tu tudng. Trong sy trinh bay
clia 6ng vé Thién, 6ng da khai trién y tudng “don
ngd theo cédch tu tdp tf t,” nhim c6 ging hoa
gidi cudc tranh luin dang ti€p dién trong truyén
thong vé van dé gidc ngd va dat duge Phat qui
mdt cdch tic thi hay mot cach tir tir. Ldi 1y ludn
clia 6ng hién vin con ti€p tuc 12 mot ki€u miu

trong truyén thong Thién ctia Triéu Tién cho mii

dén ngay hom nay. V& sau ong tru lai tai Suson-

sa, ma trudc day c6 tén la Kilsang-sa, trén Nui

Songgwan, t&n clia ngon nii nay vé sau dugc ddi

lai thanh Chogye, dit theo tén Nui Tao Khé,

ngon nii ndi ma luc T8 Hué Ning di song. Tong

Tao Pong hién tai cia Tri¢u Tién la tong phéi

16n nhat cla Phit gido tai xd ndy c6 tUr thdi

Chinul va cong dong Ting vao thdi d6 cla ong.

Sau khi thi tich dng dudc ban cho danh hiéu Qudc

Su Pai Nhiat Phd Chi€u Nhu Lai.

Chinzei-ha (jap): Chinzei-Ryu—Ph4i Tran Tay

(Nhit Bén).

Chion-in (jap): Tri An Vién (Nhat Ban).

Chiran (jap): Su Tri Loan (Nhat Ban).

Chirograph (n): Thu vi€t tay c¢6 chit ky cla ai

(thudng 1 nhitng vi ¢6 chiic sic trong gido hoi).

Chiromancer (n): Ngudi coi chi tay.

Chiromancy (n): Thuit coi chi tay.

Chisha-Daishi (jap): Zen master Chih-Che—Tri

Gid—See Chih-L.

Chishakuin (jap): Tri Tich Vién (t&én mdt ngdi

chiia 6 Tokyo, Nhiat Ban).

Chishiki (jap): Tri Thic.

1) Knowledge: Learning—Perception—To
know and perceive—Hiéu Biét.

2) False ideas produced in the mind by common
or unenlightened knowledge: Nhitng tu tudng
sai lac clia ngudi chua gidc ngo.

Chisho-Daishi (jap): Tri Ching Pai Su (Nhat

Bén).
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Chishu (jap): Su Tri Chau (Nhat Bén).
Chi-Sun: T Tinh Pai Su—According to Most
Venerable Thich Thién TAm in The Thirteen
Patriarchs of Pureland Buddhism, Great Master
Chi-Sun was the twelfth Patriarch of Chinese
Pureland Buddhism. His self-given name was
Ch’e-Wu with Dharma name Nap Pudng. His
family name was Ma from Phong Nhuén district.
He lived during the Ch’ing Dynasty. From
childhood he already mastered the
teachings. After being ordained as a Bhiksu, he
traveled abroad to learn more about Buddhism
and broadly learned both schools of Theory and
Practice. The Dharma Door he penetrated most
deeply was the “Ten Vehicles and the Three
Ways of Spiritual Penetration” taught in the
Dharma Flower Sutra. Next, he studied with Zen
Master Tuy Nhu Thuin in the Quang Thong
region. He became awakened and attained
enlightenment as he received approval from his
master for fully grasping the essence of this
particular Zen Tradition. Therefore, after Master
Thuin retired to the Ten-Thousand Life Temple,
he assumed the headmaster position to guide
Buddhists of the future generations to learn and to
cultivate Buddhism. Under his direction, this Zen
tradition flourished. Each day the Great Master
often said: "Originally Great Master Yung-Ming,
the Sixth Patriarch of Chinese
Buddhism, was a highly important figure in Zen
Buddhism and yet, eventually, he turned to
Pureland. In this Dharma Ending Age, it has
become even more necessary for us to follow this
path. Thus, he began to focus on cultivating pure
karma mainly practicing the Lotus School
Pureland Buddhism. Each day he limited the
amount of time he taught his disciples or visited
with guests to approximately the time it takes for
an incense stick to burn. Otherwise, he focused his
time to practice Buddha Recitation. He often
taught:

“Because of Life-Death,

Develop the Bodhi Mind,

Use Faith, deep Vow,

Maintain Reciting Buddha’s Name.”
These sixteen words define the essence of the
Pureland Dharma Door. During February of the
fifteenth year of the Gia Khanh reign period, he

sutra

Pureland

realized the day of his death was near. He went
and bade farewell to all those who had supported
him on his cultivated path advising them: “Life’s
destinies are like illusions and so fleeting.
Treasure the time you have left and give your
best efforts to practice Buddha Recitation;
perhaps one day we will meet again in the Lotus
Pureland.” Then on December 12% of that year,
he came down with a minor illness. As he sat in
single-minded Buddha Recitation, he suddenly
saw infinite numbers of long flowing flags and
heavenly parasols from the West flying toward
him; he looked at his disciples and said: “The
Pureland Realm has appeared, I will soon go
West.” He then told the great assembly to aid his
Buddha Recitation by joining him in recitation.
During the monkey hours of the seventeenth, he
said to the great assembly: “Yesterday I was
visited the three Greatly Enlightened Majusri,
Avalokitesvara, and Mahasthamaprapta Maha-
Bodhisattvas. Currently Buddha has appeared to
rescue and deliver me. I am leaving now. ”
Hearing this, the great assembly recited Buddha’s
name more sincerely and wholeheartedly. He put
his palms together to face the West, then said:
“With each virtuous name chanted, a Buddha
glorious image will be seen.” After speaking, he
immediately entered a deep samadhi state and
passed away. At that time, the great assembly
sensed an extraordinary incense lingering in the
air throughout the area. The Great Master was
placed in an open casket for seven days but his
appearance remained fresh as if he were still
alive. After he was cremated, he left behind 100
Caris with radiant colors reflecting clearly. The
Great Master was 70 years old with a Dharma
Age of 499—Theo Hoa Thugng Thich Thién Tam
trong Lién Tong Thap Tam T&, T& Tinh Pai Su 1a
vi TS thit 12 clia Tinh P6 Tong Trung Hoa. Ngai
ty 12 Triét Ngo, hiéu Nap Putng, con nha ho Ma
G huyén Phong Nhuin. Ngudi d6i nha Thanh.
Thud con bé, ngai da thong thudc kinh st. Sau khi
xudt gia, lai di tham hoc cdc noi, rong sudt hai
tong Tanh va Tuéng. Chd s& dic clia ngai 1a mon
Thap Thira Tam Qudn cta Kinh Phdp Hoa. K&
d6, ngai lai tham phéng v6i Thién Su Tuy Nhu
Thuin & Quing Thong, té ngd thiu sudt, dugc dic
truyén “Tam Phdp An.” Sau khi Thudn Su v& an
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dudng ndi chila Van Tho, thi ngai 1én k& nhiém & (A) (549-623): Name of the most influential

Quang Thong, sich ti€n hang hau lai tu hoc, tdng
phong rit thanh. Binh nhut, ngai thudng bdo ring:
“Ngai Vinh Minh nguyén la bac Téng Tugng
trong chdn Thién M6n ma con quy tam vé Tinh
Po thay. Hudng chi nay 13 thdi ky mat phép,
chiing ta lai cang phdi nén tuin theo hon nita.” Do
d6 nén ngai chuyén tu tinh nghiép, chd truong
lién tong. Mdi ngay dai su han ch€ thdi gian day
chiing hoic ti€p khich ndi trong khodng mdt ciy
huong ma thoi, ngoai ra chi chuyén tim niém
Phat. Pai su thudng day riing:

“That vi Sanh T,

Phdt 1ong Bb Dé.

Duing Tin, Nguyén siu,

Tri danh hiéu Phat.”
Mudi sau chit ndy chinh la cuong tdng cia phdp
mon Tinh P vady. Nién hi€u Gia Khanh tht 15,
vao thdng hai, dai su dy bi€t trudc ngay lam
chung ching con bao xa, nén di tir gid nhitng
ngudi ngoai hd (nhitng ngudi lo viéc cdm nudc
cho chu Ting) ma cin din ring: “Duyén hu
huyé&n ching bén lau, gi song thira nén hoi ti€c.
Cédc vi nén ¢ ging niém Phat, it ngdy kia sé
cing gip nhau ndi cdi Lién Bang. Pé&n ngay
mong hai thang chap, dai su cdm chiit bénh nhe.
Khi ngai dang ngdi chi tim niém Phat, bdng thay
c6 vO s trang phan, bdo cdi tir phuong Tay bay
t6i, lién nhin cdc moén dd ma ndi ring: “Canh
Tinh D6 di hién, ta sip vé cdi TAy Phuong.” Néi
xong bdo dai ching ludn phién nhau trg niém.
Sang ngay 17, vao gid Than, ngai néi véi dai
chiing ring: “HOom qua toi thdy ba vi Pai ST Vin
Thii, Quan Am, va Thé Chi B6 Tit quang lam
dé&n. Hién gid lai dudc Dirc Phat ty thin ti€p din
nita. Toi di day!” Pai chiing nghe néi niém Phit
cang thém chi thi€t. Pai su ngdi thing, chip tay
huéng vé Tay, bdo: “Xung modt cAu hong danh,
thdy mot phan tuéng hio.” Dit 13i, ngai ki€t 4n
ma thi tich. Lic 4y tit cd dai ching déu nghe
dudc mui huong la ngat ngao, bay tda khip noi.
Quan tai clia ngai d€ hd nip bdy ngay ma dung
sdc vain tudi y nhu lic séng. Lic tra ty, dudc hon
100 hat x4 1¢i mau sic sdng chéi 16ng ldnh. Pai
st hudng tho 70 tudi, Ting lap 49.
Chitatsu (jap): Su Tri Pat (Nhat Bén).
Chi-Tsang: Tri Tang.

(B)

philosopher of the Chinese San-Lun school
(Three Treatises), so named because it based
its teachings on three texts believed to have
been written by Indian Buddhist masters of
the Madhyamaka tradition, all of which were
translated into Chinese by Kumarajiva: 1)
Nagarjuna’s Basic Verses on the Middle Way
(Mulamadhyamaka-Karika); 2) Arya-Deva’s
Treatise in 100 Verses (Sata-sastra); and 3)
the Twelve Gate Treatise (Dvadasa-dvara-
sastra), attributed to Nagarjuna, but only
extant in Chinese. This school had a
significant impact on Chinese Buddhism, but
did not survive for long as a separate tradition
after Chi-Tsang’ death. His best-known work
is the Profound Meaning of the Three
Treatises (San-Luan Hsuan-I). In 625 Chi-
Tsang’s Korean disciple Ekwan established
the tradition in Japan, where it became one of
the major schools of the Nara period (710-
784)—Tén clia modt hoc gid rit c6 dnh hudng
cia Tam Ludn Tong Trung Hoa, dugc c6 tén
nhu vay vi gido thuyét clia tdng phdi nay duwa
vao ba bd ludn ma ngudi ta tin da duge viét
b&i nhitng vi thdy An Do thudc truyén thong
Trung Qudn, tat cd déu dugc ngai Cuu Ma La
Thap dich ra ti€ng Trung Hoa: 1) Cin Ban
Trung Pao cda Ngai Long Tho; 2) Bidch Luin
ctia Thanh P& Ba; va 3) Thap Nhi Mon Luan
cia Ngai Long Tho, nhung hién chi con lai
béan dich Trung Hoa ma thdi. Trudng phédi nay
c6 4nh hudng ri't 16n trong Phit gido Trung
Hoa, nhung khong tdn tai 1du dai nhu mot
trudng phdi riéng 1€ riéng sau khi ngai Tri
Tang thi tich. Tdc phdm n&i ti€ng clia ong 1a
bd Tam Luin Huyén Nghia. Vio nim 625,
mot dé tif ngudi Triéu Tién cda Tri Tang tén
la Ekwan da thi€t 1ap trudng phdi nay tai
Nhat Ban, tai ddy né trd thanh mot trong ba
trudng phdi Phat gido chinh duéi thdi Nai
Luong.

Zhi-T’sang-Hsi-T’ang: Zen master Zhi-
T’sang-Hsi-T’ang was born in 735 in Qian-
Hua, was a disciple of Ma-Tsu-T’ao-Yi—
Thién su Tri Tang TAy Pudng sanh nim 735
tai Kién Héa, 1a dé t& cia Mia TS Pao
Nhit—See Zhe Tsang Hsi-T’ang.



750

Chitsu (jap): Su Tri Thong (Nhat Ban).

Chitta (skt): Mat na—A synonym for Manas
(thinking mind) and consciousness (vijnana),
mental processes and is
equated with thinking discriminating mind.
According to Yogachara, it means “storehouse
consciousness” (alaya-vijnana) or source of all
mental activities—Pong nghia v6i Mat na (tinh
thin tu bién—Manas) va Y thic (vijnana), chi
nhitng qud trinh tAm thin kh4i niém va phan biét.
Theo Yogachara, Chitta ddng nghia vé6i y thic di
truyén (alaya-vijnana), hay 12 ngudn g&c clia moi
hoat dong tAm than.

Chiu-Fa San: Cu Hoa Son—One of the four
sacred mountains of Buddhism situated in Anhui
in China, and its patron is Earth-Store Bodhisattva
(Ti-tsang)—MOot trong bon ngon nii thiéng liéng
ciia Phat Gido, toa lac trong viing An Ho6i bén
Trung Qudc, noi tru tri clia Ngai Pia Tang B
Tat.

Chiyu (jap): Su Tri Hung (Nhit Bén).

Chizen Akanuma (1884-1937): One of the most
eminent Japanese Buddhist scholars in the late
nineteenth century and early twentieth century.
He was sent to England and Ceylon by Higashi-
Honagan-Ji to study early Buddhism. In Ceylon,
under the guidance of Nanissara Thera, he
perfected his knowledge of Pali Buddhism. He
thus became a pioneer in the field of Pali
Buddhism in Japan. As professor in Pali Buddhism
at Otani University, he published a number of
books on Buddhist literature, among which the
most well-known are: “The Comparative
Catalogue of Chinese Agamas and Pali Nikayas”
(1929), and “The Dictionary of Proper Names of
Indian Buddhism” (1931). He was responsible for
a number of Japanese translations from the Pali
Nikayas and from the Abhidharma. After his
death, his disciples at Otani University collected
his lectures and published them in three
volumes—M0t trong nhitng hoc gid Phat gido ndi
ti€ng nhat cda Nhat Ban vao cudi thé ky 19 diu
thé ky 20. Ong dudc ngai Higashi-Honagan-Ji gti
sang Anh va Tich Lan dé nghién cttu vé Phat gido
nguyén thiy. Tai Tich Lan, dudi sy huéng din
cla Trudng Lio Nanissara, 6ng da dat dé€n kién
thitc toan hiao vé& Phat gido Pali. Do d6 dng tr§

and manifestations

thanh nha tién phong vé lanh vuc Phat gido Pali
tai Nhat Ban. Khi vé& xit 6ng day khoa Phat gido
Pali tai dai hoc dudng Otani, 6ng d3 cho xuat bdn
mot s6 sach v& vin hoc Phat gido, trong s6 d6 ndi
ti€ng nht 12 bd “Thu Muc So Sdnh Kinh A Ham
ti€ng Hoa va Kinh Tang ti€ng Pali” nim 1929 va
bd “Tir Pién Danh Tir Riéng Phat Gido An bo”
vao nim 1931. Ong da ddm trach viéc dich ra
ti€ng Nhit mot sd tp trong Kinh Tang Pali va
trong bd A Ty Pat Ma. Sau khi 6ng mat, cdac dd
dé ctia 6ng tai Pai Hoc Otani da thu thip cdc bai
gidng ciia dng va in ra thanh ba tap.

Chizo (jap): Tri Tang—Zen master Zhi-T’sang-
Hsi-T’ang—See Zhe Tsang Hsi-T ang.
Cho-agon-kyo (jap): Digha-nikaya (p)—Long
Agama Sutra—Kinh Truong A Ham—See
Agama.

Chocked: B& tdt—Blocked—Obstructed.
Chogye-Chong: Tao Khé Tong—The largest
Buddhist order in Korea, which controls around
ninety percent of Korea’s Buddhist temples. It
takes its name from Ts’ao-Ch’i Mountain in
China, where Hui-Neng, the sixth Chinese
patriarch of Ch’an, is reported to have stayed.
Officially a Son order, during the twentieth
century, Chogye also incorporated temples
belonging to other Buddhist sects, with the result
that many Chogye temples still adhere to
practices of a tradition which traces itself back to
Chinul (1158-1210) and the monastic community
he founded on Chogye Mountain in the southwest
of the Korean peninsula. Despite this claim,
however, the connection is considered tenuous by
contemporary scholars, and Chogye only seems to
have emerged as a distinguishable order in the
early twentieth century—Truyén thdng Phit gido
16n nhdt tai Triéu Tién, ki€ém soat khodng 90
phin trim cdc ty vién tai x{ ndy. N6 mang tén
Niii Tao Khé & Trung Qudc, ndi ma Luc TS Hué
Ning ctia dong Thién Trung Qudc di tru. Vao thé
ky thtt 20 Thién tdng Tao Khé ctia Triéu Tién
chinh thitc k&t hgp cdc ty vién thudc cdc tong phdi
Phat gido khdc, v6i két qui 13 nhiéu thién vién
Tao Khé van con giif truyén thong tu tip tir thdi
Chinul va cong dong tu vién ma 6ng da sing lap
tai ving TAy Nam Triéu Tién. Tuy nhién, du su
tuyén bd vé su lién hé nay dudc cic hoc gid
duong thdi cho 1a mong manh, va Tao Khé Tong
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dudng nhu chi méi trdi diy nhu 13 mot truyén
thong riéng biét vao hdi diu th€ ky 20 ma thoi.
Chogyel Pakpa Lodro (1235-1289): Name of a
nephew of Sakya Pandita (1182-1251), who
succeeded him as regent of Tibet and chaplain to
the Mongol court. The requirement that the
Sakyapa hierach remain there was probably
originally intended to keep him as hostage in
order to ensure that Tibet remained compliant, but
Phags pa wused it as an opportunity for
missionizing, and reportedly converted Khubilai
Khan (1260-1294) and his consort Chaamui to
Buddhism. He was appointed to the posts of royal
preceptor and “preceptor of the state. Phags pa
and Khubilai developed the excellent patron-
priest relationship, which stipulated that the khan
would protect Tibet and the Sa skya pa hierarchs,
and that they would serve as spiritual preceptors
to the royal court—Tén clda mdt ngudi chdu trai
clia Sakya Pandita, ngudi k€ vi ca dng nay nhu
12 quan nhi€p chinh va qudc su trong triéu dinh
Mong C8. Su doi hdi ngudi k€ thira Sakyapa phai
c6 mit trong triéu dinh Mong C6 ¢6 1& véi ¥ dinh
giif dng ta lai &6 nhu mdt con tin d€ bdo ddm ring
T4y Tang lu6én phuc ting ménh 1énh cia Mdng
C6, nhung Phags pa di 1gi dung cd hoi nay dé
truyén gido, va theo tudng thuit thi chinh dng da
cdi dao cho hoang d&€ Khubilai Khan va hoang
hiau Chaamui qua dao Phat. Ong dugc b8 nham
lam “hoang gia su” vd “qudc su.” Phags pa va
Khubilai dd phdt trién mdi giao hido giita ngudi
bdo trg va qudc su rat tot dep, d€n ndi nha vua sé&
bdo vé TAy Tang va nhitng ngudi truyén thira clia
truyén thong Sakyapa, va d€ ddi lai nhitng vi nay
sé& ti€p tuc lam quédc su cho triéu dinh Mong C8.
Chogyesa: Headquarters of Chogye-Chong,
Korea’s largest Buddhist order,
downtown Seoul. It was built in 1910 and became
the order’s main temple in 1936—Tru s& trung
wong ctia Tong Tao Khé Triéu Tién, truyén thong
Phat gido 16n nhit tai x& ndy, toa lac ngay trong
thanh phd Hdn Thanh. Tru s§ nay dugc xay dung
vao nam 1910 va trd thanh ngdi ty vién chinh cho
truyén thdng vao nim 1936.

Choices: Lva chon—To make choices

Choir (n): Ca doan—Buddhist Choir—Ca doan
Phat gido.

located in

Choirboy: Ca vién nam (trong gido doan).
Choirgirl: Ca vién ni.

Choirmaster (n): Trudng ca doan.

Choja (jap): Toa cht—Truy tri—Trudng ldo.
Chokei (jap): Zen Master Chang-Qing-Hui-
Leng—Hué Ling Trudng Khinh Thién Su—See
Hui-Leng-Chang-Shing.

Choose (v): Luva chon—To select—Trach.

1) To pick: To select—To choose—Chon Luva.
2) The second of the seven bodhyanga or

dharmapravicara:  Pravicara  (skt)—Trach
Phip Gidc  Phan—Discrimination—The

faculty of discerning the true from the false—
Phan thif nhi cia That B4 P& Phan, gidc phan
hay su phan biét ding sai—See Seven limbs
of enlightenment.
Choose-acarya: Gidn Su—One chosen to be a
teacher; but not yet fit for a full appointment—
Chon lya dao su (A Xa Lé). Vi su dugc lya chon
nhung khong dd khéd ndng, gidi didc va dao hanh
khi€n ngudi di vao ta dao (vi th€ chon thay phai
chon ngudi xing dang).
Choose the milk out of watered milk: Trach
Nhii Nhan—The power to choose the milk out of
watered milk, leaving the water, as Hansaraja, the
king of geese, is said to do—Sifa trdn 1in trong
nudc, ma chi uéng sita con chira nu6e lai nhu nga
vudng vay.
Chopper: Knife—Dao—See
appurtenances of a monk or a nun.
Choral music: Nhac hgp xudng.

Choro (jap): Sthavira (skt)—Elder Venerable
Bhiksu—Su Trudng 140.

Chosa (jap): Chang-Sha-Ching-Shen—Su Trudng
Sa C4nh Sim.

Chosan (jap): A Japanese term for “morning
practice.” This is a period of sitting meditation
practice (Zazen) in which Zen monks engage
during the early morning—Thuét ngir Nhat Bin
diing @& chi “Cong phu sidng.” Pay la budi toa
thién ma cic vi su thuc tap vao budi sing sém.
Chosen people: Dan dugc chon riéng—
According to Catholicism, Israeli is chosen by
Jesus Christ; while in Buddhism, Indian people
are chosen people for the Buddha to save first—
Theo Thién Chuda gido thi din Israel 1a dan dudc

Eight
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Chda chon; con theo Phat gido thi dan An bo 1a
dan dugc Pic Phat chon dé citu do dau tién.
Chosui (jap): Tzu-Hsuan—Su Tir Huyén (Nhat
Bén).

Chou-Hung: Chau Hoing Pai Su—According to
Most Venerable Thich Thién TAm in The Thirteen
Patriarchs of Pureland Buddhism, Chou-Hung was
the FEighth Patriarch of Chinese Pureland
Buddhism. His self-given name was Buddha’s
Wisdom and his Dharma name was Lien-Chih. He
was a son of the Trim family of the Nhin Hoa
District, Heng-Chou Province. He lived during the
Ming Dynasty. When he turned seventeen, he was
already appointed as a teacher and was renowned
for being a complete person having both virtues
and talents. One of his neighbors was an elderly
woman who practiced Buddha Recitation, reciting
up to several thousand times a day as her daily
ritual. Seeing this, he asked the woman for a
reason, and he was told: “When my husband was
alive he practiced Buddha Recitation regularly;
when nearing death, he was not sick or anything;
in contrast, he seemed happy and at peace as he
placed his palms together to bid a final farewell to
everyone before passing away. For this reason, |
know the virtues and merits of practicing Buddha
Recitation are unfathomable.” After hearing this,
he was greatly touched. From that time, he often
paid attention to the Pureland Dharma Door.
Moreover, he also wrote these four words “Life
and Death is a Great Matter” and pinned them on
the walls, table, headboard, etc, in order to remind
himself. When he turned thirty, he was ordained
and became a Bhiksu. After completing the

ceremony, he traveled abroad to learn the
Buddha-Dharma  from  well-known,  highly
respected and virtuous Buddhist Masters.

Eventually, he came to learn Buddhism with Zen
Master Ti€u Nham Nguyét TAm to examine and
investigate fully the meanings behind the question
“Who Is Buddha?’ One day, while walking and
pondering deeply, he suddenly awakened and
immediately composed this poem:
“Twenty years with one persisting doubt,
Beyond three thousand miles encounters a star
Light incense throws away all illusions,
Devil, Buddha who’s better is just a futile
discussion. In the fifth year of the Lung-Hsing

reign period, while traveling as a mendicant monk
in Wen-His region, he saw how utterly serene and
anchanting the mountainous area was and decided
to build a temple there. In that mountain, there
were many tigers so he began feeding them. From
that time, the tigers and other predators in the
region no longer harmed or disturbed local
residents as they had done in the past. Several
years later, the region had a long drought, creeks
and farming fields dried up. With the severe
climate changes, no crops could be planted.
Eventually, the local residents came to the Great
Master’s cottage and asked him to “Pray For
Rain.” He replied: “I only know how to recite
Buddha’s name, otherwise I have no other talent
or ability.” Everyone continued to plead with the
Great Master to please have compassion and
being sympathetic to their sincere prayers, he
came out of his small shrine with a gong in his
hand. As he followed the perimeter of the fields to
begin chanting Buddha’s name, with each step the
Great Master took great followed
immediately behind him. The people were
overjoiced and greatly admired and respected his
virtues. As a mean to demonstrate their gratitude
and appreciation, the community collaborated to
built a temple for him. Gradually, the Sangha
from everywhere began gathering there, and
before long, the area had become a pure, peaceful
and adorning Congregation. Despite already being
awakened to and fully penetrating Zen teachings,
when the Great Master examined carefully, he
observed: "“he cultivated capacity and will power
of people in the Dharma Ending Age is weak and
deficient. Those who speak of Theory are in
abundance but those who actually attain and
realize Theory are extremely rare.” Because he
wished to benefit both himself and others, the
Great Master advocated and propagated Pureland
Buddhism and objected strongly to “Mad Zen.”
The volume “Comentary on Buddha Speaks of
Amitabha Sutra” was written by him as he
harmonized both practice and theory including all
three cultivated levels. The tachings within it
were deep and penetrating. In earlier times,
although many of the highly virtuous Buddhist
Masters propagated Pureland Buddhism, they still
did not abandon Zen practices. However, once the

rain
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Great Master assumed the leadership position of
the Lin-Chi Zen Tradition, when he had fully
attained its theoretical teaching from Zen Master
Ti€u Nham, he focused limited his
propagation by teaching only Pureland. For this
reason, Zen scholars of the day were quite
discontented with him. Usually, the Great Master
also cultivated additional virtuous and meritorious
practices to support karma of purity. He also
granted and gave Dharma precepts to Buddhists
for them to maintain from Five Precepts, Eight
Precepts, Ten Precepts to Sramanera Precepts,
Bhiksu PreceptsBodhisattva Precepts. He also
built ponds to free aquatic animals. Additionally,
the Great Master performed various religious
ceremonies to donate food to spirits on land and to
rescue spirits who had died in the water. He also
wrote the practicing the Dharma “Food Giving” to
aid those suffering in the Under World by reciting
certain mantras, propagating dharma speeches on
the non-killing precept to encourage Buddhists to
avoid killing, murdering and destroying any living
creatures, encouraging many others to change and
overcome their wicked ways and to practice
goodness
propagation and dharma teaching practices, the
Great Master often used various poems to
disillusioned and help guide people so they would
become awakened and atone for their actions,
taking the cultivatd path, etc. Toward the end of
June in the fortieth year of Wen-Hsing reign
period, the Great Master came into the city to bid
farewell to his disciples as well s people he had
known for a great many years. He told them: “I
will soon go to another place.” He then returned
to his temple to have a tea party to bid farewell to
his assembly. No one understood what he was
doing. Then on the evening of the first of July, he
came to the meeting room for the Sangha and told
the great assembly: “I am leaving tomorrow.”
Then, during the evening of the next day, he said
he was tired and went to his room, closed his eyes
and sat down in meditation. The Bhiksus and lay
Buddhists, as well as his long time acquaintances
in the city all gathered around him. He opened his
eyes and said: “All of you need to practice
Buddha Recitation sincerely and genuinely, don’t
do anything diferent, and don’t destroy the

and

and virtues. Aside from various

tradition I have established.” After speaking, he
turned to face the West and then put his palms
together to recite Buddha’s name as he passed
away. He was 81 years old—Theo Hoa Thugng
Thich Thién Tam trong Lién Téong Thap Tam T4,
Chau Hoiing Pai Su 13 vi T8 thit tdim ctia Tinh Do
Trung Qudc. Ngai tuy 12 Phat Tué, hiéu Lién Tri.
Ngudi ho Trim ddi nha Minh, qué & quan Nhin
Hoa tinh Hang Chau. Nim 17 tudi ngai da dugc
bd nham lam chitc Gido Tho, ndi ti€ng 1a ngudi
hoc hanh kiém toan. Ling giéng clia ngai c6 mot
ba 1o, mdi ngay niém Phat vai ba ngan cau, 1ay
lam thudng khéa. Nhin ldc rdnh rdi ngdi sang
choi, thdy th&€ mdi hdi duyén cd, thi ba 1do ddp
ring: “Ong nha ciia t6i lic sanh tién chuyén lo
niém Phat, d&€n khi sip chét, khong dau bénh chi
cd ma trdi lai con vui vé vong tay cdo biét moi
ngudi rdi mdi qua ddi. Do d6 nén toi biét cong
diic niém Phat khong thé nghi ban.” Ngai nghe
xong rat 14y 1am cdm dong. Tir d6 luon @€ y d&n
phdp mdn Tinh D6, ngai lai con vi€t thém bdn
chit “Séng Chét Viéc Lén” ddn vao noi vach dau
nim d€ tu rin nhic. Nam 30 tudi ngai xuat gia.
Sau khi xuit gia xong, ngai di du phuong tham
hoc dao phdp noi céc bac cao Ting. Cudi cing
ngai dén hoc dao vdéi Ngai Ti€u Nham Nguyét
Tam Thién Su. Ngai tham cttu cdu “Niém Phat La
Ai.” Mot hom dang di va tham cifu, bdng ngai
chgt tinh ngo, lién 1am bai ké ring:

“Hai chuc nam qua vi€éc dang nghi,

Ngoai ba ngan ddm gip sao ky.

D6t huong, liéng kich dudng nhu mong,

Ma, Phit tranh sudng: Thi 14n phi.”
Nim Long Khanh thit 5, dai su di khit thuc ngang
qua mién Van Thé, thdy canh nuéc non cuc ky u
nhi, nén ngdi quyét y cit am & tu. Trong ndi 4y
c6 nhiéu cop, ngai méi hanh phdp Du Gia Thi
Thuc, tir d6 cop beo cling cdc loai thi dit déu
khong con quiy hai din cu trong vliing nita. May
nim sau, gip lic ning han lau ngay, sudi can,
ddng khd, miia mang thit bat nén dan cu quanh
viing d€n noi am clia ngai xin ngai cdu mua. Ngai
ddp: “Toi chi bi€t c6 niém Phat ma thdi ché
khong c6 tai chi khdc.” Moi ngudi vin cd nai
thinh xin ngai tir bi. Pai su cdm 10ng thanh cla
dan chiing nén ngai budc ra khéi thio am, go md
va di doc theo bs rudng ma ni€ém Phat. Bu§c chan
clia ngai di d&€n dau thi mua 16n roi theo dén do.
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Dan chiing vui mitng, kinh ddc, cung nhau hiép
stc xay dién, cit chia. Ting ching khdp noi l1an
lugt huéng vé, khdng bao 1au chd Ay trd thanh
mot cdnh tong 1am trang nghiém, thanh tinh. Pai
su tuy té ngd thién co, song vi thdy cin luc cda
con ngudi thdi mat phap y&u kém, ké néi ly thdi
nhiéu, song chitng ngd dugc ly thi rat it. Vi mudn
1gi minh 1¢i ngudi, nén ngai chi truong hoing
duong Tinh P9, cuc luc bic bd “Cudng Thién.”
Bo sich Phat Thuyét A Di Pa Kinh S6 Sao do
ngai trude tdc, dung hda cd sy 1in 1y, gdm nhiép
khdp ba ciin, trong d6 15i ngai din gidi it uyén
do. Trudc kia cdc bac tdn dic trong Phat gido, tuy
12 hoiing tuyén Tinh D0, song vin khong bd
Thién Toéng. P&n phién dai su 12 ngudi dugc
chianh truyén tAm &n t noi ngai Ti€u Nham
Thién Su thudc dong LAm T&, ma lai chi chuyén
mon hoiing duong vé Tinh P6. Vi th€ cho nén cic
nha Thién hoc duong thdi rdt khong bing long.
Binh thudng dai su ciing tu thém cdc cdng duc,
phudc lanh khic d€ phu trg cho tinh nghiép ciia
minh. Ngai ciing truyén trao gidi phdp Sa Di, Ty
Kheo, B Tat, Ngii gi6i, Bat gidi, Thap gidi, va
khai ao phong sanh. Ngoai ra, ngai lai thim dinh
nghi thic “Thdy Luc Trai Pan” (ciing vong trén
bd va vét vong dudi sdong), Hanh Phip Du Gia dé
cttu khd u minh, truyén ba vin Gidi St (khuyén
khéng nén sit sanh), khuyén ngusi cédi 4c, quy
héa, 1am lanh rit nhiu. Ngai ciing ding nhitng
bai k& cdnh tinh thé nhin va khuyé&n héa ngudi
ngudi thie tinh, hdi dau tu niém. Nim Van Lich
thit 40, cudi thing sdu, dai su vao thanh tir biét
cdc dé tir va nhitng ngudi c6 cyu, néi ring: “Toi
sip di ndi khac.” N6i xong ngai tré vé chiia thiét
tiéc tra tir gid dai chiing. Moi ngudi khong ai hi€u
12 duyén c6 gi. Pén chiéu ngdy miing mot thing
bdy, ngai vao Tang dudng bdo dai ching: “Mai
ndy tdi s& di.” Qua chiéu hdm sau, dai su kéu mét
roi vao trong tu that ngdi ki€t gia nhim mit. Chu
Tiang va cdc dé tif tai gia cling nhitng ngudi cd
cyu trong thanh déu hoi d&€n chung quanh. Ngai
md mit ra nhin moi ngudi rdi néi ring: “Céc vi
nén chin that niém Phat, dirng 1am diéu chi khéc
la cé, va chd phd hoai quy ctd cta t6i.” N6i xong,
ngai huéng mit vé Tay, chip tay niém Phit ma
qua ddi. Ngai hudng tho 81 tudi.
Christian (n): Tin hitu Ki
Catholicism.

T6 gido—See

Christian burial: Nghi thic an ting theo Thién
Chua gido—See Catholicism.

Christian doctrine: Gido 1y Thién Chda gido—
See Catholicism.

Christian education: Gido duc Thién Chia
Gido—See Catholicism.

Christian Era: Thoi dai Co Poc (Thién Chia)—
See Catholicism.

Christian-like: Giong nhu ngudi theo dao Thién
Chia—See Catholicism.

Christian literature: Vin chuong Thién Chda
gido—See Catholicism.

Christian marriage: Hon nhin theo nghi thic
Thién Chia gido—See Catholicism.

Christian name: Tén Thdnh (theo Thién Chia
gido)—See Catholicism.

Christian religion: Pao Thién Chia—See
Catholicism.

Christianity (n): Ky T6 Gido—See Catholicism.
Christianization (n): Sy lam cho theo dao Ky
T6 gido—See Catholicism.

Christless (a): Khong tin Thién Chia—See
Catholicism.
Christmas (n): L&
Catholicism.

Chida Gidng Sinh—See

Chronic: Lasting for a long time—Kinh nién.
Chronic disease: C4 tat.

Chronicle (n): Sach ky su (bién chép theo nién
ky).

Chrysanthemum-shaped lamp: Cic Ping—
Mot loai dén cing trong chua, thudng trudc ban
Phat—A kind of lamp used in temples, usually in
front of the Buddha.

Chu-Agon-Kyo (jap): Madhyamagama (skt)—
Majjhima-nikaya (p)—Middle Agama Sutra—
Trung A Ham Kinh—See Agama.

Chu-e (jap): Uttarasanga (skt)—Middle robe, one
of the four outer robes. The others are upper robe,
seven-strip robe, and robe for going among the
Sangha—Y trung, mot trong bon thi y ngoai. Ba y
kia 12 y thugng, y thi't diéu, va y nhip ching.
Chugan-Ha (jap): Middle View School—Phdi
Trung Quén.

Chulavamsa (skt): A supplement to the
Mahavamsa. It was composed during different



755

periods by many authors. It gave an overview of

Sinhalese Buddhism history until the 18"

century—Quyén Lich S Nhd, b6 tic cho quyén

Bién nién Mahavamsa. Chulavamsa dugc soan

vao nhitng thdi ky khdc nhau bdi nhiéu tdc gia.

N6 dua ra cdi nhin bao qudt vé Phat gido Tich

Lan cho t6i th€ ky thit 18—See Mahavamsa.

Chunda (p): Thuin Pa—A metal worker who

invited the Buddha to the metal place to offer the

last meal, after which the Buddha died—Ngudi
thg rén da cing dudng DPic Phit bita com sau
cung, sau d6 buc Phat nhap diét.

Chundi (skt): A female appearance of

Avalokitesvara—B6 Tat Quan Thé Am du6i hinh

thifc ngudi nit—Chudn Dé.

Chung-Nan-Shan:

1) Chung-Nan Shan, a mountain in Shan-Si
Province: Ngon ndi Chung Nam trong tinh
Son Tay.

2) A posthumous name for Tu-Shun, founder of
the Hua-Yen or Avatamsaka School in China:
Tudc hiéu ctia ngai PS Thuin, so t6 tdng Hoa
Nghiém bén Trung Qudc.

Churon (jap): Madhyamika-Sastra (skt)—Trung

Luin—See Madhyamika-sastra.

Chu-Rut: Tri Hic Pai Su—According to Most

Venerable Thich Thién TAm in The Thirteen

Patriarchs of Pureland Buddhism, Great

Venerable Master Chu-Rut’s self-given name was

Ou-I. He was born to the Chung Family from Wu-

Hsien region. He lived during the T’ang Dynasty.

His father had often practiced reciting the Great

Compassionate and Pure White Robe mantras. In

a dream, his father saw Avalokitesvara

Bodhisattva handing him a young child.

Thereafter, the Great Master was born. During his

youth, he was a student of Consucianism and

wrote books derading Buddhism. After he read
the series “Tric Song Tuy But Luc” written by

Great Master Lién-Ch’ih (Eighth Pureland

Patriarch), he was awakened immediately and

burned the books he had written before. When he

was twenty years old, he began studying the

“Great Vows of Ksitigarbha Sutra” and as a result

he developed the intention of abandoning the

secular life to join the order, and he practiced

Buddha Recitation throughout each day. In the

first year of T’ien-Ksi reign period, he was
twenty-four years old. After he heard a Dharma
Master teaching and explaining the Sutra, he
suddenly began to have doubts and immediately
investigated and researched more Buddhist
teachings to find answers for his skepticism. Not
long after, he was awakened, he immediately
went into retreat in the Wu-Jiang region. During
this period, he was quite ill and became
determined to practice Buddha Recitation praying
to gain rebirth in the Pureland. As soon as he was
cured, he went into a retreat for one week to
practice reciting the Gaining Rebirth Mantra. He
then burned three incenses into his arm vowing to
cultivate for the Bodhi Mind, praying to gain
rebirth to the Ultimate Bliss World to attain
quickly the Ultimate Enlightenment and be able to
help save sentient beings as soon as possible. He
became abbot of various temples including On-
Lang, Shing-Chou, Su-Sheng, Hsing-Ksi, Ch’ang-
Tsuy, and Hsing-An, as he taught widely the
teachings of T’ien-T’ai Zen and Buddha
Recitation or Pureland Buddhism. During this
period, the majority of those cultivating Zen
assumed the Pureland Dharma Door to be a
dependent doctrine. Therefore, each time meeting
cultivators who practiced Buddha Recitation, Zen
practitioners would tell them to examine and
investigate the word “Contemplation.” Only the
Great Master accepted the Dharma practice of
“Reciting the Buddha’s Name” as the path of
“Ultimate Perfection.” A lay Buddhist who
practiced Zen during that time, named Trdc-Ta-
Xa. He often borrowed the marvelous and
magnificent Zen theories to ask the Great Master
about Pureland teachings; each time, the Great
Master answered those questions  most
satisfactorily. Thereafter, the Great Master retired
to the Ling-Feng Mountain. Regularly, he often
taught: “There isn’t anything extraordinary or
unusual about Buddha Recitation, it has only these
important points “Deep Faith, Sincere Vow, and
Diligent Practice.” (see Tin Hanh Nguyén, and
Nhi Tri). At the end of the winter of the eleventh
year of Thudn-Tri reign period, the Great Master
had a minor illness. He resigned from all his
positions and responsibilities and instructed his
disciples: “After I pass away and following my
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cremation, mix my ashes with flour and roll them
into little balls, and then divided them up to make
donations to different kinds of birds and fish, in
order to establish and form Pureland connections
for them. In the beginning of the year of the 21th
of January, the Great Master woke up early,
appearing full of vitality like a healthy person. At
noon time, he sat in the lotus position on his bed,
facing the West, put his palms together, reciting
Buddha’s name to pass away. He was 57 years
old—Theo Hoa Thugng Thich Thién TAm trong
Lién Tong Thap Tam T8, Tri Hic Pai Su ty 1a
Ngiu Ich, ngudi di nha Thanh, con ciia ho
Chung, qué & Ng6 Huyén. Than phu ngai tho tri
chi Pai Bi va Bach Y, mong thdy Dtic Qudn Thé
Am trao cho mot difa bé, sau d6 mdi sanh ra ngai.
Thud nién thi€u ngai theo Nho hoc, da tirng viét
sdch bai bidng dao Phit. Sau nhin xem dugc bd
sdch “Trdc Song Tuy But Luc” cta Lién Tri Pai
Su (T6 thi 8 ctia Tinh Po Trung Hoa), lién tinh
ngd, dét bd cudn sdch clia minh da viét di. Nim
hai mudi tudi, ngai hoc Kinh Pia Tang Bdn
Nguyén, nhd d6 ma phdt y xuat trin, mdi ngay
hiing lu6n niém Phat. Nién hiéu Thién Khdi nim
dau, ngai dugc 24 tudi, sau khi nghe mdt Phap Su
gidng kinh bdng ph4dt nghi tinh, dung cong tham
cttu. It 1au sau, dudc td ngd, lién déng cita nhap
that & Ngd Giang. Thdi ky &y ngai dau ning, méi
quy€&t chi niém Phat cau sanh Tinh P6. Sau khi
bénh vira dit, ngai lién ki€t dan tri chd ving sanh
mot thi't, dot ba li€u huong noi cdnh tay, thé
nguyén phat 1ong B D&, cau sanh Cyc Lac dé
mau chitng tron dao qud, sém do chiing sanh. V&
sau Pai su ting tru tri cdc noi nhuw On Ling,
Chuong Chau, Thach Thanh, Thinh Khé, Trudng
Thidy, TAn An, rong truyén gido phap Thién Thai
va mon niém Phat. Thoi bdy gid, nhitng nha tu
thién & cdc noi, phan dong déu cho ring phdp
mon Tinh D6 12 quyén gido, cho nén mdi khi gip
ngudi ni€ém Phat thi day ho nén tham citu quan
tudng. Riéng dai su lai nhin dinh ra phdp “Tri
Danh Niém Phat” chinh 12 mén “Tam Tong Vién
Pon.” C6 6ng Trac T4 Xa 1a mdt cu si tu Thién,
tirng dem nhitng huyén 1y bén Thién gan héi Tinh
Do, ngai déu trd 15i mot cich thich d4ng ci. Sau
d6 dai su vé 4n tu & nii Linh Phong. Binh thudng,
dai su thudng khai thi riing phdp mon Niém Phat
khong c6 chi la ky dic biét cd, chi c6 mot yé&u

di€ém quan trong duy nhat 13 Tin Hanh Nguyén
(see Tin Hanh Nguyén,Nhi Tri, and Tam Tu Tinh
Gié6i). Vao cudi miia Pong nim Thuén Tri thit 11,
dai su cdm chit bénh nhe. Ngai di chic lai moi
viéc va din do cdc dé tif ring: “Sau khi ta thi tich,
cdc ngudi 1am 1& tra ty xong rdi phdi tdn xuong
cho nhuyén, tron chung véi bdt, hdoa thanh vién,
dem chia thi cho cdc loai cd chim, dé€ két duyén
Tinh Pd vé6i chiing. Sang diu nim, vio ngay 21
thdng giéng, dai su ddy sém, sic dién tuoi khde
nhu ngudi khong bénh. D&n ding ngo, ngai ngdi
thing trén giudng ma thi tich, tho dudgc 57 tudi.

Ch’u-Shan-Shao-Chi: S Son Thiéu Ky—Zen
master Ch’u-Shan-Shao-Ch’i, the author of the
koan ‘Who is that practises the recitation of the
Buddha name.’ In the Essays in Zen Buddhism,
composed by Zen master D.T. Suzuki, Zen master
Ch’u-Shan-Shao-Ch’l taught about koan and
recitation of Buddha name as follows: :It is
necessary for the uninitiated to have a kind of too
wherewith to take hold of Zen; and it is for this
reason that they are told to practise the Recitation
of Buddha name, that is thinking of the Buddha.
The Buddha is no other than Mind, or rather, that
which desires to see this Mind. Where does this
desire, this thought, take its rise? From the Mind,
we all say. And this Mind is neither a mind, nor a
Buddha, nor a something. What is it then? To find
it out, let them abandon all that they have
accumulated in the way of learning, intellection,
and knowledge; and let them devote themselves
exclusively to this one question ‘Who is it that
practises the Recitation of Buddha name?’ Let this
inquiring spirit assert itself to the highest degree.
Do not try to reason it out; do not assume a state
of mere passivity for enlightenment to come by
itself; do not allow yourself to cherish false
thoughts and imaginations; do not let ideas of
discrimination assert themselves. When your
striving and seeking is constant, permitting to
breaks and interruptions, your Dhyana will
naturally be matured, and your inquiring spirit
brough up to the inevitable crisis. You will then
see that Nirvana and Samsara, the land of purity
and the land of defilement, are mere idle talk, and
that there is from the beginning nothing requiring
explanation or commentary, and further that Mind
is not somewhat belonging to the realm of
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empirical consciousness and therefore not an
object of mental comprehension—Thién Su S§
Son Thiéu Ky, tdc gid cdong dn ‘Ai dang niém
Phat?” Trong Thién Luan, Tap II cia Thién su
D.T. Suzuki, Thién su S& Son Thiéu Ky da day vé
cong 4n va niém Phat nhu sau: “Ngudi sd co cin
nhat 13 phai c6 mdt vat @€ ma nim vao Thién; vi
thé ho dugc day phdp mon niém Phat. Phat tfc
tam, Tam tifc Phat. Tam va Phat tr ddu ma cé?
C6 phai déu tir tam?. Nhung TAm 4y khong phai
l1a tAm, khong phai Phat, khong phéi vat. Vay la
céi gi? Mudn thdy ra, hdy viit bd di tit cd nhitng
c4i di tich chita do hoc tap, tri thifc, ki€n gidi; hiy
chi hoan toan chuyén chi vao mot cau hdi: ‘Ai
dang niém Phat?” Hiy dé cho nghi tinh ndy nghi
dén cyc do; dirng say sua theo nhitng nghi tuéng
mé 1dm; dirng d€ cho nhitng ¥ tudng phan biét
ciing khéi 1én. Mot khi cong phu bén bi, lién tuc
khong gidn doan, thi thién dinh clia cdc ngudi sé&
dugc thuin thuc, va nghi tinh cla cdc ngudi nhit
dinh bung v& dit doi. Rdi cdc ngudi sé& thiy ring
Ni€t Ban va sanh t¥, cbi tinh d6 va cdi u€ trugc
chi 12 hy luan, va ngay tir du ching cin gi gidi
thich hay binh chd, va thém nita, Tam khong
thudc cdnh gi6i tim y thitc, do d6 1a Bat Khi
bic.”

Chu-U (jap): Anatar-bhava (skt)—Than Trung
Hitu—The intermediate stage of existence—
Intermediate Existence Body—Middle
existence—See Intermediate state and
Intermediate existence body.

Chuzan (jap): Trong Todin—Name of a learned
Japanese monk in the tenth century—Tén ctia mot
danh Tiang Nhat Bin vao thé ky thit 10.

Cikitsa (skt): Y Phuong Minh—Medicine, one of
the five studies or sciences—Hiéu bi€t vé y
phuong la mot trong ngli minh—See Five
sciences.

Cina (skt): Chan Pan—Name of China in ancient
India (the place where the sun rises)—Con goi 1a
Chan DPén, hay Thﬁn bén, tén goi nudc Trung
Hoa vao thdi ¢ An Do (ndi mit trdi moc).

Cina Deva Gotra (skt): Chi Na Pé Ba Cu Hiing
La—Hén Thién Chiing—The “solar deva” of Han
descent, first king of Khavandha, born to a
princess of the Han dynasty on her way as a bride

elect to Persia, the parentage being attributed to
the solar deva.

Cinca (skt): The woman who falsely accused the
Buddha about her pregnancy—Chi&én Gia, ngudi
dan ba vu cdo Phat vé bao thai gid trong bung clia
ba ta—According to Buddhist legends, after elder
Sariputra subdued a group of Brahman heretics at
the debate, another group of Brahman heretics
were dissatisfied with the flourishing of Budhism.
They planned an evil scheme and assembled at
Sravasti to discuss a secret plot to trap the
Buddha. They bought off a woman by the name of
Cinca to act as a Buddhist follower. One early
morning, while everyone was in session at
Jetavana Vihara, worshipping the Buddha, Cinca
walked out from the inner room. People heard her
saying to herself: “I spent the night at the vihara.”
Her move aroused the suspicion of the assembly.
Eight months later, Cinca with a bulging belly as
in pregnancy, again appeared at the vihara’s
lecture hall. When the Buddha was about to
deliver a talk, she suddenly stood up, pointing her
finger to her belly, she accused the Buddha, and
demanded the Buddha to accommodate her and
her unborn baby. For a moment, there was an
uproar from the assembly. People began to
discuss this incident. The Buddha made no move
and simply sat where he sat in a meditative
position. Just at that moment, the sound of a bang
was heard, and a small wooden basin fell off
Cinca’s body. It was now clear that she had faked
her pregnancy, so she ran off desperately—Theo
truyén thuy&t Phat gido, sau khi X4 Lgi Phat da
b& gdy bién ludn cda mot nhém ngoai dao Ba La
Mbn thi lai ¢c6 nhém kh4c khong hai 1ong khi thdy
Phat gido ngay cang hung thinh. Ho tu tdp tai
thanh Xa V&, am muu ham hai Phat. Bon ho mua
chudc mot ngudi dan ba tén 12 Chién Gia, gid bo
lam mot tin dd Phat gido. Mot budi sidng sém,
trong khi moi ngudi dang 1& Phat & tinh x4 Ky
Vién thi Chi€n Gia tir bén trong budc ra tu néi:
“T61 hom qua, t6i ngd lai tinh x4.” Hanh dong d6
lam khoi diy long nghi ngd cla t& ching. Tdm
thdng sau, Chi€n Gia lai xuat hién § gitta tinh x4,
bung ndi to 1én nhu dang mang biu. Khi Dic Phat
dang thuy&t phap, Chi€n Gia bdng nhién ding
day, chi vio bung odn trach Phat, yéu ciu phai
sip x&p 6n thda cho ba ta va dita con trong bung.
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Trong phiit chdc, 1ong ngudi rdi loan, ban tdn xon

xao. Pic Phat vAn tinh toa, khong nhit nhit. Ding

lic d6, bdng nghe “cach” mot ti€ng, mot cdi chau
bing gd ¢ nhé tir trén minh c6 géi roi xudng, thi
ra, tit cd déu 1a nguy tao. C6 gdi chi con cich ciip

di noi khac.

Cintamani (skt & p): Chan Pa Mat Ni—Ma Ni.

1) The philosopher’s stone, granting all one’s
wishes: Ngoc uwdc ctia nha hién gidi—See
Mani.

2) Ngoc nhu y—Fabulous gem—IJewel of the
thought—The philosopher’s stone—Sacred
gem—Wish-fulfilling jewel—A Sanskrit term
for “Wish-fulfilling jewel.” This is the gem of
doing as one pleases, or thought gem, or a
fabulous gem supposed to yield its possessor
all desires, or a magical gem that is capable
of providing whatever one desires. It
symbolizes the greatness and virtue of the
Buddha and the Buddhist scriptures (his
doctrines). According to the Tibetan
Buddhism, this is the talismanic pearl, a
symbol of bestowing fortune and capable of
fulfilling every wish—Tu Phan ngt c6 nghia
la “Ngoc udc nhu nguyén.” Ngoc Ma Ni bdo
chau hay Nhu Y bdo chdu, hay ngoc udc
nguyén. Ngoc bdu lam thda mdn moi udc
nguyén hay ¥ mudn, hay ngoc bau ky diéu c6
thé cho ngudi gilt ngoc tit cd nhitng gi ma
ngudi 4y mudn. Ngoc ndy tiéu biéu cho sy vi
dai va cong ddc cia Phat va Kinh Phat. Pay
12 mot loai ngoc 4o thut c6 thé cung cap bat
cd tht gi ma ngudi ta mong mudn. Con theo
Phat gido Tay Tang thi day 1a mdt loai ngoc
biia phép, mot biéu tugng cé thé ban cho sy
may mén va c6 khd ning 1am thda mdn moi
udc nguyén.

Cintamani-cakra-Bodhisattva (skt): Nhu Y

Luin Quén Am.

Cintamaya-panna (p): Tu hué—Attaining

moral wisdom from reflection—Attaining wisdom

based on thinking (wisdom based on thought)—Tuw
sanh tué—Tri hué dat dugc qua suy tu—See

Three dharmas (XXXVII) (B), and Three modes

of attaining moral wisdom.

Cintana (skt) Cinta-maya-panna (p)—Thinking
wisdom—Tu duy.

Cinteti (skt): Cinteti (p)—Cintayati (skt)—Suy
Nghi—To have thought or idea—To ponder—To
think—To think about—To think of.
Circle: Vong tron.
Circle of fire: Wheel of fire—Whirling fire—
Hda Ludn—See Alatacakra.
Circle of light behind the Buddha: Quang
bai.
Circle seven times: Di Nhiéu Bdy Vong—A
traditional ritual, practiced in India over 2,500
years ago, to show respect and admiration for the
Buddha—M0ot nghi thiic c6 truyén An b6 trén
2.500 nim truée, d€ bidu 16 long kinh trong va
ngudng md v4i Phat.
Circle of wind: Wheel of wind—Phong ludAn—
One of the four wheels, the wheel, or circle, of
wind below the circle of water and metal on which
the earth rests; the circle of wind rests on space—
Mot trong td ludn, phong ludn khdi 1én tir bén trén
khong luin, thiy luin sanh ra trén phong luin, va
kim ludn sanh ra trén thiy ludn, va dia ludn dua
trén kim lun.
Circulate (v): Pradaksina (skt)—Tuin Hoan—
Moving around so that the right shoulder is
towards the object of reverence—bPi vong vai
phdi huéng vé dang ton quy.
Circumstance: Hoan cinh—Environment.
Circumstantial:  Pratyaya  (skt)—Duyén—
Conditioning or secondary cause, in contrast with
hetu or the direct or fundamental cause—Nhan
phu, d6i lai v6i nhan chinh—See Hetupratyaya-
hetu.
Circumstantial cause of retribution: Bio
duyén.
Circumumbulate: Di nhiéu vong quanh.
1) To go round: To wind round—To revolve
around—To encompass—Pi vong quanh.
2) To pay respect by walking around the object
of regard: Pi vong quanh d€ t4 long ton kinh.
Circumumbulate the hall: To patrol the hall—
Tuin Pudng—Canh tudn ty vién.
Circumumbulate an image of the Buddha:
Nhiéu Phat.
1) To go three times around the Buddha to his
right in worship: Pi vong quanh Btc Phat ba
vong vé phia phadi (phép ctia ngudi Tay Tric
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di vong quanh vi trudng ldo d€ té long ton
kinh).

2) To circumumbulate an image of the Buddha,
or a pagoda: Pi vong quanh tugng Phét hay
thap dé td 1ong ton kinh.

Circumumbulating hall: Tuan Pudng.

1) Room for Sramanera or novice monks to ask
and practice meditation: Nha Sa Di—Ndi dé
céc vi Sa Di tham vén vé thién.

2) Room for guest monks: Nha Tham Pau—Ngi
dung cho khach Téang.

3) Tea Room for guest monks: Nha Thinh Khich
Thiéu Huong—Noi udng tra clia khdch Ting.

4) A monk’s halls: Nha Téang.

5) The tea hall: Nha Tru Tri—Noi udng tra va
ngdi thién.

6) The assembly hall: Nha Pai Ching—Ndi hop
ching tung ni¢m.

7) The meditating hall: Nha Thi Toa—NGdi ngdi
thién.

8) Room for supervisor of monks: Nha Duy
Na—Noi diing vao cdc ngay Thanh Tiét.

Citadel of mind: TAm thanh (served as guardian
over action).
Citavana (skt): Hain Lim—Thi Pa Ba Na—The
cold forest where the dead were exposed (to be
devoured by vultures)—Khu rirng lanh nci mai
tdng nhitng ngudi chét (day 13 khu rirng & canh
thanh Vuong X4, noi ma xdc ngudi chét dude dem
vao ddy cho kén kén ria thit).

Cite with proof: Din chiing.

Citra (skt): Gidc—Name of one of the twenty

eight  constellations—See  Twenty eight

constellations.

Citrabhanu (skt): Hda Bién—One of the ten

great writers of the Indian Dharmalaksana, a

contemporary and colleague of Vasubandhu;

however, this is s}ill doubtful—Mot trong mudi
nha vin 16n cia An P ddng thdi v6i Ngai Thé

Than; tuy nhién, sy kién nay khong ding dugc tin

ciy lim.

Citta (skt & p): Chat Pa—Tam Phip—Tam y—

Ly tri tim— Concentration—Consciousness—

Heart—Intention—Manas—Mind—Will—Mental

or Intellectual consciousness. Citta is a Sanskrit

term, temporarily considering and recognizing
mind or thought. The mind that is attending,

observing, thinking, reflecting,
(thought, intention, wish,
intelligence, reason). Consciousness or mind: This
is consciousness itself. It naturally functions in
five ways corresponding to the five sense-organs.
“Citta” refers to mental processes in general and
is commonly to be
synonymous with Manas (sentience) and Vijnana
(consciousness). In Tibetan Buddhist
epistemology, it is said to refer to a “main mind,”
which is accompanied by “mental factors.”—Citta
la mot Phan ngit, dugc tam coi 1a Tam hay y.
Tam suy nghi, tudng tugng, Iy luidn, vin van. Pay
cling chinh 1a tdm thic. Tam thdc nay hanh sy
qua nam ngd dudng tuong Gng v4i nidm cin.
“Citta” 4m chi ti€n trinh tdm thic va thudng dugc
sich v& An Do coi nhw ddng nghia véi Mat Na va
A Lai Da thitc. Trong nhdn thic ludn cia Phat
gido Tay Tang, ngudi ta 4m chi “citta” nhu 1a mot
cdi “tAm chinh,” dugc thap ting theo bdi nhitng
tAim s6—See Mind, and Seventy-five dharmas of
the Abhidharma Kosa (II).

Citta-bhavana (p): Development of mind—TAam
tu—See Three dharmas (XLII).

Citta-caitta (skt): TAm Tam—Every mind—
Mind and mental conditions (TAm va tAm s&).
Citta-dharma (skt): Mind—T4am Phdp—See
One hundred divisions of all mental qualities and
their agents (A).

Cittadrisyadhara-visuddhi (skt): Citta-
visuddhi (p)—Purity of mind—Tam thanh tinh
(khong bi 6 nhiém).

Cittajjukata (p): Cittujjukata (p)—Rectitude of
consciousness—Tam Chanh Tryc—See Fifty-two
mental states.

Cittakalapa (skt): Tam Tu (hé thdng tim
thitc)—Mental system—Mentation system, or the
whole mental system is evolved mutually
conditioning like a bundle of bamboo-sticks—
Toan bd hé thong tim thic dudce phat sinh va dnh
hudng 14n nhau nhu mot b6 tre.
Citta-kammannata  (p): of
consciousness—Tam Thich Ung—See Fifty-two
mental states.

Citta kushala (skt): Wholesome mind—Thién
tim—See Fifty-one Dharmas interactive with the
Mind.

imagining

aim, memory,

said in Indian texts

Wieldiness
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Cittalahuta (p): Lightness of consciousness—
Tam Khinh An—See Fifty-two mental states.
Cittalambanadhatu (skt): The world as the
object of thought—TAm S Duyén Th& Gidi (thé
gigi lam d6i tugng cla y tudng)—See Ten
Inexhaustible Vows.

Citta-Manas-Vijnana (skt): Cittam-manas ca
vijnana (skt)—Mind, thought, and perception
(discernment)—Tam, Y va Thdc—Mind-Will-
Consciousness. All three terms are regarded as
synonyms for mindIn the Lankavatara Sutra, these
three terms “Citta” “Mana” and “Vijnana” are
combination meaning the whole
machinery of mentation. When “Citta” is going
along with “Mana” and “Vijnana,” it corresponds
to the empirical consciousness, .e., Citta in its
relative aspect and therefore together with false
discrimination—T4am, Y va Thifc, ci ba déu dong
nghia v6i tdm. Trong Kinh Ling Gia, “Tam y
Thic” ¢6 nghia 12 toan bd mdy mdc ctia tAm thic.
Khi “Citta” dugc kém theo vdi “Mana” va
“Vijnana,” thi n6 tuong &ng v§i cdi tAm thitc thyc
nghiém, tic 12 “Citta” trong khia canh tuong ddi
clia n6 cling v6i sy phan biét sai 1Am.
Citta-Matra (skt): Mind-Only—Duy Tam—
Nothing but mind—All-Mind—See Mind-only.
Cittamatradrisya (skt): Duy Tam S§ Ki€n—
There is only what is seen of the Mind. In the
Lankavatara Sutra, the Buddha taught: “Those
who are attached to the notion of duality, object
and subject, fail to understand that there is only
what is seen of the Mind.”—C4i dugc nhin thdy tr
tam. Trong Kinh Ldng Gia, BPdc Phat day:
“Nhitng ai bi rang budc vao y ni€ém nhi bié€n, c6
ddi tugng va chii thé, sé khong bao gid hiéu dugc
ring chi c6 cdi dudc nhin thdy do tif tAm.”
Cittam-avyakritam-nityam (skt): TAm thudng
vi vd ky—The mind remains eternally quiescent,
or neutral, or undivided—Tam thutng v ky phép,
nghia 1a tAm mai mai tich lang hay trung tinh, hay
khong bi phan chia.

Cittam-hi-sarvam (skt): TAm Bi€n Nhat Thiét
Xit—All is mind, mind pervades in all places, in
all the bodies. The ignorance perceive
multiplicity, but there is nothing predicable in
Mind-Only—T4t cd déu 1a tAm, tim tda tran khip
moi ndi, trong moi thin thé. Pham phu nhén thic

found in

cdi da phifc, nhung khong c6 cdi gi c6 thé duge

néu dinh trong Duy Tam.

Cittamuduta (p): Malleability of

consciousness—Tam Nhu Thudn—See Fifty-two

mental states.

Cittam-vishayasambandham (skt): Tam vi

cianh s hé—Tam bi tréi budc bdi trAn canh bén

ngoai—The mind is bound up by an external
world.

Cittanirabhasa (skt): TAm V6 Tudng—TAm

khong c6 hinh tu6ng—The mind that has no form.

Citta-nupassana P): Nhat

Contempaltion of mind.

1) With the whole mind or heart: Biing tit cd
tAm (Unanimity)—In
agreement—In chorus—The bhutatathata.

2) The original or primal mind behind all things:
TAm nguyén thdy khong phin biét d6i dai.

3) According to the Awakening of Faith, the
original mind is the source of all phenomena,
the mind which is in all things: S&m La Van
Tugng Chi Tam—Theo Khdi Tin Luin thi
day 1a ngudn clia moi hién tugng. Nguyén
tam tron day, bao tram khdp mudi phuong.

Citta-pagunnata (p): Proficiency of

consciousness—Tam Tinh Luyén—See Fifty-two

mental states.

Cittapassadhi (p): Tranquility of

consciousness—Tam Ving Ling—See Fifty-two

mental states.

Citta-rddhi-pada (skt): Niém Nhu Y Than Tic

(TAm Than Tidc)—Intense

thoughts—Sufficience of concentration—Intense

concentration—One of the four sufficiences.

Endeavor to to practice

dharmas. Memory or intense holding on to the

position reached. Here a monk develops
concentration of consciousness accompanied by

effort of the thought power—Mot trong T Nhu' Y

Tiic. Mong muén ghi nhé phéi thyc hanh chdnh

phép. o] day vi Ty Kheo tu tip tdm thin tic ciu

hitu véi tinh tdn thuc hién TAm Thién Pinh—See

Four sufficiences.

Citta-samprayukta-sanskara or Caitasika

(skt): Concomitant mental functions—TAm S3&

Phip—See Seventy-five dharmas of the

Abhidharma Kosa.

Tam—

tri—Unanimous

concentration or

remember correct
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Citta-Samyukta-Samskara (skt): Tam S3&
Phap—Concomitant Mental Functions—
According to The Essentials of Buddhist

Philosophy composed by Prof. Junjiro Takakusu,

there are 46 different kinds of concomitant mental

functions in Psychological School of Buddhism—

Theo Cuong Y&u Tri€t Hoc Phat Gido clia Gido

Su Junjiro Takakusu, c6 46 tdm s& phdp trong

Tam Ly Hoc Phat Gido:

1-10)Ten general functions or universals
(Mahabhumika): Mudi dai dia phap—
Mahabhumika means of the universal ground,
the ground means the mind. Whenever the
mind functions the universals such as idea,
will, ect.,, always appear concomitantly—
Mahabhunika c6 nghia 1a nhitng nhiém vu
t6ng quét, § day chi cho “tdm.” B4t ct khi
nao tam hoat ddng, thi nhitng dai dia phdp
nhu tho, tudng, tu, vAn van ludn ludn cling
xuét hién.

11-20)Ten general functions of good or moral
universal: Thap Pai Thi€én Dia Phip (muGi
dai phién nido phiap)—They accompany all
good mental functions—Phdp thién hanh v&i
tat c4 tAm sd thién.

21-26)Six general functions of evil: Luc Phién
Nio bia Phap—They are concomitant with
all evil thoughts—Nhitng thit bi nhiém 6 tham
duc.

27-28)Two general functions of evil: Nhi Pai BAt
Thién Pia Phap—They are concomitant with
all evil thoughts—Chiing cling xuit hién véi
t4t c& nhitng tv twdng xau xa.

29-38)Ten functions of ordinary character: Thap
Ti€u Phién Nio Pia Phiap (mudi tiéu phién
nio phdp)—They are those of ordinary
compassionate  character. They always
accompany evil mind and also the mental
mind which hinders the Noble Path, and they
are to be eliminated gradually by the way of
self-culture, not abruptly by the way of
insight—Mudi phép thudc dic chat tham duc
thong thudng. Ching ludn di theo tAim xau xa
cling nhu v6i tdim lam chudng ngai Thanh
Pao, va ching cAn phdi dudc loai trir tir tir
qua tu tip, chit khong thé nao dudc doan trir
tiic khic bing tri tué.

39-46)Eight Indeterminate Functions: Bat BAt
DPinh Phdp (tdm phdp bit dinh)—They are
those which cannot be classified as belonging
to any of the five above mentioned
functions—Chidng 12 nhitng phdp khong thé
dugce x&p vao nim phan vira k€ trén.

Citta-sankhara (p): Citta-samskara

Mental actions—Tam Hanh.

1) Citta-samskara means mental formation: TAm
hanh 13 sy c4u tao cda tAm.

2) Creation of the mind: Sy sdng tao cla tAm.

3) Mental functions: Dung cda tadm.

4) The activities of the mind (heart): Mind and
action—Tam hanh 13 tim thay d6i tiing gidy
tirng phut.

5) Working on the mind for its control: Hanh

hoat nhim kiém soét tim.

See Three links with the Buddha resulting

from calling upon him.

Citta-smrtyupasthana (skt): TAm Niém Xu

(Quian Tam VO Thuong)—Quédn va toan ching

dugc tim la vd thudng—Meditation and full

realization on the evanescence or impermanence
of mind and thoughts (contemplating the
impermanence of the thought). Impermanence is
the key nature of all things. From moment to
moment, all things in this universe, including
human’s bodies and minds are in constant
transformation. Thought after thought changes and
moves on. Thoughts are like waves on the sea.

When one thought passes, another takes place.

Thoughts come into being and then ceases to be,

thoughts never stop. Everything passes through a

period of birth, maturity, transformation and

destruction. Mind as an abode of mindfulness, or
mindfulness of the mind as impermanent, or to
contemplate the mind as impermanent. Ordinary
mind is impermanent, merely one sensation after
another (mind is everchanging. consider the mind
to be a constant state of flux). This negates the
idea of “Permanence.” Here a monk abides
contemplating mind as mind, ardent, clearly
aware and mindful, having put aside hankering
and fretting for the world—V6 thudng 12 bin chit
chinh y&u cdia van hitu. Van hitu ké c3 thin tim
con ngudi vo thudng, tiing gidy ting phiit bi€n

ddi. Tu tudng nay thay ddi qua tu tudng kia va tu

tudng ti€p tuc di t6i. Tu twdng sau dha tv twdng

(skt)—

ks
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tru6e ciing gidng nhu nhitng con séng bién, séng
sau duia séng trudc. Ching hién hitu rdi hoai diét
chit khong ngirng dong. TAt cd déu phai trii qua
ti€n trinh sinh try di diét. Qudn tim vd thudng,
phd nhan y nghi vé “thudng.” 0] day vi Ty Kheo
qudn tAm trén tAm, tinh cin, tinh gidc, chdnh niém
dé nhi&p phuc tham sin trén doi.

Cittasvabhava (skt): TAm ty tinh (tu tinh cta

tdm)—The self-nature of mind, mind as it is, mind

in itself.

Citta-vaikalya (skt):

Bewilderment of mind.

Citta-vipallasa (p): TAm Pdm Tru6c—Tam doi

truy—Perversion of mind.

Citta-viprayukta-samskara (skt): Things that

are not associated with mind—Bat Tuong Ung

Phip—T4am bAt twong wng hinh phdp—Dharmas

that have no connection with form or mind—

Among the created, or conditioned elements,

there are those which have no connection with

form or mind. They are neither matter nor mind—

Trong s6 cdc phdp hitu vi, con c6 14 phdp khong

tuong ng v6i tAm hay vat. Ching ching phai 1a

sic ma ciling ching phdi 1a tam:

1) Acquisition: Prapti (skt)—Sy thi dic—
Acquisition is the power that binds
acquired object to the one who acquires it—
Su tht dic 1a ning lyc rang budc mot vat thé
dat dugc v6i ké dat dugce nd.

2) Non-acquisition: Aprapti (skt)—Bat Thd
Dic—Non-acquisition is the power that
separates an object from the possessor—BAt
thd dic 13 ning lyc 1am phin ly mot vat thé
vGi s& hitu chi cta né.

3) Communionship: Sabhaga (skt)—
Communionship is the power that causes a
species or a class to have similar forms of
life—Chiing ddong phan 12 ning luc tao ra
nhitng dic loai hay bo loai dé c6 nhitng hinh
thitc tuong tu nhu cudc sdng.

4-6)From 4 to 6 are Thoughtless, Conditionless,
and Effects attained by meditation—Nhiing
K&t Qua, Khong Tu Tudng va Khong Piéu
Kién chi dat dudc bing thién dinh.

7) Life or Vital Power: Jivita-indrya (skt)—Life
or Vital power is the power that gives
longevity—Mang cidn hay sinh lgc 1a nhitng
ning luc kéo dai doi song.

Tam hoang mang—

an

8-11)From 8 to 11 are elements that imply the life
and death of being, i.e., the waves of
becoming and expiration (birth, old age,
sickness, and death)—Tu 8 dén 11 bao g6m
su sdng va su chét clia sinh thé, ty nhu nhitng
lan séng sinh héa (sanh, 130, bénh, t).
12-14)From 12 to 14 are elements of names,
sentences and letters. They all related to
speech—Tir phdp 12 d&€n phdp 14 1a nhitng
bd phin cda danh, ct va vin. T4t ¢ déu lién
hé d&n ngdn ngi.
See Twenty-four non-interactive activity
dharmas, and Seventy-five dharmas of the
Abhidharma Kosa.
Citta-visuddhi (p & skt): TAm thanh tinh—
Purification of mind—Purity of mind—Serenity of
mind. **See Ten grounds (7).
Citta viveka (p): TAm 4n cu—Tam &n cu khdi
moi phién ndo lam can trd su phat trién minh sit.
Tuong dudng vdi lién tuc chdnh niém, khong dé
cho phién nio ché& ngy.
Cittaye (skt): Tich tdip—To accumulate.
Cittekaggata (skt): Nhdt tim—One-pointedness
of mind.
Cittra (skt): Chiing chting—Nhiéu—Manifold—
Manifoldness.
City of Beautiful: Hy Kién Thanh—The city of
beautiful, or the city of Sakra, the Lord of devas.
The chief city or capital of the thirty-three Indra-
heavens. Also called the Sudarsana city good to
behold, or city a joy to behold—Con goi la Thién
D€ Thich Thanh hay Thién Ki&n Thanh, thanh
ctia Thién D€, vua clia chu thién. Thd phd cia ba
muoi ba ting Trdi P& Thich. Ciing goi 1a Thién
Kién Thanh.
City of Brahmans: Ba La Mon Thanh—A city
of Brahmans from which the Buddha returned
with his begging bowl empty—Thanh phd clia cu
dan Ba La Mon, tir thinh phd nay Dic Phat trd vé
tinh x4 v6i bt kha't thuc rong khong.
City of the Buddha’s skull bone: The modern
Hidda, situated about 5 miles south of Jalalabad—
Thanh phd noi th so x4 10i clia difc Phat, viing
ma bay gid 12 Hidda, toa lac khodng 5 dam vé
phia Nam cua Jalalabad.
City of enlightenment: Giic Thanh.

k3
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1) Gaya, where the Buddha attained
enlightenment: B6 Pé Pao Trang noi Phat
thanh dao—See Bodh Gaya.

2) The walled city of enlightenment, into which
illusion cannot enter: Thanh tri gidc ngd, noi
ma phién nio khong thé xAm nhap dugc.

City of flowers: Kusumapura (skt)—Pusapura

(skt)—Known as Pataliputra, the modern Patna. It

was the residence of King Asoka, there convoked

the third synod—Hoa thi thanh.

City full of precious things: Bio Thanh—The

city full of precious things, in the Nirvana Sutra,

i.e. the teaching of the Buddha—Thanh chita diy

bio vat, nhu Phat Phdp trong Kinh Niét Ban.

City god: Thanh Hoang Than—The city

protector of the wall and moat and all they

contain—Vi Thin bdo vé thanh.

City of hunchback women: Khic Ni Thanh—

Said to be Kanyakubja, an ancient kingdom and

capital of central India. The legend in the Hsuan-

Tsang’s Records of Western Lands is that ninety-

nine of King Brahmadatta’s daughters were thus

deformed by the rsi Mahavrksa whom they
refused to marry—Thanh cia nhitng ngudi dan ba
lung gu. Ngudi ta néi day la thanh Kanyakubja,
mot vuong quic thdi c¢§ va 1a kinh do cda Trung

An. Theo truyén thuyét trong Tdy Vuc Ky cia

ngai Huyén Trang thi vi tir chdi khong k&t hon véi

Mahavrksa ma 99 nang cOng chia con vua

Brahmadatta déu bi Mahavrksa 1am cho gii lung.

City of the hungry ghosts: Nga Quy Thanh—

Thanh tri cda loai nga quy—The region of the

hungry ghosts—See Preta-realm.

City of all ideas or aims: Pai Nghia Thanh.

City of mystic wisdom: Tri Thanh—The city of

mystic wisdom, Buddhahood—Thanh 1y clia mat

tri hay Phat qua.

City of Royal Palaces: Rajagrha (skt)—Oshajo

(jap)—Vuong Xa Thanh—See Rajagaha.

City of Sakra: Thién D& Thich Thanh—The city

of beautiful, or the city of Sakra, the Lord of

devas. The chief city or capital of the thirty-three

Indra-heavens. Also called the Sudarsana city

good to behold, or city a joy to behold—Con goi

1a Hy Ki€n Thanh hay Thién Ki&€n Thanh, thanh
clia Thién D€, vua clia chu thién. Thi phi cda ba

muoi ba ting Trdi P& Thich. Ciing goi 1a Thién
Kién Thanh hay Hy Ki&n Thanh.

Civara (skt & p): Chan Viét—Chi Phat La—Tri
Phugc La—Quan 4o clia ngudi khit si—A
mendicant’s garment—Ao ngld hay tdi ngi—A
garment, an article for sleeping on or in—A
Sanskrit and Pali term for “monastic robes.” The
robes worn by Buddhist monks. In the early Indian
Buddhist order, these were generally colored
saffron, as is still the case in contemporary
Southeast Asia, but in Tibet monks commonly
wear maroon-colored robes. In China, Korea, and
Vietnam, monks wear bright yellow, brown or
grey robes, and in Japan monks commonly wear
black or grey robes. In the early Samgha, the
robes were supposed to be made from cast-off
rags sewn together, symbolizing the monk’s status
as mendicants, but in modern times most robes are
made for monks and are often constructed of
expensive fabrics chosen by the monks or nuns—
Tir Bic Phan ding dé chi “y 4o cda ty vién.” Loai
y ma cdc vi su midc. Thdi gido doan Phit gido
nguyén thiy, thudng thi loai y ndy ¢6 mau vang
nghé, nhu trudng hgp vin con duy tri dé€n ngay
nay tai cic xit Pong Nam A, nhung cdc nha su
Téay Tang thudng médc loai y mau ndu sdm. Tai
cic xtt Trung Hoa, Triéu Tién va Viét Nam, cédc
vi su thudng mdc y mau vang chéi, mau nau hay
mau xdm. Tai Nhat Ban cdc su thudng mic y mau
den hay xdm. Trong th&i gido doan nguyén thiy,
y 40 phai 1am biing nhitng miéng gié rach may lai
v6i nhau, bi€u tugng cla tinh trang ctia nhitng vi
kha' si, nhung trong thdi can dai hiu hét nhitng y
do clia chu Ting Ni déu dugc may bing nhitng
loai vai tdt va dic tién dugc chon trudc.
Civilization (n): Nén vin minh

Civilize (v): Khai Hba—To teach, to transform
the character by instruction—Khai mé& chuyén héa
bing cdch day db.

Civilizing force: Luc lugng khai héa.

Claim to be a Buddhist: Ty xung 1a Phat td.
Claim (v) one’s innocence: Kéu oan.

Claim to attain enlightenment: Tuyén b
chitng dic—A Bhiksu or Bhiksuni who claims to
attain enlightenment while he or she has not in
fact realized, breaks the fourth of the Four
Degradation Offences. He or she is no longer
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worthy to remain a Bhiksu or Bhiksuni and cannot
participate in the activities of the Order of Bhiksus
or Order of Bhiksunis—Vi Ty Kheo hay Ty Kheo
Ni ndo tuyén b ring minh da chitng ddc trong khi
chua chitng dic, 1a pham mot trong bon gidi Roi
Rung. Vi 4y khdng con xiing dang lam Ty Kheo
hay Ty Kheo Ni va khong thé tham du vao cédc
sinh hoat trong gido doan nira.

Claiming not to have heard what one has
heard: Nghe n6i khdong nghe—See Four un-
Ariyan modes of speech (C).

Claiming to have heard what one has not
heard: Khong nghe néi nghe—See Four un-
Ariyan modes of speech (B).

Claiming not to have known what one has
known: Bi&t néi khong bi€t—See Four un-
Ariyan modes of speech (C).

Claiming to have known what one has not
known: Khong bi€t néi bi€t—See Four un-
Ariyan modes of speech (B).

Claiming not to have seen what one has
seen: Thay n6i khong thiy—See Four un-Ariyan
modes of speech (C).

Claiming to have seen what one has not
seen: Khong thdy néi thi'y—See Four un-Ariyan
modes of speech (B).

Claiming not to have sensed what one has
sensed: Nghi néi khéng nghi—See Four un-
Ariyan modes of speech (C).

Claiming to have sensed what one has not
sensed: Khong nghi néi nghi—See Four un-
Ariyan modes of speech (B).

Claiming the reality of things, but
disclaiming the reality of personality: Phip
Hitu Nga V6 Toéng—The Sarvastivadins who
while disclaiming the reality of personality
claimed the reality of things—Phdi Thuyé&t Nhat
Thiét Hitu Bd chii truong phdp thi cé, nhung cdi ta
thi khong (thé clia cdc phdp do nhan duyén sinh
ra c6 thyc thé, con cdi ta 1a do sy hoa hgp cda gid
tam ctia cdc phép, 1a hu vong).

Clairaudience: Divyasrotra (skt)—Thién Nhi
Thong—See Six miraculous or transcendental
powers.

Clairvoyance (n): Divyacaksus (skt)—Than
thong—Thién Nhin Thong—Niing lyc thiu thi—
See Six miraculous or transcendental powers.
Clamor (v): To cry out loudly

Clan: B9 tdc—An early social group composed
of several families of the same race or ancestors
(a group of people tracing descent from a common
ancestor)—Mot nhém hay mdt bd tdc thdi nguyén
thdy, gdbm nhiéu gia dinh c6 cling ching toc hay
cling t8 tién.

Clarifications to make comparisons: So sinh
bing cich lam sidng td—During the time of Den
Suu, many Buddhists were skeptical and unclear
about the differences between Zen and Pureland,
not knowing which tradition to practice to obtain
guaranteed results; therefore, Den-Suu wrote a
poem entitled “Four Clarifications” to make
comparisons—Trong thdi Pai Su Dién Tho, ngudi
ddi con dang bi phan vin, ngd vuc giita Thién
tong va Tinh P9, chua bi€t phdi tu mon nao dé
dudc k&t qui chidc chin, nén ngadi Dién Tho di
lam bai k& TU LIEU GIAN dé€ so sanh véi Thién
Toéng.

Clarified buter: P& H6 Vi—See Five flavors of
making ghee.

Clarity (n): Sy trong sudt—Sy sdng t6—Suy 1o
rang.

Clarity of awareness: Sampajanna (p)—
sampasjnanin (skt)—Tinh gidc—Bi&t rd rang—
Clarity of awareness—See Clear awareness.
Clarity and cleanliness: Trirng Tinh—Trong
sach hay ling sach—This is one of the eight
waters of merit and virtue or eight kinds of water
of virtues, or eight virtues. It is said that these are
characteristics of water in the lakes and ponds in
the Pure Land of Amitabha Buddha—Pay 1a mot
trong tdm cong ddc dugc vi v4i tdm tdnh cla
nudc. Ngudi ta n6i ddy 1a tdnh dic thi cia nude
trong nhitng ao hd ndi ¢di Tinh PO clia Ditc Phat
A Di ba—See Eight kinds of water of virtues, or
eight virtues.

Class: Giai cAp—B0 phdi.

(A) See Four castes in India.

(B) The five classes or groups—Ngii Bo—See
Five classes of Buddhism.
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Classes of Buddhists: Nim loai Phat tt—Five
classes of Budhists—See of
Buddhists.

Classes of devas:
heaven—Thién bo.
Classes of wealth in the world: Tang 16p giau
c6 clia th€ gian—The five classes of wealth in the
world which have their common prey, the wealth
struggled for by others—Nam nha cla chung hay
tién cda thé€ gian déu c6 mdt thit cdm dd chung—
See Five classes of wealth.

Classifications of Sakyamuni’s teaching: Su
phén loai gido phdp clia Pitc Phat Thich Ca Miu
Ni—The eight T’ien-Tai of
Sakyamuni’s teaching, from the Avatamsaka to
the Lotus and Nirvana Sutras—T4am gido phdp do
trudng phdi Thi€én Thai dit ra tir nhitng 16i gido
huin clia Phat tir lic Ngai gidng Kinh Hoa
Nghiém, d&n Phdp Hoa va Niét Ban—See Eight
T’ien-T’ai  classifications of  Sakyamuni’s
teaching.

Clay (n): DAt sét.

Clay which is molded into earthernware

would certainly disintegrate: Nhu d6 gom tuy
nidn thanh hinh, nhung chua trdi qua mot phen
nung lai cho chic, gip mua xudng tit phai bi tan
rd. Trang hudng ngd dao khi chuyén sanh dé bi
thoi that, cling lai nhu thé—Take the case of clay
which is molded into earthernware would
certainly disintegrate. The strong probability that
those merely experienced

Awakening will retrogress during transmigration

is similar to the above examples—See Three

analogies concerning retrogression of
practitioners who have experienced awakening.

Clean (a): Visuddhi (p & skt)—Tinh sach—

Thanh tinh (trong sach, khong ciu nhiém)—

Bright—Pure.

Clean flesh: Tinh nhuc (thit thanh tinh).

(A) Three kinds of clean flesh (pure meat) to a
monk—See Three kinds of clean flesh (pure
meat) to a monk.

(B) The five kinds of clean flesh—See Five kinds
of clean flesh.

(C) There are nine kinds of clean flesh—C¢é chin
loai tinh nhuc—See Nine kinds of clean flesh.

Clean karma: Bach nghiép.

Five classes

Host of devas—Host of

classifications

who have an

Clean and pure: Thanh Ludng—Clear and fresh
(cool)—Trong sach va tudi mat, y ndi thanh tinh.
Clean and Pure Mountain: Thanh Luong
Son—A name for Wu-T’ai-Shan in north Shan-Si,
the abode of Bodhisattvas. The abode of Manjusri
Bodhisattva, in the north-east of the universe—
Tén ctia nidi Ngii Pai Son, nim vé phia bic tinh
Son TAy, ndi trd ngu cla cdc vi BO T4t. Noi trd
ngu clia B6 T4t Vian Thu Su Lgi, vé phia dong
cua vi tru.

Clean someone out: Boc 160t—To take
advantage of someone—To exploit.

Clean one’s teeth: Lam sach ring—See Brush
one’s teeth.

Clean a tomb: Tdo mo—To sweep a grave.
Clean up: Don sach.

Cleaned nail: Trdo Tinh—Nail “cleaned,” i.e.
fruit, etc, that can be peeled with the nails, one of
the five kinds of clean food—Trdi cdy, mdt trong
nim loai “tinh thuc”.

Cleanse: Thanh khi€t—Thuan khiét.

Cleanse the hair: Tinh phdt—To shave the head
as do the monk (once every 15 days)—Cao téc
chu Ting—Codng viéc cit téc clia nha su. Phép
cit téc clia nha su (ntra thing mot 1an).

Cleansed by the water: Thiy Tinh—Pugc tdy
sach bing nuSc—Edibles (eatables) recovered
from flowing water are “clean” food to monks and
nuns—T4t c4 nhitng thifc dn dugc 14y 1én tir dong
nuéc chdy déu 1a “tinh thuc” cho chu Ting Ni.
Cleansing: Tdy Tinh—Especially after stool—
Phép rita tay sau khi di dai ti€u tién xong.

Clear apprehension: Complete
enlightenment—Li€u ngo.
Clear (a) awareness: Sampajanna (p)—

Sampasjnanin (skt)—Tinh gidc—Biét 16 rang—
Clarity of awareness.

Clear and bright: Trong sang—To explain or to
state clearly—Giai thich rd rang.

Clear challenges: Minh Khdo—Testing
conditions which occur right before the
practitioner’s eyes—Nhitng khdo ddo xdy ra ngay
trude hanh gid—See Two kinds of
challenges.

Clear comprehension: See Mindfulness.

mat
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Clear conceptions: There are three clear

conceptions of all beings—See Three clear

conceptions of all beings.

Clear conscience: Clear heart—Good heart—

Bach tim—Thién tam.

Clear and cool: Thanh luong (trong tréo tuoi

mdt).

Clear and deep understanding: Vibhavana

(skt)—Thién tri (hi€u rd rang va thim siu).

Clear distinction between black and white,

right and wrong, good and bad: Phan biét 15

rang giita tring den, ding sai, t8t xau.

Clear heart: Clear conscience—Good heart—

Bach tim—Thién tam.

Clear (v) ignorance in one’s mind: Khai thong

tdm tri—To remove ignorance in one’s mind.

Clear and innocent mind: TAm trong sdng va

vO tu.

Clear and keen: Minh Igi—Be able to penetrate

all mysteries—Thong minh va lanh 1gi (c6 kha

ning xuyén thiing nhitng su viéc huyén bi).

Clear (a) mind: TAm y trong sach.

Clear (v) the mind: Lam sdng su6t tAm tri.

Clear one’s mind from ignorance: Remove

ignorance form one’s mind—Lam tam tri sdng

sudt.

Clear minded people always do significant

deeds, delude-minded people often do

nonsense ones: Ngudi cé tim tri trong sdng ludn

lam viéc c6 y nghia, ngudi c¢6 tim tri mé md

thudng lam vi€éc vO nghia.

Clear (v) misunderstanding: Parijneya (skt)—

Gidi Ngb.

1) To comprehend: To be ascertained—Gidi
thich ro rang sy hi€u 1am.

2) The attaining of liberation through
enlightenment: Gii thodt bing su gidc ngd.

Clear and objective presentation of the

traditions of Buddhism: Sy trinh bay trong

sdng va khach quan vé truyén thong Phit gido.

Clear up (dissolve) obstructing conditions:

Héa gidi chuéng duyén.

Clear picture: Biic tranh rd rang.

Clear-sighted: Sing

Conscious—Able-minded.

sudt—Clear-headed—

Clear-sighted king: Minh quén.

Clear and sober mind: TAm y tr§ nén trong
sang va thuin hau.

Clear and solid position and viewpoint: Lip
trudng vitng chic va sdng sudt.

Clear someone of a crime: Exculpate someone
from a charge—Exonerate someone from a
charge—Gidi oan.

Clear understanding: Thorough penetration—
Liéu dat.

Clear understanding of the Buddha’s
Teachings: Understand clearly the Buddha
teachings and skillfully distinguish right from
wrong, as well as true from false. This is one of
the five basic characteristics of any Zen
cultivators—Th4u triét gido ly cla DPic Phat
(hiéu 16 chan 1y va khéo phan biét chanh ta chan
nguy). Pay 12 mét trong nim dic tinh cin bin
clia ngudi tu thién—See Five basic characteristics
of any Zen cultivators.

Clear understanding of the Dharma: He
should have a clear understanding of the Dharma,
skillfully distinguishing the correct from the
deviant, the true from the false. This is one of the
necessary any Zen
practitioners. If a Zen practitioner does not meet
these five conditions, he is very easily subject to
get harm from demon—Li&u dat (hi€u r5) dao 1y,
khéo phan biét tudng chanh ta, chin, vong. Day
1a mot trong nim diéu kién can thi€t cho bit ci
hanh gid tu thién nao. N&u vi tu thién ndo khong
hodi @i nim diéu kién trén rat d& bi ma chudéng
t6n hai—See toward
successful achievements for a Zen practitioner.
Clear (v) of one’s unjust charge: Giéi oan.

Clear understanding and mental control:
Dwelling of the ground of regulation—Tri dia
try—See Ten grounds.

Clear and upright: Quang minh chénh dai.
Clear and upright: Quang minh chdnh dai.
Clear vision of the saint: Thién Nhin Minh—
Supernatural insight which enables the saint to
know the future rebirths of himself and all beings
(future mortal conditions), one of the three
enlightenments—Thién nhan cia mot vi Thanh,
khi€n vi ndy c6 thé thi'y dugc nhitng ki€p tdi sanh

five conditions  for

lam Five conditions
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ctia chinh minh va chiing sanh, diy 12 mot trong
tam minh.

Clear (v) waste land for cultivation: Khai
khan.

Clearly to apprehend: Completely and clearly
enlightened—Gidc liéu.

Clearness of hearing: Thi Po Nhi Cin Lgi—
Clearness of hearing in this world, i.e. the organ
of sound fitted to hear the Buddha-gospel and
transcendental—Sy trong sdng r6 rang cua thinh
gidc, thi nhu nhi cin dudc diung dé nghe Phat
Kinh.

Clemency (n): Avyapada (skt)—Absence of the
desire to injure—Benevolence—Benevolent—
Goodness—Nhan tif (su bao dung).

Clement (a): Khoan dung—Nhin tur.

Clenched: Che dau.

Clenched hand: Dau di€m.

Clergical (a): Thudc hang gido pham.

Clergy (n): Ching Xudt gia—Gidi xudt gia (the
clergy)—Gido si—Téang si—Both the laity and the
clergy—C3 tai gia 1an xuit gia—See Two groups
of Buddhist followers.

Clergy man: Ting si.

Cleric (a): See Clergical.

Clerk in a monastery: Noi Ky—The writer of
petitions, or prayer in a monastery—Ngudi bién
chép s6 sich hay sd trong tu vién.

Clever: High capacity—Thugng Cin—See Three
cultivated levels.

Clever envoy: Lgi SG—See Sharp envoy.
Clever people are bound to meet cleverer
people: Cao nhan tdt hitu cao nhan tri (tai d&€n
dau cling c6 ngudi tai hdn)—Diamond cuts
diamond.

Climb (v) a tree to catch fish: Leo cay bit cd
(Duyén mdc ciu ngu). Y néi mot viéc khong thé
x4y ra dugc hay mot viéc 1am khong c6 két qua—
An impossible undertaking or a fruitless approach.
Cling (v): Bim viu vao—Dinh mic vao—To hold
to.

Cling (v) to actuality: Chap c6.

Cling (v) to anything: Abhinivesa or graha
(skt)—Chap TruSc hay nim giit vao su vit—To
cling to things as real. To grasp, hold, or cling to

anything—Dinh mic vao tv twdng cho riing van
hitu 1a thyc (dinh chic vao sy vat ma khong rdi
lia. M&i phap déu c6 nhiéu nghia tuong d6i, néu
chdp chit vio mot nghia, ching biét dung hoa,
ching biét ty nghi, chip trudc nhu vay chi 1a tu
han hep 14y minh ma thoi).

Cling (v) to our body: Bim vao than x4c.

Cling (v) to the characteristics of dharmas:
Lagna-laksana (skt)—Chap Tudng—To attach to
forms or to cling to of
dharmas—Bdm chiat vao hinh tuéng clda chu
phép.

Cling (v) in the desire-realm: Attachment in
the desire-realm—Nhitng duc vong hay luyé&n 4i
trong duc gidi—See Five states or conditions of
all errors found in mortality.

the characteristics

Cling (v) to one’s doctrine: Lagna-dharma
(skt)—Chap Phép.
1) To comply with the law: Bdm chit vao gidi
luat.
2) To cling to the dharma: Bam chit vao gido 1y.
Cling (v) to ego-belief: Attavada (p)— Nga
Thuy€&t Thd hay chip thi vao ngd tin—See Four
clingings.
Cling (v) to emptiness: Chdp khong—Non-
realist—To cling to emptiness (non-existence)—
To carry the term “Emptiness.” .
Cling (v) to the enjoyment of pleasures: Bim
viu vao thd vui duc lac.
Cling (v) to existence: Astika (skt)—Upadana
(skt)—Realist—Laying hold of—Grasping—
Thi—To cling to actuality (existence). Who
maintains the universe to be real. The Buddha
condemn both realists and non-realists—K¢& chip
1a vii tru c6 that. Phat phdn bac cd hai phdi chdp
c6 va chidp khong—See Twelve conditions of
cause and effect.
Cling (v) to existence and non-existence:
Chap Cé Chap Khong—Clinging to existence or
(clinging) to emptiness (non-existence). Some
sects believe that “It is better to be attached to
existence, though the attachment may be as big as
Mount Sumeru, than to be atached to emptines,
though the attachment may be as small as a grain
of dust.” However, once we thoroughly
understand the Buddha’s teachings, we will not be
attached to any extreme—MOt vai trudng phai
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cho ring tha chdp c¢6 nhu ndi Tu Di, con hon 1a
chap khong nhu mot vi tran.” Tuy nhién, mot khi
da thiu triét gido phdp nha Phat, chiing ta sé
khong chdp vao bén ndo ca.

Cling (v) to forms due to the habit-energy:
B4am chiit vao cdc hinh sic do bédi tap khi cla
nhitng suy ludn khdng vitng chic va nhitng ki€n
gidi sai 1am tr v thi—See Four causes that cause
the eye-sense to be awakened.

Cling (v) in the form-realm: Attachment in the
form-realm—Séic 4i tru dja—See Five states or
conditions of all errors found in mortality.

Cling (v) to heterodox ascetic views: Clinging
to heterodox ritual and rules—Gidi CAm Thi—
Chap theo ta gido hay chip theo nghi 1& ciing
ki€n—See Ten kinds of afflictions.

Cling (v) to heterodox views: Ki€n Thi—One
of the four kinds of clinging—Kié&n chip ta vay,
mot trong t& thi—See Four clingings, and Five
sharp servants.

Cling (v) to the idea of self: Atma-graha (skt)—
Ciu sinh ngd chdp—Ngi ChAp—Phin biét ngi
chap—Soul—Self—The natural or
cleaving (clinging) to the idea of self or soul.
Holding to the concept of the reality of the ego,
holding to permanent personality, or holding to
the atman. This holding is an illusion. The false
tenet of a soul, or ego, or permanent individual,
that the individual is real, the ego an independent
unit and not a mere combination of the five
skandhas produced by effect
disintegrating. This attachment is developed as
the result of erroneous reasoning—Ngi chdp bim
sinh, lic m&i sanh ra di c¢6. Chap vao khdi niém
clla mot cdi ngad that, chdp vio Thudng ngi, hay
chap vao cdi ngd thudng hiing chit khong phdi 1a
st phdi hgp clia nim uin sanh bdi nhian duyén.
Ngi chap ndy sanh ra do sy phin biét hay 1y ludn
sai 1am cda ban than. **See Two errouneous
views of individualism, and Two reasons for
clinging to the idea of self.

intinctive

cause and

Cling (v) to our life: Bim viu vao cudc song.
Cling (v) to one’s opinion: Khing khing giit y.
Cling to roots of goodness: Chap 1dy thién
cin—Clinging to roots of goodness, one of the ten
things that Bodhisattvas should avoid—See Ten

things that cause enlightening beings to regress

from the Buddha teachings.

Cling (v) to rules and ritual: Silabbata-

paramasa (p)—Gidi CAm Thd hay chdp thd vao

gi6i cAm hay 1& nghi—See Four clingings.

Cling (v) to sensuality: Duc Thd hay chap thd

vao duc lac—See Four clingings.

Cling (v) to things as real: Abhinivesa or graha

(skt)—Chap Tru6c—To grasp, hold, or cling to

anything. A tendency for settling down in the

mind—Dinh mic vao tu twdng cho ring van hitu

12 thyc (dinh chic vao sy vat ma khong rdi lia.

MOi phiap déu c6 nhiéu nghia tuong d6i, n€u chap

chit vao mot nghia, ching bi€t dung hoa, ching

biét tily nghi, chdp trudc nhu vdy chi 13 tr han
hep 14y minh ma thdi).

Cling to wrong views: Ditthi (p)—Thi Ki€n—

Chap theo ta ki€n—See Four clingings, and Ten

kinds of afflictions.

Clinging: Bim viu—Attachment.

(A) See Upadana.

(B) According to The Connected Discourses of the
Buddha, Chapter Esanavaggo (Searches),
there are four kinds of clinging—Theo Tuong
Ung B6 Kinh, Phdim TAm Cau, c6 bon loai
Chap Thii—See Four kinds of clinging.

(C) Four clingings—Upadanani (p)—According to
the Sangiti Sutta in the Long Discourses of
the Buddha, there are four clingings—Theo
Kinh Phing Tung trong Trudng Bo Kinh, cé
bdn thi—See Four clingings.

Clinging or attachment: Vuéng mic—See

Seven messengers.

Clinging very

Abhinivesa.

Clinging in the formless realm: Attachment in

the formless realm—Hiru 4i tru dia—See Five

states or conditions of all errors found in mortality.

Clinging to the “I”: Chdp thd cdi Ta—

Egoism—Chap Ngi—See Lagna-atman.

Clinging to the idea that things are real:

Chap Hitu—See Clinging to existence.

Clinging to mere rules and rituals:

Silavrataparamarsa (skt)—Gidi cAm thi ki€n.

Clinging to one’s interpretation: Chéip

Ki€n—See Lagna-samkhyam.

closely: Chip Chit—See
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Clinging to life: Bhava (skt)—Hiru Lau hay su
bim viu 14y ddi song—See Four principal
poisonous outflows.
Clinging to mere rules and rituals: Gigi CAim
Thii Ki€n—See Silavrataparamarsa.
Clinging to the theory and ignoring
practices: Grasping at theory and neglecting
practice—Chap 1y bé su.
Close:
1) (a): Near—Near to—Intimate—Can.
2) (v): Chim dit—To end—To bring to an
end—To shut.
Close attachment: Abhinivesamdhi or lelya
(skt)—Chap chit—Clinging or adhering very
closely—In the Lankavatara Sutra, the Buddha
reminded Mahamati: “Oh Mahamati, there are
innumerable signs of close attachments to the
world by taking letters as exactly corresponding to
meaning.”—Trong Kinh Lang Gia, bPtuc Phat day
Mahamati: “Nay Mahamati, ¢c6 vd s6 lugng céc
hinh thitc chdp chit vao thé gidi biing cich coi
tirng chif trong kinh vin tuong @ng ding din véi ¥
nghia.”
Close communications at the borders: B&
quan tda cidng (d6ng cha &i lai, khong chiu giao
thuong vdi nudc ngoai).
Close correspondence: Sy tuong dong gan gii.
Close or far: Than so.

Closed lotus flower: Hgp Lién Hoa—Esoteric
Buddhism utilizes this term to indicate ordinary
people’s mind—Hoa sen biip. Mat gido dung dé
vi v6i tAim ctia pham phu.

Closely related: Than thiét.

Cloth-bag monk: B6 Pai Hoa Thudng—Great
Reverend—Pu-Tai Ho-Shang, an erratic monk (in
the tenth century, usually depicted, scantily clad
and surrounded by children)—Vi Pai Tang con ¢6
hiéu 13 Trudng Dinh TG, v6i chi€c tdi vai trén
lung (vao th& ky thi 10, vi hda thugng c¢é hinh
ddng ddy da cham chap, tran nhin bung phé, di
diu 1i tré cling thudng hay bu theo choc gheo
Ngai).

Clothe oneself in flower gauze: Mic quin do
k&t biing hoa.

Clothes: Quin Ao—One of four sources of
affection for a bhiksu or bhiksuni. A Bhikhsu

should wear old and cast-off garments—Maic, mot
trong bon thit 1am khdi diy 4i duc cho chu Ting
Ni. Mot vi Ty Kheo chi nén miic y bd nap bing
nhitng vai cii rich—See Four necessaries of a
monk, Four sources of affection for a bhiksu or
bhiksuni, and Ten kinds of offerings and Six
articles for worship.

Clothing: Quan d0—Two kinds of clothing—Hai
loai y clia Tang si—See Two kinds of clothing.
Clothing, food, housing, medicine: Mic, an,
3, bénh (Y thuc tri dugc), 12 bon thi cAn thiét cho
mot nha tu—They are four necessities for a monk.
Clothing of liberation: Giai Tho4dt Phuc—Quan
40 cua sy gidi thoat.

Clothing made of wild flax: Sim ma y.

Cloud (n): May—See Nine similes.

Cloud of compassion: T van.

Clouds of falsity: Ta Van—Clouds of
heterodoxy, which cover over the Buddha-nature
in the heart—P4m mAy td ki€n phd trim Phat
tanh trong tam.

Cloud-Gate Monastery: Vain M6n—Name of a
monastery in Kuang-Tung province, from which
Wen-Yen derived his title—Tén ctia mot tw vién
Van Mén, ndi ma Thién Su Vin Uyén dat dugc
danh hiéu “Van Mon Vin Yé&n Thién Su.”**See
Yun-Mén-Wén-Yen.

Cloud-shaped gong: Van Bin—A sort of cloud-
shaped gong, struck to indicate the hour or to
announce news in a monastery—T4Am vin dic
theo hinh miy, ding d€ bio gid hay tin tic trong
ty vién.

Clouds and Water Hall: Van Thiy Pudng—
Transient Monks’ Quarters.

Cloud of wisdom: Tué Vin—The clouds of
wisdom with which the Tathagata covers all
beings—MaAy tri tué ma Nhu Lai diing d€ bio ho
hay che chd chiing sanh.

Clouded heart: Vin Tam—Tam sdu nio—
Depressed.

Cloudless Heaven: V6 Vain—See Nine heavens
of the fourth dhyana heaven.

Clumsiness is Heaven’s way: Vung vé 1a dao
clia trdi (chuyét gid thién chi dao), y néi dao trdi
12 dao cda ty nhién chit khong cin tri xdo.
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Clung to: to—
Adhered to.

Cluster of cloud: Ang may.

Clutches of death: Nanh vudt ti than
Coagulated milk: Lac Vi—See Five flavors of
making ghee.

Coal (n): Than.

Coarse: Sthula (skt)—Coarse—Rude—Rough—
Crude—Unrefined—Immature—Tho.
Coarse and evil language:
language—Tho 4c ngit.

Vuéng viu vao—Attached

Slanderous

Coarse form: Crude appearance—Crude form—
Tho Tuéng—The six grosser or cruder forms of
unenlightenment or ignorance mentioned in the
sastra on the Prajna Sutra.—Theo khdi Tin Luin
day la sdu thd tuéng vo6 minh (chua gidc ngd)
Coarse language: Loi tho tuc—Foul language—
Bad language.
Coarse man:
Immature man of Hinayana.

Coarse words: Crude, evil, immature, rough,
words—Thdé Ngon—Rude, rough, immature
words talk: Evil words—Rough outline,
preliminary words—LdJi néi thd 4c.

Coarser stages: Tho tuéng—According to the
Awakening of Faith, there are six coarser stages
arising from the three finer stages which in turn
are produced by original unenlightened condition
of ignorance—Theo Khd3i Tin Luédn, c¢6 sdu loai
thd tudng sanh ra bdi si mé—See Six coarser
stages.

Coarseness: Tho tuc 16 ming, mot trong sdu doi
tugng thién quin. Biing thién qudn ching ta c6
thé vugt qua moi 4o tudéng duc vong—
Coarseness, one of the six subjects in meditation.
By meditations on the distasteful and the delight,
delusions and passions may be overcome—See
Six subjects in meditation.

Immature man—Thé Nhin—

or

Cock: Diu (from 5 p.m. to 7 p.m.)—See Twelve
animals.

Code of conduct of a novice:
Sramanerakasamvera (skt)—Can s4ch luat nghi.
Code of canon law: Phip dién clia gido hoi.
Code of Mahayana Rules: Luat Pai Thira.
Code of monk’s rules: Pratimoksa (skt)—
Disciplinary code—Gidi luat—See Precepts.

Codify (v): Thanh lap diéu 1é.

Co-existence: Sy k&t hgp.

Co-existent cause: Sahabhu-hetu (skt)—Cau
Hittu Nhan—According to the Abhidharma of the
Kosa School, this is one of the six chief causes in
the Theory of Causal Relation. The co-existent
cause, more than two factors always working
together—Theo A Ty Pam cla tong Ciu X4, day
12 mot trong sdu cin nhan trong thuyé&t nhin qua.
Cau hitu nhan 12 loai nhin ma twén hai yé&u t6
Iudn ludn ciing hanh sy véi nhau—See Six chief
causes in the Theory of Causal Relation.

Coffer (n): T4 sit.

Coffin (n): Cd 40 quan (hom).

Cognition (n): Sy nhan thic hay nhan bi€t.

1) Pancavijnana (skt)}—The five senses of
consciousness or five parijnanas, perceptions
or cognitions; ordinarily those arising from
the five senses form, sound, smell, taste,
touch—Nim thic hay tim thitc dwa vao mit,
tai, mii, ludi va thin ma sinh va duyén vao
nim cdnh sic, thinh, huong, vi, xic—See
Five kinds of consciousness.

Samjna (skt)—Sanna (p)—Tudng uin—See
Five Aggregations.

There are nine kinds of cognition or
consciousness (Vijnana)>—C6 chin loai y
thitc—See Nine kinds of consciousness.
Cognition and discrimination: Nhin Bi€t Va
Phian Biét—Cognition goes on by Vijnana,
whereas the discrimination of what is presented
as an external world is done by the six Vijnanas—
Sy nhan biét ti€n hanh bing “thitc,” trong khi sy
phan biét vé nhitng gi bay ra nhu mot thé gidi bén
ngoai dugc thyc hién bdi sdu thic (nhan, nhi, ty,
thiét, than, y).

Cognition-mind: Thic tAm—The
Dharmalaksana divides the cognition-mind into
four parts—Phdp Tuéng Tong chia Thitc TAm ra
lam bdn phin—See Four parts of function of
cognition.

Cognizer: Tri Gia—The knower, or the person
within who perceives—Thé clia than ngi trong
than thé& con ngui ¢ thé bit duge su vat.
Cognizing a mental object with the mind: Y
nhén thic phép—6 day vi Ty Kheo, ¥ nhdn thic
phdp, khong c6 hoan hy, khong c6 uu phién, an

2)

3)
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trd x4, chdnh niém, tinh gidc. Pay 1a mdt trong
sdu phdp hiing tri md Pdc Phat day trong Kinh
Phiing Tung trong Trudng BO Kinh—Here a
monk, on cognizing a mental object with the mind,
is neither pleased nor displeased, but remains
equable, mindful and clearly aware. This is one of
the six stable states which the Buddha taught in
the Sangiti Sutta in the Long Discourses—See Six
stable states.

Coincidence (n): Tring hgp—Ngiu nhién.

Coinherence (n): H5 tuong giao luu.

Cold forest: Sitavana (skt)—Han LAm—Thi Pa

Ba Na—Another name for cemetery—Tén khéc

cta nghia dia—See Citavana.

Cold forest using as cemetery: Sitavana

(skt)—Han lam.

Cold hells: Ahaha (skt)—Han dia nguc—There

are eight cold narakas or hells—Cé tdm dia nguc

lanh—See Hell (III) (A2), and Three kinds of
hells.

Cold wind to cause the Buddha’s back pain:

DPitc Phat bi gi6 lanh thdi lam dau lung—See

Nine distresses.

Coldness: Linh xtic—Thay than thé lanh nhu

nuéc—See Eight physical sensations.

Collapse (v): Nga xudng.

Collateral line: Lién hé huyé&t toc hang ngang

(anh chi em chd béc, c6 ciu hay ban di).

Colleague (n): Pong nghié p—Co-worker.

Collect (v):

1) Nhi€p: Thiu gép—Bao trim—To collect—
To gather together—To
include.

2) Quyén gbp.

Collect and arrange: Compile—Keét tip (kinh

dién).

Collect contributions of food: La trai—An

almsbowl—KhA' thuc.

Collect (v) the mind: Concentrate the

attention—Nhi&ép TAm—To collect the mind—To

concentrate
control—Thu nhi€p 4i tAm tdn loan lai lam mot

(Phat day trong Kinh Di Gido: “Thudng nén thu

nhi€p cdi tAim & tAm.”).

Collect money and other material objects at

combine—To

the attention—Powers of mind-

laypeople’s house: Quyén gép tién clia tai vat

tai nha ngudi tai gia—A Bhiksu or Bhiksuni who
goes to laypeople, whether those people are or
are not related to him or her, and collects money
and other material objects for his or her personal
use, commits an offence involves Release and
Expression of Regret—Vi Ty Kheo hay Ty Kheo
Ni ndo di d&€n nha ngudi thé tuc, dit ba con hay
khong ba con, d€ quyén gép tién bac va tai vat
cho cd nhidn minh 12 pham gidi x& doa (phdi
budng béd va phit 16 sim hdi).

Collect and receive: Gather and receive—
Nhiép tho.

Collected Past Deeds of the Buddha (Sutra):
Butsu-Hongyo-Jikkyo (jap)—Phat Bon Hanh Tap
Kinh.

Collecting and fixing of the Buddhist canon:
K&t Tap Kinh Pién—See Buddhist Councils.
Collection (n): Sy quyén gép—Suv gép nhit.
Collection or aggregate: Amudayasvabhava
(skt)y—Téap Ty Tanh—Suy tap hgp hay tu tap—See
Seven types of self-nature.

Collection of Discourses Arranged in
Accordance With Number: Tiang Chi B6 Kinh.
Collection of commentaries on sutras:
Abhidharma (skt) Abhidhamma p)—
Commentaries on the Dharma—Ludn Tang—See
Abhidharma.

Collection of the conducting: Cariya-pitaka
(p)—S& hanh tang.

Collection of Essentials for Continuation of
the Extending Torch: Rento-eyo (jap)—Lién
Dbing Hoi Yéu.

Collection of gems: (skt)—
Accumulated treasures—Gem-heap—B4o tich.
Collection of a hundred avadanas:
Avadanasataka (skt)—Bdach Duyén Kinh.
Collection of Kindred Sayings: Tuong Ung Bo
Kinh.

Collection of Long Discourses: Trudng Bo
Kinh.

Collection of Mahayana sastras: Mahayana-
Samparigraha-Sastra  (skt)—Nhi€p Dai Thira
Luan—A collection of Mahayana sastras,
ascribed to Asanga, of which three translations
were made into China—Nhi&€p Dai Thira Luin do
B6 Tat Vo Tru6c soan, gdm ba ban dich (Phat Pa

Ratna-rasi
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Phi€n Pa thdi hiu Nguy, Chan P& thdi Tran,
Huyén Trang ddi Pudng).

Collection of mantras: Bi mat k&t tip—The
collection of mantras, dharanis, etc of the
Vajradhatu and Garbhadhatu, attributed to
Ananda or Vajrasattva—Suy k€&t tip mat chd va da
la ni cda Kim Cang va Thai Tang gidi, dugc ngai
A Nan Pa va Kim Cang T4t P4do bién soan.
Collection of Middle Length Discourses:
Trung Bo Kinh.

Collections of pure precepts: Tu Tinh Gigi—
Three collections of pure precepts, or three

accumulations of pure precepts of the
Bodhisattvas. Those cultivating Hinayana’s
Sravaka Way do not have these three

accumulations of purity precepts. Only Mahayana

Bodhisattvas  practice them. These three

accumulations of pure precepts encompass the

“Four Propagation Vows.”—Ba ty gidi clia chu

B6 Tit. Ba tu tinh gidi ndy hang Thanh Vin

Duyén Gidc Tiéu Thira khong c6, ma chi c6 noi

cdc bac B6 T4t Pai Thira. Ba tu tinh gidi ndy

nhi€p hét thdy T Hoing Thé Nguyén—See

Three collections of pure precepts and Three

accumulations of pure precepts.

Collection of rules: Vinaya Pitaka (skr)—Gidi

luat tang.

Collection of the Significations of

Abhidharma: Abhidharma-sangaha (p)—A T¥

Dat Ma Gido nghia Cuong Y&u.

Collection of the Song-texts of Veda: Rgveda

(skt)—Cau thi V€ ba.

Collection of the stories of the Buddha's

former births: Jataka (P)—B8n sinh kinh—See

Jataka.

Collection of sutras: Tang Kinh—Collection of

writings—An  interpretation of  pitaka—A

collection of writings. The canon, of which there
are catalogues varying in number of contents—

Kinh dién ghi lai nhitng 15i day ctia Phat, c6

nhiéu con s& ghi lai khdc nhau vé kinh dién.

1) By Liang-Wu-Ti of 5,400 chuan or books:
Vua Luong Vii P& cho téng tip kinh dién
Phit gido tai vudn Hoa Lam, gdm 5.400
quyén.

2) The K’ai-Yuan catalogue contained 5,048
chuan or books: Theo Khai Nguyén Thich
Gido Luc, gdm 5.048 quyén.

3) The oldest existing canon is believed to be
the Korean with 6,467 chuan or books: Ban
¢S nhdt ctia Triéu Tién con ghi lai 1a 6.467
quyén.

4) The Sung canon has 5,714 chuan or books:
Ban d5i nha Tong gdm 5.714 quyén.

5) The South Sung has 5,665 chuan or books:
Ban ddi nha Nam Téng gdm 5.665 quyén.

6) The Yuan canon has 5,397 chuan or books:
Ban d&i nha Nguyén Mong gdm 5.397 quyén.

7) The Ming has 6,771 chuan or books: Ban ddi
nha Minh gém 6.771 quyén.

8) The Ts’ing has 8,460 chuan or books. The
Ts’ing dynasty reprinted the Ming canon with
supplement; and a new and much enlarged
edition has recently been published in
Sanghai and Tokyo: B4dn d&i nha Thanh gém
8.460 quyén. Nha Thanh di cho in lai tang
kinh d&i nha Minh v6i khd 16n hon nhiéu va
c6 phin bd tic. Bo ndy mdi diy dudc in lai
tai Thugng Héi va Pong Kinh.

9) The Japanese canon, based on those of the
South Sung, has 5,665 chuan or books: Ban
clia Nhat B4n dya vao ddi Nam Tong, gdbm
5.665 quyén.

Collection of writings:

Collection of sutras.

Tang Kinh—See

Collective karma: Deeds of the community—
Cong nghiép.

Collective Retribution: Cong Bdo—Reward or
punishment of the community or in common, for
the deeds of the community or even of the
individual in their effects on the community—
Loai qui bdo ma tu tha chung trong mot qudc do
hay cong ddng déu cé thé tho dung. Pay la su
cdm ng cia cong nghiép.

Collectivism: Cht nghia tap thé.

Color: Sic—See Three kinds of rupa (B).
Combination: Sy phdi hgp

Combination of both of Qualified and
Ungqualified and methods: Tuy ty tha § ngii—
See Three modes of Buddha’s discourses.
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Combining practices: Tap Hanh—Mixed
cultivation—Mixed practices—Sundry practices—
See Sundry Practices.

Come out to appear: Vyanjita (skt)—To

reveal—To disclose—Clearly manifested—Hién

16.

Come into being (existence): Appear—Arise—

XuAt hién—Sinh khdi.

Come close to: D&én gan—To approach.

Come down: Descend—Go down

heaven)—Gidng.

Come down to this world: Giing Ha—To

descend or go down from heaven. To come down

to this world, to descend into the world, as the

Buddha is said to have done from the Tusita

heaven—Gidng trin (xudng trin gian)—Xudng

trin, nhu Phat Thich Ca xudng tif cung trdi Pau

Suat.

Come-face-to-face: D6i dau.

Come in great number: Dip diu.

Come to grief: Chudc 13y siu khd.

Come (v) to life again: Hoan Sanh—T4i Sanh.

1) To revive: Chét di song lai (phuc sinh).

2) To return to life; to be reborn in this world:
Tai sanh vao cdi Ta Ba.

3) To be reborn from the Hinayana nirvana in
order to be able to attain to Mahayana
Buddhahood: Tir nhi thira tdi sanh tr§ lai dé
hoan t4't tu dao Phat thira.

4) Restoration to the order, after repentance for
sin: Nhitng tu s7 phd gi6i bi khai trlr, sau dé
biét phat 16 sam hdi, nén dugc cho trd lai
gido doan.

Come into meditation: Enter into meditation—

Pass into meditation—Nhap dinh.

Come out of meditation: Xuit Pinh—To come

out of the stage of dhyana (deep meditation)—To

exit (emerge) from meditation—Ra khdi trang
thdi “Thién Pinh”.

Come in response to an invitation: Lai UngTo

answer prayer by a miracle—DPé&n theo 13i ciu

nguyén.

Come in search of: Tim dén.

(from

Come and see or come and believe: D&n xem
dé nhan xét hay d&€n dé tin theo—Other religions
believe that God gives his doctrine in the form of

a message to one man who then spread it to
others, so they must believe what the man has
said even though the so-called “Creator” he has
claimed is always invisible to them. The Buddha
on the other hand, whenever the Buddha spoke
anything, it was because he had personally
experimented the wvalidity of the saying for
himself as an ordinary human being. He claimed
no divinity. He never claimed anything like
receiving knowledge from outside
Throughout His ministry He always asserted that
His listeners were free to question Him and
challenge His Teachings so that they could
personally realize the truth. Therefore He said:
“Come and see, not come and believe.” Sincere
Buddhists should ask ourselves which is more to
reliable, the testimony of one who speaks from
personal experience, or that of one who claims to
have heard it from someone else who is always
invisible—C4c ton gido khac cho ring Thugng d€
ban gido phdp ciia Ngai dudi hinh thdc mot thong
diép cho mot ngudi, rdi ngudi nay truyén b dén
nhitng ngudi khdc, cho nén ho cin phai tin ngudi
nay du ring cdi goi 1a “Pang Sdng Tao” ma
ngudi d6 tuyén bd lic ndo ciing vd hinh d6i véi
ho. Con trdi lai, bat ¢t khi ndo Ptc Phit néi viéc
gi, viéc d6 di dugc Ngai tric nghiém gid tri cda
n6 qua bdn thin Ngai nhu mot con ngudi binh
thudng. Ngai tuyén bd khong c6 thin linh. Khdng
bao gid Ngai cho ring bt cit viéc gi 1a déu do
nhan dudc tif ngudn tin bén ngoai. Trong sudt qui
trinh hoiing phdp clia Ngai, Ngai luon khing dinh
cdc ngudi du thinh ci ty do héi Ngai, chit van
Ngai vé& gido 1y cta Ngai dé tr ho c6 thé hiéu
dugc chan ly. Chinh vi vdy ma Ngai khing dinh:
“Hiy d&€n xem nhan xét, chit khdng phii dé€n dé
tin.” Phat tif chon thuin nén tu hdi cdi ndo ding
tin cdy han, 16i xdc nhdn do kinh nghiém ban than
cia mot ngudi cé thit, hay tin cdy vao mdt ngudi
ma ho cho ring di nghe thiy tir mot ngudi nao d6
va ngudi nay ldc nao ciing v6 hinh.

Come into sight: Xui't Hién.

1) To appear: To become visible—To come into
sight—To manifest—To reveal.

2) To be manifested: To appear (as does a
Buddha’s temporary body or nirmanakaya)—
Chu Phat vi dai sy nhan duyén ma hién ra noi
doi hay 1a ‘héa than’ cia Phat noi doi.

sources.
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Come out to appear: Hién 16.

Come out of meditation: Come out of the state
of dhyana—Emerge from meditation—Pass out of
meditation—XuA't dinh.

Come to nothing: Pass into nothingness—Pi
vao hu khong.

Come to tempt: D&n cdm do.

Come true: Become true—Thanh sy thit—A
dream comes true—Gidc mong thanh sy that.
Come into the world: Ha pham (sanh ra ndi cdi
pham tran).

Comeliness: Good-look—V¢é dep bén ngoai.
Comely (a): Good-looking—c6é ddng dep—
Tudng hdo.

Comfort (v): An ti.

Comfort (v) the desperates: An Ui ngudi tuyét
vong.

Comfort: Lac thi.

(Worldly) comfort: Lac thd trin tuc.
Comfortable: Thodi mdi—An 1ong—To ease
one’s mind about something.

Comfortable and at ease: Ty tai. Pay 1a mot
trong sdu y nghia clia chit Th€ Ton—The six
meanings of the Honoured One or Bhagava—See
Six meanings of the Honoured One.

Comforter (n): Ngudi an Gi—Pacifier.
Comforting words: Loi an Gi—Words of
comfort.

Coming to existence: Pravritti or Uppada (p)—
Utpada  (skt)—Birth—Beginning and
Rising—Birth and what arises from it, one of the
four forms of activity—Sinh khdi (su sinh ra hay
su phét sinh), mot trong bdn loai hitu vi twdng—
See Four forms of activity.

Coming into existence and ceasing: Birth and
death—Sanh Diét Khi Lai—The Madhyamika-
Sastra believed that all things coming into
existence and ceasing to exist, past and future, are
merely relative terms and not true in reality—
Trung Luidn cho ring sinh diét khi lai, chi 1a
nhitng tir ngit twong d6i va khong that (ky that chu
phdp von Ia Nhu Lai Tang bt sanh bat diét bat
khit bat lai). **See Eight Negations.

Coming and going: Lai ving.

Coming and leaving: Dén va di.

rise—

Coming from the root: Bin lai—Originally—
Fundamentally.

Command (v): Chi huy.

Command of a Buddhist Congregation: Gido
1énh ciia Gido Hoi Phat Gido.

Command of a master: Gido Sic—The
commands of a master or father—Ménh 1énh cta
su phu hay nghi€ém phu.

Command one’s passions: Kém ch& duc
vong—To bridle one’s passions.

Commands of school: Directions of a sect—
Instructions of a school—Giao 1énh.

Command of a sect: Gido 1énh.

Commandments (n): Sila (skt&p) or
Traidhatuka (skt)—Gidi cAm—Commandments—
Discipline—Morality—Precepts—Prohibitions—
Rules—Gidi—See Precepts.

1) Co hai loai gidi—There are two grades of
commandments—See Two kinds of precepts.

2) There are three sets of commandments—Coé ba
loai gi6i cAm—See Precepts and Three sets
of commandments.

3) Fifty-eight commmandments include the ten
primary commandments and the forty-eight
secondary commandments in the Brahma Net
Sutra—Nim muoi tim giéi gdbm mudi gidi
trong va bon mudi tdim gi6i khinh trong Kinh
Pham Vong—See Fifty-eight
commandments.

4) Cu Tic Giéi—The 250 commandments
(precepts) or the perfect or complete
commandments which are obligatory on
monks and nuns—Hai trim nim chuc gidi cu
tic cia Ty Kheo va Ty Kheo Ni—See Two
hundred fifty precepts.

Commandments accepted on leaving the

world: Gidi thoat gigi.

Commandments against adultery: Dim gidi.

Commandment-breaking: Phi Gigi—See Six

sins that smother the six paramitas or the pure

mind.

Commandments of the esoteric vehicle:

Esoteric precepts—Bi mat gidi.

Commandments of Hinayana: Ti€u Thira

Gigi—The commandments of Hinayana, also

recognized by the Mahayana—Gidi ludt dudc néi
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trong Ludt Tang cta Tiéu Thira, ciing dugc Pai

Thira cong nhan:

1) Five and eight commandments for laymen:
Tai gia ndm va tdm gidi.

2) Ten commandments for the novice: Sa Di
thap gidi.

3) 227 commandments for the monks; however,
in Mahayana Buddhism, commandments for a
Bhiksu are 250: Ty kheo 227 gidi. Tuy nhién,
trong Phat gido Pai Thira, gidi Ty Kheo la
250.

4) 348 commandments for the nuns: Ty Kheo Ni
348 gidi.

Commandments based on the primary laws
of human nature: Tanh giGi—A commandment
based on the primary laws of human nature, i.e.
against murder, as opposed to a secondary
commandments, deriving from the mandate of
Buddha, i.e. against drinking wine, stealing, etc.—
Nhitng ludt chdnh hay “tdnh gidi” 1a nhitng gidi
luat cidn ban clia con ngudi nhu cAm gi€t ngudi,
d6i lai véi ludt phu hay thit luidt ma Phat ché ra
nhu cAm udng rugu, trom cip, van van.
Commandments that bless all the living:
Nhi€p Ching Sanh Gi¢i—Ti€p Sanh Gigi—The
commands which include or confer blessing on all
the living, one of the three cultivations of pure
precepts—Nhiéu ich hitu tinh gidi, mdt trong tam
tu tinh gidi, 12 gidi phap d€ nhi€p thu va lam lgi
ich cho hé&t thdy ching sanh. ** See Three
accumulations of pure precepts.

Commandments for Bodhisattvas: Vién Dén

Gidi.

1) The commands or prohibitions for
Bodhisattvas and monks: B T4t Gidi clia chu
Tang Ni.

2) The rules of the T’ien-T ai school, especially
for attaining immediate enlightenment: Quy
luat clia tdng Thién Thai, dic biét vé sy dat
dé&n gidc ngd tidc thi.

3) The infrangible-diamond rules of all Buddhas

and Bodhisattvas: Gidi kim cang bat hoai clia

chu Phat va chu BS Tit.

See Ten Major Precepts and Forty-eight

Secondary Precepts which the Buddha taught

all bodhisattvas in the Brahma-Net Sutra.

sk

Commandments of the esoteric vehicle: Bi
mat gidi—Gidi ludt cia Mat gido, hay Mat tam
muoi da gidi.

Commandments of Hinayana: Ti€u Thira
Gidi—All commandments that benefit self, not to
others, are considered “commandments of
Hinayana”. The commandments of Hinayana, also
recognized by the Mahayana—TA4t c& nhitng gidi
ludt chi c6 Igi cho ty thin chi khéng phéi tha
nhan déu dugc xem 1a Ti€u Thira Gigi. Pay ciing
la gidi luat dugc néi trong Luat Tang cia Tiéu
Thira, cling dugc Pai Thira cong nhan.

1) Five and eight commandments for laymen:

Tai gia ndm va tadm gidi.
2) Ten commandments for the novice: Sa Di

thap gidi.

3) 250 commandments for the monks: Ty kheo
250 gidi.

4) 348 commandments for the nuns: Ty Kheo Ni
348 gidi.

“Commandment” knee: Gi6i Tat—The

s

“commandments’ knee,” i.e. the right knee bent
as when receving the comandments—Gi6i Tat
hay quy gdi chian phai khi tho gi6i.
Commandments are pure: Gidi thanh tinh—
See Seven flowers of enlightenment (A).
Commandments of Sramanera: Sa Di Gigi—
Ten commandments or ten virtues of Sramanera
Precepts, the first step in cultivation the Way (Ten
basic prohibitions binding on novice monks and
nuns)—Mudi Gidi Sa Di—See Ten precepts ().
Commandments in various forms: Precepts
or rules in their various forms—Gidi tuéng.
Commemorate (v): Ky niém—In remembrance
of someone of something.

Commemorate the of (a
deceased): Celebrate the anniversary of (a
deceased)—Ciing gid.

Commemorative ceremony:
Commemoration—Lg& ky niém.

Commence expounding the truth: Phit gidng.
Commend (v): Ca tung (tin dudng)—To
congratulate—To  compliment—To laud—To
praise.

Commendable (a): Ping khen—Worthy of
praise—Praise-worthy.

anniversary
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Commendable way of life: L&i song ddng ca
ngoi.

Commendation (n): Su ca tung.

Comment (up) on classics: Elucidate holy
scriptures—Gidng kinh.

Comment and explain: Luin gidi.
Commentaries (n):  Arthakartha  (skt)—
Explanation—Binh luin—Luén gidi—Luin—See
Abhidharma.

Commentary on the Accomplishment which
is Great Wisdom: Maha-prajna-paramitopadesa
(skt)—bPai Tri BP6 Luan—See Prajnaparamita
sastra.

Commentary of the Dharmapada:
Dharmapadarthakatha (skt)—Phap Cu Kinh Luén.
Commentary Guide to Buddhism: Phit Hoc
Chi Nam.

Commentary on the Lotus Sutra: Huyén
S6—S6 Phap Hoa—A T’ien-T’ai commentary on
the contents and meaning of the Lotus Sutra and
critical commentary on the text. Prior to the
establishment of the T’ien-T’ai School, a study of
the Lotus text was commenced as early as 300
A.D. and lectures were delivered everywhere. A
commentary in 4 volumes was completed by Chu-
Fa-Tsung but research into the subject matter of
Lotus was started after Kumarajiva’s translation
of the text in 406 A.D. By noticing the many
commentaries compiled in the fifth century by his
pupils and successors, we can well understand and
appreciate to what an extent and how seriously
the study of the Lotus was undertaken. During the
time eight complete commentaries were written
and many special studies of particular aspects of
the doctrine were made. According to Prof. Junjiro
Takakusu in The of Buddhist
Phiosophy, although the study and the work of
Lotus were commenced in the North., i.e., the
translation and commentaries, was begun in the
North, the of learning flurished
particularly in the South, a fact which eventually
gave rise to the foundation of the T’ien-T’ai
School—Huyén Chi Phdp Hoa Kinh Huyén Nghia
cta tong Thién Thai. TruGc khi tdng Thién Thai
dugc thanh 1ap, viéc nghién cdu Kinh Phidp Hoa
da dugc khéi xudng rat sém, tr nim 300 sau Tay
Lich. Va nhitng cudc dién gidng dugc md ra khip

Essentials

school

noi. Mot ban s gidi gdm bdn quyén do Tric Phap
Téng hoan thanh, nhung sy nghién citu chi dé
ctia Phdp Hoa thi bit ddu tir sau ban dich ctia ngai
Cuu Ma La Thép, vao nim 406. Nhd ghi nhan
nhiéu ban s6 gidi Phdp Hoa dugc soan tir th& ky
thit 5 do cdc d6 dé va truyén nhian cda Cuu Ma La
Thap ma chiing ta c6 thé hi€u rd va danh gid
dugc tAm phd bi€n va viéc nghién cttu Kinh Phap
Hoa di dién ra nghiém mat nhu thé nao. Sudt
trong thdi gian ndy, c6 tim ban sé gidi da dugc
hoan t't va nhiéu khdo cttu chuyén mon vé nhitng
khia canh dic biét clia hoc thuyé&t di dudc thuc
hién. Theo Gido Su Junjiro Takakusu trong Cudng
Yé&u Triét Hoc Phat Gido, mic du cong cudc khio
ctfu va nhitng cong trinh vé Phdp Hoa khdi dau &
phuong Bic, nghia 12 nhitng viéc phién dich va s
gidi dd bit ddu & phuong Bic, tong phdi nghiéng
vé hoc thuit niy dic biét niy nd & phuong Nam,
nhu sy kién thanh 1ap tdng Thién Thai.
Commentary on the Yogacaryabhmi-sastra:
Du Gia Su bia Luidn Thich—Composed by
Jinaputra, translated into Chinese by Hsuan-
Tsang—Bo sdch gidi thich va phé binh b Du Gia
Su Pia Luan, do ngai T6i Thing T Bd T4t soan,
ngai Huyén Trang dich sang Hoa ngft.
Commingle (v): Tron Ian.

Comission (n):

1) Su pham t0i.

2) Suuy thdc.

Commit (v): Pham tdi.

Commit (v) adultery: Dam bén.

Commit the five gross sins: Pham t6i Ngi
nghich—See Three ailments (B).

Commit (v) intentionally: Hanh dong c6 chd .
Commit (v) offense: Pham 16i—Pham tdi.
Commit oneself to the Triratna: Quy Y Tam
Bdo—Take refuge in the Triratna—See Take
refuge in the Triple Gem.

Commit (v) a Parajika (major) offense: A
major offense (one of the ten major offenses of a
Bodhisattva) which warrants expulsion from the
Buddhist Order; however, in pratice, monks and
nuns are given the oportunity to repent and
reform—M0o0t trong nhitng t6i Ba La Di (mot trong
mudi trong tdi ciia Bd Tat) dua d&n viéc bi loai
khéi Gido Poan. Tuy nhién, trén thyc t&, Ting Ni
dudc cd hdi sdm héi va siva ddi.
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Commit or perpetrate a crime: Pham ti.
Commit (v) positive or negative actions: Lam
(tao tdc) nhitng hanh vi t6t hay x4u.

Commit (v) sexual acts: Lam sy dim loan.
special relationship with a
layperson: K&t tinh than dic biét vdi ngudi thé
tuc—A Bhiksu or Bhiksuni who commits a special
relationship with a layperson by asking that
person to be his or her father, mother, brother,
sister, son, daughter, or grandchild, etc., commits
an Expression of Regret Offence—Vi Ty Kheo
hay Ty Kheo Ni nio k&t tinh thin dic biét véi
ngudi th€ tuc biing cdch kéu ngudi thé tuc 4y lam
cha, me, anh, chi, con trai, con gdi, hay lam chdu
minh, d6 12 pham giéi Ba Dat P&, phai phat 16
sdm hdi.

Commit suicide: Ty Sat—Ty Tan—Ty vin—
Quyén sinh—Immolation—Killing
Suicide—For a monk to commit suicide is said to
be against the ordained rules. According to
Buddhist doctrine, a man cannot avoid suffering
by taking his life, nor does he escape from the
wheel of life by so doing. According to the
Buddha’s teaching, to obtain one’s life is difficult;
therefore, taking one’s life is
opportunity of enlightenment—P3i véi mot vi Ty
Kheo, quyén sinh 12 pham gi6i. Theo gido 1y nha
Phat, mot ngudi khong thé nao tron tranh khd dau
bing tu k&t liéu ddi minh, cling khong thodt khéi
luan hdi sanh t&. Theo 13i Phat day, dudc thin
ngudi 12 khé, cho nén ty két li€u doi minh 1a ty
phi di co hoi gidc ngd

Commitment (n):

1) Su cam két.

2) Su dan than.

Commit a

oneself—

a waste of

3) Nguyén.
Common (a): Prthag-jana (skt)—Earthly—
Puthujjana  (p)—Ordinary—Profane—Vulgar—

Worldly—Pham phu (thuéc vé tran tuc, chung,
thong thuGng, thuGng tinh).

Common acts of daily life: Hanh Ly—The
common acts going, standing, lying, siting, eating,
drinking, sleeping, resting, thinking, etc. in daily
life—Nhiing hanh dong thudng nhat, di, ddng,
niim, ngdi, in, udng, ngd, nghi, suy nghi, van van.
Common-action-influence:
See Two kinds of karma (C).

Cong Nghi¢p—

Common axioms: Common principles—Normal
unenlightened idea—Tuc dé&.

Common “butting goat”: Di Sinh Bé Dudng
Tam—Common “butting goat,” or animal,
propensities for food and lust—C4i ngu ctia pham
phu dudgc vi nhu con dé duc (Bé€ Duong) chi nghi
tdi in udng va dim duc.

Common commandments for the laity: Tuc
Gigi—The common commandments for the laity,
in contrast with commandments for monks and
nuns—Gidi danh cho Phat t tai gia (ngii gidi hay
bat gidi, con goi 12 hitu 1au gi6i, dbi lai v6i dao
cu gidi hay cu tic gi6i clia ngudi xuit gia).
Common consent: Samvrti (skt)—Convention—
Quy uéc (ude dinh cda thé tuc).

Common defilement of all beings: Chiing
sanh cAu—Common defilement of all beings by
the false view that the ego has real existence—Suy
nhiém trudge clia tit cd chiing sanh giy ra bdi ta
ki&n cho ring c4ingi 1a c6 that.

Common delusions to humanity: Thudng
hodc (nghi hodc thong thudng)—See Three
classes of delusive views or delusions.

Common desire: Duc lac trin tuc.

Common dharmas: Ordinary dharmas—Thé
phdp—The world law—Common or ordinary
dharmas (truth, laws, things, etc). Law of this
world, especially of birth-and-death; in this
respect, it is associated with suffering (khd) and
accumulated consequences in karma (tip)—Phap
th€ d&€ hay phdp th€ gian. Phdp clia tat cd cédc loai
hitu tinh va phi tinh, dic biét vé& sanh tif va lién hé
t6i Khd Tap Diét Pao.

Common Doctrine: Thong Gido—One of the
eight types of teaching of the Buddha. The
Doctrine Common to All or the connecting
teaching. It is common to the three Vehicles and is
elementary doctrine of Mahayana. While an
inferior Bodhisattva follows the same practices as
the people of the three Vehicles, a superior
Bodhisattva will penetrate into “Distinct Doctrine”
and This general
teaching, for both Hinayana and
Mahayana. And is meant for Sravakas, Pratyeka-
buddhas and Bodhisattvas in their first level of
progress. The Common Doctrine or Apparent
Doctrine refers to the teachings used collectively

“Doctrine of Perfection.”
which is
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to reach all three levels of sentient beings High,
Intermediate, and Low—MO0t trong tdm loai
thuy€t gido clia Pic Phat. Chung cho tit cd ba
thira va 1a gido 1y so cd clia Pai Thira. Trong khi
mot vi so tim B6 Tat theo nhitng tu tip nhu cdc vi
trong tam thira, thi mot dai B6 T4t thAm nhdp
cédnh gidi cia Biét Gido va Vién Gido. Pay la
gido thuyét tdng quét, danh cho ci Ti€u 1an Pai
thira, nhim chi day cho Thanh vin, Duyén gidc va
B6 tdt trong giai doan phét trién diu tién. Gido
phdp ndy day chung cho tit cd ba cin co thugng
trung ha va ca ba thira Tiéu Trung Pai—See Five
periods and eight teachings of the T’ ien-T"ai.
Common doctrinal postulates: Dao 1y th€ tuc
d€ hay ty su sai biét d€—Common doctrinal
postulates (the five skandhas). Pay 1a mot trong
tdim sy that—This is one of the eight truths
(postulates or judgments)—See Eight truths.
Common dust: Tuc Trin—Earthly pollution, or
this world—Bui bim ctia pham tuc, néi vé tat cd
céc viéc clia thé gian.

Common Era: Thoi dai cdng sinh—Cong
Nguyén.
Common fellow: Pham Phu—See Ordinary
people.

Common flow: Tuc Luu—The common flow or
run. Common principles,
unenlightened ideas, in contrast with reality—
Nhitng nguyén tic hay tu tudng trin tuc, doi lai
véi su chan thuc.

Common good: Cong ich.

Common illusions of the unenlightened: Di

sanh tdnh chu6ng—See Ten hindrances.

Common knowledge: Péng Tri.

1) Common knowledge,
phenomena: Mot trong mudi tri, tri hi€u biét
th& tuc—See Ten forms of understanding.

2) A name for fixation of the mind, or
concentration in dhyana; an equivalent of
samapatti—See Samapatti.

Common mortal body: Ordinary individual—

Pham than.

Common nature of all men: Pham phu tdnh.

Common objective teaching: Dong Qui
Gido—See Five periods of Buddha’s teaching (II).

or axioms; normal

which only knows

Common patience: Ordinary patience—Sinh

Nhin.

1) Ordinary patience: Nhin binh thudng.

2) The common or ordinary patience of the
masses: Nhin clia chiing sanh.

Common people: Pham  ddn—Ordinary
people—Unenlightened people—Pham Phu—See
Ordinary people.
Common postulates on reality: Thé gian th&
tuc d€ hay vd that d€—Common postulates on
reality, considering the nominal as real. Py la
mot trong tim sy that—This is one of the eight
truths (postulates or judgments)—See Eight truths.
Common Practice Spiritual Advisor: Pong
Tu Thién Tri Thic—These are persons who
practice the same method as the individual(s) on
retreat. They keep an eye on one another,
encouraging and urging each other on. These
cultivators can either be participants in the same
retreat or cultivators living nearby. In addition to
keeping an eye out and urging the practitioners
on, they can exchange ideas or experiences for
the common good. This concept has been captured
in a proverb: “Rice should be eaten with soup,
practice should be conducted with friends.”—DAay
la nhitng ngudi déng tu mot mdn véi minh, dé
nhin ngé sich tin 1in nhau. Vi dong tu ndy c6 thé
12 ngudi dong ki€t that chung tu, hoic c6 mot
ngdi tinh am tu & gan bén minh. Ngoai sy trong
nhin sdch tin, vi ddng tu con trao ddi y kién hoic
kinh nghiém, dé€ ciing nhau ti€n budc trén dudng
dao. L3i tuc thudng néi: “An com c6 canh, tu
hanh c¢6 ban” 1a y nghia niy—See Good spirit
advisor and Three types of good spiritual
advisors.

Common prajna: Cong Bat Nha.

1) The things for Sravakas, pratyeka-buddhas
and Bodhisattvas: Nhitng phdp chung cho
Thanh Vin, Duyén Giic va Bd Tit—See
Two kinds of things in common.

2) The interpretation of the Prajnaparamita
(Thong Gido) that advanced and ordinary
students have in common, as contrasted with
its deeper meaning (Bi€t Gido), only
understood by the Mahayana Bodhisattvas:
Su gidi thich B4t Nhi chung cho ngudi so cd
ciing nhu cdc bic thugng thira, doi lai véi



779

thAm nghia chi danh cho cdc bac Bd Tit Pai

Thira.
Common precepts for the laity: Tuc gidi.
Common principles: Tuc Luu—The common
flow or run, or axioms; normal unenlightened
ideas, in contrast with reality—Nhitng nguyén tic
hay tu tudng tran tuc, ddi lai v6i su chan thyc.
Common Residence Impure Land: Pham
Thanh Pdng Cu U8 Do—Nhu 1a ¢di Ta Ba trong
qudc d6 nay c6 pham c6 Thanh & chung 1dn, ma
pham va Thianh déu cé hai hang—Common
Residence Impure Land where all ordinary beings
and saints reside together—See Four realms in
the Pure Land.
Common Residence Pure Land: Pham Thdnh
DPéng Cu Tinh P6—See Four realms in the Pure
Land.
Common rules: Cong 1€.
Common run or flow: Tuc luu.
Common statement: Samvrti-satya (skt)—Thé&
dé€—Tuc DE—Ordinary categories in contrast
with categories of reality (chin d€). Common or
ordinary statement, as if phenomena were real—
See Two Truths.
Common tendency to consider things as
real: Cau sinh phdp chAip—Khuynh huéng thong
thudng coi moi su 1a ¢6 that, phdi qua qué trinh tu
tdp ma doan trt—See Two tenets in regard to
things.
Common things: Laukika (skt)—Common or
worldly ways or views—Ordinary things—Thé&
tuc.
Common underlying nature of all men:
Pham tdnh.
Common understanding: Th€ tuc tri—Ly 1&
thong thudng—See Ten forms of understanding
(A).
Common unenlightened conduct: Hanh ta
chuéng—See Ten hindrances.
Common or unenlightened man: Pham nhén.
Common views: Laukika (skt)—Common
ways—Common things—Ordinary things—Thé&
tuc.
Common wisdom: Tuc Tri—Common or
worldly wisdom, which by its illusion blurs or
colours the mind, blinding it to reality—Cai tri

thi€n cin ctia pham phu hay thudng tri, do bdi 4o
tudng to vé 1am mé md ban tAm (tri hi€u biét tuc
d& hay tri hitu 1au tap nhiém).

Common worldling man: Prthagjana (skt)—
Ordinary man—Pham nhan.

Commonly accepted truth: Vohara-sacca
(p)—gn hién d& (tuc d€ hay su that udc dinh).
Communal religious abode: Phip dong x4i—A
monastery or convent where religion and food are
provided for spiritual and temporal needs—Tuy
vién hay tu vién nit noi ton gido va thyc phim
dugc cung cAp cho nhu cAu tAm linh 14n thé tuc.
Communicate (v): Truyén dat.

Communicate (v) by speech: Vacika-abhinaya
(skt)—Truyén thong bing 13i.

Communicating: Vijnapti (skt)—Information—
Biéu thi.

Communication (n): Sy cdm thong.

Communionship:  Sabhagata  (skt)—Ddng
phin—See Seventy-five dharmas of the

Abhidharma Kosa.

Community (n): Poan thé.

Community of Buddhist monks: See Buddhist
Brotherhood.

Community of Buddhist nuns: See Buddhist
Sisterhood.

Community of the faithful: Poan thé Phat ti
thuan thanh.

Community of laypersons: Poan thé gido db
tai gia.

Community of monks and nuns: Sangha—
Tang doan.

Community (congregation) of monks, nuns,
and lay Buddhists: Sangha (skt): Ting gia—An
assembly of monks—Order of the Monks—
Sangha is a Sanskrit term means the monastic
community as a whole, a community
(congregation) of monks, nuns, and lay Buddhists
who cultivate the Way. The Buddhist Brotherhood
or an assembly of brotherhood of monks Sangha
also means This
harmony at the level of inner truth means sharing
the understanding of the truth of transcendental
liberation. At the phenomenal level, harmony
means dwelling together in harmony, harmony in
speech means no arguments, harmony in

a harmonious association.
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perceptions, harmony in wealth or sharing
material goods equally, and harmony in precepts
or sharing the same precepts—Sangha, nguyén 1a
ti€ng Phan nghia 13 doan thé Tang Ni, cong dong
Tang Ni va Phit t& cling nhau tu hanh chdnh dao.
Sangha dich ra chit H4n 1a hoa hgp ching. Ly hoa
1a ciing chitng dugc 1y vo vi gidi thodt. Than hoa
cling &, khdu hoa vo tranh, ki€n hoa ddng gidi, 1gi
hoa ddng quan, va gidi hoa ddng tu—See Sangha.
Companion (n): Ban dong hanh.

Companion when you frequent fairs: La ban
khi minh la ca dinh ddm hy vién—See Four types
of people who can be seen as foes in disguise.
Companion when you indulge in gambling:
La ban khi minh dam mé c¢§ bac—See Four types
of people who can be seen as foes in disguise.
Companion when you indulge in strong
drink: L3 ban khi minh dam mé céc loai rugu—
See Four types of people who can be seen as foes
in disguise.

Company of disciples: D6 ching.

Company of at least three or four non-lay
Buddhists: Assembly of at least three or four
monks or nuns—Samgha (skt)—Sangha (skt)—
Ching Téng Ni.

Company of monks who are studying:
Fellow-students—Hoc li.

Company of pure monks and nuns: Tinh li—
Ban lit ddng tu thanh tinh, nhu chu Ting Ni.
Company with du—To
frequent.

Comparative perfect with limited salvation:
Tich Vién hay Tuong Pii vién—The older or
comparatively speaking perfect doctrine of the
pre-Lotus teaching with limited salvation—La
vién gido ddi ddi v6i thdi ky tién Phap Hoa véi sur
do tha gidi han—See Two perfect doctrines (B).
Comparative religion: Ddi chi€u ton gido hoc.

someone: Giao

Comparative view of teaching: Comparative
view, compared with all previous teaching—
Tuong dai diéu—See Dual marvel of Lotus Sutra.
Comparatively speaking perfect doctrine:
That of the pre-Lotus teaching with limited
salvation: Gido Vién—Tich Vién—Tuong Dai
vién—L3 vién gido ddi dai véi thdi k¥ tién Phdp

Hoa véi sy d0 tha gidi han—See Two perfect
doctrines.

Compare the pride with a lofty mountain:
Man Son—Vi long ki€u ngao nhu nii cao.
Comparisons of body with unreal things: Y
Tha Thidp Du—According to The Vimalakirti
Sutra, the unreality of dependent or conditioned
things, e.g. the body or self, illustrated in ten
comparisons—Theo Kinh Duy Ma cit, sy khong
thyc ctia phap hitu vi dudc vi vdi tu thin bi€u hién
trong mudi thi du:

1) Sea water foam: Nhu bot bién.

2) Water bubble: Nhu bong béng nudc.

3) Twinkling flame: Nhu dnh Ita 1ap loe.

4) Plantain: Nhu thin cAy ma dé.

5) Tllusion: Nhu Ao.

6) Dream: Nhu m0ng.

7) Shadow: Nhu bong.

8) Echo: Nhu 4m hudng.

9) Cloud: Nhu may.

10) Lightning: Nhu 4nh dién chdp.

Comparison and inference: Ty Lugng—
Comparison of the known and inference of the
unknown—Immediate insight into, or
inference in a trance of all the conditions of the
alayavijnana. comparison of the known and
inference of the Measuring by
inference, i.e. the inference of fire from smoke—
Ty 1a su so sdnh cdi di biét, lugng 1a dinh lugng
c4i khong bi&t. Thay cdi ndy bi€t c6 cdi kia (diing
c4i di bi€t ma lugng cdi chua bi€t), nhur thay khoéi
bié't c6 1ta—See Two kinds of measuring.
Comparisons of superiority, equality and

direct

unknown.

inferiority: So sinh cao, bing va thap—In
Buddhism, superiority, equality, and inferiority
are only relative states which change constantly
with time, place, and circumstances. What you
consider superiority in Vietnam may not be
considered the same in the United States of
America. What you consider inferiority in Europe
may not be considered the same in Asia. For
instance, in most parts of Europe, when people
die, their surviving relatives will bury or cremate
them with appropriate ceremonies and they
consider that is civilized. However, in some parts
of Asia, they cut up the death body, and leave
them in the forest for wild birds to consume, and
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they consider that is reasonable. Besides, in the
samsara (cycle of birth and death), we have all
been superior, equal, and inferior to one another
at different times. At one time you may be a king,
while another a begger. So the Buddha advised
his diciples to try not to make any comaprisons in
any circumstances. For when you compare among
superiority, equality, or inferiority that means you
distinguish between good and bad states of mind.
You can avoid having unnecessary worry and
trouble if you try not to compare yourself with
others. In fact, the act of comparison by itself may
not be wrong if you are able to utilize it to inspire
yourself to become better in thought and deeds.
However, too often, the act of comparison of
superiority and inferiority would lead you to
unnecessary worry. If you think you are better
than others, you may become proud. If you think
you are equal to others, you may become
complacent and stagnate. If you think you are
inferior to others, you may become timid or even
jealous. Therefore, sincere Buddhists should not
make comparisons of superiority and inferiority
with anybody—Trong Phat gido, cao, bing, va
kém chi 13 nhitng trang thdi tvong ddi, chiing ludn
bi€n ddi theo thdi gian, khong gian va hoan cinh.
C4i ma ban xem 12 vugt trdi & Viét Nam c6 thé
khong dugc xem nhu vdy tai Hoa Ky. C4di ma
ngudi ta xem 12 thip kém & Au chau c6 thé khong
bi xem nhu vy & A chiu. Ty nhu tai hiu hét cic
ndi bén Au chéu, khi c6 ngudi ché&t, than nhin
con lai s& dem thi thé ngudi chét chon hay héa
thi€u véi nhitng nghi thdc thich dang va ho cho
nhu vay 12 vin minh. Tuy nhién, tai mdt vai ndi &
A chau, ngudi ta dem thi thé ngudi chét ct ra tir
khiic, rdi dem bd vao rirng cho chim hoang in, va
ho cling xem nhu vdy 1a hgp ly. Bén canh dé,
trong vong ludn hdi sanh t&, trdi qua nhiéu doi
ki€p, chiing ta da tirng c6 nhitng dia vi vugt troi,
hoiic bing hoic thap kém 14n nhau. C6 ldc ban 1a
vua, nhung lic khic lai 1a mot tén dn may. Vi vay
birc Phat khuyén hang dé tir ciia Ngai 1a ding
bao gid c¢d cong so sdnh hon kém trong bat cit
hoan cdnh ndo. Vi khi ban so sdnh cao, biing va
thdp c6 nghia 12 ban phan biét giita trang thdi tot
va xau cda tim. Ban c6 thé tranh dugc nhitng lo
au khong cin thi€t néu ban cd ging dirng so sinh
minh v&i ngudi khdac. Ky that, hanh dong so sinh

tw n6 khong sai trdi n€u ban c6 khé niing x dung
n6 chi nhim gidp tw twdng va hanh dong cla ban
t6t hon. Tuy nhién, thudng thi hanh dong so sdnh
hon kém sé& dua ban d&€n chd lo 4u khong cin
thi€t. N&u ban nghi ban hon ngudi, ban c¢6 thé trd
nén kiéu ngao. N&u ban nghi ban biing ngudi, ban
c6 thé sanh tAm lui bi€ng, tri tré va khong phan
d4u. N&u ban nghi ban kém cdi hon ngudi, ban c6
thé tr§ nén nhit nhat, rut re, thim chi d6 ky nira

12 khdc. Vi vy ngudi Phit tif chdn thuan khong

nén so sanh hon kém vdi ai.

Compassion (n): Karuna (skt)—Bi tAm hay long

bi mAn—Pity—Active sympathy—Heart of pity—

Feeling of pity and sympathy for someone who is

in distress, and the desire to help him (l1ong thudng

x6t d6i vdi ai va mudn gitp dd ngudi Ay)—See

Fifty-two mental states.

(I) The meanings of compassion—Nghia cula
1ong bi man:

1) ‘Karuna’ means pity or compassion. In Pali
and Sanskrit, ‘Karuna’ is defined as ‘the
quality which makes the heart of the good
man tremble and quiver at the distress of
others.” The quality that tender
feelings in the good man at the sight of
others’ suffering. Cruelty, violence is the
direct enemy of ‘karuna’. Though the latter
may appear in the guise of a friend, it is not
true ‘karuna’, but falsely sympathy; such
sympathy is deceitful and one must try to
distinguish true from false compassion. The
compassionate man who refrains from
harming and oppressing others and endeavors
to relieve them of their distress, gives the gift
of security to one and all, making no
distinction whatsoever—Long bi min c6
nghia 12 tu duy vd hai. “Karuna” dugc dinh
nghia nhu “tinh chit 1Am cho trdi tim cla
ngudi thién lanh rung dong tru6c nhitng bat
hanh ctia ngudi khdc” hay “tinh chat 1am khoi
day nhitng cdm xic diu dang trong mot ngudi
thién lanh, khi nhin thiy nhitng khd dau cda
ngudi khic. Poc dc, hung bao 1a ké thu truc
ti€p clia long bi min. Mic di sy budn riu
hay sau khd c6 thé xudt hién dusi dang mot
ngudi ban, né vin khong phdi 13 Karuna that
su, ma chi 14 long tric 4n gid doi, long tric
4n nhu vy 1a khong trung thuc va ching ta

rouses
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phdi ¢d gidng phan biét tAm bi that sy véi
long tric 4n gid ddi ndy. Ngudi c6 long bi
min 12 ngudi trdnh 1Am hai hay 4p bic ké
khdc, ddng thdi c6 ging xoa diu nhitng bat
hanh cda ho, bd thi sy vd dy hay dem lai sy
an &n cho ho ciing nhu cho moi ngudi, khong

phan biét ho la ai.

Immeasurable Compassion, a mind of great
pity, or infinite compassion—Boundless pity,
to save from suffering. Here a monk, with a
heart filled with compassion. Thus he stays,
spreading the thought of compassion, above,
below, across, everywhere, always with a
heart filled with compassion, abundant,
magnified, unbounded, without hatred or ill-
will. Compassion also makes the heart quiver
when other are subject to suffering. It is the
wish to remove the suffering of others, and it
is opposed to cruelty. Once we have fully
developed compassion, our mind will be full
with altruistic thoughts, and we automatically
pledge to devote ourselves to freeing others
from the the suffering. In addition,
compassion also enables us to refrain from
pride and selfishness: Bi V6 Lugng Tam la
tam citu khd cho chiing sanh. o] day vi Ty
Kheo véi tAm ddy long bi man trdi rong khip
ndi, trén, dudi, ngang, hét thdy phuong xi,
cung khiip v6 bién gidi, vi 4y ludn an trd bi€n
min v6i tAm bi, quing dai, vO bién, khong
han, khong san. Bi v6 lugng tAm con lam tAm
ta rung dong khi thay ai dau khS. TAm ao wéc
mong mudn loai trir dau khd ctia ngudi khéc,
ddi lai v6i sy tan 4c. Mot khi ching ta da
kién toan long bi min thi tim ching ta s&
tran day nhitng tu tuéng vi tha, va ty nhién
chiing ta nguyé&n cong hi€n ddi minh cho viéc
cttu khd ngudi khic. Ngoai ra, 1ong bi min
con gitip ching ta ché ngy dugc sy ngao man
va ich ky

Compassion extends itself without distinction
to all sentient beings. Compassion must be
accompanied by wisdom in order to have
right effect—LOng bi min tv né trdi rong dén
chiing sanh van loai. Bi min phai di kém vdi
tri tué mdi c6 hiéu qui ding din dudc: There
is a striking example of the Buddha’s
compassion written in Buddhist sutras. The

story tells us that one day the prince and his
cousin Devadatta went wandering in the
Royal Park which surrounded the royal
residence. When Devadatta shot down a swan
with his bow and arrow. Both the prince and
Devadatta ran toward where the swan had
fallen down, but Prince Siddhartha, being the
faster runner, reached the place first. The
young prince picked the wounded swan up in
his arms and sought to relieve the bird’s
suffering. Devadatta reacted angrily to this,
insisting that the swan belonged to him
because he was the one who shot it down.
Eventually, they took their dispute to the wise
man of the court, who decided to reward the
bird to Siddhartha on the basis that life rightly
belongs to him who would preserve it and not
to him who would destroy it—Cé mdt thi du
ndi bac vé 1ong bi min clia Pic Phat da dugc
ghi lai trong kinh dién Phat gido. Chuyén ké
ring thdi t TAt Pat Pa va ngudi anh em ho
1a P& Ba Pat Pa, trong khi dang dao chdi
trong vudn ngy uyén ciia hoang cung, khi Bé
Ba dung cung tén bdn rdi modt con thién nga.
Ca hai déu voi vd d&€n chd con thién nga vira
roi xudéng, nhung thdi t& chay nhanh hon nén
t6i trudc. Ngai 6m con thi€én nga bi thuong
trong tay va tim cdch lam cho né b6t dau dén.
Khi Bé Ba dén noi, 6ng ta té y gian dif, nhat
dinh cho ring con thién nga la clia 6ng vi
chinh 6ng da bdn tring né. Sau dé hai ngudi
dem sy tranh chdp d&€n nhd mdt nha hién triét
ndi ti€ng cda triéu dinh phan xi. Vi nay da
quyét dinh dua vao 1y do cttu sinh mang clia
con chim ma giao né cho théi t&, chd khong
giao cho ngudi da bin roi n6—See
Compassion and Loving-kindness.

(IIT) Compassion of Bodhisattvas—Long bi man

clia Bd Tit: Bodhisattvas’ compassion is
inconceivable. Bodhisattvas are
enlightenment-beings, Buddhas-to-be,
however, they vow to continue stay in this
world for a long period of time. Why? For the
good of others, because they want to become
capable of pulling others out of this great
flood of sufferings and afflictions. But what
personal benefit do they find in the benefit of
others? To Bodhisattvas, the benefit of others



783

is their own benefit, because they desire it
that way. However, in saying so, who could
believe that? It is true that some people
devoid of pity and think only of themselves,
find it hard to believe in the altruism of the
Bodhisattvas. But compassionate people do
so easily. Do we not see that certain people,
confirmed in the absence of pity, find
pleasure in the suffering of others, even when
it is not useful to them? And we must admit
that the Bodhisattvas, confirmed in pity, find
pleasure in doing good to others without any
egoistic preoccupation. Do we not see that
certain, ignorant of the true nature of the
conditioned Dharmas which constitute their
so-called “Self”, attach themselves to these
dharmas, as a result, they suffer pains and
afflictions because of this attachment. While
we must admit that the Bodhisattvas, detach
themselves from the conditioned Dharmas, no
longer consider these Dharmas as “I” or
“Mine”, growing in pitying solicitude for
others, and are ready to suffer pains for this
solitude?—Long bi min cda chu vi BS Tat 1a
khong thé nghi ban. Chu B T4t 1a nhitng
bac da gidc ngd, nhitng vi Phat tudng lai, tuy
nhién, cdc Ngai nguyén s& ti€p tuc tru th&
trong mot thdi gian that dai. Tai sao vdy? Vi
1gi ich cho tha nhin, vi cdc ngai mudn citu
v6t ching sanh ra khéi con dai hong thiy clia
khS dau phién nio. Nhung con Igi ich ciia
chinh cdc ngai & ddu? VGi cdc ngai, 1gi ich
ctia ching sanh chinh 1a 1gi ich cda cdc ngai,
bdi vi cdc ngai mudn nhu vay. Tuy nhién, néi
nhu vay thi ai c6 thé tin dugc? That 13 ding
vGi nhitng ngudi kho can tinh thudng, chi nghi
dén riéng minh thi tha'y khé tin dugc 1ong vi
tha cia vi B6 T4t. Nhung nhitng ngudi c6 tr
tam thi hi€u né d& dang. Chiing ta ching thiy
dé sao, mot s& ngudi ngudi lanh tinh thuong
thdy thich thd truSc niém dau ndi khd cia
ngudi khdc, dit cho niém dau ndi khd ching
mang lai 1gi ich chi cho ho? Va chiing ta cling
phdi thira nhin ring chu B tit, cuong quyét
trong tinh thuong, thd'y hoan hy gidp ich cho
ké khac khong chit lo 4u vi ky. Ching ta
ching thdy sao, nhitng ké u minh truSc ban

~9

chat that sy clia van hitu nén coi cdi “Ngi” la

(V) Loving-kindness

that nén tréi budc vao né va hiu qua 1a khé
dau phién nio. Trong khi chu B6 T4t d3 x6a
bb dugc cdi “Ngd” nén ngirng xem nhitng cdi
“Ta” v “clia ta” 13 that. Chinh vi th€ ma chu
vi Bd T4t ludn 4n cin tir bi d6i v4i tha nhan
va sin sang chiu muon ngan khd dau phién
nio vi sy An cAn tlr bi nay.

(IV)Wishing others be freed form problems—

Long mong mudn ngudi khic thoat khd:
Compassion means wishing others be freed
from problems and pain that they have
undergone or are undergoing. Compassion is
different from pity and other conscending
attitudes. Compassion recognizes ourselves
and others as equal in terms of wanting
happiness and wanting to be free from
misery, and enables us to help them with as
much ease as we now help ourselves—Long
bi min c6 nghia 12 mong cau cho ngudi khac
dugc thoat khdi nhitng khé khin va dau khd
ma ho d3 va dang phdi trdi qua. Long bi min
khéc v4i long thuong haiva nhitng tAm thdi c6
tinh cdch chi€u ¢6 khdc. Long bi min luon di
kém v6i nhan thiic vé sy binh déng gitta minh
va nhitng chiing sanh khic vé phuong dién
mong ciu hanh phic vd mong mudn thodt
khdi cdnh khé, va tir @6 1am cho chiing ta c6
thé gitip ngudi khiac d& dang nhu gitp chinh
bén than minh.

(benevolence) and
compassion are some of the most important
entrances to the great enlightenment; for with
it good roots prevail in all situations in life,
also with it we do not kill or harm living
beings. In the Dharmapada Sutra, the Buddha
taught: “To dwell in the house of Compassion
is the safest, for it protects our minds and
bodies from the enemies of hatred and
afflictions. It allows us to have peace and
contentment.” Thus, sincere Buddhists should
always consider great pity and compassion
their room, gentleness and patience the robes,
and the emptiness of all phenomena the seat:
T bi 12 mdt trong nhitng cda ngd quan trong
di dén dai gidc, vi nhd d6 ma thién cin ludt
thing va ciing tir d6 ma ching ta khong lam
ton hai chiing sanh. Trong Kinh Ph4p Cd, Pic
Phat day: “An try trong cin nha Tir Bi ay
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chinh 12 mdt ndi kién c6 nhit, ndi bido vé cho
than tAm ta dudc an toan trudc moi ké thu
phién nio va sin hin. Ndi d6 ta s& c6 su an
lac.” Th€ nén, Phat t& chon thudn nén ludn
xem tUf bi 16n 1am nha, nhu hoa nhin nhuc
lam y 4o, va c4dc phdp khong lam toa.

(VI)Other explanations on Compassion—Nhiing

1)

2)

gii thich khdc vé long Bi Min:

Compassion is surely not a flabby state of
mind. It is a strong enduring thing. When a
person is in distress, it is truly compassionate
man’s heart that trembles. This, however, is
not sadness; it is this quacking of the heart
that spurs him to action and incites him to
rescue the distressed. And this needs strength
of mind, much tolerance and equanimity. So,
it is totally wrong to come to a hurry
that compassion
expression of feebleness, because it has the
quality of tenderness—Long bi min chic
chin khong phdi 1a mot trang thdi Gy mi hay
y&u dudi clia tim. N6 12 mot cdi gi d6 manh
mé&, vitng chic. Trdi tim clia ngudi c6 1ong bi
man thue sy sé rung dong, khi thdy mot ngudi
nao d6 trong con hoan nan. Tuy nhién, day
khong phdi 12 mot sy uu sdu budn bi; chinh
su rung dong ndy da khich 1& ngudi 4y hanh
dong va thic duc ngudi 4y citu nguy k& bat
hanh. Muén lam dugc diéu nay phdi cin dén
sttc manh ctia tim, phdi cin d&n rit nhiéu
long khoan dung va tAm xa. That Ia sai 1Am
khi c6 ngudi voi va di d&€n k&t ludn riing 1ong
bi min 12 sy bi€u 16 mot tim hdn y&u dudi,
bdi vi né ¢6 tinh chi't diu ding, nhu mi.

The Buddhist conception of “Karuna” has no
compromising limitations. All beings include
even the tiniest creature that crawls at our
feet. The Buddhist view of life is such that no
living being is considered as outside the circle
of “Metta and Karuna”
distinction between man, animal and insect,
or between man and man, as, high and low,
rich and poor, strong and weak, wise and
unwise, dark and fair, Brahmin and Candala,
and so forth; for “Metta and Karuna” are
boundless and no sooner do we try to keep
men apart on the false basis mentioned
above, than the feeling of separateness

conclusion to be an

which make no

3)

creeps in and these boundless qualities
become limited which is contrary to the
teaching of the Buddha—Quan diém clia dao
Phat vé l1ong bi min khong c6 nhitng gi6i han
quy dinh. Moi ching sanh k& c3 nhitng sinh
vat nhd bé nhit bd dudi chan chiing ta. Nhu
viy, nhan sinh quan clia dao Phit cho ring
khdng c6 chiing sanh nao dugc xem nhu nim
ngoai vong titr bi va khong c6 su phin biét
gitta ngudi, thd, sdu bo, hay gitta ngudi va
ngudi nhu thugng ding hay ha liét, gidu hay
nghéo, manh hay yé&u, tri hay ngu, den hay
tring, Ba La Mo6n hay Chién Pa La, van van,
vi Tir Bi khong c6 bién gidi, va ngay khi
chiing ta c6 géng phan chia con ngudi ra trén
cin ban sai 14m vira k€ trén, lién theo d6 cdi
cdm xiic tu riéng da 1én vao va nhitng phadm
chit vd han ndy di tr§ thanh hitu han, ma
diéu nay trdi ngudc lai v6i nhitng 18i day cida
bic Phat.

We must be careful not to confuse
compassion with morbid manifestations of
sadness, with feelings of mental pain and with
sentimentality. At the loss of a dear one, man
weeps, but that is not compassion. If we
analyze such feelings carefully we will
conclude that they are outward manifestations
of our inner thoughts of self affection. Why
do we feel sad? Because our loved one has
passed away. He who was our kin is now no
We feel that we have lost the
happiness and all else that we derived from
him and so we are sad. Do we not see that all
these feelings revolve round the ‘I" and
‘Mine’? Whether we like it or not, self
interest was responsible for it all. Can we call
this ‘karuna’, pity or compassion? Why do we
not feel equally sad when others who are not
our kin pass away before our eyes? Because
we were not familiar with them, they were
not ours, we have not lost anything and are
not denied the pleasures and comforts we
already enjoy—Chiing ta cAn phdi than trong
khong d€ nhim 14n tim bi v6i nhitng biéu
hién bénh hoan ctia sy budn riu, v6i nhitng
cdm gidc khd than, va véi sy iy mi. Mat mot
ngudi than, ching ta khéc, nhung cdi khéc dé
khong phdi 1a 1ong bi min. N&u phin tich

more.
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nhitng cdm xtic ndy mot cdch cin than, chiing
ta s& thdy ring chiing chi 12 nhitng biéu hién
bé ngoai clia nhitng tu tudng, hay y nghi triu
mén, ich ky niim bén trong clia ching ta. Tai
sao ching ta cAm tha'y budn rau? B&i vi ngudi
than cta chiing ta dd qua doi. Ngudi d6 la
ban b&, ho hang cda ching ta nay khong con
nita. Chiing ta cdm thdy ring minh da m4t di
modt niém hanh phic v moi tht khic ma
ngudi Ay dem lai, cho nén ching ta budn riu.
DAu thich hay khdng thich, ty Igi vin 1a
nguyén nhin chinh cda tit cd nhitng tinh cdm
d6. Khong thé goi day la “Karuna” dudc, tai
sao ching ta khong budn khéc khi nhitng
ngudi chét d6 khong phai 1a ngudi than clia
chiing ta? Pon gidn 1a vi chiing ta khong quen
vdi ho, ching ta ching mit mat gi cd va su
qua ddi ciia ho ciing ching 4nh hudng gi dén
nhitng vui thd va 1gi ich ma ching ta da cé.
Compassion in all things: Ti bi van hanh (tr bi
v6i chiing sanh moi loai)—Bodhisattva’s tender
compassion in all things, or with compassion all
things succeed—Bd Tt tru & tim dai bi ma tu
van hanh, khdc nao ding nudc tir bi ma tuéi cay
van hanh, 1am cdy xanh 5t (dung phdp tr bi thi
moi viéc déu hanh thong).
Compassion Buddha: White-robed form of
Kuan-Yin—Bach y Quan Am.
Compassion-contemplation: Tr bi quin—
Contemplation in  which  pity  destroys
resentment—Qudn chi€u 14y tir bi triét tiéu odn
hin—See Fivefold procedure for quieting the
mind.
Compassion, Equality, Enlightenment and
Emancipation: T bi, Binh ding, Gidc ngd va
Gidi thodt.
Compassion-fields: Bi Dién—See Eight fields
for cultivating blessedness (I) (B).
Compassion mind: Heart of compassion—Tu
Bi Tam—Mercy—Benevolence—According to
Most Venerable Thich Thién Tam in The Thirteen
Patriarchs of Pureland Buddhism, what is the
‘compassionate mind?” To be compassionate is to
pity and to be empathetic, wishing to help and
rescue others without having discriminations or
attachment to various characteristics. This means
‘altruism’ or to have mercy and compassion,

wishing to help others but not to have any
intention of taking advantages. For instance,
seeing someone rich, beautiful, etc, one pretends
to be compassionate by helping, but having
ulterior motives of self-gain. This is called
“Desirous Views,” or developing love and lust
when seeing wealth and beauty according to
binding ways of sentient beings; thus, to act in
this way cannot  be called being
‘compassionate’—Theo Hoa Thugng Thich Thién
Tam trong Lién Téng Thap Tam T8, sao goi 1a Tir
Bi Tam? Tur bi 1a long x4t thuong cttu do ma lia
tudng va khong phian biét chdp trudc. Nghia 1a
thuong x6t cttu d0 ma khong c¢6 hiu ¥ 1gi dung.
Ching han nhu vi thdy ngudi giau dep, sang ci,
van van, nén gid bo ‘Tir Bi’ d€ dung y va muu
tinh cdc viéc riéng tu ¢ 1gi cho minh. Pay chi
dudc goi 1a “Ai Kién,” nghia 12 thdy giau dep ma
sanh khgi long thuong theo 16i tréi budc cia
chiing sanh, ché khéng phéi 1a Tir Bi. **See Ten
circumstances in which Bodhisattvas develop their
compassionate minds.

Compassion and patience: T Nhin—Two of

the three souces of cultivation, compassionate

tolerance—Hai trong ba ngudn cdi tu hanh, tir bi
va nhin nhuc.

Compassion and pity: Tr Bi—See Three

sources of cultivation.

Compassion salvation: Pai bi cttu do—See

Ten inexhaustible treasures and Ten principles

which help enlightening beings fulfill their great

VOWS.

Compassion speech: All Buddhas abide in

compassion speech—Chu Phit try noi dai bi

ngit—See Ten kinds of abode.

Compassion and strictness: Tt Nghiém—Tu

bi ma nghiém khic—Mother and father. The

maternal-cum paternal spirit—Me Cha.

Compassion and understanding: Long bi min

va su hi€u biét.

1) According to Most Venerable Thich Nhat
Hanh in “Anger,” understanding and
compassion are very powerful sources of
energy. They are the opposite of stupidity and
passivity. If you think that compassion is
passive, weak, or cowardly, then you don’t
know what real understanding or compassion
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is. If you think that compassionate people do
not resist and challenge injustice, you are
wrong. They are warriors, heroes,
heroines who have gained many victories.
When you act with compassion, with non-
violence, when you act on the basis of non-
duality, you have to be very strong. You no
longer act out of anger, you do not punish or
blame. Compassion grows constantly inside of
you, and you can succeed in your fight against
injustice—Theo Hoa Thudng Thich Nhat
Hanh trong tic pham “Gian,” hi€u bi€t va tir
bi 12 hai ngudn ning lugng rdt manh. Hiéu
bié't va tir bi ngugc lai vdi ngu si va thu dong.
Né&u cho riing tir bi 1a thu dong, y€u dudi hay
hén nhat tifc 12 khong hi€u gi hét vé y nghia
dich thyc ctia hi€u bi€t va tir bi. N&u cho ring
nhitng ngudi cé tdm tir bi khdong bao gid
chdng d6i va phin ng v6i bat cong 1a 1am.
Ho 1a nhitng chién si, nhitng anh hing, anh
thu da tirng thing tran. Khi ban hanh dong
vdi tAm tif bi, véi thdi do bat bao dong trén
cin ban cla quan di€m bat nhi thi ban phai
c6 rat nhiéu hung Iyc. Ban khong hanh dong
vi san hdn, ban khong tritng phat hay ché
trach. T ludn 16n manh trong ban va ban cé
thé thanh cong trong viéc tranh ddu chdng bat
cong.

Being compassion doesn’t mean suffering
unnecessarily or losing your common sense.
Suppose you are leading a group of people
doing walking meditation, moving slowly and
beautifully. = The  walking
generates a lot of energy; it embraces
everyone with calm, solidity, and peace. But
suddenly it begins to rain. Would you
continue to walk slowly, letting yourself and
everyone else get soaked? That’'s not
intelligent. If you are a good leader of the
walking meditation, you will break into a
jogging meditation. You still maintain the joy
of the walking meditation. You can laugh and
smile, and thus you prove that the practice is
not stupid. You can also be mindful while
running and avoid getting soaked. We have to
practice in an intelligent way. Meditation is
not a stupid act. Meditation is not just blindly
following whatever the person next to you

and

meditation

3)

does. To meditate you have to be skillful and
make good use of your intelligence—Tu bi
khong c6 nghia 1a chiu dau khd khong can
thi€t hay mat sy khdn ngoan binh thudng. Thi
du nhu ban huéng din mot doan ngudi di
thién hanh, di chuyén that cham va that dep.
Thién hanh tao ra rit nhiéu ning lugng; thién
hanh dem lai sy yén tinh, viing chdy va binh
an cho moi ngudi. Nhung néu bat thinh linh
tr&i lai d8 con mua thi ban dau c6 thé c tiép
tuc di cham dé cho moi ngudi phdi bi udt
sting dugc? Nhu vay la khong thong minh.
Né&u ban 13 mdt ngudi huéng din tdt ban sé&
chuyén qua thién chay (lip sip). Ban vin
duy tri dugc niém vui clia thién hanh. Ban
van c6 thé cudi va mim cudi d€ td ra minh
khong ngu ngd trong tu tdp. Ban vin c6 thé
git chanh niém khi thyuc tap thién chay dugi
con mua. Chiing ta phdi thyc tip bing dudng
161 thong minh. Thién tdp khong phai 1a mot
hanh dong ngu ngd. Thién tip khong phdi 1a
nhim mit bit chu6c ngudi k& bén. Thién tap
la khéo 1éo va st dung tri thdng minh cia
chinh minh.

Human beings are not our enemy. Our enemy
is not the other person. Our enemy is the
violence, ignorance, and injustice in us and in
the other person. When we are armed with
compassion and understanding, we fight not
against other people, but against the tendency
to invade, to dominate, and to exploit. We
don’t want to kill others, but we will not let
them dominate and exploit us or other people.
We have to protect ourselves. We are not
stupid. We are very intelligent, and we have
insight. Being compassionate does not mean
allowing other people to do violence to
themselves or to us. Being compassionate
means being intelligent. Non-violent action
that springs from love can only be intelligent
action—Con ngudi khong phai 1a ké thu ctia
ching ta. Ké thu cda chiing ta khong phai 1a
ngudi khac. Ké tha cla ching ta 1a bao dong,
si mé&, va bit cong trong chinh chiing ta va
trong ngudi khac. Khi ching ta trang bi v&i
1ong tir bi va sy hiu biét, chiing ta khong dau
tranh véi ngudi khédc, nhung ching ta chdng
lai khuynh huéng chi€m doat, khdng ché& va
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béc 16t. Chiing ta khong mudn tiéu diét ngudi
khac, nhung chiing ta khong dé cho ho khong
ch&€ va béc 16t ching ta hay ngudi khic.
Ching ta phdi ty bdo chiing ta. Ching ta c6
tri thong minh, va tri tué. Tu bi khong cé
nghia 14 dé€ cho ngudi khic mic tinh bao
dong véi chinh ho va véi ching ta. T bi c6
nghia 12 thong minh. Hanh d6ng bit bao dong
xuat phdt tir tinh thuong chi c6 thé 1a mot
hanh ddng thong minh.

Compassion-Wisdom: Bi-Tri—Pity and
wisdom, the two characteristics of a bodhisattva
seeking to attain perfect enlightenment and the
salvation of all beings—Bi va tri 1a hai dédc tinh
clia chu B6 Tat trén budc dudng tu tip dai gidc va
cttu do chiing sanh.

() The meanings of Compassion-Wisdom”—
Nghia cta Bi-Tri:

1) Karuna or compassion means below is to save
sentient beings: Bi 1a dudi thi ha héa ching
sanh.

2) Jnana or wisdom means above is to seek

Bodhi—Tri 1a thugng ciu Bd P& hay Phat

dao.

Characteristics of “Compassion-Wisdom”—

bic diém ctia “Bi Tri”:

1) In Mahayana Buddhism, Pity is typified by
Avalokitesvara and  wisdom by
Mahasthamaprapta: Theo Phit Gido Dai
Thira, di€n hinh cda bi 1a Ngai Qudn Th& Am
B6 Tat; con Ngai Pai Th& Chi 1a dién hinh
cla tri.

2) In the esoteric sects, pity is represented by
the garbhadhatu or the womb treasury, while
wisdom is represented by the vajradhatu or
the diamond treasury: Theo Chan Ngbén Gido
thi Bi Ia Thai Tang gi6i, trong khi Tri 1a kim
cang gidi.

Compassion, Wisdom, Courage: Bi

Diing—See Compassion-Wisdom.

ety

Tri

Compassionate (a): T bi—Be compassionate:
Thuong x6t.

Compassionate contemplation: The
contemplation for saving beings from suffering,
and the merciful contemplation for giving joy to
all beings—Bi qudn tir quan.

Compassionate cultivators:
practitioners—Hanh gid c6 bi tAm.
Compassionate eye: Eyes of the Buddha—Tir
nhin (4nh mit tif bi cia Pdc Phat).
Compassionate garment: Monk’s robe—Tu bi
y (ddc danh cla phdp y, hay 4o ca sa cda chu
Téang).

Compassionate heart: Karuna (skt)—Loving-
kind heart—Bi Tam—Compassion—Pity—Active
sympathy—A compassionate heart—A heart of
pity, of sympathy, or sadness—Compassion
extends itself without distinction to all sentient
beings. However, Compassion must be
accompanied by wisdom in order to have right
effect—Bi tAm md rong khéng phan biét ching
sanh moi loai. Tuy nhién, bi tAm phdi di kém vdi
tri tué, dé c6 dudc k&t qui diing din.
Compassionate-honored one: T ton—See
Maitreya.

Compassionate and merciful contemplation:
Tu bi quian—Compassionate contemplation for
saving beings from suffering, and the merciful
contemplation for giving joy to all beings—Bi
quan nhim cfu dd ching sanh thoit khd, va tir
quin nhim ban niém vui cho hét thdy chiing sanh.
Compassionate mind: TAm Bi and TU Bi
Tam—See Heart of compassion.

Compassionate One: Maitreya—Tiu Thi—See
Maitreya.

Compassion and patience: Tt nhAn—Two of
the three souces of cultivation, compassion and
patience, compassionate tolerance—Hai trong
tam quy, tif bi vd nhin nhuc—See Three sources
of cultivation.

Compassionate power: Tu luc.
Compassionate teachings: Ldi tir huan.
Compassionate vow: Bi nguyén—The great
compassionate the Buddhas and
Bodhisattvas to save all sentient beings—Pai bi
nguyén ctia chu Phat va chur Bd T4t 1a citu vét tat
cd ching sanh—See Heart of compassion.
Compassionateness (n): Tinh hay thudng ngudi.
Compel (v): Bit budc.

Compendium (n): Bai todt y&u (tém tit), sich
y&u lugc.

Compassionate

vow of
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Compendium of Philosophy: Thing Phdp Yé&u

Luan.

I An of  Compendium  of
Philosophy—Tdng quan vé Thing Phip Y&u
Luén: Compendium of Philosophy is one of
the chief sastras or commentaries of the
Abhidharma-kosa School, which is classified
into two kinds: conditioned or the created,

overview

and non-conditioned or the unconditioned—

Thiing Phdp Y&u Luin 12 mdt trong nhitng bd

luan cia Ciu X4 Tong, trong dé tit cd cdc

phéap dugc chia lam hitu vi va vo vi.

These are all created things, 72 in number

and with uncreated things, 3 in number,

constitute the five categories and the seventy-

five dharmasNhitng phap ndy déu 13 hitu vi,

t6ng cong c6 72, cing véi 3 phip vo vi tao

thanh 5 bd loai v4i 75 phép.

1) The created or conditioned: Hitu Vi Phap—
See Samskrita.

2) The non-created or unconditioned dharmas:

Asamskrta  (skt)—V6 Vi Phip—See

Asamskrta dharma.

See Seventy-five dharmas of the Abhidharma

Kosa.

ax

3k

Compensate (v) for: Pén bu—To pay someone
compensation in cash—To make up for.
Compensation (n): Sy bdi thudng.

Compete (v): Canh tranh—Kinh chong—To
contend.

Compete (v) with someone in talent: Pua tai.
Competitor: Opponent—Rival—Pich thi—Pai
tha.

Compilation of Buddha’s Teachings: K&t tap
nhitng 181 gidng day ctia Pdc Phat—It is certain
that Buddha’s teachings were never compiled
during his life time. His death had shattered the
confidence of his followers, as they were feeling
depressed due to absence of their mentor, as there
was no one else who could guide them. Hence,
they all were a confused and bewildered lot.
Ultimately, they decided to compile Buddha’s
teachings and reduce them to scriptures. It was an
arduous task, as they had to recite his teachings
from memory, then collect them and finally
compile them for being shaped into scriptures—
Ngudi ta doan chic ring nhitng 15i gidng day clia

Dic Phit chua tirng dudc két tdp trong thdi Puc
Phat con tai th€. Sy nhip diét clia Pic Thé Ton
dd 1am vun v3 sy tin tudng cia cdc hang dé t& vi
ho cdm thdy wu budn vé sy thi€u ving clia bac
DPao Su, vi tir dy khong con ai din dit ho. Chinh
vi vy ma ho cdm thdy bdi r6i hoang mang rit
nhié¢u. Cudi cling ho quyé&t dinh k&t tip nhitng 15i
gidng day ctia Pdc Phat va cd dong lai thanh
Kinh dién. P6 14 mot cong viéc vo clung kho
khin, vi ho phai triing tung lai nhitng 16i Phat day
bing tri nhS, sau d6 gom gép tAt cd lai va cudi
ciing k&t tap lai thanh kinh dién—See Buddhist
Councils.

Compile (v): Collect and arrange—Soan thdo—
Suu tép.

Compile the Vietnamese Tripitaka: K&t tap
Viét tang.

Complain (v): Ta thdn.

Complain bitterly: Odn trach.

Complain about one’s lack of material

resources in order to receive offerings: Than

phién ting thi€u d€ nhan cing dudng, 1a pham

gi6i Ba Dat P& trong nhitng trudng hgp sau diy—

Commit an Expression of Regret Offence under

the following circumstances:

1) A Bhiksu or Bhiksuni who complains to
laypeople about his or her lack of material
resources in order to receive offerings—TYy
Kheo hay Ty Kheo Ni than phién v6i ngudi
th€ tuc ring minh ting thi€u dé& dugc ciing
dudng.

2) A Bhiksu who goes to nunnery to complain
about his lack of material resources in order
to receive offerings—Mot vi Ty Kheo di dén
Ni vién than phién ting thi€u d€ dudc cling
dudng.

3) A Bhiksuni who goes to a monks’ monastery
to complain about her lack of material
resources in order to receive offerings—Vi
Ty Kheo Ni di dén ty vién cda chu Ting,
than phién ting thi€u d€ dudc ciing dudng.

Complain to laypeople about difficulties

and conflicts in the Sangha: Than phién véi

ngudi th€ tuc vé nhitng khé khin va bit dong
trong gido hgi—A Bhiksu or Bhiksuni who does
not try to communicate with his or her fellow
cultivators to solve difficulties or conflicts but
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only complains to laypeople about these
difficulties and conflicts, commits an Expression
of Regret Offence—Vi Ty Kheo hay Ty Kheo Ni
nao khong chiu ¢& gidng néi chuyén hoa gidi véi
ban ddng tu d€ gidi quyét nhitng khé khin va
mau thuin ma chi di than phién véi ngusi thé tyuc
vé nhitng khé khin va mau thuin ndy, 12 pham

gi6i Ba Dat P¢é hay gidi Poa (can phdi phat 16

sam hoi).

Complain about the precepts and fine

manners: Ché trich hay than phién vé gidi luat

va uy nghi—A Bhiksu or Bhiksuni who complains
about the precepts and fine manners, saying that
the articles presented are bothersome,
complicated, too detailed, not truly necessary, and
that they take away one’s freedom, commits and

Expression of Regret Offence—Vi Ty Kheo hay

Ty Kheo Ni nio than phién ché trich gidi diéu va

uy nghi, cho ring cdc diéu 1& nay phién phic,

cong kénh, phic tap véi qud nhiéu chi ti€t khong
cAn thi€t, lam mat ty do, 1a vi 4y pham gidi Ba

Dat D&, phdi phat 16 sim hdi.

Complaint has entered the vital region:

Bénh nhdp cao hoang—The complaint is

hopeless.

Complaisance: Anunaya (p)—Ai Kiét St—See

Seven fetters.

Complement (v): BS khuyét.

Complementarity by mutual supply: An Mat

Hién Liéu Ciu Thanh Mén—See Ten profound

theories.

Complementary (a): B§ tic—Bd khuy&t—B3&

sung—hd tuong.

Complemented by: Pugc b3 khuy&t bdi.

Complete (a&n): Perfect—Cu (vién mén).

1) (a): Perfect—Impeccable—Entire—Hoan
toan hanh phic—Beside nirvana, there is no
such thing as perfect bliss—Ngoai Niét ban
ra, khdong c6 hanh phic hoan toan trén doi
ndy.

1) (n): Sy hoan toan—Great complete: Pai
man—Full complete.

2) Sy hoan thi€én—According Chuang-Tzi as
well as other religious concepts in India and
China, there is no so-called Individual god.
However, they accept a so-called “One
Thing” or “The Absolute”. They consider the

too

LEIT3

terms for “Complete”, “all embracing”, “the
whole”, even though these names are
different, the reality sought in them is the
same. They all refer to the “One Thing”—
Theo Trang T& ciing nhu nhitng quan niém
ton gido khic & An Do va Trung Hoa, khong
c6 mot thugng d€ c4 nhan. Tuy nhién, ho
thira nhan mot thyc thé vinh hing hay mot
tht “Tuyét P8i”. Ho cho riing ba thuit ngir:
“Sy hoan thién”, “su bao trim tit cd”, va “cdi
toan thé”, du tén goi c6 khic, thuc thé bén
trong 12 dOng nhat, ti't cd déu dé cap dén cdi
“Mot”.

Complete (v): B3 khuyét—Hoan thanh—To

complement.

Complete abandonment: Hoan toan budng bd.

1) Upeksa (skt)—X4 VO Lugng Tam (tAm
budng toan)—Absolute
indifference—Giving up all things—Limitless
indifference, or absolute indifference
(renunciation of the mental faculties), one of
the four forms of unlimited, or unsparing mind
of all Buddhas—Hoan toan xa bd, mdt trong
td vo lugng tim clda chu Phit—See Four
Immeasurable Minds.

2) Upeksa-sambodhi—Hanh
to all disturbances of subconscious or ecstatic
mind—Hoan toan buéng bd. Ding dung trudc
moi phién todii—See Seven Bodhyangas.

Complete achievement or attainment: Vi
vién (Cong ditc di diy, qud vi vién min)—
Perfect achievement or attainment—See FEight
fundamental characteristic of a perfect school of
teaching.
Complete altruism: An vi tha bao la—See Ten
kinds of Buddha’s grace.
Complete annihilation: Sy hoai diét hoan toan.
Complete assembly: Min Toa—A full
assembly with at least three senior monks and
seven witnesses—MOot chiing hdi di ddy, khi tho
gi6i dan phai c6 tam su that chifng.
Complete bodhi-enlightenment: Qud Gidi
the Buddha-realm,
complete bodhi-enlightenment, all things are
perfectly manifest—Trong Phit Gidi, hay gidi clia
cdc bac Chanh Ping Chanh Gidc, moi viéc déu
hién 1én mdt cach vién dung.

x4 hoan

xd—1Indifference

Vién Hién—In ie. of



790

Complete Buddhahood: Qué vién (qud vi tron
day)—Pefect Buddhahood—See Eight
fundamental characteristic of a perfect school of
teaching.

Complete cause: Nhon vién (Nhon duyén tron

diy g6ép phin dua t6i qud vi Phat)—Perfect

cause—See Eight fundamental characteristic of a

perfect school of teaching.

Complete in Clarity and Conduct: Vidya-

carana-Sampanna (skt)—Minh Hanh Tdc—See

Ten epithets of a Buddha.

Complete combination: Vién Dung—The

absolute in the relative and vice-versa. The

identity of apparent contraries; perfect harmony
among all differences—Ly tinh cdia chu phdp von
diy d hay van phdp su 1y déu vién dung khong
tr6 ngai, khong phai hai, khong c¢6 phan biét.

Dung hoa, dung thong, chu bi€n khip ci, hay van

phdp vién dung khong tr§ ngai. Tuyét doi trong

tuong ddi va ngudc lai.

1) As in water and waves: Nhu s6ng vdi nu6c.
Séng tic 1a nudce.

2) As in passion and enlightenment: Nhu phién
nio va Bo PE. Phién nio tic B6 PE.

3) As in transmigration and nirvana: Nhu sinh t&
va Ni€t Ban. Sinh t&f tiic Ni€t Ban.

4) As in life and death: Nhu sdng va ché&t. Chét
12 khéi dau cho cudc sdng khic, song 13 dang
di dan vé cdi chét.

5) All are of the same fundamental nature: Ban
chi't clia chu phdp déu gidng nhau.

6) All are bhutatathata: T4t c4 12 Chan Nhu.

7) Bhutatathata is all: Chan Nhu 12 tit c3.

8) Waves are one with waves, and water is one
with water, and water and wave are one:
Séng nude 1a mot, nude séng 1a mot.

Complete commandments: Ting gidi—Cu

Tidc Gidi—DPai gidi—Main phan gidi.

Complete commandments for monks and

nuns: Cu tic gidi—Two hundred fifty or three

hundred forty eight commandments for monks and
nuns—Hai trim nim chuc gidi Ty Kheo hay ba
trim bon muoi tdim giéi Ty Kheo Ni—See Two

grades of commandments (C).

Complete cutting off: Vién Poan—The T’ien-

T’ai doctrine of the complete cutting off, at one

remove, of the three illusions—Cac nha Thién

Thai gidi thich vé doan phédp vién gido clia tong
Thién Thai cho riing “vién doan” 1a sy cit dit titc
thdi tam phién.
1) Views and thoughts associated with sunyata
(void): Diing “Khong” @€ doan trir “ki€n tu”.
2) Delusion of dust and sand associated with
unreality: Diing “Gia” dé doan trir “trin sa”.
3) Ignorance associated with the middle path:
Diing “Trung dao” d€ phdp bé “vd minh”.
Complete deliverance: Cau gidi thodt—Perfect
deliverance in regard to both wisdom and
meditative or vision hindrances—Tri nhin hoan
toan gidi thodt, 4m chi bAc A La Hdn da lia bd cé
hai chuéng phién nido va thién dinh—See Two
kinds of deliverance (C).
Complete discrimination in regard to wrong

views and thoughts: Di bién dia—The stage of
an arhat—See Ten grounds (I).
Complete enlightenment:

1) Clear apprehension—Liéu ngd—Vién
Gidc—Toan  gidc—According to  the
Complete Enlightenment Sutra, complete

enlightenment potentially present in each
being, for all have primal awareness or the
true heart, i.e. conscience, which has always
remained pure and shining—Theo Kinh Vién
Gidc, vién gidc tiém 4An trong mdi chiing
sanh, né 1a ban gidc hay chin tAm cda tit ca
cédc loai hitu tinh, tir vd thiy dé€n nay thudng
try, thanh tinh va sdng ngdi.

a) Considered as essence in it is the One Mind:
V& mit thé goi 1a Nhat Tam.

b) Considered causally it is the Tathagata-
garbha: V& mit nhian goi 1a Nhu Lai Tang.

c¢) Considered in its result it is Perfect
Enlightenment: V& mit qua goi la Vién Giac.

2) Understand thoroughly: Complete
enlightenment—Qudn thdng (minh liéu).

Completed extinction of individual
existence:  Absolute  annihilation—Absolute
extinction—Extinguished  from  existence—
Liberated from existence—Tich diét—See
Nirvana.

Complete extinction of passion and

delusion: Poan vién (Dt trit moi phién nio)—
Perfect extinction of passion and delusion—See
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Eight fundamental characteristic of a perfect
school of teaching.

Complete faith: Vién Tin—Tin tdm hoan
toan—The faith of the “perfect” school. A T ien-
T’ai doctrine that a moment’s faith embraces the
universe—Niém tin vao Vién Tong. Niém tin dm
tron cd vii tru van vat.

Complete or final Prediction of the Buddha:
Vo6 Du Tho Ky—A detailed (complete or final)
Prediction of the Buddha on his disciples’
awakening and enlightenment, as contrasted with
partial prediction—L&i tho ky sau cuing cta Pic
Phat vé& nhitng dé tif clia Ngai sau ndy s& thanh
Phat, d6i lai vé6i hitu du tho ky (khi Phit néi sau
ndy nguoi sé dudc vi Phit nao d6 tho ky cho).
Complete formation during the eighth week
of the human foetus: Hinh Tuéng Hoan Bi—
See Eight stages of the human foetus.

Complete fruit: Qua Vién—Fruit complete, i.e.
perfect enlightenment, one of the eight T’ien-T’ai
perfection—Qua vi vién man, mot trong tim qua
vién man cla tong Thién Thai.

Complete happiness: Toan phic.

Complete harmony of  noumenon,
phenomenon, and the middle way: Vién Diéu
(sv phoi hop hoan toan tuyét diéu clia ba d€
Khoéng, Gid va Trung)—See Three prongs of
“Sunyata-Reality-Middle”.

Complete harmony of theory and practice:
Ly Su Vién Dung—Theory and Practice are in
harmony because practice is theory and in
practice there already exists theory. We, sincere
Buddhists, should diligently cultivate so that both
Theory and Practice are in harmony. Thus, do not
get stuck in Theory or theoretical teachings and
abandon Practice. Similarly, one should not apply
only the Practice but not penetrate and understand
Theory. Practice belongs to form or appearance;
while Theory belongs to Emptiness or True
Nature, or Buddha-Nature—Ly Su vién dung vi
Su ciling chinh 1a Ly va trong Sy da c6 Ly hién
hitu rdi. Phit ti thuin thanh ching ta phdi tinh
chuyén tu hanh sao cho Ly Sy Vién Dung, ché
khong nén chip Ly bd Su, va ciling khong nén
chdp Sy bd Ly hay khong thAm nhap va tan hiéu
vé& phan 1y thuy&t. Sy tic 1a phan tudng, con Ly

tic 12 phan Chan Nhu hay Phat T4nh. ** See Four
dharma realms (3).

Complete and immediate teaching: Vién Bon
gido—Vién Gido—See Perfect teaching.
Complete and immediate: Vién Don—
Immediate and the whole—Complete and
immediate, i.e. to apprehend the three principles
of void, unreal, and the middle path at one and the
same time or to attain immediate enlightenment—
Tdc thi gidc ngd, dat dudc ba 1y khong, gid, trung
titc thi va cling mot lic d€ di dén tife thi gidc ngd.
Complete indeterminism: V6 Nhin Sanh—
Those who follow complete
believe that all things happen accidentally, there
is no cause and effect at all—Nhitng ngudi theo
thuy€t “Vo6 Nhan Sanh” tin tudng ring moi viéc
x4y ra déu do tinh c&, chit khong c6 nhan duyén
gi ca.

Complete insight into all truths: Giic liéu
phdp tinh—This is one of the ten characteristics
of the “diamond heart” as developed by a
Bodhisattva—Pay 1a mdt trong mudi tAm kim
cang dudc mot vi BS Tat phét trién qua tu tip—
See Ten charateristics of the Diamond Heart as
developed by a Bodhisattva.

Complete knowledge: Tri vién (Tri tron diy
thong hi€u van suy)—Perfect knowledge or
wisdom—See Eight fundamental characteristic of
a perfect school of teaching.

Complete mandala: Luin Vién Cy Tic—A
magic circle—A complete Mandala showing the
Buddhas and others, symbolizing their works—
Man D6 La nhu chi€c bdnh xe (c6 dﬁy dd vanh,
truc, nan hoa, tron tria dﬁy dd), néi vé cong diic
vién man cda chu Phat khong mot chiit khi€m
khuy&t (tip trung tit cd cdng ditc chu Phit vao
Man Db La d€ cho ching sanh budc vao Phd
Mon).

Complete meaning: Liéu nghia—Kinh di€n gidi
thich ddy di—See Two meanings of the teachings
(A).

Complete moral precepts for monks: Cu Tic
Gigi Ty Kheo—Hai trim hai mudi bdy hodc hai
tram nam chuc gidi cho Ty Kheo—Two hundred
twenty-seven or two hundred fifty moral precepts
for monks—A Bhiksu is he who has fully realized
the true nature of life. He understands that the life

indeterminism
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of a lay person is full of obstacles as a path of

dust. In the contrary, the life of a Bhiksu is just

like the open sky with full of fresh air. Therefore,
he decides to abandon the domestic life and takes
up the life of a wandering Bhiksu (Bhikkhu-p).

When he joins the Order, beside getting his head

shaved and putting on the yellow robe, he must

learn the theoretical and practicing teachings of
the Buddha and keeps all Bhiksu rules and
regulations set forth by the Buddha. Children are
usually not allowed to take the Bhiksu precepts
unless they are out-of-the ordinary in their
abilities. As the case of Great Master Sao-Kang.

His intelligence and wisdom were extraordinary.

After becoming a Bhiksu at the age of 15, He had

completely understood and deeply penetrated the

hidden meanings of the five collections of Sutras.

Buddhists who wish to become a monk or nun

must live in a temple for several years to learn

Buddhist rituals and practices. Thereafter, if the

headmaster deems them being fit and ready to

become a monk or nun, only then do they take the

Bhiksu or Bhiksuni precepts. These

include—Ty Kheo 12 vi dd nhin biét 1d rang ban

chat clia ddi s6ng. Vi 4y nhan biét riing cudc sdng
tai gia diy day trd ngai nhu con dudng diy bui
bam. Ngudc lai, cudc sdng xuit gia nhu bau trdi
cao rong, vdi tran ddy khong khi tuoi mat. Vi thé

vi 4y quyét tir bd cudc song tran tuc dé sdng ddi

Du Ting Khat si. Khi gia nhap Gido Poan, ngoai

viéc cao téc va mic 4o vang, vi 4y con phdi hoc

1y thuy&t va thuc hanh gido 1y nha Phat, ciing nhu
gilf gi6i ludt ma Pdc Phat da dat ra. Tuy nhién,
thudng thi tré dusi 18 tudi khong dugc tho gidi Ty

Kheo trit phi ndo c¢6 nhitng trudng hdp dic biét.

Nhu trudng hgp ctia Thi€u Khang Pai Su, TS thi

Nim ctia Tinh D6 Tong Trung Qudc, vi ciin cd va

tri hué rat linh min, nén nim 15 tudi ngai thong

su6t nim bd kinh va di dugc cho tho gidi TV

Kheo. Phat tif nhio mudn xuit gia phdi séng tu

trong chiia vai nim d€ hoc va hanh nghi 1& Phat

gido. Sau d6 néu thdy dugc thi Thiy vién chli sé
cho tho gidi Ty Kheo.

() Four Defeats: Parajika (skt)—Ti& Poa—Kié&t
Gi6i T& Khi hay Ki€t Giéi T¢ Ba La Di (bon
dai gidi)—See Parajika.

(I) Thirteen offences which lead to a temporary
expulsion of a monk out of the Order:

rules

Sanghadisesa (skt)—Kiét Gidi Thap Tam
Tang Tan hay Mudi ba gidi Tang Tan gidng
cAp hay tam thdi bi truc xudt khdi Gido
Poan—See Sanghadisesa.

(II) Two Aniyata offences which are connected
with activities of sex: Aniyata (skt)—Kiét
Gi6i Nhi Bat Pinh—This portion speaks of

cases which require circumstantial
evidence to ascertain the offence—Nhi BAt
Dinh Gidi, hay hai gidi khong dinh, néi vé hai
trudng hop cin c6 bing chitng ro rang d€ xdc
dinh dugc tdi danh. Hai gigi bat dinh lién hé
tdi vin dé hoat dong tinh duc—See Aniyata.

(IV)Thirty offences: Nissaggiya-pacittiya (skt)—
Thirty offences that can be committed by a
monk who takes certain articles of use which
were not permissible, require explanation and
repentance in front of the Order. The
offending monks could be absolved if they
parted with the article in question and
confessed their guilt—Ki&t Gigi Tam Thap
X4 Poa hay Tam Thip Gidi Pha Sy Thanh
Ban (ba muoi gi6i phd su thanh ban). Pay la
ba mudi trudng hgp vi pham khi chi€m hitu
cic vat dung khdng dudgc cho phép, cin phii
dudc gidi thich va sdm hdi truéc Gido Poan.
Tu si pham tdi c¢6 thé dudc x4 tdi néu chiu bd
mén d6 ra va thi toi—See Nissaggiya-
pacittiya.

(V) Pacittiya (skt): Kiét Gidi Xa Poa—Pacittiya
offences relate to careless acts leading to
insecticide, to lack of respect for the Buddhist
teachings and disciplinary code and to non-
compliance with the directions in the Vinaya,
as well as indiscrete acts in the use of beds,
seats, robes, while dwelling
monastery—Tdi Ba DAt P& giy ra do nhitng
hanh vi bat cin din d&€n viéc gi€t hai con
trung, thi€u ton kinh ddi vé6i gido ly va gidi
luat cia Bdc Phat, khong tudn thd cdc chi
din clia gi6i luat, hay so xuit trong viéc xi
dung giudng nim, chd ngdi, y 4o, van van
trong khi song trong tu vién.

(A) Ninety offences which lead to expiation,
according to Mahayana Budhism and Sangha
Bhiksu Buddhism: Ki&t Gi6i Ctu Thap Poa
hay Cttu Thép Gidi Hanh theo Pai Thira va
Khit Si (chin muoi gidi phat quy huong)—

two
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Chin mudi gidi phat quy huong—See Ninety
Pacittiya offences which require confession
and repentance.

(B) Ninety-two offences which lead to expiation
according to Mahayana Buddhism: Ki€t Gidi
Cttu Thap Nhi Poa theo phdi Ti€u Thira—
See Pacittiya (I).

(VD) Four offences of disobeying the rules of
monastic life: Patidesaniya-dhamma (p)—
Kiét Gisi T H6i Qud hay bon gidi dic biét
x4 doa—Four offences of disobeying the
rules of monastic life outlined in the Vinaya
pitaka. The Patidesaniya speaks of only four
offences relating to a monk’s taking food
which has not been offered to him. The
punishment for such trangression is the
confession and repentance of the offence
before the Order—Ba La P& X4 Ni 12 bon
gidi vi pham doi s6ng xudt gia pham hanh,
hay nhitng t6i danh lién quan dé&n viéc mot tu
si dung cédc thic dn khong dugc cing dudng
cho minh. B&n to6i danh ndy c6 hinh phat 1a
phdi xin sdm hdi tru6c Gido Poan—See
Patidesaniya-dhamma.

(VII)Sekhiya-dhamma (skt): Ki&t Giéi Ching
Hoc—Gom bdy mudi lim hay mot trim
trudng hgp vi pham trong cudc sdng hing
ngady, vi du nhu cdch thic khi di vao lang xa
hoic phd phudng, cich ding thic in ma
khong 1am phién dén ai, cich di vio mot
phong bénh, van van. Nhitng diéu nay khong
dugc xem la t0i danh va khdng cé hinh phat
nao danh ching—Including either
seventy-five or one hundred offences
connected with the Bhiksu’s daily activities,
for instance, how he must enter a village or a
town, take food inoffensively, enter a sick
room, etc. These are not treated as offences
and no punishment is therefore prescribed for
them.

(A) There are seventy-five Sekhiya rules in
Theravadan Buddhism: That Thip Ngii Gi6i
Ching Hoc—C6 75 gidi chiing hoc theo hé
phdi Nguyén Thuy—See Seventy-five rules
of conduct.

(B) There are one hundred Sekhiya rules in
Mahayana Buddhism and Sangha Bhiksu
(Bhikkhu-p) Buddhism: Bédch Gidi Ching

cho

Hoc—C6 mot trdm gidi chiing hoc theo hé
phdi Pai Thira va Khit Si—See One
hundred rules of conduct for monks.

(VIIDSeven means of settling disputes within the
Sangha: Adhikarana-samatha (skt)—
Adhikarana-samatha or the means of settling
disputes within the Sangha—That Diét Trdanh
Phap—Diét trdnh hay la nhitng phuong thic
dé gidi quyét nhitng tranh chip trong Ting
doan—See Seven rules given in the Vinaya
for settling disputes among monks and nuns.

Complete moral precepts for monks in the

Mendicant school: Ting gi6i—Cu Tic Gidi

danh cho chu Ting trong hé phdi Khiat Si—The

whole of the commandments, i.e. a full-ordained
monk in the Mendicant school as compared with
lay people or a sramanera, who only receive
either five or eight commandments. According to
the Most Honorable Master Minh Dang Quang,
there are 250 commandments (precepts) or the
perfect or complete commandments which are
obligatory on monks and 348 for nuns. Below are
two hundred fifty (250) Commandments for

Bhikkhus in Mahayana Buddhism and Mendicant

School—Tén khéc cla cu tdc gidi cho chu Tang

trong hé phdi Khat Si, d€ so sanh vdi ngudi tai gia

hay Sa Di chi tho ngii hay bt gigi. Theo Ton Su

Minh Pédng Quang, c¢6 hai trdim ndm chuc giéi cu

tic cia Ty Kheo va 348 cho Ty Kheo Ni. Dudi

day la Ty Kheo 250 Gidi cho chu Tang trong Phat
gido Pai Thira va hé phdi Khat Si.

(D) Parajika (skt): (4) T¢ Ba La Di hay Tt Céan
Bin Cuc Ac—The unpardonable
offenses. A monk who commits one of these
offenses is expelled from the Order—Bdon
trong tdi khong thé tha thit duge. Mot vi Ty
Kheo pham phai mot trong bon trong tdi nay
s€ bi truc xut khéi gido doan.

1) Sexual intercourse: Dam.

2) Stealing or theft: Pao—Trom cip.

3) Kiling: Sat—Sat sanh.

4) Lying: Vong—Lying, particularly, claiming to

have attained insight or understanding that

one does not in fact possess—Vong ngit, dic
biét ty khoa truong 1a minh da phat hué trong
khi minh ching c6 gi.

Sanghavasesa (skt): (13) Thip Tam Téng

Tan—Thirteen major prohibitions. A monk

four
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who violates these are divested of
membership in the Order for a certain period
of time—13 trong gidi Tang Tan. Mot vi Ty
Kheo pham phdi mot trong 13 gi6i ndy sé
tam thdi bi truc xuét ra khéi gido doan mot
thdi gian, cich ly d€ sim hdi (gdm lau that,
ma xdc, thd ngt, than thin, mo6i nhan, vd cha
phong, hitu chd phong, vd cidn bang, gid cin
bang, phd Ting, trd phd Ting, 6 gia tin, cu
Tang gidn).

(IIT) Aniyata (skt): (2) Nhi Bat Pinh Phdp—Two
major offenses such as being alone with a
woman, either in a place where one cannot
see, or in a place where one can see. These
rules are called the indeterminate or aniyata
group because the punishment for going
against them varies according to their
circumstances—Hai trong t6i Bat Pinh Phép,
nhu mdt minh & cling noi véi ngudi nit, dit ¢6
ai thdy, hay khong thdy. Goi la nhém i bat
dinh vi hinh phat thay d6i tily theo toi trang.

1) Binh xd¢ bat dinh: Prohibition relating to
offenses which are committed in a place
where one cannot be seen.

2) Prohibition relating to offenses which are
committed in a place where one can be seen:
Lo x& bat dinh—Gidi cdm lién hé t6i viéc
pham gidi tai mdt noi khong ai thay.

(IV)Naihisargika-prayaschittika (skt): (30) Tam
Thap X4 Doa—Thirty standards whose
violation is said to cause one to fall into the
three evil paths—Ba muoi gidi xd doa gdm
nhitng gidi vé y, bat, va vat dung chung, vin
van. Ngudi pham phai mdt trong ba muoi gidi
ndy sé bi rdi vao ba dudng dir.

(V) Shuddha-Prayaschittika (skt): (90) Cru Thap
Ba Dat Dé—Ninety standards, violation of
which requires public confession—Chin muci
toi Ba Dat P&, hay ng ddi tri, gdm nhitng tdi
linh tinh. Ngudi pham phdi nhitng gi6i nay
phdi phat 16 sim héi trudc ching.

(VD)Pratiddesaniya (skt): (4) Pé X4 Ni—Four
lesser standards, the breaking of which
requires confession when one becomes aware
of his error—B&n tdi P& X4 Ni, hay ung phat

. Ngudi pham phai nhitng t6i ndy chi phat

16 sdm hdi khi c6 ngudi biét dugc tdi clia

—
O

minh (Tung phi thdn ni thd thyc, thyc ni chi
tho thuc, hoc gia tho thyc, lan nha tho thuc).

(VII)Siksakaraniya or Shaiksha-dharma (skt):
(100) Bach Ching Hoc—One hundred very
minor standards, which are easily broken but
which should be borne in mind for one’s self-
development—MOot trim tdi nhe, rit d& pham
phdi. Ngudi pham phdi nhitng t6i ndy nén
nhé trong long d€ tién tu.

(VIII)Adhikarana-shamatha (skt): (7) That Diét
Tranh—Seven kinds of Vinaya for ending or
settling disputes within the Order—B&y quy
luat @€ dan x€&p nhitng tranh cii trong gido
doan—See Seven rules given in the Vinaya
for settling disputes among monks and nuns.

Complete moral precepts for monks in

Theravadan Buddhism: Cy Tic Gidi Ty Kheo

Phit Gido Nguyén Thiy—Two hundred twenty-

seven precepts.

(I) Parajikas (skt): T¢® Poa—T@ Ba La Di—Tw
Cuc Trong Cdm Poa Toi—See Parajikas.

(II) Sanghadisesa (skt): Thap Tam Gidi Téang
Tan—See Sanghadisesa (I).

(IIT) Aniyata (skt): Nhi Giéi Bat Pinh—See
Aniyata.

(IV)Nissaggiya-pacittiya (skt): Tam Thap Gidi Xa
Poa Ty Kheo (Ting)—See Nissaggiya-
pacittiya.

(V) Pacittiya  (skt):  Ninety-two  pacittiya
offences—Ctdu Thiap Nhi Gidi Poa—See
Pacittiya (II).

(VDPatidesaniya  (skt):  Four Patidesaniya
offences—T&  gidi  HO6i  Qud—See
Patidesaniya (I).

(VIDSikkka-karaniya  (skt):  Sekhiya (p)—
Seventy-five rules of Sikkka-karaniya
offences—Giéi Ching Hoc Ting—See

Sekhiyadhamma (I).
(VIII)Saptadhikarana-samatha (skt): Adhikarana-
samatha (skt)—That Diét Tranh Phip—See
Seven rules given in the Vinaya for settling
disputes among monks and nuns.
Complete moral precepts for nuns in
Mahayana Buddhism: Cu Tic Gidi Ty Kheo
Ni Phat gido Pai Thira—Three hundred forty-
eight moral precepts for nuns—Cu Tic Gidi Ty
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Kheo Ni—See Three hundred forty-eight moral

precepts for nuns.

(I) Parajikas (skt): Biat Poa—Ba La Di—Bait
Cuc Trong Cdm Poa T6i—See Parajikas.

(II) Sanghadisesa (skt): Seventeen Sanghadisesa
offences—Thap Thit Gidi Ting Tan—See
Sanghadisesa (II).

(IIT) Nissaggiya-pacittiya (skt): Tam Thap Gidi Xa
Poa Ty Kheo (Ni)—See Nissaggiya-
pacittiya.

(IV)Pacittiya (skt): One hundred sixty-six rules for
Bhiksunis—See Pacittiya.

(V) Patidesaniya  (skt):  Eight
offences—Bdt  Gidi  Ho6i
Patidesaniya (II).

(VI)Sekhiyadhamma (p): Sikkka-karaniya (skt)—
Sekhiya (p)—Gidi Chung Hoc Ni—See
Seventy-five rules of conduct.

(VII)Seven
settlement of disputed questions that have
been raised: Thit Diét Tranh Phip—See
Seven rules given in the Vinaya for settling
disputes among monks and nuns.

Complete moral precepts for nuns in

Mendicant school: Cu Tidc Gidi Ty Kheo Ni

trong hé phdi Kha't Si—Three hundred forty-eight

(348) Commandments for Bhikkhunis in the

Mendicant School: Ty Kheo Ni 348 Gidi cho chu

Ni trong hé phdi Kha' Si.

(I) Parajika (skt): (8) Bat Ba La Di hay B4t Can
Bin Cuc Ac—The eight unpardonable
offenses. A nun who commits one of these
offenses is expelled from the Order—Tam
trong tdi khong thé tha thit dugc. Mot vi Ty
Kheo Ni pham phdi mdt trong tdm trong toi
ndy sé bi truc xui't khdi gido doan.

1) Sexual intercourse: Dam.

2) Stealing or theft: Pao—Trom cip.

3) Kiling: Sat—Sat sanh.

4) Lying: Vong—Lying, particularly, claiming to
have attained insight or understanding that
one does not in fact possess—Vong ngit, dic
biét tu khoa truong 12 minh da phdt hué trong
khi minh ching c6 gi.

5) The action like enjoying rubbing, touching
and pressing against a male person below the
collar-bone and above the circle of the knees
with some desire by a nun is treated as a

Patidesaniya
Qui—See

rules for the participation and

serious offence which makes her defeated in
the spiritual life: CAm mot Ni ¢d r§ rAm, cha
x4t hay xoa bép ngudi nam tir xuong c6 trd
xudng t6i dau goi.

6) It is a serious offence named Parajika for a
nun who with some desire consents to hold
the hand of a male person, his outer cloak,
standing near him, holding a talk with him or
suggesting to go a rendez-vous, consent to
meet him or enter into a covered place and
dispose the body for such purpose: CAm mot
Ni ¢6 nim tay nim 40 ngudi nam, ding gin,
n6i chuyén, hay dé nghi gip g hay hen ho
v6i ngudi nam & noi kin déo.

7) A nun should not conceal a knowingly
Parajka offence of some other nuns entails
her to be defeated in the monastic life: CAm
mdt Ni ¢d diu tdi clia nhitng Ni c6 khéc.

8) A nun who follows a Bhikkhu or a Bhikkhuni
who have been suspended by the Sangha
even after thrice admonitions by other nuns is
an act of Parajika for the nun: CAm di theo
mdt vi Ty Kheo hay Ty Kheo Ni da bi truc
xué't khdi Gido Poan.

Sanghavasesa (skt): Thap Thit gi6i Ting

Tan—Seveteen major prohibitions. A nun

who violates these are divested of

membership in the Order for a certain period
of time—17 trong gidi Tang Tan. Mot vi Ty

Kheo Ni pham phai mot trong 17 gidi ndy sé&

tam thdi bi truc xuat ra khéi gido doan mot

thdi gian, cach ly dé sam hoi (gdm lau that,
ma xuc, thé ngt, than thin, moi nhan, v chi
phong, hitu chi phong, vo cin bdng, gid cin
bang, phd Ting, trd phd Ting, 6 gia tin, cu

Tang gidn)—See Sanghadisesa (II).

(IIT) Naihisargika-prayaschittika (skt): (30) Tam
Thip X& Doa—Thirty standards whose
violation is said to cause one to fall into the
three evil paths—Ba muodi gidi xi doa gdm
nhitng gidi vé y, bat, vd vat dung chung, van
van. NguGi pham phdi mot trong ba muoi gidi
ndy s& bi roi vao ba dudng dit—See
Nissaggiya-pacittiya (II).

(IV)Shuddha-Prayaschittika  (skt): (178) Nhat
Bich Thiat Thip Bédt Ba Dit D&é—One
hundred seventy-eight standards, violation of
which requires public confession—MO0t traim

ey
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bdy mudi tdim toi Ba Dat D¢, hay ting ddi tri,
gdm nhitng t0i linh tinh. Ngudi pham phdi
nhitng gi6i ndy phdi phat 156 sim hdi trudc
ching—See Pacittiya (II).

(V) Pratiddesaniya (skt): (4) P& X4 Ni—Eight
lesser standards, the breaking of which
requires confession when one becomes aware
of her erro—T4m toi Dé X4 Ni, hay ung
phdt 16. Ngudi pham phdi nhitng tdi nay chi
phdt 16 sam hdi khi c6 ngudi bi€t dugc toi clia
minh (Tang phi than ni thd thye, thye ni chi
tho thuc, hoc gia tho thyc, lan nha tho thyc)—
See Patidesanniya (II).

(VD) Siksakaraniya or Shaiksha-dharma (skt):
(100) Bach Ching Hoc—One hundred very
minor standards, which are easily broken but
which should be borne in mind for one’s self-
development—MOot trim tdi nhe, rit d& pham
phdi. Ngudi pham phdi nhitng t6i ndy nén
nhé trong 1ong @€ ti€n tu—See Hundred rules
of conduct for nuns.

(VII)Adhikarana-shamatha (skt): (7) That Diét
Tranh—Seven kinds of Vinaya for ending or
settling disputes within the Order—Bay quy
luat @€ dan x€&p nhitng tranh cii trong gido
doan—See Seven rules given in the Vinaya
for settling disputes among monks and nuns.

Complete moral precepts for nuns

Theravadan Buddhism: Cuy tic gidi Ty Kheo

Ni trong Phat gido Nguyén Thiy—Orders of Nuns

in Theravadan Buddhism died out hundreds of

years ago; however, if they are restored in the
future, complete moral precepts for nuns should
be the same as the ones for Mahayana Buddhism
or Mendicant school—Nhitng gido hdi Ni trong

Phit gido Nguyén Thiy da tan lui tr hang trim

nim qua; tuy nhién, néu dugc phuc hoat thi nhitng

gidi luat danh cho chu Ni ciing phdi giéng nhu
nhitng gidi luat danh cho chu Ni trong Phat gido

Dai Thira hay Kha't Si.

Complete moral self-control: Vao giGi—See

Four methods of a bodhisattva’s preparation for

preaching the Law.

Complete Nirvana: Vo Du Ni€t Ban Dé—See

Nine truths or postulates.

in

Complete perfect doctrine: Complete perfect
teaching—Round Doctrine—Round Teaching—
Vién Gido—See Perfect teaching.

Complete perfect knowledge: Samyak

Sambodhi (skt)—Bodhi of all Buddhas—Buddha

knowledge omniscience—Tam miéu tam bo dé—

Chdnh déng chanh giac—Chdnh Bién Tri.

1) Buddha-knowledge: Phat Tri.

2) Omniscience; the bodhi of all Buddhas:
Chdnh Péng Chanh Gidc.

3) One of the ten titles of the Buddha: Mot trong
mudi danh hi€u cia Phit—See Ten epithets
of a Buddha.

Complete perfect teaching: Vién Gido (phép

day tron didy)—See Eight fundamental

characteristic of a perfect school of teaching.

Complete perfection: Vién thanh (thanh tyu

vien man—Kinh Ling nghiém: “Phit y vién

thanh, nhift thi€t chiing sanh v6 ludgng cdng difc).

Complete Power: Nhv Y—See Fifteen
Bodhisattvas who represent the Buddha’s
dharmakaya, or spiritual body; wisdom in

graciousness and a pierce or angry form against
evil (II).

Completed practices: Cong hanh rot rio—Pao
trang nghiém vién min ctia chu Pai B6 Tat—See
Ten kinds of way of adornment of Great
Enlightening Beings.

Complete practicing or cultivating: Hanh
vién (Hanh tu hanh tron day)—Perfect practicing
or cultivating—See Eight
characteristic of a perfect school of teaching.
Complete Precepts: Cu Tdc Gidi Ty Kheo—
See Complete moral precepts for monks.
Complete prediction of the Buddha:
Prediction in finality—V& Du Tho Ky—See
Complete or final Prediction of the Buddha, and
Two classes of Buddha’s predictions
disciple’s destiny.

Complete Rain Retreat once a year: An cu
ki€t ha méi nim méot Iin—A Bhiksu or Bhiksuni
who does not complete the three-month Rain
Retreat once a year, commits an Expression of
Regret Offence—Vi Ty Kheo hay Ty Kheo Ni
nao khong an cu ki€t ha ba thdng mdi nim 1a
pham gi6i Ba Dat D¢, phdi phdt 16 sim hdi.

fundamental

of a
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Complete release: Ciu Gidi Thodt—The
freedom of the arhat from moral and meditative
hindrances—Bac A La Han dd hoan toan gidi
thodt, bac da lia bd cd tué va dinh gidi thodt—
See Two kinds of deliverance (C).

Complete rules or commandments:

Upasampada (skt)—250 for the monks and 348 for

the nuns—Cu Tic Gidi—See Complete moral

precepts for monks.

Complete sutra: Vién Min Kinh—The all-

inclusive sutra, a term applied to the Hua-Yen

sutra—Kinh bao gém tat ca, tir dung dé€ chi Kinh

Hoa Nghiém.

Complete teaching: Gido vién (phép day tron

day).

1) Liu nghia: The Mahayan perfect teaching—
Nhitng di€u néi 16 trong kinh DPai thita néu rd
hé&t thAim nghia—See Dual division of the
Buddha’s teaching (V).

2) See Perfect teaching.

3) T’ien-T’ai’s complete teaching: Thi€én Thai
Vién Gido (Gidi ngoai 1y gido)—T’ien-T ai’s
complete teaching, or the school of the
complete Buddha-teaching concerned itself
with the Sunya doctrines of the infinite,
beyond the realms of reincarnation, and the
development of the bodhisattva in those
realms—B0 Tat hang Vién gido mé cdi ly
nén khinh nhe phuong ti€n, chi ding Iy ma
n6i thing diéu 1y ctia hét thdy van phdp la
thyc tuéng cla trung dao.

Complete teaching of the esoteric school:

Vién Mat—The complete teaching of T’ien-T ai

and the esoteric teaching. The harmony of both as

one—Thién Thai va Mat Gido. Sy hoa hgp cia cé
hai lam mot.

Complete teaching of the Hua-Yen: Vién

Gido—Perfect teaching of the Hua-Yen—See

Five divisions of Buddhism (I).

Complete theory: Ly vién (Ly tron day mau

nhiém)—Perfect theory—See Eight fundamental

characteristic of a perfect school of teaching.

Complete turnabout: Hoan toan ddi hung.

Complete understanding: Liu nghia.

Complete knowledge

assurance of the deva-ear: Divyasrotra (skt)—
Thién Nhi Thong—The Divine (Celestial—Deva)

universal and

Ear—Supernatural or transcendental hearing—
Power to hear and understand all languages—One
of the six miraculous powers. The ability to hear
the sounds of human and nonhumans, distant and
near sounds—MGdt trong luc thong, nghe va hiéu
moi ngdn ngi.

Complete vacuity: Vién Khong—Complete
vacuity, from which even the idea of “vacuity” is
absent—Dé& nhAt nghia khong hay chin khong
trong d6 y niém vé khdng ciing khong con.
Complete vision: Liéu Ki€n—Obtained when
the body is in complete rest and the mind freed
from phenomenal disturbance—Toan ki€n dat
dugc khi than hoan toan yén nghi va tdm giai
thoat khdi moi phién todi hay quidy nhiéu hién
tugng nira.

Complete wisdom: Tri vién (Tri tron ddy thong
hiéu van su)—Perfect knowledge or wisdom.
Complete without lack: Cu tic vo khuyét.

Complete word: Min ty—The complete word
of the Mahayana in contrast with “half word” or
“incomplete word” of the Hinayana—Man ty cia
Dai Thira gido, ddi lai véi ban tr hay bit toan tu
ctia Tié€u Thira gido.

Complete-word teaching: Man ty gido—The
teaching of which teaching causes wholesome
deeds—Thuy€t ngdn ting trudng thién phdp—
See Dual division of the Buddha’s teaching (III).
Completely apprehend the truth: Vién Ngo—
Completely apprehend the truth; the complete
apprehension of noumenon, phenomenon and the
Middle way at the same time. In T’ien-T’ai, the
complete apprehension at the same time of
noumenon, phenomenon, and the middle way—
Biét chan ly mot c4ch tron day. Theo tong Thién
Thai, vién ngd 12 hoan toan gidc ngd cling lic vé
th€ gi6i phi hién tugng, th€ gidi hién tugng va
Trung dao.

Completely bound: Cu Phugc—Completely
bound, all men are in bondage to illusion—H&t
thdy pham phu déu bi tréi budc vao phién truge
(ai ciing ¢6 sdn phién nio).

Completely and clearly enlightened: Clearly
to apprehend—Gid4c liéu.

Completely enlightened: Samyaksambuddha
(skt)—Universal knowledge of a Buddha—Chédnh
Bién  Tri—Correct equal or  universal



798

enlightenment—Completely  enlightened—The

universal knowledge of a Buddha—Chdnh Bién

Gidac—Chdnh DPing Chinh Gidc—Chanh Tin

Giac—Phd gidc nhit thi€t phap (bi€t rong va bict

ding vé tat ca chu phdp).

Completely full: Pari (skt)—Vién méin (hoan

toan thanh tyu).

Completely just and impartial: Chi cong vo tu

(hét sitc cong bing).

Completely true: Perfectly true—Thanh that.

Completeness (n):

1) Fullness: Su diy dd—Plenitude.

2) One of the seven excellences: Cu tic—See
Seven excellences claimed for the Buddha’s
teaching.

Completing those who failed to hear the
Lotus: Quin thiu gido—See Dual division of the
Buddha’s teaching (IX).
Completion: Accomplished, perfection,
completion, completely full, wholly complete; the
fulfilling of the whole, i.e. that the part contains
the whole, the absolute in the relative. There are
eight fundamental characteristic of a complete or
perfect school of teaching—Vién man (hoan toan
thanh tyu). C6 tdm tht vién dung hay tim moén
tron day trong Vién gido—See Eight fundamental
characteristic of a perfect school of teaching.

Completion of Enlightenment: One of the

three kinds of enlightenment—Ctu cdnh gidc,

mot trong ba loai gidc ngd—See Three kinds of
enlightenments.

Completion of virtues by work together

harmoniously and brightly: Duy Tam Hbi

Chuyén Thién Thanh Mon—See Ten Profound

Theories.

Complex (a): Phic tap.

Complex desire: Nhiéu sy mong mudn phic

tap—See Ten kinds of definitive mark of Great

Enlightening Beings (6).

Complexity (n): Sy phiic tap.

Complicated affairs: Pa doan.

Compliment (v): Ca tung—To praise—To

congratulate—To commend.

Component : Thanh phin hay mot phin clia

t6ng thé.

Component things: Moi sy duyén hgp.

Compositions of vows: LJi vian phdt nguyén.
Composure: Sy tinh ling—Tram tu.
Compound of: Tap hgp cta.

Compounded: Hitu Liu—See  Outflow
discharge.
Compounded things: Phdp hitu vi—See

Conditioned dharmas.

Comprehend (v): Samvetti (skt)—Thau ddo—
Liéu dat—Biét chic chin—Gidi hoi—To
ascertain—To recognize—Understand
thoroughly—The Tathagata has comprehended
(understood thoroughly) the Middle Path—DBtic
Nhu Lai d3 1iéu ngd Trung Pao.

Comprehend the characteristics of all
things, their great kindness and compassion
increase: DU bi&t 1o cd phdp tuéng ma taim dai
tr dai bi cang ting trudng—See Ten kinds of
adamantine mind of commitment to universal
enlightenment (10).

Comprehend (v) the inner of Buddha
teaching: Hiéu siu Phat
perfecting Mahayana rules.
Comprehende (v) the number of all ages: R6t
rdo tat cd ki€p so—See Ten ways of receiving the
prediction of Budhahood (B).

Comprehend (v) spiritual reality: To awake—
To enlightened—Gidc  ngd—See
Enlightenment.

Comprehension (n): Ki€n gidi.
Comprehensive mind: Tim cung khip—
According to Sutra,
Chapter 38, there are ten kinds of comprehensive
mind of Great Enlightening Beings. Enlightening
Beings who abide by these can attain the
comprehensive adornments of  supreme
Buddhahood—Theo Kinh Hoa Nghiém, Phim 38,
chu Pai B6 T4t c6 mudi tAim cung khip. Chu B
tat an tru trong phip niy thdi dudc vo lugng Phat
phdp vd thugng ciing khip trang nghiém—See
Ten kinds of comprehensive mind of Great
Enlightening Beings.

Comprehensive precepts: Bodies of pure
precepts—Three kinds of pure precepts—See
Three bodies of pure precepts.

phip—See Ten

become

the Flower Adornment

Comprise (v): Bao gdm.
Compulsory (a): Cudng bach.
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Compunction (n): Sy cdn rit (luong tim).

Concatenation of causal chains: Nhian duyén

cong tip hoi—Su ndi k&t clia cdc chudi nhin

duyén—The Buddha taught: “Because of a

concatenation of causal chains there is birth, there

is disappearance.”—Diic Phat day: “Do su ndi két
clia cdc chudi nhidn duyén ma cé sy sinh, c6 su
diét.

Conceal (v): To hide—Che diy—DA4u diém.

Conceal a Degradation Offence: Che dau toi

Rdi Rung la pham tdi Tdng Tan (Bhiksus or

Bhiksunis)—A Bhiksu or Bhiksuni who conceals a

Degradation Offence of another Bhiksu or

Bhiksuni (waits until that Bhiksu or Bhiksuni is

dead, has disrobed, or has joined another religious

order before revealing it to the Order of Bhiksus
or Bhiksunis), commits a Sangha Restoration

Offence—M0ot vi Ty Kheo hay Ty Kheo Ni nao

che diu tdi roi rung cia mdt vi Ty Kheo hay Ty

Kheo Ni khic (r6i dgi dén khi vi 4y vién tich,

hoan tuc, hay di qua gido doan khdc mdi ti&t 1o

ra), la pham gi6i Tang Tan.

Conceal one's faults and to display one's

qualities: An 4c duong thién.

Conceal (v) one’s name: Mai danh 4n tich hay

lui vé s6ng didu tén 4n mit—To live in

retirement.

Conceal oneself: To lie hidden—An phuc.

Conceal selves from views: An thin ching

hién ma lam Phat sy—See Ten kinds of Buddha-

work in all worlds in all times of the Buddhas (B)

(8).

Concealed: Hidden—Mysterious—/in.

Concealment: Mraksa (skt)—Phi—See

Seventy-five dharmas of the Abhidharma Kosa.

Conceit: Kiéu man.

1) Mana (p)—Man két—Pride—See
higher bonds of desire.

2) Mada (skt): Ki€éu—Think high of self and low
of others—See Fifty-one Dharmas interactive
with the Mind.

3) Mano (p): Pride—Ngi Man—Man Kié&t St—
Conceit has the characteristic of haughtiness.
Its function is self-exaltation. It is manifested
as vainglory. Its proximate cause is greed
disassociated from views. It should be

Five

regarded as madness—T4nh clia tAm s& nay
12 cao ngao, y tai y th€ cda minh ma khinh dé
hay ngao man ngudi. N6 dugc coi nhu 1a tinh

dién rd>—See Seven fetters, Fourteen
unwholesome factors, and Fifty-two mental
states.

4) The underlying (inherent) tendency to conceit
(pride): Mano (p)—Man Tuy Mién—See
Seven underlying tendencies.

Conceit about the ego: Atmamana (skt)—Nga

Man—Kiéu vé cdi ngi—See Four

fundamental evil passions.

Conceited action: Man nghiép—According to

the Flower Adornment Sutra, Chapter 38, there

are ten kinds of conceited action of Great

Enlightening Beings. Enlightening Beings who

can get rid of these ten kinds of conceited action

will attain ten kinds of actions of knowledge

Theo Kinh Hoa Nghiém, Phdm 38, chur dai B6 T4t

c6 mudi man nghiép. Chu Bd T4t lia dugc mudi

man nghiép ndy thdi dugc mudi tri nghiép—See

Ten kinds of conceited action of Great

Enlightening Beings.

Conceive (v): Thuy thai.

Conceive one’s idea of self: Chap nhan y tudng

vé cdi Ta.

Concentrate the attention: Nhi€p Tam—To

collect the mind—Powers of mind-control—To

concentrate the attention—Thu nhi€p 4i tAm tdn
loan lai lam mdt (Phat day trong Kinh Di Gido:

“Thudng nén thu nhi€p cdi tim & tAim.”).

Concentrate (v) immediately: Don dinh.

man

Concentrate (v) on: Chuyén tim—To give all
one’s attention to—To apply oneself to.
Concentrate the attention: Nhi€p Tam—To
collect the mind—Powers of mind-control—Thu
nhi€p 4i tAim tdn loan lai lam mot (Phat day trong
Kinh Di Gido: “Thudng nén thu nhi€p cdi tAm &
tam.”).

Concentrate on something: Tap trung tu tudng
vao cdi gi.

Concentrated mind: Samahitam-cittam (p)—
Mind of concentration—Tam dinh tinh—The state
of mind of one who has achieved full or partial
concentration through practice of meditation—
Trang thdi tAim cta bic da dat dugc sy toan dinh
hay phan dinh qua tu tip thién qudn.
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Concentration (n): Samadhi (skt)—Pinh lwc—
Chuyén chd tAm tip trung tu tudng vao mot céi gi
d6—See Four powers (A)

1) Mental concentration: Be devoted to one
thing—Svy tdp trung—Tép trung tu tudng—
See Samadhi, Five kinds of samadhi, and
Five kinds of concentration.

2) Dhyana samadhi-paramita (skt)—
Abstraction—Contemplation—Meditation—
Thién Pinh Ba La Mit—See Six paramitas
and Ten paramitas.

3) Meditation: Thién dinh—See  Seven
Bodhyangas, Fifty-one Dharmas interactive
with the Mind, and Seventy-five dharmas of
the Abhidharma Kosa.

4) Learning Concentration in meditation: Tu tap
Dinh trong Thién (tip chd tAm trong Thién
dinh)—In our meditation, we think that
noises, cars, voices, sights, and so forth, are
distractions that come and bother us when we
want to be quiet. But who is bothering whom?
Actually, we are the ones who go and bother
them. The car, the sound, the noise, the sight,
and so forth, are just following their own
nature. We bother things through some false
idea that they are outside of us and cling to
the ideal of remaining quiet, undisturbed. We
should learn to see that it is not things that
bother us, that we go out to bother them. We
should see the world as a mirror. It is all a
reflection of mind. When we know this, we
can grow in every moment, and every
experience reveals truth and  brings
understanding. Normally, the untrained mind
is full of worries and anxieties, so when a bit
of tranquility arises from practicing
meditation, we easily become attached to it,
mistaking states of tranquility for the end of
meditation. Sometimes we may even think
we have put an end to lust or greed or hatred,
only to be overwhelmed by them later on.
Actually, it is worse to be caught in calmness
than to be stuck in agitation, because at least
we will want to escape from agitation,
whereas we are content to remain in
calmness and not go any further. Thus, when
extraordinarily blissful, clear states arise from
insight meditation practice, do not cling to

them. Although this tranquility has a sweet
taste, it too, must be seen as impermanent,
unsatisfactory, and empty. Practicing
meditation without thought of attaining
absorption or any special state. Just know
whether the mind is calm or not and, if so,
whether a little or a lot. In this way it will
develop on its own. Concentration must be
firmly established for wisdom to arise. To
concentrate the mind is like turning on the
switch, there is no light, but we should not
waste our time playing with the switch.
Likewise, concentration is the empty bowl
and wisdom is the food that fills it and makes
the meal. Do not be attached to the object of
meditation such as a mantra. Know its
purpose. If we succeed in concentrating our
mind using the Buddha Recitation, let the
Buddha recitation go, but it is a mistake to
think that Buddha recitation is the end of our
cultivation—Trong khi hanh thién ching ta
thudng nghi ring sy On o, ti€ng xe chay,
ti€ng ngudi néi, hinh 4nh bén ngoai 1a nhitng
chuéng ngai dén qui’y nhiéu chiing ta khi&n
ching ta phéng tdm, trong khi ching ta dang
cAn sy yén tinh. Ky that, ai qua’y nhiéu ai? C6
1& chinh chiing ta 12 ngudi qui’y nhiéu chiing.
Xe cd, Am thanh vin hoat dong theo dudng
161 ty nhién cda ching. Ching ta qui'y nhiéu
chiing biing nhitng ¥ tuéng sai 1dm clia ching
ta, cho riing ching & ngoai ching ta. Ching ta
ciing bi dinh chit vao y tudng mudn duy tri su
yén ling, mudn khong bi quiy nhiéu. Phai
hoc dé thay ring ching c6 cdi gi quiy nhidu
ching ta cd, ma chinh ching ta dd ra ngoai
dé quay nhidu chiing. Hay nhin cudc ddi nhu
mdt tAm guong phan chi€u chiing ta. Khi tip
dugc cdch ndy thi chiing ta ti€n bd trong tirng
thdi khic, vd mdi kinh nghiém ciia chiing ta
déu 1am hién 16 chan Iy va mang lai sy hiu
bi€t. Mot cdi tim thi€u huin luyén thudng
chita ddy lo au phién muodn. Bgi th€ chi mot
chiit yén tinh do thién dem lai ciing d& khi€n
cho chiing ta dinh mic vao d6. P6 1a sy hiéu
bi€t sai 1Am vé sy an tinh trong thién. C6 doi
ldc chiing ta nghi ring minh da tan diét dugc
tham sin si, nhung sau d6 chiing ta lai thdy bi
chiing tran ngap. That vdy, tham dim vao sy
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an tinh con t& hon 13 dinh mdc vao sy dao
d6ng. B&i vi khi dao ddng, it ra ching ta con
mudn thodt ra khdi chiing; trong khi dé chiing
ta At hai 1ong luu gif sy an tinh vd mong
mudn dudc & mii trong d6. P6 chinh 1a 1y do
khi€n ching ta khong thé ti€n xa hon trong
hanh thién. Vi vay, khi dat dugc hy lac, ban
hdy ty nhién, dirng dinh mic vao ching. Du
huong vi clia sy an tinh ¢6 ngot ngao di nita,
chiing ta cling phdi nhin ching dugi 4nh sdng
clia vo thudng, khd va vd ngi. hanh thién
nhung dirng mong ciu phdi dat dugc tim dinh
hay bit cit mitc dd ti€n bd ndo. Chi cin biét
tAm c6 an tinh hay khong an tinh, vd néu cé
an tinh thi m#c dd ctia né nhiéu hay it ma
thoi. Lam dugc nhu vy thi tAim cla chdng ta
s& tu dong phdt trién. Phdi c¢6 sy chi tim
kién c6 thi tri tué mdi phdt sanh. Chd tAm nhu
bat dén va tri tué la dnh sdng phat sanh do sy
bat den d6. N&u khong bat den thi den sé&
khong siang, nhung khong nén phi thi gid vdi
cdi bat den. Cing vdy dinh tdm chi 1a cdi
chén trong khong, tri tué 1a thuc phdm dung
trong cdi chén Ay. Pirng dinh mic vao d6i
tgng nhu dinh mic vio mdt loai chi thuit.
Phdi hi€u muc tiéu cia né. n€u chiing ta thiy
niém Phat khi€n ching ta d& chd tim thi
niém Phat, nhung dirng nghi sai 1Am ring
ni€ém Phét 1a cifu cdnh trong viéc tu hanh.
Concentration ability: Samadhi-sambodhyanga
(skt)—Dbinh gidc chi—See Seven Bodhyangas.
Concentration on absolute truth: Ly thién—
The dhyana or concentration on absolute truth
which is free from phenomenal contamination—
Ly thién hay thién dinh vao chan 1y, khdng bi
vuéng viu bdi nhitng trién phugc clia hién
tugng—See Two kinds of contemplation.
Concentration (contemplation) of
compassion: T Bi quin—One of the five-fold
procedures for quieting the mind, the compassion-
contemplation, in  which  pity  destroys
resentment—MOot trong nim phdp quédn tim, 14y
tir bi diét trir sin hin—See Fivefold procedure for
quieting the mind (II) (2).
Concentration on consciousness:
samadhi (skt)—TAam than tidc.

Citta-

Concentration on desirelessness: Appanihito

samadhi (p)—V6 nguyén dinh—See Three

dharmas (XLIV) (B).

Concentration on emptiness: Sunnato-samadhi

(p)—Khong dinh—See Three dharmas (XLIV)

(B).

Concentration and insight: Dinh va Tué.

(I An of  “Concentration
Insight’—Tdng quan vé Pinh va Tué: The
Eightfold Noble Path is eight main roads that
any Buddhist must tread on in order to
achieve enlightenment and liberation. Sincere
Buddhists should always remember that even
the higher practice of calming concentration
or samadhi does not assure and place us in an
ultimate position of enlightenment,
defilements or latent tendencies are not
totally removed yet. We only calm them
down temporarily. At any moment they may
re-appear when circumstances permit, and
poison our mind if we don’t always apply
right effort, right mindfulness, and righ
concentration in our own cultivation. As we
still have impurities, we are still impacted by
unwholesome impulses. Even though we
have gained the state of calm of mind through
concentration or samadhi, but that state is not
an absolute state of purity. Thus the efforts to
develop concentration never an end itself to a
Buddhist cultivator. The most important thing
for any Buddhist cultivator here is to develop
his “Insight” for only “insight” can help us
eliminating perversions and destroying
ignorance, and to advance on the Path of
Enlightenment and Liberation—Bat Thanh
Pao ma buc Phat da day la tdim con dudng
chinh ma ngudi tu Phit nao cling phdi dim
lén d€ dugc gidc ngd va gidi thodt. Phat ti
chon thuin nén ludn nhé ring dii ching ta da
ti€n d&€n mic dd khd cao trong dinh, ciing
chua chic cdi dinh nay bdo ddm dudc cho
chiing ta vi trf gidc ngd cudi cling vi nhitng
khuynh hu6éng 6 nhiém ngidm vin chua bi loai
bé hoan toan. Chiing ta chi 1am chiing ling
xudéng tam thdi ma thdi. Vao bit c lic nao
chiing ciing déu c6 thé trd lai n€u hoan cinh
cho phép, va diu dodc tim tri ching ta néu
chiing ta khong luén 4p dung chanh tinh tin,

overview and

for
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chdnh niém va chdnh dinh trong cudc tu cia
chinh minh. Vi I& chiing ta vAn con bit tinh
nén chiing ta vin con bi 4nh hudng bdi nhitng
16i cudn bat thién. DAu ching ta di dat dén
trang thdi tAm vdng ling nhS chdnh dinh,
nhung ching ta vin chua dat dén trang thai
thanh tinh tuyét d8i. Nhur vdy cdng phu hanh
thién nhim phét trién tAm dinh ving ling
khong bao gid 1a cdu cdnh clia ngudi tu Phat.
Chuyén quan trong nhit cho bit ci ngudi tu
Phit nao & day ciing 1a phat trién “tri hué,” vi
chinh trf hu¢ mdi gitp dugc chiing ta loai trir
mé hoic, phd bd vo minh d€ thing ti€n trén
con dudng gidc ngd va giai thodt.

The meanings of “Concentration and
Wisdom”: Nghia ciia Binh Tué—Meditation
and wisdom, two of the six paramitas; likened
to the two hands, the left meditation, the right
wisdom—Thién dinh (thu nhi€p nhitng tu
tuéng hdon tap) va tri tué (quan chi€u thiu
sudt sy 1y), giéng nhu hai cdnh tay, tay trai 1a
thién dinh, tay phai Ia tri tué.

(IIT) Concentration and Wisdom according to the

1)

Sixth Patriarch’s point of view in the Dharma
Jewel Platform Sutra, Chapter Fourth—Pinh
Tué theo quan diém ctia Luc TS Hué Ning
trong Kinh Ph4ap Bdo Pan, Phim Thit Tu:

The Master instructed the assembly: “Good
Knowing Advisors, this Dharma-door of mine
has concentration and wisdom as its
foundation. Great assembly, do not be
confused and say that concentration and
wisdom are different. Concentration and
are one substance, not
Concentration is the substance of wisdom,
and wisdom is the function of concentration.
Where there is wisdom, concentration is in
the wisdom. Where there is concentration,
wisdom is in the concentration. If you
understand this principle, you understand the
balanced study of concentration and wisdom.
Students of the Way, do not say that first
there is concentration, which produces
wisdom, or that first there is wisdom, which
produces concentration: do not say that the
two are different. To hold this view implies a
duality of dharma. If your speech is good, but
your mind is not, then concentration and

wisdom two.

2)

wisdom are useless because they are not
equal. If mind and speech are both good, the
inner and outer are alike, and concentration
and wisdom are equal. Self-enlightenment,
cultivation, and practice are not a matter for
debate. If you debate which comes first, then
you are similar to a confused man who does
not cut off ideas of victory and defeat, but
magnifies the notion of self and dharmas, and
does not disassociate himself from the four
makrs: TS day chiing ring: Nay thién tri thic!
Phdp mon clia ta diy 14y dinh tué lam gdc,
dai ching chd 1dm néi dinh tué riéng. Pinh
tu¢ mot thé khong hai. Pinh 13 thé cla tué,
tué 12 dung cta dinh. Ngay khi tué, dinh § tai
tué; ngay khi dinh, tué¢ & tai dinh. N&u biét
dugc nghia ndy tic 13 cdi hoc dinh tué binh
ding. Nhitng ngudi hoc dao ché néi trude
dinh r0i sau méi phdt tué, hay truc tué rdi
sau mdi phat dinh, mdi cdi rieng khac. Khéi
c4i thdy nhu th& 4y, thi phdp c6 hai tuéng.
Miéng néi 181 thi€n, ma trong tdm khong
thién thi khong cé dinh tué, dinh tué khong
binh ding. N&€u tAim miéng déu 1a thién, trong
ngoai mot thit, dinh tué tic 1a binh ding. Ty
ngd tu hanh khong & chd tranh cii, n€u tranh
trudc sau tic 12 dong vdi ngudi mé, khong
dit sy hon thua, tré lai ting ngd va phdp,
khong lia bon tuéng.

The Patriarch added: “Good Knowing
Advisors, what are concentration and wisdom
like? They are like a lamp and its light. With
the lamp, there is light. Without the lamp,
there is darkness. The lamp is the substance
of the light and the light is the function of the
lamp. Although there are two names, there is
one fundamental substance. The dharma of
concentration and wisdom is also thus.”—T3§
lai néi thém: “NAy thién tri thitc! Pinh tué vi
nhu cdi gi? Vi nhu ngon dén va dnh sang. Co
ngon den tdc cd dnh sdng, khong den tic la
t6i, den 1a thé cla 4nh sing, dnh sdng la
dung ctia dén; tén tuy c6 hai ma thé von
ddng mot. Phip dinh tué niy lai ciing nhu
the.”

Concentration of mind: Dhyana (skt)}—Tinh
Ly—See Eight factors of Yoga concentration.
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Concentration on phenomena: Dhyana on
phenomena—Sy Thién—See Two kinds of
contemplation.

Concentration with pondering without
thinking: Avitakko-vicara-matto samadhi (p)—
V6 tdm hitu tf dinh—See Three dharmas (XLIV)
(A).

Concentration power of a zen practitioner is
inconceivable: Dinh luc ctia Thién gid 12 bat khi
tu nghi—See Five inconceivable things.
Concentration by practicing respiratory
exercises: Anapanasati  (p)—Anapanasmrti
(skt—An Ban Thi Y—Kinh An Ban Thi Y, kinh
qudn niém hoi thd cia hé phdi Nguyén Thiy—A
Theravadan sutra for practicing meditation—See
Anapanasati.

Concentration on reality: Ly quin—The
concept of absolute truth—Khai niém vé chan ly
tuyét doi.

Concentration in the realm of form and
formlessness, to foster quick return to
noncontamination: One of the ten kinds of
action of Great Enlightening Beings. Enlightening
Beings who abide by these can achieve the action
of Buddhas that has no coming or going—Hanh
ch4nh dinh sic gi6i va vd sic gidi, vi lam cho ho
mau xoay trd lai—See Ten kinds of practice of
great enlightening beings (II).

Concentration or Samadhi: Binh—T4am khong
dao ddng—See Seven treasures of Enlightened
Beings.

Concentration of Satipatthana Sutra: Kinh
Quian T&¢ Niém Xi—See Four Foundations of
Mindfulness.

Concentration on the signless: Vo tudng
dinh—See Concentration on the signlessness.
Concentration on the signlessness: Animitto-
samadhi (p)—Vo6 tuéng dinh—See Three dharmas
(XLIV) (B).

Concentration of thinking and pondering:
Savotakko-savicaro samadhi (p)—Hitu tim hitu ti
dinh—See Three dharmas (XLIV) (A).
Concentration of thought: Samadhi (skt)—
Ping Tri (tap trung tu tudng)—See Eight factors
of Yoga concentration.

Concentration with neither thinking nor
pondering: Avitakko-avicaro samadhi (p)—Vo
tAm vo tir dinh—See Three dharmas (XLIV) (A).
Concentrative meditation: Samadhi-bhavana
(p)—According to the Sangiti Sutta in the Long
of the Buddha,
concentrative meditations—Theo Kinh Phing
Tung trong Trudng Bo Kinh, c6 bon sy tu tip
thién dinh—See Four concentrative meditations.
Concentric mountain ranges: Cakravala
(skt)—Ridng nti trung tAm—There are nine
concentric ranges or continents,
separated by eight seas, of a universe—C6 chin
ring nidi hay luc dia bi phin cdch bdi tim bién
cta vii truy—See Nine concentric mountain ranges
and eight seas.
Concept (n): Quan diém—Khdi niém—Quan
ni€ém—Opinions—Outlook—Limited mental
conception: Khdi niém tinh than han hep.
Concept of Bhutatathata is unreal: Thing
nghia v tinh—The Bhutatathata itself is perfect
and eternal. Any representation of it is abstract
and unreal—Chan nhu ty né hoan hdo va vinh
hiing. B4t ct khdi niém ndo tiéu bi€u cho n6 déu
triru tugng va khong that—See Three things that
are without essential difference and Three things
that are without a nature or separate existence of
their own.
Concept that all beings have reality: Chiing
sanh kién.
Concept of ego: Ngi tuéng—Egoism.
Concept of non-attachment Zen
Buddhism (n): Khii niém vé khong chip trudc
trong Nha Thién:
** Swallows fly in the sky,

The water reflects their images,

The swallows leave no traces,

Nor does the water retain their images.
** Nhan bay qua ho,

Hb soi béng nhan,

Nhan khong luu b6ng minh,

Hb ciing ching budn giit 4nh nhan.
Concept of Sunyata in Mahayana Canon:
Kh4i niém vé Tdnh Khong trong Kinh Pién Pai
Thira—According to the Mahayana tradition,
Sunyata has the following characteristics—Theo

Discourses there are four

mountain

in
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truyén thong Pai Thira, tinh khong c6 nhitng ¥
nghia sau day:

1)

2)

3)

In Mahayana sutras, it is said that, the world
or universe is ‘a great set’ of myriad of
things. All things co-exist, co-operate and
interact upon one another to create
innumerable phenomena. This is called the
cause. The cause under different conditions
produces the different effects, which lead to
either good or bad or neutral retributions. It is
the very universal principle, the reason of
existence or the norm of existence as such. In
other words, because of Sunyata, all things
can exist; without Sunyata, nothing could
possibly exist. The Hrdaya teaches, “The
Sunya does not differ from rupa.” Sunyata is,
therefore, as the true nature of empirical
reality—Trong cic kinh di€n Pai Thira, Tdnh
Khong siéu viét th€ gi6i ndy nhu mot ‘tip
hdp 16n’ cia vo s& cdc phdp. TAt cd cac phip
ton tai, hgp tdc va dnh hudng 1an nhau d€ tao
ra vd sd hién tugng. Py goi 12 nguyén nhan.
Nguyén nhin du6i nhitng diéu kién khac
nhau tao nén nhitng hiéu qué khac nhau, c6
thé din dén két qua tot, xau, hoic khong tot
khong xau. Pay 1a nguyén ly chung, nguyén
nhin cla ton tai hoic hinh thitc cia tdn tai
nhu viy. N6i cdch khdc, bdi vi tinh khong,
tt ca cdc phdp c6 thé ton tai, khong c6 tdnh
khong, khong c6 thit gi ¢6 thé tdn tai. Theo
B4t Nha Tam Kinh, “Khong khong khac véi
sdc.” Vi vay, tdnh khong nhu ban chit that
cta thyc tai kinh nghiém.

Sunyata as the Principle of
Pratityasamutyada, because a thing must have
no nature of its own, it is produced by causes
or depends on anything else, so it is Sunyata
as the Hrdaya Text expresses “Eyes is void of
self and anything belonging to self, form is
void..., visual consciousness is void...”—Tanh
khong nhu nguyén ly Duyén Khéi, bdi vi
phdp khong c6 bdn chat clia chinh né, né do
nhan duyén tao nén, do th€ ma Tam Kinh da
day: “Mit 12 vo ngd va vO ngi sd, sic 1a vd
ngd va vd ngd s@, nhian thdc la vo6 ngd, van
van...”

Sunyata means Middle Way. As we know,
common things, which appear to be real, are

4)

not really real. But Sunyata in this sense may
be misinterpreted as non-being, existence
and  non-existence,  permanence
impermanence, Samsara and Nirvana. All
these should be regarded as extremes. Hence,
the term ‘middle way’ is employed to revoke
dualistic thinking and refers to something
intermediary but it has transcended any
dichotomy into ‘being’ and ‘non-being’,
‘attribute’ and ‘substance’ or ‘cause’
‘effect’. The term Sunyata means that both
naive realism and nihilism are unintelligible
and their descriptions of the world should be
discarded—Téanh Khong nghia 12 Trung Pao.
Nhu chiing ta biét, cdc phdp dudng nhu that,
tam goi 1a that, chit khong phéi thit. Nhung
T4nh Khong trong ¥ nghia ndy c6 thé bi hi€u
sai nhu 12 khong c6 gi, ngoan khdng, hay hu
vd. Thé€ nén, ching ta nén phin biét giita
sanh v bAt sanh, hién hitu va khdng hién
hitu, thudng va vd thudng, Ta Ba va Niét
Ban, vin van. TAt cd nhitng diéu ndy déu
dugc xem nhu la cyc doan. Vi vay, Trung
Pao dugc diung dé dinh tan tu duy nhi bién
va biéu thi diéu gi dé tic khic nhung siéu
viét hai bén nhu sanh va khong sanh, thudc
tinh va thuc thé, nguyén nhan va két qua, van
van. T Tanh Khong nghia 1a pht dinh cd hai
thit chd nghia: hu vé va hién thuc, cling nhu
nhitng mo ti clia ching vé thé€ gidi niy bi
loai bo.

Sunyta as Nirvana and come beyond Nirvana
which is truly equated with Tathagata or
Dharmata implicating that all things of this
world are essentially of the same nature, void
of any name or substratum. Mahayanists
declared the forcible statement that there is
not the slightest difference between Nirvana
and Samsara because when the complete
disappearance of all things is really, there is
Nirvana—T4nh Khong nhu Niét Ban, nhung
khong phdi tim cAu mot Niét Ban kiéu nhu
trong kinh dién Pali, ma 13 vugt qua Niét Ban
nhu ddng véi Nhu Lai, hoic Phap T4dnh, nghia
1a cdc phdp trong th€ gidi nidy vé cd ban la
ban chit giong nhau, khdng c6 danh hiéu
hoic bat cif thyc thé nio. Cdc nha Pai Thira
tuyén b6 manh mé& ring khong c6 sy khdc

and

and
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biét nhd nhoi ndo gita Ni€t Ban va Ta Ba.
Mot khi cdc chdp thii cdc phdp d6i ddi hoan
toan bi€n mat thi d6 1a trang thdi Ni€t Ban
ctia chan khong.

5) Sunyata means beyond all Negation
Indescribable which implies that monastic as
well as dualistic and pluralistic views of the
world are untenable. It is the negation of
conceptualization, stated as a denial of both
duality and non-duality. It is Reality which
ultimately  transcends  existence,
existence, both and neither. It is beyond the
Four categories of Intellect “neither
affirmation nor negation, nor both,
neither.” At this stage, one is supposed to be
free from all attachments from the rule to the
subtle in mind. If there were something more
superior even than Nirvana, it is like a dream
and a magical delusion. If this occurs,
Sunyata means total non-attachment—Tanh
Khong nghia 1a vugt qua cdc phi dinh va
khong thé md td dugc, thuyét nhit nguyén
hay nhi nguyén va cdc phdp th€ gidi 1a khong
th€ c¢6. Chinh sy phi dinh cda khdi niém héa
ndy di trinh bay mot sy phd nhin nhi bién va
khong nhi bién. D6 1a thuc thé siéu viét, vugt
qua ton tai, khong ton tai, khong ton tai va
khong khong ton tai. N6 vudt khdi bon loai
pham tril bién luin vé “khong khing dinh,
khong phii dinh, khong khing dinh ma ciing
khong phti nhan, khong khong khing dinh ma
ciing khong phi dinh.” Pén giai doan niy vi
Ay vuot khdi cdc chip thi tir tho thién dén vi
t&. Ngay cd néu & d6 c6 trang thdi gi cao hon
Ni€t Ban, hay dé nhdt nghia khong, thing
nghia khong, thi ciing 13 gidic md hay vong
tudng ma thodi. Do d6, Tanh Khong nghia 1a
hoan toan khong chap thd.

Concept of Sunnata (Sunyata) in the

Theravada Buddhism: Khdi niém vé Khong

theo Phit gido Nguyén Thiy—The difference

between the Sunyata of Mahayana and the

Sunyata of Theravada is not fundamental. All the

differences are due only to a difference in

approach to the facts of nature. This fact emerges
when we go further in considering the Sunnata of
the Theravada. The Sunnata of things has been
considered in the Theravada books from a variety

non-

nor

of standpoinds, with the ethical interest foremost

in every case—Su khac biét clia tdnh khong trong

Pai Thira va Nguyén Thiy 12 do sy khédc biét khi

ti€p cAn v46i nhitng sy kién clia ban chit. Sy kién

nay sé ro hon khi chiing ta quan sét lai khdi niém
vé ‘khong’ clia Phat gido Nguyén Thiy sé& thdy

hiu nhu trong mdi y nghia déu lién quan dén y

nghia dao ddc.

1) Sunnata without divisions comprehends the
whole universe: Khong 13 toan vii tru déu
khong.

2) Sunnata is twofold when it refers to substance
and substantial: Khong 13 hai khi né biéu thi
khong thuc thé va khong chic chin.

3) Sunnata is fourfold when it refers to the
following modes: not seeing substance in
oneself, not attributing substance to another
(person or thing), not transferring one’s self to
another, not bringing in another’s self into
oneself: Khong 12 bon khi né bi€u thi: khong
thi'y thuc thé trong tv ngi, khong quy thuc
thé cho ngi khac, khong c6 sy chuyén thuc
thé tir ty ngd d&n cdi ngd khic, va khong c6
sy chuyén thuc thé tir cdi ngi khic dén tu
nga.

4) Sunnata is sixfold when it is applied to each
of the sense organs, the six kinds of objects
corresponding to them and the six kinds of
consciousness arising from them, from the

point of view of the following six
characteristics: substance, substantial,
permanent, stable, eternal and non-

evolutionary: Khong 1a sdu khi 'ng dung cho
sdu cin, sdu tran, sdu thdc, ti d6 né ¢ sdu
dic tdnh la khong nga, khong tu ngd, khong
thudng, khong vinh clru, khdong bat diét, va
khong tién héa.

5) Sunnata is eightfold when it is considered
from the point of view of the following: non-
essential, essentially unstable, essentially
unhappy or disharmonious, essentially non-
substantial, non-permanent, non-stable, non-
eternal, evolutionary or fluxional: Khong la
tam khi né biu thi khong sanh, khong vinh
cliu, khong an lac, khong thudng hiing, khong
vitng, khong l1au dai, va khong ti€n héa.

6) Sunnata is tenfold from the point of view of
the following modes: devoid, empty, void,
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non-substantial, godless, unfree,
disappointing, powerless, non-self, spearated:
Khong 12 mudi khi né biu thi tréng rdng,
trong khong, ving, vo ngi, vo than, khong tu
do, khong thda udc vong, va khong tinh tich.

7) Sunnata is twelvefold from the point of view
of these other modes thus taking rupa as an
instance one can regard it as being: no
animal, no human, no youth, no woman, no
man, no substance, nothing substantial, not
myself, mine, not not
anybody’s: Khong 12 mudi hai khi né biéu thi:
khong chiing sanh, khong sic sanh, khong
ngudi, khong thi€u nién, khong phu ni,
khong dan 6ng, khong ngd, khong ty ngi,
khéng ngd man, khong cla t6i, khong cia
ngudi, va khong bat cit cda ai.

8) Sunnata is forty-twofold when considered
from the point of view of these modes:

not another’s,

impermanent, inconsistent, disease,
abscessed, evil, painful, ailing, alien,
decaying, distressing, oppressing, fearful,
harassing, unsteady, breaking, unstable,
unprotected, unsheltered, helpless,
refugeless, empty, devoid, void,
substanceless, unpleasant, disadvantageous,
changing, essenceless, originating, pain,
torturing, annihilating, depraved,

compounded, frustrating, tending to birth,
tending to decay, tending to disease, tending
to death, tending to grief, sorrow and
lamentation, originating, cesant, dissolving—
Khong c¢6 40 miu: vo thudng, khd, bénh, bi
ung nhot, tai uon, dau dén, 8m dau, khong toi
cao, hoai diét, lo ling, 4p bifc, sd hii, phién
nhiéu, run riy, suy nhugc, khdng chic, khong
t vé&, khong ndi tri 4n, khong cé sy gitip da,
khong noi nuong ndo, trong rong, ving ling,
khong, v ngi, budn, bit 1¢i, thay ddi, khong
ban chat, dau dén, hanh ha, doan diét, truy
lac, tdi t&, nan long, huéng d€n sanh, huéng
dén hoai, huéng dén bénh, huéng dén chét,
huéng dén siu, bi, khd, wu, nio, nhian, budng
bé.

Conception (n):

1) Samskara (skt)—Action—Activity—
Disposition—Volitional
formation—Impulse—Moral

actions—Karma
conduct—

Hanh—See Twelve conditions of cause and

effect.
2) Sy thu thai.
Conception of no-birth: Anutpattikadharma
(skt)—According to Lankavatara Sutra, there are
eight ways in which the conception of no-birth is
established. When this eightfold notion of no-birth
is realized, one attains the recognition of the
birthlessness of all things—Theo Kinh Ling Gia,
c6 tdm cdch ma quan niém vd sinh dudc thiét 14p.
Khi tdim ¥ niém vé v sinh ndy dugc thé ching thi
ngudi ta dat t6i cdi nhan bi€t vé sy vo sanh clia
van hitu—See Eight ways of no-birth.
Conceptual mind: Tim Phin Biét—A
conceptual thought perceives its objects indirectly
and unclearly through a generic image. The mind
is discriminating various forms and the mind itself
gets attached to a variety signs of existence. A
Chinese Zen master once said: “Before a man
practices Zen, to him mountains are mountains,
and rivers are rivers; after he gets an insight into
the truth of Zen through the instructions of a good
Zen master, mountains to him are no longer
mountains, and rivers are no longer rivers. But
after this, when he really attains the abode of rest,
mountains are once more mountains, and rivers
are rivers.” What is the meaning of this?
According to Zen Master Thich Thien An in “Zen
Philosophy-Zen Practice,” the first
expresses the viewpoint of the unenlightened
man, the common understanding which views
things in terms of false thinking. This requires no
explanation, for it is a viewpoint with which we
are all familiar. The second sentence is more
difficult to understand. Why does he say that the
mountain is not a mountain, the river is not a
river? Let us understand it this way: What is a
mountain? A mountain is a combination of rocks,
trees and plants which we group together under
the name “mountain.” Hence the mountain is not
the mountain. Again, what is a river? A river is a
combination of a lot of water flowing together, a
combination which is constantly changing. There
is no abiding entity, “river.” Hence the river is not
a river. This is the real meaning of the second
sentence. In the third sentence the Master says
that for the man who has fully realized Zen,
mountain is once again a mountain and the river

sentence



807

once again a river. Conceptually this way of
looking at things is indistinguishable from the
viewpoint of common sense, but experientially,
the vision of the enlightened man is radically
different from his vision before enlightenment.
Earlier when he looked at the mountain, he
viewed it with a discriminating mind. He saw it as
high or low, big or small, beautiful or ugly. His
discriminating mind gave rise to love and hate,
attraction and repulsion. But after enlightenment
he looks at things with utmost simplicity. He sees
the mountain as a mountain, not as high or low,
the river as a river, not as beautiful or ugly. He
sees things without distinction or comparison,
merely reflecting them like a mirror exactly as
they are—Tam phan bi€t nhitng tuéng trang khac
nhau va chinh tim 4y lai chip thi nhitng tuéng
trang 4y. Ngay xua c6 mot thién su Trung Hoa da
néi: “Mot ngudi trude khi tu tAp thién, doi véi
ngudi Ay ndi 12 ndi, song 12 song; sau khi nhan
dugc chan ly vé Thién tir sy chi gido ctia mot vi
thién su gidi, d6i v6i ngudi Ay ndi khong con 1a
ndi, sdong khdong con l1a sdng nita; nhung sau do,
khi ngudi 4y da that sy dat d&€n chd an try trong
thién, thi ndi lai 12 ndi, song lai 1a s6ng.” CAu nay
nghia 12 1am sao? Theo Thién su Thich Thién An
trong Tri€t Ly Thién-Thuc Tap Thién, ciu thd
nhit dién td quan diém ctia mdt ngudi chua gidc
ngd, cai hi€u bi€t thong thudng nhin sy vit qua
ling kinh clia tv duy sai 1am. Piéu nay khong cin
phai gidi thich, vi né 1a quan di€m quen thudc d6i
Vi tA't c4 chiing ta. CAu thit nhi khé hi€u hon. Sau
khi dugc mot vi thay gidi day db vé thién thi tai
sao ong ta lai néi ring ndi khong con 13 ndi, séng
khong con 12 sdng? Chiing ta phai hi€u ciu néi Ay
nhu th€ nay: Thé ndo 12 mdt ngon ndi? Mot ngon
nidi 13 sy k&t hgp gilfa nhitng dat, dd, ciy c6i va
hoa ¢4 ma chiing ta dd gom chiing lai dudi cdi tén
“ndi”. Vi vy nii thit sy khong phdi 1a ndi. Ciing
nhu vdy, th€ nao 12 mdt con sdng? Mot con sdng
12 sy két hop giita rdt nhiu nuéc dang cling nhau
trdi chdy, mot sy k&t hgp khong nging thay ddi.
Ky that khong c6 mot tu thé nao goi 1a “song” ca.
Vay nén song khong con 1a séng. Bay chinh la
chan nghia clda cau tht nhi. Trong ciu thi ba vi
thay néi ring d6i v6i mot ngudi da nhan thitc thau
ddo va an try trong 1y Thién thi ndi lai 12 ndi va
song lai 12 sdng. V& y tudng, 16i nhin nay khong

tha'y khac v6i quan diém clia pham tinh, nhung vé
thyc nghiém, diy 1a cdi nhin clla mdt ngudi di
gidc ngd, cin bin khdc hidn cdi nhin clia chinh
ong trudc khi gidc ngd. Lic truc khi dng nhin
ngon niii, 6ng thdy né v6i tim phan biét. Ong
thdy né cao hoic thip, 16n hoic nhéd, dep hoic
xAu. TAm phan biét cla 6ng phdt khdi yéu va
ghét, quyén luyén va ghé tdm. Nhung sau khi
gidc ngd, 6ng nhin sy vat vdi su don gidn cling
tot. Ong thay nii 1a ndi, chit khong phéi cao hay
thap, song 12 sdng chif khong phadi dep hay xau.
Ong thdy sy vat ma khong con phan biét hay so
sédnh, chi nhu mdt tim guong phin dnh ching y
hét nhu tinh trang that cla ching.

Conceptual distractions: Tu tudng tdn loan.
Conceptualization: Samjna (skt)}— Tudng (khi
“tho” @3 khdi 1én thi tudng lién x3y ra)— Once
feeling arises, conceptualization occurs—See
Fifty-one Dharmas interactive with the Mind.
Conceptually (adv): Theo quan niém

Concern (n): Lién quan.

Concern oneself with one’s own duty: Turn
the light inwards on oneself—Hdi quang phin
chi€u.

Concern (v) with outside world: Lo ling hay
quan tim cho th€ gidi bén ngoai.
Concerning something: With
something—Lién hé dén diéu gi.
Conch of the law: Dharmasankhasabda (skt)—
Phiap Loa—Conch of the Law, a symbol of the
universality, power, or command of the Buddha’s
teaching—Loa Phat Phdp, y 4m chi ti€ng Pic
Phat thuyé&t phdp nhu tiéng loa thdi cda vd 6c
vang rit xa (th€ tuc diing ti va d€ thSi ra hiéu ba
quin, tié€ng thuyé&t phdp clia Pic Phit cé sifc
manh hang phuc ma quy).

regard to

Conciliate (v): Gidi hdoa—To reconcile—To
make peace.

Conciliation (n): Sy hoa gidi.

Conclude a lecture: K&t gidng—Concluding an
address, or the address, i.e. the final day of an
assembly—K&t thic mdt bai thuyét trinh trong
budi b& mac (ky an cu ki€t ha hay budi nhém hop
chu Tang Ni).

Conclude a sermon: End a discourse—K&t thic
mot bai phép.
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Conclude (v) a vow: K&t nguyén (usually on the
last day of an assembly—thudng thudng vao ngay
cudi ciia cudc hop Ting ching).

Conclusion of the sermon: Vao lic két thic
bai phap.

Concordance (n): Sy phit hgp.

Concomitant cause: Saprayukta-hetu (skt)—
Tuong Ung Nhan—According to the Abhidharma
of the Kosa School, this is one of the six chief
causes in the Theory of Causal Relation. The
concomitant cause, appearing at any time, from
any motive, with regard to any fact, on any
occasion and in any environment—Theo A Ty
bam cta tdng Cau X4, diy 1a mot trong sdu can
nhin trong thuyé&t nhan qui. Tuong Ung Nhan 12
loai nhan xuét hién bt ¢t ldc nao, tir bi't ¢t dong
luc ndo, doi véi bat cif sy kién ndo, trong bit cit
co hdi nao, va trong bat ci trudng hgp nao—See
Six chief causes in the Theory of Causal Relation.
Concomitant mental functions: Citta-
samprayukta-sanskara or Caitasika (skt)—Tam S&
Phdp c6 46 phédp, dugc chia thanh 6 cAp—The
concomitant mental functions, 46 dharmas. This
category of mental faculties is grouped into six
classes—See Seventy-five dharmas of the
Abhidharma Kosa.

Concord (n): Hoa thuén.

Concourse (n): Su tham du.

Concrete (a): Cu thé.

Concrete numbers: Nhitng con sd cu thé.
Concrete way: Mot cach cu thé.

Concubinage (n): Sy thong dam.

Concubine (n): Ai thiép.

Concubiscent (a): Ua thich nhuc duc.

Concur (v): Bong y—To agree—To agree with
someone’s opinion—To be in agreement with
someone.

Condemn (v): K&t 4n—Xi phat.

Condemn (v) someone behind their back:
Ché ai sau lung.

Condemnation (n): Sy dinh toi.
Condemnation of unconfessioned sin:
Yadbhuyasikiya-vinaya (skt)—Pa Mich Tdi
Tudng—Make a statement and ask thrice for
judgment—Quanh co thodi thdc va Tang ching s&
hdi di héi lai ba 1in truSc khi quyét dinh hinh

phat—See Seven rules given in the Vinaya for

settling disputes among monks and nuns.

Condition (n):

1) Pratyaya (skt)—Duyén—Duyén 1a nhitng
hoan cdnh bén ngoai. N&u dao luc yé&u thi
chiing ta c6 thé bi hoan cdnh bén ngoai 16i
cudn; tuy nhién n€u dao lyc cao thi khong cé
thit gi c6 thé 16i cudn minh dugc, nhu 15i cla
Luc T8 Hué Ning: “khong phai phuén dong,
cling khong phdi gié ddng, ma chinh tim
minh d6ng.” Nhu ving giit ding theo 15i t&
day, thi khong c6 duyén nao c6 thé 1am phan
bén cho ki€p ludn hdi dugc—Conditions are
external circumstances. If our cultivation
power is weak, we can be attracted by
external conditions; however, if
cultivation power is strong, no external
environments can attract The sixth
patriarch told the monks in Kuang Chou that:
“It is not the wind moving, and it is not the
flag moving, it is our mind moving.” So if we
follow the teachings of the sixth patriarch, no
external environments can be fertilizers to
our cycle of births and deaths. **See Four
serious matters in any cultivator’s life.

2) Pratyayasvabhava (skt)—Causation—Duyén
Ty Tdnh—Piéu kién hay duyén—See Seven
types of self-nature.

Condition (v): Tao diéu kién.

Condition of advance to a higher stage:

Tang Thugng Duyén—The cause, or organ of

advance to a higher stage, e.g. the eye is able to

produce sight—Cac khdi tha phdp mang lai cho
sttc manh 16n, thi du nhu nhin cin cé thé niy
sanh ra nhin thdc.

Condition becoming an object of cognition:

Alambana-hetu (skt)— S& Duyén Duyén hay diéu

kién tré thanh mot d6i tugng cla nhan thitc—See

Four Causations.

Conditions for being upside down: Tinh trang

dién ddo—There are two conditions for being

upside down. **See Two conditions for being
upside down.

Condition of the Buddha’s self-expression

as wisdom: Sic Tu6ng D6—See Five realms of

a Buddha.

our

us.
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Conditions and Comparative Merits and
Virtues of Giving: According to the Earth Store
Bodhisattva Sutra, Chapter 10, the Buddha taught
on conditions comparative Merits and Virtues of
Giving as follows—Theo Kinh Dia Tang Bo Tit,
Phdm tht 10, Piic Phat day vé nhon duyén cong
dic ctia sy bo thi nhu sau:

1)

“In Jambudvipa, the kings of countries, noble
great minister, great elder, great
Kshatriyas, great Brahmans and others may
encounter the most inferior and poor people,
or those with various handicaps such as being
hunchbacked, crippled, dumb, mute, deaf,
retarded or eyeless (blind). When those kings
and other king and other wish to give, they
may be able to replete with great compassion,
a humble heart and a smile. They may
everywhere give personally with their own
hands or arrange for other to do so, using
gentle words and sympathetic speech. Such
kings and others will obtain blessings and
benefits comparable to the meritorious virtue
of giving to as many Budhas as there are
grains of sand in one hundred Ganges Rivers.
Why is this? Because of having shown a great
compassionate heart toward the most
impoverished, inferior and handicapped
individuals, the kings and others will receive
such a reward. For one hundred thousand
lives, they will always have an abundance of
the seven gems, not to mention clothing, food,
and the necessities of life.”—*“Trong cdi Nam
Diém Phit P& c6 cic vi Quéc Vuong, hang
T& Phu quan chiic 16n, hang dai trudng gia,
hang dai Sdt P& Ldi, hang dai Ba La Moén,
van van. Néu gip k& hét sifc ngheo ting,
nhin dén ké tit nguyén caAm ngong, ké diéc
ngdy mu qudng, gdp nhifng hang ngudi than
thé€ khong dudc ven toan nhu thé. Liic cic vi
Qudc Vuong d6, van vin mudn bd thi, néu cé
thé @i tir tAm i bi 16n, lai c6 1ong vui vé tu
ha minh, tv tay minh dem clia ra bd thi cho
t't c4 nhitng ké d6, hoic bdo ngudi khic dem
cho, lai diing 13i 6n hoa diu dang an Gi. Cdc
vi Qudc Vuong, Pai Thin d6, van van ding
phuéc 1gi bing phudc 1gi cdng dic cling
dudng cho trim hiing ha sa chu Phat vay. Tai
lam sao? Chinh bdi vi Qudc Vuong dé van

men,

2)

3)

van, phdt tAm dai tr bi d6i véi ké rdt muc
ngheo cung va vdi nhitng ngudi tan tat kia,
cho nén phudc lanh dugc hudng qud bdo nhu
thé ndy, trong trim ngan ddi thudng dugc day
dd nhitng d6 that bdo, hudng 1a nhitng thit dé
tho diing nhu'y phuc, d6 udng in, van van.

If in the future, the kings, Brahmans and the
others encounter Buddha stupas, monasteries,
or 1images of Buddhas, Bodhisattvas,
Sravakas, or  Pratyeka-Buddhas
personally make offerings or give gifts, the
kings and other will obtain three aeons as
Lord Sharka and will enjoy supremely
wonderful bliss. If they are able to transfer
the blessing and benefits of that giving and
dedicate it to the Dharma Realm, those great
kings and others will be great Brahma
Heaven Kings for ten aeons: Trong ddi sau,
nhu ¢6 vi Qudc Vuong cho dén hang Ba La
Mon van van, gip chua thdap thd Phat, hodc
hinh tugng Phat, cho dén hinh tugng B Tit,
Thanh Vin hay Bich Chi Phat, dich thin ty
stta sang, cling dudng bd thi. Vi Qudc Vuong
dé s& ding trong ba ki€p lam vi tr5i D& Thich
huéng sy vui sudng tot la. N&u c¢6 thé dem
phuéc 1anh bd thi d6 ma hdi huéng cho ti't ci
chiing sanh trong phdp gidi, thdi vi Qudc
Vuong d6, trong mudi ki€p thudng dugc 1am
vi trdi Dai Pham Thién Vuong.

In the future, the kings, Brahmans, and others
may encounter ruined, decayed, broken and
tumbledown, stupas, temples, or images of
previous Buddhas, and be capable of
resolving to restore them. They may then do
so themselves or encourage others, as many
as a hundred thousand people, to make
offerings and thereby establish affinities.
Those kings and the others will become
Wheel-Turning Kings throughout a hundred
thousand continuous lives and those others
who make offerings with them, will be kings
od small countries for a gundred thousand
continuous lives. If, before the stupa or
monastery, they are in addition, able to
resolve to transfer and dedicate the merit,
such kings and the other people will without
exception, accomplish the Buddha Path, and
their reward for this will be limitless and

and



4)

5)

810

unbounded: Trong ddi sau, n€u cé vi Qudc
Vuong cho d&én hang Ba La Moén, van van
gdp chua thdp clda Pic Phat thud trudce, hodc
1a kinh dién hay hinh tugng bi hu sup rach ri,
lién c6 thé phat tim tu bé lai. Vi Quéc Vuong
d6, hodc ty minh dich than lo sa sang, hodc
khuyén héa ngudi khic cho d&én khuyé&n héa
trim ngan ngudi khdc cling chung bé thi ciing
dudng dé€ k&t duyén lanh. Vi Qudc Vuong dé,
trong trim ngan ddi thudng 1am vua Chuyén
Luén, con nhitng ngudi khic chung cung lam
viéc bd thi d6, trong trim ngan ddi thudng
1am vua nuSc nhé. N&u lai & truc chuia thap
c6 thé phit tim dem cong diic ciing dudng bo
thi d6 ma hdi huéng vé dao vo thugng chdnh
gidc, dudc nhu vay thdi vi Quéc Vuong dé
cho dé&n tit c& moi ngudi déu sé& thanh Phat
c4, bdi qui bao Ay rong 16n vd lugng vd bién.
In the future the kings, Bahmans and others
are filled with great compassion for the
direction of a single thought upon seeing the
old, the sick, or women in childbirth and
provided them with medicinal herbs, food,
drink and bedding so as to make them
peaceful and comfortable, the blessings and
benefits of such are quite
inconceivable. For one thousand aeons they
will constantly be lords of the Pure Dwelling
Heaven; for two hundred aeons, they will be
lords in the Desire Heaven, and they wil
ultimately attain Buddhahood. They wil never
fall into the evil paths and for one hundred
thousand lives, they will hear no sounds of
suffering: Trong d&i sau, nhu c6 vi Quéc
Vuong hay hang Ba La Mon, gdp nhitng
ngudi gid y&u bénh tit, va k& phu nif sanh d&,
néu trong khodng chirng mot niém sanh 1ong
tr 16n dem thudc men, cdm nudc, giudng
chi€u bo thi, ]am cho nhitng ké Ay dugc an
vui. Phu6c ditc d6 rat khong thé nghi ban dén
dudc, trong mot trim ki€p, thudng lam vua
trdi Tinh Cu, trong hai trim ki€p thudng 1am
vua sdu tang trdi cdi Duc, khong bao gid con
doa vao 4c dao, cho d&n trong trim ngan dvi,
16 tai khong hé nghe dén ti€ng khd, rét rdo
thanh Phat dao.

If in the future, the kings, Brahmans, and
others can give in this way, they will receive

activities

0)

7

8)

limitless blesings. If they are in addition, able
to dedicate that merit, be it great or small,
they will ultimately attain Buddhahood. How
much more easily will they be able to attain
the rewards of becoming Sakra, Brahma, or
Wheel-Turning King, Therefore, Earth Store,
you should urge living beings everywhere to
learn to perform such actions: Trong ddi sau
nhu ¢6 vi Qudc Vuong va Ba La Mén, c6 thé
1am nhitng viéc bd thi nhu thé sé& ding vo
lugng phude lanh. N&u c6 thé dem phudc ditc
d6 hoi huéng dao B6 D&, thdi khong luan 1a
nhiéu hay it, r6t rdo s& thanh Phat cd, huéng
gi 12 nhitng qud tr&i Pham Vuong, trdi P&
Thich, vua Chuyén Luin. Niy Pia Tang Bo
T4t, vi th€ nén khuyén héa tit ca chiing sanh
déu phai hoc theo nhu thé.

In the future if there are good men or good
women who plant within the Buddhadharma,
a few good roots, equivalent to no more than
a hair or a grain of sand, a mote of dust, the
blessings and benefits they will receive will
be beyond compare: Trong ddi sau, nhu cé
thién nam ké thién nit ndo G trong Phat phdp
ma gieo trdng chit it co6i phudc lanh chirng
bing cdi 16ng, sdi téc, hat cdt, mdy bui,
phudc 1gi cia nhitng ngudi d6 s& hudng tho
khong thé vi du thé nao cho dudc.

Good men and women in the future may
encounter the image of a Buddha,
Bodhisattva, Pratyeka-buddha, or Wheel-
Turning King, and may give gifts or make
offerings, will always be born among humans
or gods and enjoy supremely wonderful bliss.
If they can dedicate that merit to the Dharma
Realm, their blessings and benefits will be
beyond compare: Trong ddi sau, nhu cé ké
thi€n nam cung thién ni nao gdp hinh tugng
Phat, hinh tugng BS Tit, hinh tugng Bich Chi
Phit, hinh tugng vua Chuyén Luin ma bd thi
cing dudng, thdi ding vo lugng phudc lanh,
thudng sanh & ¢di ngudi, cdi trdi hudng sy vui
thu thing vi diéu.

Good men or women in the future encounter
a great Vehicle Sutra, and on hearing a single
gatha or sentence of it, with dynamic and
respectful resolve, praise, venerate and make
offerings, those people will attain great,
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limitless and unbounded rewards. If they can
dedicate that merit to the Dharma Realm,
their blessings will be beyond compare:
Trong ddi sau, nhu ké thién nam ngudi thién
nit ndo gip kinh dién Pai Thira hoic nghe
thdy mot bai k&, mot ciu kinh, rdi phat tAim
an cin trin trong cung kinh nggi khen, bd thi
cing dudng, ngudi 4y dugc qud bdo 16n vo
lugng vo bién. N&u c6 thé dem phudc dic hdi
huéng cho khip phip gidi ching sanh thdi
phuéc 10i ndy khong thé vi du thé nio cho
dugc.

If in the future good men or good women
encounter new Buddha-stupas, temples, or
sutras of the Great Vehicle, and make
offerings to them, gaze at them in worship,
and respectfully make praises with joined
palms; or if they encounter old temples,
stupas, or those that have been destroyed or
damaged, and either repair or rebuild them,
such people will be kings of small countries
throughout  thirty The
Danapatti will always be Wheel-Turning
Kings, who moreover, will use the good
Dharma to teach and transform those minor
kings of small countries: Trong ddi sau, nhu
c6 ké thién nam ngudi thién ni¥ nao gip chlia
thap va kinh dién Pai Thira, n€u 1a kinh thap
mdi thdi bo thi cling dudng, chiém ngudng 1&
lay ngoi khen, chip tay cung kinh. Néu giip
kinh thdp ci, hodc hu rdch thdi sira sang tu
bé, hodc riéng minh phdt tdim lam, hodc
khuyén ngudi khic ciing dong phdt tim.
Nhitng ngudi cling ddng phait tAim day, trong
ba mudi ddi thudng 1am vua cdc nudc nhd.
Con vi dan viét chinh d6 thudng lam vua
Chuyén Luan, lai ding phdp lanh ma gido
héa vua cdc nudc nhd.

In the future, good men or good women may
plant good roots in the Buddhadharma by
making offerings, reparing stupas or
monasteries, rebinding sutras, or they may
plant good roots only as small as one strand
of hair, one mote of dust, a grain of sand, or a
drop of water. Merely by transfering the
merit from such deeds to the Dharma Realm,
those people’s meritorious virtues will be
such that they will enjoy superior and

continuous lives.

wonderful bliss for one hundred thousand
lives. If they dedicate the merit only to their
own family or relatives, or to their own
personal benefit, as a result, they will enjoy
the bliss for three lives. By giving up one , a
ten thousandfold reward is obtained.
Therefore, Earth Store, such are the situations
pertaining to the causes and conditions of
giving.”: Trong ddi sau nhu c6 ngudi thi€én
nam thién n& nao & ndi cdi phudc lanh da
gieo trong trong Phat phédp, hoic 1a bo thi
cting dudng, hodc 1a tu b chiia thap, hoic
stta sang kinh dién, cho dén chirng bing mot
sdi 16ng, mot may bui, mot hat cdt, mot giot
nude. Nhitng sy 1anh nhu thé&, khdng luin
nhiéu hay it, chi c6 thé dem hdi huéng cho
khip phép gidi chiing sanh, thdi cdng dic cia
ngudi d6 trong tram ngan ddi thudng hudng
tho su vui thugng diéu. Con nhu chi hdi
huéng cho thin quyén trong nha hoic tw minh
dudc 1¢i ich thdi, nhu thé thdi s& huéng qui
vui tong ba ddi, ci [am mot phﬁn su lanh, thoi
dugc huéng bdo t6t mot mudn 1an troi hon.
NAy Pia Tang B Tat! Nhitng nhon duyén
cong ditc vé su bd thi nhu thé d6.
Conditions of dhyana and samadhi: Cénh
thién dinh—One of the ten stages or objects in
meditation—MOt trong mudi cinh trong thién
quén. **See Ten statges or objects in meditation.
Conditions environing the mind created by

the six gunas: Trin Duyén—The circumstances
environing the mind created by the six gunas.
Conditioning environment and natural powers in
which environment plays a main role—Canh cla
luc trin (sdc, thanh, huong, vi, xdc, phdp) la
nhitng s& duyén lam nhd bin tAm tinh; hay su
phdi hgp gitta luc cin va luc tran, ma luc trin Ia
y&u td chinh.

Condition of an eunuch: Bit nam. **See Ten
disturbers of the religious life.

Condition governing the succession of

events: Samanantara-hetu (skt)—P¢& Vo6 Gian
Duyén—Thit Pé Duyén hay diéu kién di€u dong
st dién tién cla cdc sy kién—See Four
Causations.

Condition of karmic action: Nghiép Tuéng—
Action, or activity, the karmaic, condition of
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karmaic action. The first of the three subtle marks
of the Awakening of Faith, when mental activity
is stirred to action by unenlightenment—Mot
trong tam tudng vi t€ trong Khéi Tin Luin, dua
vao vO minh cin bidn ma chin tAm bit diu hoat
dong. ** See Three subtle marks.

Condition of liberation: Gidi Thodt Tuéng—
The mark or condition of liberation. Release from
the idea of transmigration, one of the three forms
or positions—Tudng gidi thodt, modt trong tam
tuéng gidi thodt—See Three forms.

Condition of nirvana: Khong tich—The
condition beyond disturbance—Immaterial.
Conditions relating to
delusions: Liu hoic—There are two conditions
relating to passions and delusions—C¢ hai thi 1au
hodc. **See Two conditions relating to passions
and delusions.

passions and

Conditions in which sentient beings enjoy to
dwell: C6i ching sanh hudng thu hy lac—There
are nine realities, states or conditions in which
sentient beings enjoy to dwell—C6 chin ¢di chiing
sanh hudng thu hy lac. **See Nine realities.
Condition of Tathagata: State of Tathagata—
Nhu Lai dia. **See Tathagata.

Condition in which things are manifested as
if illuminated by a light: Vyanjana-hetu (skt)—
Hién Liéu Nhan hay diéu kién trong d6 cic sy vat
dugc biéu hién nhu 13 duge dnh siang chi€u roi.
Pay la mot trong sdu nhin sanh ra cdc phdp hitu
vi. Phdp hitu vi sanh ra déu do sy hoa hgp clia
nhin va duyén—This is one of the six causes of
all conditioned things. Every phenomenon
depends upon the union of the primary cause and
conditional or environmental cause. **See Six
chief causes in the Theory of Causal Relation.
Conditions of time and place of rebirth: Thai
Xt Chi Duyén—The conditions or causes of time
and place into which one is born—Piéu kién thdi
gian v noi ch6n ma mot ngudi phai tai sanh vao
(theo Ving sanh Y&u Tap, bat k€ trai gdi, gia tré,
sang heén, viéc di ditng nim ngdi bt ludn thdi x,
viéc tu tAp qud 1a khé khin; tuy nhién, viéc cu
nguyén ving sanh ching gi bing niém Phat).
Condition of visibility: Ki€n Tu6ng—The state
or condition of visibility, which according to the
Awakening of Faith, arises from motion—Theo

Khéi Tin Luin, ki€n wéng do cdi nghiép tuéng
thit nhat ma chuyén héa thanh cic tuéng cé thé
tha'y dugc.

Conditional cause: Duyén nhin—The condition
of perception arising from the five senses.
Immediate, conditional or environmental causes,
in contrast with the more remote—Y thic trong
tAm phan biét cdc phdp khdi 1€n ti nam thiic.
Conditionalism (n): Piéu kién chi nghia.
Conditionality of all physical and psychical

phenomena: Paticcasamupada (p)—
Pratiyasamuppada (skt)—Duyén sinh—Duyén
khdi—Original dependence—See Theory of
causation.

Conditionally ordinary alms: Thé gian dan—
Ciéch bd thi clia pham phu con mong phudc bdo
hitu ldu—See Two kinds of dana or charity (A).
Conditioned: Samkrta
Formed—Cau tao (hitu vi)—Hitu ldu—The
condition in which they can prevail. The
conditioned dharma which produces afflictions
(passions and delusions). Conditioned merits and
virtues lead to rebirth within samsara, whereas
unconditioned (vd ldu) merits and virtues are the
causes of liberation from Birth and Death—Phap
c6 phién nio hodc lam ting trudng phién nio.
Phudc ditc hitu 1du dua d€n luan hoi sanh ti, trong
khi cong dic vo 1au dua dén gidi thodt khéi tk
sanh—See Asrava, and Two conditions relating to
passions and delusions.

Conditioned arising: Pratiya-samutpada (skt)—
Thuyét Duyén Khdi—Independent arising—
Originating co-dependently.

Conditioned Bhutatathata: Chan Nhu Tay
Duyén—The conditioned Bhutatathata or relative
Bhutatathata influenced by
environment, or pure and impure conditions,
produces all things—Tuy duyén chan nhu la tuy
theo nhiém duyén vd minh ma sinh ra vong phép,
hay chan nhu dnh hudng b3i ngoai cdnh, tinh hay
bA't tinh, ma sanh ra van phép.

Conditioned condition: Adhipati-pratyaya
(skt)—Duyén Duyén—S3& Duyén Duyén—The
reasoning mind, or the mind reasoning—
Intelligence in contact with its object—The
relationship being like that of form or colour to the
eye. The influence of one factor in causing

(skty—Compounded—

condition—The
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others—C4i duyén clia s duyén hay tdm thic doi
vdi cdnh gidi nhu mit d6i v6i sic (tAm thitc goi
12 ning duyén, cdnh giGi goi 1a s& duyén).
Conditioned dharmas: Sankhata dhamma (p)—
Phap hittu vi—Phdp Htru Liu—Dharmas-with-
outflows—Outflows—Leaking—Anything which
serves to divert beings away from inherent
Budha-nature. Outflows are so called because
they are turning of energy and attention outward
rather than inward—Phdp con niim trong pham tri
diéu kién, 1am cho y chi vd nghi Iyc ching ta
huéng ngoai ciu hinh twéng thay vi huéng ndi ciu
14y tAim Phat.

1) Various phenomena in the world, made up of
elements with outflows. That is to say these
phenomena are worldly and impure, indeed,
leaking (hitu 1au), because they are tainted by
the three poisons of greed, anger and
ignorance. Conditioned merits and virtues
lead to rebirth with samsara—Phdp hitu vi bat
tinh vi ching bi 6 nhiém bdi tam doc tham
sdn si. Cong ddc va phudc dic hitu vi s€ dua
dé&n sy luan hdi trong vong sanh ti.

a) Active: Hitu tdc—Creative—Productive—
Functioning—Causative—Phenomenal—The
processes resulting from the laws of karma—
Tao tic hay tién trinh cla nghiép luc (pham
cédc sy vat do nhan duyén sinh ra déu 13 hitu
vi cd).

b) Outflows: Leaking—Anything which serves
to divert beings away from inherent Budha-
nature. Outflows are so called because they
are turning of energy and attention outward
rather than inward—Phdp cOon nidm trong
pham tri diéu kién, 1am cho ¥ chi va nghi luc
chiing ta huéng ngoai cau hinh thay vi huéng
ndi ciu 14y tAm Phat.

c) Opposite of passive, inert, inactive, non-
causative, laisser-faire: P&i lai véi “vd vi”
von ty nhién nhu th€ chi khéng do nhon
duyén sinh ra.

2) According to the Diamond Sutra, Buddhists
should view the conditioned world as follows:
“It is like a star, a bubble, a dewdrop, a fading
lamp, a fantasy, a drifting cloud, a dream, and
a flash of lightning.”—Theo Kinh Kim Cang,
Phat tf nén quén sdt th& gidi hitu vi nhu th&
nay: “N6 nhu sao mai, bot nudc, giot suong,

nhu ngon dén tan din, nhu 40 4nh, nhu may
trdi, gidc mong, tia chép.”
Conditioned dharma which produces
afflictions: Hitu 1du—The condition in which
they can prevail—The conditioned dharma which
produces afflictions (passions and delusions)—
Phip c6 phién nio hoic lam ting trudng phién
nao—See Two conditions relating to passions and
delusions.
Conditioned essence: Ever-changing essence or
substance—Tuy duyén chin nhu—See Two
Truths (A).

Conditioned immutable: Bit Bién Tuy
Duyén—Tuy  duyén  khong  bién—The

conditioned immutable, immutable as a whole, but
not in its parts, its phenomenal activity—Tuy xuc
s& duyén ma hién van hitu nhung ban thé van bat
bién.

Conditioned states are impermanent and
passing away: hanh phdp vd thudng, 1a phdp
diét mAt—This is one of the four great voices of
the Buddha, “You should know that the myriad
pains of all conditioned states are as searing as
balls hot iron. Conditioned states are impermanent
and pass away. Nirvana is tranquil, unfabricated
well-being, beyond all burning, extinguishing all
inflaming afflictions.” Having heard this, sentient
beings diligently practice good principles, and in
the vehicle of listeners to Buddha’s voice attain
the tolerance of conformity to the message—bPay
12 mdt trong bdn Am thanh quing dai cda DPuc
Nhu Lai, “Pai chiing nén biét tdt cd hanh phdp
tran day nhitng khd nhu hon sit néng, hanh phip
vo thudng, 12 phap diét mat. Niét Ban tich tinh vo
vi an lac lia xa khén khé, tiéu sach nhiét nio.”
Ching sanh nghe xong siéng tu phdp lanh, noi
Thanh Vin thira dugc tily thudn 4m thanh nhAn—
See Four great voices from the power of the
virtuous qualities of Buddha.

Conditioned states are miserable: Hanh phép
kh6—This is one of the four great voices of the
Buddha, “You all should know that all conditioned
states are miserable. There is the misery of hells,
the misery of animality, the misery of hungry
ghosthood, the misery of lack of virtue, the misery
of clinging to self and possessions, the misery of
evildoing. If you want to be born human or divine,
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you should plant roots of goodness. Born in the

human world or in a heaven, you will leave all

situations in which enlightenment is difficult.”

Sentient beings, having heard this, give up error

and perversity, practice good actions, leave all

difficulties behind, and are born in the human
world or in heaven—PAay 12 mdt trong bdn loai
am thanh quing dai cia Bdc Nhu Lai, “Pai chiing

nén biét tit cd hanh phap déu la khS. Nhitng 12

dia nguc khd, stc sanh khd, nga quy khd, khong

phu6c ditc 13 khd, chdp ngd va ngd s§ 1a khd

(chap cdi tdi va cdi cla toi), tao nhitng 4c hanh 1a

khS. Mudn sanh 1én cdi tri hay nhon gian phai

gieo can lanh, sanh trong nhon thién rdi khoi cdc
chd nan.” Ching sanh nghe xong bd lia dién ddo
tu nhitng hanh lanh, i khéi nhitng chd nan ma
sanh 1&én cdi nhon thi€én—See Four great voices
from the power of the virtuous qualities of

Buddha.

Conditioned substance: Ever-changing essence

or substance—Tuy duyén chin nhu—See Two

Truths (A).

Conditioned things:

Conditioned dharmas.

Conditioning power: Ning Duyén—The

conditioning power in contrast with the

conditioned, e.g. the power of seeing and hearing
in contrast with that which is seen and heard—

Ning duyén d6i lai vdi s& duyén, nhu tim thic

cla nhin nhi 1a ning duyén vi ching phdi nuong

vao ngoai cinh sic thanh (s duyén).

Conditioned world: Th€ gi6i hitu vi.

Conduct: Carya (skt).

1) Conduct according to Buddha-truth; great
virtue; righteous, chaste—Bao hanh.

2) Behavior—Behaviour—Hanh vi—Hanh
ki€m—There are two classes of conduct—C6
hai loai hanh—See Two classes of conduct.

Conduct according to Buddha-truth: bao

hanh—The discipline of religion—Virtuous.

Conduct arises from one’s compliant

nature: Thuin tanh  hanh—Bodhisattva’s
compliant nature—Bd T4t thuin tinh tu hinh—
See Four kinds
Bodhisattva.

Conduct arises from one’s native goodness:
Ty tinh hanh—BJ T4t von di hién lanh, hi€u kinh

Phip hitu vi—See

of conduct natural to a

cha me, kinh tin sa mon dd mudi diéu thién—See
Four kinds of conduct natural to a Bodhisattva.
Conduct arises from one’s transforming
nature: Chuyén tinh hanh—Bodhisattva’s
transforming nature (powers of conversion or
salvation)—Nhg cong hanh tu hanh ma chuyén
pham thanh Thianh—See Four kinds of conduct
natural to a Bodhisattva.

Conduct arises from one’s vows: Nguyén tdnh
hanh—His vow-nature is in accordance with the
six paramitas—Bd T4t thuin theo sdu Ba La Mat
ma tu hanh—See Four kinds of conduct natural to
a Bodhisattva.

Conduct of benefitting: Nhiéu ich hanh—One
of the ten lines of actions of a Bodhisattva—MOot
trong mudi hanh clia chu B6 Tit—See Ten
necessary practices of a Bodhisattva.

Conduct that causes karma: Tic Nghiép—
See Nine kinds of karma (A).

Conduct that does not cause karma: Vo Tic
Nghiép—See Nine kinds of karma (A).

Conduct of endlessness: VO tin hanh—One of
the ten lines of actions of a Bodhisattva—MOot
trong mudi hanh ctia chu B6 Tit—See Ten
necessary practices of a Bodhisattva.

Conduct of freedom from deluded
confusion: Ly si loan hanh—One of the ten lines
of actions of a Bodhisattva—MGOot trong mudi hanh
clia chu B6 Tdt—See Ten necessary practices of
a Bodhisattva.

Conduct of happiness: Hoan hy hanh—One of
the ten lines of actions of a Bodhisattva—MOot
trong mudi hanh cta chu Bd Tit—See Ten
necessary practices of a Bodhisattva.

Conduct natural to a bodhisattva: There are
four kinds of conduct natural to a bodhisattva—C6
bon tinh hanh clia mot vi Bd tit—See Four kinds
of conduct natural to a bodhisattva.

Conduct that is neutral: Phi T4dc Phi V6 Tdc—
See Nine kinds of karma (A).

Conduct of non-attachment: V6 tru6c hanh—
One of the ten lines of actions of a Bodhisattva—
Mot trong mudi hanh ctia chu B6 Tat—See Ten
necessary practices of a Bodhisattva.

Conduct of non-opposition: V6 sin hin
hanh—One of the ten lines of actions of a
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Bodhisattva—M®dt trong mudi hanh clia chu Bd
Tat—See Ten necessary practices of a
Bodhisattva.

Conduct oneself: Cu xi.

Conduct profitable to others: Artha-carya
(skt)—Beneficial action—Useful conduct, or
useful deeds—Beneficial action—Beneficial
conduct which helps others love and receive the
truth—Lgi Hanh Nhi€p hay khdi thién hanh vé
than khiau y dé lam 1¢i cho ngudi khic dé€ ho
nhi€p thu chin ly—See Four elements of
popularity.

Conduct results in blessing: Phiic hanh.
Conduct of true actuality: Chin thiat hanh—
Conduct of manifesting in all things the pure, final
and true reality, one of the ten lines of actions of a
Bodhisattva—Hanh thé hién trong tat cd moi sy
vat tinh thanh tinh va chin thit, mt trong mudi
hanh ctia chu Bd Tit—See Ten necessary
practices of a Bodhisattva.

Conduct of veneration: Ton trong hanh—One
of the ten lines of actions of a Bodhisattva—MOot
trong mudi hanh cda chu Bd Tit—See Ten
necessary practices of a Bodhisattva.

Conduct of wholesome dharma: Thién Phép
hanh—One of the ten lines of actions of a
Bodhisattva—M®dt trong mudi hanh clia chu B
Tat—See Ten necessary practices of a
Bodhisattva.

Conduct of wholesome manifestation: Thién
hién hanh—One of the ten lines of actions of a
Bodhisattva—M®dt trong mudi hanh cia chu Bd
Tiat—See Ten necessary practices of a
Bodhisattva.

Conductive to: Pua t6i.

Conduct supportive recitation: Tung kinh ho
niém.

Confer (v): Ban cap cho.

Confer blessings to someone: Ban phiic cho
ai—Theo gido 1y Phat gido, tdi phic do tv minh
chit khong ai c¢6 quyén t8i hau, ban phic hay
giang hoa cho ai—According to Buddhist theories,
blessing or not blessing depends on oneself, no
one has the ultimate right to confer blessings or to
cause calimities to anyone else.

Conference (n): Hoi nghi.

Confess (v): Phit 16 (sam hoi).
Confess a crime: Nhian t0i—To admit one’s
guilt or sin.
Confess one’s breach of the rules before the
Buddha and seek remission: Tdc phdp sim—
See Three modes of repentance.
Confess one’s negative actions to all
Buddhas: Phit 16 sdm hoi tru6c chu Phat vé
nhitng hanh dong bat thién cia minh.
Confess one’s sinful thoughts and negative
actions before the Buddha statue and seek
remission: Phit 16 sim hdi truSc tugng Phat vé
nhitng suy nghi toi 18i va hanh dong bat thién clia
minh va cAu dugc tha tht—See Repentance and
Three modes of repentance.
Confess of past sins and forbidding them
for the future: Sim H6i—Phat 15 sdm hoi 01 181
dd qua d€ ngin ngira tdii pham—See Five stages
in a penitential service (I).
Confess sin or wrong-doing: Thuyét tdi (néi ra
nhitng t6i 15i minh d4 pham tru6c chiing Ting dé
phit 156 sim hdi)—See Repentance and Three
modes of repentance.
Confessant (n): Ngudi thd toi hay xung tdoi—See
Repentance and Three modes of repentance.
Confession (n): Khamapana (p)—Suy thd tdi hay
xung tdi—See Repentance and Three modes of
repentance.
Confession and forgiveness: Sim tri—See
Repentance and Three modes of repentance.
Confession and reform: Ksama or Ksamayati
(skt)y—Confession and reform—Repentance—See
Repentance and Three modes of repentance.
Confessional (a): thi  tO6i—See
Repentance and Three modes of repentance.
Confidence (n):
1) Belief: Long xdc tin—Su tin tudng.
2) Prasrabdhi (skt): Khinh an—See Seventy-five
dharmas of the Abhidharma Kosa.
Confide: To have faith and confidence in—To
trust—Tin nhiém.
Confidence: Prasrabdhi (skt)—Khinh an—See
Seventy-five dharmas of the Abhidharma Kosa.
Confidence and assurance: Ngudi gitt gidi, khi
vao hdi chiing nao, Sat P& Lgi, Ba La Mén, Sa

Thuoc ve
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Mon hay cu si, vi 4y vao mdt cdch dudng hoang,
khong dao dong. P 4y 13 mot trong nim diéu 1gi
ich cho ngudi gilr dd gidi—Whatever assembly he
approaches, whether of Khattiyas, Brahmins,
Ascetics, or Householders, he does so with
confidence and assurance. This is one of the five
advantages to one of good morality and of success
in morality—See Five advantages to one of good
morality.

Confident (a): Tin tudng.

Confine (v):
detain.
Confine to bed by sickness: Ngoa Binh—To
fall ill—Forced to stay in bed due to illness.
Confirm (v): Xdc nhan.

Confirm the doctrine: Thuin dao.
Confirmation (n): Sy khing dinh—Su xic
ching hay xdc dinh—Sy kién dinh—In Zen,
confirmation means an affirmation of Realization
by one’s master. However, experientially
speaking, Realization is itself Confirmation—
Trong nha Thién, xdc chiing 1a sy khing dinh
chitng ngd clia mot dé tir tir vi thay. Tuy nhién,
n6i theo kinh nghi€ém thi ching ngd tv né xéc
chitng chit khdng cin dén ai.

Confirmatory reply to a question: Nhat
Huéng Ky—Cau tra 13i khing dinh.
Confirmatory sign of rebirth: Xdc nhin ving
sanh Tinh d6—Proofs of rebirth in Pure Land.
Confiscate something: Tich thu céi gi.
Conflagration catastrophe: The calamity of
fire—Ho6a Tai—One of the three major
catastrophe, the conflagration catastrophe, for
world destruction—MOot trong ba tai nan 16n, hda
tai thudng xdy ra trong thdi ky hoai diét ciia mot
th€ gi6i—See Three calamities or three final
catastrophes.
Conflict (n):
thuln.
Conform (v) oneself to: Thich nghi véi.

Conform (v) oneself to a custom: Thich nghi
vGi mot tuc 1€.

Giam ham—To imprison—To

Panh nhau—Xung doét—Mau

Conformative acceptance: Thuin nhin—See
Thap Nhin.

Conformed with truth: Yathabhutam (p)—
Yathabhuta (skt)—Chanh that—Nhu that—
Real—Evident—In truth.

Conformity (n): Sy phit hgp—Su thich hgp.
Confront (v) with someone: Ddi ddu—To face.
Confrontation (n): Sy duong diu—Cham trdn—
Db&i khdng.

Confucian:

1) (a): Thudc vé Khdng gido.

2) (n): Ngudi theo dao Khdng.

Confucianism (n): Pao Khdng—Pao Nho—
The system of morality growing out of the
teachings of the Chinese philosopher Confucius,
which stressed on filiality, respect for the elderly,
loyality, propriety, faith, justice, decency and
shame. Confucius (557-479) was born in the state
of Lu. He lived in the time when the moral and
cultural tradition of Chou were in rapid decline. In
attempting to uphold the Chou culture, he taught
poetry, history, ceremonies and music to about
3,000 diciples. He was the first Chinese Great
Educator that Chinese people still give him the
title “Master of Ten Thousand Years.” However,
Confucianism and Buddhism are totally different.
Confucianism emphasizes on the ideas of family
and society. Confucianism emphasizes
teaching children to grow up, to get married, to
bear children and grandchildren, to continue the
family line, to be a productive member in society.
In contrast, Buddhism is founded on the essence
of ‘abandoning worldly ways,” to leave home, to

on

detach from family, parents, wife, husband,
children, relatives, friends, etc. Therefore,
Confucian scholars considered Buddhism as

wicked and false teachings. That was why when
Buddhism was first introduced into China, it was
strongly opposed by Confucian scholars—Hé
thdng luan 1y dao ddc thodt thai tir gido 1y cla
Pitc Khdng Phu T, nhan manh vé long hi€u, d€,
trung, 1&, tin, cong bing, liém si. Khdng T& sanh
vao khodng nim 557-479 trudc Ty lich, ngudi
nude LS. Ong séng vao thdi ludn 1y va vian héa
clia Nha Chau dang suy vi, nén da ¢ ging tim
cdch chan hung; 6ng day 3.000 dé ti vé thi, s, 18
va nhac. Ong 1a nha gido duc vi dai cia Trung
qudc va dudc ngudi hién doi goi dng 1a “Van Thé
Su Biéu.” Tuy nhién, dao Khdng va dao Phat
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hoan toan khéc biét nhau. Pao Khdng chi ning vé
gia dinh va xa hoi, con cdi 16n 1€n 1ap gia dinh,
14y vg ga chdng, rdi sanh con dé chdu ndi doi
tong dudng, thd vua giip nudc, vin van. Ngugc
lai, dao Phat thi chli truong viéc xudt gia, rdi bd
gia dinh cha me, vo con, va luc thin quyén thudc
ma di tu. Cho nén ldc khdi dau cdc hoc gid Khong
hoc, khi chua hiéu thau sudt vé dao Phit, cho
ring dao Phat1a ta gido ngoai dao, bd cha me, vg
con, phi hoai nén tidng gia dinh va xa hoi, bat
trung bat hi€u. Vi thé€ ma khi dao Phiat mdi dugc
dua vao Trung Qudc dd bi cdc hoc gid Khdng
gido quyé€t liét chéng doi.

Confucianist scholar: Hoc gid Khéng gido.
Confucius: Mot nha tri€t hoc Trung Hoa thdi ¢
(khodng gin 3000 nim vé trudc), ngudi da day
dan vé kinh hi€u véi cha me va trung thanh véi
vua chia—An ancient Chinese Philosopher
(approximately 3000 years ago) who taught
people to practice love and respect toward their
parents and to be loyal to King.

Confucius and Mencius: Khong Manh.
Confused:

1) Dull: H6n mudi.

2) Mixed up: Lin 16n.

Confused death: Chét trong mé loan—Ngudi dc
phd gidi, chét mot cich mé loan khi ménh chung.
Pay 1a mdt trong nim diéu nguy hiém cho ngudi
dc phd gi6i—At the end of his life, he dies
confused. This is one of the five dangers to the
immoral through lapsing from morality (bad
morality or failure in morality)—See Five dangers
to the immoral through lapsing from morality.
Confused goodness: Loan Thién—To disturb
the good—The confused goodness of those who
worship, etc., with divided mind—Ching sanh
trong cdi duc gidi dem tdm tdn loan lam thié€n cian
1€ Phat, tung kinh.

Confused knowledge: Dull knowledge—Hon
thic.

Confused mind: Disorderly mind—Pertubed
mind—Loan tdm (tdm niém tdn loan, khong tru
mot nai).

Confused thoughts: Tdn Loan—Scattered
mind—See Six sins that smother the six paramitas
or the pure mind.

Confused vision: Deceptive vision—Illusive
vision—Huyén.

Confusion (n): Ric rdi.

Confusion of thought: Tu duy tin loan—See
Five senses of mental distraction.

Confusion through multiplicity of duties:
Tran sa—R&i loan vi trach vu tu bé.

Confute: Bién luin.

Congee: Chdo—There are eight kinds of congee,
or gruel served by the citizens to the Buddha and
his disciples when in retreat in the bamboo grove
of Kasi—C6 tam loai chio ma ngudi ta c6 thé
cung dudng cho Phit va gido doan khi cidc ngai
dang an cu ki€t ha trong tinh x4 Tric LaAm—See
Eight kinds of congee.

Congenial (a): C6 cung tinh chat.

Congenial atmosphere: Khong khi thin mit.
Congenital (a): Prakrtja (skt)—Thudc vé thién
phi—B4m sinh—Inborn—Innate.

Congestion is always followed by
decongestion: HEt con bi cyc d&€n hdi théi lai
(Tic cyc tat thong).

Congratulate (v): Ca tung—To praise—To
compliment—To commend.

Congratulate oneself: Ty khen (mirng).
Congregate (v): Nhém hop.

Congregation (n): An assembly for instruction—
Gido hoi.

Congregation authority: Gido quyén—Quyén
uy cua gido hoi.

Congregation of the faithful: Doan thé Phat t&
thudn thanh.

Conjecture (n): Sy phong dodn.

Conjurer: Illusionist—Ao su.

Conjuring tricks: Methods of Bodhisattva’s
transformation—Ao phép.

Connaturality (n): Sy dong bén tanh.
Connected with someone: Giao ti€p vdi ai.
Connection of cause and effect: The law of
karma—Nhén qué bdo ng (nghiép luc).
Connexion (n) Sy noi két.

Connotation (n): Sy ham stc, sy rong nghia.
Conquer (v): Ch& ngu—To conquer others is not
difficult. To conquer oneself is more difficult: Ch&
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ngu ngudi khdac xem ra con dé hon ché ngy 14y
chinh minh.

Conquered: Bi ch€ ngy.

Conquering army: Prasenajit (skt)—Thdng
Quan—Conqueror of an army; king of Kosala and
patron of sakyamuni—Vua Ba Tu Nic ctia xd
Kosala, ngudi ho tri Phat phdp dic luc trong thdi
Duc Phit con tai thé. **See Prasenajit.
Conquering of demons: Hang phyc ma quin—
According to the Flower Adornment Sutra,
Chapter 38, there are ten purposes of conquering
of demons—Theo Kinh Hoa Nghiém, Phim 38,
c¢6 mudi muc dich thi hién hang ma cda chu Pai
B6 Tit—See Ten purposes of conquering of
demons.

Conquering tolerance: Self-control tolerance,
one of the five kinds of Paramita Tolerance or
five stages of Bodhisattva-ksanti, patience or
endurance—Phuc nhin hay diéu phuc nhin, mot
trong nim loai nhin nhuc Ba La Mit—See Five
kinds of paramita tolerance.

Conqueror (n): Jina (skt & p)—Ngudi ché ngu—
Buddhas are conquerors or victors because they
have conquered their own passions and they have
defeated the forces of fear, greed, hatred,
confusion. They have conquered the armies of
maras. This is one of the most common epithets of
the Buddha, which indicates that he has triumphed
over the factors that bind ordinary beings to
continued the cycle of birth, death and rebirth,
such as anger, desire, and obscuration, etc.—Chu
Phat 12 nhitng bic ché& ngy hay bic chién thing vi
cédc Ngai da ch€ ngy nhitng duc vong clia chinh
minh vd di ddnh bai nhitng th€ luc clia s¢ hii,
tham, sin, va si. Cdc Ngai da ch€ ngy ddi ma
quan Pay la mot trong nhitng danh hi¢u thong
dung nhit cia Pic Phat, chi riing Pitc Phat da
chi&n thing vé vang nhitng y&u td tréi budc pham
nhin vao vong sanh tif luin hdi nhu sAn han, tham
duc, va si mé, van van.

Conqueror in the Battle: An epithet of the
Buddha—Bac Thing gid, mot danh hiéu clia Pic
Phat.

Conqueror of discontent and delight: Nhi€p
phuc lac va bit lac—One becomes a conqueror of
discontent and delight, and discontent does not

conquer oneself; one abides overcoming

discontent whenever it arises—Lac bat lac dudc
nhi€p phuc, va bat lac khong nhi€p phuc vi Ay,
va vi 4y sdng ludn ludn nhi€p phuc bit lac dudc
khdi 1én; khi€p ddm s¢ hidi dugc nhi€p phuc, va
khi&€p ddm s¢ hdi khong nhi€p phuc dugc vi 4y,
va vi 4y 1udn ludén nhi€p phuc khi€p didm sg hii
dudc khdi 1én—See Ten merits of the cultivation
of the mindfulness of the body.

Conqueror of fear and dread: Nhi€p phuc lo
au s¢ hadi—One becomes a conqueror of fear and
dread, and fear and dread do not conquer oneself;
one abides overcoming fear and dread whenever
they arise—Vi 4y kham nhin dugc lanh, néng,
doéi, khat, sy xtic cham clia rudi, mudi, gié, mit
trdi, cdc loai rin rét, cic cdch néi khé chiu, khé
chap nhin—See Ten merits of the cultivation of
the mindfulness of the body.

Conquest (n): Chinh phuc—Su chi€n thing.
Consanguine (a): Cling chung huy&t thdng.
Consanguineous (a): See Consanguine.
Consanguineousness (n): Huyét toc—
Consanguinity.

Consanguinity (n): See Consanguineous-ness.
Conscience (n): Luong tim—Luong tri—Y
thitc—See Vijnana.

1) Bad conscience: Luong tim dy ndy.

2) Branded conscience: Tdn tin luong tam.

3) Correct conscience: Luong tim ngay thing.
4) Doubtful conscience: Ludng tam hoai nghi.

5) Erroneous conscience: Luong tAm sai 1éch.
Conscience of humanity: Luong tAim nhan loai.
Conscienceless (a): Vo luong tam.

Consciencelessness: Vo6 Tam—See Ten kinds of
afflictions.

Conscientious (a): C6 luong tim.
Conscientization (n): Y thic héa.

Conscious (a): C6 y thic.

Conscious beings: Ching sanh—Living
beings—Living creatures—Sentient beings—See
Sattva and Nine realities.

Conscious knowledge that the Buddhas of

past, present and future: Tri ty gidc tam thé
chu Phat—See Ten kinds of conscious knowledge.

Conscious knowledge of the inconceivability
of all realms of sentient beings: Tri tuy gidc
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t4t cd chdng sanh bat tuv nghi—See Ten kinds of
conscious knowledge.

Conscious knowledge of the
differentiations of all worlds: Tri ty gidc tit
cd thé€ gidi vo lugng sai biét—See Ten kinds of
conscious knowledge.

Conscious knowledge of the
undertakings and vows: Tri thy gidc tt cd Nhu
Lai vo lugng hanh nguyén—See Ten kinds of
conscious knowledge.

Conscious knowledge of all things: Tri tuy
gidc tdt cd phdp—See Ten kinds of conscious
knowledge.

Conscious knowledge of the ultimacy of all
realms of space: Tri ty gidc tdt cd hu khong
gidi rdo—See Ten kinds
knowledge.

Conscious knowledge of the vastness of all
spheres of reality: Tri tuy gidc tit cd phdp gi6i
rong I6n—See Ten kinds of conscious knowledge.
Conscious knowledge of all worlds entering
the past: Tri thy gidc tit cd th€ gi6i nhap qué
khit thé—See Ten kinds of conscious knowledge.
Conscious knowledge of all worlds entering

infinite

infinite

rot of conscious

the future: Tri thy gidc tAt cd th€ gidi nhap vi lai
th€—See Ten kinds of conscious knowledge.
Conscious knowledge of all worlds entering
the present: Tri ty gidc tit cd th€ gidi nhap
hién tai thé—See Ten kinds
knowledge.

Conscious and tainting environment to

produce all phenomene: V6 minh nhiém
duyén.

Consciousness (n) Vinnana (p)—Vijnana (skt)—
Hon—Thin Thitc—Thic udn—Y thitc—Another
name for “Consciousness.” Hinayana considered
the six kinds of consciousness as ‘“Vijnana.”
Mahayana considered the eight kinds of
consciousness  as  “Vijnana.”  Externalists
considered “vijnana” as a soul—“Hdn Than” la
tén goi khdc ciia tim thitc. Ti€u Thira lap ra sdu
thitc, Pai Thira 14p ra tdm thic ndy d6i v6i nhuc
thé goi 1a “hdn than,” ma ngoai dao goi 1a “linh
hdn”—See Mind and Vijnana.

(I) Categories of consciousness:

1) Semi-consciouness: Ntra tinh nira mé.

of conscious

2) The eight parijnana, or kinds of cognition,
perception, or consciousness: Tdm thitc—See
Eight consciousnesses.

(IT) See Two consciousnesses.

(III) Theo kinh Ldng Gia, c6 ba loai thitc—
According to the Lankavatara Sutra, there are
three states of mind or consciousness—Three
kinds of perception—See Three kinds of
perception.

(IV)Catubbidha-citta (p)—Theo A Ty Pat Ma
Luin (Vi Diéu Phdp), c6 bdn loai tim
vuong—According to the Abhidharma, there
are four classes of consciousness—See Four
classes of consciousness.

(V) According to the Abhidharma, there are five
kinds of path consciousness—Theo A Ty Pat
Ma Ludn, c6 nidm loai dao tim—See Five
Aggregations, and Five kinds of path of
consciousness.

(VI)Pancavijnana (skt)—The five senses of
consciousness or five parijnanas, perceptions
or cognitions; ordinarily those arising from
the five senses form, sound, smell, taste,
touch—Nim thic hay tAm thic dua vao mit,
tai, mdi, ludi va thdn ma sinh va duyén vao
nim cdnh sic, thinh, huong, vi, xic—See
Five kinds of consciousness.

(VIDSix  conceptions  (consciousnesses)—The
perceptions and discernings of the six organs
of sense—See Six Consciousnesses.

(VIIDY thic x4y ra khi gidc quan ti€p xiic véi ddi
tuong bén ngoai—Seven consciousness—
Consciousness refers to the perception or
discernment which occurs when our sense
organs make contact with their respective
objects—See Seven consciousnesses.

(IX)Eightfold Consciousness being classified
according to joy, equanimity, knowledge, and
prompting—See  Eightfold consciousness
being classified according to joy, equanimity,
knowledge and prompting.

(X) Su nhin thifc hay nhan bi€t—There are nine
kinds of cognition or consciousness
(Vijnana)—C¢ chin loai y thitc—See Nine
kinds of consciousness.

(XI)According to the Abhidharma, there are
twenty-four Sense-Sphere Beautiful
Consciousnesses—Theo A Ty Pat Ma Luin
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(Vi Diéu Phdp), c6 hai mudi bén tim dep—
See Twenty-four sense-sphere beautiful
minds.

(XII)Theo Gido Su Junjiro Takakusu trong Cudng
Y&u Tri€t Hoc Phat Gido, Phdp Tuéng Tong
chii truong mdi thifc 6 bon phan véi ban chat
lién ddi—According to Prof. Junjiro Takakusu
in “The Essentials of Buddhist Philosophy,”
the Dharmalaksana School believes that each
of the consciousness has four functional
divisions of interdependent nature—See Four
functional divisions of consciousness.

(XII)Consciousness or  Mind. This  is
consciousness itself. Though one, it naturally
functions in five ways corresponding to the
five sense-organs—MOot phdp, doi khi dugc
chia thanh ndm phdp tuong tng véi ndm
cin—See Seventy-five dharmas of the
Abhidharma Kosa.

(XIV)Thic Thuc—See Four kinds of food (B).

**  See Six Eight
consciousnesses, and Twelve conditions of
cause and effect.

Consciousness aggregate subject to clinging:
Thitc Thii Uin—See Five Aggregates of Clinging
or grasping.
Consciousness of Cognition: Tudng Thic
Tri— See Four stations of consciousness.
Consciousness of covering the inferior and
manifesting the superior: An Liét Hién Thing
Thitc—The fourth of the five levels of the
apprehension of the principle of consciousness-
only. In this level there is a covering of those of
the distinctive mental faculty elements which are
considered inferior, and a manifestation of the
mind’s basic functioning—Cap dd thd tu trong
nim cip d6 cda Duy Thiic Hoc. Trong cidp do
nay, nhitng tdm sé xdu dugc che day va tim
vuong tot duge hién 16 ra.

Consciousness is finite: Thitc hitu bién—See

Sixty-two views.

Consciousness is both finite and infinite:

Thitc ¢4 hitu 1in vd bién—See Sixty-two views.

Consciousness is gone: Thic nhu khi—See

Sixty-two views.

consciousnesses,

Consciousness is both gone and not gone:
Thitc nhu khi ching nhu khi—See Sixty-two
views.

Consciousness of the hearing: Nhi Thic—See

Eight and Nine kinds of

consciousness.

Consciousness is impermanent: Thic 1a vo

thudng—See Sixty-two views.

Consciousness is infinite:

1) Thitc vd bién—See Sixty-two views.

2) Tam Hanh Thién trong Thitc V6 Bién XiG—
Functional consciousness pertaining to the
base of infinite consciousness, one of the

kinds of
Consciousness—See
Immaterial-Sphere Consciousness.

Consciousness of infinite space: TAam Thién

Hanh trong Khong V6 Bién Xi—Functional

consciousness pertaining to the base of infinite

space, one of the twelve kinds of Immaterial-

Sphere Consciousness—See Twelve kinds of

Immaterial-Sphere Consciousness.

Consciousness of like and dislike arising

from mental conditions: Tri Tuéng—Y thitc do

cdnh gi6i mé chdp ma ching bi€t d6 1a huyén gid
lai sanh tdm thich hay khong thich khdi 1én tr
trang thdi tinh thin—See Six coarser stages.

Consciousness of manas: Mat Na Thitc—A DPa

Na Thitc—Y cin—See Eight consciousnesses and

consciousnesses

twelve Immaterial-Sphere

Twelve kinds of

Nine kinds of consciousness.

Consciousness of the mental perception: A
Lai Da Thitc—Tang thic—See Nine kinds of
consciousness.

Consciousness of the mind: Y Thic—See
Eight consciousnesses and Nine kinds of
consciousness.

Consciousness is neither finite nor infinite:
Thitc phi hitu phi vé bi€én—See Sixty-two views.
Consciousness is neither gone nor not gone:
Thitc phi nhu khit phi ching nhu khit—See Sixty-
two views.

Consciousness of neither perception nor
non-perception: TAm Thién Hanh trong Phi
Tuéng Phi Phi Tudng Xd—Functional
consciousness pertaining to the base of neither
perception nor non-perception, one of the twelve
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kinds of Immaterial-Sphere Consciousness—See
Twelve kinds of Immaterial-Sphere
Consciousness.

Consciousness is neither permanent nor
impermanent: Thic 1a phi thudng phi vo
thudng—See Sixty-two views.

Consciousness is not gone: Thicc ching nhu
khit—See Sixty-two views.

Consciousness of nothingness: Tam Thién

Hanh trong V6 S Hitu Xi@—Functional
consciousness pertaining to the base of
nothingness, one of the twelve kinds of

Immaterial-Sphere Consciousness—See Twelve
kinds of Immaterial-Sphere Consciousness.
Consciousness-only: Vijnanavada or Yogacara
(skt)y—Duy thtc.
Consciousness-only school:
Tong—See Dharmalaksana.
Consciouness of pain and pleasure resulting
from the Kknowledge or consciousness,
causing continuous responsive memory:
Tudng Tuc Tudng—Duwa vao sy phan biét cia tri
tuéng ma cé y thitc vé khd lac (dau khd va vui
sudng)—See Six coarser stages.
Consciousness is permanent:
thudng—See Sixty-two views.
Consciousness is both permanent and
impermanent: Thic 1a cd thudng 1an vo
thudng—See Sixty-two views.

Consciousness of phenomenon: Sic Thic
Tri—See Four stations of consciousness.
Consciousness of reaction: Hanh Thic Tri—
See Four stations of consciousness.
Consciousness of receptivity: Tho Thic Tri—
See Four stations of consciousness.
Consciousness of the sight: Nhin Thitc—See

Phip Tudng

Thac 1la

Eight consciousnesses and Nine kinds of
consciousness.
Consciousness of the smelling: Ty Thic—See
Eight consciousnesses and Nine kinds of
consciousness.
Consciousness of the tasting: Thiét Thic—See
Eight consciousnesses and Nine kinds of
consciousness.

Consciousness of touch: Thin Thic—See
Eight kinds of
consciousness.

Consecrate (v): Cung hién.

Consecrate someone a title: Phong tudc cho
ai—Hui Neng was consecrated the Sixth Patriarch
of the Chinese Zen Sect—Hué Ning dugc phong
lam Luc T6 Thién Tong Trung Hoa.
Consecration (n): Su tin hién.

Consecration of the Buddha statue: L& An Vi
Phat.

Consensus (n): Su dong y.

Consent (v): Bing long—To content—To be
content.

Consequence (n): Hiu qua—Effect—Fruit—
Result—Retribution—Reward—There are three
consequences associated with the causes for a
child to be born into a certain family—Cé6 ba qua
bio va bdn nhin khi€n cho dra tré sanh vio mdt
gia dinh nao d6—See Retribution, Recompenses,
Three recompenses, and Seven unavoidables.
Consequences or cause and effect are
unavoidable: Nhon duyén ching tranh dugc—
See Seven unavoidables.

Consequence of deeds done in former

consciousnesses and Nine

existence: Tdc Bdo (qua bdo cdm dng tir nghiép
nhin & d6i truc, hay hdu qua cia nhitng hanh
dong trong tién ki€p).

Consequences of one’s own actions: Hiu qua
cia nhitng hanh dong do chinh minh lam ra—
According to the law of cause and effect in
Buddhsm, a man must bear the consequences of
his own actions—Ai lam viéc gi phai chiu hiu qua
ctia hanh vi @6 (NhAt nhidn tdc sy, nhit nhin
duong) theo diing ludt nhan qué ctia nha Phat.
Consequences of past deeds: Reward-fruit—
Bdo qua.

Consequences of one’s previous life: Qué
B4do—See Retribution.

Consequences of one’s previous life in four
forms of the present life: Qué Bdo Td Tuéng—
See Four forms of retribution.

Consequent activity with all the variety of
deeds: Khdi Nghiép Tuéng—HAau qui cla céc
thit nghiép thi€én 4c—See Six coarser stages.
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Consequent afflictions: Tuy Phién Nio—Tuy
Hodc—Sequent, or associated klesa-trials, or
evils, either all of them as always dogging the
foot-steps. Consequent afflictions resulting or
arising from the fundamental afflictions, in
contrast with afflictions arising from the six
senses—Phién ndo khdi 1én bdi phién nio cin
ban, ddi lai v6i phién ndo cin ban khdi 1én tir luc
cin. ** See Two kinds of affliction.

Consequent Klesas: Ty phién nio (khdi 1én tir
cin bdn phién nio)—See Consequent afflictions,
and Two kinds of affliction (A).

Consequent necessity: Tinh tdt y&u cla hiu
qua.

Conservation (n): Sy bdo tdon—Su b3o thil.
Conservatism (n): Chua nghia bdo thd.
Conservative (a): Bdo thu.

Conserve (v): Bido thi—Giir gin—To guard—To
preserve—To maintain.

Conserve one’s energies: Bio tdn ning
Iugng—A Bhiksu or Bhiksuni should always find
the way to conserve the three energies: sexual,
breath and spirit—Vi Ty Kheo hay Ty Kheo Ni
nén ludn tim cdch bao tdn ba thit ning lugng clia
minh 14 tinh, khi va than.

Consider carefully: Can nhic kj ludng—To
deliberate.

Consideration (n): Sy nhidn dinh—Remark—
According Adornment Sutra,
Chapter 38, there are ten considerations when
Buddhas have done their Buddha-work, they
manifest final extinction. These are ten points of
consideration because of which the Buddhas
manifest ultimate extinction in nirvana—Theo
Kinh Hoa Nghiém, Phim 38, c6 mudi nghia ma
chu Nhu Lai quan sat khi dd thyc hanh xong Phit
su. C4c Pitc Nhu Lai vi quin sdt mudi nghia nay
nén thi hién nhip Ni€t ban—See Ten points of
consideration when Buddhas have done their
Buddha-work.

Consideration for others: Ton trong ngudi
khéac

Considering what is impure to be pure: Bit
tinh ma cho 1a tinh—See Four inverted (wrong)

to the Flower

views.

Considering and planting roots of goodness:
Qudn st va gieo trong nhitng cin lanh—See Ten
kinds of Buddha-work in all worlds in all times of
the Buddhas (B) (7).

Considering what is really impermanence to
be permanence: V6 thudng ma cho 1a thudng
hiing—See Four inverted (wrong) views.
Considering what is really non-ego to be
self-ego: V6 ngd ma cho 1a ty ngdi—See Four
inverted (wrong) views.

Considering what is really suffering to be
joy: Khd ma cho 1a lac—See Four inverted
(wrong) views.

Consistently: Thudng hay.

Consolation (n): Su an Gi—Comfort—Solace—
Words of consolation.

Console (v): An Gi—To comfort.

Consort of the Water-deva: Thiy Thién Phi—
Represented on his left—NguGi phi ctia Thdy
Thién bén canh trai.

Conspiracy (n): Am muu—Plot—Scheme.
Constant (a):

1) Continuous—Perseverence—Persistence—
Hiing hitu—Lién tuc.

Endless—Without ceasing—Unceasing—
Perpetual—Everlasting—B4t doan.

3) Unchanging—Invatiable—Ba't bién.

4) Unshakable—Unmovable—Bat chuyén.
Constant change: Thay ddi khong ngitng—
Ludn ludn thay déi.

Constant companions of the Buddha:
Thudng Tuy Ching—The twelve hundred and
fifty Arhats who constantly accompanied the
Buddha after He turned the Wheel of Dharma.
They were Bodhisattvas belonging to the
Dharmakaya, who just manifested themsleves as
monastic disciples of the Buddha to help the
Buddha to spread His Teachings—MOot ngan hai
tram ndm chuc vi A La Han thudng di theo Phit
sau khi Ngai chuyén Phdp Luan. Pay la cdc bac
Phip Thin Pai Si, bic B6 Tt di chitng dugc
Phap Than nhung thi hi€n ra lam thanh van, theo
giip DPttc Phat hoing duong Phit Phip—See
Twelve hundred and fifty Bhiksus.

2)
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Constant effort: Virya-sambodhyanga (skt)—
Viriya (p)—Tinh Tin Gidc Chi—See Seven
Bodhyangas.

Constant and eternal light: Thudng quang—
See Two kinds of light (C).

Constant halo from the bodies of Buddhas:
Thudng quang—Anh quang minh thudng xuyén
phdt ra tir than ctia chu Phat—See Dual lights (B).
Constant interaction: Continuous stream of
latent predisposition—Luu chi sinh—See Three
causes of the rise of the passions or illusions.
Constant light: Eternal light—Thudng quang—
See Two kinds of light (C).

Constantly (adv): Aksaya (skt)—Continuously—
Non-decaying—MOot cdch lién tuc—Thudng hiing.
Constantly abiding: Nitya (skt)—Joju (jap)—
Eternal existence—Thudng try.

Constantly doing: Thudng hanh.

Constantly murmuring: N6i thim lién tuc.
Constantly Walking Samadhi: Pratyutpanna
Samadhi (skt)—Bat Chu Tam Mudi—When
practicing this samadhi, the cultivator has three
powers to assist him: the power of Amitabha
Buddha, the power of the samadhi and the power
of his own virtues. The unit of practice of this
samadhi should be ninety days. In that span of
time, day and night the practitioner just stands or
walks around, visualizing Amitabha Buddha
appearing as a body standing on the practitioner’s
crown, replete with the thirty-two auspicious
marks and the eighty beautiful characteristics. He
may also recite Amitabha Buddha’s name
continuously, while constantly visualizing Him.
When practice is perfected, the cultivator, in
samadhi, can see Amitabh Buddha and the
Buddhas of the ten directions standing in front of
him, praising and encouraging him. Pratyupanna is
also called the “Constantly Walking Samadhi.” As
the practitioner walks, each step, each word is
inseparable from the name of Amitabha Buddha.
His body, speech and mind are always practicing
Buddha Recitation without interruption, like a
continuous flow of water. This method brings very
lofty benefits, but only those of high capacity have
the endurance to practice it. Those of limited or
moderate capacities or lacking in energy cannot
pursue this difficult practice—Bat Chu c6 nghia 1a

“Phat 14p.” Hanh tri mon tam mudi nﬁy c6 ba oai
luc phu trg: Oai luc cua Phat, oai luc cia phdp
tam mudi, va oai luc cdng ddc cia ngudi tu. Khi
thuc hanh B4t Chu Tam Mudi, phai 14y chin mudi
ngay lam mot dinh ky. Trong thdi gian 4y, ngay
dém hanh gid chi ditng hoic di, tung Pirc Phat A
Di Pa hién than dding trén ddnh minh di ba mudgi
hai tuéng t6t, tim mudi vé dep; hay miéng thudng
niém danh hiéu Phat, tim thudng tudng Phat
khong xen hd. Khi céng thanh trong tam mudi
hanh gid thdy Pdc Phat A Di Pa va chu Phat
mudi phuong hién ra ditng truéc minh khuyé&n tan
khen nggi. Bat Chu Tam Mudi cling goi la
“Thudng Hanh Pao.” Ngudi tu khi di, mdi budc
mdi ti€ng déu khong rdi danh hiéu Phat, ba
nghi€p hanh tri khong gidn doan nhu dong nuéc
chdy. Phdp ndy cong ditc rit cao, song chi bac
thugng cdn mdi kham tu tri, hang ngudi trung ha
va tinh lyc y&u kém khong thé thuc hanh ndi—
See Four kinds of samadhi.

Constellations’ irregular: Unlucky stars—Nan
bdi cic vi sao 161 dd—See Seven calamities (A).
Constituent (n): Sy ciu tao.

Constitution (n)—Hié&n phdp—Suy kién 1ap—Su
thi€t lap.

Constitutive (a): Thudc vé cau tric—Thudc vé
hié€n phap.

Constrain (v): Buoc—To oblige—To force—To
bind—To compel.

Constraining to goodness:
goodness—Tdc tri (lam nhitng diéu lanh)—See
Two modes of practices (A).

Constraints of karma: Nghiép Ach—Nghiép
pham—Restricted conditions now as resulting
from previous life—Nhitng tai 4ch ddi nay 1a hau
qué cia nghiép giy tao trong ddi trudc.
Construction by mutual penetration of
minute and abstruse matters: Vi T€ Tuong
Dung An Lip M6n—See Ten profound theories.
Construction and protection of the
Buddhist Sangha: Xay dung va bdo vé Ting
Gia.

Constructive goodness: Constraining  to
goodness—Tdc tri (Iam nhitng diéu lanh)—See
Two modes of practices (A).

Constructive purpose: Muc tiéu xdy dung.

Constructive
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Consubstantial (a): Pong chat—Pdng thé.
Consubstantiality (n): Tinh ddng thé hay dong
tinh.

Consubstantiate (v): LAm cho ddng tinh.

Consult a Buddhist monk: Tham vidn véi mot

tu si Phat gido.

Consultation: (n): Trao d6i y kién.

Consumation of life: Ayuksaya (skt)—Tén tho.

Contact (v): Ti€p xtic—Xic (mdt trong thap nhi

nhon duyén)—Touch.

1) Phassa-kaya (p): According to the Sangiti
Sutta in the Long Discourses of the Buddha,
there are six groups of contacts—Theo Kinh
Phing Tung trong Trudng Bo Kinh, c6 sdu
xtc thin—See Six groups of contacts.

2) Sparsha (skt): Xtc (sau khi chd tAm vao viéc
gi, ngudi ta cé khuynh huéng ti€p xic véi
nd)—After paying attention on something,
one has a tendency to want to come in contact
with it—See Twelve conditions of cause and
effect, and Fifty-one Dharmas interactive
with the Mind.

3) Phasso (p)—Xic—See Fifty-two mental
states.

4) Xiic Thuc—See Four kinds of food (B).

Contain much that is suggestive: Ham sic.

Contain oneself: Keep oneself under control—

Tu kém ché.

Containing all appropriate means: Phuong

tién dai tri phong ludn—See Ten types of

characteristics of manifestation of a Buddha (9).

Contaminate: Pollute—Nhiém.

Contaminated by bad customs: Polluted by
bad habits—Nhiém tip—Nhiém trudc do bdi
nhitng théi quen hay tap quan.

Contaminated evil world: Trugc dc x@—The
present world, which is
dominated by the five turbidities and the ten evil
deeds—Cdi Ta Ba thé giGi, ndi hoanh hanh cta
ngii trugc va thap dc. **See Five kinds of
turbidity.

Contaminated food: Unclean food—U& Thuc—
Thic dn bat tinh 6 ué nhu thidc dn con thira lai,
hay thifc 4n ma ngudi bénh da dn—Food that is
left over, or used by the sick.

contaminated evil

Contaminated karma: Trugc nghi€ép—That
produced by desire—Nghiép u€ trugc sdn sanh
bdi duc vong.

Contaminated mind: Polluted mind—Nhiém

Tam—A mind contaminated with desire or sexual

pasion—TAm nhiém trudc bdi 4i trudc va dim

duc.

Contaminating influenced by

Tainting—Duc nhiém.

Contamination of desire: Poison of desire—

Tham trugc—Suy nhi€ém ué cta tham duc.

1) The poison of desire, one of the three
poisons: Chit doc ctia tham duc, mdt trong
tam doc.

2) The poison of desire or love which harms
devotion to Buddhist practices—BP9¢c duc hay
4i d6c lam t6n hai cho viéc tu hanh Phat
phép.

Contamination of

delusion—Hoic nhiém.

desire:

illusion: Taints of

Contemn (v): Ré ring—To scorn—To disregard.
Contemplate (v): Vipasyana or Vidarsana
(skt)—Meditate (study, look into, examine) on
something—Think about something deeply—
Practice mental development—Qudn hay suy tu
siu sic vé cdi gi—Qudn xét—Tham thién.
Contemplate and act as a Buddha: Quén
Hanh Tdc Phat—The third of the six stages of
Bodhisattva developments. Any Bodhisattva or
disciples who have attained to the fifth stage of
Bodhisattvahood—Quédn va hanh nhu Phat. Bay
12 giai doan thit ba ctia Luc Tic Phat. Vi BS T4t
di dat dudc ngii phdm Phit Dia.

Contemplate Amitabha Buddha in the mind
and repeat his name: Quén tudng niém Phat.
Contemplate on a Dbloated corpse:
Vyadhmatakasamjna (skt)—Qudn xdc sinh 1én
(tudng thay vira mdi chét va bit diu sinh 1én)—
See Nine types of meditation on corpse.
Contemplate on blood leaking out from a
corpse: Vilohitakas (skt)—Qudn xdc ri mdu
(tudng thay sinh bay nitc rd va ri mdu)—See Nine
types of meditation on corpse.

Contemplate on the bones reduced to ashes:
Vidagdhakas (skt)—Qudn tro con lai (tuwdng
xudng tiéu mut theo thdi gian, nay chi con trg lai
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mdt nhim tro)—See Nine types of meditation on
corpse.

Contemplate upon Buddha: To meditate upon
Buddha—Quén Phat—Quédn Tudng Niém Phat—
Quén niém h6ng danh cla Phat—To contemplate
Buddha, especially Amitabha, in the mind and
repeat his name silently, in contrast with repeating
his name loudly. According to the Vimalakirti

Sutra, Chapter Twelve, Seeing Aksobhya Buddha,

the Buddha asked Vimalakirti: “You spoke of

coming here to see the Tathagata, but how do you

see Him impartially?”’—Qudén tudng Pidc Phat A

Di P2 ma niém thAm hdng danh ngai, ddi lai véi

niém ra bing 15i. Theo Kinh Duy Ma Cit, chuong

mudi hai, phAm Thay Phat A Stic, Pitc Thé Ton
hdi Duy Ma Cat ring: “Ong néi 6ng mudn dén
day dé tha'y Nhu Lai thi 14y chi quan sit?”

*  Vimalakirti replied: “Seeing reality in one’s
body is how to see the Buddha. I see the
Tathagata did not come in the past, will not
go in the future, and does not stay in the
present. The Tathagata is seen neither in
form (rupa, the first aggregate) nor in the
extinction of form nor in the underlying
nature of form. Neither is He seen in
responsiveness (vedana), conception (sanjna),
discrimination (samskara) and consciousness
(vijnana) (i.e. the four other aggregates), their
extinction and their underlying natures. The
Tathagata is not created by the four elements
(earth, water, fire and air), for He is
(immaterial) like space. He does not come
from the union of the six entrances (i.e. the
six sense organs) for He is beyond eye, ear,
nose, tongue, body and intellect. He is
beyond the three worlds (of desire, form and
formlessness) for He is free from the three
defilements (desire, hate and stupidity). He is
in line with the three gates to nirvana and has
achieved the three states of enlightenment (or
three insights) which do not differ from (the
underlying nature of ) unenlightenment. He
is neither unity nor diversity, neither selfness
nor otherness, neither form nor formlessness,
neither on this shore (of enlightenment) nor in
mid-stream when converting living beings.
He looks into the nirvanic condition (of
stillness and extinction of worldly existence)

but does not dwell in its permanent extinction.
He is neither this nor that and cannot be
revealed by these two extremes. He cannot
be known by intellect or perceived by
He is neither bright nor
obscure. He is nameless and formless, being
neither strong nor weak, neither clean nor
unclean, neither in a given place nor outside
of it, and neither mundane nor supramundane.
He can neither be pointed out nor spoken of.
He is neither charitable nor selfish; he neither
keeps nor breaks the precepts; is beyond
patience and anger, diligence and remissness,
stillness and disturbance.
intelligent nor stupid, and neither honest nor
deceitful. He neither comes nor goes and
neither enters nor leaves. He is beyond the
paths of word and speech. He is neither the
field of blessedness nor its opposite, neither
worthy nor unworthy of worship and
offerings. He can be neither seized nor
released and is beyond ‘is’ and ‘is not’. He is
equal to reality and to the nature of Dharma
(Dharmata) and cannot be designated and
estimated, for he is beyond figuring and
measuring. He is neither large nor small, is
neither visible nor audible, can neither be felt
nor known, is free from all ties and bondage,
is equal to the All-knowledge and to the
(underlying) nature of all living beings, and
cannot be differentiated from all things. He is
beyond gain and loss, free from defilement
and troubles (klesa), beyond creating and
giving rise (to anything), beyond birth and
death, beyond fear and worry, beyond like
and dislike, and beyond existence in the past,
future and present. He cannot be revealed by
word, speech, discerning and pointing:
“World Honoured One, the body of the
Tathagata being such, seeing Him as above-
mentioned is correct whereas seeing Him
otherwise is wrong.”—Duy Ma Cat thua:
“Nhu con quén thuc tuéng cla than, thin Phat
ciing th€. Con quén Nhu Lai doi tru6c khong
dén, ddi sau khong di, hién tai khong 3;
khong quén sic, khong quan sic nhu, khong
quin sic tinh; khéng quédn tho, twdng, hanh,
thic, khong quan thic nhu, khdong quan thic

consciousness.

He is neither
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tanh; khong phai td dai sinh, cling khong nhu
hu khong; sdu nhap khong tich tap, mit, tai,
mili, ludi, than, tim da vudt qua; khong & ba
i, dd lia ba cAu; thuAn ba mon gidi thodt; ¢
dd ba minh, ciing ngang vd minh, khong mot
tudng, khong khic tuéng, khdong cé tu tuéng,
khong c6 tha tuéng, khong phai khong tudng,
khong phai chip twéng; khong by bén niy,
khong bd bén kia, khdng gitta dong ma hda
dd ching sanh; qudn tich diét cling khdng
diét hin; khong day, khong kia, khong nuong
noi day, khong nuong noi kia; khong thé diing
tri ma hi€u dugc, khong thé dung thic ma
biét dudc; khong toi khong siang; khdng danh
khong tuéng; khong manh khong y&u; khong
phdi sach khong phdi nhg; khéng & phuong
sd, khong lia phuong sd; khong phai hitu vi,
khong phdi vo vi; khong bay khong néi;
khong bd thi, khong bdn xén; khong giit gidi,
khong pham gi6i; khong nhin khong gidn;
khong tinh tdn khdng gidi dai; khong dinh
khong loan; khong tri khong ngu; khong thyc
khong doi; khong dén khong di; khong ra
khoéng vao; bat dudng néi ning; khong phdi
phuéc dién, khong phai khong phudc dién;
khong phdi x@ng cdng dudng, khong phdi
khéng xiing cing dudng; khong phai thd,
khong phéi xd; khong phdi cé tudng, khong
phdi khong tuéng; ddng v6i chin t& binh ding
nhu phdp tinh; khong thé cin, khong thé
ludng, qua cdc sy can ludng, khong 16n khong
nhd; khong phdi thdy, khong phdi nghe,
khong phdi gidc, khong phai tri; lia cdc kiét
phugc, binh ding cdc tri, ddng v6i ching
sanh; d6i cdc phiap khong phan biét; tit ca
khong ton thit, khong trugc khdong nio,
khong tdc khong khdi, khéong sanh khong
diét, khong sg khong lo, khong mirng khong
chdn, khong da c6, khong s& c6, khdong hién
c6, khong thé 1ay tat ci 15i néi phan biét chi
bay dugc. Bach Thé Ton! Than Nhu Lai nhu
th€, con quédn ciing th&, n€u ngudi nao qudn
theo ddy goi la chdnh qudn, quian khéc goi la
ta quin.”

Contemplate all Buddha teachings: Rot rdo

tu duy tat cd Phat phap—See Ten ultimate great

tasks of Great Enlightening Beings.

Contemplate on the characterisitc marks of
a Buddha: Quédn Phit Tam Mudi—Nhdt tAm
quin tudng tuéng mao hinh sic clia Phat (thanh
tuu dudc tam mudi ndy thi thd'y Phat hién dén).
Contemplate on a corpse changing color to
dark purple: Vinilakas (skt)— Quén xdc d6i sic
biAm tim (twdng thidy chét ddi sic bam xanh
tim)— See Nine types of meditation on corpse.
Contemplate on a corpse covered with pus:
Vipuyakas (skt)—Quén xdc bi phti diy mdu mi
(tudng thay chét sinh 1én ddy diy mdu mi va sip
rd)—See Nine types of meditation on corpse.
Contemplate on a corpse in decomposition:
Asubha-bhavana (skt)—Qudn thay ché&t dang trén
ti€n trinh hily hoai—See Nine types of meditation
on corpse.

Contemplate on a corpse that torn apart by

wild birds and wild beasts: Vikhaditakas
(skt)—Qudén xdc bi thi dn (tudng thiy rd ra ting
khdc, 1am mdi cho chim thi)—See Nine types of
meditation on corpse.

Contemplate on a decaying corpse:
Vipadumakas (skt)—Qudn xdc rdt nhd lai (tudng
thdy dang hoai di€t)—See Nine types of
meditation on corpse.

Contemplate on the emptiness: Always reflect
upon the emptiness and essencelessness of all
existents, that all comforts and delights are not
truly real—Thudng quén cdc cdi rdng khong
ching c6 thé tanh, tdt cd dd vui thich déu ching
c6 thit—See Ten kinds of Buddha-work in all
worlds in all times of the Buddhas (B) (3).
Contemplate and expound the ultimate
reality: Qudn Gidi—Qudn niém va gidi ly dugc
chianly.

Contemplate and illuminate with the
wisdom: Tri Tué Quin Chi€u—According to the
Platform Sutra of the Sixth Patriarch’s Dharma
Treasure, the Sixth Patriarch, Hui-Neng, taught:
“Good Knowing Advisor, when you contemplate
and illuminate with the wisdom, which brightly
penetrates within and without, you recognize your
original mind. The recognition of your original
mind is the original liberation. The attainment of
liberation is the Prajna Samadhi, thus no-thought.
What is meant by ‘no-thought?’ No-thought means
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to view all dharmas with a mind undefiled by
attachment. The function of the mind pervades all
places but is nowhere attached. Merely purify
your original the
consciousnesses to go out the six gates, to be
undefiled and unmixed among the six objects, to
come and go freely and to penetrate without
obstruction. That is the Prajna Samadhi, freedom
and liberation, and it is called the practice of no-
thought. Not thinking of the hundred things and
constantly causing your thought to be cut off is
called Dharma-bondage and is an extremist
view—Theo Kinh Phip Bio Pan, Luc T§ Hué
Ning day: “NAy thién tri thiic! Tri tué quan chi€u,
trong ngodi sdng sudt, bi€t bdn tim minh, néu
bi€t bdn tam tic 12 gbc clia sy gidi thodt. N&u
dugc gidi thodt tic 1a B4t Nhd Tam Mudi, tdc 1a
vd niém. Sao goi 1a vo6 niém? Né&u thdy tit cd
phdp ma tim khong nhi€ém truéc 4y 13 vd niém,
dung tifc khip tat ca chd, ciing khong dinh mic
t4t ca chd, chi thanh tinh ndi bén tim khién sdu
thitc ra sdu ctta ddi trong sdu trin khong nhiém,
khong tap, di lai ty do, thdong dung khdng ket, tic
la B4t Nhd Tam Mudi, ty tai gidi thoat goi 1a vo
niém hanh. N&u trim vat ching nghi, chinh khi d6
khié&n cho niém bit di, 4y 12 phdp phugc, Ay goi la
bién ki€n.

Contemplate the image of Amitabha
Buddha and repeat his name: Hoa Toa
Qudn—Qudn tudng hinh tugng ctia Pic Phat A Di
ba.

Contemplate the image of the Buddha: Quéin
Tugng Niém Phat—One of the four kinds of
contemplation of the Buddha, to contemplate the
image of Amitabha Buddha and repeat his
name—M0t trong bon loai niém Phat, niém hinh
tugng héa than cia Pdc Phat A Di Pa trong tim
minh, hodc nhin hinh tugng ma niém h6ng danh
ctia Ngai.

Contemplate on the impurity of self: To be
penetrated with the concept of the essential
impurity of self, or to contemplate on the impure
body—See Contemplation of the impurity of the
body.

Contemplate on left-over white bones: Asthis
(skt)—Qudn xdc chi con lai xuong tring (tudng
ning chan mua goi, thiy nay chi con tro lai mot

mind to cause six

bd xuong tring)—See Nine types of meditation

on corpse.

Contemplate a living beings: Quin Chiing

Sanh—According to the Vimalakiriti Sutra,

Manjusri Bodhisattva obeyed the Buddha’s

command to call on Vimalakirti to enquire after

his health—Theo Kinh Duy Ma Cat, khi ngai Vian

Thi Su Lgi Bd Tat ving ménh Phit dén thim

bénh cu si Duy Ma Cit:

*  Manjusri asked Vimalakirti: “How should a
Bodhisattva look at living beings?”—Ngai
Vin Thit Su L¢i hdi 6ng Duy Ma Cat: “Bd
T4t quén sdt ching sanh phdi nhu thé nao?”

*  Vimalakirti replied: “ A Bodhisattva should
look at living beings like an illusionist does at
the illusory men (he has created); and like a
wise man looking at the moon’s reflection in
water; at his own face in a mirror; at the
flame of a burning fire; at the echo of a
calling voice; at flying clouds in the sky; at
foam in a liquid; at bubbles on water; at the
(empty) core of a banana tree; at a flash of
lightning; at the (non-existent) fifth element
(beside the four that make the human body);
at the sixth aggregate (beside the five that
make a sentient being); at the seventh sense
datum (beside the six objects of sense); at the
thirteenth entrance (ayatana-beside the
twelve involving the six organs and six sense
date); at the nineteenth realm of sense
(beside the eighteen dhatus or fields of
sense); at form in the formless world; at the
(non-existent) sprout of a charred grain of
rice; at a body seen by a srota-apanna (who
has wiped out the illusory body to enter the
holy stream); at the entry of an Anagamin (or
a non-returning Sravaka) into the womb of a
woman (for rebirth); at still
preserving the three poisons (of desire, anger
and stupidity which he has eliminated for
ever); at a Bodhisattva realizing the patient
endurance of the uncreate who is still greedy,
resentful and breaking the prohibitions; at a
Buddha still suffering from klesa (troubles); at
a blind man seeing things; at an adept who
still breathes air in and out while in the state
of nirvanic imperturbability; at the tracks of
birds flying in the air; at the progeny of a

an arhat
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barren woman; at the suffering of an illusory
man; at a sleeping man seeing he is awake in
a dream; at a devout man realizing nirvana
who takes a bodily form for (another)
reincarnation; and at a smokeless fire. This is
how a Bodhisattva should look at living
beings.”: Ong Duy Ma Cat ddp: “Vi nha
huyén thuét thd'y ngudi huyén cia minh héa
ra, B6 T4t qudn sdt ching sanh ciing nhu thé.
Nhu ngudi tri thiy tring dudi nuSc, thi'y mit
trong guong, nhur 4nh ning dgn, nhu Am vang
cla tiéng, nhu may giita hu khong, nhu bot
nuéc, nhu béng ndi, nhu 18i ciy chudi, nhu
dnh dién chdp, nhu dai thit nim, nhu 4m thi
sdu, nhu cin thi by, nhu nhiap thi mudi ba,
nhu gi6i thd mudi chin. B T4t qudn sdt
chiing sanh ciing nhu thé. Nhu sic chat ¢di vo
sdc, nhu mong 1da hu, nhu thin kién cda Tu
Pa Hoan, nhu sy nhip thai cia A Na Ham,
nhu tam ddc cia A la hdn, nhu tham gidn pha
gi6i cia B6 T4t chitng vd sanh phip nhin,
nhu tip khi phién ndo clia Phit, nhu mi thay
sic tugng, nhu hoi thd ra vao clia ngudi nhap
diét tan dinh, nhu ddu chim giita hu khong,
nhu con ctia thach nit (dan ba khong sanh dé),
nhu phién ndo clia ngudi huyén héa, nhu
canh chiém bao khi da thic, nhu ngudi diét
dd tho 14y than, nhu Iira khong khéi. B6 Tit
qudn st chiing sanh cling nhu thé d6.”

Contemplate the nature of Dharma: Quén

xét bin chat clia chu phdp.

Contemplate on practices of colleagues in

past ages: The Enlightening Beings see that
Enlightening Beings who were their colleagues in
past ages have become obsessed with other things
and cannot attain the great virtues of the Buddha
teaching—Bd T4t qudn sit thi'y trong d&i qud khit
chu B T4t ddng hanh nhiém truc viéc khic, nén
ching dudc cong ditc quang dai clia Phat phdp—
See Ten reasons why Great Enlightening Beings
smile and make a promise in their hearts to tame
and pacify sentient beings.

Contemplate on the scattered limbs of a

corpse: Viksiptakas (skt)}—Quén xdc bi ra ra tiing
phan (tudng thiy dang tan ra ra tirng phan)—See
Nine types of meditation on corpse.

Contemplate a skeleton: C6t Nhan—To
contemplate a skeleton to eliminate passions—Bg
xuong (toa thién quan st vé bo xudng kho dé trir
b6 tham duc).

Contemplate on a string of flowers: Quén
Hoa—To recite gathas in sutras. A string of
flowers, a term for the gathas in sutras, i.e. the
prose recapitulated in verse—Tung mdt nhiing bai
ké trong kinh. Chudi hoa, 13i ké tung trong kinh
goi 12 “Qudn Hoa” hay chudi hoa (I5i vin trong
kinh goi la “Tdn Hoa” hay hoa rdi).
Contemplate on the temporary conditions
of man: Nhan Khong Quian—To meditate on the
temporary conditions of man—Quén sit hay thién
quén vé nhitng diéu kién gia tam ctia con ngudi.
Contemplate all things as unreal: Quin
Khong—To contemplate (regard) all things as
unreal (no fundamental reality—Qudn chi€u van
hitu giai khong hay khong tuéng cia cic phap.
Contemplate and think: Meditate and think—
Quadn tudng.

Contemplate ultimate reality and unravel

or expound it: Quin gidi—To contemplate and
expound the ultimate reality—Qudn niém va giai
ly dugc chanly.

Contemplate on unreal dharmas: One of the
three kinds
objects—Qudn phdp gid, mot trong tam gid
quin—See Meditation on the three unreal
objects.

Contemplate on unreal names: One of the
three kinds of meditation on three unreal
objects—Qudn danh gid, mot trong tam gia
quin—See Meditation on the three unreal
objects.

Contemplate on unreal sensations: One of the
three kinds of meditation on three unreal
objects—Quadn tho gid, mot trong tam gid quan—
See Meditation on the three unreal objects.
Contemplating bone samadhi: Quédn c6t tam
mudi.

Contemplating the reality of noncreation
but does not take noncreation as an object

of attainment: Tu hoc phdp Vo Sanh khong 14y
V6 Sanh 1am chd tu chitng—See Fifteen modes of
contemplation.

of meditation on three unreal
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Contemplation (n): Dhyana (skt)—Thién
quian—Visualization—Meditation—Calling to
attention—Imagining in the mind—To
contemplate—To focus—To visualze—To

meditate and think—Sy suy gdm—Sy qudn

chi€u—Theo tong Thién Thai, ¢ ba loai quin.

() The meanings of ‘“Contemplation”—Nghia
ctia Qudn Tudng:

1) Contemplation can fundamentall be defined
as the concentration of the mind on a certain
subject, aiming at realizing a tranquil body,
and an undisturbed mind as a way to perform
right mindfulness. Contemplation is not a
simple matter. In the world today, based on
mechanical and technological advances, our

totally distrubed by those daily

that are very tiresome and
distressing for mastering; thus, the body is
already difficult and if we want to master the
mind, it is even more difficult: Quédn tudng 1a
tap trung tu tugng d€ quan sat, phan tich va
suy nghiém mot vain dé, gitip cho thian an va
tdm khong loan ddng, cling nhu dugc chdnh
niém. Qudn tudng khong phdi 1a chuyén don
gidn. That vy, trong th€ gidi mdy méc hién
dai hém nay, cudc séng cudng loan lam tAim
tri ching ta ludén bi loan dong véi bi€t bao
cong chuyén hiing ngay khi€n cho ching ta
mét méi vé thé xdc 14n tinh thdn, nén viéc
lam chd thdn minh da kh4, ma lam chd dugc
tAm minh lai cang khé hon.

2) Contemplation is the daily practice of
Buddhist adepts for training the body and
mind in order to develop a balance between
Matter and Mind, between man and the
universe: Quédn tudng 1a phudng phdp Phat t&
dp dung hiing ngay, luyén cd thin tim, dem
lai sy hoa hop giita tinh thin va vat chat, giita
con ngudi va thi€én nhién.

3) To contemplate = Buddha, especially

Amitabha, in the mind and repeat his name:

Quén twdng va niém hong danh mdt vi Phat

trong tAm, dédc biét 1a Phat A Di ba.

Methods of contemplation—Nhitng phuong

phdp quéin tudng:

1) There are two kinds of contemplation—See
Two kinds of contemplation and Two
universal bases of meditation.

life is
activities

axn

2) According to the T’ien-T’ai sect, there are
three contemplations (meditations)—See
Meditation and Three contemplations.

3) Four types of Buddhist meditation for
eradicating illusions and attaining
enlightenment: Té¢ Niém Xu. **See Four
Foundations of Mindfulness.

4) Five-fold procedures for quieting the mind:
Ngii dinh tdm qudn. **See Fivefold
procedure for quieting the mind.

5) According to the T’ien-T’ai Sect, there are
six kinds of contemplation or six kinds of
Kuan-Yin—Theo trudng phdi Thién Thai, cé

quian phdp—See Six kinds of
contemplation.

6) Contemplation or meditation as one of the
two methods of entry into truth: instruction
and meditation—MGot trong hai cdch dé€ thé
nhip chin 1y: hoc phip va thién quin—See
Six wonderful doors.

7) The nine kinds of Mahayana dhyana for
bodhisattvas—Chin loai thién Pai thira cho
chu Bb tit—See Nine kinds of Mahayana
dhyana for bodhisattvas.

8) Dhyana samadhi-paramita (skt)—
Abstraction—Concentration—Meditation—
Thién Pinh Ba La Mit—See Six paramitas
and Ten paramitas.

(IIT) Before  contemplation—Trudc
tudng: See Meditation.

(IV)Contemplation on verything—Qudn Chi€u
moi vat: As we proceed with our practice, we
must be willing to carefully examine every
experience, every sense door. For example,
practice with a sense object such as sound—
Khi chiing ta ti€p tuc hanh thién, ching ta
phai quan sit cdn than moi kinh nghiém, moi
gidc quan cia minh. Ching han khi quan sat
ddi tuong gidc quan nhu, ti€ng dong, nghe.

1) Listen, our hearing is one thing, the sound is
another. We are aware, and that is all there is
to it. There is no one, nothing else. Learn to
pay careful attention. Rely on nature in this
way, and contemplate to find the truth. We
will see how things separate themselves.
When the mind does not grasp or take a
vested interest, does not get caught up, things
become clear. When the ear hears, observe

sau

khi quin
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the mind. Does it get caught up and make a
story out of the sound? Is it disturbed? We can
know this, stay with it, be aware. At times we
may want to escape from the sound, but that
is not the way out. We must escape through
awareness. Whenever we hear a sound, it
registers in our mind as this common nature.
Having heard is the same as not having heard:
Su nghe cia ching ta 12 mot chuyén, va 4m

thanh 12 mot chuyén khdc. Ching ta chi can 3)

tinh thic 13 di. Ngoai ra, chdng c6 ai hay vat
gi cd. Hay hoc cdch chd y mot cdch thin
trong. Quan sat dé tim ra chan 1y mot cich t
nhién nhu vay, chiing ta s& thdy ro cdch thic
sy vat phan ly. Khi tAim chiing ta khong bim
viu hay nim gilf sy vt mot cdch bat di bat
dich theo ¥ riéng cla chiing ta, khong nhiém
mot cdi gi thi sy vt s€ trd nén trong sdng ro
rang. Khi tai nghe, hdy quan sdt tAim xem thd
tAm di bdt theo, dd nhin ra cAu chuyén lién
quan d&€n Am thanh ma tai nghe chua? Ching
ta ¢6 thé ghi nhan, s6ng vdi né, va tinh thic
v6i né. C6 ldic chiing ta mudn thodt khdi sy
chi phdi clia Am thanh, nhung d6 khdng phdi
la phuong thitc dé gidi thoat. Ching ta phai
diing sy tinh thiic dé€ thodt khéi sy chi phdi
clia Am thanh. M&i khi nghe mdt 4m thanh,
am thanh s& ghi vao tdm ching ta dic tinh
chung ay. Nghe ciing nhu khong nghe déu
nhu nhau.

Expectation of tranquility: Mong binh an tinh
lding—We can not expect to have tranquility
as soon as we start to practice. We should let
the mind think, let it do as it will, just watch it
and not react to it. Then, as things contact the
senses, we should practice equanimity. See
all sense impressions as the same. See how
they come and go. Keep the mind in the
present. Do not think about what has passed,
do not think, ‘Tomorrow, I am going to do it.”
If we see the true characteristics of things in
the present moment, at all times, then
everything is Dharma revealing itself: Chiing
ta khong thé ky vong dat dugc binh an tinh
ling tic khic ngay lic hanh thién. Hiy dé
cho tim yén nghi, @€ tAm lam theo y né
mudn, chi cAn quan sit ma dirng phan ng gi
c4. P&n khi sy vat ti€p xiic véi gidc quan

chiing ta hay thyc tdp tim x4. Hiy xem moi
cadm gidc nhu nhau. Xem ching d&n va di nhu
th€ nao. Gilt tim & yén trong hién tai. Ping
nghi d&€n chuyén di qua, dirng bao gid nghi:
“Ngay mai ching ta s& 1am chuyén d6.” N&u
ldc ndo ching ta ciing thdy nhitng dic tinh
thuc sy ciia moi vat trong gidy phit hién tai
ndy thi bat cif cdi gi ty né ciing thé hién gido
phép ca.

Train the mind until it is firm, until it lays
down all experiences. Then things will come
and we will perceive them without becoming
attached. We do not have to force the mind
and sense object apart. As we practice, they
separate by themselves, showing the simple
elements of body and mind. As we learn
about sights, sounds, smells, and tastes
according to the truth, we will see that they
all have common nature: impermanent,
unsatisfactory, and empty of self. Mindfulness
constantly with us, protecting the mind. If our
mind can reach this state wherever we go,
there will be a growing understanding within
us. Which is called ‘investigation’, one of the
seven factors of enlightenment. It revolves, it
spins, it converses with itself, it solves, it
detaches from feelings, perceptions, thoughts,
consciousness. Nothing can come near it. It
has its own work to do. This awareness is an
automatic aspect of the mind that already
exists and that you discover when we train in
the beginning stages of practice. Whatever
we see, whatever we do, notice everything—
Luyén tim cho d&n khi tim &n dinh, lic bay
gidy, khi sy vat dién bi€n, ban s& nhin chin
dugc ching mot cidch rd rang ma khong bi
dinh mic vao ching. Ching ta dirng ép budc
tam minh tdch r3i khéi d6i tugng gidc quan.
Khi chiing ta thyc hanh, ching s€ tu tich rGi
va hién bay ra nhitng y&u t6 don gidn 12 Than
va Tam. Khi y thifc dudc hinh sic, Am thanh,
mui vi ding theo chin 1y, chiing ta s& thay tat
cd déu c6 mot dic tinh chung: vo thudng, khd
va vO ngd. Chdnh niém lu6én ludn & véi chiing
ta, bdo vé cho sy nghe. N&u lic nio tAim
chiing ta cling dat dugc trinh do ndy thi sy
hi€u biét s& niy nd trong chiing ta. D6 1a
trach phdp gidc chi, mot trong by yéu t6 dua
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dén gidc ngd. Y€&u td trach phdp ndy suy di
xét lai, quay tron, tu ddo 10n, tdch roi khdi
cam gidc, tri gidc, tu tudng, ¥ thic. Khong gi
c6 thé d€n gin né. N6 c6 cong viéc rieng dé
lam. Sy tinh gidc ndy 12 mot yéu td ty dong
c6 sin clia tAm, ching ta c6 thé kham ph4 ra
né & giai doan dau tién ciia sy thuc hanh.
Chiing ta thdy gi, ching ta 1am gi déu phai
ghi nhan.

Do not put the meditation aside for a rest.
Some people think that they can stop as soon
as they come out of a period of formal
practice. Having stopped formal practice, they
stop being attentive, stop contemplating. Do
not do it that way. Whatever we see, we
should contemplate. If we see good people or
bad people, rich people or poor people,
watch. When we see old people or young
children, contemplate all of it. This is the
mind of our practice: Piing bao gid r&i khdi
thién. Nhiéu ngudi nghi ring ho cé thé xa
thién vao cudi gid ngdi thién. HEL gid hanh
thién cling chadm dit luon viéc theo doi, va
quan sit thin tim. Khong nén 1am nhu thé.
Thiy bit cit cdi gi, ban ciing phdi quan sit.
Thiy ngudi t6t ké x4u, ngudi giau ké ngheo
phdi quan sit theo ddi. Thiy ngudi gid ngudi
tré, ngudi 16n ngudi nhd déu phdi quan sdt
theo doi. P6 1a cOt tiy clia viéc hanh thién.
In contemplating to seek the Dharma, we
should observe the characteristics, the cause
and effect, the play of all the objects of our
senses, big and small, white and black, good
and evil. If there is thinking, simply
contemplate it as thinking. All these things
are impermanent, unsatisfactory, and empty
of self, so do not cling to them. Place them all
in our awareness: Trong khi quan sit d& tim
gido phdp, ching ta phdi quan sdt dic tinh,
nhin qui va vai trd clia cdc do6i tugng gidc
quan, 16n nhd, tring den, t6t xau. N&u d6 1a
su suy nghi thi chi don thuan biét d6 1a su suy
nghi. T4t ci nhitng dd6i tugng nay déu 1a vo
thudng, khd ndo, va vo ngi. Khong nén dinh
mic vdo ching. Hay vAt tit cd ching vao su
tinh thifc cda chiing ta.

Once we can see the impermanence and
emptiness of all things, we can put an end to

7
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suffering. Keep contemplating and examining
this life. Notice what happens when
something good comes to us. Are we happy?
We should contemplate that happiness.
Perhaps we use something for a while and
then start to dislike it, wanting to give it or
sell it to someone else. If no one comes to
buy it, we may even try to throw it away.
Why are we like this? Our life is
impermanent, constantly subject to change.
We must look at its true characteristics: Lam
dugc nhu thé ching ta sé thdy dudc dic tinh
vd thudng, rdng khdng clia moi vat vd chim
dit khd dau. Hiy ti€p tuc quan sit, thim
nghiém cudc séng nay. Khi gip mot diéu tot
dep, hay ghi nhan xem tim ching ta lic ay
th& nao? Ching ta vui ching? Nén quan st
sy vui ndy. Ding vat gi d0 mot thdi gian
chiing ta bit dau thdy chdn, mudn cho hay
ban di. N&u khong ai mua, chiing ta s& vit bd
di. Tai sao viy? Cudc séng chiing ta ludn
lu6n bi€n ddi khong ngirng. Chiing ta hiy cd
nhin vdo chan ly nay.

When we practice sitting meditation, let our
eyes contemplate our nose; let our nose
contemplate our mouth; and let our mouth
contemplate our mind. This allows us to
control the unrest mind, or the monkey of the
mind and rein the wild horse of our thoughts,
so that they stop running outside seeking
things. Practiotioners should not stare left and
right because if we look around, then our
mind will wander outside, and we will not be
able to concentrate—Khi toa thién, mit nén
ngé xudng miii, mili quian miéng, miéng quan
tam. Pay 1a cach dung d€ ch& ngy tinh trang
tAm y ling xdng hay ‘tAm vién y ma’, va cot
gitt cho tAm khdi huéng ra ngoai tim ki€m.
Hanh gid khong nén ngé déng ngé tiy, vi nhu
viy tAm s& bit theo cidnh bén ngoai va khong
thé nao tip trung dudgc.

Once we completely understand just one of
these incidents, we will understand them all.
They are all of the same nature. Perhaps we
do not like a particular sight or sound. Such
things do happen. When we realize clearly
that all such things are impermanent,
unsatisfactory and not self, we will dump
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them all and attachment will not arise. When
we see that all the various things that come to
we are the same, there will be only Dharma
arising: Mot khi chiing ta d hi€u cin ké mot
trong nhitng bi€n cd niy, chiing ta s& hiéu tat
ca. Tat cd déu c6 cling mdt ban chit. C6 thé
ching ta khong thich mot loai hinh &dnh hay
am thanh nao d6. Hay ghi nhan diéu ndy. Vé
sau c6 thé chiing ta lai thich diéu ma trudc
day chiing ta tiing ghét bd. Nhiéu chuyén
tuong ty nhu thé x4y ra. Khi ban nhian chin ra
ring moi chuyén trén th& gian niy déu vo
thudng, bi't toai va vd ngi, chiing ta s& vit bd
t4't c4, va moi luyé&n 4i s& khdng con khdi diy
nita. Khi ching ta thi'y moi vat, moi chuyén
dé&n v6i chiing ta déu nhu nhau, lic bdy gid
chiing ta s€ thdn nhién trudc moi sy, va moi
chuyén chi 1a cdc phdp khdi sinh ma ching
c6 gi dic biét khi€n phdi ban long. Khi dé
gido phdp s& xudt hién.

Once having entered this stream and tasted
liberation, we will not return, we will have
gone Dbeyond wrongdoing and wrong
understanding. Our mind will have turned,
will have entered the stream, and it will not
be able to fall back into suffering again. How
could it fall? It has given up unskillful actions
because it sees the danger in them and can
not again be made to do wrong in body or
speech. It has entered the Way fully, knows
its duties, knows its work, knows the Path,
knows its own nature. It lets go of what needs
to be let go of and keep letting go without
doubting. But it is best not to speak about
these matters too much. better to begin
practice without delay. Do not hesitate, just
get going: Mot khi chiing ta da budc vao dong
sudi nay va ném dugc huong vi gidi thodt,
chiing ta s& khéng con phai trd lai nita, khong
con nhin thic va hanh dong sai lAm nira.
Tam tri chiing ta s& bi€n ddi, chuyén hudng,
nhdp lvu. Ching ta khdong con roi vao dau
khé nira. Liic biy gid ban sé& viit bd moi tic
dong sai 1dm, bdi vi ching ta thdy rd moi
hi€m nguy trong cdc dong tic sai 1Aim niy.
Chiing ta s& hoan toan di vao dao. Ching ta
hiéu 16 bon phan, sy vin hanh, 161 di, va ban
chi't ty nhién clia con dudng niy. Chiing ta s&

budng xa moi chuyén cin budng x4 va ti€p
tuc budng xa moi chuyén, khong cin wu tu
thic mic. Nhung t6t nhat, ching nén néi
nhiéu vé nhitng diéu ndy, ma hiy bit tay vao
viéc thuc hanh. Pirng chan chd gi nita, ditng
do du, hay Ién dudng.

(V) The Buddha’s teachings on “Contemplation”
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in the Dharmapada Sutra—Nhirng 151 Phat
day vé& “Quéan Tudng” trong Kinh Phip Cu:
The disciples of Gotama are always well
awake. Those who always contemplate the
Enlightened One by day and night
(Dharmapada 296): B¢ tir Kiéu Pap Ma, phai
lubn ty tinh gidc, v6 ludn ngay hay dém,
thudng niém tudng Phat ba.

The disciples of Gotama are always well
awake. Those who always contemplate the
Dharma by day and night (Dharmapada 297):
Dbé tr Kiéu Pdp Ma, phii ludn ty tinh gidc,
vO ludn ngay hay dém, thudng niém tudng
bat Ma.

The disciples of Gotama are always awake.
Those who always contemplate the Sangha
by day and night (Dharmapada 298): bé ti
Kiéu P4p Ma, phai ludn ty tinh gidc, vo luan
ngdy hay dém, thudng ni€m tudng Tang gia.
The disciples of Gotama are always awake.
Those who always contemplate the body by
day and night (Dharmapada 299): B¢ t& Kiéu
Pdp Ma, phai ludn ty tinh gidc, vo ludn ngay
hay dém, thudng niém tudng sic than.

The disciples of Gotama are always awaken.
Those who always contemplate delight in
harmlessness or compassion by day and night
(Dharmapada 300): B¢ tir Kiéu Pap Ma, phai
lubn ty tinh gidc, v6 ludn ngay hay dém,
thudng vui diéu bat sit.

The disciples of Gotama are always awaken.
Those who always contemplate delight in
meditation by day and night (Dharmapada
301): Pé tir Kiéu Pdp Ma, phai ludn ty tinh
gidc, vO ludn ngay hay dém, thudng wa tu
thién quén.

There is no concentration in one who lacks
wisdom, nor is there wisdom in him who lacks
concentration. He who has both concentration
and wisdom is near Nirvana (Dharmapada
372): Khong c6 tri hué thi khong cé thién
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dinh, khong c6 thién dinh thi khong c6 tri tué.
Ngudi nio gdbm dd thién dinh va tri tué thi
gin d&n Niét ban.
(V) The Buddha’s teachings on “Contemplation”
in the Sutra In Forty-Two Sections—Nhirng
15i Phat day vé “Quén Tudng” trong Kinh T
Thap Nhi Chuong: According to the Sutra In
Forty-Two Sections, Chapter 19, the Buddha
said: “Contemplate Heaven and Earth and be
mindful of their impermanence. Contemplate
the world and be mindful of
impermanence. Contemplate spiritual
enlightenment as Bodhi. With this awareness,
one immediately obtains (achieves) the
Way.”—Theo Kinh Td& Thip Nhi Chuong,
Chuong 19, D¢ Phat day: “Qudn trdi dat
nghi 12 vo6 thudng, quin thé gidi nghi 1a vo
thudng, quin linh gidc tic 13 Bd Pé. Hiu
bi&t nhu vay thi chéng dic dao.”
Contemplation and accordant action: Quédn
Hanh—Qudn 1y & tAm rdi dich thin thyc hanh
ding theo ly do.
Contemplation and action: Quédn hanh.
Contemplation on the air wheel: Quén phong
ludn—Wind or air corresponds to Half-moon and
Black color—Phong (gi6) tuong tng véi Bdn
Nguyét va mau DPen—See Five elements in
esoteric meditation.
Contemplation of beholding of all beings
without  distinction: Ping Quidn—The
beholding of all things as equal, e.g. as unreal, or
immaterial; or of all beings without distinction, as
one beholds one’s child, i.e. without respect of
person—Qudn niém sy 1y binh ding, xem tam
gidi 1a nhu nhau, 12 khong, khong 1a v6 sd hitu,
xem chiing sanh 1a binh ding déu nhu con ciia
chinh minh.
Contemplation on birth and death: Quédn
sanh diét.
Contemplation of body: Quin Thin—Tuin
Than Quidn—Thian Niém X& Quin—The
meditation which observes the body in detail and
considers its filthiness, one of the four foundations
of mindfulness. According to the Satipatthana
Sutta in the Majjhima Nikaya, there are six steps
of contemplation in the body—Thién quén chi tiét
vé su bat tinh ctia than (qudn than bt tinh tir diu

its

tdi chan, 36 bd phan déu 1a bit tinh), mot trong t&
niém xu. Theo Kinh T¢ Niém Xi& trong Kinh
Trung Bo c6 sdu budc quan thin:

1) Mindfulness of Breathing—Tinh Thitc Vé
Hoi Thd: Now, Bhikkhus, does a Bhikkhu
abide contemplating the body as a body?
Here a Bhikkhu, gone to the forest or to the
root of a tree or to an empty hut, sit down;
having folded his legs crosswise, set his body
erect, and established mindfulness in front of
him, ever mindful he breathes in, mindful he
breathes Breathing in long, he
understands: “I breathe in long;” or breathing
out long, he understands: “I breathe out long.”
Breathing in short, he understands: “I breathe
in short;” or breathing out short, he
understands: “I breathe out short.” He trains
thus: “I shall breathe in experiencing the
whole body of breath;” he trains thus: “I shall
breathe out experiencing the whole body of
breath.” He trains thus: “I shall breathe in
tranquilizing the bodily formation;” he trains
thus: “I shall breathe out tranquilizing the
bodily formation.” Just as a skilled turner or
his apprentice, when making a long turn,
understands: “I make a long turn;” or when
making a short turn, understands: “I make a
short turn;” so too, breathing in long, a
Bhikkhu understands: “I breathe in long,” he
trains thus: “I shall breathe out tranquilizing
the bodily formation.” In this way, he abides
contemplating the body as a body internally,
or he abides contemplating the body as a
body externally , or he abides contemplating
the body as a body both internally and
externally. Or else, he abides contemplating
in the body its arising factors, ot he abides
contemplating in the body its vanishing
factors, or he abides contemplating in the
body both its arising and vanishing factors. Or
else mindfulness that ‘there is a body’ is
simply established in him to the extent
necessary for bare knowledge and
mindfulness. And, he abides independent, not
clinging to anything in the world. That is how
a Bhikkhu abides contemplating the body as a
body—NAy cidc Ty Kheo, thé nio 1a Ty Kheo
song quan niém than thé trén than thé? Nay

out.
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cdc Ty Kheo, & ddy, Ty Kheo di dén khu
ritng, di d&€n goc ciy, hay di dén ngdi nha
trong, va ngdi ki€t gia, lung thing va an trd
trong chdnh niém tru6c mit. Vi 4y thd vo tinh
gidc 12 minh dang thd vo; vi 4y thd ra tinh
gidc 1a minh dang thd ra. Thd vo mot hai dai,
vi 4y ¥ thifc ring: “T6i dang théd vd mot hoi
dai.” Thd ra mot hoi dai, vi 4y y thic ring:
“To6i dang thd ra mot hoi dai.” Thd vo mot
hoi ngdn, vi 4y ¥ thifc ring: “Toi dang thd vo
mdt hdi ngin.” Thé ra mot hai ngdn, vi iy y
thic ring: “T6i dang thd ra mot hoi ngdn.”
C4m gidc toan than, t6i s& thd vo,” vi Ay tap;
“cdm gidc toan than, toi s& thd ra,” vi Ay tip;
“An tinh toan thin, to6i s& thd vo,” vi Ay tip;
“An tinh toan than, toi s& thd ra,” vi §y tap.
Nay cdc Ty Kheo, nhu ngudi thg quay hay
hoc trd ngudi thg quay thién xdo khi quay
dai, tué tri: “T6i quay dai” hay khi quay
ngin, vi 4y y thic ring: “T6i quay ngin.”
Ciing vay, nay cdac Ty Kheo, Ty Kheo thg vo
dai, y thifc ring: “Toi dang thd vo dai.” Thé
ra dai, y thic ring: “Téi dang thd ra dai.”
Thé vo ngdn, y thic ring: “T6i dang thd vo
ngin.” ThS ra ngin, y thic ring: “Tdi dang
thd ra ngdn.” Vi Ay tap: “T6i c6 y thic rd rét
vé tron ca hoi thd ma tdi dang thd vao.” Vi
Ay tap: “To6i c6 y thic 16 rét vé tron ca hoi
thd ma toi dang thd ra.” Vi Ay tap: “Toi dang
thd vao va 1am cho sy diéu hanh trong than
thé tdi trd nén an tinh.” Vi Ay tap: “To6i dang
thd ra va lam cho sy diéu hanh trong than thé
t6i trd nén an tinh.” Nhu vay, khi vi 4y song
quan niém than thé trén ndi than; hay s6ng
quén niém than thé trén ngoai than; hay s6ng
quén niém than thé trén c4 ndi than 1in ngoai
than; hay vi 4y séng qudn niém tdnh sanh
khdi trén than thé; hay sdng quin niém tanh
diét tan trén than thé; hay s6ng quin niém
tanh sanh diét trén thin thé. Hoic ngudi 4y
qudn niém: “Cé6 than day,” vi 4y an trii chdnh
niém nhu vay, v6i hy vong huéng dé€n chanh
tri, chdnh niém. Va vi 4y khdng nuong tua,
khong chdp trudc vat gi trén ddi. Nay cac Ty
Kheo, nhu vy 1a Ty Kheo s6ng quin niém
than thé trén than thé.

Contemplation on the fhe Four Postures—
Quidn vé T& Oai Nghi ndi thin: Again,

3)

Bhikkhus, when walking, a Bhikkhu
understands: “I am walking;” when standing,
he understands: “T am standing;” when sitting,
he understands: “I am sitting;” when lying
down, he understands: “I am lying down;” or
he understands accordingly however his body
is disposed. In this way, he abides
contemplating the body as a body internally,
externally, and both internally and externally.
And he abides independent, not clinging to
anything in the world. That too is how a
Bhikkhu abides contemplating the body as a
body—Lai nita, nay cidc Ty Kheo, Ty Kheo
di, y thic ring: “Toi dang di.” Khi ding, y
thitc ring: “Toi dang ditng.” Khi ngdi, y thirc
ring: “T6i dang ngdi.” Khi niim, y thic ring:
“Tdi dang nim.”Than thé dudc xi dung nhu
thé ndo, vi 4y y thic than thé nhu thé ay. Vi
Ay séng quan niém than thé trén nodi than;
hay vi 4y séng quan niém than thé trén ngoai
than; hay vi 4y s6ng quin niém than thé trén
cd ndi than 14n ngoai thin; hay vi 4y sdng
quén niém tanh sanh khdi trén thin thé; hay
vi 4y sdng quin niém tinh diét tin trén thin
thé; hay vi 4y s6ng quan niém tinh sanh diét
trén than thé. “Cé than ddy,” vi 4y an trd
trong chdnh niém nhu vay, véi hy vong hudng
dé&n chdnh tri, chanh niém. Va vi iy song
khdng nuong tua, khong chap trude mot vat gi
trén doi ndy. Nay cic Ty Kheo, nhu vay 1a
Ty Kheo sdng qudn niém than thé trén thin
thé.

Full Awareness on the body—Hoan Toan
Tinh Thic noi thin: Again, Bhikkhus, a
Bhikkhu is one who acts in full awareness
when going forward and returning; who acts
in full awareness when looking ahead and
looking away; who acts in full awareness
when flexing and extending his limbs; who
acts in full awareness when wearing his robes
and carrying his outer robe and bowl; who
acts in full awareness when eating , drinking,
consuming food and tasting; who acts in full
awareness when walking, standing, siting,
falling asleep, waking up, talking and keeping
silent. In this way, he abides contemplating
the body as a body internally, externally, and
both internally and externally. And, he abides
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independent, not clinging to anything in the
world. That too is how a Bhikkhu abides
contemplating the body as a body—Lai nira,
nay cic Ty Kheo, Ty Kheo khi budc t6i budc
lui, bi€t 6 viéc minh dang lam; khi ngé t6i
ngé lui, bi€t 16 viéc minh dang lam; khi co
tay, khi dudi tay, bi€t rd viéc minh dang 1am;
khi médc 4o Tiang Gia L&, mang bat, mang vy,
biét & viéc minh dang 1am; khi in, udng,
nhai, ném, bi€t rd viéc minh dang lam; khi
dai ti€u tién, bi€t r6 viéc minh dang lam; khi
di, ding, ng6i, ngu, thite, néi, im ling, bi€t rd
céc viéc minh dang 1am. Nhu vay, vi 4y song
quin niém than thé trén ndi thin; hay séng
quéan niém than thé trén ngoai than; hay s6ng
quédn niém than thé trén c3 noi than 1in ngoai
than. Hay vi 4y s6ng qudn niém tinh sanh
khdi trén than thé; hay sdng quin niém tinh
diét tan trén than thé; hay s6ng quin niém
tdnh sanh diét trén than th€. “Cé than day,”
vi 4y an tri chdnh niém nhu vay, véi hy vong
huéng dé€n chdnh tri, chdnh niém. Va vi 4y
song khong nuong tya, khdong chap tru6c mot
vat gi trén doi. Nay cdc Ty Kheo, nhu vy la
Ty Kheo s6ng quin niém thin thé trén than
thé.

Contemplation on the foulness of the Body
Parts—Qudn Thian UE Truge: Again,
Bhikkhus, a Bhikkhu reviews this same body
up from the soles of the feet and down from
the top of the hair, bounded by skin, as full of
many kinds of impurity thus: “In this body
there are head-hairs, body-hairs, nails, teeth,
skin, flesh, sinews, bones, bone-marrow,
kidneys, heart, liver, diaphragm, spleen,
lungs, large intestines, small intestines,
contents of the stomach, feces, bile, phlegm,
pus, blood, sweat, fat, tears, grease, spittle,
snot, oil of the joints, and urine.” Just as
though there were a bag with an opening at
both ends full of many sorts of grain, such as
hil rice, red rice, beans, peas, millet, and
white rice, and a man with good eyes were to
open it and review it thus: “This is hill rice,
this is red rice, these are beans, these are
peas, this is millet, this is white rice;” so too,
a Bhikkhu reviews this same body... as full of
many kinds of impurity thus: “In this body
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there are head-hairs and urine.” In this way
he abides contemplating the body as a body
internally, externally, and both internaly and
externally... And, he abides independent, not
clinging to anything in the world. That too is
how a Bhikkhu abides contemplating the body
as a body—Lai nita, nay cic Ty Kheo, Ty
Kheo quan sit than ndy, tir gét chan tré 1én
va tif dinh téc trd xudng, bao boc bdi mot 16p
da va chita ddy nhitng vat bat tinh khdc nhau.
Trong thin ndy: “PAy Ia téc, 16ng, méng,
rang, da, thit, gdn, xuong, than, tdy, tim, gan,
hoanh cach mo, 14 lach, phéi, rudt, mang rudt
bung, phian, mat, dm, md, miu, md hoi, md,
nudc mit, md da, nuéc mi€ng, nuéc mii, nuc
& khép xuong, nudc ti€u.” Nay cdc Ty Kheo,
ciing nhu mot bao dd, hai diu tréng dung day
cic loai hat nhu gao, lda, dau xanh, dau 16n,
me, gao di xay rdi. Mot ngudi c6 mit, d§
cdc hot Ay ra va quan sit: “Pay 1a hot gao,
day la hot lda, day 14 ddu xanh, diy la dau
16n, diy 1a me, day 1a hot lda da xay roi.”
Ciing vdy, nay cdc Ty Kheo, mot Ty Kheo
quan sit thAn ndy dudi tir ban chin tr§ 1én
trén cho dén danh téc, bao boc bdi da va
chita day nhitng vat bat tinh khdc nhau. Trong
than nﬁy: “Pay la téc, 16ng, méng, ring, da,
thit, gn, xuong, tiy, than, tim, gan, hoanh
cach mo, 14 lach, phéi, rudt, mang rudt, bung,
phan, mat, dim, md, mdu, md hoi, md, nudc
mit, m& da, nudc mi€ng, nuéc md, nuSc &
khép xuong, nudc ti€u.” Nhu viy vi 4y song
quan niém than thé trén ndi than; hay sng
qudn niém thin trén ngoai thin; hay song
quéan niém than thé trén ci ndi than 1in ngoai
than. Hay vi 4y s6ng qudn niém tinh sanh
khdi trén than thé; hay sdng quan niém tdnh
diét tan trén than thé; hay sdng qudn niém
tdnh sanh diét trén than thé. “C6 than diy,”
vi 4y an trd chdnh niém nhu vy, véi hy vong
huéng dén chdnh tri, chdnh niém. Va vi ay
song khong nuong tua, khong chap trudc mot
vat gi trén ddi. Nay cdc Ty Kheo, nhu vay 1a
Ty Kheo séng quan niém than thé trén than
thé.

Contemplation on the elements of the Body—
Quin T¢ Pai noi thin: Again, Bhikkhus, a
Bhikkhu reviews this same body, however it
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is placed, however disposed, as consisting of
elements thus: “In this body there are the
earth element, the water element, the fire
element, and the air element.” Just as though
a skilled butcher or his apprentice had killed a
cow and was seated at the crossroads with it
cut up into pieces; so too, a Bhikkhu reviews
this same body as consisting of elements thus:
“In this body there are the earth element, the
water element, the fire element and the air
element.” In this way, he abides
contemplating the body as a body internally,
externally, and both internally and
externally... And he abides independent, not
clinging to anything in the world. That too is
how a Bhikkhu abides contemplating the body
as a body—Lai nita, niy cdc Ty Kheo, Ty
Kheo quan sat thin ndy vé céc vi tri cdc gidi
va su sip dit cdc gidi: “Trong thin ndy c6
dia dai, thiy dai, hda dai, va phong dai.” Nay
ciac Ty Kheo, nhur mot ngudi @6 t€ thién xdo,
hay dé tif clia mot ngudi d6 t€ gi€t mdt con
bd, ngdi cit chia tirng phan tai ngd tu dudng.
Ciing vay, nay cic Ty Kheo, Ty Kheo qudn
sat thay thin ndy vé vi tri cdc gidi: “Trong
than ndy c6 dia dai, thily dai va phong dai.”
Nhu vay vi 4y s6ng quin niém than thé trén
ndi thin; hay séng quin niém than thé trén
ngoai thin; hay s6ng quin niém than thé trén
c4 noi than 1in ngoai than. Hay vi Ay song
quan niém tdnh sanh khdi trén than thé; hay
s6ng quin niém tdnh diét tin trén than thé.
Hay song qudn niém tdnh sanh diét trén than
thé. “C6 than ddy, vi 4y an tri chdnh niém
nhu vay, véi hy vong huéng d&n chdnh tri,
chanh niém. V2 vi 4y sdng khdng nuong tua,
khong chip tru6c mot vat gi trén ddi. Nay
cdc Ty Kheo, nhu vdy 1a Ty Kheo s6ng quin
niém than th€ trén than thé.

The Nine Charnel Ground Contemplations—
Ctru Qudn Vé Nghia Dia: Again, Bhikkhus, as
though he were to see a corpse thrown aside
in a charnel ground, one, two, or three days
dead, bloated, livid, and oozing matter, a
Bhikkhu compares this same body with it
thus: “This body too is of the same nature, it
will be like that, it is not exempt from that
fate.” In this way, he abides contemplating

the body as a body internally, externally, and
both internaly and externally. And, he abides
independent, not clinging to anything in the
world. That too is how a Bhikkhu abides
contemplating the body as a body. Again, as
though he were to see a corpse thrown aside
in a charnel ground, being devoured by crows,
hawks, vultures, dogs, jackals, or various
kinds of worms, a Bhikkhu compares this
same body with it thus: “This body too is of
the same nature, it will be like that, it is not
exempt from that fate.” That too is how a
Bhikkhu abides contemplating the body as a
body. Again, as though he were to see a
corpse thrown aside in a charnel ground, a
skeleton with flesh and blood, held together
with sinews... a fleshless skeleton smeared
with blood, held together with sinews... a
skeleton without flesh and blood, held
together with sinews.. disconnected bones
scattered in all directions, here a hand-bone,
there a foot-bone, here a shin-bone, there a
thigh-bone, here a hip-bone, there a back-
bone, here a rib-bone, there a breast-bone,
here an arm-bone, there a shoulder-bone,
here a neck-bone, there a jaw-bone, here a
tooth, there the skull, a Bhikkhu compares
this same body with it thus: “This body too is
of the same nature, it will be like that, it is not
exempt from that fate.” That too is how a
Bhikkhu abides contemplating the body as a
body. Again, Bhikkhus, as though he were to
see a corpse thrown aside in a charnel
ground, bones bleached white, the color of
shells; bones heaped up, more than a year
old; bones rotted and crumbled to dust, a
Bhikkhu compares this same body with it
thus: “This body too is of the same nature, it
will be like that, it is not exempt from that
fate.” In this way he abides contemplating the
body as a body internally, or he abides
contemplating the body as a body internally,
or he abides contemplating the body as a
body externally, or he abides contemplating
the body as a body both internally and
externally. Or else he abides contemplating in
the body its arising factors, or he abides
contemplating in the body its vanishing
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factors, or he abides contemplating in the
body both its arising and vanishing factors. Or
else mindfulness that ‘there is a body’ is
simply established in him to the extent
necessary for bare knowledge and
mindfulness. And he abides independent, not
clinging to anything in the world. That too is
how a Bhikkhu abides contemplating the body
as a body—Lai nita, ndy cdc Ty Kheo, Ty
Kheo nhu thdy mot thi thé bi quing bd trong
nghia dia mot ngay, hai ngdy, ba ngay, thi thé
4y truong phong 1én, xanh den lai, ndt thdi ra.
Ty Kheo quén niém- than thé a4y nhu sau:
“Than niy tidnh chit 12 nhu vdy, bdn tdnh 12
nhu vay, khong vugt khdi tinh chat 4y.” Nhu
viy vi 4y sdng quin niém than thé trén nodi
than; hay s6ng quan niém than thé trén ngoai
thin; hay séng quin niém than thé trén ci
ndi than 14n ngoai than. Hay vi 4y s6ng qudn
niém tdnh sanh khdi trén than thé; hay song
quin niém tdnh diét tdn trén than thé; hay
s6ng quin niém tdnh sanh diét trén than thé.
“Cé6 than day,” vi &y an trd chdnh niém nhu
vdy, vdi hy vong huéng dén chanh tri, chanh
niém. Va vi 4y séng khong nuong tura, khong
chip tru6c mot vat gi trén ddi. Ndy cic Ty
Kheo, nhu viy 1a Ty Kheo s6ng quin niém
than thé trén than thé. Lai nita, ndy cic Ty
Kheo, Ty Kheo nhu thd'y mot thi thé bi quing
bd trong nghia dia, bi cdc loai qua dn, hay bi
cac loai diéu hau in, hay bi cdc chim kén kén
an, hay bi cdc loai ché in, hay bi cdc loai gid
can an, hay bi cdc loai doi bo rdc ria. Ty
Kheo quin chi€u sy thyc 4y vao than thé ciia
chinh minh: “Than ndy tdnh chit 1a nhu vay,
bin chit 1a nhu vay, khong vudt khdi tinh
chat 4y.” Nhu vy vi 4y s6ng quan niém thin
thé trén noi than; hay séng quin niém than
thé trén ngoai thin; hay s6ng quan niém thin
thé trén ca nodi than 1in ngoai than. Hay vi 4y
s6ng quan niém tdnh sanh khdi trén than thé;
hay s6ng quin niém tdnh diét tdn trén than
thé. Hay sdng quin niém tdnh sanh diét trén
than thé. “C6 than day, vi 4y an trd chdnh
niém nhu vay, v6i hy vong huéng dén chanh
tri, chanh niém. Va vi 4y song khdng nuong
twa, khdng chdp trudc mdt vat gi trén ddi.
NAy cdc Ty Kheo, nhu vay 12 Ty Kheo song

quén niém than thé trén than thé. Ny cdc Ty
Kheo, lai nita, Ty Kheo nhu thdy mot thi thé
bi quiang bd trong nghia dia, v4i cdc bd xudng
con lién k&t v6i nhau, con dinh thit vA méu,
con dudc ndi lién bdi cdc dudng gan..., v6i
cédc bd xuong con lién két vdi nhau, khong
con dinh thit, nhung con dinh mau, con dugc
cdc dudng gin cdt lai v6i nhau..., v6i cic bd
xudng khong con dinh thit, khong con dinh
mau, khong con dugc cac dudng gin cdt lai
vGi nhau, chi con c¢é xudng khong dinh lai véi
nhau, rii rdc chd ndy chd kia. (3 day 1a xuong
tay, & day 1a xuong chin, § day 1a xuong dng,
& day 12 xuong bip v€, & diy 12 xuong mong,
& day 1a xuong song, & day la xuong diu. Ty
Kheo &y quén niém than &y nhu sau: “Than
ndy tanh chit 1a nhu vay, bin tinh 12 nhu
vay, khdng vurgt khdi tdnh tinh chit 4y.” Nhu
vay vi Ay sdng quin niém than thé trén nodi
than; hay sdng quan niém than thé trén ngoai
than; hay sdng quan niém than thé trén ca
ndi than 14n ngoai than. Hay vi 4y séng qudn
niém tanh sanh khéi trén than thé; hay s6ng
quén niém tdnh diét tin trén than thé. Hay
s6ng quan niém tdnh sanh diét trén than thé.
“Cé6 than day, vi 4y an tri chdnh niém nhu
vay, v6i hy vong huéng dén chédnh tri, chdnh
niém. Va vi 4y sdng khong nuong tua, khong
chdp tru6c mot vat gi trén ddi. Nay cic Ty
Kheo, nhu vay 1a Ty Kheo s6ng quin niém
than thé trén than thé. Lai nita, ndy cdc Ty
Kheo, Ty Kheo nhu thi'y mot thi thé bi quing
bd trong nghia dia, chi con toan xwong tring
mau v4 c..., chi con mdt déng xuong lau
hon ba nim..., chi con 13 xuong thdi trd thanh
bot. Ty Kheo 4y quén niém thin Ay nhu sau:
“Than ndy tdnh chit 12 nhu vy, bdn tdnh 12
nhu vay, khong vugt khdi tdnh tdnh chat dy.”
Nhu vy vi 4y song quin niém than thé trén
ndi than; hay séng quin niém than thé trén
ngoai than; hay sdng quin niém than thé trén
cd nodi than 1An ngoai than. Hay vi 4y song
qudn niém tdnh sanh khéi trén thian thé; hay
s6ng qudn niém tdnh diét tin trén than thé.
Hay song qudn niém tdnh sanh diét trén thin
thé. “C6 than day, vi 4y an tri chianh niém
nhu vay, véi hy vong huéng d&€n chénh tri,
chanh niém. Va vi 4y song khdng nuong tua,
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khong chip trudc mot vat gi trén ddi. Nay
cic Ty Kheo, nhu vay 1a Ty Kheo s6ng quan
niém than thé trén than thé.

Contemplation on body, feeling, mind and
dharma: Quidn Td¢ Niém Xi—To meditate upon

the Body,

Feelings, Mind and Dharma—To

contemplate the four contemplations:

1)

To contemplate that the body is not
sanitary—Quédn than bAt tinh: Due to
illusions, most of us think that our body is
more valuable than any thing else. So it needs
be provided with better foods and expensive
clothes. Therefore, the ‘struggle for life’ has
come into play. Life is no longer a peaceful
place, but a battle field with greed, hatred,
envy, arrogance, doubt, wrong views, killing,
stealing, sexual misconduct, lying. Evil karma
is gradually formed as a result. Earnest
Buddhists should view the body (eye, ear,
skin, hair, nose, tongue, mouth, anus, etc) is
unclean (Quén thin bat tinh) which covered
with a bag of skin, inside are flesh, fat, bone,
blood, mucus and waste matters of which no
one wishes to touch. The body itself, if not
being washed frequently with fragrant water
and soap, no one wants to stay close to it. In
addition, it is prone to decay minute after
minute, second after second. If we stop
breathing, what is the body called if not a
corpse? During the first day, its color is
changing. A few days later, it becomes bluish
and produces offensive odor. At this time,
even if that disintegrated body once was the
most beautiful woman or a handsome man, no
one wants to be close to it. Earnest Buddhist
should always contemplate that the body is
unclean. This contemplation is designed to
cure greed, attachment, selfishness, and
arrogance. Also, when people realize that
they are physically and biologically the same,
they would easily understand, tolerate and
compassionate among themselves and others.
The discrimination against the aging, people
with disabilities, and the other race would be
diminished—Vi dién ddo mong tudng ma da
s6 ching ta déu cho ring than ndy quy bau
hon hét. Nén thin niy cin phai dugc in ngon
mac dep. Chinh vi vy ma ching ta vt Ion

2)

véi cudc sOng hing ngay. Poi sdng hing
ngay khong con 1a noi an 8n nita, ma trd
thanh ddu trudng clia tham, sin, si, man, nghi,
ta ki€n, sit, dao, dim, vong, ty hiém, ganh
ghét va v6 minh. TUr @6 dc nghi€p dugc tir tir
k&t tao. Ngudi tu chan thuan phai quin than
tr mit, tai, miii, ludi, miéng, hdu mon, vin
van déu 1a bat tinh. Khi ngdi chiing ta nén
quén tudng thin nay 1a bt tinh, dugc bao phii
bdi mot cdi tdi da nhd nhdp, bén trong nhu
thit, m&, xuong, mdu, dam, va nhitng chat
thira thdi ma khong mdét ai dim dung tdi.
Than ndy, n€u khong dudc tim rita bing
nuéc thom diu thom va xa bong thom, thi
chic chin khong ai ddm tdi gan. Hon nita,
than nay dang hoai diét tirng phiit tirng giay.
Khi ta ngirng thd thi thin ndy 1a cdi gi néu
khong phdi 12 c4i thAiy ma? Ngay diu thi thay
ma bit ddu ddi mau. Vai ngay sau dé thay
thdy ra mii hoi thdi khé chiu. Lic ndy, di 1a
thdy cila mot nit td hay nam thanh ldc con
sanh thdi, ciing khong ai dim d&n gan. Ngudi
tu Phat nén quin than bt tinh d€ ddi tri véi
tham 4i, ich ky, va kiéu ngao, van van. Mot
khi ai trong chiing ta ciing déu hi€u ring than
nay déu giong nhau cho moi loai thi chiing ta
s& d& thong hi€u, kham nhin va tif bi hon vdi
minh va v&i nguGi. Sy phdn bi€t gitta nguGi
gid, ngudi phé tit, va cdc chlng tdc khic sé&
khong con nira.

To view all the feelings are painful—Qudn
ring cdm tho 12 dau khd: There are three
kinds of feelings: pleasures, pain and neutral
ones; however, according to Buddha’s
teaching, all feelings are painful because they
are impermanent, transcient, ungraspable,
and therefore, they are unreal, illusive and
deceptive. (Quin tho thi khd). Furthermore,
when you accept something from others,
naturally, you have to do something else for
them in return. It might cost you more than
what you have accepted. However, we can
easily refuse material things, but the hardest
thing to escape is our own feelings. Feeling is
a form of acceptance that most of us could
easily be trapped. It is very subtle, but its
effect is so destructible. We usually feel
whatever conveyed to us by the six senses.
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For example, hearing someone bad-mouth on
us, we feel angry at once. Seeing something
profitable, we readily feel greedy. After all, if
we don’t cultivate, greed and angry are two
uncontrollable agents which dominate and
overwhelm our daily activities. To
contemplate all the feelings are painful will
gradually assist us to keep the feelings under
control as well as to purify our mind; and as a
result, provide us the joy and peace—Cé ba
loai cdm tho 14 vui suéng, khS dau va trung
tinh; tuy nhién, Phit day moi cdm tho déu
dau khd vi ching vo thudng, ngin ngii,
khdong nim bit dudc, va do d6 ching 1a
khong that, 4o tudng. Hon nita, khi ching ta
nhén cla ai cdi gi thi 1€ duong nhién 1a ching
ta phai 1am cdi gi d6 d€ dén trad lai. Rat c6
thé chiing ta phdi trd gid cao hon cho nhitng
gl ma ching ta dd nhan. Tuy nhién, sy nhian
vé phan vat chit vin con d& nhin ra @& dé
phong hon 1a sy cdm tho tinh thian, vi cdm tho
12 mot hinh thic tho nhin ma phin dong
chiing ta déu vuéng biy. N6 rit vi t€, nhung
hau quéd tan phd cta né that 1a khoc liét.
Thudng thi ching ta cdm tho qua sdu cdn. Thi
du nhu khi nghe ai n6éi x4u minh diéu gi thi
minh 14p titc ndi tran 16i dinh. Thay cdi gi c6
1gi thi minh bén ham mudn. Tham sin 13 hai
thit thong tri nhitng sinh hoat hiing ngay clia
chiing ta ma ching ta khong tai nio ki€m
sodt chiing dugc n€u ching ta khong cé tu.
Quén tho thi khd dan din gidp chiing ta ki€m
soét dugc nhitng cdm tho cling nhu thanh tinh
tAm clda chiing ta, k&t qud s& 1am cho chiing
ta c6 dudc an lac va tu tai.

To the
impermanent—Qudén thdy tdm ngidn ngli vo
thudng: Most people think that their mind is
not changed; therefore, they attach to
whatever they think. They believe that what
they think reflects the truth. Probably some of
them would discover that their mind is

view mind is transcient or

changing, but they refuse to accept it.
Buddhist  practitioners  should always
contemplate their wholesome and

unwholesome minds, they are all subject to
rising and destroying. They have no real
entity. In sitting meditation, one will have the

4)

chance to recognize the facts that the mind
keeps jumping in a fast speed as pictures on a
movie screen. The body, therefore, always
feels restless and eager to react on the
thinking pulses. That is why people are rarely
calm down or experiencing true happiness.
Earnest Buddhists should always remember
that the mind does not have any “real entity”
to itself. It changes from second to second.
That’s why the Buddha viewed the mind of an
ordinary person is like a swinging monkey,
the wind, lightning or a drop of morning dew
(Quin tdm vd thudng). This contemplation
helps the practitioners see that everything is
changed so that the practitioners will have the
ability to eliminate attachment to what they
think—Nhiéu ngudi cho ring tim ho khong
thay ddi vi th& cho nén ho ludn chip vao
nhitng gi ho nghi va tin ring d6 13 chan ly.
R4t c6 thé mot s6 cling thdy tim minh ludn
thay d8i, nhung ho khong chiAp nhin ma ctt 15
di. Ngudi tu Phat nén quan sit tim thi€n, tim
dc cda ta déu 1a tuéng sanh diét vo thudng
khong c6 thuc thé. TAt ci cdc loai tim s&
tudng né chgt c6 chgt khong, chgt con chgt
mat thi 1am gi ¢6 thit ma chip 12 tAm minh.
Trong khi ngdi thién dinh, ngudi ta s& c6 co
hdi nhin ra ring tAm niy cd ti€p tuc nhdy
nh6t con nhanh hon cd nhitng hinh dnh trén
man anh xi né. Ciing chinh vi viy ma thin
khong an vi phdi luén phdn Gng theo nhirng
nhip dap ctia dong suy tudng. Ciing chinh vi
vay ma con ngudi ta it khi dugc tinh ling va
chiém nghi€ém dugc hanh phic thit sy. Phat
tt thudn thanh nén ludn nhé ring tim khong
phéi 1a mot thuc thé ciia chinh né. N6 thay
ddi tirng gidy. Chinh vi th€ ma Phat di day
ring tAm ctia pham phu nhu con vugn chuyén
cdy, nhu gi6, nhu di€n chép hay nhu giot
suong mai trén dau cd. Phiap quin ndy gitp
cho hanh gid thdy dugc moi sy moi vat déu
thay d6i tir d6 c6 khd ning dit trir dugc bénh
chap tAm s& 12 that clia ta.

To view the Dharma is without-self—Quan
phdp vb ngad: Everything in the world, either
physical or mental, is depend upon each other
to function or survive. They are not free from
one another or free to act on their owns, on



their own will. They do not have a "self.”
They are not capable of being self-existed. A
human body is composed of billions of cells
that depend on one another; one cell dies will
effect so many other cells. Similarly, a
house, a car, a road, a mountain, or a river all
are compounded, not being
Everything, therefore, is a combination of
other things. For instance, without nutritious
foods, water, and fresh air, this body will
certainly be reduced to a skeleton and
eventually disintegrated. Thus the Buddha
taught: “All existents are selfless, empty, and
impermanent.” Practitioners who  always
contemplate ‘the dharma is without-self,
they should become more humble and
likable—Qudan phdp khong c6 ty tdnh. Moi
vat trén ddi, vat chit hay tinh thin, déu tuy
thudc 1an nhau d€ hoat dong hay sinh tn.
Chiing khong ty hoat dong. Ching khong cé
tu tanh. Ching khong thé ty tén tai dugc.
Than thé con ngudi gém hang ty t&€ bao
nuong twa vao nhau, mot t€ bao chét s& anh
hudng dén nhiéu t&€ bao khic. Ciing nhu vy,
nha ctra, xe cd, dudng x4, nidi non, sdng ngdi
déu dugc k&t hgp bdi nhiéu thi chit khong tu
ton. Do vay, moi vat trén ddi ndy déu la sy
k&t hop clia nhiéu vat khiac. Ching han nhu
néu khong c6 chit bd dudng, nu6c, va khong
khi thi than thé ndy chic chin s& 6m o giy
mon va cudi cling s& bi hoai diét. Chinh vi
vdy ma Diic Phat day ring van phdp vo ngi,
khong, va vd thudng. Hanh gid nao thudng
quin phdp vo nga thi nhitng vi 4y s& trd nén
khiém nhudng va ddng mén hon.
Contemplation of the breath: Quin hdi th6—
See Mindfulness of the breath.

Contemplation of the Buddha Recitation:
Quan Phat Tri Danh—This is one of the ten kinds
of oral recitation. The methods of contemplation
taught in the Meditation Sutra are very important
and lead to immense virtue, but they are not a
popular expedient for sentient beings in the
Dharma-Ending Age. Nevertheless, since the
ancient masters did not wish to see the special
benefits of the meditation method go unused, they
selected the easiest of the Sixteen Contemplations
(Contemplation of Amitabha Buddha) and

self-existed.

combined it with Oral Recitation to form the
Contemplation of the Buddha-Oral Recitation
technique. predominant, with
contemplation of the Buddha occupying a
subsidiary position. Each day, after reciting the
Buddha’s name, the practitioner reserves a special
period of time for concentrating his mind and
contemplating the Embellishments and Light of
Amitabha Buddha. This method derived from
Contemplation Number Thirteen in the Meditation
Sutra, in which Amitabha Buddha is visualized as
some sixteen feet tall and of golden hue, standing
at the edge of the Seven-Jewel Pond. If the
practitioner cannot yet visualize the Seven-Jewel
Pond, he can picture Amitabha Buddha standing
before his eyes in a zone of light, in open space,
the left hand held at chest level and forming the
auspicious mudra, the right arm extending
downward in the position of welcoming and
guiding. To be successful in this meditation, it is
necessary, at the outset, to visualize the body of
Amitabha Buddha in general, then concentrate on
the urna (white mark between the eyebrows). This
mark is empty and transparent, like a white gem
with eight facets. The urna is the basic mark
among the thirty-two auspicious marks of the
Buddhas. When this visualization is successful,
thanks to the affinity thus created between
Amitabha Buddha and the practitioner, other
marks will appear clearly, one after another.
However, to ensure success, the practitioner
should read through the Meditation Sutra,
memorizing the thirty-two auspicious marks of
Amitabha Buddha before commencing his
practice. With this method, Buddha Recitation
should be primary, because if the practitioner
does not succeed at visualization, he can still fall
back on recitation to ensure rebirth in the Pure
Land. In fact, recitation aids visualization and
visualization complements recitation, so that these
two aspects work in parallel, leading the
practitioner toward the desired goal. Although this
technique is somewhat more difficult than the
others, if it can be accomplished successfully,
immeasurable benefits are achieved. It is
therefore described here at the very end, to foster
diligent practice—Pay la mot trong mudi phap tri
danh. Phap qudn tudng trong Quin Kinh rit trong

Recitation is
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y&u, cong dic cuc ky to rong, nhung chua phai 1a
phuong tién phd thong cho chiing sanh thdi mat
phdp hanh tri. Nhung vi khong mudn bd cong ditc
dic biét clia quan phdp, nén cd nhan da thé dung
trong mudi sdu phép qudn, lya cdch thic dé tu tap
nhut, lﬁ'y tri danh lam chdnh, quin Phat lam phuy,
goi 12 Qudn Phat Tri Danh. Hanh gid mdi ngay
sau khi niém Phat, lai dé€ riéng mot thdi tinh tam
quan tudng sic twdng quang minh cia Phiat A Di
DPa. Cich quan Phat niy rit lugc phép quén thi
mudi ba trong Quéan Kinh, tuéng Bic A Di Pa
than cao mdt trugng sdu, sic vang rong, ding bén
bd ao that bdo. N&u chua quan tudng dudc ao that
bao, hanh gid c¢6 thé twdng Pic Phit ditng trong
vling 4nh sdng giita hu khong trudc mit minh, tay
trdi dua ngang nguc bdt 4n ki€t twdng, tay miit
budng xudng theo thé ti€p din. Mudn quin Phat
cho thanh tyu, truée ti€n nén quan dai khai toan
than, k&€ chi chuyén tim qudn tudng 16ng tring
gitta d6i may. Tu6ng bach hiao niy rdng khong
trong sudt nhur bach ngoc, c¢6 tdm canh, xoay vé
bén hitu cao thanh nim vong. Bach hao la tuéng
cin ban trong ba mudi hai twéng hdo, khi twéng &y
quéan thanh, do sy cd cdm, cic tudng kia déu Ian
lugt hién r6. Tuy nhién, mudn dugc phin chic
chdn hanh gid ciing nén duyét xem trong kinh, dé
ghi nhé 16 32 twéng 8t clia Phat trudc khi dung
cong. Phuong phap trén diy s& di d€ tri danh vao
phin chanh, vi néu quin tuéng khong thanh vin
con phan tri danh d€ bio ddm cho sy ving sanh.
Nhung thit ra, tri danh ciing gitp quin tudng,
quan tudng lai phu luc cho tri danh; hai phin niy
hd tuong dua hanh gid d&€n chd song song thinh
tuu. Phdp thifc ndy tuy c6 phan khé hon cic 18i
khdc, song n&u thanh tyu thi cdng difc to rong vo
bién, nén xin dua ra sau ciing d€ lam duyén
khuyé&n tin—See Ten kinds of oral recitation.
Contemplation on Causality: Quidn Nhin
Duyén—See Fivefold procedure for quieting the
mind (I).

Contemplation on Cause and Condition:
Quan Nhan Duyén—See Fivefold procedure for
quieting the mind (I).

Contemplation of cessation: Quin diét—See
Eighteen principal insights.

Contemplation of change: Quin bi€n ddi—
See Eighteen principal insights.

Contemplation (concentration) of
compassion (n): T Bi Qudn.

Contemplation on Compassion and Loving-
kindness: Quian Tu bi—See Fivefold procedure
for quieting the mind (I).

Contemplation on the compassionate mind:
Meditation on the development of the
compassionate heart—TU tAim tam mudi.
Contemplate the concept of unreality of self:
Qudn vd nga.

Contemplation of controlling the breath: Tri
Tic Niém—One of the five-fold procedures for
quieting the mind, the contemplation in which the
breathing is controlled—MJbt trong ngii dinh tim
quéan, quin hay ki€m sodt hdi thd dé dinh tAim—
See Five-fold procedures for quieting the mind.
Contemplation of correct knowledge and

vision: Qudn chdnh tri ki€n—See Eighteen
principal insights.

Contemplation on counting breath: Quin S8
tic (tri tdc niém)—See Fivefold procedure for
quieting the mind ().

Contemplation by counting the breathing:
S8 Tic Qudn (tri tifc niém)—See Anapanasatti,
and ivefold procedure for quieting the mind (I).
Contemplation of danger of reliance on
formation: Quin sy nguy hi€m cta cdc hanh—
See Eighteen principal insights.

Contemplation of destruction: Quédn hoai—
See Eighteen principal insights.

Contemplation of Dharmas:
Dhammanupassana  (p)—Dharma-niyama  or
Dharmnusmrti (skt)—Qudn Phdp (niém phdp)—
Contemplation of Mental Objects or Mind
Contents—See Contemplation of mind-objects,
Contemplation of Mental Objects, and Four
foundations of mindfulness.

Contemplations of the Dharmalaksana: Four
contemplations of the Dharmalaksana—Bd&n phdp
tam tu qudn cla Phidp Tuéng Tong—See Four
contemplations of the Dharmalaksana.
Contemplation of dispassion: Quéin ly duc—
See Eighteen principal insights.

Contemplation on the earth wheel: Quin dia
luin—The Earth corresponds to Square and
Yellow—Dia (dit) tuong Gng v6i hinh Vudng va
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mau Vang—See Five elements in esoteric

meditation.

Contemplation on the emptiness of living

and things: Sinh phdp nhi khong quén.

Contemplation of extinction: Diét Quin—

Contemplation of the destruction of ignorance,

which is followed by the annihilation of karma, of

birth, old age and death—Qudn tudng vé su tin
diét cia vo6 minh, theo sau bdi sy diét nghiép, diét
sanh, 130 va tu.

Contemplation of fading away: Quin ly

tham—See Eighteen principal insights.

Contemplation of fall: Quin

Eighteen principal insights.

Contemplation on the fire wheel: Quin hda

quan—HJda (I%a) tudng ing v4i hinh Tam Gidc va

mau Dé—Fire corresponds to Triangular and Red
color—See Five elements in esoteric meditation.

Contemplation on the five elements: Ngi

Luidn Quian—See Meditation the

elements.

Contemplation of feeling: Quin cdm tho—

According to the Satipatthanasutta, the Buddha

taught about the ‘contemplation of feeling’ as

follows—Theo Kinh Niém Xi, Ptic Phat day vé

‘qudn cdm tho’ nhu sau:

1) And how, Bhikkhus, does a Bhikkhu abide
contemplating feelings as feelings? Here,
when feeling a pleasant feeling, a Bhikkhu
understands: “I feel a pleasant feeling;” when
feeling a painful feeling, he understands: “I
feel a painful feling;” when feeling a neither-
painful-nor-pleasant feeling, he understands:
“I feel a neither-painful-nor-pleasant
feeling.” When feeling a worldly pleasant
feeling, he understands: “I feel a worldly
pleasant feling;” when feeling an unworldly
pleasant feling, he understands: “I feel an
unworldly pleasant feeling;” when feeling a
worldly painful feeling, he understands: “I
feel a worldly painful feeling;” when feeling
an unworldly painful feeling, he understands:
“I feel an unworldly painful feeling;” when
feeling a worldly neither-painful-nor pleasant
feeling, he understands: “I feel a worldly
neither-painful-nor-pleasant feeling;” when
feeling an unworldly neither-painful-nor-

diét—See

on five

2)

pleasant feeling, he understands: “I feel an
unworldly neither-painful-nor-pleasant
feeling.”: Ny cdc Ty Kheo, nhu thé nio 1a
Ty Kheo sdng qudn niém cdm tho trén cic
cam tho? Nay cic Ty Kheo, § diy Ty Kheo
khi cdm gidc lac tho, vi 4y ¥ thic ring: “Ta
dang c6 mot cdm tho khodi lac.” Mdi khi c6
mot cdm tho dau khd, vi 4y y thic ring: “Ta
dang c6 mdt cdm tho dau khS.” Mdi khi c6
mot cdm tho khong khodi lac cling khong dau
khd, vi Ay ¥ thifc ring: “Ta dang c6 mot cam
tho khong khodi lac ciing khong dau khd.”
Khi c6 mot cdm tho khodi lac vat chdt, vi Ay
y thitc ring: “Ta dang c6 mot cdm tho khodi
lac vat chat.” Khi c6 mdt cdm tho khodi lac
tinh than, vi 4y y thifc riing: “Ta dang c6 mot
cam tho khodi lac tinh than.” Khi c6 mdt cim
tho khd dau vat chit, vi 4y y thic ring: “Ta
dang c6 modt cAm tho khS dau vat chat.” Khi
c6 mot cam tho khd dau tinh than, vi 4y y
thifc ring: “Ta dang c6 mot cdm tho khd dau
tinh thin.” Khi c¢6 mdt cidm tho vAt chat
khong khodi lac ciing khong khé dau, vi 4y ¥
thitc ring: “Ta dang c6 mdt cim tho vit chat
khong khodi lac ciing khong dau khd.” Khi c6
mot cam tho tinh thin khdng khodi lac ciing
khong khd dau, vi 4y ¥ thic ring: “Ta dang
c6 mot cam tho tinh thin khong khodi lac
ciing khong khd dau.”

In this way he abides contemplating feelings
as feelings internally, or he abides
contemplating feelings as feelings externally,
or he abides contemplating feelings as
feelings both internally and externally. Or
else he abides contemplating in feelings their
arising factors, or he abides contemplating in
feelings their vanishing factors, or he abides
contemplating in feelings both their arising
and vanishing factors. Or else mindfulness
that ‘there is feeling’ is simply established in
him to the extent necessary for bare
knowledge and mindfulness. And he abides
independent, not clinging to anything in the
world. That is how a Bhikkhu abides
contemplating feelings as feelings: Nhu vay
vi 4y sdng qudn niém cam tho trén cdc noi
tho; hay séng qudn niém cdm tho trén cdc
ngoai tho; hay séng quan cdm tho thé trén ci



ndi tho 1in ngoai tho. Hay vi 4y s6ng quin
niém tinh sanh khéi trén céc tho; hay song
quin niém tanh diét tdn trén cic tho. Hay
séng qudn niém tdnh sanh diét trén céc tho.
“Cé6 tho day, vi 4y an trd chdnh niém nhu
vdy, vdi hy vong huéng dén chinh tri, chanh
niém. Va vi 4y séng khong nuong tura, khong
chip tru6c mot vat gi trén ddi. Ndy cic Ty
Kheo, nhu vy 13 Ty Kheo s6ng quin niém
cdm tho trén cdc cdm tho.

Contemplation on good heart: Thién Tam

Quan.

1) Contemplation on love can be used to dispel
anger: Thién TAm Qudn hay qudn yéu thuong
c6 thé tdy trir sin han.

2) Jealousy can be overcome by contemplating
on appreciation and rejoicing in the good
qualities of others: Ganh ty c6 thé vugt qua
bing cdch qudn sdt 1dng bi€t on va sy hoan
hy cda tha nhan.

Contemplation of an Image Recitation: Quédn

Tugng Niém Phat—One of the four methods of

Buddha reccitation. In this method, the

practictioner faces a statue of Amitabha Buddha

and impresses all the features of that statue in his
memory, contemplating to the point where, even
in the absence of a statue, and whether his eyes
are open or closed, he clearly sees the image of

Amitabha Buddha. This method is also difficult,

because it requires a great deal of energy, a

faithful memory and skillful use of expedients.

There are cases of individuals who have practiced

it in an inflexible way and have developed

headaches difficult to cure. Moreover, upon
examination, this method of seeking rebirth in the

Pure Land is not mentioned in the Buddhist sutras.

It is merely a technique to assist in the practice of

Buddha Recitation, so that the practitioner can

harness his mind and achieve right thought. Still,

if we practice this method in a pure, devoted
frame of mind, we can obtain a response,
eradicate our bad karma, develop virtue and
wisdom, and, through an illusory statue of

Amitabha Buddha, awaken to His True Marks and

achieve rebirth in the Pure Land—M®dt trong bon

phuong phdp ni€m Phat. Quan tugng niém Phat 1a
phuong thitc dem mdt bic tugng Phat A Di Pa dé
truéc mit, ghi nhdn moi nét clia bifc tugng Ay, rdi

quin tudng cho d&n khi du khong cé tudng, lic

md mit hay nhim mit déu thdy hinh tugng Phat

hién rd trudc mit. Phuong phip ndy ciing kho, vi

cAn phdi c6 tinh lyc manh, ky Gc siu, va tri

phuong tién khéo. Ba cé ngudi 4p dung cach thic
niy, nhung vi khong khéo dung phuong tién thay

ddi, nén bi hu hda xdng 1én, mang ching nhitc

dau khé tri. Tuy nhién, xét lai ding phép quin

tugng d€ ving sanh, khong thdy néi trong kinh
dién. Pay chi 1a cdch thic phu gitp cho sy tri
danh hiéu Phat, &€ hanh gid tAm khong tdn loan,

dé dugc chdnh niém ma théi. NEu ngudi tu vdi

1ong thanh tin, ciing c6 thé dugc cdm tng, tiéu tdi

nghiép sanh phudc hué, tit ndi hinh tugng gid ma
thdy dugc Phat téng thit va dudc ving sanh—

See Four methods of Buddha Recitation.

Contemplation of the immaterial reality: Vo

sé quin—The contemplation of the immaterial

reality behind all phenomena—Qudn vé sy that
phi vat chit ding sau moi hién tugng.

Contemplation of impermanence: Quin vo

thudng—See Eighteen principal insights.

Contemplation on impurity: The meditation

on the uncleaness of the human body of self and

others—BA4' tinh quan.

Contemplation of the impurity of the body:

Qudn than bat tinh—Contemplation on the impure

body. According to the Satipatthanasutta, the

Buddha taught—Theo Kinh Niém X, Bic Phit

day:

*  Bhikkhus, a Bhikkhu reviews this same body
up from the soles of the feet and down from
the top of the hair, bounded by skin, as full of
many kinds of impurity thus: “In this body
there are head-hairs, body-hairs, nails, teeth,
skin, flesh, sinews, bones, bone-marrow,
kidneys, heart, liver, diaphragm, spleen,
lungs, large intestines, small intestines,
contents of the stomach, feces, bile, phlegm,
pus, blood, sweat, fat, tears, grease, spittle,
snot, oil of the joints, and urine.” Just as
though there were a bag with an opening at
both ends full of many sorts of grain, such as
hill rice, red rice, beans, peas, millet, and
white rice, and a man with good eyes were to
open it and review it thus: “This is hill rice,
this is red rice, these are beans, these are
peas, this is millet, this is white rice;” so too,



a Bhikkhu reviews this same body... as full of
many kinds of impurity thus: “In this body
there are head-hairs... and urine.”: Nay cic
Ty Kheo, Ty Kheo quan sit thin ndy, tir gét
chan trd 1&n va tir dinh t6¢ rd xudng, bao boc
bdi mot 16p da va chita day nhitng vat bat
tinh khic nhau. Trong thin ndy: “PAy 1 téc,
l6ng, méng, ring, da, thit, gin, xuong, than,
tdy, tim, gan, hoanh cich mo, 14 lach, phdi,
rudt, mang rudt bung, phan, mat, dam, md,
méu, md hoi, md, nuéc mit, md da, nudc
miéng, nuéc mi, nuéc § khép xudng, nudc
ti€u.” Nay ciac Ty Kheo, ciing nhu mot bao
dd, hai dau trong dyng diy céc loai hat nhu
gao, lda, dau xanh, ddu 16n, me, gao da xay
roi. Mot ngudi c6 mit, d8 cdc hot Ay ra va
quan sat: “Pay la hot gao, day 1a hot lda, day
1a dau xanh, diy 1a déu 16n, day 1a me, day
12 hot Ita di xay r6i.” Ciing vay, ndy cic Ty
Kheo, mot Ty Kheo quan sat than ndy dudi tir
ban chan trd 1én trén cho d€n danh téc, bao
boc bdi da va chita diy nhitng vat bit tinh
kh4c nhau. Trong thin ndy: “Pay la téc, 16ng,
mong, ring, da, thit, gin, xudng, tiy, thin,
tim, gan, hoanh cdch md, 14 lach, phéi, rudt,
mang rudt, bung, phan, mat, dam, md, méu,
md hoi, md, nu6c mit, md da, nu6c miéng,
nuéc mii, nudc & khdp xuong, nude ti€u.”

Again, Bhikkhus, a Bhikkhu reviews this
same body, however it is placed, however
disposed, as consisting of elements thus: “In
this body there are the earth element, the
water element, the fire element, and the air
element.” Just as though a skilled butcher or
his apprentice had killed a cow and was
seated at the crossroads with it cut up into
pieces; so too, a Bhikkhu reviews this same
body... as consisting of elements thus: “In this
body there are the earth element, the water
element, the fire element, and the air
element.”: Lai nita, ndy cic Ty Kheo, Ty
Kheo quan sit thin ndy vé cic vi tri cdc gi6i
va su sidp dit cdc gidi: “Trong thin ndy c6
dia dai, thiy dai, hda dai, va phong dai.” Nay
cdc Ty Kheo, nhu mot ngudi dd t€ thién xdo,
hay dé tif clia mot ngudi d6 t€ gi€t mdt con
bo, ngdi cit chia titng phin tai ngd tu dudng.
Ciing vay, ndy cic Ty Kheo, Ty Kheo quin

sat thd'y thain ndy vé vi tri cdc gidi: “Trong
than nay c6 dia dai, thiy dai va phong dai.”
Again, Bhikkhus, as though he were to see a
corpse thrown aside in a charnel ground, one,
two, or three days dead, bloated, livid, and
oozing matter, a Bhikkhu compares this same
body with it thus: “This body too is of the
same nature, it will be like that, it is not
exempt from that fate.”: Lai nita, ndy cdc Ty
Kheo, Ty Kheo nhu thdy mdt thi thé bi quing
bd trong nghia dia mdt ngdy, hai ngay, ba
ngay, thi thé &y truong phdng 1én, xanh den
lai, nat thSi ra. Ty Kheo quan niém- than thé
Ay nhu sau: ‘Than ndy tinh chat 1 nhu viy,
ban tdnh l1a nhu vdy, khong vugt khodi tinh
chit £y.”

Again, as though he were to see a corpse
thrown aside in a charnel ground, being
devoured by crows, hawks, vultures, dogs,
jackals, or various kinds of worms, a Bhikkhu
compares this same body with it thus: “This
body too is of the same nature, it will be like
that, it is not exempt from that fate.”: Lai nira,
niy cic Ty Kheo, ¥ Kheo nhu thiy mot thi
thé bi quing bd trong nghia dia, bi cic loai
qua in, hay bi cdc loai diéu hiu in, hay bi
cdc chim kén kén an, hay bi cdc loai ché in,
hay bi cdc loai gid can dn, hay bi cdc loai doi
bo riic ria. Ty Kheo qudn chi€u sy thyc Ay
vao than thé ciia chinh minh: “Than ndy tdnh
chdt 1a nhv vay, bdn chit 1a nhu vy, khong
vugt khdi tinh chat 4y.”

Again, as though he were to see a corpse
thrown aside in a charnel ground, a skeleton
with flesh and blood, held together with
sinews... a fleshless skeleton smeared with
blood, held together with sinews... a skeleton
without flesh and blood, held together with
sinews.. disconnected bones scattered in all
directions, here a hand-bone, there a foot-
bone, here a shin-bone, there a thigh-bone,
here a hip-bone, there a back-bone, here a
rib-bone, there a breast-bone, here an arm-
bone, there a shoulder-bone, here a neck-
bone, there a jaw-bone, here a tooth, there
the skull, a Bhikkhu compares this same body
with it thus: “This body too is of the same
nature, it will be like that, it is not exempt



from that fate.”: Nﬁy cic Ty Kheo, lai nira,
Ty Kheo nhu thdy mot thi thé bi quing bd
trong nghia dia, vdi cdc by xuong con lién két
v6i nhau, con dinh thit va mdu, con dudgc ndi
lién bdi cdc dudng gan..., vdi cdc bd xuong
con lién k&t véi nhau, khong con dinh thit,
nhung con dinh mau, con dugc cdc dudng gan
¢t lai v6i nhau..., v6i cdc bd xuong khdong
con dinh thit, khong con dinh mdu, khong con
dudc cdc dudng gin coOt lai v6i nhau, chi con
¢6 xuong khdng dinh lai v6i nhau, rdi ric chd
niy chd kia. G day 1a xuong tay, & day la
xuong chin, § diy 13 xuong 6ng, § day la
xudng bip v€&, § day 1a xuong mong, & day la
xuong sdng, & diy 1a xuong diu. Ty Kheo 4y
quin niém than 4y nhu sau: “Than ndy tdnh
chit 1a nhu vay, bdn tdnh 12 nhu vay, khong
vudt khdi tinh tdnh chat 4y.”

Again, Bhikkhus, as though he were to see a
corpse thrown aside in a charnel ground,
bones bleached white, the color of shells...
bones heaped up, more than a year old...
bones rotted and crumbled to dust, a Bhikkhu
compares this same body with it thus: “This
body too is of the same nature, it will be like
that, it is not exempt from that fate.”: Lai nita,
nay ciac Ty Kheo, Ty Kheo nhu thdy mot thi
thé bi quing bd trong nghia dia, chi con toan
xuong tring mau vé &c..., chi con mot dong
xuong lau hon ba nam..., chi con 1a xuong
thoi trd thanh bot. Ty Kheo 4y qudn niém
than &y nhu sau: “Than ndy tdnh chat 1a nhu
vdy, bdn tdnh 1a nhu vay, khong vugt khdi
tdnh tdnh chat 4y.”

In this way he abides contemplating the body
body internally, or he abides
contemplating the body as a body internally,
or he abides contemplating the body as a
body both internally and externally. Or else
he abides contemplating in the body its
arising factors, or he abides contemplating in
the body its vanishing factors, or he abides
contemplating in the body both its arising and
vanishing factors. Or else mindfulness that
‘there is a body’ is simply established in him
to the extent necessary for bare knowledge
and mindfulness. And he abides independent,
not clinging to anything in the world. That too

as a

is how a Bhikkhu abides contemplating the
body as a body: Nhu vdy vi 4y s6ng qudn
niém than thé trén ndi than; hay s6ng quin
niém than thé trén ngoai than; hay séng quan
niém than thé trén ca ndi than 1an ngoai than.
Hay vi 4y sdng quidn niém tinh sanh khdi
trén than thé; hay sdng quin niém tdnh diét
tan trén than thé. Hay sdng quin niém tdnh
sanh diét trén than thé. “C6 than diy, vi Ay
an trd chanh ni€ém nhu vdy, v6i hy vong
huéng dén chdnh tri, chdnh niém. Va vi ay
song khong nuong tua, khong chap trudc mot
vat gi trén ddi. Nay cdc Ty Kheo, nhu vay la
Ty Kheo séng quan niém than thé trén than
thé.

See Seven types of contemplation on the
impure body and Five-fold procedures for
quieting the mind.

Contemplation on the Infinite Life Sutra:
Qudn V6 Lugng Tho Kinh—See Four sutras of
the Pure Land.

Contemplation of the joys of Amitabha’s

k3

Pure Land: Quéan sit m6n—See Five devotional
gates of the Pure Land Sect.

Contemplation of knowledge: Tri quin sdt—
According to Sutra,
Chapter 38, there are ten kinds of contemplation
of knowledge of Great Enlightening Beings.
Enlightening Beings who abide by these can attain

the Flower Adornment

the contemplation of supreme knowledge of

Buddhas—Theo Kinh Hoa Nghiém, Phdim 38, c6

mudi tri hué quédn st clia chu Pai Bd Tat. Chu

B6 Tit an tru trong phip niy thdi dugc tri hué

quén sdt vd thugng cia chu Nhu Lai—See Ten

kinds of contemplation of knowledge of Great

Enlightening Beings.

Contemplation and meditation: Quin thién—

Qudn sit va thién dinh—To sit in abstract trance.

Contemplation of mental objects: Dhamma-

nupassana (p)—Qudan Phap.

(D An overview of “Contemplation of mind-
objects”: Tdéng quan vé Qudn Phip—An
overview of methods of contemplation
(obtaining of insight into truth)—T&ng quan
vé phép quin niém chin ly & tdm: The

contemplation of mental objects or mind

contents means to be mindful on all essential
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dharmas. The contemplation of mental
objects is not mere thinking or deliberation, it
goes with mindfulness in discerning mind
objects as when they arise and cease. For
example, when there is a sense dersire
arising, we immediately know that a sense
desire is arising in us; when a sense desire is
present, we immediately know that a sense
desire is present in us; when a sense desire is
ceasing, we immediately know that a sense
desire is ceasing. In other words, when there
is sense desire in us, or when sense desire is
absent, we immediately know or be mindful
that there is sense desire or no sense desire in
us. We should always be mindful with the
same regard to the other hindrances, as well
as the five aggregates of clinging (body or
material form, feelings, perception, mental
formation, and consciousness). We should
also be mindful with the six internal and six
external sense-bases. Through the
contemplation of mental factors on the six
internal and external sense-bases, we know
well the eye, the visible form and the fetter
that arises dependent on both the eye and the
form. We also know well the ear, sounds, and
related fetters; the nose, smells and related
fetters; the tongue and tastes; the body and
tactile objects; the mind and mind objects,
and know well the fetter arising dependent on
both. We also know the ceasing of the fetter.
Similarly, we discern the seven factors of
enlightenment, and the Four Noble Truths,
and Thus mindfully
investigating and understanding the mental
objects. We live independent, clinging to
nothing in the world. Our live is totally free
from any attachments—Qudn Phdp c6 nghia
12 tinh thic trén tit cd cdc phap. Quin Phép
khong phdi 1a suy tu hay 1y ludn sudng ma
cung di chung vdi tAm tinh gidc khi cdc phéap
khdi diét. Thi du nhu khi ¢6 tham duc khdi
1én thi ta lién bi€t c6 tham duc dang khdi 1én;
khi c6 tham duc dang hién hitu, ta lién biét c6
tham duc dang hién hitu, va khi tham duc
dang diét, ching ta lién bi€t tham duc dang
diét. No6i cdch khéc, khi ¢ tham duc hay khi
khong c6 tham duc, ching ta déu biét hay

SO on. we live

ey

1)

tinh thic 12 ¢6 hay khong cé tham duc trong
chiing ta. Chdng ta nén ludn tinh thic ciing
th€ Ay véi cdc trién cdi (chudng ngai) khéc,
cling nhu ngii udn thii (chdp vao ngii uén).
Chiing ta ciing nén tinh thitc v4i luc cidn bén
trong va luc cdnh bén ngoai. Qua qudn phdp
trén luc cin va luc cnh, ching ta biét ddy 1a
mit, hinh thé va nhitng tr6i budc phat sanh do
bdi mit va trdn cdnh Ay; r6i tai, Am thanh va
nhitng tréi budc; rdi miii, mii va nhitng tréi
budc ctia chding; 1udi, vi va nhitng tréi budc
lién hé; than, sy xdc cham va nhitng tréi
budc; y, d6i tugng clia tAm va nhitng tréi
budc do chiing gy nén. Ching ta lu6n tinh
thitc nhitng tréi bude do luc cin va luc tran
lam khdi 1én ciing nhu lic chiing hoai diét.
Tuong tu nhu vy, ching ta tinh thic trén that
bd dé phan hay that gidc chi, va Tt Diéu D€,
van van. Nh¢ vy ma chdng ta ludn tinh thic
qudn chi€u va thau hi€u cdc phdp, d6i tugng
clia tAm, chiing ta song gidi thodt, khong bim
viu vao bit luin thi gi wrén th€ gian. Cudc
song clia chiing ta nhu vay 1a cudc sdng hoan
toan thodt khdi moi trdi budc.

According the Satipatthanasutta, the
Buddha taught about ‘contemplation of mind-
objects’ as follows—Theo Kinh Niém X,
Pitc Phit day vé ‘quin phdp’ nhu sau:

The Five Hindrance—Nim Trién C4i: And
how, Bhikkhus, a Bhikkhu abide
contemplating mind-objects as mind-objects?
Here a Bhikkhu abides contemplating mind-
objects as mind-objects in terms of the five
hindrances. And how does a Bhikkhu abide
contemplating mind-objects as mind-objects
in terms of the five hindrances? A Bhikkhu
abides contemplating mind-objects as mind-
objects internally, or he abides contemplating
mind-objects as mind-objects externally, or
he abides contemplating mind-objects as
mind-objects both internally and externally.
Or else he abides contemplating in mind-
objects their arising factors, or he abides
contemplating in mind-objects their vanishing
factors, or he abides contemplating in mind-
objects both their arising and vanishing
factors. Or else mindfulness that ‘there are
mind-objects’ is simply established in him to

to

does
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the extent necessary for bare knowledge and b) Here, there being sensual desire in him, a

mindfulness. And he abides independent, not
clinging to anything in the world. That is how
a Bhikkhu abides contemplating mind-objects
as mind-objects in terms of the five
hindrances—Nay cdc Ty Kheo, thé ndo 1a Ty
Kheo song quin niém phdp trén cdc phip?
NAy cic Ty Kheo, & diy Ty Kheo s6ng quin
niém phdp trén cic phdp ddi v6i nim trién
cdi (nim moén ngin che). Vi ndy cic Ty
Kheo, th& nao la cdc Ty Kheo sdng quin
niém phdp trén cic phdp ddi v6i nim trién
cdi? Vi Ty Kheo s6ng qudn niém phdp trén
céc ndi phap; hay sdng quin niém phép trén
cdc ngoai phdp; hay séng quin niém phap
trén cd ndi phap I1in ngoai phip. Hay vi 4y
s6ng quan niém tanh sanh khdi trén céc phap;
hay song quidn niém tdnh diét tin trén cdc
phdp. Hay s6ng qudn niém tidnh sanh diét
trén cdc phdp. “Cé phdp day, vi 4y an trd
chdnh niém nhv vay, véi hy vong huéng dén
chéanh tri, chanh niém. Va vi 4y s6ng khong
nuong twa, khong chap trudc mot vat gi trén
dsi. Ndy cdc Ty Kheo, nhu vay 1a Ty Kheo
s6ng quin niém phdp trén cdc phap.

There being sloth and torpor in him, a
Bhikkhu understands: “There are sloth and
torpor in me;” or there being no sloth and
torpor in him, he understands: “There are no
sloth and torpor in me;” and he also
understands how there comes to be the
arising of unarisen sloth and torpor, and how
there comes to be the abandoning of arisen
sloth and torpor, and how there comes to be
the future non-arising of abandoned sloth and
torpor: Khi ndi tAim c6 hon trim thuy mién
(mé mudi va budn ngd), vi Ay ¥ thiic dudc su
hon trim thuy mién ay. Khi ndi tim khong c6
hon trAm thuy mién, vi 4y ¥ thic dudc ndi
tAm clia minh dang khong c6 hon trim thuy
mién. Khi hon trAm va thuy mién chua sanh
nay bit dau sanh khdi, vi 4y y thic duge sy
dang sanh khéi dy. Khi hon trdm va thuy
mién d3 sanh nay dugc doan diét, vi Ay y
thitc duge sy dang doan diét 4y. Khi hon trim
va thuy mién da dudc doan di€t va tuong lai
khong thé sanh khdi nita, vi 4y y thitc dudc
diéu do.

c)

d)

Bhikkhu understands: “There 1is sensual
desire in me;” or there being no sensual
desire in him, he understands: “There is no
sensual desire and he also
understands how there comes to be the
arising of unarisen sensual desire, and how
there comes to be the abandoning of arisen
sensual desire, and how there comes to be the
future non-arising of abandoned
desire: NAy cdc Ty Kheo, & diy noi tim Ty
Kheo ¢6 4i duc, vi 4y y thifc ring ndi tAm clia
minh dang c6 4i duc. Khi ndi tdm khong ¢ 4i
duc, vi 4y y thifc ring ndi tAim clia minh
khong c6 4i duc. Va véi 4i duc chua sanh nay
sanh khdi, vi 4y y thic dugc sy dang sanh
khdi 4y. Khi mot niém 4i duc dd sanh, vi 4y y
thitc duge sy di sanh khéi dy. Khi 4i duc
dang dugc doan diét, tudng lai khong sanh
khdi nita, vi 4y ¥ thic nhu vay.

There being ill-will in him, a Bhikkhu
understands: “There is ill-will in me;” or there
being no ill-will in him, he understands:
“There is no ill-will in me;” and he also
understands how there comes to be the
arising of unarisen ill-will, and how there
comes to be the abandoning of arisen ill-will,
and how there comes to be the future non-
arising of abandoned ill-will: Khi ndi tdim cé
san han, vi 4y y thifc ring ndi tim minh dang
c6 sdn han. Khi ndi tdm khong c6 sin hén, vi
Ay y thdc ring ndi tim minh dang khong c6
sin han. Khi mdt ni€ém san han chua sanh nay
bit diu sanh khéi, vi 4y ¥ thifc duge sy bat
dau sanh khdi &y. Khi mot niém sin han da
sanh khdi, nay dugc doan diét, vi 4y y thitc
dudc sy doan diét 4y. Khi mdt niém sin han
da dugc doan diét va tuong lai khong con
sanh khdi nita, vi 4y ¥ thifc dugc nhu viy.
There being restlessness and remorse in him,
a  Bhikkhu understands: “There are
restlessness and remorse in me;” or there
being no restlessness and remorse in him, he
understands: “There are no restlessness and
remorse in me;” and he also understands how
there comes to be the arising of unarisen
restlessness and remorse, and how there
comes to be the abandoning of arisen

in me;”

sensual
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restlessness and remorse, and how there
comes to be the future non-arising of
abandoned restlessness and remorse: Khi n6i
tAm c6 trao hdi (sy dao dong bit an va hoi
han), vi 4y y thidc ring minh dang c6 dao
dong bat an va hdi han. Khi noi tim khong cé
dao dong bat an va hdi han, vi 4y y thic ring
ndi tAim minh dang khong c6 sy dao dong bat
an va hdi han. Khi dao dong bit an va hdi
han sanh khéi, vi 4y ¥ thifc ring ndi tim minh
dang sanh khéi dao dong bit an va hoi han.
Khi dao dong bt an va héi han dd sanh nay
dudc doan diét, vi 4y y thic dudc sy doan
diét ay. Véi dao dong bit an va hoi han da
dugc doan diét, tuong lai khdng con sanh
khdi nita, vi 8y y thic dudc nhu vay.

There being doubt in him, a Bhikkhu
understands: “There is doubt in me;” or there
being no doubt in him, he understands:
“There is no doubt in me;” and he also
understands how there comes to be the
arising of unarisen doubt, and how there
comes to be the abandoning of arisen doubt,
and how there comes to be the future non-
arising of abandoned doubt: Khi ndi tim cé
nghi, vi 4y y thic dugc ndi tAm clia minh
dang c6é nghi. Khi ndi tam khéng cé nghi, vi
Ay y thiic dugc ndi tim minh dang khong c6
nghi. Khi ndi tdm véi nghi chua sanh nay
dang sanh khéi, vi 4y y thiic dudc sy sanh
khéi dy. V6i nghi dd sanh nay dugc doan
diét, vi 4y y thitc dugc sy doan diét Ay. Véi
nghi da dugc doan diét, tuong lai khong sanh
khdi nita, vi 4y ¥ thitc duge nhu vay.

Again, Bhikkhus, a Bhikkhu abides
contemplating mind-objects as mind-objects
in terms of the five aggregates affected by
clinging. And how does a Bhikkhu abide
contemplating mind-objects as mind-objects
in terms of the five aggregates affected by
clinging? Here a Bhikkhu understands—Lai
nita, ndy cic Ty Kheo, Ty Kheo s6ng quin
niém phap trén cic phdp d6i v6i ngii uin.
NAy cdc Ty Kheo, th€ nao 1a Ty Kheo song
quidn phdp trén cdc phdp d6i v6i nim thd
uin? Ny cic Ty Kheo, Ty Kheo quin chi€u
nhu sau:

a)

b)

)

d)

3)

a)

b)

Such is material form, such its origin, such its
disappearance: Pay 1a sic (hinh thé), day la
sic tAp (su phat sinh ra hinh thé), ddy 1a sic
diét.

Such is feeling, such its origin, such its
disappearance: Pay la tho, diy la tho tdp,
day la tho diét.

Such is perception, such its origin, such its
disappearance: Pay la tudng, diy 1a tudng
tap, day 1a tudng diét.

Such are the formations, such their origin,
such their disappearance: Pay 1a hanh, day la
hanh tap, day la hanh diét.

Such is consciousness, such its origin, such its
disappearance: Pay la thic, day la thitc tap,
day la thac diét.

Again, Bhikkhus, a Bhikkhu abides
contemplating mind-objects as mind-objects
in terms of the six internal and external bases.
And how does a Bhikkhu abide contemplating
mind-objects as mind-objects in terms of the
six internal and external bases?: Lai nita, nﬁy
cic Ty Kheo, Ty Kheo séng quan niém phap
trén cdc phdp ddi véi sdu nodi ngoai xit. Ny
cdc Ty Kheo, th€ ndo 12 Ty Kheo sdng quin
phdp trén c4c phdp ddi v6i sdu ndi ngoai xit?
Here a Bhikkhu understands the eye, he
understands forms, and he understands the
fetter that arises dependent on both; and he
understands how there comes to be the arising
of the unarisen fetter, and how there comes to
be the future non-arising of the abandoning
fetter: Vi 4y y thifc v& mit va d6i tugng cia
mit 12 hinh sic va vé nhitng ring budc tao
nén do mit va hinh sic. Vi 4y y thifc vé
nhitng rang budc chua sanh nay dang phat
sanh. Vi 4y y thiic vé nhitng rang budc da
phdt sanh nay dugc doan diét. Vi 4y y thic
vé nhitng rang budc da dugc doan diét, tuong
lai khong sanh khdi nira.

Here a Bhikkhu understands the ear, he
understands sounds, and he understands the
fetter that arises dependent on both; and he
understands how there comes to be the arising
of the unarisen fetter, and how there comes to
be the future non-arising of the abandoning
fetter: Vi 4y y thitc vé tai va d6i tugng clia tai
12 Am thanh v vé nhitng rang budc tao nén
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do tai va Am thanh. Vi 4y y thitc vé nhitng
rang budc chua sanh nay dang sanh khdi. Vi
4y y thifc vé nhitng rang budc di sanh, nay
dang dugc doan diét. Vi 4y y thiic vé nhitng
rang budc da dugc doan diét, tuong lai khdong
cdn sanh khdi nira.

Here a Bhikkhu understands the nose, he
understands odours, and he understands the
fetter that arises dependent on both; and he
understands how there comes to be the arising
of the unarisen fetter, and how there comes to
be the future non-arising of the abandoning
fetter: Vi 4y y thic vé& 16 miii va d6i tugng
clia miii 14 mui huong va nhitng rang budc
tao nén do 18 miii vd mui huong. Vi ndy y
thitc vé nhitng rang budc chura phat sanh nay
dang sanh khéi. Vi &y y thiic vé nhitng rang
budc da phat sanh va dang dugc doan diét. Vi
4y y thitc vé& nhitng rang budc di dudc doan
diét, tuong lai khong con sanh khdi nita.

Here a Bhikkhu understands the tongue, he
understands flavours, and he understands the
fetter that arises dependent on both; and he
understands how there comes to be the arising
of the unarisen fetter, and how there comes to
be the future non-arising of the abandoning
fetter: Vi 4y y thifc vé& cdi 1udi va ddi tugng
cda Iudi 1a vi né€m va nhitng rang budc tao
nén do cdi ludi va vi né€m. Vi 4y y thifc vé
nhitng rang budc chua phit sanh nay dang
phdt sanh. Vi 4y y thic vé nhitng rang budc
da phdt sanh nay dang dudc doan diét. Vi Ay
¥ thic vé nhitng rang budc da dugc doan diét,
tuong lai khdng con sanh khdi nita.

Here a Bhikkhu understands the body, he
understands tangibles, and he understands the
fetter that arises dependent on both; and he
understands how there comes to be the arising
of the unarisen fetter, and how there comes to
be the future non-arising of the abandoning
fetter: Vi 4y y thitc vé than va ddi tugng clia
than 1a sy xtc cham. Vi 4y y thiic vé nhitng
rang budc chua sanh khdi nay dang dudgc
sanh khdi. Vi 4y y thifc vé nhitng rang budc
da sanh kh&i dang dugc doan tin. Vi 4y y
thitc vé nhitng rang budc da dugc doan diét,
tuong lai khdng con sanh khdi nira.

f)

4)

b)

Here a Bhikkhu understands the mind, he
understands mind-objects, and he understands
the fetter that arises dependent on both; and
he understands how there comes to be the
arising of the unarisen fetter, and how there
comes to be the future non-arising of the
abandoning fetter: Vi Ay y thifc vé ddi tugng
clia ¥ 1a tu tudng va vé nhitng rang budc tao
nén do y 1a tv tudng. Vi 4y y thiic vé nhitng
rang budc chua sanh khéi nay dang sanh khdi.
Vi 4y y thifc vé nhitng rang budc di sanh
khéi dang dugc doan diét. Vi Ay y thic vé
nhitng rang budc dia doan diét, tuong lai
khong con sanh khdi nita.

Again, Bhikkhus, a Bhikkhu abides
contemplating mind-objects as mind-objects
in terms of the seven enlightenment factors.
And how does a Bhikkhu abide contemplating
mind-objects as mind-objects in terms of the
seven enlightenment factors?: Lai nita, ndy
ciac Ty Kheo, Ty Kheo séng qudn niém phdp
trén phdp ddi v6i that gidc chi. Nay cac Ty
Kheo, th€ nao 1a Ty Kheo s6ng quin phip
trén phdp doi vé6i that gidc chi?

Here, there being the mindfulness
enlightenment factor in him, a Bhikkhu
understands: “There 1is the mindfulness

i

enlightenment factor in me;” or there being
no mindfulness enlightenment factor in him,
he understands: “There is no mindfulness
enlightenment factor In me;” and also
understands how there comes to be the arising
of the unarisen mindfulness enlightenment
factor, and how the arisen mindfulness
enlightenment factor comes to fulfilment by
development: Khi ndi tim c6 niém gidc chi
(y&u t& chdnh niém), vi 4y y thitc 12 minh c6
chdnh niém. Vi 4y qudn chi€u ring tim minh
dang c6 chdnh niém. Khi khdng c¢6 chdnh
niém, vi 4y y thifc riing tAim minh khong c6
chidnh niém. Vi 4y y thiic vé chdnh niém
chua sanh khdi nay dang sanh khéi. Vi ay y
thitc vé chdnh niém da phdt sanh nay dang
thanh tuu vién man.

Here, there being the investigation-of-states
enlightenment factor in him, a Bhikkhu
understands: “There is the investigation-of-
states enlightenment factor in me;” or there
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being no investigation-of-states
enlightenment factor in him, he understands:
“There  is investigation-of-states
enlightenment and also
understands how there comes to be the arising
of the unarisen investigation-of-states
enlightenment factor, and how the arisen
investigation-of-states enlightenment factor
comes to fulfilment by development: Khi ndi
tAim cé trach gidc chi (gidm dinh ding sai
thién 4c). Vi 4y ¥ thifc 12 minh dang c6 su
phan dinh ddng sai thién 4c. Vi 4y quén chi€u
ring tim minh dang c6 sy gidm dinh ding sai
thién 4c. Khi khong c6 sy gidm dinh, vi 4y ¥
thic 1a minh dang khong cé sy gidm dinh. Vi
Ay y thiic vé mot sy gidm dinh chua sanh nay
dang sanh khéi. Vi 4y y thiic vé mot sy gidm
dinh di sanh kh&i nay dang thanh tyu vién
man.

Here, there being the energy enlightenment
factor in him, a Bhikkhu understands: “There
is the energy enlightenment factor in me;” or
there being no energy enlightenment factor in
him, he understands: “There is no enegy
enlightenment factor
understands how there comes to be the arising
of the unarisen energy enlightenment factor,
and how the arisen energy enlightenment
factor comes to fulfilment by development:
Khi ndi tAm c6 tinh tdn gidc chi, vi 4y ¥ thifc
12 minh dang c6 sy tinh chuyén. Vi &y qudn
chi€u riing tAim minh dang c6 sy tinh chuyén.
Khi noi tAim khong c6 sy tinh chuyén, vi 4y y
thic ring tAim minh khong c6 sy tinh chuyén.
Vi 4y y thitc v& mot sy tinh chuyén chwa sanh
khdi nay dang sanh khéi. Vi 4y y thic vé sy
tinh chuyén di sanh khéi nay dang di dén
thanh tuu vién man.

Here, there being the rapture enlightenment
factor in him, a Bhikkhu understands: “There
is the rapture enlightenment factor in me;” or
there being no rapture enlightenment factor in
him, he understands: “There is no rapture
enlightenment factor
understands how there comes to be the arising
of the unarisen rapture enlightenment factor,
and how the arisen rapture enlightenment
factor comes to fulfilment by development:

no

factor in me;”

in me;” and also

in me;” and also

€)

g)

Khi ndi tAm c6 hy gidc chi, vi &y y thdc la
minh dang c¢6 an vui. Vi &y qudn chi€u ring
tAm minh dang an vui. Khi ndi tAm khong cé
an vui, vi 4y y thitc 12 minh dang khong c6 an
vui. Vi 4y ¥ thiic vé niém an vui chua sanh
khdi, nay dang sanh khdi. Vi 4y y thic vé
niém an vui di sanh khdi, nay dang di dén
thanh tuyu vién man.

Here, there being the  tranquility
enlightenment factor in him, a Bhikkhu
understands: “There is the tranquility

]

enlightenment factor in me;” or there being
no tranquility enlightenment factor in him, he
understands:  “There is tranquility
enlightenment factor In me;” and also
understands how there comes to be the arising
of the wunarisen tranquility enlightenment
factor, the tranquility
enlightenment factor comes to fulfilment by
development: Khi ndi tdim cé khinh an gidc
chi, vi 4y y thifc tim minh dang cé khinh an
(nhe nhdm). Vi 4y quin chi€u ring tim minh
dang c6 khinh an. Khi ndi tdim khong c6 khinh
an, vi &y y thdc ring ndi tim minh khong c6
su khinh an. Vi 4y y thitc vé su khinh an chua
sanh khéi, nay dang sanh khéi. Vi 4y y thitc
vé sy khinh an da sanh khéi, nay dang di d&€n
thanh tyu vién man.

no

and how arisen

Here, there ©being the concentration
enlightenment factor in him, a Bhikkhu
understands: “There is the concentration

s

enlightenment factor in me;” or there being
no concentration enlightenment factor in him,
he understands: “There is no concentration
enlightenment factor In me;” and also
understands how there comes to be the arising
of the unarisen concentration enlightenment
factor, and how the arisen concentration
enlightenment factor comes to fulfilment by
development: Khi ndi tAim c6 dinh gidc chi, vi
Ay y thdc 12 minh dang c6 dinh. Khi ndi tAm
khong c6 dinh, vi 4y y thic 1a minh dang
khong ¢6 dinh. Khi dinh chua sanh khdi, nay
dang sanh khdi, vi 4y y thifc nhu vay. Khi
dinh da sanh khéi, nay dang di dé€n thanh tyu
vién min, vi 4y ciing ¥ thifc nhu vay.

Here, there being the equanimity
enlightenment factor in him, a Bhikkhu
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understands: “There is equanimity
enlightenment factor in me;” or there being
no equanimity enlightenment factor in him,
he understands: “There is no equamity
enlightenment factor In me;” and also
understands how there comes to be the arising
of the unarisen equanimity enlightenment
factor, and how the arisen equanimity
enlightenment factor comes to fulfilment by
development: Khi ndi tdm cé xa gidc chi, vi
Ay y thic 12 minh dang budng x4. Vi 4y quin
chi€u 12 tdm minh c6 budng xa. Khi ndi tAm
khong c6 su budng x4, vi 4y y thifc 13 tAm
minh dang khong c6 su budng xa. Vi ay y
thitc vé sy budng xa chura sanh khdi, nay dang
sanh khdi. Vi 4y y thiic vé su budng x4 da
sanh khdi, nay dang di d€ sy thanh twu vién
man.

5) Again, Bhikkhus, a Bhikkhu abides
contemplating mind-objects as mind-objects
in terms of the Four Noble Truths. And how
does a Bhikkhu abide contemplating mind-
objects as mind-objects in terms of the Four
Noble Truths? Here a Bhikkhu understands as
it actually is: “This is suffering;” he
understands as it actually is: “This is the
origin of suffering;” he understands as it
actually is: “This is the cessation of
suffering;” he understands as it actually is:
“This is the way leading to the cessation of
suffering.”: Lai nita, nay cdc Ty Kheo, vi Ty
Kheo s6ng quan niém phdp trén cic phdp doi
véi Tt Diéu BE. Nay cdc Ty Kheo, th€ nio
12 Ty Kheo sdng quédn phdp trén cdc phdp doi
vdi bon sy thit cao quy? Nay cdc Ty Kheo, &
day Ty Kheo y thitc: “Khi sy kién 12 dau khd,
vi 4y qudn niém day 1a dau khS. Khi sy kién
12 nguyén nhn tao thanh dau khd, vi 4y quan
niém day la nguyén nhan tao thanh sy dau
khé. Khi sy kién 12 sy chdm dit khd dau, vi
Ay quin chi€u day la sy chim dit khd dau.
Khi sy kién 13 con dudng dua dén sy chim
diat khd dau, vi 4y quan niém diy 13 con
dudng din d&n sy chdm ddt khd dau.”—See
Four Noble Truths.

Contemplation of mind: Citta-nupassana (p)—

Quéan tAm—According to the Satipatthana Sutta in

the Majjhima Nikaya, the Buddha taught:

“Bhikkhus, doeas a Bhikhu abide contemplating
mind as mind? Here a Bhikhu understands mind
affected by lust as mind affected by lust, and mind
unaffected by lust as mind unaffected by lust. He
understands mind affected by hate as mind
affected by hate, and mind unaffected by hate as
mind unaffected by hate. He understands mind
affected by delusion as mind affected by delusion,
and mind unaffected by delusion as mind

unaffected by delusion. He understands
contracted mind as contracted mind, and
distracted mind as distracted mind. He

understands exalted mind as exalted mind, and
unexalted mind as He
understands surpassed mind as surpassed mind,
and unsurpassed mind as unsurpassed mind. He
understands concentrated mind as concentrated
mind, and unconcentrated mind as unconcentrated
mind. He understands liberated mind as liberated
mind, and unliberated mind as unliberated mind.
In this way he abides contemplating mind as mind
internally, or he abides contemplating mind as
mind externally, or he abides contemplating mind
as mind both internally and externally. Or else, he
abides contemplating in mind its arising factors, or
he abides contemplating in mind its vanishing
factors, or he abides contemplating in mind both
its arising and vanishing factors. Or else
mindfulness that is mind’ is simply
established in him to the extent necessary for bare
knowledge and mindfulness. And he abides
independent, not clinging to anything in the world.
That is how a Bhikkhu abides contemplating mind
as mind.”—Theo Kinh Tt Niém X@ trong Kinh
Trung Bo, Pitc Phit day: “Nay cic Ty Kheo, nhu
th€ nao 12 Ty Kheo séng quin niém tAm thic noi
tam thitc? Nay cdac Ty Kheo, mdi khi ndi tAm thitc
c6 tham duc, vi &y ¥ thic ring tAm thifc cia minh
dang c6 tham duc. Mdi khi tAm thifc khong c6
tham duc, vi 4y y thifc ring tim thifc cda minh
khodng c6 tham duc. Mdi khi trong tAm thifc minh
c6 san hin, vi 4y y thic ring tAm thifc clia minh
dang c6 sin hian. Mdi khi tAm thifc cda minh
khodng c6 sin han, vi 4y ¥ thifc ring tim thifc clia
minh dang khong c6 sin hin. Mdi khi tim thitc
minh ¢6 si mé, vi 4y y thic ring tdim thdc cla
minh dang si mé. Mdi khi tAm thidc clia minh
khong c6 si mé, vi 4y ¥ thifc ring tAm thifc clia

unexalted mind.

‘there
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minh dang khong c6 si mé. Mdi khi tAim thifc minh
c6 thu nhi€p, vi 4y y thifc ring tAm thifc cia minh
dang c6 thu nhi€p. Mbi khi tim thifc minh tdn
loan, vi 4y y thifc ring tAm thdc cda minh dang
tdn loan. Mbi khi tAm thifc minh tré thanh khodng
dat, vi 4y y thic ring tAim thifc clia minh dang tr
thanh khodng dat. Mdi khi tAm thifc minh tré nén
han hep, vi 4y y thifc ring tdm thidc clia minh
dang tré nén han hep. Mbi khi tim thiic minh dat
dén trang thdi cao nhit, vi 4y y thic ring tim
thitc clla minh dang dat dén trang thdi cao nhat.
MB®i khi tAm thifc minh khong dat d&n trang thdi
cao nhat, vi 4y y thic ring tAm thic minh khdng
dat dén trang thdi cao nhit. Mdi khi tim thifc
minh c6 dinh, vi 4y ¥ thifc ring tAm thifc clia minh
dang c6 dinh. Mdi khi tim thifc minh khong c6
dinh, vi 4y y thifc riing tAm thic cda minh dang
khong c6 dinh. M&i khi tAm thifc minh gidi tho4t,
vi 4y y thic ring tim thic cla minh dang gidi
tho4t. Mdi khi tAm thiic minh khdng c6 gidi thodt,
vi 4y y thiic ring tAm thic clia minh dang khong
c6 gidi thoat. Nhu vAy vi 4y s6ng quin niém tim
thic trén ndi tAm; hay song qudn niém tAm thirc
trén c& nodi tim 14n ngoai tdm. Hay vi iy sdng
qudn niém tdnh sanh khéi trén tim thitc; hay sdng
qudn niém tdnh diét tin trén tAm thic. Hay song
quén ni€ém tanh sanh di€t trén tdm thdc. “Cé tam
day, vi &y an trd chdnh niém nhu vay, vdi hy vong
huéng dén chdnh tri, chinh niém. Va vi 4y sdng
khong nuong twa, khong chip trudc mot vat gi
trén ddi. Ny cdac Ty Kheo, nhu vay 1a Ty Kheo
s6ng quin niém tAm thifc trén cdc tAm thic.”
Contemplation of mind contents: Dhamma-
nupassana (p)—Quin Phip—See Contemplation
of Mind Objects.

Contemplation of mind-objects: Quan phip—
Contemplation of mental objects—See Meditation
on the mind-objects.

Contemplation of the mind and its thoughts:
Tam quédn (quin tAm va nhing tu tudng ctiia nd).
Contemplation of the non-obstruction
between noumena and phenomena: The
meditation of the
noumena and phenomena—Quadn 1y sy vO ngai—
See Three contemplations.

Contemplation of not self: Qudn v ngda—See
Eighteen principal insights.

non-obstruction between

Contemplation on one-pointedness: Nhait
Quian—Nhit diém quidn—According to The
Abhidharma, this is the one perception of
loadsomeness of material food (ahare
patikkulasanna)—Theo Vi Diéu Phdp, diy la
quin tudng vé tidnh cach khong trong sach clia
thic dn, hay sy ghé tdm cia vat thuc.
Contemplation of pain: Quin khd dau—See
Eighteen principal insights.

Contemplation of the perfect Buddha-
wisdom: Pai Cdnh Tri Quan—A meditation on
the reflection of the perfect Buddha-wisdom in
every being, that as an image may enter into any
number of reflectors (the Buddha can enter into
me and I can enter into him too)—Thién quin
phan dnh tri hué Phit trong moi chiing sanh (Phét
c6 thé di vao trong ta va ta c6 thé di vio trong
Phat).

Contemplation of pervasive inclusiveness:
The meditation of non-obstruction between
phenomena and phenomena—Qudn sy sy vo
ngai—See Three contemplations.
Contemplation on phenomena: Sy Quin—
Contemplation (meditation) on the external forms
or the phenomenal—Quédn tuwdng vé hinh tuéng

bén ngoai—See Two universal bases of
meditation.
Contemplation on reality: Tam Ma Dja—See
Samadhi.

Contemplation of reflection: Quéin tu duy—
See Eighteen principal insights.

Contemplation of relinquishment: Quén t
bd—See Eighteen principal insights.
Contemplation of sensations:
Vedananupassana (p)—Qudn phdp ni€ém tho—
Quidn Tho—Contemplation of feelings or
sensations means to be mindful of our feeling,
including pleasant, unpleasant and indifferent or
neutral. When experiencing a pleasant feeling we
should know that it is a pleasant feeling because
we are mindful of the feeling. The same with
regard to all other feelings. We try to experience
each feeling as it really is. Generally, we are
depressed when we are experiencing unpleasant
feelings and are elated by pleasant feelings.
Contemplation of feelings or sensations will help
us to experience all feelings with a detached
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outlook, with equanimity and avoid becoming a
slave to sensations. Through the contemplation of
feelings, we also learn to realize that there is only
a feeling, a sensation. That feeling or sensation
itself is not lasting and there is no permanent
entity or “self” that feels. According to the
Satipatthana Sutta in the Majjhima Nikaya, the
Buddha taught “How, Bhikkhus, does a Bhikkhu
abide contemplating feelings as feelings? Here,
when feeling a pleasant feeling, a Bhikkhu
understands: ‘I feel a pleasant feeling;” when
feeling a painful feeling, he understands: ‘I feel a
painful feling;” when feeling a neither-painful-
nor-pleasant feeling, he understands: ‘I feel a
neither-painful-nor-pleasant  feeling.”  When
feeling a worldly pleasant feeling, he
understands: ‘I feel a worldly pleasant feling;’
when feeling an unworldly pleasant feling, he
understands: ‘I feel an unworldly pleasant
feeling;” when feeling a worldly painful feeling,
he understands: ‘I feel a worldly painful feeling;’
when feeling an unworldly painful feeling, he
understands: ‘I feel an unworldly painful feeling;’
when feeling a worldly neither-painful-nor
pleasant feeling, he understands: ‘I feel a worldly
neither-painful-nor-pleasant  feeling;’ when
feeling an unworldly neither-painful-nor-pleasant
feeling, he understands: ‘I feel an unworldly
neither-painful-nor-pleasant feeling.” In this way
he abides contemplating feelings as feelings
internally, or he abides contemplating feelings as
feelings externally, or he abides contemplating
feelings as feelings both internally and externally.
Or else he abides contemplating in feelings their
arising factors, or he abides contemplating in
feelings their vanishing factors, or he abides
contemplating in feelings both their arising and
vanishing factors. Or else, mindfulness that ‘there
is feeling’ is simply established in him to the
necessary for bare knowledge
mindfulness. And, he abides independent, not
clinging to anything in the world. That is how a
Bhikkhu abides contemplating feelings as
feelings.”—Qudn phdp niém tho c6 nghia 1a tinh
thitc vao nhitng cdm tho: vui suéng, khd dau va
khong vui khong khd. Khi kinh qua mot cdm gidc
vui, chiing ta bi€t diy 1a cdm gidc vui bdi chinh
minh theo ddi quan s4t va hay biét nhitng cdm tho

extent and

cla minh. Cung th€ 4y chiing ta c6 géng ching
nghiém nhitng cdm gidc khdc theo diing thuc t&€
cla tirng cdm gidc. Thong thudng ching ta cdm
thdy budn chan khi kinh qua mot cdm gidc khd
dau va phan chin khi kinh qua mdt cdm gidc vui
suéng. Quan phdp ni€ém tho s& gitp ching ta
chitng nghiém tit ci nhitng cdm tho mot cdch
khiach quan, v4i tim x4 va trdnh cho ching ta
khéi bi 1& thudc vao cdm gidc cda minh. Nho
qudn phédp niém tho ma ching ta thdy riing chi c6
tho, mot cdm gidc, va chinh cdi tho Ay cling phu
du tam bg, d&n rdi di, sanh i diét, va khdng c6
thuc thé don thudn nguyén ven hay mot tv nga
nao cdm tho cd. Theo Kinh T¢ Niém Xi trong
Kinh Trung Bo, Pidc Phat day: “Niy cdc TV
Kheo, nhu th€ nao 1a Ty Kheo sdng quén niém
cam tho trén cdc cdm tho? Nay ciac Ty Kheo, §
day Ty Kheo khi cdm gidc lac tho, vi 4y ¥ thifc
ring: “Ta dang c6 mot cdm tho khodi lac.” Mdi
khi c6 mdt cdm tho dau khd, vi Ay y thic ring:
“Ta dang c6 mot cdm tho dau kh3.” Mbi khi cé
modt cdm tho khong khodi lac cling khong dau
khd, vi &y y thic ring: “Ta dang c6 mot cAm tho
khong khodi lac ciing khong dau khd.” Khi c6 mot
cadm tho khodi lac vt chat, vi 4y y thic ring: “Ta
dang c6 mot cdm tho khodi lac vat chat.” Khi c6
mot cdm tho khodi lac tinh than, vi 4y y thifc
ring: “Ta dang c6 mdt cdm tho khodi lac tinh
thin.” Khi c6 mdt cdm tho khd dau vat chat, vi Ay
y thiic ring: “Ta dang c6 mot cdm tho khd dau vat
chat.” Khi ¢c6 mot cim tho khd dau tinh thin, vi
4y y thifc ring: “Ta dang c¢6 mot cam tho khd dau
tinh than.” Khi c6 mot cdm tho vat chit khong
khodi lac ciing khong khd dau, vi 4y y thic ring:
“Ta dang c6 mdt cdm tho vit chdt khong khodi
lac ciing khong dau khd.” Khi ¢c6 mot cdm tho tinh
thAn khong khodi lac ciing khong khd dau, vi 4y ¥
thitc ring: “Ta dang c6 mdt cdm tho tinh than
khong khodi lac ciing khong khd dau.” Nhu vay vi
Ay sdng qudn niém cadm tho trén cdc nodi tho; hay
s6ng quin niém cdm tho trén cdc ngoai tho; hay
song quan cdm tho thé trén cd noi tho 1dn ngoai
tho. Hay vi 4y sdng qudn niém tdnh sanh khéi
trén cdc tho; hay séng quin niém tidnh diét tin
trén cdc tho. Hay s6ng qudn niém tdnh sanh diét
trén cdc tho. “Cé tho day, vi 4y an tri chdnh niém
nhu vdy, v6i hy vong huéng dén chdnh tri, chdnh
niém. Va vi 4y sdng khong nuong twa, khdong chap
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trudc mot vat gi trén ddi. Ny ciac Ty Kheo, nhu
viy 1a Ty Kheo s6ng quan niém cdm tho trén cdc
cdm tho.”

Contemplation of signlessness:
tudng—See Eighteen principal insights.
Contemplation of something: Meditation on
something—Sy suy tu siu xa vé cdi gi.
Contemplation on the space wheel: Quédn hu
khong Iudn—Space corresponds to Spherical
shape and Blue color—Hu Khong tuong tng véi
hinh Tron va mau xanh da trdi—See Five
elements in esoteric meditation.
Contemplation  of of
understanding: Quén ting thugng tué—See
Eighteen principal insights.

Contemplation of the state of nothingness:
Akincanayatana (skt)—V6 SG Hitu X& Dinh—
The contemplation of the state of the immaterial,
in which ecstasy gives place to serenity—Thién
dinh di vao ¢di v s hitu xd.

Contemplation by stop thinking or getting
rid of distraction so that the mind can be

fixed in one place: Chi Quan TAm Dinh Nhit

Xit—Contemplation by stop thinking or getting rid

of distraction so that the mind can be steadily

fixed on one place or in one position. There are
three methods of attaining such abstraction:

Pinh vao mot di€m c¢6 dinh nhu miii hay rin: To

fix the mind on the nose or navel—Qudn tudng

bing cdch ngitng suy tuwdng hay loai bd nhiing
loan dong tir d6 tAm c6 thé dinh tinh vio mot noi
hay mot vi tri. C6 nhiéu cdch quén.

1) To stop every thought as it just arises: Ngiing
moi suy tudng khi ching méi khéi day.

2) To dwell on the thought that nothing exists of
itself, but from a preceeding cause: Pinh vao
tanh khong cda van hitu.

Contemplation of all things as void or

immaterial: Qudan khong—To contemplate

(regard) all things as unreal (no fundamental

reality—Quén chi€u van hitu giai khdng hay

khong tudng ctia cdc phép.

Contemplation of thought: Quin Tam—

According to the Siksasamuccaya Sutra, the

Buddha taught: “Cultivator searches all around for

this thought. But what thought? Is it the

Quin voO

state higher

passionate, hateful or confused one? Or is it the
past, future, or present one? The past one no
longer exists, the future one has not yet arrived,
and the present one has no stability. For thought,
Kasyapa, cannot be apprehended, inside, or
outside, or in between. For thought is immaterial,
invisible, nonresisting, inconceivable,
unsupported, and non-residing. Thought has never
been seen by any of the Buddhas, nor do they see
it, nor will they see it. And what the Buddhas
never see, how can that be observable process,
except in the sense that dharmas proceed by the
way of mistaken perception? Thought is like a
magical illusion; by an imagination of what is
actually unreal it takes hold of a manifold variety
of rebirths. A thought is like the stream of a river,
without any staying power; as soon as it is
produced it breaks up and disappears. A thought is
like a flame of a lamp, and it proceeds through
causes and conditions. A thought is like lightning,
it breaks up in a moment and does not stay on...
Searching thought all around, cultivator does not
see it in the skandhas, or in the elements, or in the
sense-fields. Unable to see thought, he seeks to
find the trend of thought, and asks himself:
“Whence is the genesis of thought?” And it occurs
to him that “where is an object, there thought
arises.” Is then the thought one thing and the
object another? No, what is the object, just that is
the thought. If the object were one thing and the
thought another, then there would be a double
state of thought. So the object itself is just thought.
Can then thought review thought? No, thought
cannot review thought. As the blade of a sword
cannot cut itself, so can a thought not see itself.
Moreover, vexed and pressed hard on all sides,
thought proceeds, without any staying power, like
a monkey or like the wind. It ranges far, bodiless,
easily changing, agitated by the objects of sense,
with the six sense-fields for its sphere, connected
with one thing after another. The stability of
thought, its one-pointedness, its immobility, its
undistraughtness, its one-pointed calm, its
nondistraction, that is on the other hand called
mindfulness as to thought. In short, the
contemplation of mind speaks to us of the
importance of following and studying our own
mind, of being aware of arising thoughts in our
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mind, including lust, hatred, and delusion which
are the root causes of all wrong doing. In the
contemplation of mind, we know through
mindfulness  both  the and
unwholesome states of mind. We see them
without attachment or aversion. This will help us
understand the
Therefore, those who practice contemplation of
mind constantly will be able to learn how to
control the mind. Contemplation of mind also
helps us realize that the so-called “mind” is only
an ever-changing process consisting of changing
mental factors and that there is no abiding entity
called “ego” or “self.”—Hanh gid tu tip di tim
tAm minh. Nhung tim cdi tim nao? C6 phai tim
tdm tham, tdm gidn hay tdm si mé? Hay tim tam
qud kht, vi lai hay hién tai? Tam qud khd khong
con hién hitu, tAm tuong lai thi chua d&n, con tim
hién tai ciing khong 6n. Nay Ca Diép, tim khong
thé nim bit tir bén trong hay bén ngoai, hoic &
gitta. TAm vd tudng, v niém, khong c6 chd sd y,
khong c6 noi quy tic. Chu Phat khong thdy tAm
trong qud khit, hi€n tai va vi lai. Cdi ma chu Phat
khong thdy thi 1am sao ma quén niém cho dugc?
N&u cé quin niém ching qua chi 14 quin niém vé
vong tudng sinh diét cla cdc ddi tugng tAm ¥ ma
thoi. TAm nhu mot do thult, vi vong tudng dién
dédo cho nén c6 sinh diét mudn tring. TAm nhu
nuéc trong dong sdng, khong bao gid ding lai,
vira sinh dd diét. TAm nhu ngon lta dén, do nhan
duyén ma c6. TAm nhu chdp giat, 16e 1én rdi tit.
Tam nhu khong gian, noi mudn vat di qua. Tam
nhu ban x4u, tao tdc nhiéu 1dm 16i. TAm nhu 1uGi
cu, dep nhung nguy hi€m. TAm nhu rudi xanh,
ngé tudng dep nhung lai rat xAu. TAm nhu ké thi,
tao tdc nhiéu nguy bi€n. TAm nhu yéu ma, tim noi
hi€m y&u d& hiit sinh khi ca ngudi. TAm nhu ké
trom hét cdc cin lanh. TAm va thich hinh ddng
nhu con mit thiéu than, wa thich 4m thanh nhu
trdng trin, va thich miii huong nhu heo thich ric,
ua thich vi ngon nhu ngudi thich dn nhitng thifc dn
thira, wa thich xdc gidc nhu rudi sa dia mat. Tim
tam hoai ma khong thdy tim dau. Pa tim khong
thd'y thi khong thé phin biét dugc. Nhitng gi
khong phan biét dugc thi khong c6 qud khd, hién
tai va vi lai. Nhitng gi khong c6 qud khi, hién tai
va vi lai thi khong c6 ma cling khong khong.
Hanh gid tim tdim bén trong ciing nhu bén ngoai

wholesome

real function of our mind.

khong thdy. Khong thi'y tAm noi ngii uin, noi ti
dai, noi luc nhap. Hanh gid khong thdy tim nén
tim ddu clia tim va qudn niém: “TAm do dau ma
c6?” Va thay ring: “HE khi ndo ¢6 vatla c6 tAm.”
Viy vat va tdm c6 phdi la hai th¥ khdc biét
khong? Khong, cdi gi 1a vat, cdi d6 cling 1a tam.
Né&u vat va tAm 13 hai tht héa ra c6 dé€n hai ting.
Cho nén vat chinh la tdm. Vay thi tdm cé thé
quén tAm hay khong? Khong, tim khong thé quan
tam. Ludi guom khong thé ty cit ddt 14y minh,
ngén tay khong thé ty s§ minh, ciing nhu vy, tim
khong thé ty quan minh. Bi din ép t& phia, tim
phat sinh, khong ¢6 kha ning an trd, nhu con vugn
chuyén canh, nhu hoi gi6 thodng qua. TAm khong
c6 tu than, chuyén bi€n rit nhanh, bi cAm gidc
lam dao dong, 14y luc nhip lam moi trudng,
duyén th nay, ti€p thit khic. Lam cho tim &n
dinh, bat dong, tip trung, an tinh, khong loan
dong, d6 goi la quan tim vay. Tém lai, qudn TAm
néi I&én cho ching ta bi€t tim quan trong clia viéc
theo doi, khdo st va tim hi€u tim minh va cta sy
hay bié&t nhitng tu tudng phat sanh d€n véi minh,
bao gdm nhitng tu tudng tham, sin, va si, 1a ngudn
gdc phdt khdi tit cd nhitng hanh dong sai trai.
Qua phép niém tim, chiing ta ¢ ging thiu dat ci
hai, nhitng trang th4i bat thién va thién. Ching ta
quén chi€u, nhin thdy c4 hai ma khong dinh mic,
luyén 4i, hay bAt min khé chiu. Piéu nay sé& gitp
chiing ta thau dat dugc co ning thit sy clia tAm.
Chinh vi th€ ma nhitng ai thudng xuyén quédn tim
s& c¢6 kha ning hoc dugc phuong cich kiém sodt
tdm minh. Phdp qudn tdm cling giip ching ta
nhin thifc ring cdi goi 13 “tAm” ciing chi 13 mot
ti€n trinh luon bi€n ddi, gdm nhitng trang thdi tim
cling ludn ludn bi€n ddi, va trong d6 khong c6 cdi
gl nhu mot thye thé nguyén ven, don thuan goi Ia
“bdn ngd” hay “ta.” **See Four foundations of
mindfulness.

Contemplation by Thought Recitation: Phip
Qudn Tudng Niém Phiat—One of the four
methods of Buddha recitation. This entails
meditation on the features of Buddha Amitabha
and His Land of Ultimate Bliss, in accordance
with the Meditation Sutra (the sutra teahces a
total of 16 contemplations). If this practice is
perfected, the cultivator will always visualize the
Pure Land before him. Whether his eyes are open
or closed, his mind and thoughts are always
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coursing through the Pure Land. At the time of
death, he is assured of rebirth there. The virtues
obtained through this method are immense and
beyond imagination, but since the object of
meditation is too profound and subtle, few
practictioners can achieve it. This is because, in
general, the method presents five difficulties.
Very few can avoid all five pitfalls. Thus upon
reflection, this method also belongs to the
category of difficult Dharma doors—MJot trong
bon phuong phdp niém Phat. Quén tudng niém
Phat 1a chi€u theo Kinh Qudn V6 Lugng Tho dé
quin tudng y bdo chdnh bdo noi ¢di Cuc Lac.
Trong kinh ndy c6 day 16 phép quédn, n€u quin
hanh dugc thuan thuyc, thi lic m& mit hay nhim
mit hanh gid déu thdy cdnh Cyc Lac hién tién,
tam than dao choi ndi c¢di tinh, khi mang chung
quyét dinh sé ving sanh. Cong ditc clia phdp ndy
16n lao khong thé€ nghi ban, nhung vi cdnh quin
qui vi t&€ sdu mau, nén it ngudi hanh ti dugc
thanh tyu. B3i dai d€ c6 nim diéu khé, it c6
ngudi duge day dd, nén phép quin tudng niy
thudc vé mon khé hanh tri:

1) With dull capacities, one cannot easily
succeed: N&u ddn cin, tit khé thanh tyu.

2) With a crude mind, one cannot easily
succeed: N&u tAm thd thién, tit khé thanh
tuu.

3) Without knowing how to use expedient
skillfully and flexibly during actual practice,
one cannot easily succeed: N&u khong biét
khéo diing phudng tién xoay chuyén trong khi
tu, tit khé thanh tuu.

4) Without the ability to remember images
clearly, one cannot easily succeed: N&u ghi
nhin &n tugng khong siu, tit khé thanh tyu.

5) With low energy, one cannot easily succeed:
Né&u tinh lyc y€u kém, tat khé thanh tyu.

6) See Four methods of Buddha Recitation.

Contemplation of the Tree of Assembled

Gurus (composed by the Tibetan First

Panchen): Quén tudng Tong Chi Chu TS va Pic

Bén Su (dugc Ban Thién Lat Ma d&i thét nhat

bién soan).

1) In the vast space of indivisible bliss and void,
admist billowing clouds of Samantabhadra
offerings, at the crest of a wish-granting tree
embellished with leaves, flowers and fruits, is

2)

3)

4)

a lion-throne ablaze with precious gems on
which is a lotus, sun and full moon: Trong bau
trdi rong 16n clia Tanh Khong va Hy Lac bat
kh3 phan giita bi€n may cudn cudn phdm vat
cing dudng PhS Hién Vuong Bd Tait. Trén
dinh ngon Nhu' Y tréng 1& diy hoa, 14 va qua,
12 bio toa su tit tda rang, 16t ddy ngoc quy.
There sit my root Guru, kind in all three ways,
in essence all Buddhas in aspect a saffron-
robed monk, with one face, two arms and a
radiant white smile. Your right hand is in the
gesture of expounding the Dharma; your left
in meditative pose holds a begging bowl full
of nectar. You wear three lustrous saffron
robes and your head is graced by a golden
pandit’s hat: Trén bd doan hoa sen vdi ving
nhat nguyét tron day, Pic Bén Su an toa, véi
long hdo tAm ti bi tron ven ba phuong dién,
la tinh tdy cta chu Phat, ngudi mic 4o ty
kheo mau vang thi hi€én v6i mdt guong madt,
hai tay va nu cudi tda rang diy ddc hanh.
Ban tay phdi bit 4n thuy&t phép, ban tay trii
bit 4n nhap dinh va mang binh bat dung day
nudc Cam Lo. Ngudi mic ba thit phdp y mau
vang ruc 18, doi mii pandit: mii hién tri mau
vang thanh nha.

In your heart sits the all pervading Lord
Vajradhara, with a blue body one face, two
arms, holding vajra and bell and embracing
Vajradhatu Ishvari. You delight in the play of
simultaneous bliss and void, are adorned with
jewelled ornaments of many designs and
clothed in garments of heavenly silks: Trong
tAim ngudi la Bdc Phat Kim Cang Tri toan
dién thi hién thin xanh sim, mdt mit va hai
tay. Con chiiy Kim Cang va chudng, 6m trong
long Kim Cang Gidi Isvari. Vui suéng an try
trong Tdnh Khong va Hy Lac bat khd phan.
Ryc rd mang nhiéu chiu ngoc va mic 4o
thién y bing lua trdi.

Radiant with thousands of light rays, adorned
with the major and minor signs. You sit in the
vajra position enhaloed by the five coloured
rainbow. Totally pure, your aggregate factors
are the five Blissfully. Your pure skandhas
are the five Sugatas; your five elements the
four consorts. Your sense spheres, energy
channels, sinews and joints are all actually
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Bodhisattvas. The hair of your pores are
21,000 Arhants. Your limbs the wrathful

protectors; the light rays directional
guardians, lords of wealth and their
attendants, while all worldly gods are

cushions for your feet: Tda rang véi ngan dnh
sdng. Piic Bén Su ngdi sing v6i cdc tudng
quy 16n va nho cia Bdc Phat. An toa trong tu
th€ kim cang tda hio quang ciu vong ngii
sic. Hoan toan thanh tinh, ngii uin clia ngudi
la nam vi Phat nhdp Hy Lac. T¢ dai cia
ngudi 1a bon Phat miu tuong ung. Cdc chin
16ng clia ngudi 1a 21000 vi A la hdn, td chi
clia ngudi 1a cdc HO Phap phin nd.
Surrounding you in their respective order sit
the direct and lineage Gurus. Yidams, host of
mandala deities, Buddhas, Bodhisattvas,
heroes and dakinis encircled by an ocean of
Dharma protectors: Chung quanh ditc Bén Su
sdp theo thit ty 12 bién chu Thay. TS quéd khi
va hién tai bao boc, 1a chu Phat an tru trong
Man Pa La ciing cdc Thdnh ching thi gid.
Chu Phat, chu B6 Tat, ding Chi€n Thing
Vudng, Viras, chu Thién nit va chu Ho Phép.
Their three doors are marked with the three
vajras; from the syllable HUNG hooked light
rays go out invoking the wisdom beings from
their natural abode to become inseparably
set: Ba clta ngd cta ngudi déu mang diu
chuy Kim Cang tir ching ty HUM, 4nh sdng
chi€u rang ra ngoai nhu 13 méc ciu tr bi.
Thinh chu Phat Pai Tri thi hién xudng noi
day, hoa hgp nhap vao Pitc Bn Su.

Sources of goodness and well-being
throughout the three times root and lineage
Gurus, Yidams, Three Jewels of Refuge,
heroes, Varas, dakinis, Dharma protectors and
hosts of guardians by the power of your
compassion come forth and abide steadfast:
Dttc Bén Su 1a ngudn dic hanh, hy lac va
toan thién. La ngudn coi cia TS Su, chu Phat
vd clia Quy-Y Tam Bdo. La chu Chién
Thing Vuong Viras, chu Thién nit, Phdp bdo
va HO Phdp cung cdc Thanh ching, thi gid
trong ba ddi. Vi than luc tir bi, xin ngudi hay
thi hién va mai mai § cing dé td.

Though all things are totally free of inherent
coming and going still you arise through your

virtuous conduct of wisdom and loving
compassion according to the dispositions of
your varied disciples. Holy Refuge-
Protectors, please come forth with your
retinues the wisdom and symbolic beings
become non-dual: D moi vat déu tu ban
tanh ching di ma ciing ching d&€n Pic Bdn
Su van thi hién qua dic hanh tri hué va tir bi
cla ngudi. Va héa thin dudi mudn van dang
dé khé& hop citu do moi dé tir. Xin ding
Thanh Tri Quy-Y HO Phép thi hién cuing chu
ton Thanh ching. Tri hué va chu TS Bén Su
trd thanh bt nhi.

Contemplation of true emptiness that cuts

off marks: The meditation of true emptiness that
cuts off marks—Qudn chan khong lia tu6ng—See
Three contemplations.

Contemplation of turning away: Quéin quay
di—See Eighteen principal insights.
Contemplation on the twelve links of
Dependent Origination: Quian Nhian Duyén—
See Fivefold procedure for quieting the mind (I).
Contemplation of all as unreal, transient

and temporal: Gid Quin—One of the three
kinds of contemplation of T’ien-T’ai sect,
contemplation of all as unreal, transient or
temporal—Meditation on the relative truth or
phenomenal and therefore illusory existence, in
comparison with the meditation on the void
(Khong qudn)—Mot trong ba loai qudn clia tong
Thién Thai, qudn sdt chu phdp 12 gid tam. Quédn
sat vé& su thit tuong d6i cla hién tugng, do d6 chi
la sy hién hitu gid tam, so v6i thién qudn vé
“Tanh Khong.”—See Three prongs of “Sunyata-
Reality-Middle”.

Contemplation of voidness: Qudn khong—See
Eighteen principal insights.

Contemplation on the water wheel: Quén
thiy ludn—Water corresponds to Round and
White color—Thiy (nudc) tuong dng vdéi hinh
Tron va mau Tring—See Five elements in
esoteric meditation.

Contemplation on the wheel elements: Luin
Quin—See Meditation on the five elements.
Contemplative (a): Anusmrti (skt)—Attentive—
Chuyén chi—Quén tudng—See Contemplation.
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Contemplative prajna: Quén chi€u Bat Nhi—
After  reading understanding  the
Buddhadharma in sutras, one then contemplates
and illuminates their meanings through actual
practice. This type of contemplation will lead to
the real mark prajna—Sau khi qudn triét Phat
phéap trong kinh dién, ngudi ta quin chi€u thuc
nghia cia né qua thyc hanh—See Three Prajnas.
Contemplative tradition: Truyén thong tu
duy—See Meditation in Buddhism.
Contemplative virtues of a Buddha: Dinh
buc—See Three Buddha’s virtues (IV).
Contemporary Buddhism: Phit Gido hién dai.
Contemporary Vietnam Buddhism: Phat
gido Viét Nam hién dai.

Contemporary western society: Xa hoi tiy
phuong ngay nay.

Contempt: Co hiém—See Ten disturbers of the
religious life.

and

Contemptuous: Muyc trung vo nhan.
Contemptuously: Mot cach khinh bi.

Content: Satisfied—Hai long.

Content with any alms-food one may get:
Biing 1ong véi db khat thuc nhan dugc—See Four
holy ways.

Content with few desires: Thi€u Duc Tri
Tidc—Content with few desires means being
content with few desires. Knowing how to feel
satisfied  with few possessions means being
content with material conditions that allow us to
be healthy and strong enough to practice the Way.
“Knowing how to feel satisfied and being content
with material conditions” is an effective way to
cut through the net of passions and desires, attain
a peaceful state of body and mind and accomplish
our supreme goal of cultivation—Thiéu duc 1 c6
it duc lac; tri tic 1 bi&t dd. Thi€u duc tri tdc 1a it
ham mudn ma thudng hay bi&t dd. Tri tic 12 bing
long véi nhitng di€u kién sinh hoat vat chat tam
di d€ song manh khde ti€n tu. Tri tic 1a mot
phuong phédp hitu hiéu nhi't d€ pha 1u6i tham duc,
dé€ dat dugc sy thinh thoi ctia than tim va hoan
thanh muc tiéu t8i hau clia sy nghiép tu tip—See
Ten merits and Ten merits of the cultivation of the
mindfulness of the body.

Content with any old lodging-place or

sitting under trees: Bing long ngdi dudi gdc

cdy hay mot phong x4 cli ky—See Four holy
ways.

Content with any old robe: Biing long mic db

bé nap tir vdi rich—See Four holy ways.

Content of reasoning: SG Lugng—That which

is estimated; or reasoning.

Contented: Vira y—Satisfied.

(Be) contented (satisfied) with one’s lot: An

long.

Contentment: Satisfaction—Suy hai long.

Contentment with few desires: Tri tic thiéu

duc—See Ten merits.

Contentment leads to happiness: An phéin

dudng phiic (chiu an phian minh s& dwa dén hanh

phiic)—Contentment with one’s position in life
leads to happiness.

Context (n): Phuong sich—Mach vin—Tinh

cdnh—Tinh hudng.

Contextual (a); Thudc vé hoan canh.

Contextualization (n): Phuong phdp thich tng

véi hoan canh.

Continency (n): Sy kiéng ci—Suy ti€t duc.

Continents: Luc dia.

(I) Four Saha Continents or four great continents
of a world: Catur-dvipa (skt)—According to
ancient Buddhist cosmology, there are four
inhabited continens of every universe. They
are land areas and situated in the four
directions around Mount Sumeru—Theo khoa
¢ vii tru hoc Phit Gido, c6 bon chiu trong
thé gidi Ta Ba, tf huéng xung quanh nii Tu
Di.

1) The Northern of the four continents of a
world: Bic Cu Ld (Cau Lu) Chau: Uttarakuru
(skt)—Con goi 1a Uit Pan Viét ChAu—See
Uttarakuru.

2) The Southern continent: Jambudvipa (skt)—
Nam Thiém B Chau: Con goi la Chau Diém
Phu BPé—See Jambudvipa.

3) West Continent: Godana, Aparagodana, or
Avaragodanuyah (skt)—Where oxen are used
as money; the western of the four continents
of every world, circular in shape and with
circular-faced people—Tdy Nguu Hoéa
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Chau—Con goi 1a C Da Ni. TAy Nguu Héa
Chéu hay Tay Luc Dia, néi ma trau bd sinh
san rat dong va dugc ding nhu tién t&; luc dia
¢6 hinh tron va din trén d6 ciling c6 guong
mit hinh tron (& c¢di ndy dian song tho dén
500 tudi).

4) East Continent: Purva-Videha (skt)—The

eastern of the four great continents of a

world, east of Mount Meru, semicircular in

shape. The continent conquering spirits, semi-
lunar in shape; its people having faces of
similar shape—Po6ng Thing Thin Chau—

Con goi 1a BS La Phugc Vi Né Ha, Phit Ba

Dé, hay Phat Vu Pai, mot trong bon dai chiu,

chau ndy & trong bién Ham Hai, vé phia dong

ndi Tu Di, hinh bdn nguyét. Luc dia ch€ ngy
ma quy, ¢6 hinh bdn nguyét, dan trén d6 ciing
¢6 khudn mat hinh bdn nguyét (chu vi clia cdi
ndy 1a 21.000 do tudn, din trong cdi ndy c6
than hinh 6t dep hon hét, va s6ng tho dén

600 tudi).

Eight continents: Bat Trung Chiu—Each of

the four continents has two other continents—

T4m chiu § gitta:

1-2)Jambudvipa has Camara and Varacamara:
Nam Thiém B® Chiu c6 Camara va
Varacamara.

3-4)Purvavideha has Deha and Videha: BPong
Thing Than Chau c6 Deha va Videha.

5-6) Aparagodaniya has Satha and
Uttaramantrinah: Tay Nguu Héa chiu cé
Satha va Uttaramantrinah.

7-8) Uttarakuru has Kuravah and Kaurava: Bic Cu
L6 chiau cé Kuravah va Kaurava.

Contingency (a): Ngiu nhién tinh.
Continuation: Tru—See Four states of all
phenomena.

Continuation of activity even in the formless

realm: Vo6 tuéng gia hanh chuéng—See Ten
hindrances.

ey

Continue (v): Ti€p tuc—To follow.

Continue to carry out the practices of
Enlightening Beings in all ages: Tat cd ki€p,
thyc hanh hanh B6 Tit, tu bi€t tho ky—See Ten
ways of receiving the prediction of Budhahood
(A).

Continued rebirth, in realms beyond the
trailoka: Qud du—See Three remainders after
death.

Continuing instant in unbroken thought:
Unbroken continuity—Niém ni€m tudng tuc.
Continuing process of cause and effect: See
Nghiép.

Continuity (a): Santati—Su tudng tuc.
Continuity of cause and effect: Tap Nhian Tap
Qud—As the cause so the effect—Suy tuong tuc
ctia nhin va qué (niém trudce 1a nhan, niém sau 1a
qua).

Continuity-consciousness: Tudng Tuc Thic—
According to the Awakening of Faith, the
continuity-consciousness is a consciousness which
never loses any past karma or fails to mature it—
Theo Khdi Tin Luén, tuong tuc thic 1a thic khong
bao gid mit nghiép qud khi, hodc khdng bao gid
khong l1am thanh thuc cdc nghiép 4y—See Five
kinds of consciousness (II).

Continuity of illusory ideas: Tuong Tuc Gid—
[lusory ideas continuously succeed one another
producing other illusory ideas, one of the three
hypotheses of the Satya-siddhi-sastra—MOot trong
tam gi4 ctia Thanh Thyc Luin. HEt thiy cdc phdp
hitu vi déu do nhan qua tuong tuc, d6 chi 1a gid
hitu, chit khong cé thuc thé. ** See Three
fallacious postulates.

Continuity of memory: Tuong Tuc Tudng—
According to the Awakening of Faith, continuity
of memory, or sensation, in regard to agreeables
or disagreeables, remaining through other
succeeding sensation—Theo Khdi Tin Luén,
tuong tuc tudng 1a tuéng tht hai trong luc thd
tuéng, vi phan biét hai cdnh thuin nghich, nhan
d6 ma khdi 1én nhitng niém khd lac lién tuc
khong diit. **See Six coarser stages.

Continuity in the unbroken processes of

nature: Nhit Doan Sy—The unity in the
unbroken processes of nature (all being is but one
continuous process)—Ti&n trinh ddéng nhit, lién
tuc va khong dit doan cta thi€én nhién (van hitu
chi 12 mdt ti€n trinh lién tuc).

Continuous (a): Lién tuc.

Continuous consciousness: Tuong tuc thic.
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Continuous Deaths and Rebirths: Sanh tf
luAn hdi—Samsara or transmigrations—Chét di
diu thai lai khdng ngiing nghi.

Continuous and eternally varied forms of a
Buddha: Nirmanakaya (skt)—Tudng tuc thudng
(Gng héa than)—One of the three eternal qualities
of a Buddha—MGot trong ba thf thudng hiing cla
mot vi Phat—See Three eternal qualities in a
Buddha.

Continuous flow: Dong chdy lién tuc—All
things are in continuous flow, born and destroyed
every instant. Perpetual and
transformations of thought—Moi vit déu nim
trong dong chdy lién tuc, sanh diét trong tirng st
na. Vinh cifu va ddng thdi chuyén héa tu tudng.
Continuous mind: Unceasing thought—Tudng
tuc tdm (¥ nghi khong gidn doan).

Continuous stream of latent predisposition:
Constant interaction—Luu chd sinh—See Three
causes of the rise of the passions or illusions.
Continuous transformation: Chuyén héa lién
tuc.

Continuously Linked Recitation: Truy Péanh
Tri Danh—This is one of the ten kinds of oral
recitation. With this technique, the practitioner
recites softly, each word following the one
immediately before, each phrase closely
following the previous phrase. During this
practice, through discretion and patience, there
are no empty time frames and therfore ‘sundry
thoughts’ cannot intrude. The cultivator’s feelings
and thoughts are intense, his mind and mouth
move boldly forward reciting the Buddha’s name,
the power of right thought embraces everything,
temporarily subduing ignorance and delusive
thought. Thus, the light of transcendental samadhi
breaks through and shines forth. From early times,
Pure Land pratitioners would avail themselves of
this method when their emotions and thoughts
wandered or were in a state of confusion—Da4ay la
mot trong mudi phap tri danh. Khi diing cdch nay,
nén niém nho nhd ti€ng, mdi chit mdi ciu déu k&
tiép nhau lién tuc chit ché&, thinh hinh thé chit sau
dudi theo chif trudc, cAu ndy gdi dau ciu kia nén
goi 12 “Truy Panh.” Ap dung phuong thic nhu
th€, nhd sy kin ddo bén chit, trung gian khdng
xen hé, nén tap niém khong cé chd xen vio.

simultaneous

Diing d&n phap ndy thi tinh ¥ khin truong, tim
miéng diing ti€n, oai lyc clia chdnh niém bao
trim ti't cd, khi€n cho nghiép tudng v6 minh tam
thdi chim 1dng, 4nh mau tam mudi boc phat chi€u
xa. TUr xua ngudi tu tinh nghiép trong lic tinh
tudng ménh mang r6i loan, thudng dung céch thitc
nay—See Ten kinds of oral recitation.
Continuum (n): Moi trudng lién tuc.
Contraception (n): Sy nglra thai—Birth control.
Contraceptive (a): C6 tinh cdch ngira thai.
Contract (n): Khé uéc.

Contract a habit: Develop or acquire a habit—
T4p nhiém.

Contract hatred: Breed emnity—To incur
hostility—K&t odn.

Contraction (n): Kh& u6c—Giao keo.
Contradict (v): Chong lai—Ngugc lai.
Contradictory mind: Viparyasa-citta (skt)—
Trang thdi taim 14n 10n—Wrong state of mind.
Contrary: Vama (skt)—To go against—
Opposite—Nghich (chdng lai hay ddi nghich lai).
Contrary to morality: Immoral—Nghich luin
(trdi v6i dao ly).

Contrary to reality: Viparyaya
Inverted— Upside down—See Viparyaya.
Contrary to virtue: Nghich dic (ngugc lai véi
dao dic hay didc hanh trong ton gido).
Contrast: Déi chi€u.

Contribute something: Take
something—G6p phan vao viéc gi.
Contributory cause: Duyén Nhan (nhan phu)—
A cause upon which something rests or depends,
hence objects of perception; that which is the
environmental or contributory cause; attendant
circumstances. A  developing cause,
development of the fundamental Buddha-nature;
as compared with direct or true cause—Cénh ddi
dai véi tAm thic (phdp tim va s tAm 1a niang
duyén, cdnh 12 s§ duyén). Nhitng tr¢g duyén hay
duyén phiat trién do nhitng diéu kién bén ngoai
(t4t cd goc thién, cong difc gidp d& cho cdi nhin,
lam ndy sinh cdi tinh cla cdi nhan chin chinh)—
See Two causes.

Contrite (a): An nin toi 151.

Contrition (n): Sy #n nin toi 16i.

(skt)—

part in

i.e.
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Control (v): To manage—Moderate—Kiém soat
(chap su)—Tiét d6—Tuy tai (theo danh tir Phat
gido)—According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of control of Great
Enlightening Beings. Enlightening Beings who
abide by these can attain mastery of
enlightenment, fulfilling the transcendence,
knowledge, spiritual power of all Buddhas—Theo
Kinh Hoa Nghiém, Phd&m 38, chu B T4t c6 mudi
ty tai. Chu B T4t an tru trong phdp niy thdi dugc
vién min tit cd cdc mon Ba-La-Mat, trf hué thian
luc, bd dé tu tai cia chu Phat—See Ten kinds of
control of Great Enlightening Beings.

Control of action: Nghiép ty tai—Being able to
experience consequences at any time—Tuy thdi
tho bao—See Ten kinds of control of Great
Enlightening Beings.

Control of birth: Tho sanh ty tai—Being able to
manifest birth in all worlds—Thi hién tho sanh noi
tat ca th€ gidi—See Ten kinds of control of Great
Enlightening Beings.

Control the body: Kém thic noi thin—See
Three characteristics of a good monk.

Control desires: Restrain one’s desires—Tiét
duc.

Control of doctrine: Phip ty tai—Revealing
boundless gateways to truth—Thi hi€n vd bién
phdp mon—See Ten kinds of control of Great
Enlightening Beings.

Control emotions: Ki€ém soit tinh cim—In
Buddhism, controlling emotions does not mean a
repression or supression of emotions, but to
recognize that they are destructive and harmful. If
we let emotions simply come and go without
checking them, we will have a tendency to prone
to emtional outbursts. In the contrary, if we have a
clear recognition of their destructive potential, we
can get rid of them easily—Theo dao Phat, kiém
sodt tinh cdm khéng c6 nghia 1a d& nén hay dan
dp cdm xiic, ma la y thiic rd rang nhing tinh cdm
tiéu cuc c¢6 hai. N&u chiing ta khong y thifc dugc
sy tai hai cta ching thi chiing ta ¢6 khuynh huéng
dé€ cho ching ty do boc phit. Nguge lai, néu
chiing ta nhin rd sy tan hai cia chding, ching ta
s€ xa ldnh chiing mot cdach dé dang.

Control evil spirits: Piéu Phuc Ma Quan—To
subjugate evil spirits.

Control of facilities: D6 dung tu tai—All
facilities are able to array all worlds with infinite
embellishments—Hay ding vo6 lugng db trang
nghiém d€ trang nghiém tit ci thé€ gidi—See Ten
kinds of control of Great Enlightening Beings.
Control of knowledge: Tri ty tai—In each
moment of thought manifesting the ten powers of
fearlessness of Buddhas, attaining
enlightenment—Trong mdi niém thi hién Nhu Lai
thap luc vo dy thanh chanh gidc—See Ten kinds
of control of Great Enlightening Beings.

Control of life: Mang ty tai—Being able to

remain alive for untold eons—Try tho mang trong

bat khd thuyét ki€p—See Ten kinds of control of

Great Enlightening Beings.

Control of the material universe: Kiém so4t

vil tru vat chat.

Control of the mind: Ki€m sodt tim.

1) Tam ty tai—Mind is able to enter countless
concentrations—Tri hué hay nhip vo s§ tam
mudi—See Ten kinds of control of Great
Enlightening Beings.

2) Kiém sodt tim—Control of the self or of
one’s own mind is the key to happiness. It is
the force behind all true achievement. The
movement of a man void of control are
purposeless. It is owing to lack of control that
conflicts of diverse kinds arise in man’s mind.
And if conflicts are to be controlled, if not
eliminated, man must give less rein to his
longings and inclinations and endeavor to live
a life self-governed and pure. Everyone is
aware of the benefits of physical training.
However, we should always remember that
we are not merely bodies, we also possess a
mind which needs training. Mind training or
meditation is the key to self-mastery and to
that which finally brings
happiness. The Buddha once said: “Though
one conquers in battle thousand times
thousand men, yet he 1is the greatest
conqueror who conquers himself.” This is
nothing other than “training of your own
monkey mind,” or “self-mastery,” or “control
your own mind.” In other words, it means
mastering our own mental contents, our
emotions, likes and dislikes, and so forth.

true

contentment
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Thus, “self-mastery” is the greatest kingdom
a man can aspire unto, and to be subject to
oue own passions is the most grievous
slavery—Tuy kiém sodt minh 13 y&u t& chinh
din d&€n hanh phiic. P6 chinh 1a ning luc
nim sau tit cA moi thanh tyu chin chinh.
NhA't clr nhat dong ma thi€u sy tu ki€m sodt
minh s& khong dua minh dé€n muc dich nao
cd. Chi vi khong ty ki€ém dudc minh ma bao
nhiéu xung ddt xdy ra trong tim. Vi néu
nhitng xung dot phdi dudc ki€m sodt, néu
khong néi 12 phai loai trir, ngudi ta phai kém
ch€& nhitng tham vong va sd thich clia minh,
va cd ging song ddi tu ch€ va thanh tinh. Ai
trong chiing ta cling déu biét sy 1gi ich cda
viéc luyén tap than thé. Tuy nhién, ching ta
phdi ludn nhd riing ching ta khong chi ¢c6 mot
phin thin th€ ma thoi, ching ta con c6 cdi
tAm, vi tim ciing cAn phai dugc rén luyén.
Reén luyén tAm hay thién tip 12 y&u td chdnh
dua d&n sy tu chd 14y minh, ciing nhu sy thodi
mdi va cudi cing mang lai hanh phiic. Pic
Phat day: “DAu ching ta c6 chinh phuc ca
ngan 1in, cd ngan ngudi & chién trudng, tuy
viy ngudi chinh phuc vi dai nhat 13 ngudi tu
chinh phuc dudc 14y minh.” Chinh phuc chinh
minh khong gi khdc hon 12 ty chd, ty 1am chd
14y minh hay tu ki€m sodt tAim minh. N6i
céch khéc, chinh phuc 14y minh c6 nghia 1a
nim vitng phdn tim linh ca minh, 1am chii
nhitng kich dong, nhitng tinh cdm, nhitng wva
thich va ghét bd, van van, clia chinh minh. Vi
vay, tr diéu khi€n minh 12 mdt vuong qudc
ma ai cling ao udc di t6i, va t& hai nhat 1a tu
bi&€n minh thanh no 1& clia duc vong.

According to Most Venerable Piyadassi in
“The Buddha’s Ancient Path,” control of the
mind is the key to happiness. It is the king of
virtues and the force behind all true
achievement. It is owing to lack of control
that various conflicts arise in man’s mind. If
we want to control them we must learn to
give free to our longings and inclinations and
should try to live self-governed, pure and
calm. It is only when the mind is controlled
that it becomes useful for its pocessor and for
others. All the havoc happened in the world is
caused by men who have not learned the way

of mind control—Theo Hoa Thugng Piyadassi
trong quyén “Con Pudng C6 Xua,” ki€m soat
tAm 12 miu chdt dwa d&€n hanh phic. N6 12
vua clia moi gii hanh va 13 stic manh ding
sau moi su thanh twu chian chianh. Chinh do
thi€u kiém soat tim ma cdc xung dot khic
nhau d3 diy 1én trong tAm ching ta. N&u
chiing ta mudn ki€m sodt tim, ching ta phai
hoc cdch budng x& nhitng khit vong va
khuynh huéng ctia minh va phai cd ging song
bi€t tu ché, khic ky, trong sach va diém tinh.
Chi khi nao tdm ching ta dudc ché ngy va
huéng vao con dudng ti€n héa chin chdnh,
lic d6 tAm cta ching ta mdi trd nén hitu
dung cho ngudi sd hitu né va cho xa hoi. Mot
cdi tim loan ddng, phéng dang la gdnh ndng
cho ¢4 chti nhan 1in moi ngudi. TAt cd nhitng
sy tan phd trén thé€ gian nidy déu tao nén bdi
nhitng con ngudi khong bi€t ché ngy tAm
minh.
Control the mind: Kém thiic noi y—See Three
characteristics of a good monk.
Control the mouth: K&ém thic ndi khiu—See
Three characteristics of a good monk.
Control (v) one’s anger: Nén gian.
Control one’s body for not doing bad deeds:
Kém thin—Kém than khong cho lam diéu dc—
See Three means to cultivate or practice Buddha
dharma.
Control (v) one’s mind: Kiém sodt tim y.
Control one’s mind for not wandering with
unwholesome karma: Kém tim—Kém tam
khong cho dong rudi tao nghiép bat thién—See
Three means to cultivate or practice Buddha
dharma.
Control one’s mouth for not speaking vain
talk or harsh speech: Kém khau—Kém khdu
khong cho néi nhitng diéu vo ich hay t&n hai—
See Three means to cultivate or practice Buddha
dharma.
Control oneself: Ty ché—See Restrain oneself.
Control of religion: Restraints of religion—BPao
Kiém—Suy kém ché& ki€m sodt gidi hanh.
Control of senses: Samyatendriyah (p)—Kiém
sodt cdc cidn.
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Control of spiritual powers: Than luc ty tai—
Showing all kinds of great mystical displays—Thi
hién tit cd dai thin thong—See Ten kinds of
control of Great Enlightening Beings.

Control of understanding: Gidi tu tai—Being
able to see Buddha filling all worlds—Th&y Phat
day khip tit cd th& gi6i—See Ten kinds of
control of Great Enlightening Beings.

Control of will: Nguyén ty tai—Being able to
achieve true awakening in any lands whenever
desired—Trong cédc cdi tuy duc tuy thdi ma thanh
chianh gidc—See Ten kinds of control of Great
Enlightening Beings.

Control (v) the will: Piéu Y—To control the
mind, and to subdue its evil—Kiém sodt tAm y va
hang phuc ma quan—See Control the mind.
Controlled in body and wise in mind: Thin
gidi tAm hué—Than minh gilt gin gidi hanh, tAim
minh gilf cho trong sdng.

Controlled progress: Dama-patipada (p)—Piéu
Phuc Hanh—See Four kinds of progress (B).
Controller of all affairs in a monastery: An
abbot—Head of a monastery—Ty Chi—Vi su
trong coi tdng quat trong ty vién—See Three
main monks in a monastery.

Controversial (a): Pang tranh cii—Pang bién
luan.

Controversy (n): Sy bién ludn—Tranh cai.
Convene (v): Triéu tap.

Convenience (n): Thodi mai—Tién 1gi—Phudng
Tién—See Upaya.

Convent (n): Tu vién—Nunery—Monastery.
Convention: Samvrti (skt)—Common consent—
Quy u6c (uSc dinh clia thé tuc).

Conventional ego: Pdo ngi, ddi ngugc véi su
chan thyc. Cdi ngd khong c6 thuc & vi cdi nga do
vong kién dién d4do, mot trong bdn thit dién ddo—
The reverse of reality.

Conventional terms: Tuc d&.

Conventional truth: Sammuti-saccam (p)—
Samvriti-satya  (skt)—Ordinary truth—Relative
truth—Superficial truth, or ordinary ideas of
things—Worldly truth—Chan 1y tuong d6i hay
chan 1y clia k& con vo6 minh (Tuc P& hay sy thyc
quy uéc)—Chan 1y quy udc (chon nhu trong thé
gidi hién tugng)—Relative or conventional truth

of the mundane world subject to delusion—
Common or ordinary statement, as if phenomena
were real. According to the Madhyamika Sastra,
the Buddhas in the past proclaimed their teachings
to the people by means of the twofold truth, in
order to lead people to a right way. Conventional
truth refers to ignorance or delusion which
envelops reality and gives a false impression. It
was by the worldly truth that the Buddha preached
that all elements have come into being through
causation. For those who are attached to Nihilism,
the theory of existence is taught in the way of the
worldly truth. According to the Madhyamaka
philosophy, Nagarjuna says phenomena have
reality of a sort. They are samvrti-satya, they are
the appearance of Reality. Appearance points to
that which appears. Samvrti is appearance, cover
or veil, which covers the absolute reality. In short,
that which covers all round is samvrti, samvrti is
primal ignorance (ajnana) which covers the real
nature of all things. Samvrti or pragmatic reality is
the means (upaya) for reaching Absolute Reality
(paramartha). Without a recourse to pragmatic
reality, the absolute truth cannot be taught.
Without knowing the absolute truth, nirvana
cannot be attained. Thus, in the Madhyamika-
karika, Nagarjuna confirmed: “From the relative
standpoint, the theory of Dependent Origination
(Pratitya-samutpada) explains worldly
phenomena, but from the absolute standpoint, it
means non-origination at all times and is equated
with nirvana or sunyata.”—Suy thit tuong ddi hay
sy tudng thé gian hay cdi thd'y vin con bi phién
nio chi phoi. Trung Luin Qudn cho ring chu Phat
trong qud khit 3 tuyén thuyét nhitng gido 1y clia
minh cho ching sanh bing phuong tién ‘nhi d&
nhim huéng din chiing sanh vao chianh dao. Cdi
nhin cia pham phu thdy van phdp 1a ¢6 that. Tuc
d&€ mudn néi d&n sy vd6 minh hay mé mudi bao
phii trén thuc tai, tao ra mdt cdm tudng sai 1Am.
Chinh theo tuc d&€ ma Dic Phat dd gidng ring tit
cd cdc phdp c¢6 dugc 1a do nhdn duyén. V&i
nhitng k& chip vao ‘khong’ cda hu vo ludn, ly
thuyé&t vé ‘hitu’ s& dudc gidng gidi theo phuong
dién tuc d€. Theo Ngai Long Tho trong triét hoc
Trung Qudn, hién tugng ciling cé mot thit thuc tai
tinh. Chiing chinh 13 bi€u hién cda thuc tai
(samvrtisatya) hay Th& Tuc P€. Bi€u hién chi
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dudng din d&n sy vat ma né biéu trung. Th& Tuc
d€ hay biéu hién clia thuc tai 12 bidu tugng, 12
bitc man, né che khuat thuc tai tuyét d6i hay
Thiing Nghia DP&. N6i tém lai, th€ d€ 12 nhitng gi
che khuat tat cd; th€ d&€ 1a vo minh che diy ban
thé cda tit ca su vat. Th€ Tuc d€ dugc hi€u theo
nghia ‘thyc tai thyc dung’ 1a phudng tién dé dat
t6i thyc tai tuyét d6i hay chan d€. Néu khong dva
vio thuc tai thuc dung hay th€ d€ thi khong thé
gido huin vé& chin ly tuyét ddi hay chin d&€. Va
néu khong biét chan ly tuyét doi thi khong thé dat
t6i Ni€t Ban dugc. Chinh vi th€ ma trong Trung
Quén Luan, ngai Long Tho di khing dinh: “Pitng
trén quan diém tuong ddi hay th€ d€ thi ‘Duyén
Khéi® gidi thich cho cdc hién tugng trin thé,
nhung nhin theo quan di€m tuyét d6i thi chan d&
mud6n néi d€n sy khdng sinh khdi vao moi lic va
twong duong véi ni€t ban hay sy tréng khong
(sunyata).”—See Two  Truths, and Four
knowledges (A).

Conventional truth of the mundane world

subject to delusion: Sammuti-saccam (p)—
Samvrti-satya (skt)—Tuc d€ hay chan 1y quy
udc—Superficial truth, or ordinary ideas of
things—Conventional Truth—Relative truth—See
Two Truths (A).

Conventional wisdom: Tri hué qui ugc.
Conventionalize (v): Qui ugc héa.

Conventual (n): Ngudi G trong tu vién.
Convergence (n): Sy hdi tu—Suy tip trung.
Conversion (n): Sy chuyén bi€n—Su trd lai—
Qui héa.

1) Affective conversion: Su hodn cdi tinh cam.
2) Intellectual conversion: Su hodn cdi tri thitc.
3) Moral conversion: Sy hodn cdi luan ly.
Conversion  through preaching and
observing Buddhist precepts: Héa Hanh—
Gido héa bing thuy&t phdp va hanh tri gidi luat
Phat—See Teaching and discipline.

Conversion to the right way: Chinh héa.
Convert:

1) (n): Ngudi d6i tin ngudng.

2) (v): Bring over— Céi h6a—Cé&m hoéa.
Convert from evil to good: Transform from
delusion to deliverance—Héa chuyén.

Convert the heterodox or opponents: Nghich
Ho6a—The ability of the Buddhas and bodhisattvas
to convert the heterodox or opponents—Kha ning
clia chu Phat va chu Bo Tit, gido héa nhitng ké
theo ta gido hay nhitng ngudi ddi dich v6i minh.
Convert or transform people according to
their conditions: Tuy Duyén Ho6a Vat—To
convert or transform people according to their
circumstances in general—Chuyén héa chiing
sanh tlly theo diéu kién hay hoan cénh cdia ho.
Convert someone: Gido hoéa ai (dua ai vao
dao)—The Buddha converted the Three Brothers
of Kasyapa—bPitc Phat gido hdéa ba anh em Tdn
gia Ca Diép.

Convert someone to a religion: Gido héa ai
theo dao nao.

Convert (v) and transport (v): Héa bo.

1) To teach and save: To rescue and teach—To
transform other beings. The region, condition,
or environment of Buddha instruction or
conversion—Gido héa va ciu d6. Moi
trudng, diéu kién hay hoan cdnh ndi Phat héa
dd ching sanh.

2) One of the three kinds of lands or realms; it is
any land or realm whose inhabitants are
subject to reincarnation: Mot trong ba loai
qudc do; day 1a cdi nudc clia nhitng ngudi
con phai ludn chuyén trong ludn hdi sanh ti.

i) Any land which a Buddha is converting, or
one in which the transformed body of a
Buddha. These lands are of two kinds: Coi
nudc an tru clia bién héa than Phat, gdm hai
loai.

i) Pure like Tusita heaven: Thanh tinh nhu cdi

trdi Pau Suit.

Vile or unclean like this world: O trugc nhu

cdi Sa Ba.

3) T’ien-T’ai defines the transformation realm
of Amitabha as the Pure Land of the West:
Tong Thién Thai thi cho ring d6 13 coi Tay
Phuong Tinh Do ctia Bic Phiat A Di Pa.

4) Other schools speak of the transformation
realm as the realm on which depends the
nirmanakaya: Céc tong phdi khac thi cho
ring d6 vira 1a héa d6 ma ciing 1a bdo do.

Converted to Buddhism: Pugc gido héa theo

dao Phat.

iif)
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Converted followers: Ho6a Thudéc—The
converted followers of a Buddha or bodhisattva—
Phat vad B tit c6 nhitng quyén thudc tir xua da
dinh gido héa.

Convey (v): Truyén dat.
Convey something: Carry
something—Truyén b4 cdi gi.
Convey (v) to the treasury: Ky Khd—Gti vao
kho—To convey to the treasury, i.e. as paper
money or good are transferable to credit in the
next world not only of the dead, but also by the
living in store for themselves, according to local
tradition—Theo truyén thong dia phuong, viéc ky
thac (d6t gidy tién) ching nhitng t6t cho ngudi
qud ving, ma ciing t6t cho ngudi s6ng budn bin
trong tiém.

on (transmit)

Conviction: Xdc tin—Personal conviction—Firm
belief—Niém tin tudng kién c6—Xac tin c4 nhan.
Conviction by thinking: Prativedha (skt)—
Chirng ngd—Attainment—Full understanding—
Mystic  insight—Penetration—Realization—The
realization of experiential proof of the dharma in
bodhi or nirvana—Chiing phdp hay nhdn thic
thau ddo vé Phap—See Realization.

Convince someone: Thuyét phuc ai.

Convoke (v): Triéu tap.

Conze, Edward (1904-1979): Name of one of the
pioneering European scholars of Buddhism, best
known for his famous work on the “Perfection of
Wisdom” (Prajna-Paramita) literature—Tén cta
mot trong nhitng vi hoc gid Phat gido tién phong &
Au Chiu, 6ng ndi ti€ng nhd tic phdm tri danh
“Bat Nha Ba La Mat.”

Cook meat for dogs and cats: Niu thit cho ché
meo dn—A Bhiksu or Bhiksuni who cooks meat
for dogs and cats, commits an Expression of
Regret Offence—Vi Ty Kheo hay Ty Kheo Ni
nio niu thit cho ché meo in, 13 pham gii Ba Dat
D&, phdi phit 16 sim hdi.

Cook sand for food: Chung Sa Tdc Phan—
Cooking sand for food, which is impossible—N&u
cdt 1am com, 13 chuyén khong thé nio xdy ra
dudc (trong Kinh Ling Nghiém, Dic Phat da
nhiin nhii ngai A Nan ring: “N&u nhu 6ng khong
cit ddt sy dam duc ma tu thién dinh thi ching
khdc ndo niu cdt md mudn thanh com, 1am gi c6
chuyén Ay! Trdi qua trim nghin ki€p, né vin 1a

cét néng, bdi cdi gdc clia né khong phdi 1a com,
nén van chi 1a cdt d6 ma thoi).

Cooking group: Cooking team—Ban Trai soan.
Cooking and working: Nau nuéng va lam
viec—In Buddhist cultivation, any activities
should be considered chances for cultivation.
Thus, cooking and working should be done in
mindfulness just as during sitting meditation or
walking meditation or other Dharma practices—
Trong tu tdp Phit gido, bit cif sinh hoat ndo cling
phdi dugc xem nhu 13 cd hoi d€ tu tap. Vi vay,
ndu nuéng va lam viéc phdi dudc 1am trong chdnh
niém giéng nhu trong lic toa thién hay hanh thién
hay nhitng tu tap khdc vay.

Cool off (v): Nguoi lanh.

Cooling water: Nu6c cam 19.

Coolness: Thanh Lanh hay trong tréo va madt
mé—This is one of the eight waters of merit and
virtue or eight kinds of water of virtues, or eight
virtues. It is said that these are characteristics of
water in the lakes and ponds in the Pure Land of
Amitabha Buddha—bP4ay 1a mdt trong tim cOng
dic duge vi véi tdm tdnh clia nude. Ngudi ta néi
day 1a tinh dic thi cda nu6c trong nhitng ao hd
ndi ¢6i Tinh PO ciia Pic Phit A Di Ba—See
Eight kinds of water of virtues, or eight virtues.
Cooperate (v): Hgp téc.

Co-operating cause: Pratyaya (skt)—En (jap)—
Circumstance—Condition—Duyén—See
Pratyaya.

Cooperation (n): Samana-arthata (skt)—Pdng
su—Su hgp tdc—Like work—Sharing a common
aim—Engaging in the same work—Cooperation,
or comaradeship
Cooperation with and adaptation of oneself to
others, to lead them into the truth—Pdng Su
Nhi€p hay tly sy wa thich clia chiing sanh ma
cling hgp tdc 1am viéc v6i nhau dé gitip din dit
ho di vao chin 1y—See Four elements of
popularity.

Co-operative (a): Dong su.

Co-operative causes: Sahabhuhetu (skt)—Co-
operative causes, as the four elements in nature,
not one of which can be omitted. The law of
mutuality, that is, the state of being mutually
conditioned. This is one of the six causes of all
conditioned things. Every phenomenon depends

and accommodation.
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upon the union of the primary cause and
conditional or environmental cause—Cau hitu
nhin—T0& dai cung thay phién nhau 1am nhin
duyén. Luat hd tuong, titc 12 tinh trang hd tuong
dnh huéng 1am diéu kién cho nhau. Py 12 mot
trong sdu nhan sanh ra cdc phdp hitu vi. Phdp hitu
vi sanh ra déu do sy hoa hgp cla nhan va
duyén—See Six chief causes in the Theory of
Causal Relation.
Co-operative things: Ciu Hitu Phip—Co-
existent conditions, or circumstances—Chu phdp
(t¢ dai dia, thdy, héa, phong) cing hién hitu va
ciing 12 tdc nhin trong moi diéu kién hay hoan
cénh.
Cope (v) with: Puong diu v6i—To cope with
difficulties: Puong diu vé6i nhitng khé khin.
Copier of classical works: Kinh Sinh—Bén vin
ghi lai cla cac bd kinh (khong phédi nguyén ban).
Copper wheel: Pong Luin—See Four wheels
(D).
Copper-wheel king: Pdéng Luin cho Thap
Tru—The copper-wheel king to the ten grounds,
one of the six kinds of cakravarti, or wheel kings,
each allotted to one of the six positions—See Six
kinds of cakravarti.
Copulation in the first and the second
devalokas: Tt Pao Lgi Giao Hinh—Suy giao hinh
(hay giao hgp) gita nhat va nhi thién—
Copulation in the first and the second devalokas,
i.e. the four heavenly kings (catur-maharajas) and
the Trimyastrimsas—Su giao hinh (hay giao hgp)
giffa nhat va nhi thién, nhu giit T Thién Vuong
va Pao Lgi Thién.
1) In the third, it is by embrace: Tam Thién giao
hinh biing cdch 6m nhau.
2) In the fourth, by holding hands: T& Thién giao
hinh biing cdch nim tay.
3) In the fifth, by mutual smiling: Ngii Thién
giao hinh biing cdch cling cudi.
4) In the sixth, by a mutual look: Luc Thién giao
hinh bing c4ch ciing ngé nhau.
Copy (v): Bit chudc—To imitate—To mimic.
Co-ordination (n): Sy phdi hgp.
Co-relation, co-existence and simultaneous
rise: Pong Thsi Cy Tic Tuong Ung Mdon—See
Ten profound theories.

Co-religionist: Bao hitu.
Core: Cot 16i—Nhan.
Core of the Buddha’s Teaching: Cot Lai Cia
Phat Phdp—Gido phdp cot tily clia Pao Phat:
1) Not to do any evil: Chu dc mac tac (khong
lam cac viéc 4c).
2) To cultivate good: Ching thién phung hanh
(siéng lam cdc hanh lanh).
3) To purify one’s mind: Ty tinh ky y (giit cho
tdm y thanh sach).
4) This is the Teaching of the Buddhas: Thi chu
Phat Gido (4y 13i chu Phat day).
Core of Pure Land method: Cuong Y&u Niém
Phat—The kernel of the Pure Land Method:
“Because of the birth and death, develop the
Bodhi mind with deep faith and vow to recite
Amitabha Buddha’s name until the time of rebirth
in the Pure Land.”—Vi sy sanh t, ma phdt tim
B6 dé véi tin nguyén siu niém tri Hong danh Phat
A Di Pa cho dén lic viang sanh Tinh Po
Coronated by all Buddhas together: T4t ca
Nhu Lai cing chung quan ddnh—See Ten kinds
of way of adornment of Great Enlightening
Beings (10).
Coronation as a mornach of all knowledge,
supremely independent: The guarantee that all
Buddhas receive of coronation as a mornach of all
knowledge, supremely independent, is a palace of
Enlightening Beings because they abide among
the adornments of the ten powers and perform the
autonomous deeds of all mornachs of truth—TAt
c chu Phat tho ky nhit thiét tri, qudn danh ty tai
vo thugng 1a cung dién ca BS Tit, vi tru thap luc
trang nghiém, 1am viéc tu tai ctia Phap Vuong—
See Ten kinds of palace of great enlightening
beings.
Corporal punishment: Nhuc hinh.
Corporeal features: Rupalakshana (skt)—Sic
Tuéng—External
appearance—The visible or corporeal features—
Tuéng mao sic thin bén ngoii, c6 thé€ nhin thdy
dugc hay cdc dic trung clia cd thé.
Corporeal manifestation of the spiritual
Buddha: Phip héa sinh thin—The nirmanakaya
of the spiritual Buddha.

Corpse (n): T thi.

manifestation—Material
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Corpse-ghost: Thi Quy—Called up to kill an
enemy—Quy t thi, dugc dung ddy va sai di giét
hai ké thu (ddy l1a mot tht chd thuit cda ngoai
dao).

Corpus of doctrine: Body of doctrine—Gido
thé.

Correct: Chinh (chdnh)—Pung—L€& phdi—
Genuine—Just— Right—True—See Eight minds
and Eight ways of developing the Bodhi Mind.
Correct cause: Chinh nhan—Direct
(Buddha nature of all beings)—See Two causes
D).

Correct contemplation: Right meditation—

cause

Chanh quén.
Correct Deeds: Chinh nghiép—See Eight
Noble Paths.
Correct dharma: Saddharma (skt)—

Saddhamma (p)—Chdanh Phdap—Chdnh Phdp
Tho—Correct Doctrine of the Buddha—Right
method—The period of correct Dharma—Correct

(right or true) doctrine of the Buddha also means

the right method, is often used as a name for the

Noble Eightfold Path—Chéanh Phap con la phuong

phép ding, thudng dugc dung d€ chi Bat Chanh

Pao.

(I) The meanings of “Saddharma”—Nghia ctlia
“Chanh Phap™:

1) True dharma: The period of Correct Law
(Correct Doctrine of the Buddha)—The
perfect age of dharma—The Proper Dharma
Age—The correct dharma age is the era
when the Buddha dwelled in the world. At
that time the Buddha taught the Dharma, and
there were genuine Arhats, great
Bodhisattvas, and the sages who appeared as
great disciples of the Buddha. The real period
of Buddhism which lasted 500 years (some
says 1,000 years) after the death of the
Buddha (entered the Maha-Nirvana).
Although the Buddha was no longer in
existence, His Dharma and precepts were still
properly practiced and upheld. Furthermore,
there would be many Buddhists who had light
karma and their mind were intrinsically good,
therefore, many of them would attain
enlightenment in
eighty to ninety out of one hundred cultivators

their cultivation. From

2)

a)

b)

would attain enlightenment. That is to say
there were true and genuine practitioners who
attained enlightenment. In the Lankavatara
Sutra, the Buddha said: “Mahamati! When
the right doctrine is comprehended, there will
be no discontinuation of the Buddha-
family.”—Thdi ky chdnh phdp la thdi buc
Phat thi hién trén thé gian d€ day Phat phap.
Trong thdi k¥ nay c6 nhiéu bic A La Hdn, Bo
T4t va cdc bic hién thdnh xut hién lam dé
tr cia Pdc Phat. Chdnh phdp 1a giai doan
kéo dai 500 ndm (cé ngudi néi 1.000 ndm)
sau ngay Phat nhdp diét. Tuy Phat da nhap
diét, nhung phdp nghi gidi luat cia Ngai day
va d€ lai vin con vitng chic. Hon nifa, trong
giai doan ndy ching sanh nghiép nhe tim
thudn, nén c6 nhiéu c6 t6i 80 d€n 90 phin
trim ngudi nghe phdp tu hanh dic qui. Nghia
1a c6 ngudi hanh tri chin chdnh va cé ngudi
tu ching. Trong Kinh Ling Gia, Bic Phat
no6i: “Nay Mahamati! Khi Chdnh Phdp dudc
hi€u thi s& khong c6 su gidn doan clia dong
giong Phat.”

In the Mahamaya Sutra, the Buddha
prophesied that after He entered the Maha-
Nirvana: Trong Kinh Ma Ha Ma Gia, Dic
Phat c6 tién dodn ring sau khi Ngai nhip
Niét Ban rdi thi.

One hundred years later, there will be a
Bhikshu named Upagupta (see Hai Muoi Tdm
T5 An Do (4)) who will have the complete
ability to speak, elucidate, and clarify the
Dharma similar to Purna Maitrayaniputtra. He
will aid and rescue infinite sentient beings:
Mot trdm ndm sau, c6 Ty Kheo Uu Ba Ciic
Da, dd bién tai thuyé&t phdp nhu Phi Liu Na,
dd dudc vo lugng ching sanh.

In the following one hundred years (two
hundred years after the Buddha’s Maha-
Nirvana), there will be a Bhikshu named
Silananda, able to speak the crucial Dharma
discerningly and will aid and save twelve
million beings in this Jambudvipa continent
(the earth): M6t trim nam sau d6 (tic 1a hai
traim ndm sau khi Phat nhdp diét), c6 Ty
Kheo Thi La Nan Pa, khéo néi phiap y&u, do
dugc mudi hai triéu ngudi trong chau Di€ém
Phu Pé.
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In the following one hundred years (or three
hundred years after the Buddha’s Maha-
Nirvana), there will be a Bhikshu named
Hsin-Lien-Hua-Ran, speak the
Dharma to aid and save five hundred
thousand beings: Mot trim nim k& d6 (tic 1a
ba trim nam sau khi Phat nhdp diét), c6 Ty
Kheo Thanh Lién Hoa Nhin, thuyé&t phdp do
dugc nita triéu ngudi.

One hundred years after Hsin-Lien-Hua-Ran
(four hundred years after the Buddha’s Maha-
Nirvana), there will be a Bhikshu named Niu-
k’ou, who will speak the Dharma and rescue
ten thousand beings: Mot trim nim k& nita
(ttfc bon trim nim sau khi Phit nhap diét), c6
Ty Kheo Nguu Khiu thuyé&t phiap d6 dugc
mot van ngudi.

One hundred years after Niu-K’ou (five
hundred years after the Buddha’s Maha-
Nirvana), there will be a Bhikshu named Bao-
T’ien, who will speak the Dharma to aid and
save twenty thousand beings and influence
infinite others to develop the Ultimate Bodhi
Mind. After this time, the Proper Dharma Age
will come to an end: Mot trim nim k€& ti€p
d6 (tdc 500 nim sau ngay Phit nhap diét), cé
Ty Kheo Bdo Thién thuy&t phdp do dugc hai
van ngudi va khi€n cho vd sd ching sanh
phét tAm vd thugng Bo PE. Sau d6 thi thdi ky
Chénh Phdp s& chdm dit.

Six hundred years after the Buddha’s Maha-
Nirvana, ninety-six types of improper
doctrines will arise, false teachings will be
born to destroy the Proper Dharma. At that
time, a Bhikshu named Asvaghosha will be
born. This Bhikshu will use great wisdom to
speak of the Dharma to combat these false
religions: Sdu tram ndm sau ngay Phat nhap
Niét Ban, c6 96 thif ta dao song diy, ta
thuy&t ndi 1én phd hoai Chanh Phdp. Lic dy
c6 Ty Kheo Ma Minh ra ddi. Ty Kheo nay
dung tri hué bién tai hang phuc ngoai dao.
Seven hundred years after the Buddha’s
Maha-Nirvana, there will born a Bhikshu
named Nagarjuna; he will use the power of
the Proper Prajna or great wisdom to destroy
false views to light brightly the Buddha’s
Dharma’s torch: Bay tram nam sau khi Phat

who will

nhdp diét, c6 Ty Kheo Long Tho ra ddi, dung

chdnh tri hay tri hué Bat Nha chan chdnh, x6

ngi cot phudn ta ki€n, ddt sing ngon dudc

Chénh Phap.

The Buddha’s teachings on “Saddharma” in

the Dharmapada Sutra—Nhirng 151 Phat day

vé “Chanh Phdp” trong Kinh Phdp Ci:

1) Long is the night to the wakeful; long is the
road to him who is tired; long is samsara to
the foolish who do not know true Law
(Dharmapada 60): Pém rit dai véi nhitng ké
mat ngli, dudng rat xa véi ké 1t hanh mdi
mét. Ciing th€, vong luin hoi sé ti€p ndi vo
tan v4i ké ngu si khdng minh dat chanh phép.

2) Eagerly try not to be heedless, follow the path
of righteousness. He who observes this
practice lives happily both in this world and in
the next (Dharmapada 168): Hang hai dung
budng lung, lam lanh theo Chanh phap.
Ngudi thuyc hanh ding Chdnh phdp thi ddi
nay vui ddi sau ciing vui.

3) Follow the path of righteousness. Do not do
evil. He who practices this, lives happily both
in this world and in the next (Dharmapada
169): Hay lam lanh theo Chanh phép, viéc ac
tranh khong lam. Ngudi thuc hanh ddng
Chédnh phdp, thi ddi ndy vui ddi sau cling vui.

Correct doctrines of the Buddha: Saddharma

(skt)—Correct views of the Buddha—Chanh

phdp—Phat ki&n.

Correct doctrine of the Buddha is divided

into five parts: Chdnh phdp cia Bdc Phat dugc

chia 1am nim phin—See Five parts of correct
doctrines.

Correct effort: Samyak-vyayama (skt)}—Chédnh

tinh tin—See Eight Noble Paths.

Correct Energy: Correct devotion—Correct

Zeal—Chdnh tinh tAin—Right energy—See Eight

Noble Paths.

Correct enlightenment: Sambuddha (skt)}—The

truly enlightened one or Correct enlightenment—

Tam Phat Ba.

Correct Examination: Vicara (skt)—Tu hay

cttu xét chinh chin 1am cho tim tdnh yén &n—

See Fifty-one Dharmas interactive with the Mind.

Correct and false: Genuine and false—

Orthodox and heretic—Chénh ta.

ety
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Correct karma: Chdnh nghiép—Thought and
invocation of Amitabha with undivided mind, as
the direct method—Niém Phit nhit tAim bAt loan
12 nhin chinh dwa d&n viéc ving sanh—See Two
classes of karma (II).
Correct knowledge:
Chénbh tri.

Correct Law: Chdnh phdp—See
dharma.

Correct Law Eye-Treasury: Chdnh Phip
Nhin Tang. Pdy 12 mot trong tim nguyén tic cin
ban, cla tryc gidc hay lién hé tryc ti€p v6i tim
linh cla trudng phdi Thién Tong—Correct Law
Eye-Treasury. This is of the eight
fundamental principles, intuitional or relating to
direct mental vision of the Zen School—See Eight
fundamental principles.

Correct Livelihood: Correct Profession—
Chédanh mang—See Eight Noble Paths.

Correct Memory: Chinh niém—Correct
Remembrance—See Eight Noble Paths.

Correct Meditation: Chdnh dinh—Correct
Concentration—Right  meditation—See Eight
Noble Paths and Right concentration.

Correct memory and correct samadhi: Niém
dinh (chdnh niém va chanh dinh).

Correct mind: Chianh tim—See Eight minds.
Correct oneself: Cdi dc tung thién—To leave
the evil and follow the good.

Correct recompense: Chinh Bdo—One’s
body—Being the resultant person, good or bad,
depends on or results from former karma—Direct
retribution of the individual’s previous existence,
such as being born as a man is the result of
keeping the five basic commandments for being
reborn as a man—LAam con ngudi hién tai, ot hay
x4u, ty thudc vio k&t qua clia nghiép ddi trudc,
nhu phdi giit cin bin ngil gidi n€u mudn tdi sanh
trd lai 1am ngudi—See Two rewards.

Correct rules: Chianh gigi—See Two grades of
commandments (A).
Correct-Semblance-Termination: Chanh
Tugng Mat—Three main periods of Buddhism,
the real or correct, the formal or semblance, and
the final or termination—Ba thdi ky chinh cta
Phét gido la thdi Chanh Phap, Tugng Phap, va

Samyak-jnana (skt)—

Correct

one

Mat Phdp—See Correct dharma, Saddharma-
pratirupaka, and Degenerate Age of Dharma.
Correct Speech: Chinh ngii—See Eight Noble
Paths.

Correct and straight: Chdnh tryc.

Correct Thought: Samyaksamkalpa (skt).

1) Chénh tu duy—See Eight Noble Paths.

2) Niém thyc—See Five kinds of spiritual food.
Correct understanding: Chinh ki€n—See
Right Understanding.

Correct View: Right view—Chénh ki€n—See
Eight Noble Paths.

Correct views of the Buddha:
doctrines of the Buddha—Phat ki€n.
Correct Vision: Chinh Ki€n—See Correct
Vision Sutra.

Correct Vision Sutra: Ki€n Chdnh Kinh—A
Bodhisattva name “Correct Vision,” a disciple of
the Buddha who doubted a future life, to whom
the Buddha is said to have delivered the contents
of the Correct Vision Sutra—Mot vi dé tir cia
Phat tén 12 Ki€n Chdnh, nghi ngd vé hiu thé.
Nhian d6 Phat da dwa ra nhiéu thi du d€ bic bd
nhitng thién ki€n mé chap (doan ki€n va thudng
ki€n) cia Ty Kheo Chdnh Kién.

Correct way of developing the Bodhi Mind:
Chanh—One of the eight ways of developing the
Bodhi Mind. This correct way of developing the
Bodhi Mind is not seeking fame, profit, happiness,
merit or blessings, but seeking only Buddhahood,
to escape Birth and Death for the benefit of
oneself and others. These are cultivators who,
above do not pray for luxury, below do not yearn
for fame, not allured by the pleasures of the
present, do not think of the merits in the future. In
contrast, they are only concerned with the matter
of life and death, praying to attain the Bodhi
Enlightenment fruit. Such development of the
Bodhi Mind is called “Correct,” or “Proper.” The
above is the way of developing the mind
according to true cultivators praying for
enlightenment and liberation. With this way of
developing the mind and cultivation, it is difficult
to find nowadays. In hundreds and thousands of
cultivators, it would be fortunate to find just one
or two such cultivators—MJot trong tdm cdch phat
tam B Dé. Céch phat tim B6 P& diing din nay

Correct
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12 ching cAu danh 1gi, khong tham cdnh vui ciing
mong qud phudc, chi vi thodt vong sanh ti, 1gi
minh 16i sanh ma ciu dao Bd Pé. Pbay 1a hang
ngudi trén khong ciu 1¢i dudng, dudi ching thich
hu danh, vui hién thé khong mang, phu6c vi lai
ching tudng. Ho chi vi sy sanh tf ma ciu qui Bd
Pé. Phét tim nhu thé goi 1a CHANH. Pay 1a 16i
phdt tAm clia bic tu hanh chin chdnh, chi ciu
mong gidi thoat. L&i phat tAim v cdch tu hanh
ndy ddi nay khé thé ndo thdy dugc, hoa hoiin lim
trong mudn ngan ngudi tu mbi c6 dugc mot hay
hai vi ma th6i—See Eight ways of developing the
Bodhi Mind.

Corrective wisdom: Samyagjnana (skt)—Chénh
tri—Tri hué chan chidnh—According to Zen
Master D. T. Suzuki in The Studies In The
Lankavatara Sutra, this is
categories of forms. Corrective wisdom, which
correct the deficiencies of errors of the ordinary
mental discrimination. Right Knowledge consists
in rightly comprehending the nature of Names and
Appearances as predicating or determining each
other. It consists in seeing mind as not agitated by
external objects, in not being carried away by
dualism such as nihilism and eternalism, and in
not faling the state of Sravakahood and
Pratyekabuddhahood as well as into the position
of the philosopher—Theo Thién Su D. T. Suzuki
trong Nghién Cdu Kinh Ling Gia, day 1a mot
trong niam phap tuéng. Tri hué chan chdnh thdy rd
nhitng 16i 1dm ctia sy phan biét ctia pham phu.
Chénh tri bao gdm hiéu diing ban chit clia Danh
va Tuéng nhu 12 sy xdc nhan va quyét dinh Iin
nhau. Chdnh tri 1a & chd nhin thdy céi tim khdng
bi dao dong bdi cdc ddi tugng bén ngodi, & chd
khoéng bi mang di xa bdi nhi bién nhu doan diét
hay thudng hiing, va & chd khong bi roi vao trang
thdi cia Thanh Vin hay Duyén Gidc, hay ludn
diéu cla cdc triét gia—See Five laws or
categories ().

Correctly concentrated: Bodhisattvas’ minds
are always correctly concentrated, they enter the
door of inconceivable liberation of enlightening
beings, and in one concentration they produce all
concentrations—Tam thudng chidnh dinh, khéo
nhap modn B tit bit tu nghi gidi thodt, & trong
mot tam mudi xuit sanh tit cd mén tam mudi—

one of the five

See Ten kinds of path of Great Enlightening
Beings (8).
Correctly receptive heart: Chinh Thuy TAm—
See Four imperishables.
Correlated (Favorable) conditions: Thuin
duyén.
Correlation: HS twong—Tuong quan—Quan hé.
Correspondence (n): Tuong xitng—Phl hgp—
Tuong tu.
Correspondence of hand, mouth and mind:
Thi Khiu Y Tuong Ung—In Yoga practices it
means the agreement among hand, mouth and
mind—Trong thyc tip Du Gia, diy 1a sy tudng
Ung gilta tay, miéng va y.
Corresponding causation: Sahabhuhetu (skt)—
Mutual causation—Simultaneous causes—The
simultaneous causal interaction of a number of
things, e.g. earth, water, fire,
Corresponding or mutual causation, i.e. mind, or
mental conditions causing mentation. One of the
six causes—T@ dai cung thay phién nhau lam
nhin duyén. Pdy la mdt trong luc nhdn. Tam
vudng 1a nhin ma khdi 1&€n tim s, coi tAm s§ 1a
nhidn ma khdi Ién tim vuong (vi bi thit tuong dng
nén goi la tuong tng nhan)—See Six chief causes
in the Theory of Causal Relation.

Corresponding dharmas: Mutual dharmas—

Tudng Ung Phip—The correspondence of mind

with  mental data dependent on five

correspondences—Tén goi khdc clia TAm va TAm

S&. Mot khdi tim va tAm sd dong thdi khdi day

hay sy tuong @ng gitta tAm va nhitng dit ki€n tinh

than tily thudc vao ngii quan, 1y ludn, ti€n trinh,
thdi gian va do6i tugng.

1) The correspondence among the senses: S& Y
Binh Pdng—TAm vuong y theo nhin cin thi
tAm sd ciing y theo nhin cin, ciing hiéu 16
thanh sic.

2) The correspondence among reasoning: S&
Duyén Binh Ping—Tam vudng duyén véi
thanh cdnh thi tdm s& cling duyén vdi thanh
cdnh, ma 1y luan.

3) The correspondence among the process:
Hanh Tu6ng Binh Pdng—TAm vuong hidu rd
thanh sic thi tim s3 ciing hiéu ro thanh sic
(ti€n trinh cda tAm vuong va tim sb).

and air.
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4) The correspondence among the time: Thdi
Binh Ping—Tam vuong khdi diy lic nao thi
tAm s& cling khéi day lic ay.

5) The correspondence among the object: Su
Binh Ping—Thé clia tim vuong 13 mot thi
thé clia tim sd ciing 12 mot.

Corresponding hinders: Mutual hinders—

Tuong Ung Phugc—The bond of illusion which

hinders the response of mind to the higher data,

one of the two kinds of bond—Mot trong nhi

phudc, tAim bi cdc phién nio hay hé phudc clia 4o

vong lam md& phén @ng cla tdm trudc nhitng dit

kién cao cap.

Corresponding law: Abhidharma (skt)—D3&i

Phap—The philosophy in the Buddha’s teaching,

the abhidharma; comparison of cause and effect—

Phip d6i quan hay d6i hudng, nghia 1a dung tri

hué ctia bac Thanh dao vo lau d€ ddi quén cdi ly

clia t d&€ Ni€t Ban—See Abhidharma.

Corresponsibility: Dong trach nhi¢m.

Corrupt feudalism: Phong ki€n tham nhiing.

Corrupt public morals: Bai tuc d6i phong.

Corrupt views: Hoai ki€n—See Corruptive

views.

Corrupted: Bai hoai—Debauched—Immoral—

Depraved.

Corrupted morals: Bai luin.

Corruption (n): Sy truy lac—Hu bai—Té héa—

Bai hoai.

Corruption of becoming: Bhavasavo (p)—Hitu

lau—See Three dharmas (XVI).

Corruption of desire: Kamasavo (p)—Duc

lau—See Three dharmas (XVI).

Corruption of ignorance: Avijjasavo (p)—Vo

minh 1du—See Three dharmas (XVI).

Corruptive views: Drsti-kasaya (skt)}—Hoai

Ki€n—Kién Trudc.

1) Bad views, the advocacy of total annihilation:
Ta ki€n bai hoai, 4m chi doan kién.

2) Wrong views which cause corruption of
doctrinal views, one of the five corruptions—
Ta ki&n khéi 1én 1am van duc Chdnh Phdp,
mot trong ngll trugc.

3) The corruption of means that
misguided, perverse views. The view that our
bodies are entities we possess, the view that

views

we are annihilated after death or else live on
forever, the view that we cling to with our
arbitrary opinions is best, and the view that
we will find salvation by our own subjectively
chosen methods. Because we are deluded by
such views and utterly submerged in them,
this is called the corruption of views—Kié&n
trugc c6 nghia dién dido ki€n. Si mé 1im
tudng thdy than ta va nhitng vat clia ta 1a c6
that. Chap ring than ta khi chét 1a hét hay
doan ki€n, hodc chidp thin ta con mii hay
thudng ki€n. Chdp ring nhitng y ki€n chi
quan 13 hay nhit, v chidp ring ching ta sé&
dudc cttu rdi biing nhitng cdch chon lya chd
quan cta chinh minh—See Five kinds of
turbidity.

Cosmic Buddhism: Phat Gido Vii Tru Ludn—

See Buddhist cosmology.

Cosmic period of the chaos of the world:

Kali-yuga (skt)—Khong ki€p—See Four kalpas.

Cosmic period of the world destruction:

Samvarta-kalpa  (skt)—Diét ki€p—See Four

kalpas.

Cosmic redemption: Sy ctu do phd quit—

Universal redemption.

Cosmogenesis (n): Thuy&t Vi tru ti€n héa.

Cosmological argument: Vi tru bién luin.

Cosmology: Vi tru ludn—See Buddhist
cosmology.
Cosmos  (n): Phip  gi6i—Billion-world

universe—Dharma realm—Universe.

Cosmos is infinite: Phip gigi vo bién—See Ten
kinds of infinite path of Great Enlightening
Beings.

Couch of flowers: Sang toa k&t bing hoa.
Council (n): Pai hoi ki€t tdp—See Buddhist
Councils.

Council for esoteric scriptures: Collection of
mantras, dharanis etc and of the Vajradhatu and
Garbhadhatu literature, attributed to Ananda or
Vajrasattva, or both—Bi mat két tap.

Council of Lhasa: A public debate reported in
sources, which
purportedly involved the Indian scholar-monk
Kamalasila and the Chinese meditation master
Ho-Shang Mo-Ho-Yen. According to Bu-Ston’s

several Tibetan and Chinese
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account in his “History of the Dharma,” the debate
was arranged by Trisong Detsen and was held in
Lhasa in 792. The central dispute, according to all
sources, concerned the proper understanding of
the path to awakening. Bu-Ston indicates that Mo-
Ho-Yen taught that awakening is attained
suddenly and is not a result of gradual training . It
dawns in a sudden flash of insight, after which all
mental afflictions are eliminated. Kamalasila
(One of the most important representatives of the
Madhyamika school in the 8" century. He played
an important role and had great influence on the
development of the Madhyamika school in Tibet)
who followed the Indian model of the five paths
(marga) and ten levels (bhumi), contended that
the process of awakening gradually removes
mental afflictions. Because these are deeply
rooted and are the result of countless lifetimes of
familiarization with negative thoughts and deeds,
they cannot be removed all at once. Bu-Ston
reports that the Indian side led by Kamalasila won
the debate and was declared to be the orthodox
Buddhist system, while the Chinese side was
defeated and forbidden to propagate its teachings.
Mo-Ho-Yen was reportedly so upset by the result
that after his return to China he sent assassins to
Tibet, who killed Kamalasila by squeezing his
kidneys. A Chinese account of the debate, written
by a disciple of Mo-Ho-Yen, reports that he won
the debate, but subsequent Tibetan records are
unanimous in declaring Kamalasila the victor.
Some contemporary Western scholars have raised
questions about the historicity of the debate and
its details, but it is clear that from that time
onward Chinese Buddhism was widely considered
in Tibet to be heterodox (trdi vdi gido ly dugc
chinh thitc cong nhin), and the tradition taught by
Kamalasila was viewed as authoritative—MOt
cudc tranh luan cdng khai dugc vai ngudn tin clia
Tay Tang va Trung Qudc tudng thuit lai, cudc
tranh luin chli y&u quan hé t6i hoc gid Phit gido
Tay Tang tén Kamalasila va Thién su Trung
Quéc tén Ho-Shang Mo-Ho-Yen. Theo truyén ké
clia truyén thong Bu-Ston trong quyén “Lich St
Gido Phdp” thi cudc tranh ludn dugc Trisong
Detsen sip x&p tai thi d6 Lhasa vao nim 792.
Theo ngudn tin ndy thi di€ém chd yéu cla cudc
tranh ludn lién hé tdi viéc am hiéu ding din vé

con dudng di d€n gidc ngd. Bu-Ston vach ra ring
Mo-Ho-Yen di day vé gidc ngd dugc dat dén mot
cdch tic thi chit khong phéi 12 tr tir. N6 md ra
trong mot 4nh chdp cla tué gidc, sau dé tait ca
nhitng phién nio déu bi tan diét. Kamalasila (Mot
trong nhitng dai bi€u quan trong clia trudng phai
Trung Pao vao th€ ky thit tim. Ong di déng vai
trd quan trong v ¢6 dnh hudng 1t 16n trong viéc
phat tri€n trudng phdi ndy trén dat Ty Tang),
ngudi da theo ki€u miu Phat gido An bo véi ngii
dao va thap dia, tranh luin ring chi c6 ti€n trinh
tiém ngd méi thdo g dugc hét phién nio ma thoi.
Do bdi nhitng thit nay da bdt ré that siu va la két
qui cda vo so ki€p ddi 1am ban vé6i dc tAm va dc
nghiép, nén chiing khong thé nao thdo gd ngay
lap tiéc duge. Bu-Ston tugng thuat ring vé phia
Phit gido An P9 dugc ngai Kamalasila huéng
din da thing cudc tranh luin va tuyén bd ring
gido phap cda ho 1a hé thong gido phdp Phat gido
chinh théng, trong khi vé& phia Phat gido trung
Qudc bi ddnh bai trong cudc tranh luin va bi cAim
chi truyén bd gido phdp. Ngudi ta tudng thuit
ring Mo-Ho-Yen 14y 1am byc tic vi két qua nay
va sau khi tr§ vé Trung Qudc dng da phdi nhitng
ké sit nhan t6i TAy Tang d€ am sit Kamalasila
bing cdch bép ndt trdi than cla ngai. Theo truyén
ké vé cudc tranh luan clia Trung Qudc, duge mot
dé t¥ cia Mo-Ho-Yen viét lai, thi Mo-Ho-Yen da
thing cudc tranh ludn nhung nhitng tai liéu sau d6
cia Tay Tang déu ddng thanh tuyén bo
Kamalasila 1a k& chi€n thing. Mot vai hoc gid
duong thdi cda Tay phuong di dit vin dé tinh
cich lich st vé chi ti€t ctia cudc tranh luin nay,
nhung 16 rang 1a ti ldc d6 trd di thi Phat gido
Trung Qudc dudce Phat gido Tay Tang xem 1a ta
gido (hay trdi véi gido 1y da dugc chinh thic cong
nhin), va xem truyén thdng dugc Kamalasila
gidng day 1a c6 thim quyén.

Council of Rangoon: Pai Hoi K&t Tap Kinh
Pién Ngudng Quang—Canonical council that was
convened from 1954 to 1956 to commemorate the
2,500 year after Sakyamuni Buddha’s death. It
was attended by 2,500 monks, who edited and
recited the texts of the Pali Canon for two years,
finishing on the day of the Buddha’s death
according to Burmese tradition. It was held inside
an artificial cave named Mahapasanaguha near
the World Peace Pagoda in Rangoon. It included
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monks from all Theravada countries and is
commonly referred to as the “sixth Theravada
council.”—Pai Hoi K&t Tap Kinh Pién Ngudng
Quang dudc triéu tip tif nim 1954 d€n nim 1956
dé€ tudng niém 2.500 nim sau ngay DPic Phat
nhip diét. C6 2.500 chu Ting tham dy, chu vi da
triing tung kinh dién biing ti€ng Nam Phan trong 2
nim rong rd, va chim ddt vao ngay ngay Dic
Phat nhap diét theo truyén thong Mién Pién. Pai
Hoi nay dugc t8 chiic trong mot cdi hang nhén tao
c6 tén Mahapasanaguha gin chiia Hda Binh Thé
Gi6i & Ngudng Quang. Pai Hoi bao gdm chu
Ting cla tat cd cdc xi theo Phit gido Theravada
va thudng dugc néi dén nhur 12 Pai Hoi K&t Tap
Kinh Dién 1dn thi Sdu theo truyén thong
Theravada.

Council of the Sangha: Hoi dong Ting gia.
Counsel (v): Khuyén du—To advise—To give
advice.

Counselled by a good spiritual advisor at

the time of near death: Previous or current
good karma. Although the person has created evil
karma, he has also practiced samadhi during his
curent lifetime. Thus, at the time of death, when
he is reminded by others, he easily achieves
concentration. If the dying person has
cultivated samadhi in this lifetime, he must have
done so assiduously in a previous life. That good
seed has now come to maturity. Therefore, thanks
to his previous good karma , once he is counselled
by a good spiritual advisor, he easily achieves
rebirth with just ten thoughts of Amitabha Buddha
at the time of death—Hanh gid tuy ¢6 tao dc,
song hodc hién dsi da cé tu tam mudi, nén khi
1am chung nghe ngudi nhic bdo, dinh lyc dugc dé
thanh. Py ciing thudoc vé hang ngudi ma trong
nha Phat goi 1a Thira Cap Gi6i Hudn. N€u hanh
gid hién ddi khong tu tam mudi, tat doi trude cling
da c6 huan tu. Hat giong lanh &y nay dén thdi ky
thuan thuc, nén khi 14m chung gip thién tri thitc
khuyén bdo, ké d6 nuong ndi tic thién nghiép,
trong mudi ni€ém ma dudc thanh cong—See Three
conditions that evil beings may be reborn in the
Pure Land.

Counselor (n): C6 vin—Khai dao vién.

Count (v) the beads: Lan chudi.

not

Count (v) the breath: S§ titc quan—To count
the breathings in order to calm the mind and body
for meditation—Thién bing ciach d€m hdi thd dé
lam thanh tinh tdim thin—See Anapanasatti.
Countenance (n): Dung nhan—Appearance.
Counterfeit (v): Gid mao—To forge—To fake—
To falsify.

Counterfeit Law: Thdi Tugng Phdp—The
period of Counterfeit Law is the time when the
truth preached by the Buddha still exists but is
learned and practiced as a matter formality, and
there is no longer enlightenment. In this period,
Buddhist monks devote themselves to gaining a
thorough knowledge of Buddhist doctrines and
formalities and are proud of themselves for being
learned. Some of them only keep the precepts and
practice them with indifference to others, and lead
religious lives aloof from the world. The rest are
weak followers. In such a period, Buddhist monks
have lost touch with the true life and soul of
Buddhism—Thdgi twgng Phap 12 thdi ma chin ly
do B¢ Phat thuy€t gidng vAn con, nhung dudc
hoc va thuc tap theo ki€u nghi thic, va khong con
su chitng ngd nita. Trong thdi ky nay cdc Tang si
cO ging dat dugc ki€n thiic vé Phat Phap va nghi
thitc rdi ty hio minh 13 ngudi tri thic. Mot s6
ngudi chi giit gidi va thyc hanh cho ty thin nhung
thd ¢ v6i ngudi khdc, va song ddi sdng ton gido
biét 1ap vdi ngoai ddi. Phan con lai 13 nhitng tin
dd yé&u kém. Trong thdi ky nay, cdc tu si Phat
gido khong con sy ti€p xic véi ddi va khdng con
12 linh hon that sy ctia Phat gido nita.
Counterpart: A person who corresponds to
someone else, who has the same function as
someone else—Ngudi tuong xitng (ddng su véi
ngudi khic).

Counting one’s breath: S Tic—The method
of counting the breath—Phuong phdp dém hoi
th6—While meditation, if it is hard to follow your
breath, Zen practitioners can count their breath.
As you breathe in, count 1 in your mind, and as
you breathe out count 1. Breathe in count 2,
breathe out count 2. Continue to count through 10,
then return to count 1 again. This counting is like
a string which attaches your mindfulness to your
breath. This exercise is the beginning point in the
process of becoming continuously conscious of
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your breath. Without mindfulness, however, you
will quickly lose count. When the count is lost,
simply return to count 1 and keep trying until you
can keep the count correctly. Once you can truly
focus your attention on the counts, you have
reached the point at which you can begin to
abandon the counting method and begin to
concentrate solely on the breath itself. When you
are upset or dispersed and find it difficult to
practice mindfulness, return to your breath: taking
hold of your breath is itself mindfulness. Your
breath is the wondrous method of taking hold of
your consciousness. One should not lose oneself
in mind-dispersion or in one’s surroundings. Learn
to practice breathing in order to regain control of
body and mind, to practice mindfulness, and to
develop concentration and wisdom—Khi thuc tap
thién quin, néu cim thiy khé theo ddi hoi thd
Thién gid c6 thé d€m hoi thd. Khi thd vao dé€m 1,
thd ra d€m 1; thd vio d€m 2, thd ra d€m 2. PEm
cho dé&n thit 10 thi bit ddu d&€m lai s& 1. Trong lic
thd nhu thé, sy d&€m s6 1 sgi diy budc tAm vao
hoi thd. Ban dau d€m 1a @€ chi y, kéo khong thi
d&€m 16n. Tuy nhién, n€u c6 d€m 16n, ¢t d€m trd
lai tr s6 mot va ct th€ dé€m t6i 10. P6 1a hinh
thic dinh tim nhdp mdn. Cot dugc tdm vao sy
dé&m rdi, dat d&€n cdi dinh tam so ding ndy thi bit
diu bd sy d&€m ma theo ddi hoi thd. Phuong phap
d&m hai thé dugc goi 1a S8 Tdc. Nhitng ldc tim
tri bi phan tdn khé tap trung d€ quan niém, chiing
ta lai ndm 14y hoi th. Ndm 14y hoi thd ciling 1a
quan niém. Hoi thd 12 mot phuong tién thin diéu
dé nim I4y tAm y. Khong dugc budng tha hoi thd
theo loan tudng va hoan cinh d€ ty dianh mat
minh. Phai bi€t diing hdi thd d€ nim 14y than tam,
thyc hién chanh niém, phat trién dinh tué.

Counting Rosary Beads Recitation: S§ Chau
Tri Danh—This is one of the ten kinds of oral
recitation. In this method, as the mouth recites, the
hand fingers the rosary. At first, thoughts are tied
to the rosary beads, but later on they gradually
move away from the beads, leading to the state of
one-pointedness of mind. This technique increases
the power of recitation in the same way that a
cane enables a mountain climber with weak legs
to ascend higher and higher. With this technique,
we should write down the number of recitations
per session or per day. This has the advantage of

forcing us to keep an exact count, eliminating the
affliction of laziness. However, we should take
care not to be too ambitious, attempting to
achieve too much too soon, or our recitation will
not be clear and distinct. The ancients, while
reciting the Buddha’s name over and over, did so
in a clear, distinct manner thanks to two factors:
correct understanding, and correct concentration
of mind. Elder Master Ou-I, the Ninth Patriarch of
Pure Land once taught: “There is no better or
loftier way to reach the state of one-pointedness
of mind. At first the practitioner should finger the
rosary, keeping an exact count, while reciting the
Buddha’ name over and over in a clear, distinct
manner, 30,000, 50,000 up to 100,000 times each
day, maintaining that number without fail,
determined to remain constant throughout his life.
Such recitation will, in time, become second
nature, not reciting being reciting. At that time,
recording or not recording no longer matters. If
such recitation, accompanied by earnest Faith and
Vows, did not lead to rebirth in the Pure Land, the
Buddhas of the Three Periods (past, present and
future) would all be guilty of false speech. Once
we are reborn in the Pure Land, all Dharma
methods will appear before eyes. If at the outset
we seek too high a goal, are over-confident and
eager to show that we are not attached to forms
and marks, preferring to study according to the
free and perfect method, we reveal a lack of
stability and depth in our Faith and Vows as well
as perfunctoriness (lam 14y 1&) in our practice.
Even if we were to lecture exhaustively on the
Twelve Divisions of the Dharma and become
enlightened to the 1,700 Zen koans, these would
merely be activities on the fringes of life and
death.” This advice is indeed a hand-guide for the
Pure Land practitioners—bPay 1a mdt trong mudi
phdp tri danh. S§ Chau Tri Danh 1a cich thic
miéng vira niém, tay vira l1an chudi. Ban diu y
niém con rang budc ndi trang hat, sau 1in budng
bd di d&€n cinh nhit tim. Phuong phdp s§ chiu
khi€n cho niém lyc manh mé&, vi nhu ngusi yé&u
chin di nii, nhd nuong ciy gy ma tién budc 1én
cao mii. Niém cdch may 1an lai cAn phdi ghi s
mdi thdi hoic mdi ngay 1a bao nhiéu ciu. Ghi s&
c6 di€ém 1¢i 12 bit budc ngudi tu phai giit dinh s,
trir dugc bénh bi€ng tré; nhung cin chd y ding
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qud tham mau tham nhiéu ma niém khong dugc
ranh ré ro rang. Ngudi xua tuy niém nhiéu nhung
ciing & trong sy’ ranh rd, do nhd hai di€m 13 thuan
thuc va dinh tim. Ngiu ich Pai Su, vi t3 tht chin
cla Lién Tong, tirng khai thi: “Mudn di dén cdnh
gidi ‘nhift tAm bat loan,” khong cé cdch chi ky
diéu khic. Trudc tién hanh gid cAn phai lan chudi
ghi s6, niém niém ranh ré ro rang, mdi ngdy hoic
ba mudn, nim muodn, cho d€n mudi mudn ciu, giit
khéa trinh quyét dinh ching thi€u, thé mot dsi
khong thay d8i. Niém nhu thé ldu ngay 1an lan
thuan thuc, khong niém van ty niém, chirng Ay ghi
s6 hay khong ghi s8 ciing dudc. Va niém nhu thé
kém thém tin nguyén tha thi€t, ma khong dugc
ving sanh, thi chur Phat ba doi déu mang 16i néi
doi. Khi da vang sanh, tdt cd phap mon déu dugc
hién tién. N&u nhu ban s vi ciu cao ty ¥, mudn
té ra khong chip twéng, mudn hoc theo 18i vién
dung ty tai, d6 12 tin nguyén ching bén siu, hanh
tri khdng hét stic; dit cé gidng sudt mudi hai phin
gido, gidi ngd mdt ngan bdy tram cong 4n, cling
1a viéc & bén by sanh t& ma thoi.” Ldi khuyén
day ndy that 1a cAy kim chi nam cho ngudi niém
Phat—See Ten kinds of oral recitation.
Countless (a): V0 Lugng—Boundless—
Immeasurable—Inconceivable—Infinite—
Measureless—Unlimited—There are four infinite
characteristics of a Bodhisattva: kindness, pity,
joy, and self-sacrifice—RAat nhiéu, khong dong
d&€m hay do ludng dude. C6 bdn thit vo lugng clia
vi Bd T4t la Tu, Bi, Hy, X4.

Countless aeons: There are three asankhyeya
kalpas, or the three countless aeons, or the periods
of a bodhisattva’s development—See Three
asankhyeya kalpas.

Countless hundreds of thousands of millions
of living beings: V6 lugng trim ngan mudn Gc
ching sanh.

Countless-Voices-King Buddha: V6 Lugng
Am Thanh Vuong Phat.

Countless worlds: V6 lugng thé gidi.

Country of all fragrance: Ching Huong Qudc
D6—The Pure Land—Qudc dd cia tdt cd huong
thom hay cdi Tinh P06 cia Piic Phat A Di ba.
Country people: Huong Nhan—Ngudi trong
lang—People of one’s village.

Couple with : bi doi vdi.

Courage:

1) Can trudng—Bravely.

2) Kién tri (bat thdi)—See Ten merits and Ten
merits of the cultivation of the mindfulness of
the body.

Courage-Donate Buddha: Diing Thi Phit.

Courage of Great Enlightening Beings: Su

can ddm cla chu Pai B4 Tdt—Great Enlightening

Beings carry out enlightening actions without

concern for their own bodies or lives. No one can

discourage or frustrate them—Bd Tét thyc hanh

B6 Tat hanh ching k€ thin mang khong gi tr§

ngai dugc—See Ten kinds of definitive mark of

Great Enlightening Beings.

Courageous Giving Buddha: Phit Dong Thi.

Courageous mind: TAm diing mdnh—See Ten

profound minds.

Course or declination of the sun to the

south: Daksinayana (skt)—Nam Hanh—The

course or declination of the sun to the south; the
half- year in which it moves from north to south—

M3t trgi trich vé phuong nam, cif sdu thing 1a né

di chuyén tir bic xudng nam mdt 1an.

Court of blessedness: Hall of blessedness—

Monastery—Phic dinh.

Court of the eight-petalled lotus in the

middle of Garbhadhatu: Trung Pai Bit Diép

Vién—The court of the eight-petalled lotus in the

middle of the Garbhadhatu, with Vairocana (Ty

L6 Gia Na) in the center and four Buddhas and

four Bodhisattvas on the eight petals—bién Sen

tdm Cénh.

(A) Vairocana Buddha in the center: Phat Ty L6
Gid Na & giita.

(B) Four Buddhas on the four petals—Bd&n vi
Phat trén bén cdnh chinh:

1) Aksobya in the East: Pong phuong A Stc B¢
Phat.

2) Ratnasambhava in the South: Nam phudng
Nam Phit.

3) Amitabha in the West: Tady Phuong A Di ba
Phat.

4) Amoghasiddhi in the North: Bic phuong Bt

Khong Phat.

Four Bodhisattvas in the four petals—Bd&n vi

B6 T4t trén bon cdnh phu:

©)
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1) Samantabhadra in the Southeast: Pong Nam
Phé Hién B4 Tit.

2) Manjusri in the Southwest: Tdy Nam Vin
Thu.

3) Avalokitesvara in the Northwest: Tdy Bic
Quén thé Am.

4) Maitreya in the Northeast: Pong Bic Di Lic.

Court expense: An phi—Court fees or costs.

Court of Manjusri: The second court of
Manjusri in the sacred host of the four courts—
Vién Vian Thu (d€ nhi vién) trong T& tring man
da la—See Four courts.

Court of Sakyamuni: The third court of
Sakyamuni in the sacred host of the four courts—
Vién Thich Ca (d¢ tam vién) trong T{ tring man
da la—See Four courts.

Court of Vairocana: Nhu Lai B0—Tathagata in
the Garbhadhatu group.

Courtesans (n): Ky ni.

Courtesy.

Courtesy (n): Politeness—L& phép—Thanh tao
nha nhin—Ngudi chdng nén ludn 1& do va thanh
tao nha nhin véi vg. Pay 1a mot trong ndm phap
cung kinh ctia chdng d6i v6i v¢ ma Pic Phat da
day trong Kinh Thi Ca La Viét—A husband
should always minister to her by courtesy. This is
one of the five ways for a husband to show
compassion and respect for his wife which taught
by the Buddha in the Sigalovada Sutta—See Five
ways for a husband to show respect for his wife.
Covenant (n): Kh€ u6c—Giao udc.

Cover (v): Che ddiu—To hide—There are five
covers, mental and moral hindrances, which
prevent sentient beings from seeing and practicing
good deeds—C6 nim ndp che hay nim chuéng
ngai vé€ tinh thin va ludn ly khi€n ching sanh
ching thdy ching tri dugc thién phap—See Five
sins and Five hindrances.

Covers and bonds: Cdi Trién—Covers and
bonds, i.e. the passions which stunt growth and
hold in bondage, such as five covers and ten
entanglements or bonds—Ngii trién cdi va thiap
trién—See Five hindrances and Ten bonds.
Cover of desire: Tham Duc C4i—One of the
five hindrances, the cover of desire which
overlays the mind and prevents the good from
appearing—MOt trong ngii cdi, nhitng phién nio

clia 1ong tham muén che 14p tAm thifc hitu tinh thi
khong cho phép thién phap ndy sinh. **See Five
hindrances.

Cover the face: Yém Sic—To cover the form,
or face, i.e. the death of the Buddha, or a noted
monk, referring to the covering of the face—Che
mit ngudi chét.

Covering: Mraksha (skt)—Phd (che dau)—
Covering or hiding something inside—See Eight
entanglements or evils, Ten bonds, and Fifty-one
Dharmas interactive with the Mind.

Covering the mud with straw: Trnastaraka-
vinaya (skt)—Nhu Thdo Phi Pja—See Seven
rules given in the Vinaya for settling disputes
among monks and nuns.

Covering over with grass: Trnastaraka-vinaya
(skt)—Nhu Thdo Phi Bia—See Seven rules given
in the Vinaya for settling disputes among monks
and nuns.

Covet (v): Ham mudén—To desire—To be fond
of.

Coveteous (a): Tham lam.

Coveting: Tham lam—Coveting
possessions is when we plan how to procure
something belonging to another person. While
coveting is a mental action no one else can see, it
can lead us to flatter, bribe, cheat or steal from
others to obtain what we desire—Tham lam ddi
Vv6i tai sdn ngudi khdc c6 nghia 13 tim cdch dé
chi€m doat vat khong phdi ctia minh. Khi tham
lam nim trong tAim y cla chiing ta thi khong
ngudi nao khic thid'y duge vi né vod hinh vo tuéng.
Nhung tdim tham nay lai c6 thé khi€n chiing ta
lam nhitng viéc xu ninh, ddt 16t, lira ddo hay trom
cdp d€ dat dugc nhitng diéu ma ching ta mong
mudn.

Coveting as the result of passion: Desire and
coveting—Duc tham.

Covetous mind: A desirous,
passionate mind—Duc tam.
Covetousness(n): Raga (skt)—Ragacarita (p)—
Abhijjha (p)—B4m tanh tham 4i—Su tham lam—
Lustful temperament. **See Six kinds of
temperament, and Seventy-five dharmas of the
Abhidharma Kosa.

Cow-bezoar aid: Nguu Hoang Gia Tri—Nguu
Vuong Gia tri—A charm used for childless

others’

lustful, or
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women to obtain children. The four words should
be written with ‘cow-bezoar’ on birch-bark and
carried on the person—MOot loai buia dung cho
dan ba hi€m mudn. N&u ngudi nit khong con, 14y
nguu hoang ma vi€t vao vé cidy hoa ma deo, thi it
lau sau s& c6 con (theo Kinh Thiat Cau Pé Phat
Mau S& Thuy€&t Chuan Pé Pa La Ni).
Cow-commandments: Nguu Gidi—According
to the Sastra on the Prajna Sutra, to live as a cow,
eating grass with bent head, as certain Indian
heretics are said to have done, in the belief that a
cow’s next reincarnation would be in the
heaven—Theo Pai Tri B Luin thi Gidi Triu la
s6ng nhu lodi triu, cdi diu gdm cb, nhu sy tin
tudng cia mdt sd gido phdi ngoai dao, ring kiép
sau triu sé ddu thai lam trdi.
Cow-dung: Gomaya (skt)—Nguu Phin—Phan
trau bo—Cow-dung, considered in India as clean
and cleansing; used by the esoterics for cleansing
the altar—Phong tuc An Do cho ring phan triu Ia
thanh tinh nhit. Mat gido dung phan triu dé trét
ban thg.

Cowardly: Hen nhit.

Craftman: Thg thi cong nghé.

Craftmanship: Thi cong nghé.

Crane-Grove: Hac Lam.

1) Crane grove, a name for the place where
Sakyamuni died, when the trees burst into
white blossom resembling a flock of white
cranes: Khu ring Hac Lim, noi Dic Phit
nhdp diét, § gitta hai hang cdy Ta La, nhiing
cdy nay bdng nd hoa tring gidng nhu nhitng
con hac tring nén c6 tén 12 “Hac LAm” (theo
Kinh Ni€t Ban thi khi Phat nhap Nié€t Ban,
ritng cdy Sa La & thanh Cau Thi Na déu bién
thanh tring gidng nhu hac tring vay).

2) Crane-Garden Monastery,
monastery in northern India: Hac Lam Ty—
Tén ctia mdt ty vién nim vé phia bic An Po.

name of a

Crave for sensuality: Love and desire—Love

of family—Craving for non-existence—Ai duc.

Crave (v) for something: Ask for something

earnestly—Desire something strongly—Tha thi&t

doi héi diéu gi.

Craving: Tanha (p)—Trsna (skt)—Ai duc.

(I) The meanings of “Craving”—Nghia ctia Ai
Duc: Affection—Desire—Greed—Lust

(tanha includes craving for sensuality, craving
for existence, and craving for non-existence).
According to Buddhism, so long as you are
caught in the iron pincers of craving, you
experience pain and afflictions. However, if
you wish to reduce or eliminate that pain, you
will have to subdue, and even renounce, your
strong craving for sensual pleasure. You are
confronted with a choice: to enjoy sensual
pleasure, you must be prepared to experience
suffering and afflictions, or to renounce
craving so as to delight in spiritual happiness.
There are no two ways at the same time for
you—Tham duc (4i duc bao gébm duc 4i, hitu
4i va vd hitu 4i). Theo Phit giad, chirng nao
ban con bi tr6i budc bdi nhitng dam mé say
dim cia duc vong, chirng d6 ban phdi nhan
chiu sy khd dau phién nio. Tuy nhién, néu
ban mudn gidm thi€u hay diét trir ndi khé Ay,
ban s& phdi ch& ngy va tir bd 1ong tham minh
liet v& 4i duc hay céc thi vui duc lac. Ban
phdi duong diu vé6i sy lya chon: thu hudng
thd vui nhuc duc d€ nhan lanh qua khd dau
phién nio; hoic 1a tir bd 4i duc d€ tim ngudn
vui trong hanh phiic tinh thin, chi ban khong
thé nao c6 cd hai con dudng nay ciing mot
Iic dugc.

(II) Categories of Craving—Phan loai Ai Duc:

1) According to The Connected Discourses of
the Buddha, Chapter Esanavaggo (Searches),
there are three kinds of craving—Theo Tudng
Ung B6 Kinh, Phim Tam CAu, c6 ba loai
Khéit Ai—See Three kinds of craving.

2) Tanha-kaya (p)—According to the Sangiti Sutta
in the Long Discourses of the Buddha, there
are six groups of craving—Theo Kinh Phing
Tung trong Trudng B Kinh, c¢6 sdu 4i thin—
See Six groups of craving.

(IIT) The Buddha’s teachings on Craving—Nhirng
151 Phat day vé Ai Duc:

1) Buddha taught: “Craving and desire are the
cause of all unhappiness. Everything sooner
or later must change, so do not become
attached to anything. Instead devote yourself
to clearing your mind and finding the truth,
lasting happiness.” According to The Long
Discourses of the Buddha, there are three
kinds of craving—DPtc Phat day: “Long tham



2)

3)

4)

5)

0)

7)

878

va duc vong 13 nhitng nhan clia khd dau. Moi
su moi vat déu ddi thay khong sém thi mudn,
viy ché nén tham dim vao bat cit vat gi. Ma
cAn phai tinh cAn nd luc tu hanh, cai d6i thin
tam d€ tim tha'y hanh phic mién vién.” Theo
Trudng B9, Kinh Phing Tung, c6 ba loai 4i—
See Three kinds of craving.

Craving grows like a creeper which creeps
from tree to tree just like the ignorant man
wanders from life to life like a fruit-loving
monkey in the forest: N&u budng lung thi
tham 4i ting 1én hodi nhu giéng cd Ty-la-na
moc tran lan, tif dJi ndy ti€p dén ddi no nhu
vugn chuyén ciy tim trdi (Dhammapada 334).
Whoever binds to craving, his
flourish like well-watered birana grass: N&u &
th€ gian ndy ma bi 4i duc budc rang, thi
nhitng diéu sdu khd cang ting mai nhu loai
cé ty-la gap mua (Dhammapada 335).
Whoever in this world overcomes this unruly
craving, his sorrows fall away just like water-
drops from a lotus leaf: N&éu & th& gian niy,
ma hang phuc dugc nhitng 4i duc khé hang
phuc, thi sdu khS ty nhién rung tan nhu nudc
ngot 14 sen (Dhammapada 336).

This is my advice to you: “Root out craving;
root it out, just like birana grass is rooted out.
Let not Mara crush you again and again as a
flood crushes a reed!: Pay la sy lanh ma Ta
bdo v6i cdc nguoi: “Cac ngudi hay don siic
vao dé€ nhd sach gdc 4i duc, nhu ngudi mudn
trir sach giéng cd ty-la phai nhd hét gdc né.
Céc nguoi ché lai d€ bi ma lam hai nhu loai
cd lau gip con hdng thiy!” (Dhammapada
337).

Latent craving is not conquered, suffering
recovers and grows again and again, just like
a tree hewn down grows up again as long as
its roots is unrooted: P&n cdy ma chwa dio
hét gbc ré thi tugc van ra hodi, doan trlr 4i
duc ma chua sach cin gdc thi khd ndo vin
ndy sinh trd lai mai (Dhammapada 338).

If in any man, the thirty-six streams of craving
are still flowing, such deluded person is still
looking for pleasure and passion, and
torrential thoughts of lust sweep him away:
Nhitng ngudi c¢6 di 36 dong 4i duc, ho manh
mé dong rudi theo duc canh ching chiit ngai

SOITOWS
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ngling, b&i vy ngudi dd c6 tAm ta ki€n, hing
bi nhitng tu twdng 4i duc lam trdi dat hoai
(Dhammapada 339).

Streams of pleasure and passion flow in all
directions, just like the creeper sprouts and
stands. Seeing the creeper that has sprung up
in your mind, cut it off with wisdom: Long ai
duc tudn chdy khidp ndi nhu gidng cd man-la
moc tran lan mit dat. Nguoi hiy xen gidng cd
dé dé dung tué ki€m doan hét cin gdc 4i
duc di (Dhammapada 340).

Common people are subject to attachment
and thirst; they are always happy with
pleasure; they run after passion. They look
for happiness, but such men caught in the
cycle of birth and decay again and again:
Ngudi ddi thudng vui thich theo 4i duc, ua
dong rudi luc tran, tuy ho c6 huéng ciu an lac
ma van bi quanh quin trong chén trAim luin
(Dhammapada 341).

Men who are crazed with craving, are
terrified like hunted hares. The more they
hold fast by fetters, bonds, and afflictions, the
longer they suffer: Nhitng ngudi tri truc theo
4i duc khdc nao thé bj sa lugi. Cang budc
rang vdi phién nio, cang chiu khS lau dai
(Dhammapada 342).

Men who are crazed with craving, are
terrified just like hunted hares. Therefore, a
monk who wishes his own passionlessness,
should first banish craving: Nhitng ngudi tri
truc theo 4i duc, khdc nio thd bi sa ludi.
Hang Ty kheo vi cAu v6 duc nén phai trudc
tv ging lia duc (Dhammapada 343).

To a wise man, the bondage that is made of
hemp, wood or iron, is not a strong bond, the
longing for wives, children, jewels, and
ornaments is a greater and far stronger
attachment: Pdi v6i ngudi tri, sy tréi budc
bing diy gai, biing cdy, bing sit chua phai
kién c&, chi c¢6 1ong luyé&n 4i vg con tai sdn
mdi thit sy 12 sy tréi budc chic bén
(Dhammapada 345).

The wise people say that that bond is very
strong. Such fetters seem supple, but hard to
break. Break them! Cut off desire and
renounce the world!: Nhitng ké dit ngudi vao
sa doa, 12 nhu sy tréi budc chic bén, né hinh
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nhu khoan dung hoa hudn ma thit khé long
thodt ra. Hay doan trir dirng dinh mic, lia duc
ma xuét gia (Dhammapada 346).

A man infatuated with lust falls back into the
stream as a spider into the web spun by itself.
He who cuts off this bond, retire from the
world, with no clinging, will leave all sorrow
behind: Nhitng ngudi say dim theo 4i duc, tu
lao minh trong lu6i budc nhu nhén gidng to.
Ai ditt dudce sy rang budc khong con dinh mic
nita, thi s& xa moi thong khd dé€ ngao du ty tai
(Dhammapada 347).

Men who are disturbed by evil thoughts,
swayed by strong passions and yearned only
for pleasure; his craving grows more and
more. Surely he strengthens his own fetters:
Nhitng k& bi tu tudng x4u dc 1am tao loan,
thudng ciu mong duc lac that nhiéu. Mong
duc lac ting nhiéu 13 ty tr6i minh cang thém
chic chin (Dhammapada 349).

He who wants to subdue evil thoughts, should
meditate on the impurities of the body. Be
mindful to make an end of craving, and to
stop Mara’s bond: Mudn lia xa 4c tudng hiy
thudng nghi t6i bat tinh. Hay trir hét 4i duc,
dimg d€ 4c ma budc rang (Dhammapada
350).

He who has reached the goal, without fear,
without craving and without desire, has cut off
the thorns of life. This is his final mortal body:
Buéc t6i chd citu cianh thi khong con s¢ hai;
xa lia 4i duc thi khong con nhiém 6: nhd 13y
miii tén sanh hitu thi chi con mdt thin ndy 1a
cubi cing, khong bi ti€p tuc sanh nita
(Dhammapada 351).

He craving,
attachment; who understands subtleties of
words and meanings; they are truly a great
wise who bear the final mortal body: Xa lia i
duc khong nhiém trudc, thdng dat tir vd ngai,
thau subt nghia vo ngai, va thit 16p cla tu cd,
d6 that 1a bac dai tri dai trugng phu, chi con
mot thin ndy I cudi cling, khong bi ti€p tuc
sinh nita (Dhammapada 352).

who is without without

**  See Twelve conditions of cause and effect.

Craving for annihilation: Vibhavatrsna (skt)—
Huy 4i (1ong ham mudén ty minh hiy diét).
Craving for becoming:

1) Bhava-raga (p): The underlying tendency to
lust for existence (becoming)—Hi@tu Tham
Tuy Mién—See Seven underlying
tendencies.

Bhava-tanha (p): H#u 4i—See Three
dharmas (XIV) (A), and Three kinds of
craving (I) (A).

Craving for cessation: Diét di—See Three
kinds of craving (I) (C), and Three dharmas (XIV)
©.

Craving for eternal life: Khao khdt song doi
vinh ciru.

Craving for existence: Bhavatrsna (skt)—Hitu
di—Hitu Khit Ai—When craving is associated
with the belief in eternal personal existence, it is
called “Craving for Existence and Becoming.”—
Khi tham 4i k&t hgp v6i ni€m tin noi sy tén tai
vinh hiing thi né dugc goi 1a “Hitu Ai.”—See
Craving and Three kinds of craving.

Craving for extermination: Phi hitu khat 4i
(khdng mudn hién hitu)—See Three kinds of
craving.

Craving for extinction: Vibhava-tanha (skt)—
Vo hitu 4i—See Three kinds of craving (I) (A).
Craving is a fire which burns in all beings:
Tham 4i 12 ngon 1ta dang chdy trong mdi ching
sanh.

Craving for the formless world:

1) Arupa-raga (p): V6 sidc 4i k&t hay tham vo
sdc—Lust or desire for formlessness—Greed
for the immaterial—Love in the realm of
formlessness—Attachment to the formless
world—See Five higher bonds of desire.
Arupa-tanha (skt): VO sic 4i—See Three
kinds of craving (I) (B), and Three dharmas
(XIV) (O).

Craving for good clothes: Khao khat mic dep.
Craving for good food: Khao khdt dn ngon.
Craving for immaterial existence: Aruparaga
(skt)—Vo sic duc.

Craving for immortality: Tham vong mudn bt
ti.

2)

2)
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Craving is linked to ignorance: Ai duc lién hé
v6i vd minh.

Craving for material things: Khao khit vit
chat.

Craving for mind-objects: Phip Ai—See Six
groups of craving.

Craving for non-existence: Vibhava-tanha
(p)—Vo6 Hitu Ai—When craving is associated
with the belief of “self-annihilation,” it is called
“Craving for non-existence.”—Khi tham 4i két
hgp v6i niém tin noi “ngd diét,” né dudc goi 1a
“Phi Hitu Ai."—See Craving and Three kinds of
craving.

Craving for pleasures: Khao khat thd vui.
Craving for power: Tham dim quyén th€.
Craving (thirst) for sensual pleasures: Duc
Khit Ai—See Three kinds of craving.

Craving for sensuality: Duc Ai—See Craving
and Three kinds of craving.

Craving for sights: Sic Ai—See Six groups of
craving.

Craving for smells: Huong Ai—See Six groups
of craving.

Craving for sounds: Thanh Ai—See Six groups
of craving.

Craving for tastes: Vi Ai—See Six groups of
craving.

Craving for things begets sorrow: Tanhaya-
jayati-soko (p)—Long khat 41 moi vat gdy nén
dau kh6—In the Anattalakkhana Sutta, the
Buddha taught: “The thirst for things begets
sorrow. When we like persons or things, we wish
that they belonged to us and were with us forever.
We do not stop to think about their true nature or
in our great enthusiasm refuse to think about their
true nature. We expect them to survive time, but
time devours everything. Youth must yield to old
age and the freshness of the morning dew
disappears before the rising sun. Both are
expression of the natural law of change—Theo
kinh V6 Nga Tudng, Bic Phit day: “Long khit 4i
moi vit gy nén dau khd. Khi ta yéu thich ngudi
hay vat ndo, ta u6c mong ring chiing thuc vé ta
va & mii bén ta. Thudng ching ta khong dirng lai
dé suy nghi vé ban chit clia chiing va trong niém
say sua ndng nhiét, chinh ta khong chiu nghi dén

thuc chdt cda ching. Ta u6c mong chiing vudt

thdi gian, nhung thdi gian lai hiy hoai moi vat.

Tudi xuin phai nhudng chd cho tudi gia va vé

tuoi mat clia suong mai phai bi€n mat trudc vang

hdéng ruc rd. C4 hai trudng hgp déu dién td quy

luat d6i thay ctia van hitu.

Craving for touches: Xic Ai—See Six groups

of craving.

Craving for the world of form: Rupa-raga

(p)—Rupa-tanha (skt)—Sic 4i—Sic 4i k&t hay

tham sic—Attachment to the world of forms—

Greed for the fine-material—Love in the realm of

form—Lust or desire for form—See Three kinds

of craving (I) (B), Five higher bonds of desire, and

Three dharmas (XIV) (B) (C).

Craving for the world of Sense-Desire:

Kama-tanha (skt)—Duc 4i—See Three kinds of

craving (I) (B), and Three dharmas (XIV) (B).

Craving for the world of sensual desire:

Kama-tanha (p)—Duc 4i—See Craving for the

world of Sense-Desire.

Craving for worldly material gain and

power: Tham dim vat chit va uy quyén tran thé.

Crazy ambition: Cudng vong.

Cream of mushroom: Kem nim.

Create (v):

1) Séngtao.

2) Tan phong.

Create (v) enemies: Giy thii k&t odn.

Create a favorable condition: Tao diéu kién

thuin 1gi.

Create (v) negative karma: Tao tdc dc nghiép.

Create (v) positive karma: Tao nghiép tot.

Create (v) an opportunity: Tao cd hoi.

Create (v) an oportunity for splitting hairs:

Gay ric 16i

Create the danger of a split in the Sangha:

Tao ra nguy cd ran nut trong gido hoi—A Bhiksu

or Bhiksuni who creates the danger of a split in

the Sangha, after having been warned three times

without listening deeply and changing his or her

way, commits a Sangha Restoration Offence—Vi

Ty Kheo hay Ty Kheo Ni ndo tao ra mdi nguy co

ran nit trong gido hoi 1a pham tdi Tang Tan.

1) Contribute to forming conflicting groups
within the Sangha, so that the energy of the
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practice goes down—G6p phin vao viéc lap
th€ tranh chip trong gido hoi, lam cho sy tu
tap di xuong.

2) Contribute to forming a splinter group within
the Sangha—G6p phan vao viéc l1ap phe lap
déng.

Create (v) unhappiness: Tao ra diéu bat hanh.

Created dharmas: Hiru Vi Phip—See Seventy-

five dharmas of the Abhidharma Kosa.

Creating obstacles for oneself due to lack of

full understanding of the Dharma: Ty giy
chuéng nan vi khong am tudng gido phip—See
Three causes of karmic obstructions.

Creation (n):

1) Sy sing tao.

2) Su tin phong trong gido hoi.

Creation of human: According to the Buddha,
human beings have not created by a creator god,
nor have they been the result of a long process of
evolution, as suggested by Darwinian and Neo-
Darwinian evolutionary theory. According to the
Buddha’s teachings, , there have always
people, though not necessarily on this planet. The
appearance of physical human bodies in any
particular location begins with
generation of “human karma.” Mind, not physical
body, is primary in that process. Human beings
are not independent of the other forms of sentient
life in the universe and can be reborn in others of
the Six Paths of Rebirth. Likewise, other sentient
beings can be reborn as human beings. What is
ultimately real about all living beings is their
Buddha-Nature and that cannot be created or
destroyed. At the very beginning, before heaven
and earth came into being, there were not any
people. There was no earth, no living beings, nor
anything called a world. Basically, none of those
things existed at all. And then, at the outset of the
kalpa, when things were coming into being,
people gradually came to exist. Ultimately, where
do they come from? Some say that people
evolved from monkeys. But what do the monkeys
evolve from? If people evolved from monkeys,
then why are there no people evolving from
monkeys right now? This is really strange. People
who propagate this kind of theory basically do not
have any understanding. They are just trying to

been

the mental

set up some special theory. Why could it not be
the case that people evolved from other living
beings?—Theo Pic Phit, con ngusi khong dugc
tao ra bdi thugng d€ sdng tao, cling khong 13 két
qud clia mot ti€n trinh ti€n héa lau dai theo nhu
thuyé€t ti€n héa cda Darwin cling nhu thuy&t Tan
ti€n héa. Theo gido phdp clia Piic Phat, con ngudi
da tirng hién hitu, khong nhat thi€t 1a trén dia cau
ndy. Sy hién hitu clia con ngudi tai bi't cit ndi dic
biét ndo ciing déu bit diu bing su phat khdi tinh
than vé “nghiép clia con ngudi.” TAm, chit khong
phdi la than, 12 y&u t6 chinh trong ti€n trinh nay.
Con ngudi khong doc 1ap véi nhitng hinh thic
khdc cda ching sanh trong vii tru va con ngudi ¢6
thé tdi sanh vao nhitng dudng khic trong siu
dudng sanh t&. Ciing nhu vy, cdc ching sanh
khéc ciling c6 thé tdi sanh lam ngudi. C4i chan 1y
t6i thugng ctia ching sanh clia chiing sanh 12 Phat
Tanh va cdi Phat Tanh nay khong thé tao ma
ciing khong thé diét. Tir vo thi, khi trdi dat chua
cO, chua c¢6 con ngudi. Chua cé trdi da't, chua c6
sinh vat, chua c6 cdi goi 12 th& gigi. Cin bin 12
chua c6 thit gi hién hitu. Va rdi, vao lic thanh lap
ki€p, khi 4y sy vat bit ddu hién hitu, con ngudi tir
tr xua't hién. Ho tr ddu dén? C6 ngudi néi ring
ho ti€n héa tir loai khi. Nhung loai khi tién héa tir
dau? N&u con ngudi ti€n héa tir loai khi, thi tai
sao biy gid khong thi'y con ngudi ti€n héa tir khi
nita? Piéu nay that 12 la. Nhitng ngudi chii xuéng
thuy&t ndy qua 1a khong c6 su hi€u bi€t. Ho chi
dé ra mot vai thuyét dic biét nao d6 ma thoi. Tai
sao con ngudi lai khong ti€n héa tir nhitng lodi
chiing sanh khédc, ma phai tir loai khi?
Creation of the mind: Citta-samskara (skt)—Su
sdng tao cia tAim—TAam Hanh.
1) Citta-samskara means mental formation: TAm
hanh 13 sy cdu tao clia tAm.
2) Creation of the mind: Sy sdng tao cla tAm.
3) Mental functions: Dung cda tAm.
4) The activities of the mind (heart): TAm hanh
12 tAm thay d6i tirng gidy tirng phiit.
5) Working on the mind for its control: Hanh
hoat nhim kiém soét tim.
Creation period: Vivarta (skt)—Thanh ki€p—
One of the four periods or kalpas known as
vivarta—MOot trong tif ki€p—See Four kalpas.

Creation without a cause, or spontaneous
generation: VO Nhin H@u Qua—Effect
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independent of cause—Chdp mudn vit khong

nhin, tv nhién ma c6 (khdng c¢6 nhin ma cé

qué)—See Four erroneous tenets (A).

Creationism (n): Thuy&t sdng th€.

Creative (a): Hiru Vi.

1) Productive: Active—Creative—Causative—
Functioning—Phenomenal—The  processes
resulting from the laws of karma—Hitu tdc—
Tao tdc hay ti€n trinh cda nghiép luc (pham
cédc sy vat do nhan duyén sinh ra déu 12 hitu
vi cd).

2) Opposite of passive, inert, inactive, non-
causative, laisser-faire: P&i lai vdi “vo vi”
von ty nhién nhu th& chit khéng do nhon
duyén sinh ra.

Creatively: Mot cdch sdng tao.

Creativity (n): Tinh sdng tao.

Creator (n): Dang sdng tao—Héa Cong—Thién

cong—Externalists believe that there exists a so-

call “Creator” or “Almighty God” who makes

(creates) and transforms all being at his will. The

Buddha taught that there is no so-called “Creator

God.” Human beings were not created by a

creator god, nor are they the result of a long

process of evolution, as suggested by Darwinian
and  Neo-Darwinian  evolutionary  theory.

According to the Digha Nikaya sutra, both

physical world and beings are not the products of

any creator, but merely the products of an
evolutionary process. In other words, everything
in this world whether good or bad, lucky or
unlucky, happy or sad, all come from the power of

a supreme Creator, the only Ruler to have the

power of reward and punishment. Buddhism, in

the contrary, is not a system of blind faith and
worship. In Buddhism, there is no such thing as
belief in a body of dogmas which have to be taken

on faith, or such belief in a Supreme Being. As a

matter of fact, Buddhism does not believe that

there exists a so-called Absolute God that is
essentially transcendent to human beings. So the

Buddha teaches “Dependent Co-origination” or

“Conditional Co-production” as the dharma or the

truth. This teaching emphasizes that everything is

temporally and ontologically interdependent, co-
arising and co-ceasing with everything else.

Nothing exists independently, or can be said to be

self-existing. Buddhism does not believe the
notion of ‘one enduring reality underlying the
Buddhism accept the
monotheistic notion of One Absolute God as the
ultimate reality. According to the Buddha’s
teaching, there have always been people, though
not necessarily on our planet. The appearance of
physical human bodies in anywhere begins with
the mental generation of human karma. Mind, not
physical body, is the primary factor in this process.
Human beings are not a special product of a so-
called God and are not independent of the other
forms of sentient life in the universe and can be
reborn in others of the six paths of rebirth.
Likewise, other sentient beings can be reborn as
human beings—Ngoai dao tin ring c6 modt ding
tao héa hay thugng d& c6 thé ty y tao dung nén
van vat. N6i cdach khdc, moi sur vat, hoa phiic, xdu
t6t, vui khé trén th€ gian déu do quyén ning ciia
mot ding tao héa t8i cao, mot vi chida t€ duy nhat
sang tao c¢6 quyén thudng phat. Pao Phit, ngudc
lai, khong phdi 12 mot hé thong clia niém tin va
sy thd phugng mi qudng. Pdc Phit day ring
khong c6 cdi goi 1a “Thugng d€ sing tao.” Chiing
sanh khong dugc sing tao bdi mot ding thugng
d€ hay dang tao dung, ciing khong phdi 1a k&t qui
clia ti€n trinh ti€n héa 1adu dai nhu da dé nghi
trong thuyét ti€n héa cta Darwin. Theo kinh
Trung B0, thé€ gi6i tv nhién va con ngudi khong
phai 12 sdn phdm ciia bt ky ménh 1&énh sing tao
clia mdt ding sing tao nao, ma ching chi don
thudn 1a nhitng k&t qua clia ti€n trinh ti€n héa ma
thoi. Trong dao Phit, khdong cé nhitng thd nhu
long tin theo gido diéu hay long tin vio ding tdi
thugng. That ra, Phat gido khong tin ring c6 mot
ding tuyét doi siéu viét hon con ngudi. Chinh vi
vay ma DPic Phat thuyét gidng vé thip nhi nhin
duyén hoic 1y duyén khdi. Phdap duyén kh&i nhan
manh cdc phdp déu tiy thudc 14n nhau ci vé hai
mit hién tugng 1in ban thé, ciing déng sanh va
ddng diét v6i cdc phap khac. Khong c6 thit gi c6
thé ton tai doc 1ap hoic c6 thé néi 1a ty ton tai.
Phat gido khong tin ring c6 mot thyc thé duy nhat
trong vii tru; va Phat gido cling khdng chidp nhin
khdi niém nhat thin ctia mot dang Tuyét P&i nhu
12 mot thuc thé t6i hau. Theo gido thuyét cia Pic
Phat thi ldc ndo ciing c6 con ngudi, khong nhit
thi€t 1a & hanh tinh nay cla ching ta. Sy xuit

universe’; nor does
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hién ctia mot than thé vat chit clia con ngudi tai
bAt cif ndi ndo déu bit diu v6i sy phét sinh tinh
thin cla “nghiép chiing sanh.” Chinh cdi tim, ch&
khong phai 12 than thé vat chat 1a cin nguyén cia
ti€n trinh nay. Con ngudi khong phai 12 sin phdm
dic biét cla cdi goi 12 Thugng d€, va con ngudi
khong dugc ddc 14p véi nhitng hinh thifc tai sanh
khéc clia ching sanh va c6 thé tdi sanh trong luc
dao. Ciing nhu vdy, nhitng chiing sanh khic cling
c6 thé tdi sanh lam ngudi.

Creatures (n): Satta-sacetano (p)—Sattva-
sacetana (skt)—Living beings—Ching sanh—
Ham linh—Living creatures—Conscious beings—
Sentient beings—See Sattva, Nine kinds of birth,
and Nine realities.

Creatures that crawls on their bellies: Hung
Hanh—Such as snakes—Loai bd sdt biing bung,
nhu lodi rin.

Creatures not Killed for me: Con vat khong
phdi vi minh ma bi gi€t—See Nine kinds of clean
flesh.

Credibility (n):Tinh ddng tin.

Credulity: (n): Tinh nhe da.

Creed (n) Tin diéu.

Cremate a body: Hoa thiéu xdc (tra ty).
Cremate onself alive: Nhuc Bing—To cremate
oneself alive as a lamp or as incense for
Buddha—Khoét thin minh lam dén dé€ ciing
dudng Phat.

Cremation: Jhapita (skt)—Hda taing—L& tra ty
(hda thiéu).

Crematorium: (n): Lo hda thiéu.

Crest of flame: Ngon Ira.

Criminal: Ké pham ti.

Crimson Tiger Ghost King: Quy Vuong Xich
Crispy (a): Don.

Criterion (n): Tiéu chuAin—Criteria (plural).
Critical importance of the moment of death:
Su khin y&u lic 1am chung.

Critical reflection: Phé binh phén tinh.
Criticism (n): Sy chi trich—Suy phé binh.

e  Historical criticism: Lich s phé phédn hoc.

e Literary criticism: Phé phan vin hoc.

e  Textual criticism: Phé phan van tu.

Criticize (v): Phé binh—Chi trich—To find fault
with.

Criticize or condemn things that one is not
sure: Phé binh va lIén dn nhitng gi minh khong
bi&t rd—A Bhiksu or a Bhiksuni who criticizes or
condemns things that he or she is not sure in order
to gain money, material benefits, or admiration for
himself or herself, commits an Expression of
Regret Offence—Vi Ty Kheo hay Ty Kheo Ni
nao phé binh hay I&én 4n nhitng gi minh khong biét
ré nhiim muu ciu lgi ich vé tién tai vat chat hay
danh vong, 13 pham gi6i Ba Dat B¢, phai phat 15
sdm hoi.

Criticize or look down on an offering made
by a donor: Phé binh hay coi thudng phdm vt
cling dudng cda thi chi—A Bhiksu or Bhiksuni
who criticizes or looks down on an offering made
by a donor to the Sangha, commits an Expression
of Regret Offence—Vi Ty Kheo hay Ty Kheo Ni
ndo phé binh hay coi thudng pham vat ma thi chd
ciing dudng cho gido doan, la pham gidi Ba Dat
D&, phdi phat 16 sdm hdi.

Criticize oneself: Ty ché trich minh.

Criticize too severely: Mat sit.

Criticized: Bi chi trich.

(The) Critique of Pure Reason: Phé binh Iy
tinh thudn ly.

Crooked: Ta vay—Dishonest.

Cross (n): Hinh chit thap.

Cross-legged position: (skt)—
Sitting in a lotus posture—Kiét gia phu toa (ngdi
ki€t gia hay ngdi trong tu th€ hoa sen—See
Padmasana.

Padmasana

Cross over: Paramita or Samatikram (skt)—To
pass
transgress—Chuyén h6a—Po—Siéu qua.

Cross over the cycle of death and rebirth:
Siéu sinh.

Cross (v) someone over: Chuyén héa hay do
thodt ai—To rescue—To liberate.

Cross over the threefold world: Siéu quéa tam
gidi.

Crosswise and lengthwise: Hoanh Tung—
Ngang doc—Across and direct.

over—To save—To transform—To
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Crosswise or short way of Mahayana: Hoanh
sieu—Pudng ngang hay dudng tit cia Dai thita—
See Two ways of passing over or bliss.
Crosswise and upright: Hoanh Thu—To lay
across or stand upright—Hoanh Tung hay Ngang
Doc.

Crow-Nested Zen Master: Thién Su O Sao.

Crowd (n): Pan (bay)—Flock—Herd—
Multitude.
Crown (n):

1) Vuong mién.

2) Apex: Pinh—Summit—Top.
Crown-Enlightenment: Dénh Thdnh—The
crown (warm spot) stands for Sainthood or Corwn
Enlightenment. When the body of the deceased (a
person who has died for three or four hours) is
completely cold except for the crown. That means
the spirit of the dead has left the body by the way
of the crown and the person has been reborn in
the realm of saint. In other words, if the spirit left
the body through the crown of the head, we are
absolutely certain the spirit of the person who has
just died has attained liberation to the enlightened
realm—Khi mot ngudi di chét dude vai gis, khip
than thé chd nao ciing gid lanh nhu bing, nhung
van con diém néng trén dinh diu, nghia 1a thin
thitc clia ngudi ndy do ndi dinh ddu ma xuat ra
khéi than xdc, tic 1a ngudi ffy tai sanh vao coi
Thanh. Néi cach khic, khi than thifc clia ngudi
chét xuat ra tir ndi dinh diu, chiing ta bi€t chic 1a
than thic cla ngudi Ay dugce siéu thodt vé noi
Thénh cdnh.

Crown prince: Hoang thdi t.

Crown (warm spot) stands for rebirth in the
Sainthood: Panh Thdnh, mot trong sdu diém
néng t6i hau tiéu bi€u cho sy tdi sanh ndi luc
dao—The crown (warm spot) stands for Sainthood
or Corwn Enlightenment. This is one of six places
in the body that represent the six paths of
rebirth—See Six places in the body that represent
the six paths of rebirth.

Crucial elements all Pureland cultivators:
According to Great Master Ch’i-Sun, the
twelfth of the thirteen Patriarchs of Pureland
Buddhism, there are eight crucial elements all
Pureland cultivators must often reflect and
remember—T4am Piéu C6t Y&u Cla Ngusi Tu

Tinh D§: Eight crucial elements for Pureland
cultivators—Theo T& Tinh Pai Su, T8 thit 12 cla
Lién Tong Thiap Tam T6, ¢6 tim diéu c6t y&u ma
ngudi Phat ti tu Tinh P can phdi nén ghi nhé
nim long—See Eight crucial elements for Pure
Land cultivators.

Crude appearance: Coarse form—Crude
form—Unrefined manifestation—Tho Tuéng—
The grosser  or of
unenlightenment or ignorance mentioned in the
sastra on the Prajna Sutra—Theo kh&i Tin Luin
day 1a sdu thd tuéng vd minh (chua gidc ngd)—
See Six coarser stages.

Crude words: Thdo Ngon—Coarse, evil,
immature, rough, words—Coarse, rude, rough,
immature words or talk—Evil words—Rough
outline, preliminary words—Ld&i néi thd ac.

Cruel act: Bao hanh.

Cruel ghost: Lé quy—See Ten kinds of ghosts
that will be reborn as an animal to continue to
pay their debts.

Cruel habit of eating meat: Théi quen an thit
tan nhAn—This habit will cause an entire
transformation in the features of a Bodhisattva,
whose skin emits an offensive and poisonous
odour—Théi quen in thit tan nhin niy lam thay
ddi toan bd dang vé dic trung ctia mot vi B6 Tit,
khi&n da cda vi &y phdt ra mot mui hoi théi khé
chiu va doc hai—See Eight reasons for not eating
animal food.

six cruder forms

Cruelty (n): Tan bao—Hai giGi—See Three
dharmas (XI).

Crusade (n): Thanh chi&n (trong lich sit cia gido
hoi Thién Chua).

Crush prairie grass with a stone block: Dung
tdng dd de 1én cdé dai—See Three analogies
concerning retrogression of practitioners who
have experienced awakening.

Cry for sale the robes of a deceased monk:
Xuéng Y—Con goi la C6 Y, hodc Co6 Xudng,
nghia 12 khi trong hang Ty Kheo c6 vi thi tich,
dem phan phdi y 40 clia vi ndy cho ching T¥
Kheo c¢6 mit goi 1a Xuéng Y (khi mdt vi Ty Kheo
thi tich, di vat cda vi ndy dugc chia 1am hai loai
khinh trong khdc nhau. Vang bac, rudng vuon,
nha cta la clia quy hay trong vat, dugc dua vao
hang vat thudng try; con y 4o ca sa chiing Tang
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déu c6 goi 1a thudng vat, dugc phan phdi cho
chiing Ting c6 mit bing cich goi chu Ting lai dé
thinh ban nhitng thudng vat ndy).

Cryptic single-word reply to a question:
Nhit Ty Thién—Requiring meditation for its
apprehension. It is Zen or Ch’an method.

Crystal: Clear—trong nhu pha 1é.
Crystal-Adornment-King Buddha: Luu Ly
Trang Nghiém Vuong Phat.

Crystal clear: Trong sdng.

Crystal-wheel king: Luu Ly Luin cho Thép
bia—The crystal-wheel king to the ten stages,
one of the six kinds of cakravarti, or wheel kings,
each allotted to one of the six positions—See Six
kinds of cakravarti.

Cuda (skt): Chu Pao La—Chu La Phdat—Tiéu
K&—Chu La—A topknot left on the head of an
ordinand when he receives the commandments;
the locks are later taken off by his teacher as a
sign of his complete devotion—Bac Sa Di khi
nhdp dao trén ddu van con d€ mot chém tée con,
sau d6 thiy s& cit bd dé ching td quyét tim tu
hanh theo Phat clia ngudi aYy.

Cudapanthaka (skt): Chd D6 Bdn Thic Ca—
Name of the sixteenth of the sixteen arhats—Tén
cla vi La Hén thd 16 trong 16 vi La Hdn.
Culla-malinkyaputta-sutta (p): Sutta of small
exemples—Cii la kinh—Tiéu Du Kinh.
Culminate (v): Pat d€n cao d6 hay cuc diém.
Culmination (n): Apex—Chdép dinh.
Culpability (n): Tinh trang c6 toi.

Culpable (a): C6 toi—Dbdng trach.

Cult: Tong phdi—Sect.

Cult of Vairocana: Dai Nhyt Tong—The cult of
Vairocana especially associated with the
Garbhadhatu or phenomenal world—Trudng phai
Pai Nhyt, lién hé vdi Thai Tang Gidi hay th€ gidi
hién tugng.

Cultivate (v): Abhyasa (p & skt)—Trau ddi—
bao luyén— To develop—See Carya.

Cultivate the awareness: Tu tip tinh thic.
Cultivate Bodhicitta: Practice Bodhicitta—
Develop the mind of Enlightenment—Tu tip B
Dbé tam.

Cultivate the Bodhisattva’s virtues: Tu Bd
Tat hanh.

Cultivate ethical conduct: Sila (skt)—Gidi—
Keeping the precepts—Training in Moral
discipline by avoiding karmically unwholesome
activities—Hu#n luyén dao difc, tir bd nhitng hoat
dong nghiép khong trong sach—See Three ways
of discipline of a hearer (B).

Cultivate evil: Tu Ac—Huén tip nhitng diéu 4c,
ngudgc lai véi bdn tdnh dc—Cultivated evil in
contrast with evil by nature.

Cultivate extensive great practices: Tu quing
dai hanh—See Ten ways of receiving the
prediction of Buddhahood (B).

Cultivate with good advisors: Luon nuong
theo chu thi€én hitu tri thifc, nhitng ngudi lau thong
kinh dién, tinh chuyén tu hanh d€ dugc huéng din
ding din. Pay 12 mot trong nim dic tdnh cin bdn
clia ngudi tu thién—Should always cultivate with
good advisors, who have a thourough knowledge
of the and who zealously practise
meditation to obtain the right guidance. This is
one of the five basic characteristics of any Zen
cultivators—See Five basic characteristics of any
Zen cultivators.

Cultivate good deeds with zeal: Nhi€p Thién
Tinh TAn—Chim tu thién phdp khong bi€t mét
mobi—See Three kinds of vigor.

Cultivate a good heart: Plant a good heart—
Pao luyén thién tam.

Cultivate good roots: Tu tip cin lanh.
Cultivate goodness: Tu Thién—The goodness
that is cultivated, in contrast with natural
goodness—Tu tap thién phap, ddi lai v6i bim
tadnh thién.

Cultivate gradually: To cultivate little by little
or step by step—Ti€m tu.

Cultivate of happiness by doing offerings to
those who are still in training in religion:
Hoc nhin dién—Tu tip phuSc bing cich ciing
dudng nhitng ngudi hdy con dang tu hoc—See
Two fields for the cultivation of happiness (B).
Cultivate the heart: Tu tam.

Cultivate in helping those in trouble: Field of
compassion—Bi dién.

Cultivate measureless virtues: Vo lugng cong
diéc déu tu hanh di—See Ten kinds of

sutras
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adamantine mind of commitment to universal
enlightenment (10).

Cultivate meritorious virtues: Tu cdc cong
dic.

Cultivate the nature: Tu Tinh—Tu chinh rén
luyén than tAim dé trd vé cdi ban tdnh thanh tinh
chiing sanh (Phdt tdnh)—The natural
proclivity.

Cultivate one’s heart and improve one’s
character: Tu tAm dudng tinh.
Cultivate one’s mind: Fortify
spiritually—Tu tap tAm (tu dudng).
Cultivate oneself in right practice: Carya
(skt)—Tu hanh.

Cultivate the perfection: Trau doi sy hoan
thi€én—A True Buddhist always cultivates his or
her perfection of patience and forebearance—
Ngudi Phat tit chon thuin ludn trau ddi sy hoan
thién biing sy nhin nai va bén chi.

Cultivate the practices of Enlightening
Beings: Tu hanh B6 Tit—See Ten kinds of
Buddha-work in all worlds in all times of the
Buddhas (B) (7).

Cultivate the practices of Enlightening
Beings unceasingly: Tu hanh Bd tit khong thoi
nghi—See Ten kinds of way of adornment of
Great Enlightening Beings (10).

Cultivate right action: Bodhisattvas always
cultivate right action, teaching sentient beings to

5
cua

oneself

make them peaceful and harmonious—Hing tu
chanh nghiép, gido héa ching sanh, khi€n cho ho
dudc diéu phuc—See Ten kinds of path of Great
Enlightening Beings (8).

Cultivate all roots of goodness and bringing
them to fulfillment: Tu tat ci thién cin déu
khié&n thanh tuu, ty bi€t tho ky—See Ten ways of
receiving the prediction of Buddhahood (A).
Cultivate all roots of goodness to perfection:
Chu Bd Tidt tu tdt cd thién cin déu khién rot
rdo—Bodhisattvas cultivate all roots of goodness
to perfection. This is one of the ten kinds of rules
of behavior of great
Enlightening beings who abide by these can attain
the supreme discipline of great knowledge—bay
12 mot trong mudi ludt nghi ctia chu Pai B6 Tit.
Chu Bd Tit an tru trong phdp ndy thdi duge luat

enlightening beings.

nghi dai tri v6 thugng—See Ten kinds of rules of
behavior of great enlightening beings.

Cultivate the small, expend the great: Nuoi
cdi nhé thi mat cdi 16n (Dudng ti€u di that dai).
Cultivate ten good deeds: Tu hanh thip
thién—See Ten Good Deeds.

Cultivate all things to be cultivated: Trau dbi
tat cd nhitng gi can trau doi.

Cultivate (v) true awareness: Ludn tu chdnh
niém—See Ten kinds of actions of knowledge (4).
Cultivate virtues: Tu cic cong dic.

Cultivate virtue: Improve oneself morally—Tu
ddc.

Cultivate the way and attain the realization:
Tu dao va chitng dic.

Cultivated virtues to consummation: Tu cic
cong ditc déu di vién midn—See Ten kinds of
Buddha-work in all worlds in all times of the
Buddhas (B) (5).

Cultivating: Trong trot—This is one of the eight
things unclean to a monk or a nun—Pay la mot
trong tdim tht u& hanh cta chu Ting Ni—See
Eight things which are unclean to a monk or a nun.
Cultivating the mind: Tu tim—Usually the
word “mind” is understood for both heart and
brain. However, in Buddhism, mind does not
mean just the brain or the intellect; mind also
means consciousness or the knowing faculty, that
which knows an object, along with all of the
mental and emotional feeling states associated
with that knowing. Thus, cultivating the mind
means practicing the “four great efforts” in the
Buddha’s teachings: We try to diminish the
unwholesome mental states that have already
arisen and to prevent those that have not yet
arisen from arising. At the same time, we make
effort to strengthen those wholesome mental
states that are already developed, and to cultivate
and develop the wholesome states that have not
yet arisen—Thudng thi tim cé nghia la tim 6c.
Tuy nhién, trong Phat gido, tim khdng chi ¢6
nghia 1a by 6c va tri tu€¢; ma né con c6 nghia la
“Thitc” hay quan ning cida tri gidc, gitp ta nhin
bi&t mdt d6i tugng cling véi moi cdm tho clia né
lién hé dén c4i bi€t nay. Nhu vay tu tAm chinh 1a
phdp mdn “T& Chdnh Can” ma Pic Phat da day:
Tu tAm 13 ¢6 1am sao diét trir nhitng ba't thién da
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sanh; nhitng bat thién chua sanh thi giif cho ching

dirng sanh. Pong thsi ¢ ging nudi dudng va cling

¢6 nhitng thién tAm nio chua sanh.

Cultivating the practices of Enlightening

Beings: Tu B6 T4t hanh bi€t d6 nhu h6a—See

Ten peerless states of Great Enlightening Beings.

Cultivating all the sciences of enlightening

beings: Gidi tu tit cd s& hoc clia B6 Tat—See

Ten kinds of precepts.

Cultivation (n): Abhisevana or Abhyasin (skt)—

Su tu tdp—Practice—Practicing.

(A) See Carya and Two kinds of devotions or
practices.

(B) The two modes or values of observing
commandments—Hai phuong cdch hay gia tri
cla tri gidi—See Two modes of practices (A).

(C) Two methods of Buddha Recitation—Hai
cach niém Phiat—See Two modes of
practices (B).

(D) According to The Commentary on the Ten
Stages of Bodhisattvahood, there are two
paths of cultivation—Theo Thap Tru Ty Ba
Sa Luén, ¢6 hai 16i tu hanh—See Two paths
of cultivation.

(E) See Three sources of cultivation.

Cultivation apart from all definitions and

constructions: Bat khd thuyét, vo ngdn thuyét,

ly ngdn thuyét—See Ten kinds of infinite path of

Great Enlightening Beings.

Cultivation in contrary order: Dy Tu—

Nghich Tu—To observe in contrary order; to

observe before death the Buddhist rites in

preparation for it—Nhirng Phat sy sau khi mdt
ngudi da qué vang.

Cultivation of Emptiness, signlessness,

wishlessness, and nondoing: Tu tip vé khong,

v tudng, vO nguyén, vd tic—See Ten kinds of

infinite path of Great Enlightening Beings.

Cultivation on Equanimity: Tu tip TAm Xd—

Equanimity is not an intellectual concept, nor is it

another thought to played with in our mind. It is a

state of mind, a specific quality of consciousness

or awareness to be attained through cultivation. In

order to obtain equanimity, we have to exert a

great deal of effort to cultivate on it, we have to

train our mind and transform our basic attitude
towards others. Equanimity does not only mean to

renounce the material world, but it also means not
to develop attachment, nor aversion towards
anybody. There is no room for biased views or
unequality in the mind of equanimity. A person
with the mind of equanimity will take this
unbiased views and equality that he has towards
both friends and unknown people. If after a period
of time of cultivation on the mind of equanimity,
our feeling of attachment to our friends, aversion
to our enemy and indifferent to unknown people
will gradually fade away. This is the sign of
progress in our cultivation. Sincere Buddhists
should always remember that the mind of
equanimity does not mean becoming indifferent to
everyone, but it is a mind of equality and
unbiased views towards anyone—Tam x& khong
phdi 12 mot khai niém tri thie, cling khong 1a mot
y tudng d€ cho tAm minh duia gidn. TAm x4 14 mot
tAm thdi ddc bi€t ma ching ta dat dugc nhd tu
tap. Mudn dugc tim xa can phai nd luc tu tap,
phai luyén tam, phdi chuyén héa thdi do ma ta
thudng c6 d6i v6i ngudi khdc. TAm x4 khong chi
c6 nghia 1a x4 ly vdi th€ gi6i vat chat, ma né con
c6 nghia 1a khong luyén 4i hay thit ghét mot ai.
Khong c¢6 chd cho dinh ki€n hay bat binh ding
trong tAm x4. Ngudi c6 tAm xa ludén dem tAm binh
déng va khong c6 dinh ki€n ra ma ddi xi v6i thin
hitu hay ngudi khong quen biét. N&u sau mot thdi
gian tu tip tAm x4, nhitng cdm gidc thuong ban,
ghét thit va diing dung v6i ngudi khong quen biét
s& tir tir mdJ nhat. P6 13 ddu hiéu ti€n trién trong
tu tap ctia minh. Phat t thudn thanh nén luén nhé
ring tim x4 khong phai 1 cdi tAim ding dung véi
tdt cd moi ngudi, ma 1a cdi tAm binh ding va
khong dinh ki€n véi bat ¢t mot ai—See Four
immeasurable minds.

Cultivation of good roots for those in want
of merits: Ding cdc phdp lanh d€ citu t& ngudi
khong ditc—See Ten meritorious deeds (II).
Cultivation of Great Enlightening Beings:
Sy tu hanh ctia chu Pai B Tiat— According to
the Flower Adornment Sutra, there are ten kinds
of cultivation of Great Enlightening Beings.
Enlightening beings who abide by these can
achieve the supreme cultivation and practice all
truths—Theo Kinh Hoa Nghiém, Phim 38, c6
mudi diéu tu hanh cia chu Pai B6 T4t. Chu B6
Tt an tru trong phap nay thdi tu duge dao qua vo
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thugng va dat dugc tat cd cdc phdp—See Ten
kinds of cultivation of Great Enlightening Beings.
Cultivation of happiness by doing offerings

to those who are still in training in religion:
Hoc nhan dién—Tu tdp phu6c bing cich ciing
dudng nhitng ngudi hdy con dang tu hoc—See
Two fields for the cultivation of happiness (B).
Cultivation of the indestructible realm of
reality: Bit hoai phdp gi6i—See Ten kinds of
infinite path of Great Enlightening Beings.
Cultivation means changing the karma: Tu
La Chuyén Nghiép—Although the supreme goal
of Buddhism is the supreme Enlightenment and
liberation, the Buddha also taught that Buddhist
practice is the source of happiness. It can lead to
the end of human suffering and miseries. The
Buddha was also a man like all other men, but
why could he become a Great Enlightened One?
The Buddha never declared that He was a Deity.
He only said that all living beings have a Buddha-
Nature that is the seed of Enlightenment. He
attained it by renouncing his princely position,
wealth, prestige and power for the search of Truth
that no one had found before. As Buddhist
followers, we practice Buddhist tenets, not for
entreating favors but for for following the
Buddha’s example by changing bad karmas to
good ones or no karma at all. Since people are
different from one another, some are rich and
intelligent, some are poor and stupid. It can be
said that this is due to their individual karma, each
person has his own circumstances. Buddhists
believe that we reap what we have sown. This is
called the law of causality or karma, which is a
process, action, energy or force. Karmas of deeds,
words and thoughts all produce an effect, either
happiness or miseries, wealth or poverty. Karma
does because if
everything is predetermined, then there would be
no free will and no moral or spiritual
advancement. Karma is not fixed, but can be
changed. It cannot shut us in its surroundings
indefinitely. On the contrary, we all have the
ability and energy to change it. Our fate depends
entirely on our deeds; in other words, we are the
architects of our karma. Cultivating in accordance
with the Buddha’s Teachings means we change

not mean ‘“determinism,”

the karma of ourselves; changing our karmas by
not only giving up our bad actions or misdeeds,
but also forgiving offences directed against us by
others. We cannot blame anyone else for our
miseries and misfortunes. We have to face life as
it is and not run away from it, because there is no
place on earth to hide from karma. Performing
good deeds is indispensable for
happiness; there is no need of imploring favors
from deities or simply showing repentance.
Changing karma also means remembrance of
karma and using wisdom to distinguish virtue from
evil and freedom from constraint so that we are
able to avoid evil deeds, to do meritorious deeds,
or not to create any deeds at all. Changing karma
also means to purify our minds rather than
praying, performing rites, or torturing our bodies.
Changing karma also means to change your
narrow-minded heart into a heart full of love and
compassion and accomplish the four boundless
hearts, especially the hearts of loving-kindness
and compassion. True Buddhists should always
remember that sooner or later everyone has to die
once. After death, what can we bring with us? We
cannot bring with us any worldly possessions; only
our bad or good karma will follow us like a
shadow of our own—Du muc dich t8i thugng cda
dao Phit 1a gidc ngd va gidi thodt, Dic Phat cling
day ring tu 13 coi ngudn hanh phiic, hét phién
ndo, hét khd dau. Phat ciing 12 mot con ngudi nhu
bao nhiéu con ngudi khic, nhung tai sao Ngai tr§
thanh mdt bac gidc ngd vi dai? Pic Phat chua
tirng tuyén b Ngai 13 thin thanh gi ci. Ngai chi
néi ring ching sanh moi loai déu c6 Phat tinh hay
hat gidng gidc ngd va sy gidc ngd & trong tim tay
clia moi ngudi, r6i nhd r&i bd ngai vi Thai T, clia
cdi, va quyén luc d€ tu tap va tim cAu chan Iy ma
Ngai dat dugc gidc ngd. Phat t& ching ta tu khong
phdi mong cdu xin 4n hué, ma phai tu tap theo
guong hanh ctia Ptc Phat, phdi chuyén nghiép
x4Au thanh nghiép lanh hay khéng con nghiép nao
nita. Con ngudi ¢ ddi gidu c6 va thdng minh,
ngheéo hén va ngu dét. Mdi ngudi mbi khdc, mdi
ngudi mot hoan cdnh riéng bié€t sai khdac nhau.
Phat tf tin ring nguyén nhan chi vi mdi ngudi tao
nghiép riéng biét. BPay chinh la ludt nhdn duyén
hay nghiép qud, va chinh nghiép tic dong va chi
phdi tit ca. Chinh nghiép noi than khiu y tao ra

our own
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két qua, hanh phic hay khd dau, giau hay ngheo.
Nghiép khong c¢6 nghia 1a s& phan hay dinh ménh.
Né&u tin vao s& phan hay dinh ménh thi sy tu tip
dau con can thi€t va 1gi ich gi? Nghiép khong c&
dinh ciing khong phdi 1a khong thay d6i dugc.
Con ngudi khong thé dé€ bi giam him trong bon
bitc tudng kién cd clia nghiép. Ngudc lai, con
ngudi ¢ kha ning va nghi lyc c6 thé 1am thay ddi
dudgc nghi€p. Van ménh ctia chidng ta hoan toan
tuy thudc vao hanh dong cda chinh chiing ta; néi
céch khdc, chiing ta chinh 12 nhitng nha kién tric
ngdi nha nghiép cia chinh chiing ta. Tu theo Phit
12 tv minh chuyén nghiép. Chuyén nghiép la
ching nhitng phai bé moi tit xAu ctia chinh minh,
ma ciing dirng quan tim dé€n nhitng hanh dong
x4u clia ngudi khdc. Chiing ta khong thé ndo dd
16i cho ai khac vé nhitng khd dau va bat hanh clia
chinh minh. Ching ta phdi d6i dién véi cudc sdng
chit khong bd chay, vi c6 chd ndo trén qui dit
ndy 1a chd cho chiing ta chay tron nghiép clia
minh diu. Vi th€ ching ta phdi chuyén nghiép
biing cdch tu tip cdc hanh lanh d& mang lai hanh
phic cho chinh minh, hon la cau xin hoic sdm
hdi. Chuyén nghiép 1a thudng nhS tSi nghiép,
phdi diing tri tué d€ phan biét thién 4c, lanh di, tuw
do va tréi budc dé€ tranh nghiép 4c, lam nghiép
lanh, hay khong tao nghiép niao cid. Chuyén
nghiép con 1a thanh loc ti tim hon 13 cu nguyén,
nghi 1& ciing ki€n hay tv hanh xdc. Ngoai ra,
chuyén nghiép con l1a chuyén cdi tim hep hoi ich
ky thanh cdi tim mén thuong rong 16n va thanh
tyu tAm t bi bing cdch thuong x6t ching sanh
moi loai. N6i cich khic, chuyén nghiép 1a thanh
tyu td vo lugng tdm, ddc biét 1a hai tAm tir va bi.
Phat tt chian thuin nén ludn nhé ring trong ddi
ndy ai ciing phdi mot 1an chét, hoic sém hoic
mudn; khi chét, khong ai mang theo dugc bt ci
thit gi clia trin tuc, chi c6 nghiép lanh hay nghiép
dit do minh tao ra s& phdi theo minh nhu hinh véi
béng ma thodi.

Cultivation method: Phip Mo6n—Dharma
Door.

Cultivation of mindfulness of the body:
Than Hanh Niém Tu Tap—According to the
Kayagatasati-Sutta in the Middle Length
Discourses of the Buddha, cultivation of
mindfulness of the body means when walking, a
person understands that he is walking; when

standing, he understands that he is standing; when
sitting, he understands that he is sitting; when
lying, he understands that he is lying. He
understands accordingly however his body is
disposed. As he abides thus diligent, ardent, and
resolute, his memories and intentions based on the
household life are abandoned. That is how a
person develops mindfulness of the body—Theo
Kinh Than Hanh Niém trong Trung B6 Kinh, Tu
tap than hanh niém 13 khi di bi€t riing minh dang
di; khi didng biét ring minh dang ditng; khi nim
bi€t ring minh dang nim; khi ngdi biét ring minh
dang ngdi. Than thé dugc xit dung thé€ nao thi
minh bi€t than thé nhu thé 4y. S6ng khong phong
dat, nhiét tAm, tinh cin, cdc niém va cic tu duy
vé th€ tuc dugc doan trit. Nhd doan trir cdc phdp
4y ma ndi tAm dudc an trd, an toa, chuyén nhit
va dinh tinh. Nhu vay 1a tu tdp thin hanh niém.
Cultivation of moral and spiritual growth:
Reén luyén dao difc va tinh than.

Cultivation of morality: Trau dbi dao dic.
Cultivation of no thoughts, no dwelling, no

cultivation, and no accomplishment: Tu Vo
Niém, V6 Tru, V6 Tu, va V6 Chitng—According
to the Sutra In Forty-Two Sections, Chapter 11,
the Buddha said: “Giving food to a hundred bad
people does not equal to giving food to a single
good person. Giving food to a thousand good
people does not equal to giving food to one person
who holds the five precepts. Giving food to ten
thousand people who hold the five precepts does
not equal to giving food to a single Srotaapanna.
Giving food to a million Srotaapannas does not
equal to giving food to a single Sakridagamin.
Giving food to ten million Sakridagamins does
not equal to giving food to one single Anagamin.
Giving food to a hundred million Anagamins does
not equal to giving food to a single Arahant.
Giving food to ten billion Arahants does not equal
to giving food to a single Pratyekabuddha. Giving
food to a hundred billion Pratyekabuddhas does
not equal to giving food to a Buddha of the Three
Periods of time. Giving food to ten trillion
Buddhas of the Three Periods of time does not
equal to giving food to a single one who is without
thoughts, without dwelling, without cultivation,
and without accomplishment."—Theo Kinh T
Thap Nhi Chuong, Chuong 11, Bdc Phat day:
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“Cho mdt trim ngudi dc dn khong bing cho mot
ngudi thién dn. Cho mot ngan ngudi thi€n an
khong bing cho mot ngudi tho ngii gi6i an. Cho
mdt van ngudi tho ngli gii in khong bing cho
mot vi Tu-Pa-Hudn an. Cho mot triéu vi Tu-bBa-
Hudn dn khdng bing cho mot vi Tu-Pa-Ham in.
Cho mdt trim triéu vi Tu-Pa-Ham in khong bing
cho mot vi A-Na-Ham an. Cho mdt ngan tri€u vi
A-Na-Ham in khong biing cho mé6t vi A-La-Hdn
dn. Cho mudi ty vi A-La-Hdn dn khong biing cho
mot vi Phat Bich Chi d&n. Cho mét tram ty vi Bich
Chi Phit @n khong bing cho mot vi Phat Ba Ddi
in (Tam Thé& Phat). Cho mdt ngan ty vi Phiat Ba
D&i dn khong bing cho mot vi VO Niém, Vo Tru,
Vo6 Tu, va V6 Ching dn.”

Cultivation of the non-movement: Tu hanh
bat dong—According to the Platform Sutra of the
Sixth Patriarch’s Dharma Treasure, the Sixth
Patriarch, Hui-Neng, taught: Good Knowing
Advisors, one who cultivates non-movement does
not notice whether other people are right or
wrong, good or bad, or whether they have other
faults. That is the non-movement of the self-
nature. Good Knowing Advisors, although the
body of the confused person may not move, as
soon as he opens his mouth he speaks of what is
right and wrong about others, of their good points
and shortcomings and so, he turns his back on the
way. Attachment to the mind and attachment to
purity are obstructions to the Way.”—Theo Kinh
Phip Bio Pan, Luc T§ Hué Ning day: “Nay
thién tri thitc! N&u ngudi tu hanh bt dong, chi khi
thd'y t4't cd ngudi, khong thiy viéc phdi quiy, tot
x4u, 16i 1Am cla ngudi tic 1a tu tdnh bat dong.
NAy thién tri thitc! Ngudi mé thin tuy bat dong,
md& miéng lién néi viéc phadi quiy, hay dé, tot xau
clia ngudi, tiic 12 cling dao da trdi nhau, chip tim,
chap tinh tifc 12 chuéng dao.”

Cultivation in patience: Tu Nhin—
Bodhisattvas who practice the ten kinds of
dedication and meditation of the mean, have
patience in all things for they see that all things,
phenomena and noumena, harmonize—Bo T4t tu
tap thip hdi huéng va Trung Quan thiy ring chu
phép, su 1y déu dung hoa nén sanh tu nhin.
Cultivation of the Perfect School: Biét Hu4ng
Vién Tu—Based exactly on the analyses of the
T’ien-T’ai sect, the Separatist or Differentiating

School, is the cultivation of the Perfect School.
When the Bodhisattva reaches the stage of the
transference of merit, he has reached the stage of
cultivation of the perfect nature and observance
according to the Perfect School—Y theo sy phan
tich t& gido ctia tong Thién Thai, nhitng ditc hanh
tu hanh tir dia vi Biét Gido B6 T4t cho d&én Thap
Hoi Huéng, sy 1y hoa dung, din din xdng ding
vGi ddc tinh ctia vién gido.

Cultivation of ponderance: Tu Duy Tu—Thuc

tap tw duy.

Cultivations of pure precepts: Tu Tinh Gigi—

Three cultivations of pure precepts—See Three

cultivations of pure precepts.

Cultivation of seeing all things without

doubt or confusion: Hién thdy tAt cd phdp

khong nghi 1am—See Ten kinds of infinite path of

Great Enlightening Beings.

Cultivation is a self improvement from bad

to good: Tu hanh 1a ty cdi thién tir xAu sang tot.

Cultivation in six directions: Luc Phuong

Hanh Tri—According to the Sagalaka Sutra, the

brahman morning act of bathing and paying

homage in the six directions; observing the “well-
born” do this; the Buddha is said to have given the
discourse in the Worship in the Six Directions

Sutra—Theo Kinh Thi Ca La Viét, tin dd dao Ba

La Mon mdi sing thudng hay tim rita sach s& rdi

1€ lay sdu phuong, d€ ciu sanh vé cdi sudng; Pic

Phit d4 nhin d6 thuyét kinh L& Luc Phuong cho

ho:

1) The East denotes mother and father: Phuong
Pong cin dugc hiéu 1a cha me.

a) There are five ways in which a son should
minister to his mother and father as the
Eastern direction: Nay gia chd t¥, ¢6 nim
trudng hgp, ngudi con phai phung dudng cha
me nhu phuong BDong.

i) He should think having been supported by
them, I will support them: Pudc nudi dudng,
toi s€ nudi dudng lai cha me.

ii) I will perform their duties for them: T6i s&

lam b&n phan d6i v6i cha me.

I will keep up the family tradition: Tbi s€ gin

giit gia dinh va truyén thong.

I will be worthy of my heritage: T6i bdo vé

tai san thira tu.

iif)

iv)
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b)

)
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After my parents’ deaths, I will distribute gifts
on the their behalf: T6i s& lam tang 1& khi cha
me qua doi.

There are five ways in which the parents, so
ministered to by their son as Eastern
direction, will reciprocate: Nay gia chd td,
dudc con phung dudng nhu vdy, cha me c6
10ng thudng tudng dén con theo nim cdch.
They will restrain him from evil: Ngidn chin
con lam diéu 4c.

They will support him in doing good: Khuyé&n
khich con 1am diéu thién.

They will teach him some skill: Day con nghé
nghiép.

They will find him a suitable wife: Cudi vg
xtng ddng cho con.

In due time, they will hand over his
inheritance to him: Ping thdi trao cta thira ty
cho con.

In this way the Eastern direction is covered,
making it at peace and free from fear: Nay
gia cht t&, dudc con phung dudng nhu phuong
Pong theo nam cach nhu vdy, cha me cé long
thuong tudng dén con theo nim cdch. Nhu
viy phuong Pong dudc che chd, dudc trd
thanh an 6n va thodt khdi cdc su sg hii.

The South denotes teachers: Phuong Nam can
dugc hiéu 1a su trudng.

There are five ways in which pupils should
minister to their teachers as the Southern
direction: Nay gia chd t, ¢6 nim céch, dé t¥
phung dudng cdc bac su truGng nhu phuong
Nam.

By rising to greet them: Pting diy d€ chio.
By serving them: Hau ha thiy.

By being attentive: Hang hai hoc tap.

By waiting on them: Ty phuc vu thy.

By mastering the skills they teach: Chd tam
hoc hdi nghé nghiép.

There are five ways in which their teachers,
thus ministered to by their pupils as the
Southern direction, will reciprocate: Nay gia
chd t&, dugc dé t phung dudng nhu phudng
Nam theo ndm cdch nhu vy, cic bac su
trudng cé long thuong tudng dén cdc dé tk
theo ndm céch.

)

iif)

v)

v)

3)

a)

i)
ii)

iiii)
iv)
V)

b)

i)
ii)

iif)

They will give thorough instruction: Hudn
luyén dé t& nhitng gi minh di dugc khéo
huin luyén.

Make sure they have grasped what they
should have duly grasped: Day cho béo tri
nhitng gi minh dugc khéo béo tri.

Given them a thorough grounding in all skills:
Day cho thuin thuc cdc nghé nghiép.
Recommend them to their friends and
colleagues: Khen dé t& v6i cdc ban bé quen
thudc.

Provide them with security in all directions:
Bao dam nghé nghiép cho dé ti vé moi mit.
In this way the Southern direction is covered,
making it at peace and free from fear: Nay
gia chu t, nhu vy 1a bic su trudng dugc dé
t& phung dudng nhu phuong Nam theo nim
cdch va su trudng c6 long thuong tudng dén
dé t theo ndm cdch. Nhu vy phudng Nam
dudc che chd, dude trd thanh an 6n va thodt
khodi cédc sy s¢ hii.

The West denotes wife and children: Phuong
Tay cin dugc hiéu 1 vg con.

There are five ways in which a husband
should minister to his wife as the Western
direction: Nay gia chd t, ¢6 ndm cdch, ngusi
chdng phdi ddi x{ v6i vg nhu phuong Tay.

By honouring her: Kinh trong vg.

By not disparaging her: Khong bat kinh doi
véi vg.

By not being unfaithful to her: Trung thanh
vGi vg.

By giving authority to her: Giao quyén hanh
cho vg.

By providing her with adornments: Sim d nit
trang cho vg.

There are five ways in which a wife, thus
ministered to by her husband as the Western
direction, will reciprocate: Nay gia chd ti,
dugc chdng ddi xit nhur phuong TAy theo nim
cach nhu vy, ngudi vg ¢6 long thudng tudng
chdng theo ndm cédch.

By properly organizing her work: Thi hanh t6t
dep bdn phan clia minh.

By being kind to the relatives: Khéo tiép don
ba con.

By not being unfaithful: Trung thanh vd&i
chdng.
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By protecting husband’s property: Khéo gin
gill tai sdn clia chdng.

By being skillful and diligent in all she has to
do: Khéo 1éo va nhanh nhen lIam moi cdng
viéc.

In this way the Western direction is covered,
making it at peace and free from fear: Nay
gia chi tif, ngudi vd dugc ngudi chong ddi xir
nhu phuong Tay theo ndm cdch va ngudi vg
c6 long thuong tudng chong theo nim cich.
Nhu vy phuong Tay dugc che chd, dugc trd
thanh an 6n va thodt khdi cdc su sg hii.

The North denotes friends and companions:
Phuong Bic can dugc hiéu 1a ban be.

There are five ways in which a man should
minister to his friends and companions as the
Northern direction: Nay gia chd t&, ¢6 nim
céch vi thién nam t& d6i x& v6i ban bé nhu
phuong Bic.

By giving alms: B6 thi.

By kindly words: Ai ngi.

By looking after their welfare: Lgi hanh.

By treating them like himself: Pong su.

By keeping his words: Khong ludng gat.
There are five ways in which friends and
companions, thus administered to by a man as
the Northern direction, will reciprocate: Nay
gia chd t¥, dugc vi thién nam t d6i xi¥ nhu
phuong Bic theo nim cdch nhu vy, ban be
ciling c6 1ong thuong kinh vi thién nam t& theo
ndm cdch.

By looking after him when he is inattentive:
Che chd néu vi thién nam t phong ting.

By looking after his property when he is
inattentive: B4o tri tai sdn cia vi thién nam ti
néu vi ndy phéng ting.

By being a refuge when he is afraid: Trd
thanh chd nuong twa khi vi thién nam t¥ gip
nguy hiém.

By not deserting him when he is in trouble:
Khong tranh xa khi vi thién nam t& gip khé
khéan.

By showing concern for his children: Kinh
trong gia dinh ctia vi thién nam tg.

In this way the Northern direction is covered,
making it at peace and free from fear: Nhu
viy cdc ban bé dudc vi thién nam tr d6i x
nhu phuong Bic theo ndm cédch, va ban be

)

a)

i)
ii)

iii)
V)
V)

b)

)
ii)
iii)
iv)
V)

c)

cling ¢6 1ong thuong tudng vi thién nam t
theo nim cdch. Nhu vay phuong Bic dudc
che chd, dugc trd thanh an 6n va thodt khdi
cac su sg hai.

The nadir denotes servants and workpeople:
Phuong Du6i can dugc hi€u 1a tdi td, lao
cong.

There are five ways in which a master should
minister to his servants and workpeople as the
Nadir direction: The Nadir denotes servants
and helpers. By arranging their work
according to their strength—Phuong Dudi can
dugc hi€u 1a tdi t6, lao cong. Nay gia chi ti,
c6 nim cdch mot vi Thanh chi nhan ddi x&
véi hang né bdc nhu phuong Dudi.

Giao cong viéc ding theo siic ctia hog.

By supplying them with food and wages: Lo
cho ho in udng va tién luong.

By looking after them when they are ill: Diéu
tri cho ho khi bénh hoan.

By sharing special delicacies with them: Chia
xé cdc my vi dic biét cho ho.

By letting them off work at the right time:
Thinh thodng cho ho nghi phép.

There are five ways in which servants and
workpeople, thus ministered to by their
master as the Nadir, will reciprocate: Nay gia
chii tit, cdc hang nd bdoc dugc Thanh chd nhan
ddi x& nhu phudng Dudi v6i nim cdch kia, c6
long thuong d6i v6i vi chd nhan theo nim
cdch nhu sau.

They will get up before him: D3y trudc khi
cht thic day.

They will go to bed after him: Pi nga sau khi
chi di nga.

Take only what they are given: Ty biing 1ong
véi cac vat da cho.

Do their work properly: Khéo lam cdc cong
viéc.

Be bearer of his praise and good repute: Pem
lai danh ti€ng t5t dep cho chil.

In this way the Nadir is covered, making it at
peace and free from fear: Nay gia chi t, cdc
hang nd boc dudc cdc vi Thanh chli nhan d6i
Xt nhu phuong Dudi véi nim cédch, ho ciling
c6 long thuong ddi véi Thanh chli nhan theo
nim cdch. Nhu vdy phuong Dudi dugc che
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chd, dudc trd thanh an 8n va thodt khdi cic
su' s¢ hai.

6) The Zenith denotes ascetics and Brahmins:
Phuong Trén can dugc hiéu 12 Sa Mén, Ba La
Mon.

a) There are five ways in which a man should

minister to ascetics and Brahmins as the
Zenith: Nay gia chi t&, c6 ndm cdch vi thién
nam tif d8i x& vdi cic vi Sa Mon, Ba La Mén
nhu phuong Trén.

i) By kindness in bodily deed: Cé long tir trong
hanh dong vé than.

ii) By kindness in speech: C6 long tlr trong hanh
dong vé khiu.

iii) By kindness in thought: C6 10ng tir trong hanh
dong vé y.

iv) By keeping an open house for them: M§ rong
clra d€ d6n cic vi Ay.

v) By supplying their bodily needs: Cting dutng
céc vi Ay cdc vat dung can thiét.

b) The ascetics and Brahmins , thus ministered

to by him as the Zenith, will reciprocate in six
ways: Nay gia chd t&, cdc vi Sa Mon, Ba La
Moén dugc vi thién nam tif d6i xit nhu phuong
Trén theo ndm cdch nhu viy, cling c6 long
thuong vi thién nam t& theo nim cédch sau
day.

i) They will restrain him from evil: Ngin khong

cho ho 1am diéu 4c.

They will encourage him to do good: Khuyé&n

khich ho 1am diéu thién.

They will be benevolently compassionate

toward him: Thuong x6t ho v4i tAm tir bi.

They will teach him what he has not heard:

Day ho nhitng diéu chua nghe.

ii)
iii)

iv)

v) They will help him purify what he has heard:
Lam cho thanh tinh diéu di dudc nghe.

b) They will point out to him the way to Heaven:
Chi bay con dudng dua d&n cdi Trdi.

¢) In this way the Zenith is covered, making it at

peace and free from fear: Nay gia cht t, cic

vi Sa Mon, Ba La M6n dudc thién nam t& d6i

xt nhu phudng Trén véi nam cdch, cling c6

long thuong thién nam t theo nim cdch. Nhu

viy phuong Trén dugc che chd, dugc trd

thanh an 6n va thoat khdi cdc su sg hai.
Cultivation and training: Tu Luyén—To
cultivate and to train.

Cultivation of the ultimate reality of True
Thusness: Bit hoai chon nhu thuc t€—See Ten
kinds of infinite path of Great Enlightening Beings.
Cultivation of vast wisdom: Tri hué quéng
dai—See Ten kinds of infinite path of Great
Enlightening Beings.

Cultivation of virtue: Trong Cic Coi DPiic—See
Four dharmas (IV).

Cultivation without any clinging: Tu hanh xa
i chap trutdc—See Ten kinds of infinite path of
Great Enlightening Beings.

Cultivation without coming or going: Tu
hanh bat lai bt khi—See Ten kinds of infinite
path of Great Enlightening Beings.

Cultivation without increase or decrease:
Bat ting bat gidm—See Ten kinds of infinite path
of Great Enlightening Beings.

Cultural Buddhism: Vin héa Phat gido.
Cultural influence: Anh huéng viin héa.
Cultural manner: Tinh cdch vin héa.
Culture-bound: K&t chit v6i vin héa—Phat
gido khong bi rang budc vao vdn hdéa. N6 khong
bi han ché& trudc bat cit x4 hdi hay chiing tdc nio.
Ngudc lai, Phit gido hoi nhap dé dang tir mot bdi
cdnh vin héa nay sang mot bdi cdnh vin héa
khdc vi tAm quan trong ctia né 13 sy tu tap tif bén
trong chd khong phédi cung cdch tén gido bén
ngoai. Theo Tién si Peter Della Santina trong Cay
Gidc Ngo, thi cdi quan trong nhat trong Phit gido
12 mdi ngudi phdi thyc hanh phdt trién tAim cia
minh chit khong phai ngudi 4y dn mic ra sao, in
loai thyc phdm gi, hay cdch dé téc clia ngudi Ay
ra sao, vin vian va van vian—Buddhism is not
culture-bound. It is not restricted to any particular
society or race. In the contrary, it moves easily
from one culture context to another because its
emphasis is on internal pratice rather than
external forms of religious behavior. According to
Dr. Peter Della Santina in the Tree of
Enlightenment, the most important thing in
Buddhism is that each practitioner develops his or
her own mind, not on how he dresses, the kind of
food he eats, the way he wears his hair, and so
forth.

Cumulate (v): Chat chita—To accumulate—To
amass—To gather.
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Cunavarman (skt): Ciu Na Bat P2 Ma—Cong
Pic Khii—Name of an Indian monk, who
translated Buddhist sutras into Chinese—Tén ctia
mdt vi Tang ngudi An b9, ngudi da dich kinh
dién Phat gido sang Hoa ngit.

Cunda (skt): Cunda or Chunda (skt)—Thuin

ba—A metal worker (blacksmith) in Kusinagara,

who offered the Buddha the last meal to the

Buddha (or from whom the Buddha accepted his

last meal). According to the Buddha, those who

offered the first meal before He became a Buddha
and the last meal before He passed away would
have the most meritorious merit—Con goi 1a Chu

Na, Chudn Pa, mot ngudi thg rén trong thanh Ciu

Thi Na, ngudi da cing dudng bita com cudi cling

cho Bitc Phat. Theo BPuc Phat thi nhitng ai cing

dudng Pitc Phat bita com diu tién ngay trudc khi

Ngai thanh dao, hay bita cdm sau cung trudc khi

Ngai nhap Niét Ban, sé dugc vo lugng cdng dic.

Cunde (skt) Mantra: Cunde Dharani (skt)—Chu

Chuidn Pé—Jwun Ti Mantra—One of the Great

Compassion ~ Mantras, or Thousand-armed

Avalokitesvara Mantra—See Cundi.

Cunde Bodhisattva: B6 T4it Chuin Pé—See

Cundi.

Cundi (skt): Candi (skt)—Cundi Bodhisattva—

Chuin Pé.

1) In Brahmanic mythology a vindictive form of
Durga, or Parvati, wife of Siva: Theo huyén
thoai Ba La Mon thi Chudn P& 13 mot hinh
thitc ca Durga hay Parvati, vg clia Thin
Siva.

2) In China identified with Marici, Queen of
Heaven. She is represented with three eyes
and eighteen arms: Theo huyén thoai Trung
Hoa, Chuidn P& giéng nhu Ma Ly Chi hay
Thién Hau. Ba dudc tiéu biéu bdi nhitng hinh
tugng ba mit mudi tim tay.

3) A form of Kuan-Yin, or Kuan-Yin’s retinue:
According to Buddhists legends, Cundi is a
transformation body of the Avalokitesvara
Maha-Bodhisattva. This Maha Bodhisattva
has 18 arms which symbolizes 6 faculties
(sight,hear, smell, taste, touch, mind), 6
elements (form, sound, scent, flavor, bodily
sensation, and all other elements in general) ,
and 6 consciousnesses (sight, hearing, smell,

taste, touch, and mind)—MJdt hinh thitc cta
Pic Quian Am hay quyé&n thudc cla ngi.
Theo truyén thuy&t Phat gido, Ngai 12 héa
than ciia Quan Am Ma Ha B6 Pé Tét Pda.
Vi Bo tit c¢6 18 tay tiéu biu cho luc cin
(mit, tai, mili, ludi, than, y), luc dai (sic,
thinh, huong, vi, xdc, phdp), va luc thic
(nhén, nhi, ty, thiét, than, ¥).

Cundi Spirit Mantra: Chuin dé thin chi—

Phat MAu Chuin P& Thian Chi—See Ten small

mantras.

Cunning: Gian xdo—Crafty.

Cunning and deceitful: Lira ddo va ludng

gat—See Six roots of contention.

Cunning fellow: Gi lira ddo.

Curdled milk: Sinh T6 Vi—See Five flavors of

making ghee.

Cure a patient is like countering flood and

fire: Cu bénh nhu citu hba—Prompt action.

Cure the sickness of the worldly life: Tri lanh

st dau kh§ cta cudc song tran tuc.

Curl between Sakyamuni’s eyes: Bach hao

tudng—See Thirty-two auspicious marks.

Curl of white hairs, between the eyebrows

of the Buddha: Urna (skt)—Mi Gian Bach Hao
Tuéng—One of the thirty-two signs of
Buddhahood—C