THIEN PHUC

BUDDHIST
DICTIONARY

ENGLISH-VIETNAMESE
ANH-VIET

VOLUME VII (S)

TO PINH MINH PANG QUANG
3010 W. HARVARD STREET
SANTA ANA, CA 92704 USA

TEL & FAX: (714) 437-9511



3728

Copyright © 2007 by Ngoc Tran. All rights reserved.

No part of this work may be reproduced or transmitted in any form or by any means,
electronic or mechanical, including photocopying and recording, or by any
information storage or retrieval system without the prior written permission of the
author, except for the inclusion of brief quotations. However, staff members of
Vietnamese temples who want to reprint this work for the benefit of teaching of the
Buddhadharma, please contact Minh Dang Quang Patriarchal Temple at (714) 895-
1218.



3729

INTRODUCTION

Mr. Ngoc Tran has assembled and defined in this dictionary words and terms which are
authentic and traceable to the original canonical sources. He has spent almost two decades
reading and studying voluminous Buddhist material and in writing this book. He has
arranged this text of over 5,000 pages, in Vietnamese and English, in a manner
understandable to the average reader and student of Buddhism.

In the myriad of documents, books and records of the Buddha’s talks, there are no
words written by the enlightened one called Sakyamuni Buddha during his forty-five years
of walking and teaching in northeast India. He spoke his messages of living a life of loving-
kindness and compassion to kings, high intellectuals and the poor and ignorant, and their
gaining the wisdom to achieve salvation from the rounds of birth and death, and for each
person to lead others to achieve that wisdom. Texts written in the Pali and Sanskrit
languages purport to contain the teachings of this Sixth Century, Before Common Era
(B.C.) Indian enlightened one.

The author, Ngoc Tran, is a meticulous researcher in the literary sense. His exploration
into ancient Sanskrit and Chinese references was demanded of him in compiling this
dictionary. Tran has reached back into reliable texts translated from the Agamas in Sanskrit
and the Nikaya in Pali. He is a serious Buddhist devotee, householder and one who
practices his religion to the extent which he lives it — with happiness and serious simplicity.

The reader who already has some knowledge of the Buddhist doctrine will find herein
definitions which can further improve her/his understanding. As with any literary work of
this nature, the primary objective of the author is to be concise, yet thorough and steer
away from the pedantic. The middle path is, of course, to define a complex system such as
Buddhism in terms appealing and understandable to the novice as well as those highly
informed. Tran’s technique of both style and content accomplish this, I believe, in all
respects.

The style of this author’s descriptions temper the material content in such a balanced
fashion to remove any questionable conflicts which are known to the Enlightened One’s
teaching. This author’s definitions are factual and need no further details to exemplify or
extend meanings to be understood. The descriptions are arranged in a well-ordered
fashion, linking the factual, down-to-earth meanings common-place in Buddhist doctrine.

The author explains those collected beliefs of the Buddha as found in the Sutras
(Canonic body) and the liturgically accepted comments (the Sastras), covering firstly the
profound points of view of human life. Mr. Tran describes the Buddha’s training as a yogi
with his teachers, his marvelous transition to enlightenment and the lessons on “The
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Middle Way” to his firsts five disciples(Turning the Dharma Wheel in Deer Park, directly
after his enlightenment.)

The doctrines to be understood by every seeker of this great religion are described
clearly, with documentation referring to original Pali and Sanskrit written records. The
reader find’s herself/himself immersed in the profound descriptions of the Buddha’s
fundamental teachings, e.g. The Eightfold Path, Four Noble Truths, Prajna Paramita (Six
Ways to Wisdom), Karma, re-birth, Nirvana, Conditioned Beginnings, the Doctrine of No-
Soul and the Setting—up of Mindfulness.

The factors of style and content which set this work above other like texts, are terms
first defined in Vietnamese with English immediately following. I personally find this
helpful in describing the phrases I use in my Dharma talks I give at my pagoda. This
publication will be a great help to those many Vietnamese in temples in the United States
at lectures and study groups in order to have a better understanding of the Dharma.

My personal congratulations go to Ngoc Tran for this product of his laborious, detailed
and extensive work in giving us critical descriptions and highlighting details of the beliefs,
teachings and practices of Sakyamuni Buddha.

Most Venerable Thich An-Hue
Dr. Claude Ware, Ph.D.
25 June 2007
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LOI GIOI THIEU

Ong Thién Phiic Tran Ngoc da thu thap va dinh nghia trong bo tir dién nay nhitng tit ngit
Phit Gido chinh thdng c¢6 thé dugc tim thiy trong cdc ngudn kinh di€n nguyén thily. Trong
gan hai thip nién 6ng da day cong hoc hdi va nghién citu hau hét kinh dién Phat gido d€ viét
nén bd sich nay. Ong da sip x&p trong bod sach day trén 5.000 trang v4i hai ngdn ngit Anh va
Viét bing mot phuong céch that d& hi€u véi doc gid va sinh vién Phat gido trung binh.

Trong vo sd tai liéu, sdch v8 va nhitng ghi chép vé nhitng bai thuyét gidng clia Piic Phat,
khdng ¢6 mdt chit ndo dugc chinh PaAng Gidc Ngd Thich Ca Mau Ni viét lai trong sudt 45
ndm chu du holing hod cia Ngai trén khip mién Dong Bic An D6. Ngai chi don thudn thuyét
gidng va glti nhitng thong diép vé cudc song tir bi d€n cdc vi qudc vuong, cdc thic gid, va
dén ca nhitng ngudi ciing dinh ngu mudi d€ ho cé dugc cdi tri tué gidi thodt khdi vong luan
hdi sanh ti¥, cling nhu cho tirng ngudi mot c6 dudc kha ning din dit ngudi khdc dat dugc tri
tué. Nhitng sdch v3 Phat gido dugc viét bing ti€ng Nam Phan va Bic Phan déu dugc viét véi
ndi dung chita dung nhitng 13i day cia Pang Gidc Ngo vao th€ ky thit 6 truée Tay Lich.

N6i theo nghia vin hoc, tic gid Thién Phic Tran Ngoc 13 mot nha nghién citu that ti mi.
Su nghién citu vé& nhitng c8 ngit Nam Phan, Bic Phan va Han ngit 1a mot doi hdi phai c6 khi
vi€t bd Tu Pién Phat Hoc Anh-Anh-Viét nay. Tdc gid Thién Phic Trin Ngoc di tim dén
nhitng vin ban rat ddng tin cdy dudc dich ra tif nhitng bd kinh A Ham tir ti€ng Bic Phan va
nhitng bd kinh khdc dugc viét bing ti€ng Nam Phan. T4dc gid Thién Phic Tran Ngoc 12 mot
Phat tf thudn thanh va nghiém tdc, ngudi da tu tip va sdng v6i nhitng gido thuyét clia Ditc
Phat véi sy binh di ma hanh phic va nghiém tic.

Vi doc giad dd c6 mot it kién thitc vé Phat gido sé tim thdy trong bd tu di€n nay nhitng
dinh nghia c6 thé 1am ting thém kié&n thitc cho chinh minh. Ciing nhu v6i bat cit tdc phim
vin hoc nao, muc tiéu chinh cda tdc gid 1a vi€t lai nhitng gido thuy€&t ciia Pic Phat that chinh
xdc, thit @y dd, va tranh xa 16i vi€t md pham mot cdch kho khan. Di nhién con dudng Trung
Pao phdi dugc dung dé dién td mot hé thdng phic tap vé Phat gido d€ 1am d& hiéu cho ci
nhitng ngudi so cd 1an nhitng ngudi di hi€u bi€t nhiéu vé Phat gido. Toi tin vé moi khia
canh, vé ca thé cich 14n ndi dung, tic gid Thién Phic Trin Ngoc di dat dugc ky thuat dién
datnay.

Phuong cdch dién t4 cla tdc gid Thién Phic Tran Ngoc vé ndi dung clia tai liéu that quin
binh d&€n ndi khong con van dé gi nita d€ thic mic vé nhitng gido thuyét clia Pang Gidc
Ngo. Nhitng dinh nghia clia tdc gid thudng dua trén sy kién that va khong cin thém thit chi
tit hay thi du, hay gidng bay thém vé nghia 1y dé dugc d& hi€u. Sich dugc sip x&p c6 thi
tu, lién k&t sy kién dén tin goc r&, hay nhitng chAm ngon binh thudng vé gido 1y.

Téc gid gidi thich vé nhitng tin diéu suu tip dudc tir nhitng 13i day clia Pirc Phat dugc tim
thay trong cdc kinh dién va nhitng luin dién da dugc chdp nhan, bao trim nhitng quan diém
thAm siu clia Phat gido vé nhan sinh quan. Tir nhitng gidng gidi d6 tic gid Thién Phic Tran
Ngoc da viét vé& sy tu tip cla DPiic Phat véi cdc bac thdy, su chuyén ti€p ky tinh d&n gidc ngod
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va nhitng bai hoc vé “Trung Pao” cho nim vi dé t¥ dau tién cda Ngai (Chuyén Phdp Luin
trong Vudn Loc Uyén ngay khi Ngai vira gidc ngd).

Nhitng gido ly cAn dugc hi€u bdi mdi ngudi dang trén dudng tim dao cla ton gido vi dai
nay da dugc tic gid trinh bay ro rét vdi tai liéu tham khio tir kinh dién dugc viét biing cic
thit ti€ng Nam va Bic Phan. Ngudi doc thdy minh dugc trAim minh trong sy trinh bay thAm
sau vé gido 1y nha Phat, ty du nhu vé B4t Thanh Pao, Tt Diéu D&, B4t Nhid Ba La Mit Pa
(Luc P9), Nghiép, T4i sanh, Ni&t Ban, duyén khéi, gido thuy&t vé V6 Nga va Tinh Thitc.

Nhitng su kién vé phuong cdch va nodi dung da 1am cho bo sdch nay vugt 1én cdc sdch
gido khoa khdc bing mot phong théi tuyét hdo, vi né dudc viét bing hai ngdn ngit Anh va
Viét. C4 nhan toi thdy bd sdch that hitu dung khi dién t3 nhitng tir ma t6i dung trong cdc cudc
phép thoai tai chiia ciing nhu khi gidng day tai cdc trudng dai hoc. Bo Tir Pién Phat Hoc
Anh-Anh-Viét s& 13 sy trg gitip 16n lao cho nhiéu ngudi Viét tai Hoa Ky. N6 gitip cho ngudi
ta c6 dugc s am hiéu sdu rong hon trong cdc budi thuyét gidng hay trong cdc nhém nghién
cttu Phat Phép.

Tbi xin chic mirng tdc gid Thién Phic Tran Ngoc vé bd sdch ton nhiéu cong siic, that chi
ti€t ma ciing that bao quat, nhAn manh d&€n nhitng chi ti€t va tém lugc nhitng tin dicu, gido
thuy€t va thuc hanh cta Pic Thich Ca Mau Ni Phat. T6i rdt hin hoan tdn duong cong dic
clia tdc gid Thién Phic Tran Ngoc, ngudi da hoan thanh cong trinh Vin héa hi€m cé va xin
trin trong gidi thiéu d&n chu Ting Ni Phat ti tri thifc, hy vong mdi vi ¢6 mot bo Tir Pién
Phiat Hoc Anh-Anh-Viét ndy d€ tham khio rong sau hon.

Hoa Thugng Thich An Hué
Ti€n Si Claude Ware, Ph. D.
25 thang 6 nam 2007
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COMMENDATION OF THE
AUTHOR’S MERIT

This is my first return to visit the United States of America since the time I
graduated from Yale University, Connecticut forty years ago. I am deeply amazed
with such change and progress from Science, Technology, the Economy, and Social
Sciences, and so on.

It also amazes me that in the 1950s, the Vietnamese population in the United
States was only 202, including the Republic of Vietnam Embassy officials. I was
counted as number 202 when I arrived in late 1950. Now the Vietnamese population
in the USA is more than a million.

Among Vietnamese Americans in the United States, the highly educated and
intelligent are considered as the basic social class with adequate knowledge, talents
and experience, who have become both an important intrical part of American society
and also wonderful role models to help improve Vietnam now and in the future.

This visitation to the USA in 2000, the beginning of the 21* century, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in
the monasteries and outside life.

I was filled with deep admiration when I had a chance to read over the draft of
the Vietnamese-English—English-Vietnamese Dictionary from the author Thién
Phuc.

----Admiration for before 1975, the author knew very little about Buddhism when he
was in Vietnam.

----Admiration for the fact that the author must work to support his family in this busy
society, but he has not been affected by vanity or materialism. On the contrary,
despite his tight work schedule and despite his continued commitment to community
activities, he has been spending most of his precious spare time to research and study
the Buddhist Tripitaka in Chinese and English to compose and accomplish this
Dictionary in a scientific method.

----Admiration for such Vietnamese-English—English-Vienamese Buddhist
Dictionary would normally need a committee of several Buddhist intellects and a long
period of time to accomplish. Thi¢én Phic himself with tireless effort, has spent more
than 15 years to devote himself in research, study and overcoming a

lot of difficulties to perfectly accomplish this difficult work.

This merit shows us a positive spirit of egolessness and altruism for the sake of
Buddhism and for the benefit of Monks, Nuns and all Buddhist followers.
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I am very pleased to praise the author’s merits for his accomplishment of this
rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly
recommend to all Monks, Nuns, Buddhist practitioners, as well as to any readers of
Buddhist texts. With the hope that each and everyone of you will possess this

Vietnamese-English—English-Vietnamese Dictionary to aid in your deeper study of
Buddha-Dharma.

California, November 7", 2000
Most Venerable Thich Quang Lién
Chief of Quang Pic Monastery
Tht Dtitc—Viét Nam
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TAN DUONG CONG PUC

T ngay tot nghiép Pai Hoc Yale, Connecticutt tai Hoa Ky, tr§ vé Viét Nam
dé&n nay 12 40 nim, 1an dau tién toi c6 co hoi viéng thim lai Hoa Ky, nhan thdy dat
nudc Hoa Ky thay d6i ting ti€n trén nhiéu linh vuc Khoa hoc, Ky thuat, Kinh t& va
Xa hoi, van van.

Piéu ma toi khong thé tudng tuong dugc 13 trong thip nién 50 (1950-1960), trén
toan lanh thd Hoa Ky chi c6 202 ngudi Viét, ké ca nhian vién Toa Pai St Viét Nam
Cong Hoa, ma toi 12 ngudi thit 202, theo bing thong ké ngoai kiéu ctia Chanh Phd
Hoa KV thdi biy gid. Ngay nay Viét kiéu di 1én d&n s triéu, dd thanh phan céc gidi.

Trong thanh phan Viét kiéu tai Hoa ky, gidi tri thifc dugc xem 13 thanh phan nong
c6t, khong nhitng ting cudng thém stiic manh d6ng gép dit nuéc Hoa Ky trén nhiéu
lanh vuc, ma cling 1a thanh phian dd nhin td kinh nghiém kha ning ki€n thic xay
dung ddi song méi 6t dep cho dan toc Viét Nam ngay nay va tuong lai.

Cudc thim viéng hoa Ky nidm 2000, diu thién nién ky clia thé ky XXI, t6i dudc
truc ti€p muc kich ti€p thu nhiéu cdi hay cdi dep Pao ciing nhu Pdi, trong ddi sdng
cong dong clia ngudi Viét.

Piéu rit ngac nhién ma ciing rat dang khAm phuc, khi dugc xem qua cuén Pai Tir
Dién Phat Hoc Anh-Viét ciia tdc gid Thién Phic.

----Kham phuc vi trudc nim 1975, tic gid chua hoc gi nhiéu vé Phat Hoc khi con &
Viét Nam.

----Kham phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dit nudc qué ngudi ma
khong dam mé vat chit ndi chdn phll hoa tién cinh, ngudc lai dung nhitng thi gid
nhan rdi vang ngoc, tip trung tu tudng, dai sy nhan duyén, vi tuong lai Phat Gido, suu
tAm, nghién cttu Kinh dién bing nhiéu thi ti€ng, va bién soan c6 khoa hoc hoan
thanh cudn Pai T Pi€n Phat Hoc Anh-Viét.

----Kham phuc vi B bai Tu Pién Viét-Anh—Anh-Viét phai can dén nhiéu nha tri
thitc hoc gid tham hi€u vin dé Phat Gido va phdi mat rit nhiu thdi gian mdi thuc
hién dugc, song diy chi 12 mot ngudi nhu tdc gid Thién Phic, nhiét tim c6 ging
khong ngirng, trong thdi gian khong 1au ma hoan thanh m§ man.

DAy 1a tinh thin tich cyc, vd ngi, vi tha, vi Pao va Ddi, véi muc dich gitp cho chu
Tang Ni Phat t& va nhitng nha nghién ctu Phat Gido c¢6 tai liéu va dir kién tham
khdo.
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T6i rd't han hoan tdn duong cdng dic cla tdc gid Thién Phic, ngudi da hoan
thanh cdng trinh Vin héa hi€m ¢ va xin trin trong gidi thiéu d€n chu Ting Ni Phat
t tri thitc, hy vong mdi vi c6 mot cudn Pai Tir Pién ndy dé tham khdo rong sdu hon.

California, November 7" , 2000
Hoa Thugng Thich Quéng Lién
Vién Cht Tu Vién Quang Puc
Tht Ditc—Viét Nam
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INTRODUCTION

We all know that life in the United States is so busy and under so much pressure so
people have very little time to practice and study Sacred Text Books. During the period of
more than twenty-five years of preaching the Buddha’s Teachings in the USA, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in the
monasteries and outside life. However, after reading the draft of the Vietnamese-English
English-Vietnamese Buddhist Dictionary from the author Thién Phiic, I was filled with
surprise and deep admiration. Thién Phic came to the United States in 1985 and became one
of my best disciple in the same year. He is commendable because before that time he knew
very little about Buddhism. While working as a volunteer teacher of Vietnamese language
programs in Southern California, around 1985 and 1986, a lot of young Vietnamese students
came to him to ask for the meanings of some Buddhist terms. Some terms he was able to
provide the meaning, but a lot of them he could not. He talked to me and I encouraged him to
start his work on The Basic Buddhist Terms. He is admirable because he must work to
support his family in this busy society, but he has not been affected by vanity or materialism.
On the contrary, despite his tight work schedule and despite his continued commitment to
community and temple activities, he has been spending most of his precious spare time to
research and study the Buddhist Tripitaka in Vietnamese, Chinese and English to compose
and accomplish this Dictionary in a scientific method. He is admirable for his firm effort
because such Buddhist Literary Work would normally need a committee of several Buddhist
intellects and a long period of time to accomplish. Thi€n Phic himself with tireless effort, has
spent more than 15 years to devote himself in research, study and overcoming a lot of
difficulties to perfectly accomplish this difficult work.

He is also the author of a series of books written in Vietnamese, titled “Buddhism in
Life,” ten volumes, “Buddhism, a religion of Peace, Joy, and Mindfulness,” and “Intimate
Sharings with Parents and Children,” “Fundamentals of Buddhism” in Vietnamese and
English, and “Famous Zen Masters” in Vietnamese and English.

This merit shows us a positive spirit of egolessness and altruism for the sake of
Buddhism and for the benefit of Monks, Nuns and all Buddhist followers.

I am very please to commend and praise the author’s merits for his accomplishment of
this rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly recommend to all
Monks, Nuns, Buddhist practitioners, as well as to any readers of Buddhist texts. With the
hope that each and everyone of you will possess this Vietnamese-English—English-
Vietnamese Dictionary to aid in your deeper study of Buddha-Dharma.

California, November 7", 2003

Most Venerable Thich Gidc Nhién
President of The International Bhiksu
Sangha Buddhist Association
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LOI GIOI THIEU

Ai trong chiing ta ciing déu biét ring ddi song tai trén dat nudc nay rat v 1a ban ron va
con ngudi trong x4 hdi nay phdi chiu nhi€u 4p luc vé cd vat chit 14n tinh thin nén it ai ¢
dugc thi gid d€ tu tip hay nghién ctu Kinh dién. Trong sudt thdi gian hon 25 nim hoing
phdp tai Hoa Ky, t6i dugc truc ti€p muc kich ti€p thu nhiéu cdi hay cdi dep trong Pao ciing
nhu ngoai PJi trong ddi song cong dong clia ngudi Viét. Tuy nhién, toi rdt ngac nhién va
kham phuc, khi dugc xem qua by Tir Pié€n Phat Hoc Viét-Anh Anh-Viét clia tic gid Thién
Phic. That 1a dang khen ngdi vi tidc gid Thién Phic dé€n Hoa Ky nim 1985, quy-y Tam Bdo
v6i toi cling nim, nhung trudc d6 tac gia biét rat it vé Phat phdp. Trong khodng nhitng nim
1985 hay 1986, trong khi Thién Phic dang day hoc thién nguyén chuong trinh Viét ngit &
mién Nam California, c6 rdt nhiéu hoc sinh Phat tir d€n hdi nghia cla cic tir ngit Phat hoc.
Mot s tir Thién Phic bi€t, nhung rat nhiéu tir khong biét. Vi thé tic gid c6 néi chuyén véi
t6i vé ndi bian khoin clia minh va to6i da khuyé&n khich Thién Phic ti€n hanh viéc tim ciu
nghién cttu nay. That ddng khAm phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dat
nudc qué ngudi ma khong dam mé vat chit noi chdn phi hoa, ngudc lai vira phai di lam, lam
viéc xa hoi thién nguyén va Phit sy, ma Thién Phdc van ¢§ géng ding nhitng thi gid nhan
rdi ving ngoc, tap trung tu tudng, vi tuong lai Phat Gido, suu tim, nghién cttu Kinh dién biing
ti€ng Viét, ti€ng Hoa va ti€ng Anh, d€ bién soan mot cich khoa hoc va hoin thanh By Tir
Pién Phat Hoc Viét-Anh Anh-Viét ndy. Pang kham phuc vi B6 Tir Pién nay phai cAn dén
nhiéu nha tri thitc hoc gid thAm hiu van dé Phat Gido va phai mat ra't nhiu thdi gian méi
thuc hién dudc, song day chi 1a mdt ngudi nhu tdc gid Thién Phic, nhiét tim c& ging khong
ngiing, trong thdi gian khong 1du ma hoan thanh my man. Thién Phdc ciing 1a tdc gia cia bd
DPao Phat Trong Ddi Song (10 tip), Pao Phat An Lac va Tinh Thitc, TAm Sy Véi Cha Me va
Tudi Tré, Phat Phap Cin Ban (8 tap sip phat hanh) va Nhitng Thién Su N&i Ti€ng (sip phat
hanh).

Pay 1a tinh than tich cuc, vo ngd, vi tha, vi Pao va Ddi, v6i muc dich gitdp cho chu Ting
Ni Phit t& va nhitng nha nghién ctu Phat Gido c6 tai liéu va di kién tham khéo.

T6i rat han hoan khen ngdi va tdn duong cong dic cla tdc gid Thién Phic, ngudi da
hoan thanh cong trinh Vin héa hi€m cé va xin trin trong giGi thiéu dé€n chu Ting Ni Phat tf
tri thitc, hy vong mdi vi c6 mot cudn Pai Tir Pién nay dé tham khdo rong siu hon.

Westminster, November 17", 2003
Hoa Thugng Thich Gidc Nhién
Phdp Chu Gido Hoi Phat Gido
Tiang Gia Khat Si Thé Gidi
California—USA
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INTRODUCTION

In 1961, I was assigned as a teacher of biology at Tong Phuoc Hiep High School in Vinh
Long Province. Then, in 1964, I was promoted to the Principal of the same school and stayed
in this position until 1972. During more than a decade there, I had an opportunity to teach and
know a lot of outstanding students in town, Mr. Tran Ngoc, AKA Ngoc-Em Tran, was one of
the best students of mine. During his seven years in High School, Mr. Ngoc-Em showed to be
eminent with his academic achievement. He always received monthly recognitions from the
Principal and yearly awards at the end of each school year.

After more than 30 years living oversea, in April 2003, when I had a chance to form
Oversea Tong Phuoc Hiep Alumni Association, I reunited with a lot of my students. I was so
glad that a lot of my students were so successful from all over the world. What surpirsed me
the most was the achievement of a student named Tran Ngoc-Em with the Buddhist name
“Thien Phuc”, an excellent student in Math in High School 40 years ago, but he is so
successful in publishing books in Buddhism. I was so glad and so proud to participate in the
Proofreading Committee for his Vietnamese-English Buddhist Dictionary. I personally
believe that this is one of the most helpful Vietnamese-English Buddhist Dictionary for
Buddhists abroad.

Once again, in mid 2007, Thien Phuc asked me to help with proofreading for his will-be
published English-English-Vietnamese Buddhist Dictionary. I am so proud to participate in
proofreading for this very helpful work. The dictionary has more than 5,200 pages with so
many Buddhist terms and phrases that are extremely helpful for Buddhist readers to deepen
their knowledge in Buddhism.

My personal congratulation to Thien Phuc and I am not only very proud to see the
excellent achievement of one of my former students, but I am also very please to praise him
for his accomplishment of this rare religious and cultural work. This is an exceptional
contribution of his share to the propagation of the Buddha-dharma. I would like to take this
opportunity to sincerely recommend this work to all Buddhists, especially lay Buddhists with
the hope that this work can help aid your knowledge in Buddhism and make it easier for your
way of cultivation.

California, September 10, 2007

Dao Khanh Tho

Former Principal of Tong Phuoc Hiep HS
Vinhlong Province-South Vietnam
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LOI GIOI THIEU

Viao nim 1961 t6i dudc bd nhiém vé lam Gido su Van VAt tai trudng Trung Hoc Tong
Phudc Hiép, tinh Vinh Long. Sau d6, vao nam 1964, t6i dugc bd nhiém vao chic vu Hiéu
Trudng trudng Trung Hoc Tong Phuc Hiép cho dén nim 1972. Trong gan hon mot thap nién
phuc vu tai diy, t6i c6 co hdi day va dudc biét rit nhi€u hoc sinh xuit sic trong thi x4, ma
anh Tran Ngoc-Em 12 mot trong nhitng hoc trd xuat sic nay. Trong sudt bdy nim trung hoc,
anh Ngoc-Em da t6 ra rdt xut sic va ludn nhan gidy khen hiing thang ctia Hiéu Trudng,
ciing nhu Ianh thuéng mdi cudi nim.

Sau hon 30 nim s6ng noi hdi ngoai, vao nim 2003, do duyén lanh tai California, toi da
thanh 14p Hoi Ai Hitu Cyu Hoc Sinh Téng phudc Hiép, nhd d6 ma t6i da gip lai rdt nhiéu
hoc sinh cii cda toi. T6i rat hanh dién khi thdy r't nhiéu hoc sinh cii cda t6i nay da thanh
cong khip ndi trén thé gidi. Nhung diéu dang ngac nhién nha't clia t6i 1a c6 mot em hoc sinh
xud't sic trudc kia rat gidi vé mon Todn, ma bay gid lai rdt thanh cong trong viéc viét va xuat
ban nhiéu bo sdch vé Pao Phat vdi Phip danh I1a Thién Phiic. Cling nim 2003, tdi vO cling
sung sudng va hanh dién dugc tham dy vao Tiéu Ban Duyét Boc bd Tu Pién Phat Hoc Viét-
Anh clia anh Thién Phic. Riéng toi thi tdi tin ring diy 12 mot trong nhitng by Tir Pi€n Phat
Hoc c6 rat nhiéu 1¢i ich cho Phat tif noi hdi ngoai.

LAn nita, vao gitta nim 2007, anh Thién Phiic lai mdJi t6i tham dy vao Tiéu Ban Duyét
Poc cho bd Tir Pién Phat Hoc Anh-Anh-Viét sé dugc xuit ban trong mot ngay gin day. Toi
vo cling sung suéng dugc gép phan vao tic pham that hitu ich ndy.

Riéng c4 nhan toi, tdi xin chiic mirng anh Thién Phidc. T6i rdt hanh dién nhin th'y dudc
thanh qua xuat sic ciia mdt anh cyu hoc sinh ctia minh, ma Téi hét sitc han hoan tdn dudng
st thanh tyu clia tdc gid Thién Phiic vé sy hoan thanh cdng trinh ton gido va vin héa hi€m
c6 nay. Pay 1a su cong hi€n hét siic dic biét cia anh Thién Phiic trong cdng cudc truyén bd
Phat Phdp. Toi xin trin trong gidi thiéu d&én chu Phat tf tri thitc, nhat 1a cdc Phat tif tai gia,
hy vong mdi vi c6 dugc mot bd Pai T bién nay dé tham khio rong sau hon, hanh thong hon
trong viéc tu hanh.

California, ngay 10 thdng 9, 2007

Pao Khanh Tho

Cuu Hiéu Trudng

Trudng TH Téng Phuéc Hiép-Vinh Long
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PREFACE

This book is not an ordinary English-Vietnamese or Vietnamese-English Dictionary, nor
is this a book of Total Buddhist Terminology. This is only a booklet that compiles of some
basic Buddhist terms, Buddhist related terms, or terms that are often seen in Buddhist texts
with the hope to help Vietnamese Buddhists understand more Buddhist essays written in
English or Buddhist Three Baskets translated into English from either Pali or Sanscrit.
Buddha teachings taught by the Buddha 26 centuries ago were so deep and so broad that it’s
difficult for any one to understand thoroughly, even in their own languages. Beside, there are
no absolute English or Vietnamese equivalents for numerous Pali and Sanskrit words. It’s
even more difficult for Vietnamese people who have tried to read Vietnamese texts partly
translated from the Chinese Mahayana without making a fallacious interpretation. As you
know, Buddhist teaching and tradition have deeply rooted in Vietnamese society for at least
20 centuries, and the majority of Vietnamese, in the country or abroad, directly or indirectly
practice Buddha teachings. Truly speaking, nowadays Buddhist or Non-Buddhist are
searching for Buddhist text books with the hope of expanding their knowledge and improving
their life. For these reasons, until an adequate and complete Buddhist Dictionary is in
existence, I have temerariously tried to compile some of most useful Buddhist terms and
Buddhist related terms which I have collected from reading Buddhist English texts during the
last fifteen years. I agree that there are surely a lot of deficiencies and errors in this booklet
and I am far from considering this attempt as final and perfect; however, with a wish of
sharing the gift of truth, I am not reluctant to publish and spread this booklet to everyone.
Besides, the Buddha taught: “Among Dana, the Dharma Dana or the gift of truth of Buddha’s
teachings is the highest of all donations on earth.”

Once again, I hope that this booklet is helpful for those who want to know more about the
truth of all nature and universe. As I mentioned above, this is not a completely perfect work,
so I would very much appreciate and open for any comments and suggestions from the
learned as well as from our elderly.

Last but not least, the author would like first to respectfully offer this work to the Triratna,
and secondly to demit the good produced by composing this book to all other sentient beings,
universally, past, present and future. Hoping everyone can see the real benefit of the
Buddha’s teachings, and hoping that some day every sentient being will be able to enter the
Pure Land of Amitabha.

Thién Phiic
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LOI TUA

DAy khong phdi 1a mot quyén Ty Pién Anh-Viét Viét-Anh binh thudng, diy ciing khong
phéi 12 Toan Tap Danh Tir Phat Gido. Py chi 12 modt quyén siach nhd gdm nhitng tir ngit
Phat gido cin ban, nhitng tir c¢6 lién hé d&€n Phat gido, hay nhitng tir thudng hay giip trong
nhitng bai kinh Phat, véi hy vong gitip nhitng Phat tir Viét Nam tim hiéu thém vé nhitng bai
luan Phat gido biing Anh ngit, hoic tim hi€u Kinh Tang Anh ngit dugc dich sang tir ti€ng
Phan Pali hay Sanskrit. Dtic Phat dd bit dau thuy&t gidng Phat phdp 26 thé ky vé trudc ma
gido 1y that 1a thaim tham rat khé cho bat ¢t ai trong ching ta thau triét, da biing chinh ngdn
ngif clia chiing ta. Ngoai ra, khong c6 tir ngit twong duong Viét hay Anh nio c6 thé 19t trin
dudc hét y nghia clia nhiéu tir ngit Phan Pali va Sanskrit. Lai cang khé hon cho ngudi Viét
chiing ta tranh nhitng dién dich sai 14m khi ching ta doc nhitng kinh dién dugc Viét dich tir
nhitng kinh dién Pai thira cia Trung quéc. Nhu quy vi da biét, gido 1y va truyén thdng Phat
gido di dn sdu vao xa hoi Viét Nam chiing ta tir 20 th& ky nay, va da phan ngudi Viét ching
ta trong quoc ndi cling nhu tai hdi ngoai déu truc ti€p hay gidn ti€p thuc hanh Phat phép.
That tinh ma néi, ngay nay Phat tt hay khong Phat tif déu dang tim toi hoc hdi gido 1y ndy
nhitng mong m& mang va cdi thién cudc sdng cho chinh minh. Vi nhitng Iy do d6, cho dé€n khi
nio c6 dugc mot bo Tir Pi€n Phat Hoc hoan chinh, tdi dd mao mudi bién soan nhirng tir ngt
thudng dung Phat gido cling nhu nhitng tir ngit lién hé v6i Phat gido trong sudt hon mudi lim
nim qua. Péng ¥ 1 c6 rat nhiéu 16i 1Am va sai s6t trong quyén sach nhd nay va con lau Iim
quyén sdch ndy méi dugc xem 1a hoan chinh, tuy nhién, v6i uéc mong chia xé chan 1y, chiing
t6i da khong ngin ngai cho xudt bdn va truyén ba quyén sich ndy dé€n tay moi ngudi. Hon
nita, chinh Pitc Tir Phu da tirng day: “Trong phdp B8 Thi, bd thi Phdp hay bo thi mén qua
chan 1y Phat phdp la cdch cling dudng cao tuyét nhit trén ddi nay.”

Mot 1an nita, Hy vong quyén sdch nhd nay sé& gitip ich cho nhitng ai mudn tim biét thém
vé chan Iy thyc tanh van hitu. Nhu da néi trén, day khong phai 12 mot tic phAm hoan chinh,
vi th€ chiing t6i chan thanh cdm ta sy chi day ctia chu hoc gid va cdc bac cao minh.

Cudi cling, tdc gia cung kinh ciing dudng 1&én ngdi Tam Bao, va xin thanh kinh hdi huéng
tit cd cong ditc nay d&€n chiing sanh mudn loai trong qua kht, hién tai va vi lai. Nhitng mong
ai ni'y déu thay dudc sy Igi lac ca Phat phiap, d€ mot ngay khong xa nao dé, phdp gidi
chiing sanh ddng ving sanh Cuc Lac.

Thién Phic
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Cam Ta

TruSc nhat, tic gid xin chan thinh cdm ta Hoa Thugng Thich Gidc Nhién da khuyé&n khich
tdc gid tr nhitng ngdy diu khé khiin clia cong viéc bién soan. Hoa Thudng di cung cAp Anh
Tang cling nhu nhitng sdch gido 1y Phat gido khac. Ngoai ra, Ngai con danh nhiéu thi gid qui
bdu coi lai bin thdo va gidng nghia nhitng tir ngit khé hi€u. K& tht, tic gid cling xin chin
thanh cdm ta Hoa Thugng Ti€n Si Thich Quidng Lién, Hdoa Thugng Tién Si Claude Ware,
Hoa Thugng Thich Chon Thanh, Hdoa Thugng Thich Gidc Lugng, Hoa Thugng Thich Nguyén
bat, Hoa Thugng Thich Hanh Pao, Hoa Thugng Thich Gidc Ngd, Hoa Thugng Thich Gidc
Trang, Hoa Thugng Thich Gidc Toan, Hoa Thugng Thich Gidc Tué¢, Hoa Thugng Thich Minh
Thién, va Thugng Toa G.S. Thich Chon Minh dd khuyén tin trong nhitng lic khé khin,
Thugng Toa Thich Minh Min, Thich Nguyén Tri, Thich Quang Thanh, Thich Gidc Si, Thich
Minh Thanh, Thich Minh Pat, Thich Minh Nhan, Thich Minh Nghi, Thich Minh fin, Thich
Minh Hién, Thich V6 Pat, Thich Minh Dinh, cdc Su C6 Thich Nit Diéu Lac, Thich Nit Diéu
Nguyét, Thich Nt Di€éu Héa, Thich N& Tinh Hién, Thich Nt Diéu Pao, Thich Nit Diéu Minh,
Thich Nit Lién Dung, Thich N Tinh Lién, Thich Nir Nhu Hanh, va Thich Ni Nhin Lién da
khuy&n khich tdc gid vugt qua nhitng khé khiin trd ngai. Mot s6 dd khong ngai thi gid qui bdu
duyét doc phin Viét ngit nhu Gido Su Lwu Khon, Gido Su Nghiém Phd Phdt, Gido Su
Andrew J. Williams, Sonia Brousseau, Sheila Truong, Nguyén thi Kim Ngan, Nguyén Minh
Lan, Minh Hanh, Hué Btc, Biru Bic, Van Vo, Hoang Khuyén, Quiang Tadm, Minh Chinh,
Minh Chdnh, TAm Nghia, Thién Vinh, va Diéu Hio da duyét doc titng phin trong tic phim
ndy. Tac gid ciing xin chan thanh cdm ta ¢c6 Nguyén Thi Ngoc Van, cling qui Thiy C6 Cyu
Hiéu Trudng Trudng Trung Hoc Tong Phude Hiép, Ong Pao Khanh Tho va C6 V& Thi Ngoc
Dung da tan tinh gitip d3 vé tinh than 1an vat chat.

Téc gid cling chin thanh cdm ta toan thé gia dinh di tich cyc yém trg. Khong c6 sy yém
trg ndy, chic chin by sich niy khdng thé nao hoan thinh m§ min dudgc.

K& dén tdc gid xin thanh that cdm on sy ¢d géng tn tuy clia ban duyét doc, dic biét 1a
nhitng c6 gdng vugt buc clia Pao hitu Nguyén thi Ngoc Van trong cong viéc cuc ky khé khin
nay.

Cudi cling, tic gid xin thanh kinh hdi huéng cong ditc nay d&€n phdp gidi ching sanh trong
sdu dudng phép gidi s€ dugc vang sanh Tinh DJ.

Anaheim, California
Théang 11, ndm 2007
Thién Phiic
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Note To Our Readers

This booklet is a collection of Buddhist, Buddhist-related terms, and terms that are
often seen in Buddhist texts, written in both Vietnamese and English. Like I said in
the Preface, this is not a Total and Complete Buddhist Dictionary; however, with a
wish of share, I hope that all of you will find this a useful and helpful booklet for you
to broaden knowledge on Buddhism

Thién Phic

Ldi ghi chi d€n chu doc gia

Quyén siach nhé ndy chi 1a mot tip hdp cdc tir ngit Phit gido, cic tir ngit ¢6 lién
quan dén Phat gido, va cdc tir ngit thudng dudc tim thdy trong cdc sdch gido khoa
Viét Anh Phat gido. Nhu trén da néi, diy khong phdi 1a bo tir di€n hoan hio; tuy
nhién, v4i tAm nguyén sé chia, tdi mong ring qui vi s& tim thidy ndi bo sich niy
nhitng diéu bd ich cho viéc mé rong ki€n thiic vé Phat gido clia minh.

Thién Phic
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Note on Language and Abbreviations

(A) Languages: (B) Abbreviations
Ch : Chinese B.C. : Before Christ (tru6c Tay Lich)
Jap :Japanese A.D. : Anno Domini (sau Tay Lich)
Kor: Korean e.g. :For example
P :Pali ie. : For example
Tib : Tibetan a : Adjective
Viet: Vietnamese n : Noun
n.pl : Noun Plural
v : Verb

Words or Phrases that are used interchangeably.

Nhan = Nhon (nghia 12 ngudi) Chugi=Chri

Nhi't = Nhift (nghia 12 mot) Niy= Nay

Nhat = Nhut (nghia 1a ngay) Dharma (skt)=Dhamma (p)
Y&t =Kiét Karma (skt)=Kamma (p)
Xay = X4y Sutra (skt)=Sutta (p)

Other signs of reference.

** These two stars mean that the term has adequate meaning itself; however, if
you wish to obtain further details, you can refer to the term or terms mentioned
behind these two stars.
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Quick Search for Some Important Terms
in This Volume

A

A Di Pa Ti€u Bdn Kinh: Smaller text of Sukhavati-vyuha

A Ty Bat Ma Cau X4 Ludn: Sastra of “Treasure Chamber of the Abhidharma”
Ai Biét Ly Khé: Suffering due to separation from loved ones (parting with what we
love)

Am Khdo: Silent, Hidden Testing Conditions

An Cu Kiét Ha: Summer retreat

Anh Ho: Shadow-guardian

Anh Su: Shadow things

Am thanh ciia ti€ng chudng: Sound of the bell

An Ching: Seal of approval

An chirng gidc ngd: Seal of authentication

B

Bach Hoi: Sahasrara-chakra

Bach Luan: Sata-Sastra

Bach Phip Minh Mon Ludn: Sastra on the one hundred divisions of all mental
qualities

Bach nguyét: Suklapaksa

Bach Phan Vuong: Suklodana-raja

Bai Cén: Spoiled root

Bai Hoai Bd T4t: Spoiled Bodhisattva

Ban Nguyét Ky Tung Gidi: Semi-monthly service for recitation of precepts

Bén nga: Self

Bdo thong: Supernatural power

Béo Tich Trudng Gia Ti: Son of the elders of Vaisali

Bédo Xt Tam Mudi: Samadhi of precious place

B4t Nhd Ba La Mat Pa Ti€u Phaim Kinh: Summarized version of Prajna-paramita-
sutra

Bdy bdu: Seven treasures

Bédy B0 Tang Ludn: Seven Books of the Abhidhamma Pitaka

Bay canh gidi hitu phic: Seven happy states (The Buddha and His Teachings)

Béy diéu phdp: Seven good qualities

Biy dié¢u duwa mot quoc gia d&€n chd phi cudng: Seven teachings which lead a country
to prosperity
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Biy diéu khé tranh: Seven unavoidables

B4y diéu 1gi ich cho nhitng ai 1€ bdi ton tugng ngai Pia Tang B T4t: Seven benefits
for those who bow to the image of Earth Store Bodhisattva

Bay Khuynh Hu6ng Ngti Ngam: Seven defilements

Bédy Loai Cing Dudng Cho Tiang Ching: Seven kinds of offerings

Bay loai ménh phu: Seven types of wives

Bédy Loai Nguoi BPang Kinh Trong: Seven persons worthy of offerings

Bay Muoci Lam Phdp Cau X4 Tong: Seventy-five dharmas of the Abhidharma Kosa
B4y ngay trong tudn: Seven Days in a Week

Bay noi Pic Phat thién dinh trong khi va sau khi dai gidc: Seven places of the
Buddha’s meditation during and after His Enlightenment

Béy phdp bat thdi cia chiing Ty Kheo: Seven factors of non-decline of the Bhiksus
B4y phdp quan thin bat tinh: Seven types of contemplation on the impure body
Bay thtic: Seven consciousnesses

Bady Trudng Hgp Khé Niém Phit: Seven circumstances that are difficult to practice
Buddha Recitation

Bdy Tu th€ cia Bic Ty Lo Gia Na: Seven Postures of Vairocana

By y€u t6 gidc ngd: Seven Factors of Enlightenment

B4m sinh: Sahaja

Bat dic ky tir: Sudden death

B4t Tho Tam Mudi: Samadhi free from receptivity of things

Bénh Khé: Suffering of Disease (sickness)

Bénh ti: Sick child

Bi Pé: Sunita

Bi mat: Secret

Bi Tang: Secret store

Bi Pai: Skin bag

Bién Tai: Skilled in speech

Biét gido: Separated doctrine

Biét Gido Nhat Thira: Single Vehicle teaching

Biét Nghiép Vong Kié&n: Specific karma and delusional views

Biét Thinh: Special invitation

Biét truyén: Separately handed down

Biét Tudng: Specific characteristics

Binh Ping Gido: School of impartial teachings

Binh d¢idng tam muoi: Samadhi of impartial mind

Binh Ping Tanh Tri: Samata-jnana

Bon xén: Stinginess

B6 Ma: Scare-demon

Bb P& Phan: Sambhojjhanga
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B6 Poan: Sitting mat

Bon sy tinh thitc: Sati-patthana
B6n thit cAn thiét: Saindhava
B6n thé: Samaya

B6n Ton: Satyadevata

Bua chu: Spells

C

Ca Sa: Sanghati

Cam 10: Sudha

Cam My: Sweetness

Cénh gidi luc tri: Support by the power of the environment
Cao téc: Shave (v) one’s hair

CA't giff tién bac va nif trang cho ai: Store money or jewelry for someone else
Cau Htu Nhan: Sahabhuhetu

Cau Sinh Khéi Thira: Sahajayana

CAu: Samkilesa

Cau bdo thi: Seeking-reward giving or anticipating gifts in return
Cau bat dic khd: Suffering of frustrated desire
Cau Danh Bo T4t: Seek-fame Bodhisattva
Cau danh cau Igi: Seek for fame and benefit
Cau Phdp: Seek to learn and practice Dharma
Cau Phat: Seek (v) Buddha

Chanh Ping Chdnh Gidc: Samyak Sambodhi
Chanh Pinh Luc: Samadhibhala

Chédnh Gidc: Samyak-sambuddha

Chédnh Kié&n: Samyagdrsti

Chanh Lugng Bo: Sammatiya

Chanh Nghi€p: Samyak-karmanta

Chédnh Ngitr: Samyagvak

Chéanh Niém: Samyak smrti

Chénh Tinh TAn: Samyagvyayama

Chanh Tri: Samyagjnana

Chédnh Tu Duy: Samyak-samkalpa

Chan ly cttu cdnh: Supreme truth

Chén ngodn: Shingon

Chan Ngdn Thira: Supernatural vehicle

Chan Séc: Subtle form of the bhutatathata
Chan Tu: Son of the True One
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Chap Kim Cang Than: Spirits—Thunderbolt-bearing Spirits

Chap Su T Qudc: Simhala

Chét khd: Suffering of death

Chi Quén: Samatha-Vipasyana

Chi Tri: Self-control in keeping the commandments

Chi Tic: Stay breathing steadily and softly

Chia 1gi: Share in opportunities for profit

Chd ngdi clia chur Pai Bd Tit: Sitting of Great Enlightening Beings

Chd ngdi dai tir: Sitting of great benevolence

Chd ngdi D€ Thich: Sitting of Indra

Chd ngdi Pham vuong: Sitting of Brahma

Chd ngdi Tt Thién vuong: Sitting of guardian deities

Chd s& hanh ctia chu Pai B6 Tat: Spheres of actions of Great Enlightening Beings
Chi Da Thin: Spirits—Night Spirits

Chi Dugc Than: Spirits—Herb Spirits

Chi Pao Trang Than: Spirits—Sanctuary Spirits

Chi bia Than: Spirits—Earth Spirits

Chi Gid Than: Spirits—Crop Spirits

Chi Ha Than: Spirits—River Spirits

Chi Hai Than: Spirits—Ocean Spirits

Chi Hda Than: Spirits—Fire Spirits

Chi Khong Thin: Spirits—Space Spirits

Chi Lam Than: Spirits—Forest Spirits

Chi Phong Than: Spirits—Wind Spirits

Chi Phuong Than: Spirits—Direction Spirits

Cht Son Than: Spirits—Mountain Spirits (The Flower Adornment Sutra—Chapter 1)
Chi Thanh Than: Spirits—City Spirits

Cht Thdy Than: Spirits—Water SpiritsSpirits—Water Spirits

Chi Trd Than: Spirits—Day Spirits

Cht Tdc Hanh Than: Spirits—Footstep-following Spirits

Chiing Hgp Pia Nguc: Samghata

Ching Khai: Sanghavarman

Chiing sanh: Sentient beings

Ching Sanh Bénh Nén Bo6 Tit Bénh: Sentient beings are subject to illness,
Bodhisattvas are ill as well

Chiing sanh chim ddm trong viing bun 4i duc: Sentient beings are sunk in the mire of
craving

Chiing Sanh Bdc: Sattvakasaya
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Chiing sanh c6 nhin duyén 16n v6i Phat A Di Pa va B T4t Quan Thé Am: Sentient
beings in the Saha World have great affinities with Amitabha Buddha and the
Bodhisattva Avalokitesvara

Chiing sanh c¢di Ta Ba mong ciu ving sanh Cuc Lac: Sentient beings in the Saha
World want to seek rebirth in the Land of Ultimate Bliss

Chiing sanh ki€n: Skandhas are not the constituents of the living

Ching sanh lyc tri: Support by the power of sentient beings

Ching tr: Seed

Chiing T Phat: Seed of Buddhahood

Chiing T Phat Phdp: Seed of Buddha-teaching

Ching Ngd: Sakshatkara-sambhodhana

Coi chiing sanh hudng thu hy lac: States in which sentient beings enjoy to dwell

Cong Minh Luan: Silpasthana-Vidya-sastra

Cong Xao Minh: Silpasthana-vidya

Cong B4t Dinh: Sadharana

CoOng Tudng: Samanyalakshana

Co6t Téa Thién: Sankara

Cudng Loan Ving Sanh: Saved out of terror into the next life

Cu Si: Secular people

Cuc hy dia: Stage of utmost joy

Cuc Lac: Sukhavati

Cuc Lugc Sdc: Smallest perceptible particle

Ctru Céanh Tic: Stage of complete comprehension of truth

Cttu d6 bing niém tin: Salvation by faith

Cttu Ho6 Nhiit Thi€t Chiing Sanh Ly Chiing Sanh Tuéng Héi Huéng: Save all sentient
beings without any mental image of sentient beings

Ctu Thé: Save the world

D

Danh ngon chiing ti: Seed which causes moral action

Danh Ty Binh Ping: Sameness in letters

Déam Duc: Sexual immorality or bestiality

Di B6 Tong Luan Ludn Kinh: Samayabhedo Sutra

Di Pa B&n Ténh, Tinh Pd Duy TAm: Self-nature Amitabha, Mind-Only Pure Land
Di bién dia: Stage of completion of discrimination of wrong views and thoughts
Di Khdu Pong Am: Same response from different mouths

Dich st quy: Servant Ghost

Diém Hué Dia: Stage of flaming wisdom

Diét Tho Tudng Pinh: Samadhi of complete extinction of sensation and thought
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Di€u Phédp Lién Hoa Kinh: Saddharma Pundarika Sutra

Di€u Trang Nghiém Vuong: Subhavyuha

Duc Hitu: Sense-sphere existence

Duc Luu: Stream of passions

Dung hét thdi gid va cong siic vao cong viéc 1am ma quén viéc tu tip: Spend all
one’s time and energy in work and forget about cultivation (practice)
Dung mit tri hué thdy nghia chon that: See truth with the eye of wisdom
Duy Na: Supervisor of monks

Duy Thitc Hoc: Study of the eight consciounesses

Duyén: Secondary cause

Duyén Luc: Secondary force

Du Luu Qua: Stream-winner

Du Luu Thanh D& Tu: Stream-entry noble disciple

Durng: Stop

Pai B4t Niét Ban Kinh: Sutra of the Great Demise

bai Bi Tam Mudi: Samadhi of great compassion

Pai Phuong Ping Pai Tap Kinh: Sutra of Great Assembly

bai Su: Sayadaw

DPai Thira Tong: School of Mahayana

Pai Trang Nghiém Kinh Luin: Sutralankara-sastra

DPan Pién: Svadhishthana-Chakra

Pan Chi: Snap the fingers

DPao thdi Ta kién: Sweeping away false ideas

Pao trang: Site of enlightenment

bdc that: Success or failure

Ping Din: Samadhita

DPAu Co: Showing that he still has a doubt as to his attainment and expresses his
desire for confirmation

D€ Thich: Shakra Devanam Indra

Dbé Ba Tong: School of Nagarjuna

Dbé Nhi Niing Bién: Second power of change

D¢ nhi than: Second body

Dia Luan Tong: School of treatise on the bhumis

Piém Thach: Stones nodded in approval

binh: Samadhi

binh cin: Sense of meditation

binh Gidc Chi: Samadhi-bodhyanga

Dinh lyc kién c6: Solid samadhi

binh Sanh Hy Lac Dia: Stage of the Happiness of Producing Samadhi
binh Tam Tédn Tam: Settled mind-Wandering mind
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Pinh Ty Tai Vuong: Samadhi-Isvara Bodhisattva
Don Ma: Single hempseed

D6 Nhat Thi€t Th& Gian Khd Nio: Sarvaloka-dhatu-padravodvega-pratyuttirna
b0d Thoat Ching Sanh: Save sentient beings

DPo6n gido: Sudden Doctrine

D6n ngd: Sudden enlightenment

Po6n Tiém gido: Sudden and gradual teachings

Do6n Tiém Tu Hanh: Sudden and gradual realizations
DPoéng Loai Nhan: Sabhaga-hetu

DPong nhi't clia moi thuc thé: Sattvasamata

Poéng Su Nhi€p: Samana-arthata

G

Gédp bao binh: Stricken by fatal illness

Gia Gi6i: Secondary commandments

Gia Khé: Suffering of old age

Gia To1: Secondary kind of sin

Gid Danh: Samketa

Gia Mo6n: Sect which relies on the externals
Gidc ngd toi thugng: Supreme enlightenment
Gidc quan: Sense-organs

Giai doan vién man: Sampanna-krama

Giai ThAm Mat Kinh: Samdhinirmocana-Sutra
Giao hgp: Sexual intercourse

Gido: Sasana

Gido Ngoai Biét Truyén: Special transmission outside the teachings
Gidi Ba La Mat: Sila-paramita

Giéi CAm Thi Kién: Silavrataparamarsa

Gidi Chiing Hoc: Sekhiyadhamma

Gi61 hanh tinh nghiém: Strictly keep the precepts
Gi6i Hién: Silabhadra

Gidi Luat: Sila and Vinaya

Gidi Nhat: Siladitya

Gidi Tt Sarsapa

Gidi ty hitu: Self-immanent discipline

H
Ha Chiing: Sow (v) the seeds
Ha lap: Sacerdotal age
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Ham hai: Sagara

Han Lam: Sitavana

Hang Duc Gi6i: Subdue the worlds of desire

Hang Ma: Subdue demons

Hang Phuc Phién Nio: Subdue afflictions

Hang Tam Thé: Subdue the three worlds

Hanh Binh Quy Vuong: Sick-Spreading Ghost King

Hanh Khé T4nh: Samkhara-dukkha

Hanh udn: Samskara

Hanh lyc tri: Support by the power of practices

Hanh phic ctda su tich tinh: Samathasukha

Hanh phiic t6i thugng: Supreme happiness

Hat giong-Hoan cdnh-Piéu kién: Seed-Circumstances-Conditions
Hiing trd: Stable states

Hién Thanh: Sages

Hinh Ngay Béng Thing: Straight mirror image requires a straight object
Hoa Khai Ki&n Phat: See the Buddha when the lotus blooms
Hoa Huu Kinh: Subahu-pariprccha-sutra

Hoai Linh: Spirit-enfolders

Hoai Khd: Suffering of decay

Hoai khé tdnh: Suffering due to change

Hoai ki€p: Samvarta

Hoai Sic: Secondary color

Hoai Tudng: State of decay

Hoan hy dia: State of joy

Hoc hdi gido phdp: Study the teachings

Hoc mon hoc ciia thé tuc: Study a worldly subject

Hoc mo6n hoc clia th€ tuc va lang quén tu tap: Study worldly subjects and neglect to
cultivate

Ho6 Niém: Supportive Recitation

Ho tr1 Tang Gia: Support monks

HO trg ctia chu Phat: Support of the Buddhas

Hoi Gia Tri Sdng Tao: Soka Gakkai

Hon trim: Sloth

Hiy bang kinh dién Phat gido: Slander the Buddhist Sutras
Hu Khong Hoa: Spots in space

Hu Khoéng Thién: Space devas

Huong Xt: Smell-sense-sphere

Hitu Du Y Ni€t Ban: Saupadisesa-nibbana

Hiru Bic N@: Srimati-brahmani-pariprccha
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Hitu Hoc: Saiksa

Hiru Luu: Samsaric existence
Hitu than ki€n: Satkaya-darsana
Httu tinh: Sattva

Hiru Tinh Ching: Sattva-sacetana
Hitru vi: Samskrita

Hy lac: Sukha

I
Ich ky: Selfishness
Im 1dng cia Pic Phat: Silence of the Buddha

K

K& Nga Thuc Hitu Tong: Sect that reckons the reality of personality
K&t budc: Samyojana

Kham Nhin Dia: Stage of patience

Kham nhin th€ gi6i: Saha world

Kh4u Hoa V6 Tranh: Speech concord

Khé& Ngo: Spiritual connection

Khinh man thi€n tri thic: Slighting the wise

Khoa hoc: Science

Khdi tim Nhu Lai: Spirit of being in the presence of enlightenment
Khé d€: Suffering

Kh& hanh: Self-mortification

Khd Khé T4nh: Suffering due to pain

Khong gian: Space

Khong ludn gia: Sunyavadin

Khong moén: School of unreality

Khdng M6n Phai: Shentong

Khong tam mudi: Samadhi of emptiness

Khong tinh: Sunyata

Kién c6 lyc: Stable power

Kién Tué: Sthiramati

Kién Pao: See the way

Ki&n bién Pdo: See things upside down

Kién Lap: Samaropa

Kié€n Phat: See (v) the Buddha

Kié€n Tanh: See one’s own nature

Ki&n T4anh Thanh Phat: Seeing one’s own nature and becoming a Buddha
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Ki&n Vuong Trai: Services on the day of seeing Yama King
Kié&t Gia: Sit (v) cross-legged

Kié&t Giéi Thap Tam Ting Tan: Sanghadisesa

Kiét tudng: Swastika

Kim Cang B4at Nha Ba La Mat Pa Kinh: Sutra of the Diamond-Cutter of Supreme
Wisdom

Kim Cang Phit T: Son of Vajra-buddha

Kim Quang Minh Kinh: Suvarnaprabhasa-Sutra

Kinh Gigi: Sutras and commandments

Kinh Lugng Bo: Sautrantika

Kinh tong: Sutra school

Kinh Y: Sutras written in garments

Ky luit tAm linh: Spiritual discipline

Ky Lu TaAm Lu: Search for your ass while riding it

L

Lac Bi€n Héa Thién: Sunirmita or nirmanarati

Lac Tam Mudi: Samadhisukha

Lam chdy mdu than Phat: Shed the Buddha’s blood

Lam cho chiing sanh phat tim B Dé: Set sentient beings’ minds on enlightenment
Lam cho Pia Than thda nguyén: Satisfy the wishes of the spirits of the earth
Lang Nghiém Kinh: Surangama Sutra

Lau tdn thong: Supernatural insight

Linh Hon: Soul

Linh thap: Sacred stupa

Long ban chan sanh Pia nguc: Soles of the feet-Hells

Long tit bi cua Thai T S Pat Pa: Siddhartha’s compassion

L1 néi: Speech

LJinéi cha Pic Nhu Lai: Speech of Tathagata

Lgi Bién: Sharp and keen discrimination

Lgi Can: Sharpness

Lgi Hanh Nhi€p: Sangraha-vastu

Loi Ki€m: Sharp sword

Loc Uyén: Sarnath

Luan Hbi La Ni€t Ban: Samsara is Nirvana, Nirvana is Samsara

Ludn chitng ctia Diéu Am: Shosa’s argument from the difference of mark
Ludn tang: Sastra

Luat Thién Ki€n Ty Ba Sa: Samantapasadika-Vinaya

Luc A La Héan: Six Arhats
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Luc Ba La Mit-T¢ Nhi€p Phiap-Ba Muoi Biy Phdm Trg Pao: Six ways of
transcendence, four means of integration, and thirty-seven aids to enlightenment
Luc Bao: Six retributions

Luc B0 DPai Thwra Kinh: Six works chosen by Tz’u-En as authoritative in the
Dharmalaksana school

Luc Canh: Six objects

Luc cén: Six roots

Luc Can Nhan: Six chief causes in the Theory of Causal Relation

Luc Can Nhan Td Trg Duyén: Six Chief Causes (hetu) and four Sub-causes

Luc Can Thanh Tinh: Six organs and their purification

Luc cau: Six defiled things

Luc chung sanh: Six organs of sense

Luc Ching Cau Sinh Hoic: Six deceivers

Luc Ching Chdanh Hanh: Six kinds of proper practice

Luc Ching Chan Pong: Six earthquakes

Luc Ching Khao: Six types of testing condition

Luc Ching Quyé&t Pinh: Six kinds of certainty

Luc Ching Thién Xdo Phuong Tién: Six able devices of Bodhisattvas

Luc Chiing Tinh: Six gem-natures of Bodhisattva development

Luc Ching Tru: Six Bodhisattva-stages

Luc chiing v6 vi phdp: Six non-created elements

Luc Céc: Six cereals

Luc Cing Cu: Six articles for worship

Luc Diéu Moén: Six wonderful doors

Luc Duc va Ngii Tran: Six desires and the five gunas (dusts)

Luc Duc Thién: Six Desire Heavens

Luc dai thin: Spirits of the six elements

Luc Pai V6 Ngai: Six elements unimpeded, or interactive

Luc dao: Six paths

Luc Pao Tt Thanh: Six ways of rebirth and the four holy ways

Luc P& Six logical categories

Luc bia Tang: Six Ti-Tsang

Luc Piém T4i Sanh: Six places in the body that represent the six paths of rebirth
Luc @6 Ba La Mat: Six Paramitas

Luc b6 Van Hanh: Six paramitas (perfections) and ten thousand conducts

Luc Buc: Six charateristics of a Bhagavat

Luc Gidgi: Six fundamental elements

Luc Hanh Quan: Six subjects in meditation

Luc Hiing Trd: Six stable states

Luc Hoa Hgp: Six unions of the six sense organs
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Luc Hoa Kinh Phép: Six points of reverent harmony or unity in a monastery
Luc Hué: Six kinds of wisdom

Luc Ké&t: Six cords

Luc Khd Hanh: Six austerities

Luc Luan: Six kinds of cakravarti

Luc Luan: Six vedangas

Luc ly hgp thich: Six interpretations of compound terms

Luc Ngoai Xt: Six external sense-spheres

Luc Nhan: Six kinds of causes

Luc Nhin: Six kinds of enduance

Luc nhap: Six entrances

Luc Nhiém Tam: Six mental taints

Luc Niém Phép: Six thoughts to dwell upon

Luc pham: Six planes of existence

Luc Pham Ta& Thanh: Six realms of the samsara (existence) and four realms of the
saints

Luc Phuong: Six directions

Luc Quén Phédp: Six kinds of contemplation

Luc Quan Ty Kheo: Six common-herd Bhiksus

Luc Quyét Trach Phan Tudng: Six perceptions conducive to penetration
Luc Sanh Loai: Six species

Luc Su Thanh Tuu: Six things which enable a bodhisattva to keep perfectly the six
paramitas

Luc Téc: Six robbers

Luc Tam: Six points to develop a true Bodhi Mind

Luc Té&: Six sins that smother the six paramitas or the pure mind

Luc Thanh Tuyu: Six perfections (paramitas)

Luc Thap Nhi Kié&n: Sixty-two views

Luc Thoai: Six auspicious indications

Luc Thdi: Six periods in a day and night

Luc Tho Tudng: Six coarser stages

Luc Thong: Six miraculous or transcendental powers

Luc Thu: Six gatis

Luc tién: Six arrows

Luc tin: Six elements of faith

Luc Tinh: Six emotions arising from the six organs of sense

Luc T8 Pan Kinh: Sixth Patriarch’s Platform Sutra

Luc T8 Thién Trung Hoa: Six Chinese Patriarchs

Luc Tong Pai Thira Nhat Ban: Six Mahayana schools in Japan

Luc Tong Trung Hoa: Six Mahayana schools in China
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Luc Trai Nhyt: Six monthly posadhas or fast days

Luc Tranh Cén: Six roots of contention

Luc Trin: Six external base-spheres

Luc Truéc Tam: Six bonds of the mind

Luc Tu: Six kinds of wrong-doing

Luc Tdc Luan: Six Legs in the commentary on the Source of Knowledge
Luc Ttc Phat: Six stages of Bodhisattva developments

Luc Tuéng: Six characteristics of everything

Luc Vat: Six things which a monk must have

Luc V6 Thugng: Six unsurpassed things

Luc Xuat Ly Gidi: Six elements making for deliverance

Luc Xuc Than: Six groups of contacts

Luc tri ctia chu Pai Bd T4t: Support of power of Great Enlightening Beings
Ludc Gido: Summarized teaching

Ly Hy Diéu Lac bia: Stage of the Wonderful Bliss of Leaving Happiness
Ly Sanh Hy Lac DPia: Stage of Happiness Leaving Birth

M

Mat La Vuong Kinh: Sutra of the king of Malla

Mic Chi€u Thién: Silent illumination Zen

Mic Truyén: Silent teaching

Mit thdy sic: Seeing an object with the eye

Miat Lam Son B§: Sannagarika

Mat Tich Kim Cang: Secret Vajra of Vairocana

Mait Tong: Secret teaching

Mau Thdgi: Sarada

Meé tin di doan: Superstition

Minh Cy: Shining torch

Minh Min: Sighrabodhi

Minh tac: Sufficiency of insight

Modc Hoan Tu: Soap-berry shrubs

Mong Kién: See in a dream

Mot ngudi chi€n diu v6i van ngudi: Single person who fights against ten thousand
Mua sdm: Shopping

Mili ngtti huong: Smelling a smell-object with the nose
Mudi sdu khia canh clia T Diéu P& trong Kim cang Thira: Sixteen aspects of the
Four Noble Truths

Mudi Sdu Cin D&: Sixteen roots

M§ Am: Sweet sound
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N

Nam Pon Bic Tiém: Southern immediate, Northern gradual

Nam Phuong Phat Gido: Southern Buddhism

Nam Phuong V6 Cau Thé Gi6i: Southern Pure Land

Nam Son Gido: Southern hill Sect

Nam Tang: Southern collection of Buddhist canon

Nam Téng (cia Ngai Hué Ning): Southern school

Nga: Self or personal

Ngi Ai: Self-love

Nga Kié&n: Satkaya-drsti

Nga man: Self-superiority, or self-sufficiency

Ngan Luan: Silver-wheel king

Ngap ngiing khi néi d€n cdi t6t cia ngudi khdc: Speaking of others’ wholesome
deeds incompletely and incoherently

Nghiép Chudng: Screen of past karma

Nghiép luc tri: Support by the power acts

Nghiép Trg Duyén: Supportive karma

Nghiép Xung: Scale of karma

Ngoa Phit: Sleeping Buddha

Ngoai Khit: Seeks self-control by external means

Ngoai khd: Sufferings from outside circumstances such as calamities, wars, etc
Ngoan Thach Piém Pau: Stupid stones nodded their heads

Ngd: Satori

Ngoi diing chd thich nghi: Sit in an appropriate place

Ngdi noi thanh ving vdi ngudi thé tuc: Sit in a solitary place with a layperson
Ngodn Gido: Spoken teaching

Ngon Tir Binh Ping: Sameness in words

Ngt: Sleep

Ngu qua dém trong nha cu si: Sleep overnight in a layperson’s house

Ngii Am Thanh Suy Khé: Suffering due to the raging aggregates (all the ills of the
five skandhas)

Ngii Bai Hinh: Symbols of the five elements

Nguyén lyc tri: Support by the power of vows

Nguyén Luc Vang Sanh: Seeking rebirth through the power of vows

Nguyét Bang Tam Mudi Kinh: Samadhi-raja-candrapradipa-Sutra

Ngit Ping: Same language (Sanskrit)

Ngudi chinh phuc ¢6i1 Diém Vuong: Subduer of Yama

Ngudi dan ba ctia nhitng ring ndi: Sabari
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Ngudi Ngay Thing va Chanh Truc: Saccanama

Nguu Phan Chiing: Seed of cow-dung

Nhan Thitc: Sense of vision

Nhan Qua Pdng Thdi: Simultaneity of cause and effect

Nhan Qua Giai Khdng Tong: Sect that denies the law of cause and effect
Nhan Ty Tinh: Svahetulakshana

Nhap That: Shut oneself in a room

Nha't hanh tam mudi: Single Conduct Samadhi

Nha't Lai: Sakadagamin

Nha't Nhian Chi Qui: Sea turtle which has only one eye

Nhat TAm Bao Trum B&n Cdi: Single mind encompasses four kinds of lands
Nha't TAm Thay Phat: See the Buddha with undivided mind

Nhat Thi€t Hiru Bo: Sarvastivada

Nhat Thi€t Khau Nghiép Ty Tri Hué Hanh: Speech is accordant with wisdom
Nha't thi€t phdp bat kha thuyé&t khong: Sarvadharma-nirabhilapya

Nhat Thi€t Phap Khong Vo6 Sinh VO Nhi VO Ty Tinh Tuéng: Sarvadharmanam-
sunyata-anutpada-advaya-nihsvabhava-lakshana

Nhat Thit Phat Tam An: Sign of omniscience

Nha't thiét tri: Sarvajna

Nha't Thi€t V6 Chuéng Phdp An Minh: Sign for overcoming all hindrances
Nhat Thiy T Ki€n: Same water may be viewed in four ways

Nha't Tuéng Tam Mudi: Samadhi of one mark

Nhat Ching: Surya-Vamsa

Nhat Diéu: Sun

Nhat Nguyét BPadng Minh Phat: Sun-Moon-Light Buddha

Nhat Quang Bd Tat: Sunlight Bodhisattva

Nhat Thién T: Supra

Nhi Thdc: Srotravijnana

Nhi D&: Satya-dvaya

Nhi Qué: Second fruit

Nhi Thién Thién: Second Dhyana Heaven

Nhiém Gi6i: Sphere of pollution

Nhi€p Luan Tong: Samparigraha

Nhin chi quan hay khiach quan theo Phit gido: Subjective or Objective View in
Buddhism

Nh& nudc mi€ng 1én trdi: Spit up in the sky

Nhuyé&n Ngit: Soft or gentle words

Nhu ly tdc y: Systematic attention
Nhu Thuc An: Seal of suchness

Nhitng giai doan Thién dinh: Stages of Meditative Practice
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Niém Hoa Vi Ti€u: Smiling at a flower

Niém tin: Saddha

Niém: Smrti

Ni€ém cdn: Sense of memory

Niém Luc: Smrtibala

Niém Xir: Smrtyupasthana

Niét Ban Tinh An: Seal of nirvana

No61 dung thdi: Speak at the right time, not at the wrong time

N6i 161 dam thoc: Slandering

N6i 15i dudng mat hodc ti t& than khéc dé€ dugc long ai: Speak in a sweet and
exaggerating way to win someone’s heart

N1 161 c6 long tu: Speak with love in the heart, not with enmity

N6i 16i 1gi ich: Speak for the good, not for the harm

N6i 18i tho tuc d€ ming nhi€c ngudi khic: Speak vulgar words to insult others
N6i mot cach tir tdn: Speak gently, not roughly

N6i sao cho thi chd nghe ddng 10ng thuong x6t: Speak in way that arouses pity in a
donor

N6i su that: Speak (state) (v) the truth

Noi Khat: Seek control from within

NoOi1 Ngoai Khong: Space inside and outside

NoOi pham phu dia: Stage of observing the five methods of meditation

Nit Nhan Huyé&t Bon Kinh: Sutra describing the blood bath for women in Hades
N Nhan Luc Duc: Six feminine attractions

N Tu: Sikkhamat

Q)

Oan tc: Subject to injustice and wrong

O4n ting hoi khd: Suffering of contact with those whom we dislike or those who
dislike us

Oéan Ping: Scoop out one’s body and turn it into a lamp

0 lai nha cu si ldu hon mot tuan: Stay in a layperson’s house longer than one week

0 trong mot chung cu v4i ai: Stay in an apartment or a room in a hotel with someone

P

Pha hoa hgp Tang: Sanghabheda

Ph4 v& va ché ngu: Shakubuku

Phan Gidc: Seizing and perceiving shallow issues

Phan Tu: Sanskrit

Phao tin that thiét: Spread news that one does not know to be certain
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Phép An: Seal of Buddha-truth

Phdp Binh Ping: Sameness of truth

Phap Ping: Same truth (thirty-seven aids to enlightenment)

Phap Hoa Tam Mui: Saddharma-pundarika-samadhi

Phap luc tri: Support by the power of truth

Phap Nhan Tinh: See the truth purely

Phap Nhap: Sense-data of direct mental perception

Phap nhi€p tri cia chu Bd T4t: Support by truth of Great Enlightening Beings
Phédp thin ctia Bic Nhu Lai: Spiritual body of Tathagata

Phap Than Thap: Stupa of dharmakaya

Phap Than X4 Ldgi: Spiritual relics

Phdp Van Ping Gidc: Stage of universal knowledge

Phat Khgi Ching: Stirring Assembly

Phat tri€n tAm linh: Spiritual development

Phan tdn cda chu Pai Bo Tat: Springing of Great Enlightening Beings
Phat Gido Nhap Thé: Sivaraksa, Sulak

Phat Gido Tich Lan: Sri Lankan Buddhism

Phat lyc tri: Support by the power of Buddhas

Phat TAm An: Symbol on a Buddha’s breast

Phat Tam Tong: Sect of the Buddha-heart

Phat vi: State of Buddhahood

Phép Rita Toi: Sacrament of Baptism

Phi tudng phi phi tudng x& gidi thodt Tam mudi: Sphere of Neither-Perception-Nor-
Non-Perception

Phién Nao: Samklesa

Phién nao phu: Secondary afflictions

Phién trugc trong tim: Shackles in the heart

Phé Hbéa Ngoai Pao: Self-immolation

Phong Luan Tam Mu0i: Samadhi of the wind-circle

Phong Quang Tam Mudi: Samadhi of emitting lights

Phd Hién BS Tat: Samantabhadra

Phé Hién Hanh Nguyén: Samantabhadra’s ten vows

Ph6 Minh Nhu Lai: Samantaprabhasa

Phung su DPai su: Service of all Buddhas

Phuong ti€n tam nghi€p: Skillful expedient actions of physical, verbal, and mental
activities

Phuong tién thién xdo: Skill-in-means

Phuong Tién Tri: Skillful knowledge
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Q
Qua Dv Luu: Sotapanna

Quan hé tinh duc: Sexual relation

Qudn Vo6 Lugng Tho Kinh: Sutra of Contemplation of Infinite Life
Quang Minh Son: Shining Hill

Quang Minh Vuong: Shining heart Hodhisattva

Quan Nhan Tang Si: Sobei

Quan 40 uét: Soaking clothes

S

Sa Di: Sramanera

Sa Di Gi6i: Sramanera Precepts

Sa Di Ni: Samaneri

Ba Mon: Sramana

Sa Mon bat kinh vuong gid: Sramanas (Ordained Buddhists) Do Not Have to Honor
Royalty

Sam Rong Ek: Sam Rong Ek Temple

Sang toa thi: Seat offering

Sanh khd: Suffering of birth

Sanh Kinh: Stories of previous incarnations of the Buddha and his disciples

Sanh tif luan hodi: Samsara

Sanh T Ni€t Ban Binh Pidng: Samsaranirvanasamata

Sanh Vé Cb&i Nao: Signs of next destinies before death

Sat: Sustained application

Sédu cdch pham to6i buén ban rugu va nhitng chit cay doc khac din dén trong toi Ba-
La-Di: Six ways of selling alcoholic beverages and other intoxicants which lead to a
Parajika offense (major offense for a Bodhisattva)

Sdu cdch pham t6i dim duc din d€n trong t0i Ba-La-Di: Six ways of sexual
misconduct which lead to a Parajika offense (major offense for a Bodhisattva)

Séu cdch pham toi gi€t din t6i trong toi Ba La Di: Six ways of killing which lead to a

Parajika offense (major offense for a Bodhisattva)

Sdu cdch pham toi n6éi ddi din dén trong toi Ba-La-Di: Six ways of lying which lead
to a Parajika offense (major offense for a Bodhisattva)

Sdu cdch pham toi trom cip din dén trong tdi Ba-La-Di: Six ways of stealing which
lead to a Parajaka offense (major offense for a Bodhisattva)

Sdu cach phung phi tai sdn: Six ways of wasting one’s property

Sdu Cung Kinh Phdp: Six kinds of respect

S4u diéu kho gip: Six difficult things
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S4du diéu kién c6 khuynh hudng tin diét tham duc: Six conditions tend to the
eradication of sense-desires (The Buddha and His Teachings)

Sau diéu kién sinh hoat cia mot vi Sa Mon: Six conditions of living activities for a
Sramanera (Sutra in Forty-Two Sections)

Sdu dudng sanh ti: Six stages of rebirth for ordinary people and four saints

Sdu gidi phdp cliia Thitc Xoa Ma Na: Six prohibition rules for a female devotee

Sdu Khong Cung Kinh Phap: Six kinds of disrespect

Sdu Loai Tam Ténh: Six kinds of temperament

Sau Luan Chitng Vé Duy TAm: Six proofs for the “Mind-Only”

Sdu mudi ba phdp: Sixty-three kinds of entities

Sdu nim tu hanh khd hanh cia Pdc Phat: Six Years of Ascetic praticing of the
Buddha (Ascetic period of the Buddha)

Sdu ngdi vi trong ti€n trinh phat trién Bo Tat dao trong Thién Thai Biét Gido: Six
ordinary developments

Sdu nguy hi€m khi du hanh trén dudng phd phi thdi: Six dangers when one wanders
the streets at unfitting time

Sdu nguy hiém khi dam mé cd bac: Six dangers when one attaches to gambling

Sdu nguy hi€m khi dam mé céc loai rugu va thudc: Six dangers when one attaches to
addiction of alcoholic drinks and drugs

Sdu nguy hi€m khi la ca dinh dam hy vién: Six dangers when one frequents fairs and
parties

Sdu nguy hiém than cin 4c hitu: Six dangers when one keeps bad company

Sdu nguy hiém cta théi quen lugi bi€ng: Six dangers when one attaches to idleness
Sédu Nguyén Ly: Six general principles

Séu phdp dua dén chdanh quidn dinh tinh: Six things that lead to right reflection on
tranquility

Sdu phdap mat hanh ctia Naropa: Six dharmas of Naropa order

Sdu Phap Vo6 Vi Trong Duy Thic Hoc: Six unconditioned dharmas

Sau Suy Tu D&n Hy: Six pleasurable investigations

S4u Suy Tu D&n Uu: Six unpleasurable investigations

Sdu ta ki€n vé ty nga: Six wrong views on the “self”

Sédu Thuc: Six Consciousnesses

Séu vi su chinh trong mot ty vién: Six main officers in a temple

Sdu Y Nghia Ctia Chit Thé Ton: Six meanings of the Honoured One

Sédc Xit: Sight-object

Si Binh: Samadhi of ignorance

Si Dung Qua: Simultaneous effect

Siéu Viét: Sense of the Beyond

S& Biét: Subject of the thesis of a syllogism

S& y thanh: Samnidhanartha
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Son Hai Tué Ty Tai Thong Vuong: Sagara-varadhara-buddhi-vikridita-bhidjna
Son Ngoai Tong: Shan-Wai Tsung

S6 Luin: Samkhya

Sung Pham: Sung Pham Zen Master

Sung Son Hanh Nguyén: Seung Sahn Sunin
Su t&r: Simha

Su T&¢ Am: Simhaghosa

Su T Gidp Vuong: Simhahanu

Su T Hong: Simhanada

Su T Quang: Simharasmi

Su T Toa: Simhasana

Su T& Tuéng: Simhadhvaja

T

Ta Ba: Saha

Ta dam: Sexual misconduct

Ta ki€n vi t€: Sharp wrong views

Tai sdn cia Tang Gia: Sangha property

Tam B6 Dé: Sambodhi

Tam Luin: San Lun

Tam Luin Tong Nhat Ban: Sanron

Tam Ma Da Man Pa La: Symbol Circle

Tam Ma DPia: Samapatti

Tam Ma Dia B Pé: State of inner serenity

Tam Ma Pia B P& Tam: Samadhi-bodhi mind

Tam Mudi Man Pa La: Samaya-mandala

Tam Tam Mudi: Samadhi on the three subjects

Tam Thé& Tong: San-Chieh

Tam Ty Tinh Tudng: Svabhavalakshana-traya

Tam qui: Shame for self and shame for others

Téan bia: Stage of distraction

Tan DPinh: Scattered meditation

Téan Loan Tam: Scattered mind

Téan Tué: Scattering wisdom

Tang trit s6 luong 16n dau goi diu, bot giit do, kem ddnh ring va ban chidy ddnh
rdng: Store a large amount of shampoo, laundry soap, toothpaste, towels, and
toothbrushes

Tang trit thitc #n thitc udng trong rucng ti c4 nhan: Store a large amount of food and
drink in personal storage
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Tang Kinh: Sutra Pitaka

Tang Thitc: Storehouse consciousness

Téanh Dia: Spiritual nature

Tanh Khong Gido: Sect of immateriality

Téanh Toi: Sins which are committed according to natural law
Tao Bong Tong: Soto

Tao Bia: Sweep the floor

Tap A Ham: Samyuktagama

Tap Hanh: Sundry practices

Tap Tang: Samyuktapitaka

Tat Ba Ha: Svaha

Tang Diét Ki€p: Samvartathahi

Tdng gia: Sangha

Tang Gia Ba Thi Sa: Sin of an ordained person

Tang Gia Bat Ba La: Sanghabhadra

Ting Gia B8 La: Simhapura

Ting Gia Nan Dé: Samghanandi

Tang Gia Thi: Sankasya

Tang Ky Bo: Sanghikah

Tang Ky Luat: Sanghika-vinaya

Tang Tan: Sanghavasesa

Tiang Thong: Sangharaja

Tang Thugng Man: Self-conceit

Tang vu: Sangha tasks

Tang X4n: Seng-Ts’an

Tam An Lac: Sukha-citta

Tam Duc Gidi: Sense-sphere consciousness

Tam dep coi duc gidi: Sense-Sphere Beautiful Consciousnesses
Tam Hanh: Seeking method on how to go on with one’s study of Zen
Tam lyc: Spiritual power

Tam nghiém: Spiritual Experience

Tam Siéu Thé: Supermundane consciousness

Tam Tap Trung: Sesshin

Tam tinh thic: Sati-patthana

Tam Cau: Search

Tan Tong Phdi: Sarma

Tan cin: Sense of endeavor

Tan Mat Phap: Sutra of the Ultimate Extinction of the Dharma
Tap D&: Samudhaya-satya

Tap s thanh ching tinh: Seed productive according to its ground
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Tat Pat Pa C6 Pam: Siddhartha, Gautama

TE Po: Save

T& Hoat Duc: Sexual attraction through softness and smoothness
Thach Bat: Stone begging bowl

Thach Bich Kinh: Sutras carved in stone

Thach Cyu: Shih-Chiu

Thach Pau Hy Thién: Shih-T ou-Hsi-T’ien

Thach Suong: Shih-Shuang Zen Master

Thai tang: Stages of the human foetus

Tham Thién: Sanzen

Thanh Liéu Chon Y&t: Shingetsu-Shoryo

Thanh Minh: Shing-Ming festival

Thanh Tinh Gidi Thodt Tam Mudi: Samadhi of complete freedom
Thanh Trugng: Sounding staff

Thanh vdn: Sravaka

Thanh vén thira: Sravakayana

Thanh X@: Sound-sense-sphere

Théanh: Saint

Thanh Chiing: Sacred assembly

Thanh Chiing Lai Nghénh: Saintly host come to welcome the death
Thanh Ching: Saintly seed

Thanh Ching Ténh: Saint germ-nature

Théanh d€: Saccani

Thanh Tinh: Saintivity

Thénh Tri: Supreme knowledge

Thanh tugng: Sacred statue

Thanh Phat ngay trong than nay: Sokushin Jobutsu

Thanh Thyc Luédn: Satyasiddhi sastra

Thanh Thuc Tong: Satyasiddhi school

Thanh tyu: Siddhi

Thanh Tyu Khoa Hoc va Hanh Phiic Con Ngudi: Scientific achievements and human
happiness

Thao moc tAm: Somoku-Shin

Thép: Stupa

Thdng Man Phu Nhan: Srimala

Thing Man Kinh: Srimala-devi-sutra

Thing Nghia D€ Superior truth

Thing Qua: Surpassing fruit

Thing Ti€n Pao: Surpassing progress in dhyana-wisdom

Thing Ung Than: Superior incarnational Buddha-body
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Thing xu: Stages of mastery

Than Binh Ping: Sameness in body

Than Ching Sanh Than Phat: Sentient beings’ bodies-Buddha’s body
Than ching Than: Spirits—Multiple-body Spirits

Than Péng: Same threefold body or trikaya

Than Loan: Shinran

Than Hoi Ha Trach: Shen-Hui-He-Ze

Than lyc: Spirit

Than Ngi: Spiritual ego

Than T4n: Shen-Tsan

Than tri: Spiritual wisdom

Than Td: Shen-Hsiu

Thap sanh: Samsvedaja

Thap Luc Quén: Sixteen kinds of contemplation in the Pure Land
Thap Luc Tam: Sixteen minds

Thap That Gi6i Ting Tan: Seventeen Sanghadisesas

Thap Tung Luat: Sarvastivada Vinaya

Thit Ac: Seven sins

Tha't bd dé€ phan: Seven Bodhyangas

That Chi Nguyén Sdm H6i: Seven-Limbed Prayer-Tibetan tradition (composed by
the First Tibetan Panchen Lama)

Tha't Chiing B4t Tinh: Seven kinds of impurity

That Chiing Hitu: Seven stages of existence

Tha't Chiing Khong: Seven kinds of emptiness

That Chiing Ty T4nh: Seven types of self-nature

That Chling X4: Seven riddances

Tha4't Diép Thu: Seven-leaf-tree

That Diét Tranh Phdp: Seven rules given in the Vinaya for settling disputes among
monks and nuns

That Diéu Phap: Seven right practices

That Pai: Seven elements

That Bién P4o: Seven upside-down views

Tha't Pinh Cu: Seven requisites of concentration

Tha't gidc phan: Seven limbs of enlightenment

Tha't Hoa: Seven flowers of enlightenment

That Hitu Y Phic Nghiép: Seven grounds for a happy karma through benevolence to
the needy

Tha't Ki€t St: Seven fetters

Tha't Kim Son: Seven concentric ranges around Sumeru

That Lyc: Seven powers
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That Man: Seven arrogances

That Nan: Seven calamities

That Nghich: Seven deadly sins

Tha't Phap Bat Tinh Qudn: Seven types of meditation on impurity
That Phdp Tai: Seven riches

That Phat: Seven ancient Buddhas

That Phi Diéu Phép: Seven wrong practices

Tha4't Sdc Thién: Seven heavens in the form realm

That St Gid: Seven messengers

Tha't Sy Tuy Than: Seven appurtenances of a monk

That Ting: Seven monks

That TAm Gii: Seven-realms perception

That Thanh: Seven sacred graces

Tha't Thdnh Tai: Seven treasures of Enlightened Beings

That Thing Su: Seven surpassing qualities of a Buddha

Tha't Thap Ngii Gidi Chiing Hoc: Seventy-five rules of conduct
That Thién Tu: Seven kinds of wrong-doing of monks and nuns
Tha't Thién: Seven excellences claimed for the Buddha’s teaching
That Thi: Seven states of sentient beings

Tha't Thu Diéu Sy: Seven grounds for commendations

Tha't Thac Trd: Seven stations of consciousness

Tha't Thugng Nhan Phéap: Seven qualities of the true man

Tha't Tinh: Seven brilliant ones

Tha't T6i Thing: Seven perfections

Tha't Tong Nhat Ban: Seven Sects in Japan

That Tri: Seven knowings

Th4t Tuy Mién: Seven tendencies

Tha't Ti: Seven kinds of son

Tha't Tudng: Seven perceptions

That Tuéng Niém Phat: ‘Self-Nature’ Buddha Recitation

ThAy c6 chiing sanh ngu si cudng loan: Seeing that there are sentient beings who are
foolish and deluded

Thé& Gian: Secular world

Thé nguyén: Swear

Thé Dung: Substance and function

Thé dai: Substance

Thé Tuéng: Substance and phenomena

Thé Tuéng Dung: Substance, characteristics, function

Thi Ca La Viét: Sigalaka

Thi Khi: Sikhin
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Thich Ca: Sakya

Thich Ca Mau Ni: Sakya Muni

Thich Ching: Sakya-seed

Thich Cung: Sakya palace

Thich D& Hoan Nhon: Sakra

Thich Nir: Sakyadhita

Thich T: Sakyaputriya

Thién Tric Luc Thoi: Six seasons of a year in India
Thién Chi: Samatha

Thién dinh quan khong tuéng: Sunyata samadhi
Thién P&n Ngo: Sudden-enlightened meditation
Thién ving ling: Samatha bhavana

Thi€n Thi€t B4t: Small almsbowl

Thién Pao: Shan Tao

Thién Pao Niém Phit Gido Chi: Shan-Tao’s method of Buddha Recitation
Thién Hién: Sudrsas

Thién Hoi: Shan-Hui Zen Master

Thién hué dia: Stage of the finest discriminatory wisdomStage of the finest
discriminatory wisdom

Thién hitu tri thire: Spiritual friends

Thién lyc tri: Support by the power of good
Thién sanh: Sujata

Thién Thién qudc: Shen-shen

Thién V6 Uy: Subhakarasimha

Thiét Hién Pai Su: Sua-Sen Great Master
Thi€u Khang Pai Su: Shao-K’ang

Thi€u Lam Ty: Shao Lin Monastery

Thi€u Lam V3 Nghé: Shao-Lin Wu-I

Thiéu Tu Long T€: Shao-Xiu-Lung-Ji

Thinh linh bi hai: Suddenly injured

Thinh Han Thdi: Sisira

Tho gid: Sensations are unreal

Tho Tam Quy dia: Stage of initiation as a disciple by taking (receiving) the three refuges in
the Buddha, Dharma and Sangha

Tho uidn: Sensation

Thoat tuc: Seclusion

Thai lyc tri: Support by the power of time

Thaoi Tong: Shih School

Thu thic luc cdn: Sense restraint

Thu Diéu Than: Surpassingly wonderful body

Thu Thing Tri: Surpassing lake of Indra
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Thu da la: Sudra

Thi Poan Bach Van: Shou Tuan Bai Yun

Thu 4m ma: State of feeling skandha

Thu Kinh: Scriptures written on tree-leaves
Thiy Ludn Tam Mudi: Samadhi of the water wheel
Thiy Mat, Bao Diém: Spume, bubbles and flame
Thiy Ngoc: Sphatika

Thira Vién Pai Su: Sheng-Yuan Great Master
Thitc Am ma: State of consciousness

Thiac Thyc: Spiritual food

Thitc tri: Stations of consciousness

Thitc Xoa Luin: Siksa Sastra

Thitc xoa Ma na: Siksamana

Thuc Xoa Nan Pa: Saksananda

Thuong Na Hoa Tu: Sanakavasa

Thudng DE Phat: Sadapralapa

Thugng Toa Bo: Sthaviravadin

Tich HO: Santaraksita

Tich Thién: Santideva

Tich Tinh: Secluded

Tiéu An ST: Small hermit

Ti€u Gido: Smaller teaching

Ti€u Ki€p: Small kalpa

Ti€u phap phit tim Bd P&: Small way of developing the Bodhi Mind
Ti€u Tham: Small group for instruction

Ti€u Thio: Small herbs

Ti€u Thién Th& Gidi: Small chiliocosm

Ti€u Thu: Small tree

Ti€u Xa: Small snake

Tin (Iong tin): Sraddha

Tin cdn: Sense of belief

Tinh Ty Tinh: Self-nature

Tinh thirc: Sampajanna

Tinh Thudng: Sun Shang Master

Tinh ldng: Solitude

Tinh lu: Stilling the thought

Tinh Phan Vuong: Suddhodana

Toa nhat thi€t phdp khong: Seat of emptiness of all existent things
Toa Thién: Sit (v) in meditation

T6c do: Speed

T&i thugng luc: Supreme power of the Buddha
T&i thugng Thién: Supreme Zen

T6i Thudgng Thira: Supreme vehicle
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T&i Trirng: Saicho

Toi 16i: Sin

To6n Chi trudng phdi DAt Xdm: Sakya Trindzin
To6n Pa Lgi: Sundari

Ton thd than linh: Spirit worship

Téng Khach Ba: Sumatikirti

Tong phdi: Sects of Buddhism

Toéng Nguyén Nhap Tang Chu Pai Ti€u Thira Kinh: Sung-Yuan Hinayana and Mahayana
Canon

Téng Tri Ty: Soji-ji

Trach: Select

Trai That: Seven periods of masses for the dead
Trang Nghi€m M&n: School of adornment

Trang nghiém t8i thugng: Supreme adornment
Trang thai taim: State of mind

Trdnh xa duc lac: Stay away from desires

Trdo Thép: Stupa of Buddha’s hair and nail relics
Trim Khong: Sink (v) into emptiness

Tri Tdc: Satisfy with what we have at this very moment
Tri lyc tri: Support by the power of knowledge
Tri thién x4do0: Skillful analytic knowledge

Tri tué ctia X4 Ldi Phat: Sariputra’s wisdom
Trinh Gidi: Seeking for the master’s judgment
Trong Chuéng: Serious hindrance

Trong Nghié€p: Serious action

Trom Ciép: Stealing

Tru Tudng: State of existence

Trung Qudan Ty Quan Tong: Svatantrika-madhyamaka
Truyén thdng Siyam: Siyam Nikaya

Truyén Thong Thién: Sonjong

Trudng phdi Pat Xdm: Sakyapa

Trudng lao: Senior monk

Tu B Dé: Subhuti

Tu Di: Sumeru Mountain

Tu Diém Ma Thién: Suyama-heavens

Tu Da La: Sutra

Tu ba Hoan: Srotaapanna

Tu Ba Tu Ma: Sudhaman

Tu Pat: Sudatta

Tu Ma Dé: Sumati

Tu Ma P& Truéng Gia Kinh: Sumati-sutra

Tu Tap V6 Tuéng Tam Gidi Thodt: Signless emancipation of the heart
Tu Vién Sé& Ra: Sera Monastery
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Tuc d€&: Samvr(i)ti-Satya

Tué cidn: Sense of wisdom

Tué xa: Sankharupekkhanana

Tung Pia Dong Xuat: Springing out of the earth

Tung Pia Dong Xudt B T4t: Springing out of the Earth Bodhisattva
Tuy Mién: Sleepiness

Tuy Phién Nio: Sequent or associated afflictions

Tu duy tri: Sammasana-nana

Tu Da Ham: Sakrdagamin

Tu Luong: Sambhara

T Chdnh Can: Samyak-prahana

T Niém X Kinh: Satipathanasutta

T Sy Kinh: Sutra of the Four Methods of a bodhisattva’s preparation
T thap Nhi Chuong Kinh: Sutra in Forty-two Sections

Tu Thién Kinh: Sutra of Kindness

T& Than: Spirit of death

Tu ché: Self-control

Tu chi: Self-mastery

Ty Chitng: Svasakshatkara

Ty Ching Va Gido Phdp: Self-realization and philosophy

Ty Péng: Same title or titles

Tu Piéu Ty Tinh Ty Po: Self-discipline—Self-purification—Self-release
Ty Giac Ngd: Svabodhi

Ty Hién Lugng: Syllogism assuming that all things are real

Ty hi€u minh: Self-realization

Ty Loi: Self-profit

Ty 1¢i 1di tha: Self-profit and Profit others

Ty lyc: Self-power

Ty Nga Ngoai Pao: Self-starvation

Tu nguyén cdi tdt cda minh: Speaking of one’s own wholesome deeds voluntarily when not
asked

Tu nguyén ndi cdi x4u cta ngudi: Speaking of others’ unwholesome deeds voluntarily when
not asked

Ty nguyén tho gidi: Self-vow discipline

Tu Ngtt Tuong Vi: Svartha-viruddha

Tu sanh: Self-produced

Ty Tai Thién Ngoai Pao: Sivaites

Ty Tanh: Svabhava

Ty tanh tho giGi: Self-nature discipline

Tu tédnh trong khong: Svabhava-sunyata

Tu Thé Tho Gidi: Self-ordination

Ty thiéu: Self-emmolation

Ty Thuan: Sammukha-vinaya
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Ty Tin: Self-Faith

Tu tinh: Self-purification or practice of meditation

Ty Tri: Svabuddhi

Ty tri: Self-discipline

Ty Tudéng: Svalaksana

Tu van: Suicide

Tuong Tu Titc Phat: Semblance stage

Tuong Ung B6 Kinh: Samyutta Nikaya

Tuong Ung Nhin: Samprayukta-hetu

Tuong Ung Tong: Sect of mutual response between the man and his object of worship
Tuéng giong nhu lan khéi: Smoke-like appearance

Tudng suy thodi: Signs of decay which refer to symptoms of imminent death or approaching
death and rebirth in the lower realms

Tugng Phap: Saddharma-pratirupaka

U

U4n: Skandha

U€ Than: Sinful body

Uy nghi dirng: Standing

Uy nghi ngdi: Sitting

Uy nghi néi: Speaking

Uc Chi Nhi&p Thii: Suppression or universal reception of evil beings
Uc Niém: Smrti-vinaya

Ung than: Sambhoga-kaya

\%

Van vit ddng thdi hién khdi: Simultaneous rise of all things
Van Nhi Bach Uc: Sronakotivimsa

Vi tha: Self-forgetfulness

Vién Gidc Kinh: Sutra of Perfect Enlightenment

Vinh cttu: Sasvat

Vg chim s6c chdng nhu mot dira em gdi: Sisterly wife

Vo6 Hoc Qua: State of Arhatship

V6 Lugng Nghia Kinh: Scriptures of measureless meaning
Vo6 Luogng Tho Kinh: Sukhavati-vyuha Sutra

V06 minh: Stupidity

Vo6 Nga: Selflessness

V6 Sanh Mon: School of immortality

V6 sG hitu xit gidi thodt Tam mudi: Sphere of No-Thingness
Vo su gidc: Self-attained enlightenment

V6 tam: Shamelessness

V6 Tu Tinh: Sunyatanutpadanishsvabhavadvaya
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V6 Tuéng Tam Mudi: Samadhi of no-mark
V6 Van Ty Thuyét: Scriptures spoken voluntarily
Viing Li€ém: Sanghamangala

X

Xa Lgi: Sari

X4 Lgi Phat: Sariputra

X4 Vé Qudc: Sravasti

Xa Dudgc: Snake-medicine

Xa Thing Ma: Seeming snake

Xa Tuc: Snake-legs

X4& Niém Thanh Tinh Dia: Stage of the Purity of Renouncing ThoughtStage of the Purity of
Renouncing Thought

X4& Thén: Sacrifice one’s life

X4 Tho: State of renunciation

Xuit thé gian Ba La Mat: Super-worldly paramita for Sravakas and Pratyekabuddhas
Xua't Thé Gian Chdnh Ki&n: Supramundane right understanding

Xuat Thé Gian Thira: Supramundane vehicle

Xuat th€ gian thugng thugng Ba La Mat: Super-worldly paramita in the highest sense for
Bodhisattvas

Xua't Thé Gian Thudng Thugng Tri: Supreme supra-worldly knowledge

Xuat th€ gian tri: Supra-mundane wisdom

Xuat Th& Nghiép: Supra-mundane karma

Xuat Th€ Phuc: Supra-mundane garment

Xuit Th€ Qua: Supra-mundane fruit

Xic: Sparsa

Xuc pham Thanh vat: Sacrilege

Xung Y Hoa: Soma plant
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S

Sabala (p): Strong (a)—Manh mé.

Sabari (skt): Ngudi dan ba cla nhitng ring nii—
A Sanskrit term for “Woman of the Mountain
Ranges.” Wrathful tantric deity who is particularly
associated with healing. In Tibet, she is generally
depicted wearing a skirt made of leaves and
shows a wrathful expression on her face—Tur Bic
Phan chi “Ngudi dan ba ctia nhitng ring ndi.” Mot
vi thin MAt tong c¢6 vé mit gian dit, dic biét lién
hé t6i sy cttu chira. o] Tay Tang thi ba thudng
dudc hoa mic vdy 1am biing nhitng 14 cay két lai
v6i nét phin nd trén mit.

Sabba (p): Entire (a)—Toan thé.

Sabbada (p): Everyday (adv)—M®i ngay.

Sabbaso (p): Altogether (adv)—In every
respect—Toan thé.
Sabbato (p): From every side—In every

respect—TU moi phia.

Sabbatha (p): Everyway (adv)—Biing moi c4ch.
Sabbattha (p): Everywhere (adv)—Khdp moi
naoi.

Sabda (skt): Thanh—Am thanh—Sound—
Voice—Tone, one of the five physical senses or
sensations—MOot trong ngii cin—See Seventy-
five dharmas of the Abhidharma Kosa.
Sabdavidya-sastra (skt): Thanh Minh Luin—A
treatise on the words and meanings—B9 ludn vé
chir va nghia.

Sabha (p): An assembly—H®di ching.

Sabhaga (p):

1) Being in the same division—Bi dong phan.

2) Common—Chung.

Sabhaga-hetu (skt): Pdng Loai Nhin—See
Similar-species cause and Six chief causes in the
Theory of Causal Relation.
Sabhaga-nimitta (p):
Contemplation.

Tu duy—See

Sabhagata (skt): Communionship—Pdng phan—
See Seventy-five dharmas of the Abhidharma
Kosa.
Sabhava (p): Nature—B4n chit.
Sabrahmacari (p): A fellow monk—Ting 1.
Sacca (p): Tri ki€n—Truth.
Saccanama (p): Ngudi Ngay Thing va Chédnh
Truc—According to the Metta Sutta, Saccanam is
a person who is straight. He is sincere, upright and
dependable. He does not stray from the truth to
win fame, or to please another. He may seem
strict, but truth is one, for there is no second. The
Buddha did not say one thing one day and the
contrary the next. According to the Digha-
Nikayatthakatha, the Buddha speaks as he acts
and acts as he speaks, he is called Tathagata.” The
Master is also known as Saccanama, he whose
names is Truth—Theo Kinh TU Bi, nguGi ngay
thing va chdnh truc 13 ngudi song chan that, liém
khi€t va ddng tin cAy. Ngudi 4y khong vi danh, vi
1¢i hozic vi mudn 1am vui 1ong ngudi khdc ma chdi
bé su that. C6 thé ngudi 4y bi xem 13 nghiém
khidc, nhung sy that chi c6 mot chit khong c6 hai.
Difc Phat chua bao gid tuyén bd mot diéu gi hom
nay, r0i ngdy mai lai néi ngugc lai. Theo Chi
Gidi Trung Bo Kinh, Ptic Phit néi nhu th€ nao thi
Ngai lam nhu thé 4y, va Ngai lam nhu th€ nao thi
Ngai néi nhu th€ 4y, nén Ngai dugc goi 1a Nhu
Lai. Bac Pao Su ciing dugc goi la Saccanama hay
ngudi ménh danh la chan ly.
Sacca nana (p): Tri ki€n vé T Pé—Knowledge
of the Truth:
1) Anubodha-nana:
understanding.
2) Pativedha-nana: Knowledge consisting
penetration (realization).

Knowledge consisting in

in

Saccani (p): Thanh d€—The sacred principles or
dogmas, or those of the saints, or sages; especially
the Four Noble Truths—D¢& Iy ma céc bac Thanh
thdy dugc; dic biét 1a T¢ Thanh P& (Thdnh d€
Khé, Tap, Diét, Pao, chan thyc khong hu vong,
khong dién ddo)—See Four noble truths.
Saccavibhangacitta-sutta (p): Phan Biét Thianh
D€ Kinh—See Four noble truths.
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Sacchikatabba (p): Thiu triét—Must be
realized—Phai dugc chitng ngd—Bing nhdn quan
tinh than.

Sacchikatam (p): Already realized—ba dugc
ching ngd.

Sacerdotal age: Age of monks and nuns—Age
in the order—Monastic age—Precept Age—Ha
lap—Ting Lap (tudi dao)—The precedence of
monks and nuns in the Order is determined by the
number of rain retreats they have attended—See
Summer retreat.

Sacerdotalism (n): Chi nghia xem trong chic vu
trong gido doan.

Sacipati (skt): X4 Chi B4t Dé—Thién D€
Thich—Sakra, king of the devaloka—Trdi pé&
Thich, vi chia t€ clia cung trdi Pao Lgi cling ho
v@i Phat Thich Ca.

Sacrament of Baptism: Phép Rba Toi—
Externalists believe that the Sacrament of Baptism
or Christianity case wash away all their sins.
Sacred (a): Arya or Sadhu (skt)—Holy—
Saintly—Thdnh—Thudc vé thin thanh.

Sacred assembly: Thinh Ching—TAt cd céc
bac Thanh—The holy multitude—All the saints—
To all the saints, or the wise, what is to be
ordinarily regarded as an error, that is, this world
of particulars, appears neither perverted nor
unperverted. In Buddhism, sacred assembly
implies the Bodhisattva saints who have overcome
illusion, from the first stage upwards. The special
community established by the Buddha was called
“The Assembly of the Noble” (Arya-sangha),
intended to be the cradle of noble persons. Since
the tradition had been firmly
established, the race distinction was strictly felt.
On that account the Buddha often asserted that in
his own community there would be no distinction
between Brahmans (priests) and warriors or
between masters and slaves. Anyone who joined
the Brotherhood would have an equal opportunity
for leading and training. The Buddha often argued
that the word Arya meant ‘noble’ and we ought
not call a race noble or ignoble for there will be
some ignoble persons among the so-called Aray
and at the same time there will be some noble
persons among the so-called Anarya. When we

Brahmanical

say noble or ignoble we should be speaking of an
individual and not of a race as a whole. It is a
question of knowledge or wisdom but not of birth
or caste. Thus the object of the Buddha was to
create a noble personage (arya-pudgala) in the
sense of a noble life. The noble community (Arya-
sangha) was founded for that very purpose. The
(Arya-dharma) the
discipline (Arya-vinaya) were set forth for the
aspiring candidates. The path to be pursued by the
noble aspirant is the Noble Eightfold Path (Arya-
astangika-marga) and the truth to be believed by
the noble is the Noble Fourfold Truth
(Catvariarya-satyani). The perfections attained by
the noble were the four noble fruitions (Arya-
phala) and the wealth to be possessed by the noble
was the noble sevenfold wealth (sapta-arya-
dhana), all being spiritual qualifications. The
careful application of the word Arya to each of the
important points of his institution must not be
overlooked by a student of Buddhism. The Buddha
thus seemed to have endeavored to revive the
original meaning of Arya in personality and the
daily life of his religious community—D&i véi
Thanh chiing hay béc tri, nhitng gi thudng phai
dudc xem 13 mot sy 1Am 14n, tdc 14 cdi thé gigi
clia cdc dic thi ndy, van khong bi€u hién 1 dién
ddo hay phi dién ddo. Trong dao Phat, tir Thanh
chiing dugc dung d€ chi nhitng vi B6 T4t Thanh
da vugt thodt phién nio tir so dia tr§ 1én. Poan
thé do Pic Phat 1ap nén goi 1a “Thdnh Chiing”
(Aryan sangha), d6 1a moi trudng tu tdp cia nhitng
ngudi cao quy. Vi truyén thong Ba La Mon di
dudc thi€t 1ap kién c6 nén giai cip bdy gid da
dudc phan chia that 1a rd rét. BSi 1€ d6, Pic Phat
luén xdc nhan ring trong hang Ting ching cda
Ngai khong c6 phan biét gitta Ba La Mon va Vo
tuéng, hay giita chd va t6. Ai dd dugc nhin nhan
vao hang Ting ching déu dudc quyén hoc tap
nhu nhau. Pitc Phit day ring khong thé goi mot
giai cAp ndo 1a cao quy hay khdng cao quy dudc
bdi vi vin c6 nhitng ngudi dé tién trong cdi giai
cAp goi 1a cao quy va ddng thdi cling c6 nhitng
ngudi cao quy trong giai cAp dé tién. Khi chiing ta
goi cao quy hay dé tién la chiing ta néi vé mot
ngudi ndo dé chir khong thé ca toan thé mot giai
cip. Pay 1a van dé cda tri thic hay tri tué chi
khong phdi 12 van dé sinh ra & trong dong ho hay

noble ideal and noble
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giai cAp ndo. Do d6, van dé clia Pic Phat 13 tao

nén mot ngudi cao quy hay Thinh gid (Arya

pudgala) trong ¥ nghia mdt cudc sdng cao quy.

Thdnh chiing d3 dugc thiét 1ap theo nghia do.

Theo d6 thi Thanh Phap (Arya dharma) va Thanh

luat (Arya vinaya) dugc hinh thanh @€ cho Thanh

chiing tu tip. Con dudng ma Théanh gid phdi theo

Ia con dudng Bat Thianh Pao (Arya-astangika-

marga) va cdi sy thit ma Thénh gié tin theo 1a T&

Diéu P€. Sy vién mian ma Thédnh gid phai dat t6i

1a T¢ Thdnh qua (Arya-phala) va cdi toan bi ma

Thénh gid phdi c¢6 1a That Thanh Gidc Chi (sapta-

arya-dharma). D6 13 nhitng dic tinh tinh than ca.

Ngudi hoc Phat khong nén ddnh mat y nghia cla

tir nglt “Thanh” ndy vén dugc dp dung cin thin

vio mdi di€m quan trong trong gido phap clia Pitc

Phat. Ptic Phat, nhu vay, dd cd ging lam sdng lai

¥ nghia nguyén thiy cda cht “Thdnh” noi cd tinh

con ngudi trong cudc song thudng nhat. **See

Four kinds of holy men.

Sacred body: Linh thé.

Sacred books: Thanh thu.

Sacred books of a religion: Gido dién.

Sacred image: Tugng Thanh.

Sacred canon: Holy canon—Holy scriptures—

Théanh Dién.

1) The holy canon, or holy classics: Pién tich
ctia Thénh nhén.

2) The Tripitaka: Thdnh di€n Phat Gido hay
Tam tang Kinh Pién.

Sacred dogma: Thainh P€—See Saccani.

Sacred formulae: True words—Words of

Truth—Words of Tathagata—Buddha-truth—

Buddha mantra—Dharani—Spells—Esoteric

words—Chan ngon.

Sacred graces: See Seven sacred graces.

Sacred Thanh Tugng—See Sacred

statue.

Sacred history: Théanh str.

Sacred land: Holy land—Thdnh dia.

Sacred lion: Con d€ thinh—Su tif thiéng.

Sacred principles:

bé&—See Saccani.

Sacred Scriptures:

canon—Thdnh Dién.

image:

Holy principles—Thanh

Holy canon—Sacred

1) The sacred canon, or holy classics: Pién tich

ctia Thanh nhan.

The Tripitaka: Thdnh di€n Phat Gido hay

Tam tang Kinh Dién.

Sacred speech: Aryabhasa (skt)}—Holy speech—

Thanh Ngit—Sacred language, words,

sayings—Thanh ngdén hay nhitng 15i néi cla céc

bac Théanh.

Sacred statue: Thanh tugng.

1) According to Prof. Junjiro Takakusu in The
Essentials of Buddhist Philosophy, none of the
earlier sculptures and Barhut
represent the Buddha in human figure. It is
remarkable to us that the principle events of
the Buddha’s life have been fully given in
sculture without a figure of the hero. How was
that possible? The Buddha at birth is
represented by a full blooming lotus; the
Buddha in Enlightenment by the Bodhi tree
with a rail around it; the Buddha in his first
preaching by a wheel, above which a tri-ratna
mark is sometimes added; the Buddha in his
begging round, or mendicancy, by a bowl; and
the like. If suggestion be a means of true art,
the early Buddhist artists understood it
perfectly and utilized the idea skilfully for
practical purposes: Theo Gido Su Junjiro
Takakusu trong Cuong Yé&u Tri€t Hoc Phit
Gido, tdt cd nhitng diéu khic diu tién tai
Sanci va Barhut khong trinh bay Phat trong
dién mao con ngudi. Piéu ding luu y ching
ta 13, nhitng bi€n c6 chinh trong ddi s6ng clia
Pifc Phat di dugc dua ra ddy dd trong diéu
khic ma khong mang dién mao mdt anh
hiing. Lam sao c6 thé dugc? Phat khi gidng
sinh dugc tugng trung bing déa hoa sen nd
tron; khi thinh dao tugng trung bing ciy Bo
Pé c6 tudng rao chung quanh; lic Ngai
thuyé&t phip diu tién (chuyén Phip Luin)
tugng trung bing mot banh xe trén d6 doi khi
c6 thém dau hiéu Tam Bdo (Tri-ratna); lic
khi't thuc tugng trung bing mot cdi binh bAt,
van van. Néu sy goi hitng 12 mot phuong tién
clia nghé thuat dich thuc, cdc nghé si Phat ti
du tién da hi€u diéu d6 kha tron ven va di
dung y niém dé mot cach khéo 1€éo cho nhirng
muc dich thuc tién.

2)

or

of sanchi
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However, all this does not necessarily mean
that the elders did not represent the Buddha at
all during his lifetime, for there is a legend
which tells of their making an image for the
purpose of offering veneration during the
Buddha’s absence. They were formalistic and
realistic, and so if the Buddha was actually before
them, they had a right to depict him in painting or
sculpture. Now that he had passed into
Nirvana, however, it improper to
represent the one who no longer really lived.
It was after a considerable development of
the Gandhara art that the southern school of
Buddhism began to have images of Buddha.
This was believed at about the same time
when the Buddha’s teachings were committed
to writing, i.e., 80 B.C.: Tuy nhién, tat cd
nhitng diéu ndy khong nhat thi€t c6 nghia
ring cdc trudng ldo di tuyét nhién khong
trinh bay Pirc Phat sudt thdi gian Ngai con tai
th&, vi c6 truyén k€ vé viéc ho da tao mot
bitc tugng d€ cling dudng trong sudt thdi gian
Ngai ving mit. Ho 12 nhitng ngudi chd trudng
hinh thitc va duy thuc, va nhu th€ néu Phat
dang & ngay truSc mit, ho c6 quyén miéu ta
Ngai biing hoi hoa hay diéu khic. Nhung bay
gid Ngai da di vao Ni€t Ban, ma trinh bay
mot ngudi khong con hién hitu trong thyc tai
nita, d6 12 diéu bat xdc. Chinh do sau ndy,
mot phdt trién khd quan clia cdc nén nghé
thudt Gandhara ma Nam phudng Phdt gido
bit ddu c6 nhitng tugng Phat. Viéc ndy c6 thé
xay ra cung ldc vdi viéc ghi chép cdc gido
thuy&t cia Phat thanh vin tu, tic khodng nim
80 truéc Tay Lich.

The elders of idealistic and free-thinking
tendencies, whom we might regard as the
forerunners of the Mahayana, would not hold
any meetings of the
Buddha’s sermons, nor would they enlarge
upon their Vinaya rules beyond what was laid
down by the Buddha himself. They would
commit those sacred words to memory or to
writing as they pleased. They did not hesitate
in using their talents in painting or sculpture to
depict the Buddha’s image according to their
own ideal of beauty and perfection, as they
did in the Gandhara art: Cdc trudng lao c6

was

for the rehearsal

4)

khuynh huéng duy tim va tu do tu tudng, ma
chiing ta c¢6 thé coi nhu 1a nhitng nha tién
phong cia Pai Thira, hinh nhu khong ¢6 cudc
hoi hop dé doc lai cdc bai phap clia Phat,
cling khdong md réng cdc ludt nghi cta ho
vugt ngoai nhitng gi Phat da thi€t dinh. Ho
thudng ghi lai nhitng Théanh ngdn bing ky dc
hay biing vin ty tlly theo s& thich. Ho khong
ngin ngai x& dung cdc tii ning clia minh
trong hdi hoa hay diéu khic dé miéu td hinh
dnh Phat theo 1y tudng riéng clia minh vé cai
dep va cdi toan nhu ho da 1am & nghé thuat
Gandhara.

The trend of the free-thinking mind can also
be seen in the metaphysical treatises of the
Optionalists (Vaibhasikas), in which several
opinions about dharmas or higher dharmas
(abhidharmas) are gathered together and
some optional ones have been selected and
recommended for study. Though the
Vaishasika School belonged to the Hinayana,
it already betrayed a tendency toward the
free-thinking Such free-thinking
people would be bold in exegesis, erudition,
annotation, or in forming and expressing
opinion. This, however, does not mean that
they departed from the original teachings of
the Buddha: Nganh ty do tu tudng ciing c6 thé
dugc thdy trong cdc luan gidi siéu hinh cda
cdc nha Phin Biét Thuyét (Vaibhasika) hay
Ty Ba Sa, trong d6 nhiéu quan niém vé phap
(dharma) hay thing phdp (abhidharma) dugc
sttu tip va mot sd quan niém ty do da dugc
tuyén va dudc khuyén cdo hoc tip. Mic du
phdi Ty Ba Sa thudc hé Tiéu Thira, nhung da
md ra mot khuynh huéng nhim t6i trudng
phdi tu do tu tu6ng. Hang ngudi tu do tu tudng
nhu th€ c¢6 nhién can ddm trong viéc thich
nghia, bdc hoc, chi gidi, hay hinh thanh va
dién td bit c quan niém nao. Tuy nhién,
diéu nay khong c6 nghia ring ho di xa ngoai
cdc gido phap nguyén thiy ctia Phat.

school.

Sacred stupa: Linh thip—There are eight Great
Spiritual or Sacred Stupas of Buddhism—C¢ tdm
ngdi thiap thiéng 16n cia Phat gido—See Eight
great spiritual or sacred stupas.

Sacredness (n): Su thiéng liéng.
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Sacrifice (n): Su hy sinh—Vat cing t€—Vat &
than—Killing—Immolation.

Sacrifice (v): Hy sinh.

Sacrifice to ghosts or spirits: T& 1& quy than.
Sacrifice one’s life: X4 Thin—Bodily sacrifice,
e.g. by burning or cutting off a limb, etc.—Hoic
nhu bdo 4n ma ddt cdnh tay, d6t than thé, hoic vi
b6 thi ma cit thit x3 than.

Sacrifice one’s life to uphold righteousness:
Hy sinh ca thAn mang d€ gii gin nghia c3 (x4 thin
thi nghia).

Sacrificial grain-vessel: H6 Lién—Described
as made from a precious stone—Binh dung hat dé
t& 1€, binh dugc 1am biing mot loai d4 quy.
Sacrilege: Xic pham Thdnh vat—Such as
destroying temples, burning sutras or images of
Buddhas, stealing a Buddha’s or monk’s things,
inducing others to do so, or taking pleasure
therein—Ph4 hai chiia thdp, thiéu hiy kinh tugng,
14y vat cia Phat hay chu Ting, hoic khuyé&n khich
ngudi 1am, hodc thdy ngudi 1dm ma sanh tim
hoan hy—See Five betrayals (III).

Sad (a): Budn.

Sada (p): Eternal (a)—Vinh hiing.

Sadana (p): A house—Cin nha.

Sadaparibhuta (skt): Thudong Bat Khinh Bd
Tat—See Never-Despite Bodhisattva.
Sadapralapa (skt): Tat Pa Ba Ludn—Thudng
Dbé Phat.

1) Ever chattering or bewailing, name of a
Bodhisattva, say who wept while
searching for truth: Tén ctia mot vi B4 Tat ma
ngudi ta néi riing da khéc sudt trong thdi gian
tim cau chon 1y.

Ever-wailing Buddha, name of the final
Buddha of the present kalpa: Thudng D&
Phat: Tén cda vi Phat cudi cing trong Hién
Kiép.

some

2)

Sadara (p): Troublesome (a)—Gay ric rdi.
Sadasat (skt): Hitu Vo—Being and non-being.
Sadattha (p): One’s own welfare—Lgi ich cla
chinh minh.

Sadayatana (skt): Luc nhap—Six entrances—Six
external  objects—Six  faculties—Six  sense
organs—The fifth in the twelve links of dependent

origination—M ¢ xich thi¥ nim trong 12 mic xich
nhin duyén (sdu co s& clia nhan thifc va ddi tugng
cia né)—See Twelve conditions of cause and
effect.

Sadayatana mind: The immediate influence of
the six senses—Khdi s tim—See Three minds
(B).

Sadda (p): Noise—Tié&ng dong.

Saddahana (p): One who believes—Ngu6i tin
tudng.

Saddahati (p): To believe—Tin tudng.
Saddavidu (p): One who knows the meaning of
various sounds—Ngudi bi€t y nghia cda nhiéu
loai 4m thanh.

Saddayati (p): To make a noise—Lam ra ti€ng
dong.

Saddha (skt) Saddha (p): Niém tin—Faith—
Confidence—Buddhism faith is not the acceptance
of doctrinal beliefs, but confidence in the Buddha
as a Teacher and his Teaching as a way to
Enlightenment. Faith should be reasoned and
rooted in understanding. There is no reliance on
the authority of another’s spiritual powers.
Through wisdom and understanding, faith
becomes an inner certainty and firm conviction
based on one’s own experience. The inner attitude
of faith and devotion toward the Buddha and his
teaching. Shraddha is the basis of the first two
elements of the eightfold noble path which are
right views and right thought. However, belief or
faith in Buddhism is totally different from that of a
pure faith from some other religions—Trong dao
Phit, niém tin khong phdi 12 sy chip nhin tin
ngudng gido phdp, ma 1a tin tudng ndi Pic Phat
nhu mot vi Thidy va gido phdp clia Ngai nhu 1a
con dudng din t6i sy gidc ngd. Niém tin phai dudc
ly luan bing sy hiéu bi€t. Khong c6 sy y lai vao
quyén lyc linh thiéng nao ca. Qua tri tué va su
hi€u bi€t niém tin trd thanh sy khing quyét tir bén
trong ndi tim va 12 sy xdc dodn chic chin qua
kinh nghiém cda chinh minh. Thii d6 bén trong
th€ hién niém tin va sy sing kinh d6i v6i Phat va
hoc thuyét cda Ngai, bit diu 13 hai budc dau
trong B4t chdnh dao 13 chdnh ki€n va chdnh tu
duy. Tuy nhién, niém tin Phat gido khac hin niém
tin clia nhitng ton gido thin quyén khic—See
Fifty-two mental states.
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Saddhanusarin (skt): Kinh Diéu Phdp Lién Hoa.

Saddharma (skt): The correct doctrine of the
Buddha—Chéanh Phap—See Correct dharma.

Saddharma-pratirupaka (skt): Tugng Phip—
The period of semblance Dharma—Dharma
Semblance Age—The Semblance of Law period,
or the formal period of Buddhism which lasted
1000 years after the real period. In this period,
Monks, Nuns and Lay Buddhists still continue to
practice properly the Dharma as the Buddha
taught and are still able to penetrate the spiritual
realm of samadhi even though fewer will attain
enlightenment. However, in this age, the Buddha’s
Dharma and precepts left behind are destroyed by
Evil-monks and Non-Buddhists who disguise
themselves as Buddhist monks and nuns to destroy
the teaching by falsely explaining and teaching
the Buddha Dharma. Thus, the Dharma still exists
and there are still cultivators, but very few attain
enlightenment. Only seven or eight out of one
hundred cultivators will attain enlightenment.
According to the Mahamaya Sutra, about eight
hundred years after the Buddha’s Maha-Nirvana,
the majority of ordained Buddhists will be greedy
for fame and fortune, will be lazy and not control
their minds and consciences, lacking of self-
mastery. About nine hundred years after the
Buddha’s Maha-Nirvana, in the order of Bhikshus
and Bhikshunis, the majority will be servants who
abandon the secular life to become ordained
Buddhists. One thousand years after the Buddha’s
Maha-Nirvana, when Bhikshus of the
practice of ‘Envisioning Impurity,” and the dharma
of ‘Breathing Meditation,” they will get depressed
and disenchanted having little desire to cultivate.
Therefore, in one hundred thousand cultivators,
only few will penetrate the proper Meditation
State. From that time, gradually those of religious
ranks will destroy the precepts, whether by
drinking alcohol, killing, selling possessions and
belongings of the Triple Jewels, or practicing
impure conducts. If they have a son, they will let
him become a Bhikshu, and if they have a
daughter they will let her become a Bhikshuni, so
they can continue to steal from and destroy
Buddhism as well as using the good name of the
Triple Jewels to reap self-benefits. These are

hear

signs of warning that the Buddha Dharma is
nearing extinction. However, there are still some
people who know how to uphold the proper
precepts and conducts by diligently trying to
maintain and propagate the proper doctrine—Thdi
Tugng Phdp kéo dai 1000 nim sau thdi Chdnh
Phdp. Trong thdi ky ndy, chu Ting Ni va Phat i
van ti€p tuc tu tip ding theo chinh phdp ma Pic
Phat da day, va vin c6 thé vao dinh giéi mic du
rat it ngudi gidc ngd. Tuy nhién, trong thdi gian
ndy, phdp nghi gidi luat cda Phat dé lai bi cic ma
Ting va ngoai dao gidng gidi sai IAm mot cich cd
y. Tuy c6 gido 1y, c6 ngudi hanh tri, song rat it c6
ngudi ching dao. Mot tram ngudi tu thi cé ching
bdy tdm ngudi gidc ngd. Theo Kinh Ma Ha Ma
Gia, vao khodng tdm trim nim sau ngay Dic Phat
nhap diét, hang xuit gia phin nhiéu tham truc
danh 1di, gidi dai, budng lung tim tinh. Pé&n
khodng chin tram nam sau ngay Phat nhip diét,
trong gi6i Ting Ni, phdn nhiéu 1a hang nd ty bd
tuc xudt gia. Mot ngan nim sau khi Phit nhap
diét, cic Ty Kheo nghe néi ‘BAt Tinh Quédn’ hay
phép quin than thé minh va chiing sanh déu
khong sach, phap “S8 Tic Quan’ hay phip quin
bing cdch d€m hoi thd, budn chan khong thich tu
tap. Vi thé, trong trim ngan ngudi tu chi c6 mot it
ngudi duge vao trong chdnh dinh. T d6 vé sau
1an 1an hang xuidt gia hdy phd gidi luat, hoic
u5ng rudu, hodc sit sanh, hoic dem bin dd vit
clia ngdi Tam Bdo, hodc 1am hanh bat tinh. Néu
ho cé con trai thi cho lam Tang, con gdi thi cho
lam Ni, d€ ti€p tuc mugn danh cia Tam Bdo ma
an xai phung phi va thi 1¢i cho riéng minh. Py la
nhitng diu hiéu bdo trudc vé thdi ky Mat Phap.
Tuy viy, vAn con mot it ngudi bi€t giit gi6i hanh,
ging lo duy tri va holing duong chanh gido.
Saddharma-pundarika-samadhi (skt): Phép
Hoa Tam Mudi—The contemplation of the Lotus,
the samadhi which sees into the three dogmas—
Phép nhit thyc cda 1y tam d€ vién dung, vi nhu
mot bong sen (thau hét cdc phép ma quy vé thuc
tuéng).

1) The dogma of unreality or the noumenal:
Khong PE—Ly “Khdng tuéng”.

The dogma of dependent reality
phenomenal: Gid PE—Ly “Gia tuéng”.

2) or



3)
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The dogma of transcendence or the absolute
which unites both noumenal and phenomenal:
Trung PE—LY “Thuc tuéng”.

See Three prongs of “Sunyata-Reality-
Middle”.

Saddharma Pundarika Sutra: Diéu Phdp Lién
Hoa Kinh—The Lotus Sutra—The wonderful law
of truth.

(A) One of the most widely popular of Indian

Buddhist Mahayana texts, which was
particularly important in East Asia. It contains
a discourse delivered by Sakyamuni Buddha
on Vulture Peak (Grdhrakuta) to a huge
audience. A central focus is the notion that
the many doctrines and practices taught by the
Buddha are all really part of a single path
(ekayana), which embraces both Hinayana
and Mahayana Paths. It further states that
when the Buddha teaches different doctrines
to many different audiences, he is not being
deceptive; rather, this is a skillful method
(upaya-kausalya) that adapts the basic
message to the proclivities (tendencies) and
individual needs of each person and group. In
reality, although the Buddha teaches the three
vehicles (triyana) of the Sravakas, Pratyeka-
buddhas, and Bodhisattvas, in the end, all are
contained within the “buddha-vehicle”
(buddhayana), and all lead sentient beings to
awakening (Bodhi). This idea is emphasized
by the “parable of the burning house,” in
which a father, seeing that his three young
sons are playing inside a burning house and
are too distracted to notice the danger, lures
them out by promising each the sort of cart he
most desires. When they come out, they are
all given only one type of cart. This is said to
be skillful rather than deceitful since the
subterfuge is used to save their lives. The
sutra became the doctrinal basis of the
Chinese T’ien T’ai tradition and Japanese
schools that trace themselves back to
Nichiren—Mot trong nhitng kinh dién Pai
Thira phd thong nhat clia Phat gido An Do,
dic biét quan trong trong viing Pong A. N6
chita dung bai phdp ctia Bdc Phat Thich Ca
MaAu Ni trén ndi Linh Thitu cho mdt s6 thinh

(B)

gid khdng 16. Piém tip trung chd yéu cda
kinh 12 khdi niém vé gido 1y va thyc hanh da
dudc Pic Phit gidng day tat cd that sy 1a mot
phin clia mot con dudng duy nhat (nha't thira),
om tron cd Ti€u Thira 14n Pai Thira. Kinh &y
con néi thém ring khi Pic Phat gidng day
nhitng gido phap khdc nhau cho nhiéu thinh
chiing khic nhau, khdng phdi ngai ddi gat ai,
ky that day chi 1a phuong tién thién xdo diéu
chinh bitc thong diép cin bian d&€n nhiéu
khuynh huéng va nhu ciu c4 nhian khdc nhau
cho tirng ngudi hay tirng nhém. Trén thuc t&,
mac du buc Phat day c6 ba thira Thanh Van,
Duyén Gidc va B6 Tit, cudi cling chi gom lai
trong Phat thira, va tdt cd déu dua chiing sanh
dén chd gidc ngo Bo6 Pé. Tu tudng nay dudc
nh&n manh biing “thi du ngdi nha 1a,” trong
dé ngudi cha, thiy ring ba dita con nhd clia
minh khong d€m xia gi dén sy hiém nguy nén
du db dem ho ra bing cdch hita cho mdi
ngudi mdt ¢d xe ma ho thich. Khi ho ra ngoai
roi thi ngudi cha Ay chi cho ho mot loai xe ma
thoi. Piéu nay phai dugc néi 12 thién xdo chi
khong phdi 1a ddi gat, vi ludn c nhu vay
dugc Piic Phat diung dé cttu cudc ddi clia ho.
Kinh tré thanh gido thuyét cin ban clia trudng
phdi Thién Thai Trung Qudc vi cdc trudng
phdi & Nhat c6 ngudn goc tir ngai Nhat Lién.

Literally, the Lotus of the True Law. This
scripture has a great vogue in China, Vietnam
and Japan, especially in the T’ien-T’ai and
Nichiren sects. It was first translated into
Chinese as far back as about 250 A.D. A later
translation by Kumarajiva is used all over
China, Vietnam and Japan. The Lotus Sutra
teaches that the truth can be indicated by
means other than words, such as gestures and
exclamations and even, by silences—Bén
kinh nay rat thinh hanh & cdc x& Trung Hoa,
Viét Nam va Nhat Bén, dic biét 1a cdc tong
phdi Thién Thai va Nhit Lién. Kinh dugc
dich sang Hoa ngit 14n d4u tién vao khodng
ndm 250 sau Tay lich. Ban dich sau nay (cyu
dich) cda Cuu Ma La Thap dugc dung khip
ndi trong cic x& Trung Hoa, Viét Nam va
Nhat Ban. Kinh Phéap Hoa day chon 1y c6 thé
dudc chi day bing nhitng phuong cdch khéc
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ngoai vin ty ngdn ngit nhu ¢ chi hay ngay cé
bing sy im ling.
Saddharma-vipralopa (skt): Mat phdp—The
age of annihilation of the right dharma.
Sad-dhatavah (skt): Luc Pai—See Six great
elements.

Saddho (p): Religious devotion—Pao tAm nhiét
thanh.

Sadhana (skt): Thanh twu—A Sanskrit term for
“accomplishment.” According to Tantric rituals
“sadhanas” are central to Vajrayana Buddhism in
Tibet. A “Sadhana” is a ritual cycle which is
meant to be performed by initiates. In order to
begin the practice of a “sadhana,” a ritual
empowerment by a qualified preceptor is
considered necessary. A typical “sadhana” begins
with recitation of a refuge prayer, followed by
verses aimed at generation of Bodhicitta, and
then, it continues with visualization of the focal
deities specific to the ritual cycle. There is
generally a central buddha and the “sadhana”
commonly also includes a retinue. Ideally, the
visualization should be combined with meditation
on emptiness (sunyata), which allows the
practitioner to generate the visualizations from the
wisdom — consciousness — realizing — emptiness,
simultaneously perceiving both the deity and
himself as being empty of inherent existence. The
core of the ritual involves imagining that the deity
merges with the meditator and that the two
become inseparable, hence, the meditator is
manifesting all the qualities of a buddha. After the
visualization the images are dissolved into
emptiness, and at the conclusion of the “sadhana”,
there is a prayer dedicating the merit of the
practice to the enlightenment of all sentient
beings. The practice of “sadhana” has important
sociological dimensions in Tibet, for this is one of
the primary religious practices and the
identification of different orders is largely
determined by the “sadhanas” performed by
them—Tir Bic Phan d€ chi “su thanh tyu.” Theo
nghi thitfc Mat gido, sadhana 12 chli y&u trong Phat
gido Kim Cang Thira & TAy Tang. “Sadhana” 1a
vong nghi 1& ¢6 nghia 1 thyc hanh bing cdch khéi
dau. D€ bit dau thyc tap “sadhana” nghi thitc cho
phép bdi mot vi dao su di phdm chat duge xem

nhu cin thi€t. L& “Sadhana” tiéu bi€u bit dau 1&
tung kinh cAu nguyén quy-y, theo sau 1a nhitng 13i
ké huéng vé phat B6 P& Tam, rdi ti€p tuc v6i
quéin tudng vé6i cac vi tiéu di€m than dic biét cho
vong nghi thdc nay. Thudng 1a cé mot vi Phit
trung tAm, va sadhana ciing thudng bao gdm céc
quyén thudc cda vi Phat 4y. Ly tudng 13 sy quin
tuéng nén dugc phdi hdp vdi thién dinh vé tinh
khong, cho phép hanh gid phét ra quin tudng i tri
tué¢ ma thdc ching nghi€ém dugc tir khong tanh,
ddng thdi nhan thic c3 vi tiéu diém thin va minh
déu khong that sy hién hitu. C6t 16i clia nghi thifc
nay lién hé dén viéc quan tudng ring vi tiéu di€m
than hoa nhip vao hanh gid va cd hai tré nén
khong tach rdi dudc, ldc 4y hanh gid hién hién ta't
ca nhitng phdm cha't cao dep ctia mot vi Phat. Sau
khi qudn tuéng thi nhitng hinh dnh tan bi€n trong
hu khong, va vao cudi 1& “Sadhana” c¢6 budi ciu
nguyén hdi huéng cong difc tu tip nay dén tat ci
chiing sanh. Sy tu tip “Sadhana” c6 nhitng tim c&
x4 hoi quan trong ¢ Tay Tang vi diy 1a mot trong
nhitng phép tu tip ton gido quan trong chinh yé&u
va ngudi ta nhin ra cdc gido phdi khdc nhau biing
céch xem coi ho tu tAp “Sadhana” nhu th€ nao.
Sadharana (skt): Cong B4t Dinh—Both
indetermined, i.e. one of the six indeterminates in
Logic, when a thesis and its contradiction are both
supported by equally valid reasons, “that sound is
not eternal, because it is a product, that it is
eternal, because it is audible.” —MJot trong sdu
diéu bat dinh trong Ly Luan (Luc B4t Pinh), tifc
12 sai 1Am vé phip c6 quan hé toan phin. Né6i
ring “thanh” 1a khong trudng citu, vi thanh 13 mot
sdn phim; ring “thanh” 13 thudng hiing vi thanh
ddng phim véi hu khong. Thanh vira thudng lai
vira vo thudng tao nén “ba't dinh.”

Sadhu (skt): Sa DPO—Thién lanh—Good—
Virtuous—Perfect—A sage—A saint.

Sadhu! Sadhu!: Lanh thay! Lanh thay!—Good
Indeed! Good Indeed!

Sadhumati (skt): Ground of good wisdom—Land
of good thoughts—Thién Tué DPia—See Ten
grounds (II).

Sadisa (p): Equal (a)—Biing nhau.

Sadness (n): Mournfulness—Ai thin (sy budn
thdm).

Sadness and joy: Budn vui.
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Sadvahana (skt): Satavahana (skt)—Sa DPa Ba
Na—Name of a royal patron of Nagarjuna—Tén
ctia mot vi thi chl hoang toc cla ngai Long Tho.
Saecular (a): See Secular.

Safe and sound: Binh an vo su.

Safeguard (v): Bdo ho—To protect—To

safeguard one’s exclusive possessions—Bdo vé

tai sdn dic biét cda minh.

Saga (jap): Vung Ta Nga (Nhat Bén).

Sagabbha (p): Pregnant (a)—C6 bau (c6 thai).

Sagalavada Sutra (skt): Kinh Thi Ca La Viét—

See Sigalaka.

Sagara (skt): Him hai.

1) Sa Kiét La—Ocean—Ocean of nagas—Bién
(ham héi)—According to the Lotus sutra, the
Naga king of the ocean palace, north of
Mount Meru, possessed of priceless pearls;
the dragon-king of rain; his eight-year-old
daughter instantly attained Buddhahood—
Theo Kinh Phap Hoa, day 1a bién noi c6 cung
dién cla vua rong, & vé phuong bic ndi Tu
Di, noi c6 nhiéu ngoc quy, c6 long vuong vii;
noi diy nang Long N (con ctia Long Vudng)
méi tdm tudi da thanh Phat.

2) Sa cdt Long vudng—See Twenty devas.

Sagarava (p): Respectful (a)—Ton kinh.

Sagara-varadhara-buddhi-vikridita-bhidjna

(skt): Son H4i Tué Ty Tai Thong Vuong—

According to the Lotus Sutra (in Anavanamita-

vaijayanta), during the kalpa Manojna-

sabdabhigarjita, this is the name under which

Anada is to reappear as Buddha—Son Héai Nhu

Lai—Theo Kinh Phdp Hoa, sau niy A Nan Da sé&

thanh Phat hi€u 1a Son Hai Nhu Lai.

Sage (a): Khon ngoan.

Sages (n): Cic bac Hién Thanh.

1) Both Hsien (hién) and Shéng (Thdnh) are

those who are noted for goodness, and those

who are also noted for wisdom, or insight—

Hién va Thanh la nhitng bac thién lanh tri

tué.

The “Hsien” are still of the ordinary human

standard. They are still in the moral plane and

have not eliminated illusion, have not attained
the upward attainments, have not yet have
insight into absolute reality: Hién 1a bac con

a)

trong hang pham phu, chua doan hoidc, chua
chitng 1y, ciing nhu chua ki€n dao.
The “Shéng” are no longer of ordinary human
standard because they transcend in wisdom
character and cut off illusion and have insight
into absolute reality. They have attained the
upward attainments: Thdnh 1a cdc bac khong
con & dia vi pham phu nita, ma cdc ngai da
VUGt qua moi phién nio (doan hoic), phit vo
lau trf, va ching toan ly. Cdc ngai da dat
dugc trén dia vi thdy dao.
2) Muni (skt): Mau Ni—Bac thong thai.
Sages have testified to Buddhism: Bac Hién
tri€t thuy&t hay tién nhan thuyé€t—See Five kinds
of people who have testified to Buddhism (A).
Sage-truth: Supreme truth—The reality,
contrast with the seeming; also called Veritable
truth, surpassing truth, nirvana; bhutatathata,
madhya, sunyata etc.—Pé& nhat nghia dé&.
Sage-Virtue-Top Buddha: Hién Thugng Thii
Phat.
Sagely Way: Thinh Pao.
Sagga (p):
1) Heaven: Canh trdi—Deva—Heavenly beings.
2) Place of happiness: Hy Lac dia—See Ten
grounds (B)(1).
Saggakaya (p): The heavenly assembly—Thién
ching.
Saggaloka (p): The heavenly region—Thién
gidi.
Saggamagga (p): The way to heaven—Pudng
1&n trdi (coi clia chu Thién).
Sagguna (p): Good quality—Phdm cha' t6t.
Sagotta (p): Of the same lineage (a kinsman)—
Cung dong ho.
Saha (skt): Sa Ba—Thé Gisi Ta Ba—Saha
World—Universal Monarch—That which bears,
the earth, interpreted as bearing, enduring; the
place of good and evil; a universe, or great
chiliocosm, where all are subject to transmigration
and which a Buddha transforms; it is divided into
three regions and Mahabrahma Sahampati is its
lord. World of endurance refers to our world
which is filled with sufferings and affections, yet
gladly enjoyed and endured by its inhabitants—
Con goi 1a Sa Ha Lau ba, hay Sach Ha, nghia 1a

b)

in
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chiu dyng hay nhin do; noi c6 diy di thién ic,
cling 12 noi ma chdng sanh ludn chiu cdnh ludn
hdi sanh t, dugc chia 1am tam gi6i. Thé gidi Ta
Ba, th€ gidi chiu dung d€ chi th€ gidi cia ching
ta, noi c6 ddy nhitng khS dau phién nio; tuy thé
chiing sanh trong d6 vin han hoan huéng thu va
chiu dung.

Sahabhuhetu (skt): Simultaneous causes—Cau
Hitu Nhan—Mutual causation, one of the six
causes. Sahabhu-hetus or the co-operative causes
produce simultaneous effect, as the four elements
in nature, not one of which can be omitted (the
simultaneous causal interaction of a number of
things, e.g. earth, water, fire, and air)}—MJt trong
luc nhan. CAu hitu nhin sanh ra qua ddng thdi, c6
nghia la t& dai déu 12 nhan ciu hitu v4i nhau,
khong c6 céi gi bi loai bb (td dai cuing thay phién
nhau lam nhidn duyén)—See Co-existent cause
and Six chief causes in the Theory of Causal
Relation.

Sahadeva (skt): Ta ha dé ba (mdt vi quan dudi
thdi vua Tinh Phan).

Sahagata (p): Pi kem v6i—Ph6i hgp véi.

Sahaja (tib): Bim sinh—A Tibetan term for
“Innate.” This is an Indian tantric movement
whose main exponents (sy gidi thich) were
iconoclastic (bai trit hay dap pha Thanh tugng) lay
adepts (siddha) who functioned outside the
monastic establishment, and whose lifestyles and
practices challenged it. Although the movement
claimed great antiquity for the tradition, its
literature indicates that it was in fact a relatively
late phenomenon, which probably originated some
time between the eighth and tenth centuries.
Many of its central texts
Apabhramsa, for example the Dokakosa, or in
other northern Indian languages, such as Bengali.
The emphasis of Sahaja spontaneous
understanding and manifestation of awakening,
which is said to be innate (sahaja) in all beings.
The structures and rules of the monastic life are
thought to be hindrances, rather than aids, to
meditative progress—Tu ngit TAy Tang cé nghia
12 “bdm sinh.” Pay 12 modt phong trio Mat gido
An D6 v6i nhitng luin diém chinh 13 nhitng Phat
tif tai gia song va hoat dong bén ngoai khudén khd
cdc ty vién phat khdi thich thic trong chuyén bai

were written in

on

trr hay dap phd Thanh tugng. Mic du phong trao

tu cho ring truyén thong clia minh di c6 tir xa

xufa, nhung gido dién ctia ho cho thdy that sy day

12 hién tugng mdi ndy sanh ra vé sau ndy ma thoi,

c6 1& phdt sanh vao giifa nhitng thé ky tir thif tim

dén thit mudi. Nhiéu gido dién chinh dugc viét
bing ti€ng Apabhramsa, thi du nhu ti€ng

Dokakosa, hay nhitng ngdén ngit khdc clda ving

Bic A/n, ching han nhu ngdn ngit Bengali. Sy

nhan manh clia phong trao “Sahaja” vé cdi hiéu

ddng thdi v6i sy hi€n hién cla su gidc ngd Bé Dé

12 bAm sanh trong moi loai. CAu tric luat 1& va

ddi song ty vién dudc coi nhu 12 nhitng chuéng

ngai hon 12 trg gitp trong viéc ti€n tu thién dinh.

Sahajayana (skt): Cau Sinh Khdi Thira.

(I) An overview of Sahajayana: Téng quan vé
Cau Sinh Khdi Thiva—Sahajayana is closely
related to Mantrayana. These two yanas have
had the greatest influence on Tibetan
Buddhism. According to Prof. Bapat in the
Twenty-Five Hundred Years of Buddhism,
there is sufficient evidence to show that it is
also the basis of Zen Buddhism. Their
influence has been all the more marked,
because they refer to the whole of human
nature. Man is not only an intellectual being,
but also an emotional one, and it is well
known that the emotive meaning of anything
whatsoever is of greater importance for
shaping the life of an individual than the mere
intellectual connotation. Thus, while all the
brilliant systems of Buddhist thought, the
systematized works of the Madhyamikas,
Vijnanavadins, Vaibhasikas, Sautrantikas, and
so on, are more or less of academic interest
only,
remained a living force to this day. The living
Buddhism of Tibet, the Himalayan countries,
China, and Japan has been deeply influenced
by the practices of Mantrayana
Sahajayana, and cannot be conceived without
them. The very fact that what Sahajayana
teaches is no intellectual system but a strict
discipline that has to be practiced in order to
be known makes it difficult to comprehend
and to define. Moreover, Sahajayana
emphasizes the intuitive approach to Reality,

Mantrayana and Sahajayana have

and
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and it is a fact that the function of intuition is
not the same as that of the intellect and that
their modes of operation are completely
different. This the fact that
Sahajayana and Mantrayana successfully evaded

accounts for
the fate of turning into dead systems: Cau Sinh
Khéi Thira lién hé mat thi€t véi Chan Ngon
Thira. Hai thira ndy dd c6 dnh hudng rat 16n
trén Phit Gido Tay Tang. Theo Gido Su
Bapat trong Hai Ngan Ndm Tram Nam Phat
Gido, thi chiing ta c6 di bing chiing dé chitng
minh riing d6 ciing 12 nén tdng clia Phat gido
Thién tong. Anh huéng nay rat d& thdy vi n6
lién quan dén toan bd bin chit con ngudi.
Con ngudi khong phdi chi 1a mot thuc thé tri
hué ma con 13 mot thue thé tinh cdm nita, va
chiing ta biét rd ring trong bit cit viéc gi, ¥
nghia tinh cAm ludén c6 mot tim quan trong
16n hon ¥ nghia tri tué thun tdy. Do d6, trong
khi tAt cd cdc hé tu tudng Phat gido ndi bat,
cdc tdc phim dugc hé théng héa clia Trung
Qudn tdng, Duy Thic tong, Hiu Hitu B tong
(Vaibhasika), Kinh Lugng bd, vin van déu
chi con it nhiéu gid tri hoc thuit ma thdi thi
Chan Ngon Thira va Cau Sinh Khéi Thira van
con dudc siic sdng cho dén ngay nay. Phit
gido dang ton tai & TAy Tang, cdc nuSc viing
Hy M3 Lap Son, Trung Hoa va Nhit Bén da
chiu 4nh hudng siu xa cdc phép hanh tri cia
Chan Ng6n thira va Cau Sinh Khdi thira, va ta
khong thé hinh dung ra Phat gido & cdc nu6c
trén ma khong c6 dugc phép hanh tri nay.
Chinh vi nhitng diéu ma Cau Sinh Khéi Thira
day khong phai 12 mot hé thdng thude vé tri
tué, ma 12 mot sy rén luyén khit khe chi c6
thuc hanh thi méi bi€t dugc, cho nén gido 1y
nay trd nén khé hi€u va khé dinh nghia (see
Cau Sinh Khdi). Hon thé€ nita, Cau Sinh Khdi
Thira chi trong vao viéc ti€p can thyc t& bing
trc gidc, ma ta cAn biét l1a chifc ning cda
truc gidc khong gidng véi chifc ning clia tri
tué, va cdch hoat dong ciia hai thit nay hoan
toan khac nhau. Piéu niy gidi thich cho su
kién 1a Céu Sinh Khdi Thira va Chan Ngbn
Thira di thodt khdi s& phan phdi tr§ thanh
nhitng tong phdi chét.

Characteristics of Sahajayana: Nhitng diém
dic biét cia Cau Sinh Khdi Thira—Although

Mantrayana and Sahajayana are not schools
clinging to rigidly defined doctrines, as do, for
instance, the Vaibhasikas and Vinanavadins,
they are of the greatest importance for the
living force of Buddhism. Mantrayana with its

emotionally moving and aesthetically
appealing ritual, and Sahajayana with its
profound  meditative  practices.  Both

Mantrayana and Sahajayana are concerned
with the practical aspect of Buddhism which
culminates in the four peaks of view—Du
rang Chan Ngon thira va Cau Sinh Khdi Thira
khong phéi 12 nhitng trudng phdi bim viu vao
nhifng gido ly dudc xdc dinh mot cdch chit
ch& nhu cdc gido phdi khdc, nhu Vaibhasika,
Duy Thifc, nhung cic trudng phai trén cé tAm
quan trong d6i véi sifc sdng clia Phat gido.
Chan Ngon Thita vSi nhitng nghi thitc kich
dodng tinh cAm va la mit, Cau Sinh Khdi Thira
vdi phép hanh thién siu ling. C4 Chan Ngon
Thira va Cau Sinh Khéi Thita déu quan tdm
tdi khia canh thuc hanh ciia Phat gido ma bon
dinh cao la:

1) View based on experience: Ki€n—Cdi nhin
dya trén kinh nghiém thuc t€.

2) Cultivation: Tu—Kbhai trién nhitng gi ma cdi
nhin dé cho thiy—Development of what this
view offers.

3) Practice: Hinh—S6ng va lam phi hgp theo
d6—To live and act accordingly.

4) The integration of the  individual
(enlightenment, Buddhahood, or spiritual

maturity): Quda—Su hop nhit ciia cd thé (gidc
ngd, Phit qua, hay su thanh thuc vé tim linh).
Sahaloka (skt): See Sahlokadhatu.
Saha-loka-dhatu (skt): Ta Ba thé€ gidi (thé gidi
clia sy kham nhén hay thé€ gidi niy)—The human
world—The world of endurance—This world, the
world of human beings—See Saha world.
Sahana (p): Endurance—Sy kham nhin (chiu
dung).
Sahasa (p): Suddenly (adv)—Bdng nhién.
Sahasra (skt): Nhit Thien—One thousand—Mot
ngan.
Sahasrara (skt): V6 ki€n dinh tuéng.
Sahasrara-chakra (skt): Bdch HOi—It lies
above the crown of the head, above the upper end
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of the sushumna nadi. This is the abode of god
Shiva. One who concentrates on this experiences
supreme bliss, superconsciousness and supreme
knowledge—Piém niim ngay trén dinh diu. Pay
12 noi trd ngu cda chu Thién. Hanh gid nao tip
trung dudc & day s€ chitng dudc cuc lac, siéu thiic
va siéu tri—See Chakra.

Sahassa (p): One thousand—MOot ngan.

Sahati (p): To bear—To endure—Chju dyng hay
kham nhin.

Sahattha (p): One’s own hand—Chinh tay cta
minh.

Saha world: Saha-loka-dhatu (skt)—
Jambudvida—Kham nhin th€ gidi—The world of
human beings which is subject to suffering,
affliction and transmigration—The world of
endurance—The world full of sufferings—
Endurance world—The world around us or the
present world. People in this world endure many
sufferings stemming from three poisons of greed,
anger and ignorance as well as earthly desires—
Thé& gidi chung quanh chiing ta hay thé gigi hién
tai. Thé gidi clia chiing sanh lodi ngudi, noi chiu
nhiéu khS dau phién nio va luan hdi sanh tf—
See Saha.

Saha world of endurance: Kham nhin th€ gidi.
Sahneti (p): To grind—To powder—Nghién nt.
Saicho (767-822): Thién Su T&i Trimg (T6i
Trudng)—Founder of the T’ien T’ai tradition of
Japanese Buddhism, who traveled to China in 804
by imperial order. While there, he studied T’ien
T’ai, as well as Ch’an and Mi-Tsung. Upon his
return to Japan, he founded a small monastery on
Mount Hiei, which later grew to be the
headquarters of the school. He also tried to obtain
government recognition of the Tendai Sect. In
806, he was given the honorary title Dengyo
Daishi by the emperor. This was the first instance
of the use of the title “Daishi” or “Great Teacher”
in Japan. His version of the tradition was more
electic than Chinese T’ien T ai, and he combined
elements from a number of Buddhist traditions.
Like T’ien T’ai, the Tendai tradition in Japan
stresses the centrality of the Lotus Sutra
(Saddharma-Pundarika-Sutra), but Saicho also
promoted the performance of trantric rituals and
the practice of meditation. He played a significant

role in the history of Japanese Buddhism when he
instituted the practice of conferring “bodhisattva
vows” to novices, which he said superseded the
Hinayana vows of the Pratimoksa that had
traditionally been the primary ordination for
monks and nuns. In order to counteract the
potential for novices to lapse (nhd 1am, roi vao)
into immorality, he also required a twelve-year
training regimen on Mount Hiei. Saichd was the
founder of the T’ien-T’ai School in Japan. He was
a pupil of Tao-Sui (Tao-Sui was a pupil of Chan-
Jan. See Tram Nhién, and Thién Thai Ctu T3).
When he was twenty, Saiché went to Nara and
studied the T’ien-T’ai doctrine under some
scholars who came to Japan with the vinaya
master Kanjin, and read the three great works of
Chih-I. When he was halfway through in his
second perusal of those works, he received an
Imperial order to go to China for Buddhist study.
He received the T’ien-T’ai doctrine and the
Bodhisattva ordination from Tao-Sui, the mystic
doctrine (mantra) from Shun-Chiao, and the Zen
meditation from Hsiu-Jan. On his return after one
year’s sojourn in China, he founded the T’ien-T’ai
School and taught the Lotus doctrine, the Shingon
mysticism, the Zen meditation and Vinaya
practices. The educational headquarters on the
Mount Hiei was established by Saicho and
became the greatest center of Buddhist learning in
Japan. Once there were some 3,000 monasteries
to house the students thronging there from all
branches of Buddhism, exoteric and esoteric. At
present there are three branches of the T’ien-T ai
School; namely, Sammon, Jimon and Shinsei, the
last being an Amita-peitism. The monasteries
belonging to the three branches number more than
4,000 at the present time—NguGi sdng 1ap ra tong
phdi Thién Thai cia Nhat Ban, sang Trung Hoa
vao khodng nim 804 theo 1énh cia Hoang gia
Nhat Ban. Trong thdi gian luu lai Trung Hoa 6ng
did hoc dao véi tong Thién Thai, Thién tdng va
Mat tong. Khi trd vé Nhit Bin, 6ng da thanh lap
mot ty vién trén ndi Hiei, sau nay tr§ thanh trung
tim diéu hanh clia tong phdi Thién Thai. Ong
cling ¢ ging xin chinh quyén Nhit cong nhin
tong Thién Thai Nhat Badn. Nam 806, 6ng dugc
Hoang gia ban cho danh hiéu Truyén Gido Pai Su
(Dengyd Daishi). Pay 1a 1dn dau tién danh hiéu
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“Pai Su” dudc st dung tai Nhat Ban. Kinh dién
theo truyén thdng Thién Thai Nhiat Bin dugc lua
chon nhiéu hon 13 Thién Thai bén Trung Hoa, vi
ong di phdi hgp nhiéu y&u td khic nhau clia cic
tong phdi khiac. Ciing nhu Thién Thai Trung Hoa,
Thién Thai Nhat Bdn nhdn manh di€m chi yé&u
trong Kinh Phdp Hoa, nhung Saicho cling dua vao
nhitng nghi thitc Mt gido va mot s§ thuc tip theo
Thién Tong. Ong giit mot vai trd rdt quan trong
trong lich st Phat gido Nhat Bin khi 6ng thi€t 1ap
st tu tip “Bd Tat Nguyén” cho cdc Ting si mdi,
nhu vay 1 tong phdi cla dng vudt hin “Nguyén
Nguyén Thiy” trong Ba La P& Moc Xoa, theo
truyén thdng chi danh cho chu Ting Ni ma thoi.
D€ tranh cho Ting sinh mdi khdng bi roi vao “phd
gidi” dng con bit budc Ting sinh phdi Thién Thai
phdi trdi qua qui ch€ tu tdp 12 nim trén ndi Hiei.
Ngaila Sd T8 clia tong Thién Thai & Nhat Ban, 1a
dé t cua Pao Toai (Pao Toai la dé tit cia Tram
Nhién. T8i Trirng con duge goi 1a Truyén Gido
Pai Su. Viao tudi 20, T6i Trirng d&€n Nara dé hoc
vé gido ly Thién Thai v6i mot vai hoc gid ciing
d&n Nhat véi luat sw Chan Gidm va hoc tip ba tic
phdm ctia Tri Khai. Khi dng dang doc nita chirng
nhitng tdic phdm ndy 1an th hai, dng nhan dugc
lénh cia Nhat Hoang sang Trung Qudc dé€ hoc
Phit. Tai Trung Qudc, 6ng dugc Pao Toai truyén
tho hoc thuyé&t Thién Thai va B Tat gidi, dudc
Thuén Gido truyén tho hoc thuy&t Chin Ngon, va
Tu Nhién truyén cho Thién Téng. Sau mot nim
luu trd & Trung Hoa, 6ng vé nudc thiét 1ap tong
Thién Thai Nhiat Bdn va gidng Kinh Phdp Hoa,
lap Chan Ngon Mat Gido, Thién Tong va Luit
Tong. Trung tim gidng huin trén ndi Ti Dué do
T&i Trirng thi€t 1ap va trd thanh trung tim 16n cla
nganh gido hoc Phit gido Nhat Ban. Mot thoi da
c6 dé&n 3.000 ty vién l1am tic x4 cho hoc chiing,
quy tu tdt cd moi nganh Phit hoc Hién va Mat.
Hién tai c6 ba chi phdi cia Téong Thién Thai. P6
la Son Mon, Ty Mon, va Chan Thanh. Chi phdi
sau cung la Tinh B§. Nhitng ty vién thudc ba chi
ph4i ndy hién thdi tinh khodng trén 4.000.

Sail across the sea: Dong budm vugt bién (¥ néi
hanh gid Phat Gido).

Saidaiji (jap): Phdi TAy Pai Ty (Nhit Bén).
Saihoji (jap): Chiia Tay Phuong (Nhit Bén).

Saihya (skt): Fraudulence—Cudng—See
Seventy-five dharmas of the Abhidharma Kosa.
Saiji (jap): Chiia Tay (Nhat Bén).

Saiksa (skt): Hitu Hoc.

1) One who is still learning: Hoc—One who is
still studying religion in order to get rid of
illusion—Nghién cttu chan ly dé ddt dugc
vong hodc.

Learning refers to the stage in which one must
still undergo religious exercises to reach the
level of Arhat: Hitu hoc chi giai doan ma
hanh gid vin con phai hoc hdi va thuc tip dé
ti€n d&€n Thanh qui A La Hén.

In Hinayana those in the first three stages of
training as Arhats, the fourth and last stage
being those beyond the need of further
teaching or study: Trong T¢ Thinh Ti€u
Thira, ba qua diu 12 hitu hoc (nghia 14 nhitng
ai dic ba quéd Tu Pa Hudn, Tu Pa Ham, va A
Na Ham vAn cdn phii hoc dao tu hanh), con
qud thd tu 1a A La Hdn, vugt ra ngoai hitu
hoc—See Four kinds of holy men.

2)

3)

a) Stream-entry: Srota-apanna (skt)—Dy Luu—
Tu Pa Hoan.
b) Once-Return:  Sakradagamin  (skt)—Nhat

Lai—Tu Pa Ham.

¢) Non-return: Anagamin (skt)—B4t Lai—A Na

Ham.

The stages of Bodhisattva the

Mahayana: Thap Tru B Tit trong Dai

Thira—See Ten grounds.

Sail across the sea: Dong budém vugt bién.

Saimei (jap): Hoang d€ Té Minh (Nhit Bin).

Saindhava (skt): Tt Pat—Tién Pa BA—Bon thit

cAn thi€t—The four neccesaries:

1) Tién ba Ba—A term used for four meanings
(a minister of state in personal attendance on
the king)—Tir ding cho bdn nghia (chi mot
ké bé toi hi€u dugc mat ngif cla dai thin; khi
vua tim ma doi 1dy tién-da-ba thi lién dang
nudc; khi vua dn ma doi tién-da-ba thi lién
ding mudi; khi vua dn xong ma doi tién-da-
ba thi lién dang tich d€ uéng tra, khi vua
muén di du ngoan ma doi tién-da-ba lién
dang ngua):

i)  Salt for food: Mudi cho thic 4n.

ii) Water for washing: Nu6c dé rita rdi.

4) ten in
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iii) A utensil or a vessel to contain water: Binh
dung nudc.

iv) A horse for progress in spreading the Buddha-
truth: Ngua d€ 1am phuong tién hoiing héa.

2) Product of the Indus valley: Sdn phim ciia
thung ling An Ha.

Sainika (skt): Senika (skt)—Tién Ni—Tay Nhi

Ca—Tén goi ciia mdt phdi ngoai dao—A class of

non-Buddhists.

Saint (n): Arhat (skt)—Arahat (p)—Worthy

One—Thénh.

1) The holy multitude: All the saints, or sacred
assembly—T4t c4 cdc bac Thanh.

2) The Bodhisattva saints who have overcome
illusion, from the first stage upwards: Nhitng
vi B6 Tt Thanh d3 vugt thodt phién nio tir
so dia trd 1én.

3) To all the saints, or the wise, what is to be
ordinarily regarded as an error, that is, this
world of particulars, appears neither
perverted nor unperverted: P6i v6i Thdnh
chiing hay bac tri, nhitng gi thudng phai dugc
xem 12 mot sy 14m 14n, tifc 1a cdi thé gidi cia
cdc dic thi ndy, van khong bi€u hién 13 dién
ddo hay phi dién déo.

4) The special community established by the
Buddha was called “The Assembly of the
Noble” (Arya-sangha), intended to be the
cradle of noble persons. Since the
Brahmanical tradition had been firmly
established, the race distinction was strictly
felt. On that account the Buddha often
asserted that in his own community there
would be no distinction between Brahmans
(priests) and warriors or between masters and
slaves. Anyone who joined the Brotherhood
would have an equal opportunity for leading
and training. The Buddha often argued that
the word Arya meant ‘noble’ and we ought
not call a race noble or ignoble for there will
be some ignoble persons among the so-called
Aray and at the same time there will be some
noble persons among the so-called Anarya.
When we say noble or ignoble we should be
speaking of an individual and not of a race as
a whole. It is a question of knowledge or
wisdom but not of birth or caste. Thus the

object of the Buddha was to create a noble
personage (arya-pudgala) in the sense of a
noble life. The noble community (Arya-
sangha) was founded for that very purpose.
The noble ideal (Arya-dharma) and the noble
discipline (Arya-vinaya) were set forth for the
aspiring candidates. The path to be pursued
by the noble aspirant is the Noble Eightfold
Path (Arya-astangika-marga) and the truth to
be believed by the noble is the Noble
Fourfold Truth (Catvariarya-satyani). The
perfections attained by the noble were the
four noble fruitions (Arya-phala) and the
wealth to be possessed by the noble was the
noble sevenfold wealth (sapta-arya-dhana),
all being spiritual qualifications. The careful
application of the word Arya to each of the
important points of his institution must not be
overlooked by a student of Buddhism. The
Buddha thus seemed to have endeavored to
revive the original meaning of Arya in
personality and the daily life of his religious
community: Poan thé do Pic Phat 1ap nén
goi 1a “Thanh Ching” (Aryan sangha), d6 la
mdi trudng tu tdp cta nhitng ngudi cao quy.
Vi truyén thong Ba La Mon da dugc thiét 1ap
kién c6 nén giai cAp bdy gid d3 dugc phan
chia that 1a ro rét. Bdi 1€ d6, Bac Phat ludn
x4c nhan ring trong hang Ting ching cla
Ngai khong cé phan biét gitta Ba La Moén va
V& tudng, hay gitra chd va td. Ai dd dugc
nhin nhin vao hang Ting Chiing déu dudc
quyén hoc tip nhu nhau. Ptc Phit day riing
khong thé goi mdt giai cip nio 1a cao quy
hay khong cao quy dugc bdi vi vin c6é nhitng
ngudi dé tién trong giai cAp goi 1a cao quy va
ddng thdi ciing c6 nhitng ngudi cao quy trong
giai cAp dé tién. Khi chiing ta goi cao quy hay
dé tién 1a ching ta néi vé mdt ngudi nao dé
chtt khong thé ca toan thé mot giai cAp. Pay
1a van dé cla tri thic hay tri tué chit khong
phdi 12 vin dé sinh ra & trong dong ho hay
giai cAp nao. Do d6, vin dé clia Ptc Phat 1a
tao nén mdt ngudi cao quy hay Thinh Gid
(Arya pudgala) trong ¥ nghia mot cudc sdng
cao quy. Thdnh Chiing da dugc thiét 1ap theo
nghia d6. Theo d6 thi Thianh Phip (Arya
dharma) va Thanh Luat (Arya vinaya) dugc
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hinh thanh d€ cho Th4anh Ching tu tap. Con
dudng ma Thdnh Gid phdi theo 14 con dudng
B4t Thanh Pao (Arya-astangika-marga) va
cai sy thit ma Thdnh Gid tin theo 1a T Diéu
D€. Sy vién min ma Thinh Gid phdi dat t6i
la Td Thdnh Qua (Arya-phala) va cdi toan bi
ma Thénh Gid phdi c6 1a That Thanh Gidc
Chi (sapta-arya-dharma). P6 1a nhitng ddc
tinh tinh than cd. Ngudi hoc Phat khong nén
ddnh mat y nghia clia tif ngit “Thanh” nay
von duge 4p dung ciAn thin vio mdi diém
quan trong trong gido phdp cua Pic Phat.
bic Phat, nhu vy, dd c§ gdng lam song lai y
nghia nguyén thiy cta chit “Thdnh” noi cé
tinh con ngudi trong cudc sdng thudng nhat.

Saint germ-nature: Thinh Chiing Tdnh—The

nature which produces holiness by destroying

ignorance. The ten grounds the

bodhisattva leaves the ranks of the sages and

becomes the saints—Ngdi vi thap dia, BO T4t phd

bé vo minh d€ di tir Hién gid dé€n Thinh—See

Five germ-natures of Bodhisattva development,

and Five natures (III).

Saint and gods: Thdnh than.

Saint preceptors: Sages—Thédnh su—See Two

sages (B).

Saints and sages: Thanh hién.

Saint of the Sakya tribe: Sakyamuni—Thich

Ca Van—Thich Ca Vian Ni—See Sakyamuni.

Saint of second degree: A Thanh.

(Four) Saints: T¢ Thdnh (Sotapanna: Tu Pa

Huon/Dy Luu, Sakadagami: Tu Pa Ham/Nhat

Lai, Anagami: A Na Him/B4t Lai, Arahant: A La

Han).

Saint’s virtue: Thanh dic.

Sainthood: Arahatta (p)—Qua vi A La Hdn.

Saintliness (n): Thidnh Nhin hay Than Thdnh

Tinh.

Saintivity (n): Thdanh Tinh.

1) Holy nature: Tanh ctia bac Thadnh.

2) The holy nature, according to the
Abhidharma-kosa of the passionless life: Cau
X4 Luan goi Thanh Tinh la Chinh Tinh hay
mdt doi s6ng Thanh thién khong con bi duc
vong 16i cudn.

in which

3) According to the Vijnanamatrasiddhi of
enlightenment and wisdom, the holy nature is
the nature that produces the passionless or
pure wisdom: Duy Thitc Ludn goi Thanh Tinh
1a cdi tinh sanh ra tri vO 1du ma doan trlr
phién nio.

Saintly: Arya or Sadhu (skt)}—Holy—Sacred—

Thanh—Thudc vé Than Thénh.

Saintly appearance: Holy appearance—Thédnh

nghi.

Saintly host come to welcome the death:

Thanh Ching Lai Nghénh—Amitabha’s saintly

host come to welcome at death those who call

upon him—Nhitng ai tinh chuyén tu hanh ni€ém

Phit, ldc 1am chung s€ dugc Bdc Phat A Di ba

ciing chu Thanh Chiing & c¢di Tinh P§ d&n dén vé

¢6i Tinh D6.

Saintly one: Arya (skt)—Holy one—Thénh

Gid—See Saint.

Saintly seed: Holy seed—Thédnh Ching.

1) The holy seed, i.e. the community of monks:
Chiing tif ctia bic Thanh Hién—Ting ching
(sau khi Ditc Phat nhap diét, cdc dé ti 1an
lugt ndi phdp, nhu hat giong cy truyén di
mai mai).

2) One of the six germ-natures or roots of

Bodhisattva development: Mot trong luc

ching tinh. **See Six germ-natures or roots

of Bodhisattva development.

Saintly spirit of the dead: Thinh Linh—Linh

hdn hay tAm thifc clia ngudi qué c6.

Saintrasita (skt): S¢ haii—Terrified.

Saiten (jap): India—Thién Tric (Tay Thién).

Sajatika (p): Of the same race or nation (a)—

Cung chiing loai.

Saj-jana (p): A virtuous man—Ngudi ¢6 dao dic.

Sajjana (p): Attachment—Sy bam viu.

Sajjati (p): To cling to—To be attached to—Bdm

viu vao cdi gi.

Sajjeti (p): To prepare—Chuin bi.

Sajjhaya (p): Study (n)—Sv nghién ctu.

Sajjhayana (p): Recitation—Su tung doc (thudc

long).

Sajjhu (p): Silver—Bac.
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Sajju (p): Instantly—At the same moment—Ngay
lic Ay.

Saka (p): Vegetable—Thdo mdc.

Sakabala (p): One’s own strength (a)—Tu luc.
Sakadagami (p): Nhit Lai—Tv Pa Him—Tham
4i va sin han cda vi c6 qué thanh th hai di y€u
kém nén chi con tii sinh mdt lan—See
Sakadagamin.

Sakadagamin (p): Sakrdagami (skt)}—Tu Da
Ham—Nhi't Lai—Once-Returner—One who has
attained the second stage of the Path to be reborn
on the earth only once. The state of returning only
once again, or once more to arrive, or be born.
One who is still subject to “One-return.” The
position of the way of cultivation. He still has to
undergo “one birth” in the heavens or “once
return” among people. The second grade of
arahatship involving only one rebirth—Tu da ham,
ngudi dd dat nhi qué trong TG Thadnh Qua, chi con
trd lai tdi sanh thém mot 1an nita ma thdi. Hanh
gid dang trong tu th& tu Pao. Ngudi 4y vin con
phdi sanh thién mot 1an hay mot 1an nita trd lai
trong cdi ngudi—See Four kinds of holy men (II).
Sakala (skt): Xa Y&t La—The ancient capital of
Takka and under Mihirakula of the whole Punjab;
the Sagala of Ptolemy. According to Eitel in The
Dictionary of Chinese-English Buddhist Terms,
Sakala may be the place of the present village of
Sanga, a few miles south-west of Amritsar, but
this is doubtful—Kinh d6 c6 ctia Takka clia toan
vung Punjab. Theo Eitel trong Trung Anh Phit
Hoc Tir Pién, thi Xa Y&t La 1a viing bay gid goi
1a lang Sanga, vai dim vé phia tdy nam Amritsar,
nhung diéu nay khong chic.

(For the) sake of: Vi lgi ich

Sakalya (p): Totality—Toan bo.

Sakamma (p): One’s own duty (a)—Bd&n phan
cta minh.

Sakankha (p): Doubtful (a)—Nghi hoic.
Sakantaka (p): Thorny (a)—DAy gai.
Sakaraniya (p): One who still has something to
do—Ngudi vin con cong viéc d€ 1am (vuéng ban
tran thé).

Sakasa (p): Neighborhood—Lang giéng.

Sakha (p): A friend—Ban.

Sakhila (p): Kindly in speech—L&i néi tif t€.
Sakhita (p): Friendship—Tinh ban.

Sakhya (p): Friendship—Tinh ban.

Sakicca (p): One’s own business—Cong viéc clia
riéng minh.

Sakincana (p): Having worldly attachment (a)—
Hiy con luyén 4i trin tuc.

Sakiya (p): One’s own (a)—Cua riéng minh.
Sakka: Lord of the Four Great Kings—Trdi D&
Thich, vua cla c6i tr6i T Thién Vuong.

Sakkara (p): Honor—Vinh duy.

Sakkatta (p): The position as the ruler of
devas—Chdc vi cai quin chu Thién.

Sakkaya (p): The existing body—Than hién hitu.
Sakkaya anto (p): Personality—Hu thin bién—
See Three dharmas (XXI).

Sakkaya-ditthi (p): The fetter of personality
belief—Than kién ki€t st—See Three dharmas
(XV).

Sakkaya-noridho anto (p): Cessation of
personality—H{u thin diét bién—See Three
dharmas (XXI).
Sakkaya-samudayo anto
personality—H@ru than
dharmas (XXI).
Sakkhara (p): Crystal (a)—Trong nhu thiy tinh.
Sakkhi (p): Face to face—Before one’s eyes—
Mit d6i mit.

Sakkoti (p): To be able—C6 kha ning.
Sakkunati (p): To be able—C6 khd ning.
Sakkuneyyatta (p): Ability—Kha nidng.
Sakra (skt): Sakro-devanamindra or Indra (skt)
Thich Ca Ba—Thich D&—Thich D& Hoan
Nhon—Lord of the thrity three Heavens. Sakra
the Indra of the devas, the sky-god. The god of the
nature-gods, ruler of the thirty-three heavens,
considered by Buddhists as inferior to the
Buddhist saint, but as a deva-protector of
Buddhism—Thién vuong. P& vuong clia ba mudi
ba tﬁng trdi. Trdi D€ Thich, cai tri ¢di trdi ba muoi
ba ting, dudc Phat t coi nhu thdp hon Phat,
nhung lai 1a mdt vi thién long hd phép.

Sakra Brahma: Pham Thién Vudng.

(p): Arising of
tdip bién—See Three
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Sakradagamin (skt): Sakadagamin (p)—Nhat
Lai—See Sakrdagamin.

Sakradagamiphala (skt): Nhat Lai Qui—See
Sakrdagamin.

Sakra Deva Indra: Thich d&€ hoan nhan.

Sakra-devanam-indra (skt): God Indra—Thién
D€ Thich—Trdi P& Thich—He or she sometimes
was incorporated into Buddhism as a guardian of
Buddhist teachings—Thinh thodng trdi D& Thich
cling 12 nhitng ngudi hy phdp trong Phat gido—
See Twenty devas.

Sakra-Devendra (p): Sakro-devanamindra
(skt)—Thich P& Hoan Nhon—God of the sky who
fights the demons with his vajra, or thunderbolt—
Thich Ca P& Ba Nhon Pa La—Thich Bé Hoan
Nhon—Thich P& (Indra).

Sakraditya (skt): Thu6c Ca La—Chugc Ca Ba
La—Chu6c Ca La—Chudc Y&t La.

1) Cakra (skt)—Luédn: VOng bdnh xe—A wheel.
2) Meru Mount: Nii Tu Di.
3) A king of Magadha, some time after

Sakyamuni’s death, to whom he built a
temple: MOt vi vua cia xi Ma Kiét Pa sau
thdi Phat Thich Ca. Vi vua nay da xidy mot
thap ths Phat tai day.
Sakra’s wheel: Thich Luin—The discuss of
Indra, symbol of the earth—Mot bi€u hién cta dat
hay dia luan.
Sakrdagamin (skt): Sakadagamin (p)—Tan Lai
Quid—Tu Pa Ham—Tc Ky Gia Di.
1) Stage of only one more rebirth—Nhat Lai (chi
con tai sanh mot 14n nita ma thoi).
A Sanskrit term which means “Once
returner.” This is a person, who has attained
the second of the supramundane paths (Arya-
marga). In such a person the three
unwholesome roots of desire, hatred and
ignorance are almost eliminated. Such a
person will only be reborn once more within
cyclic existence, and in the immediately
following life will be fully enlightened, or
become an Arhat or enter Nirvana—TU Bic
Phan c6 nghia 12 “Trd lai mot 1an nita.” Pay
12 ngudi da dic qua vi thi¥ nhi trong bon qua
Thdnh. Trong con ngudi 4y moi gdc ré clia
ham muén, sin hian va si mé hiu nhu di bi

2)

bi€n mat. Ngudi Ay chi con tdi sanh trd lai
trong vong luan hdi sanh tit mdt 1An nita ma
thoi, va trong ki€p t6i s& ti€n t6i gidc ngd
hoan toan, hay dic qud A La Héan hay nhip
vao Nié€t ban—See Two kinds of fruit or
karma, Four kinds of holy men, and Ten
grounds (III).

According to the Sutra In Forty-Two Sections,
Chapter 1, the Buddha said: “Prior to the
Anagamin is the Sakridagamin. Sakridagamin
ascends to the heaven once, returns (to be
reborn as a human being) once more and
thereafter, attains Arahantship.”—Theo Kinh
T& Thap Nhi Chuong, Chuong 1, Bdc Phat
day: “Trudc khi chitng qud A-Na-Ham 1a qué
Tu-Pa-Ham. Nguoi ching quéa Tu-Pa-Ham
con phdi sanh 1&n ¢di trdi mot 1an, rdi trd lai
tdi sanh c6i ngudi mot 14n nita, sau dé chiing
qui A-La-Hén.”

Sakrodevanamindra (skt): Indra (skt)—Thich
Dé Hoan Nhon—See Sakra.

Saksananda (skt): Siksananda (skt)—Thi Khat
Xoa Nan BPa—Thuc Xoa Nan Da—A sramana of
Kustana (Khotan) who in 695 A.D. introduced a
new alphabet into China and translated nineteen
works; the Empress Wu invited him to bring a
complete copy of the Hua-Yen sutra to Lo-Yang;
sixteen works in the present collection are
assigned to him—MJ4t vi Sa Moén ngudi nudc Vu
DPién d3 gi6i thiéu mot miu ty méi vao Trung
Qudc khodng nim 695 sau Tay Lich; 6ng dugc Vi
Hau mdi d&€n Lac Duong (? ciing ngai B4 P& Luu
Chi) dich 19 bd kinh, titc 12 107 quyén Kinh Hoa
Nghiém, sau nay 16 dich phim khic ciing dugc
ngudi ta xem la clia 6ng (dng thi tich lic 59 tudi,
héa tdng xong cdi ludi vAn khdng chdy).
Sakshatkara-sambhodhana  (skt):  Chiing
Ngd—Attainment—The experience of
enlightenment. Mystic insight, conviction by
thinking, realization, to prove and ponder—Diing
chanh tri d€ ching thuc hi€u biét chan 1y (su
chitng ngd khong do trao truyén ma hanh gid phdi
tu chitng 13y).

Sakshatkari-bhaga (skt): Self-witness or the
self-assuring portion—Ty Chitng Phin—See Four
functional divisions of consciousness.

3)
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Sakti (skt): X4 Chi—The wife or female energy
of a deity, maybe of Indra—Vg cla mot chu
Thién, c6 18 1a cda vua Trdi D& Thich.

Sakuna (p): A bird—Chim.

Sakunagghi (p): A hawk—Loai di€u hau (6).
Sakya (skt): Sakka (p)—X4 Di (Thich Ca)—C6
& diy 1a mot trong nim ho clia Pdc Phat—
Probably one of the five surnames of the Buddha.
Name of the tribe or clan to which Gautama the
Buddha belonged. Sakyamuni means “Sage of the
Sakyas.” Their capital was Kapilavastu, and king
during the Buddha’s his father,
Suddhodana—Tén clia mot bo tdc thudc dong ho
clia Pic Phat C6 Pam. Sakyamuni c6 nghia 1a
“nha thong thdi cda bd toc Thich Ca.” Kinh do
clia bd tdc nay 1a thanh Ca Ty La V&, va vi vua
trong thdi Pdc Phat chinh 1a cha clia Ngai, vua
Tinh Phan—See Sakyamuni.

Sakya-bodhisattva (skt): Thich Ca B6 Tat—
One of the previous incarnation of the Buddha—
Mot trong nhitng tién ki€p ctia Phat Thich Ca.
Sakyadhita (skt): Thich NG—A Sanskrit term for
“Daughters of the Buddha.” This is
international organization founded in 1987, which
has been at the forefront of efforts to improve the
lot of Buddhist women. It sponsors a bi-annual
conference in which issues relating to women’s
roles in Buddhism are discussed. It proclaims itself
to be “the world’s only internationally active
Buddhist women’s organization.” It also claims
that its conferences are “the only series of
international gatherings for Buddhist ordained and
lay women in the 2,500 year history of
Buddhism.” Its conferences and seminars bring
together Buddhist women from all over the world
and from all Buddhist traditions to discuss matters
of common concern. It has been at the forefront of
efforts to introduce and form the full monastic
ordination for women to countries in which it has
died out or never existed—Ti Bic Phan dé€ chi
“Nhitng Thich Nit ctia Pic Phat.” Pay 1a mot &
chitc quic t&€ dudc sdng 1ap nim 1987, ma nhitng
nd lyc hang diu nhiim cai thién sd phin clia ngudi
nit Phat t&. TS chifc nay bdo tr¢ cho cudc hop
hang nim ban luan vé nhitng vdn dé€ lién quan
dén vai trdo cda phu nit. TS chitc nay tuyén bo
ring day 1a 8 chic nit Phat tif tich cuc trén binh

life was

an

dién quoc t&€ duy nhit trén thé gidi. TS chifc nay
ciing cho ring cdc cudc hdi thio cia ho chi 12 mot
chudi nhitng cudc gip gd clia nhitng ngudi nit da
tho gidi cling nhu nhitng ngudi nit Phat t tai gia
trén khip thé gi6i trong sudt lich st 2.500 Phat
gido. Nhitng budi hoi thdo hay nhitng hdi nghi
chuyén dé Phat gido cla t6 chitc nay dem nhitng
nit Phat t trén khip th€ gi6i tir cdc truyén thong
khéc nhau lai gdn nhau d€ tho luan nhitng van
dé quan ngai chung. PAy 1a nhitng nd luc hang
diu nhim gi6i thiéu va dua dén thanh lap Gidi
Pan Ni cho phu nif tai cic qudc gia ma truyén
thong 4y da tan lui hay chua bao gis c6.
Sakya-family: Expounders of Buddhist sutras
and scriptures—Thich gia (nhitng vi thuyét gidng
kinh dién Phat gido).
Sakya-Mahanama-Kulika (skt): Thich Ma
Nam—One of the first five of the Buddha’s
disciples, prince Kulika—Thdi t& Kulika, mot
trong nim vi dé ti dau tién clia Phat—See First
Five Buddha’s Converts.

Sakya Muni (skt): Thich Ca Miu Ni

(D An overview of Sakyamuni and the Sakya
tribe—Td8ng quan vé Piic Thich Ca Mau Ni
va bd tdc Thich Ca:

Sakyamuni is a title applied to the Buddha—
Thich Ca M4u Ni 1a danh hiéu cia DPic Phat:
The Buddha Sakyamuni, historical founder of
Buddhism. His lay family name was Gautama
and his name was Siddhartha. He was born in
about (624-581BC) to King Suddhodana and
Queen Maya in Lumbini Park. He was the
first son of King Suddhodana, whose capital
city of Kapilavastu was located in what is now
Nepal. At the age of twenty nine, he left his
father’s palace and his wife and child in
search of the meaning of existence. One
morning at the age of thirty five, he reached
(realized) enlightenment while practicing
meditation seated beneath the Bodhi tree.
Thereafter, he spent the remaining 49 years,
until his death at the age of -eighty,
expounding his teachings to help others
realize the same enlightenment—Phit Thich
Ca Mau Ni, ngudi khai sdng Pao Phéat. Ngai
Ho Kiéu P4dp Ma va tén 1a Tat Pat Pa. Ngai
sanh ndm vao khodng nim 624 truGc Tay
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lich, 1a con trudng ctia Vua Tinh Phan cia xd
Ca Ty La V& ma bay gi¢ 1a Népal, va me la
Hoang Hau Ma Gia. Vao nim 29 tudi, Ngai
xuit gia, lia bd vua cha vd v¢ con nhitng
mong tim ra chin 1y cda sy hién hitu. Vao
mot budi sing nim Ngai duge 35 tudi, Ngai
dat d&n trang thdi Pai Ngo trong khi dang
toa thién duéi coi cAy B6 PE. Trong sudt 49
nim sau d6, Ngai da van du didy d6 gidng
thuy&t nhitng mong gitip d§ ngudi khéc ciing
dat dugc gidc ngd nhu Ngai.

According to Eitel in The Dictionary of Chinese-
English Buddhist Terms composed by Professor
Soothill, Sakyamuni, the saint of the sakya
tribe. Muni is saint, holy man, sage, ascetic,
monk; it is interpreted as benevolent,
charitable, kind, also as one who dwells in
After 500 or 550 previous
incarnations, Sakyamuni finally attained to
the state of Bodhisattva, was born in the
Tusita heaven, and descended as a white
elephant, through her right side, into the
womb of the immaculate Maya, the purest
woman on earth; this was on the gh day of the
4™ month; the following year on the 8" day of
the 2" month he was born from her right side
painlessly as she stood under a tree in the
Lumbini garden. He was born the son of King
Suddhodana, of the Ksatriya caste, ruler of
Kapilavastu, and Maya his wife; that Maya
died seven days later, leaving him to be
brought up by her sister Prajapati; that in due
course he was married to Yasodhara who bore
him a son, Rahula; that in search of truth he
left home, became an ascetic, severely
disciplined himself, and finally at 35 years of

seclusion.

age, under a tree, realized that the way of (II)

release from the chain of rebirth and death
lay not in asceticism but in moral purity; this
he explained first in his four dogmas, and
eightfold noble way. He founded his
community on the basis of poverty, chastity,
and insight or meditation, and it became
known as Buddhism, as he became known as
Buddha, The Enlightened. His death was
probably in or near 487 B.C., a few years
before that of Confucius in 479. The
sacerdotal name of his family is Gautama,

said to be the original name of the whole clan,
Sakya being that of his branch; his personal
name was Siddhartha, or Sarvarthasiddha:
Theo Eitel trong Trung Anh Phit Hoc Tu
Dién, Thich Ca Mau Ni 1a vi Thdnh cta dong
ho Thich Ca. Chit Thich Ca c6 nghia 1a nhian
tir hay tinh mic, 12 mot vi song doc cu, hay
bac tich tinh trong dong ho Thich Ca. Sau 500
hay 550 ki€p, cudi ciing D¢ Thich Ca Mau
Ni dat dudc qua vi Bo tdt, sanh vao cung troi
DPau Suit, va vio ngay 8 thiang tu gidng tran
bing bach tugng, vao hdng phdi clia Hoang
Hiu Ma Da vg¢ vua Tinh Phan. Nam sau vao
ngay 8 thdng hai Hoang Hau ha sanh ngai
trong vudon Lam Ty Ni, § phia dong thanh Ca
Ty La V&, nay thudc Népal. Ngai 1a con vua
Tinh Phan, dong ddi Sdt P& Lgi, cai tri thanh
Ca Ty La Vé. Ha sanh ngai dugc bay ngay thi
Hoang Hiu Ma Da qua ddi, ngai dugc ba di
tén Ba Xa Ba P& nuo6i ning day dd. Ngai
vang 1énh vua cha két hon cung cong chia
Da Du ba La, dugc mdt con trai tén La Hau
La. Sau d6 Ngai lia bd gia dinh ra di tim chin
ly, trd thanh mot nha tu khd hanh, cudi ciing
vao nim 35 tudi Ngai chitng ngd va nhan
thic riing gidi thoat khéi vong sanh t¢ khong
phdi do khé hanh, ma do noi gidi ditc thanh
tinh; nhitng diéu ndy ngai gidi thich trong T
Diéu D€ va Bit Chdanh Pao. Cong dong Ting
Si ciia ngai dya trén ddc hanh va tri tué, duge
bi€t d&€n nhu 12 Pao Phit, vd Ngai ciing dugc
bi€t d&€n nhu 1a vi Phat. Ngai nhip diét
khodng nam 487 trudc T4y Lich, khodng 8
nim trudc Khdng Ti. Tén toc (gia dinh) clia
ngai 1a C6 Pam, ngudi ta n6i C6 Pam 1a tén
cda toan bo tdc.

Lines of the Sakya tribe—Dong ddi ciia b
toc Thich Ca: According to Eitel in The
Dictionary of Chinese-English Buddhist Terms, the
clan or family of the Buddha, said to be
derived Saka, vegetables, but
interpreted in Chinese as powerful, strong,
and explained by “Neng.” The clan, which is
said to have wandered hither from the delta of
the Indus, occupied a district of a few
thousand square miles lying on the slopes of
the Nepalese hills and on the plains to the
south. Its capital was Kapilavastu. At the time

from
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of the Buddha, the clan was under the
sovereign of Kosala, an adjoining kingdom.
Later Buddhists, in order to surpass
Brahmans, invented a fabulous line of five
kings—Theo Eitel trong Trung Anh Phit Hoc Tur
Dién, bo téc hay gia dinh Thich Ca, ngudi ta néi tir
Thich Ca 18y ti danh tir “Saka” c¢6 nghia la thuc
vat, nhung theo Hoa ngit c6 nghia 1a manh, cé
stc luc, va dudc gidi thich bing chit “Ning.”
Dong ho Thich Ca da ray day mai d6 (dan du
muc) doc theo thung ling ddng bing An
Ha,sau d6 chi€m ctt mdt khu vuc vai ngan
dim vudng nim theo trién dbi xi Népal va
nhitng viing thdo nguyén vé phia nam. Kinh
d6 1a thanh Ca Ty La V&. Vao thdi Bac Phit
con tai th€, bo toc duge dit dusi sy quyén cai
tri cia Kosala, mot vuong qudc l1an cin. Vé
sau nﬁy, mudn cho vugt troi hon Ba La Mén,
nhitng Phit t¢ dd dyng nén mot dong ho
huyén thoai:

1) A fabulous line of five kings of the
Vivartaklapa headed by Mahasammata: Mot
dong ho huyén thoai Vivartakalpa khdi dau
bdi Thién Tam Mudi Pa.

2) Followed by five Cakravarti, the first being
Murdhaja: Theo sau dé6 la nim vi Ludn
Vuong, va vi vua dau tién 12 P4dnh Sanh
Vuong.

3) Then came nineteen kings, the first being
Catiya, the last Mahadeva: Theo sau d6 la
mudi chin (19) vua khic, bit diu véi vua X3
P& va cudi ciing 13 vua Pai Thién.

4) These were succeeded by dynasties of 5,000
kings: Sau d6 dugc k€ vi bdi cic triéu dai clia
5.000 vi vua.

5) 7,000 kings: 7.000 vi vua.

6) 8,000 kings: 8.000 vi vua.

7) 9,000 kings: 9.000 vi vua.

8) 10,000 kings: 10.000 vi vua.

9) 15,000 kings: 15.000 vi vua.

10) After which king Gautama opens a line of

1,100 kings, the last, Iksvaku, reigning at
Potala: Sau d6 vua C6 Pam md diu 1.100 vi
vua, cudi cling b&i vua Iksvaku, ngy tri viing
Potala.

11) With Iksvaku, the sakyas are said to have
begun. His four sons reigned at Kapilavastu.
Sakyamuni was one of his descendants in the

seven generations. Later, after the destruction
of Kapilavastu by Virudhaka, four survivors
of the family founded the kingdoms of
Udyana, Bamyam, Himatala, and Sambi: V&i
dong vua cudi cling Iksvaku, ngudi ta néi
dong Thich Ca khdi diu. B&n ngudi con cida
Iksvaku ngy tri ving Ca Ty La Vé. Thich Ca
Mau Ni 13 dong dbi by ddi clia Iksvaku. Vé
sau thanh Ca Ty La Vé bi Tri Qudc tiéu diét,
bdn ngudi song sét clia dong ho 1ip nén
nhitng vuwong qudc Udyana, Bamyam,
Himatala, va Sambi.
Sakyamuni Buddha: Thich Ca Mau Ni Phit—
See Sakya.
Sakyamuni Buddha’s Disciples: Sakyamuni
Buddha’s Disciples, including the
disciples of the Buddha Sakyamuni and other
followers of his day who heard, believed, and
made real in their own bodies the Unified Three
Treasures that he taught—Nhitng mon dé tryc ti€p
clia Pttc Phat Thich Ca Mau Ni, bao gdm ludn ci
nhitng dé tif trong thdi Ngai con tai th€, da nghe,
tin, va thuc hién noi ban thAn ho Nhat Thé Tam
Bdo ma Ngai di chi day—See Triratna (IV)(B).
Sakyamuni Buddha on the 30" day: Thich Ca
Mau Ni Phit ngay 30—See Ten Buddhas or
Bodhisattvas connected with the ten fast days.
Sakyamuni Buddha preaches the Dharma:
See Phat Thich Ca Mau Ni Né6i Phép.
Sakyamuni Tathagata (skt): Sakyamuni Thus
Come One—The seventh of the seven ancient
Buddhas—Thich Ca Mau Ni Nhu Lai—Vi Phat
thi bay trong bay vi & Phat—See Sakya.
Sakyapa (tib): Trudng phdi DAt Xdm—A Tibetan
term for “Grey Earth Order.” This is one of the
three “new orders” of Tibetan Buddhism. It traces
itself back to the Indian Mahasiddha Virupa,
whom it considers to be the first human to transmit
“Lamrim” (path and result)
teachings. The school takes its name from the
place where its first monastery was established, an
area called Sakya in the province of Tsang. It was
founded in 1073 by Gonchok Gyelpo (1034-1102),
and in later centuries grew to be one of the major
monastic complexes (buildings) in Tibet. The
central meditative practice of the tradition is “lam
bras,” which is a comprehensive, hierarchically
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ordered path to buddhahood, progressing through
stages, each of which requires previous successful
completion of its predecessor. Its philosophy and
practice is based on the Hevajra-Tantra,
particularly its doctrine of the inseparability of
cyclic existence and nirvana. The head of the
order is the Sakya Trinzin or “Thorne Holder” of
Sakya, who is always a member of the “Khon
family.”—Tu ngtt Tay Tang cé nghia 1a “Trudng
phdi Pat Xdm.” Pay la mdt trong ba trudng phdi
mdi cia Phat gido Tay Tang. Trudng phdi nay c6
tr thdi cia Mahasiddha Virupa, ngudi ma trudng
phdi xem nhu 12 ngudi dau tién di truyén gido
phdp dic sic vé “Lamdre” hay gido phdp day vé
“Con dudng va K&t qui.” Trudng phdi mang tén
tif ndi ma tu vién dAu tién clia n6 dugc thi€t 1ap,
viing goi la “Sakya” trong tinh Tsang. Tu vién &y
do ngai Gonchok Gyelpo da sdng 1ap nam 1073,
va nhiéu th€ ky vé sau nay né phat trién thanh ra
co s6 tr vién chinh & TAy Tang. Su tu tap thién
dinh chinh cta trudng phéi 12 “Lam Bras,” tic la
mot hé thdng toan dién c6 thit ty vé con dudng di
dé&n Phat qua, ti€n trién qua nhitng giai doan, mdi
giai doan doi héi phdi hoan tit thanh cong giai
doan trudc. Gido thuy&t va tu tp cla trudng phdi
nay dua vio Hevajra-Tantra, dic biét gido thuyé&t
Ay nhan manh dé&n viéc khong thé tich r&i sanh tir
ra khéi ni€t ban. Gido chd clia gido phdi nay la
Sakya Trinzin hay “Ngudi gitt Ngai” cia truyén
thong Sakya, phdi 1a thanh vién cda gia dinh
“Khon.”

Sakya palace: Thich Cung—The palace, from
which prince Siddhartha went forth to become
Buddha—Cung dién Thich Ca, chinh tor ndi dé
Thdi Ti ST Pat Pa dd ra di tim dao va da thanh
Phat.

Sakya Pandita Gunga Gyeltsen Bel Sangpo
(1182-1251): One of the major figures of the
Sakyapa order of Tibetan Buddhism, renowned
both for his scholarship and his political acumen.
He is viewed by the tradition as an incarnation of
Manjusri. His most influential philosophical work
is his “Treasury of the Knowledge of Valid
Cognition,” which systematizes the thought of
Dignaga and Dharmakirti. He is also the author of
two widely popular works, the “Treasury of Well-
Spoken Advice” and “Differentiation of the Three

Vows. The first is a collection of 457 verses
containing poetic, religious and moral instructions.
And, the second is a discussion of the three main
types of Buddhist vows in the Tibetan tradition: 1)
the Pratimoksa (Pratimoksha) vows of monks and
nuns; 2) Bodhisattva vows; and 3) the vows of
tantric practitioners (Vajrayana vows). He played
a decisive role in Tibetan history when in 1244 he
accepted an invitation to travel to Mongolia to the
court of Godan Khan. The mission was intended
as a formal surrender of Tibet to the Mongols, but
according to traditional Tibetan Buddhism, the
Khan was so impressed by Sakya-Pandita that he
converted to Buddhism and made him his religious
preceptor. They initiated what was called a
“patron-priest” relationship, under which the Khan
would protect Tibet and Buddhism and the Sakya
lamas would serve as chaplains to the Mongol
court. His successor, Pakpa Lodro (1235-1289),
inherited the role of preceptor to the Mongol court
and ruler of Tibet, but Sakya hegemony later
waned along with Mongol power in the 14™
century—MOot trong nhitng nhan vat chinh cla
trudng phai Sakyapa clia Phat gido TAy Tang, ndi
ti€ng vé& ci tai bac hoc va sy hi€u bi€t nhanh
chéng vé chdnh tri. Trudng phdi Sakyapa xem 6ng
nhu 12 hién thin clia ngai Vin Thi. Tdc phdm ndi
ti€ng nhat cla ong 1a “Tang Tri Thdc cda Sy
Nhan Bi€t C6 Gid Tri,” trong d6 6ng hé thdng hda
tu tudng ctiia TrAn Na (Dignaga) va Phdp Xing
(Dharmakirti). Ong ciing 12 tdc gia ctia mot s8 tic
pham ri't phS bi€n nhu “Kho Tang V& Nhitng 15i
Khuyén Hay,” va “Su Phin Biét Gitta Tam
Nguyén.” Tdc phadm diu tién 1a mot suu tap 457
cAu ké gdbm nhitng 15i tho gido huin vé ton gido,
va tdc phim thi nhi ban vé ba loai nguyén ciia
Phit tr: 1) Ba La P& Moc Xoa nguyén cho chu Ting
Ni; 2) B6 Tat nguyén; va 3) nguyén ctia hanh gid Mat
gidgo. Ong déng mot vai trd quyét dinh trong lich
stt Phat gido Tay Tang vao nim 1244 khi Ong
chdp nhin 15i thinh ciu sang triéu dinh Godan
Khan & Méng C6. St mang cia ong nay dudc
xem nhu 13 mot sy hang phuc cia TAy Tang doi
v6i Mong C8, nhung theo truyén thong Phat gido
Tay Tang, Kha Hin Godan rit cdm kich Sakya
Pandita d&€n ndi Kha Han ndy di cdi sang dao
Phat, va phong cho Sakya Pandita 1am gido tho
cho nha vua. Ho bidt ddu cdi goi 12 quan hé
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gitta “Ngudi Bdo Trg va Tang gia,” theo d6 Kha
Hédn sé bdo v& Phat gido TAy Tang va dong
truyén thira clia cdc vi Lat Ma Sakyapa sé& la
nhitng vi tuyén dy cho triéu dinh Mong C3. Ngudi
k€ thira dng 1a Pakpa Lodro, k€ thira vai trd gido
tho su' cho Kha Han Mong C§ trong triéu, va ciing
12 ngudi tri vi xit TAy Tang, nhung quyén linh dao
clia dong truyén thira Sakyapa bi sit gidm khi th&
lyc Mdng C§ suy tan vao thé ky thit 14.
Sakyaputriya (skt): Thich Tt.

1) Buddhist disciples in general: Phat t&¢ néi
chung.

2) Sons of Sakyamuni Buddha—Thich t&
(monks).

3) Buddha’s son: Monk—A person who
understands and practice deeply the

philosophy (teaching) of Buddhism—Con

Phat, chi mdt vi Tang, hoc va thuc hanh gido

1y nha Phat.
Sakya-seed: Ching tG¢ Phat—Thich Ching—
Ching t¢ Thich Ca—The Sakya clan—The
disciples of Sakyamuni, especially monks and
nuns—BO tdc Thich Ca hay nhitng dé t& cula
Thich Ca, dac biét Ia chu Tang Ni.
Sakyasimha (skt): The lion of the Sakyas, i.e. the
Buddha—Thich Ca Su T¢—Su t& Thich Ca, ¥ néi
buc Phat.
Sakya Teacher: Thich Su—Pao Su Thich Ca—
Phat—The Buddha.
Sakya tribe: Bo toc Sakya—Name of a tribe
dwelling in Northern India in which Gotama, or
Sakyamuni Buddha, as prince
Siddhartha—Tén clia mot bo toc tai Bic An trong
d6 C6 Pam hay Phat Thich Ca Mau Ni dugc sanh
ra dudi tén Th4i tit ST Pat Pa.
Sakya Trindzin (tib): Ton Chi trudng phdi DAt
Xam—A Tibetan term for “Throne Holder of
Sakyapa.” This is the head or the highest spiritual
leader of the Sakyapa order of Tibetan Buddhism.
It is also a hereditary position (vi tri thir ty hay
thay truyén lai cho dé tit ctia minh), which is held
by a male member of the “Khon family.” The
“Throne Holder,” Ngawang Gunga
Tekchen Belbar Sampel Wanggi Gyelpo, was
born in 1945 in southern Tibet and at the age of
seven, following the death of his father, became
the forty-first person to assume the position. At the

was born

current

age of fourteen, he fled Tibet following the
Chinese invasion and settled in India, where he
studied with Chogye Trichen Rinpoche (1920 - ).
After completing his studies, he established Sakya
College in India, which has become the cultivating
and training center for the order—TU Bic Phan
ding dé chi “Vi Giit Ngai clia trudng phdi DAt
X4m.” Pay 12 vi lanh dao tinh thin t8i cao clia
trudng phdi Sakyapa clia Phit gido T4y Tang.
DAy ciing 1a vi tri thi ty truyén tir dJi ndy sang
ddi khdc hay cha truyén con ndi, hay thay truyén
lai cho dé t& cia minh, chi dugc gitt bdi nhitng
ngudi trong gia dinh giong ho “Khon” ma thdi. Vi
truyén thira hién tai 12 Ngawang Gunga Tekchen
Belbar Sampel Wanggi Gyelpo, sanh ndm 1945
tai mién Nam T4y Tang, va vao ldc 7 tudi sau khi
cha 6ng qua ddi, da trd thanh vi thd lanh ddi thi
41. Vao lic 14 tudi dao ty khdi xit TAy Tang sau
vu Trung Hoa xdm ling va sdp nhdp Tay Tang.
Ong dinh cu tai An b, tai diy Ong theo hoc vdi
Chogye Trichen Rinpoche. Sau khi hoc xong dng
thanh 13p trudng Pai Hoc Sakya tai An Do, sau
nay trd thanh trung tim gido huin va tu tap cho
trudng phai.

Sal grove: Salavana (skt)—Sa La Lam (rirng cdy
Ta La).

Sal tree: Fan-palm tree—See Sala Tree.

Sala (skt): Sa La—Sala tree—Cay Ta La—The
teak tree—See Sala tree, and Kusinagara.
Saladraradja (skt): Ta La Tho Vuong—See
Kusinagara.

Sala-King Buddha: Phiat Ta La Tho Vuong.
Salaraja (skt): Sa La Vuong—A title of the
Buddha—Danh hi€u ctia Phat.

Salaribhu (skt): Sa La Lé Phit—An ancient
kingdom or province in India, exact position is
unknown—Tén clia mot vuong qudc hay mot tinh
¢6 ctia An D0, ma vi tri chinh x4c khong ai rd.
Sala tree: Ciy Ta la—Buddha Sakyamuni passed
away in a grove of sala trees on the outskirts of
Kushinagar—Pitc Phat nhap Niét Ban tai rirng Ta
La bén ngoai thanh Cau Thi Na—See Kusinagara.
Salatu (p): Unripe (a)—Di thuc (chua chin).
Salavana (skt): Sa La LAm—The forest of sala
trees, or the grove of Sala trees near Kusinagara,
the reputed place of the Buddha’s death—Rirng
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cdy Ta La Song Tho gan thanh Cau Thi Na, noi
ma Ditc Phat ngdi vao giita hai hing ciy rdi thi
tich (thanh Cau Thi Na con cé tén la Giac thanh.
Thanh c6 ba géc nén goi 1a gidc, cling goi 1a nguu
gidc vi cé nhitng cdy Ta La moc song ddi. Sau khi
Buc Phat thi tich thi c6 4 cay khd héo, con lai 4
cdy con tudi)—See Kusinagara.

Salayatana (p): Luc cin—Six of the Ayatana or
sense-bases (eye, ear, nose, tongue, body, and
mind).

Salendra-raja (skt): Sa La Tho Vuong—A title
of Salendra-raja Buddha, or Subhavyuha, father of
Kuan-Yin—Danh hiéu cta ngai Diéu Trang
Nghiém Vuong vi lai thanh Phat c6 danh hi¢u 1a
Sa La Thu Vuong Nhu Lai, ngai cling 1a cha cla
ngai Quan Am.

Salient (a): N&i bac.
Salient characteristic:
quality—Bic tinh ndi bic.
Salila (p): Water—Nudec.
Saliva improving the taste of all food: Nudc
mié€ng dd chit thom ngon—See Thirty-two
auspicious marks.

Salla (p): A dart—Cay lao.

Sallahuka (p): Light (a)—Nhe nhang.
Sallakkheti (p): To observe—Quan sit.

Sallapa (p): A friendly talk—Cudc néi chuyén
than hiru.

Sallikkhati (p): To cut into slices—Cit thanh
tirng 1at méng.

Salty and flavourless: Min lat.

Saluka (skt): X4 Liu Gia—A kind of cooked
liquid food made of lotus roots—MJot loai thuc
phim 18ng 1am bing ré sen.

Salutation (n): Ti€ng chio.

Salutation with joined hands: Anjali (skt)—
Hgp Chudng—See Anjali.

Salutation to the Triple Gem: Panh 1& Tam
Béo.

Salutation to the universal Triratna: Tic
LE—See Nine suitable stages religious
services.

Salute to Patriarchs: L& T3.

Salute (v) respectfully: Khim bdi.

Salute someone: Chao ai.

Salient feature or

in

Salute someone with joined hands: Chap tay
x4 chao ai.

Salute someone respectfully by placing
palms together: Chap tay cung kinh chao ai.
Salute to the three Triratna: L& bdi Tam Bdo.
(By) saluting: Banh I€.

Saluting by asking about welfare (speaking
softly): Phat Ngon Uy Van: T6 15i chao hdi (hdi
tham sdc khde va dn néi nhd nhe)—See Nine
ways of showing respect in India at the Buddha’s
time.

Saluting by bending the knee: Khuit Tat
(nhdn cong dau gdi chio)—See Nine ways of
showing respect in India at the Buddha’s time.
Saluting by bowing the head: Phd Thd Thi
Kinh (cti diu kinh chio)—See Nine ways of
showing respect in India at the Buddha’s time.
Saluting by bowing head with folded hands:
Hdp Chudng Binh Cling (chdp tay ctii dau chao)—
See Nine ways of showing respect in India at the
Buddha’s time.

Saluting by holding high hands: C& Thi Cao
A,p (dua tay 1én cao dé chao)—See Nine ways of
showing respect in India at the Buddha’s time.
Saluting by humbly and submissively
prostrating the whole body on the ground:
Ngii Thé Pau Pia (chao bing cich phi phuc ci
thin ngudi sdt dit—See Nine ways of showing
respect in India at the Buddha’s time.

Saluting by kneeling: Truong Quy (quy gdi dé
chao)—See Nine ways of showing respect in India
at the Buddha’s time.

Saluting by placing two elbows and knees on
the ground: Ngii Luin Cau Khit (chao bing
céch cho hai clii chd va hai dau gdi xuéng da't)—
See Nine ways of showing respect in India at the
Buddha’s time.

Saluting by placing two hands and knees on
the ground: Thii tit C& Pia (chao bing cdch dé
hai ban tay va hai ddu g&i xuéng dat)—See Nine
ways of showing respect in India at the Buddha’s
time.

Salva (skt): T4t La.

1) A country named Salva: Tén cda x& Salva.



3820

2) A tribe inhabiting Bharatavarsha: B toc cu
ngu tai Bharatavarsha.
Salvation (n): Ciu d6—bPo sinh—Saving—
Rescuing—Taking across—See Three equal and
universal characteristics of the one Tathagata (B).
Salvation Army: Quain d6i Ciu T€ (do William
Booth thanh 1dp nim 1865 tai Anh).
Salvation by faith: Cttu d6 bing niém tin—Tha
Luc Téong—Those who trust to salvation by faith,
contrasted with those who seek salvation by
works, or by their own strength—Tong chi cla
nhitng ngudi tin vao tha lyc ma vang sanh, déi lai
véi nhitng ngudi ty citu dd bing stic cla chinh
minh (Ty Luc Tong)—See Pure Land and Pure
Land Sect.
Salvation by observing the five precepts and
doing good deeds: Sy do—Citu do bing cich
hanh tri ngii gidi hay thap thién (sy tu phuéc 1a
viéc thién).
Salvation obtained from another’s strength:
Tha lyc—The saving power of Amitabha—DPudc
cttu d6 bing tha luc hay luc cttu d6 ctia Ditc Phat
A Di ba—See Dual powers (I).
Salvation by personal discipline: Ty Diéu Ty
Tinh Ty P6—The Sravaka and Pratyeka-buddha
method of salvation by personal discipline or
work—Phdp tu hanh cda hai thita Thanh Vian va
Duyén Gidc—See Self-discipline—Self-
purification—Self-release.
Salvation of self by cultivating morality,
meditation and wisdom: Ty lyc—Dung ty luc
dé tu hanh gi6i dinh tué ma ctu do 14y minh—
One’s own strength or endeavours—See Dual
powers (I).
Salvation through the complete removal of
the obstruction of illusion: Chuéng tin gidi
thoat.
Salvation by one’s own strength: Ciu do biing
tuf Iuc (Thién Tong)—See Zen Sect.
Salvationism (n): Gido ly néi vé su citu r6i.

Salvationist (n): Ngudi gidng vé ctu rdi.

Sama (skt): X4 Ma.

1) Calm: Quiet—Yén tinh.

2) Another name for the Bodhi-tree: Mot tén
khéc clia cdy Bo Pé.

3) Samata (skty—Equal—Everywhere the
same—Universal—Without partiality—Binh
ding.

Samacarana (p): Conduct—Céch cu x& (hanh
kiém).
Samacarati (p): To act—To behave—Cu x1i.
Samadapeti (p): To instigate—Xii duc ai lam
viéc gi.
Samadati (p): To accept—Ch4p nhin.
Samadhana (p): Concentration—Su tip trung (tu
tudng).
Samadhi (skt & p): Pidng Tri (tip trung tu
tudng)—Pinh—Concentration—Concentration of
thought—Putting together—Joining or combining
with—The balanced state—Trang théi ctia tAm tru
trén mot d6i tugng duy nhit. C6 ba loai Pinh:
Chuén bi (Parikamma), cin dinh (upacara) va dinh
(jhana hay appana). Py Ia chi thit sdu trong That
Giac Chi.
(I) The meanings of ‘“Samadhi”—Nghia cula
“Pinh’:
Concentration: Tam mudi (ditng moi vong
tudng)—Contemplation on reality—A deep
meditative state—A state of mind in which
the mind is free from distraction and absorbed
in intense, purposeless concentration, thereby,
entering a state of inner serenity—Trang thai
tAim khong bi loan dong—See Seventy-five
dharmas of the Abhidharma Kosa.

One-pointedness of the mind: Tam mudi—

One-pointedness of mind, obtained from the

practices of meditation or the combination of

meditation (Dhyana) and Prajna

(Transcendental wisdom). The state of mental

concentration resulting from the practice of

meditation and contemplation on Reality (the
state of even-mindedness). Samadhi is the
key tool that leads to enlightenment. Samadhi
is a non-dualistic state of consciousness in
which the consciousness of the experiencing

“subject” becomes one with the experienced

“object.” Samadhi straining

concentration on one point, nor the mind is

directed from here (subject) to there (object),
which would be dualistic mode of experience.

To enter samadhi means to attain the state of

absorption of dhyana—Pinh, tdp trung tinh

1)

2)

is neither a
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than vio mot ddi tugng duy nhat, dat dugc do
thyc tAp thién dinh hay su phdi hgp gitta thién
dinh va tri tué¢ Bt nha. Pinh la trang thdi tdp
trung tinh than, k&t qua truc ti€p cla thién va
quin twéng. Dinh 13 cdng cu chinh din t6i
dai gidc. PBinh la trang thdi y thdc phi nhi
nguyén, k&t hgp cd chii thé va ddi tugng.
DPinh ching phdi 12 kém giit tAm tai mot
di€ém, ma ciing khong 13 ddi tAm tir chd niy
dé&n chd khdc, vi 1am nhu vay 1a theo ti€n
trinh cda nhi nguyén. Budc vao dinh 1a budc
vao trang thai tinh tdim. C6 ba loai dinh siéu
nhién.

In Mahayana Buddhism, samadhi designates
equilibrium, tranquility, and collectedness of
mind. It also designates a completely wakeful
total absorption of the mind in itself. It is a
nondualistic state of mind in which there is no
distinction between subject and object, either
inner and outer. There is no mind of the
meditator (subject) that is directed toward an
object of meditation or concentrated on a
point (so-called one-pointedness of mind). In
Zen, the subject and object are one—Trong
Phit gido Pai Thira, “samadhi” chi sy thing
bing bén trong, sy yén tinh va tip trung tinh
than, hay trang thdi tinh tAim hoan toan cda
tinh than, nhung khong mat di y thitc vé hién
thuc. Bay 1a mot trang thai phi nhi nguyén,
ma dic trung clia né 12 moi sy phin biét gitra
chii thé va ddi twgng, bén trong va bén ngoai,
déu bi€n mat. Chi thé va ddi tugng chi 1a
mot.

(II) Categories  of  “Samadhi”—Phan  loai
Samadhi:
1) Three Samadhis: Tam BDinh—Tam Giai

2)

3)

ksk

Thodt—See Three objects of meditation that
lead toward liberation.

See Four kinds of samadhi (T¢ Ching Tam
Mudi).

There are five kinds of samadhi: Ngii Chiing
Tam Mudi—C6é nim loai Tam mudi—See
Five kinds of samadhi.

See Eight factors of Yoga concentration, and
Seventy-five dharmas of the Abhidharma
Kosa.

Samadhi attained by quietly repeating the

name of Buddha: Khiu xung tam mudi (dat
dugc bing cach thAim niém hdong danh cia mot vi
Phat).

Samadhi-bala (p): The power of concentration—
Pinh luc.

Samadhibhala (skt): Chdnh Pinh Lwc—Nhiép
Tam—The power of samadhi—The power of
meditation—Powers of mind-control—The power
of concentration of mind or meditation which
helps destroying confused or wandering thoughts.
The power of abstract or estatic meditation, ability
to overcome all disturbing thoughts, the fourth of
the five powers (bala)—Pinh lyc cla tim hay
dinh lyc thién gitip ta khong 1am 1in ciing nhu
dong rudi. Pinh lyc thién quin c6 thé pha vé moi
loan tudng, mot trong ngi lyc.
Samadhi-bhavana (p):
concentration—Thuyc tip tip trung tu tudng.
Samadhi-bodhi mind: Samadhi-bodhi (skt)—
Tam Ma bDja B6 DPé Tim—A state of
enlightenment in which the mind is free from
distraction, hindrances,
absorbed in intense, purposeless concentration,
thereby entering a state of inner serenity—Trang
thdi gidc ngd trong d6 tim hanh gid thodt khoi
moi loan dong, thodt moi cAu chuéng, tip trung
vao “khdng dinh,” vi th€ ma nodi tim di vio mot
trang thdi yén tinh hoan toan.
Samadhi-bodhyanga (skt): Pinh Gidc Chi—
Dinh  gidc phan—The enlightenment of
meditation, one of the seven bodhyanga, or the
balanced state is one of the most important to the
great enlightenment; for with it, we recognize that
all dharmas are in equilibrium—Pinh gidc phan,
mdt trong that gidc chi, 1A mdt trong nhitng clra
ngd quan trong di vao dai gidc, vi nhd d6 ma
ching ta nhin bi€t dugc sy cin bing cla van
phiap—See Seven bodhyanga.

Samadhi bringing every kind of merit for
one’s adornment: Nhit Thi€t Chiing Diéu Tam
Mudi—Tam mudi mang lai moi cdng ddc trang
nghiém.

Samadhi Buddha on the 1% day of the
month: L& Pinh Quang Phit vao ngay mdng

Cultivation of

free from unclean
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mot—See Ten Buddhas Bodhisattvas
connected with the ten fast days.

Samadhi of complete extinction of sensation
and thought: Diét Tho Tudng Pinh—Diét Tan
Pinh—A samadhi in which there is complete
extinction of sensation and thought, one of the
highest form of meditation (kenosis), resulting
from concentration—Pinh Tam mudi, 1lam cho
tAm va tAm s& cla Luc Thic dip tit hoan toan
nhitng cdm tho va suy tudng. Pdy 1a mot trong
nhitng phuong thifc thién cao nhit din t&i dinh
tAm (tAm y khong nhiém khong nuong vio mot
cdnh nao, khong tudng dng v4i modt phdp nao.
bay 1a phép dinh cia bac Thianh. Khi vao phép
ndy thi tAm tri vudt t6i cdi vo sic gidi, trudc khi di
vio cdi Phi Tudng Phi Phi Tudng Pinh, rdi dic
qud Phat va nhap Ni€t Ban)—See Four formless
jhanas.

Samadhi of complete freedom: Thanh Tinh
Giai Thodt Tam Mudi—A samadhi free from all
impurity and in which complete freedom is
obtained—Tam mudi s khong c¢6 6 nhiém, thodt
ly moi hé luy rang budc, va hoan toan thanh thidn
tu tai.

Samadhi as the Dharma-nature: Phdp tdinh
tam mudi.

Samadhi of emitting lights: Phong Quang Tam
Mudi—A samadhi in which all kinds and colours
of light are emitted, one of the one hundred eight
kinds of samadhi—MJot trong 108 loai tam mudi,
tam mudi phéng ra 4nh hao quang nhiéu mau sic.
Samadhi of emptiness: Khong tam mudi—To
empty the mind of the ideas of me and mine and
suffering, which are unreal—Thim dinh vé 1&
khong—See Three samadhis.

Samadhi which enables to manifest in all
forms of physical body: Hién nhit thi€t sic
than tam mudi.

Samadhi entered into by the Buddha: In
which he emitted flames to overcome a poisonous
dragon—HJ4a diém tam mudi.
Samadhi-equilibrium: Tam Péng Tri.
Samadhi free from all doubt: Tdn nghi tam
mudi.

Samadhi free from receptivity of things: Bit
Tho Tam Mudi—In the Lotus Sutra, Chapter 25,

or

the Infinite Resolve Bodhisattva obeying the
Buddha’s commands, offered Kuan-Yin a jewel-
garland, which the latter refused saying he had not
received the Buddha’s command to accept it. This
attitude is attributed to his free from receptivity of
samadhi, the samadhi of utter “voidness” or
spirituality—Trong phdm 25 Kinh Phdp Hoa, Ngai
Vo6 Tan Y B Tat thira ménh Phit trao cho Ngai
Quin Am mét trang biru hoa, nhung Ngii Quén
Am khong dam nhan, néi ring chua c6 ménh
Phat. Thdi do ndy gép phin cho viéc “BAt Tho
Tam Mudi” hay “Tat Canh Khong” clia Ngai.
Samadhi of great compassion: Pai Bi Tam
Mudi—The samadhi of great pity, in which
Buddhas and bodhisattvas developed their great
pity. The samadhi in which Vairocana evolves the
group and it is described as the "mother of all
Buddha-sons.”—Tam mudi cla long dai bi, qua
d6 chu Phat va chu B Tat phat tri€n long dai bi
cta ho.

Samadhi of great pity: Pai Bi Tam Mudi—See
Samadhi of great compassion.

Samadhi of ignorance: Si BDinh—The samadhi
of ignorance, i.e. without mystic insight—Phép
thién dinh 4m muoi, ching nhitng khong gitip tri
hué¢ phat trién, ma con 1am cho tAm tri thém mdJ
t01 khong t6 ngo.

Samadhi of impartial mind: Binh ding tam
mudi—A meditation to develop the impartial
mind—Thién dinh phét trién tAm binh ding.
Samadhi-Isvara Bodhisattva: Dinh Ty Tai

Vuong—See Twenty five Bodhisattvas who
protect all who call Amitabha.
Samadhi-karma: Chdnh Pinh Nghiép—

Concentration upon the eighteen vows of
Amitabha and the Western Paradise, in repeating
the name of Amitabha—Thuén theo 18 161 nguyén
ctia Phat A Di Ba va ¢6i TAy Phuong Cuc Lac ma
nhAt tAim chuyén niém hdng danh ctia Ngai.
Samadhikkhanda (p): Nang cao tim dinh.
Samadhi-King Bodhisattva: Tam Mudi
Vuong—See Twenty five Bodhisattvas
protect all who call Amitabha.

Samadhi Light Buddha: Phat Binh Quang.

Samadhi of the light of truth: Phip Quang
binh—beén chin ly—Samadhi the light of Truth,

who
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that of the bodhisattva in the first stage—Bo Tat
so dia chitng ddc phép ndy thi c6 thé phéng ra tué
quang (phdp quang dinh).

Samadhi of limitless perception: Thic Vo
Bién X1t Binh—See Samadhi of the nine degrees.
Samadhi of the Lotus: Saddharma-pundarika-
samadhi (skt)—Phdp Hoa Tam Mudi—The
contemplation of the Lotus, the samadhi which
sees into the three dogmas—Phdp nhit thuc cda
ly tam d&€ vién dung, vi nhy mot bong sen (thau
hét cdc phép ma quy vé thuc tuéng).

1) The dogma of unreality or the noumenal:
Khong PE—Ly “Khdng tuéng”.

2) The dogma of dependent reality or
phenomenal: Gid PEé—Ly “Gia tuéng”.

3) The dogma of transcendence or the absolute

which unites both noumenal and phenomenal:

Trung PE—Ly “Thuc tuéng”.
Samadhimada (skt): Rugu tam mudi (tam mudi
tiru)—Liquor of samadhi.
Samadhi mara: Tam Mudi Ma—Samadhi mara,
one of the ten maras who lurks in the heart and
hinders progress in meditation, obstructs the truth
and destroys wisdom—MGdt trong thip ma An nip
trong tAm lam chudng ngai ti€n bo trong thién
dinh, 1am can tr§ chian 1y va phd nat tri tué.
Samadhi of manifestation of physical body
in all forms: Hién nhAt thi€t sic thin tam muoi.
Samadhi of the nine degrees: Ciru Thi B¢
Pinh.
1-4)Four dhyanas: Td¢ Thién Dinh—Tg¢ Thién

Thién—See Four dhyana heavens.
5-8) Four formless: Four realms beyond form—Tu
Vo Bién Xt—Tu Vo Bién Xt Dinh—T& Vo
Sic Pinh—See Four formless heavens.
The samadhi beyond sensation and thought:
V6 Tho Tudng Pinh—Chi tifc nhit thiét tho
tugng dinh.
Samadhi of no-mark: V6 Tuéng Tam Mudi—
To get rid of the idea of form, or externals—Thim
dinh vé 1& khong c6 tuéng—See Three samadhis.
Samadhi on no-thought: The samadhi in which
active thought has ceased—Vo6 tAm tam mudi.
Samadhindriya (skt): Mediatation as the root of
all virtue—Faculty of concentration—Binh cin—
See Twenty two roots.

9)

Samadhi of one mark: Nhit Tuéng Tam
Muoi—The Samadhi of One Mark and the
Samadhi of One Conduct—The Master added,
“All of you Good Knowing Advisors should purify
your minds and listen to my explanation of the
Dharma. If you wish to realize all knowledge, you
must understand the Samadhi of One Mark and
the Samadhi of One Conduct. If you do not dwell
in marks anywhere and do not give rise to hate
and love, do not grasp or reject and do not
calculate advantage or disadvantage, production
and destruction while in the midst of marks, but
instead, remain tranquil, calm and yielding, then
you will have achieved the Samadhi of One Mark.
In all places, whether walking, standing, sitting or
lying down, to maintain a straight and uniform
mind, to attain the unmoving Bodhimandala and
the true realization of the Pure Land. That is
called the Samadhi of One Conduct. One who
perfects the two samadhis is like earth in which
seeds are planted; buried in the ground, they are
nourished and grow, ripening and bearing fruit.
The One Mark and One Conduct are just like that.
Now, I speak the Dharma, which is like the falling
of the timely rain, moistening the great earth.
Your Buddha-nature is like the seeds, which
receiving moisture, will sprout and grow. Those
who receive my teaching will surely obtain Bodhi
and those who practice my conduct certainly
certify to the wonderful fruit. Listen to my verse"

The mind-ground contains every seeds;

Under the universal rain they all sprout

Flower and feeling-Sudden

Enlightenment

The Bodhi-fruit accomplishes itself.”
Theo Kinh Phdp Bédo Pan, Phdm thd Mudi, Luc
T8 nhin vdi ti ching ring—According to the
Dharma Jewel Platform Sutra, Chapter Tenth, the
Sixth Patriarch told the assembly: “Cdc thi€én tri
thitc! Cdc 6ng mdi ngudi nén tinh tAm ling nghe
t6i n6éi phdp, n€u mudn thanh tyu ching tri phii
dat dugc nhdt twéng tam mudi va nhat hanh tam
mudi. N&u & tdt cd chd ma khong tru tudng, &
trong tudng kia, khong sanh yéu ghét, cling khong
thi x4, ching nghi cdc viéc lgi ich, thanh hoai,
van van, an nhan diém tinh, hu dung dam bac, day
goi 12 nhat tuéng tam mudi. N&u & tit cd chd di,
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diéng, nim, ngdi thudn mot tryc tim, khong dong
dao trang, chon thanh Tinh d9, diy goi 12 nhit
hanh tam mudi. Néu ngudi di hai tam muoi nay
nhur da't da c6 chita hat giéng, nudi dudng 16n 1én,
thanh thuc dugc hat kia, nhit tuéng, nhit hanh
ciing lai nhu th€. Nay t6i néi phdp vi nhu khi mua
udt khip cd qud dat, Phat tanh clia cdc 6ng vi nhu
hat giong gip dudc su thim uSt ndy thdy déu phat
sanh, nuong 15i chi day clia t6i, quyét dinh dudc
B6 Dé, y theo hanh cia tdi, quyét dinh ching
dudc diéu qud, hay nghe tdi ndi ké:
“PAt tAm chifa hat giong,

Mua rudi thdy ndy mam,

D6n ngod hoa tinh rdi,

Qua B6 Bé tu thanh.”
Samadhi of One Mark and the Samadhi of

One Conduct: Nhiat Tudng Tam Mudi Nhat
Hanh Tam Mudi—See Samadhi of One Mark.

Samadhi (by which) the origin and end of
all things are seen: Bdo Tich Tam Mudi.
Samadhi out of balance brings much
reverie: Trong dinh hay nh6—See Ten states of
Feeling Skandha.
Samadhi-Parikkhara:
mindfulness.

Foundations of
Samadhi of precious place: Bio Xi& Tam
Mudi—The samadhi of the precious place, the
ecstatic trance of sakyamuni by which he
dispensed powers and riches to all beings—Phat
Thich Ca Mau Ni try vao tam mudi ndy va tir 6
Ngai bd thi tién tai cdng ditc cho ching sanh.
Samadhi of purity and freedom: Thanh Tinh
Giai Thodt Tam Mudi—A samadhi free from all
impurity and in which complete freedom is
obtained—Tam mudi s§ khong c6 6 nhiém, thoat
ly moi hé luy rang budc, va hoan toan thanh thdn
tu tai.

Samadhi-raja-candrapradipa-Sutra: Nguyét
biang Tam Mudi Kinh—The sutra mentioned a
dialogue between a young person named
Candragupta and the Buddha Sakyamuni. In which
the Buddha taught about “Emptiness or Sunyata”
in all things. The sutra also emphasized on the
essential identity of all things, everything exists
without its own reality, it is like a dream or
illusion. To realize this means to reach the realm

of enlightenment. The sutra was translated into
Chinese by Narendrayasas—Kinh ghi lai mot
cudc d6i thoai giita mot ngudi tré tudi tén la
Nguyét Bang va Biac Phit Thich Ca, trong dé
Ditc Phat chi bay cidch quin tinh “Binh Ping”
cho tit cd moi vat. Kinh cling nhan manh vé ban
chi't ddng nhit clia moi su vat, moi vat tdn hitu
déu khong c6 thyc thé, gidng nhu gidc chiém bao
hodc nhu 4o tudng. Nhan chan dugc nhu vay Ia
dat t6i canh giGi gidc ngd vdy. Kinh duge Ngai Na
Lién Pé Da X4 dich sang Hén tu.
Samadhi-raja-Sutra (skt): Sutra of the King of
Concentration—Kinh Nguyét Pdng Tam Mudi
(Tam Mudi Vuong kinh)—A Mahayana Sutra, of
which teaching is related to that of the
Prajnaparamita-Sutra, and deals with the essential
identity of all things—Kinh dién Dai thira, noi
dung ctia né gan nhu Bdt Nhd Ba La Mat Pa, ban
v& ban chit ddong nhat clia van hitu.

Samadhi of reality: Thyc Tuéng Tam Mudi—In
which the unreality of the phenomenal is
realized—Thién dinh vé ly khong dé dat dugc
tinh khong thuc clia hién tugng.

Samadhi for realizing that the nature of all
Buddhas is the same: Nhit Tuéng Tam Mudi—
A state of samadhi in which hate and love,
accepting and rejecting are repressed, and in
which the mind reaches an undivided state, being
anchored in calm and quiet—Nhit Hanh Tam
Mudi hay Chan Nhu Tam Mudi.
Samadhi-Samapatti-Kusalata: Skilfullness in
entering into concentration, in remaining in it, and
in arising from it—Thién x40 nhap va ra khéi Tam
Mudi.

Samadhi-sambodhi: Binh—Power to keep the
mind in a given realm undiverted—Kha ndng giit

tim tdp trung chuyén chi—See Seven
Bodhyangas.
Samadhi-Sambojjhanga: Concentration as

Factor of Enlightenment—B6 Dé& Phin—See
Seven Bodhyangas.

Samadhisati (p): To command—Ra 1énh.
Samadhisukha (skt): Lac Tam Mu6i—The bliss
arising from a concentrated state of mind. Those
who have not yet been able to rise to the rank of
Bodhisattvahood are too deeply drunk with the
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beatitude of a samadhi, forgetful of the outside
world where so many unenlightened ones are
waiting for emancipation. This class of self-
complacent Buddhists is severely indicted by the
Buddha—Hanh phiic khdi sinh tr trang thdi tip
trung ctia tAm. Nhitng vi chua c6 thé 1én d€n hang
B6 Tat thi qudé mé dim vao hanh phic clia Tam
Mudi va quén mat th& gidi bén ngodi ma tai day
c6 rat nhiéu chiing sanh chua gidc ngd dang mong
cho sy gidi thodt. Loai ngudi theo Phat gido tu
min nay thudng bi Pitc Phat 1én 4n nghiém khic.
Samadhi of the summit of contemplation:
Quédn Pdnh Tam Mudi—The peak whence all the
samadhis may be surveyed—Tam mudi dat dugc
trong thién quan.

Samadhita (skt): Ping DAn—Tam Ma Hé Pa—
Body and mind both fixed or concentrated in
samadhi—Tén ctia mot loai dinh, ma khi nhdp
vio thi cd thin 14n tAim déu chuyén chi tao nén
su an hoa, binh ding clia than tAm.

Samadhi on the three subjects: Tam Tam
Mudi.

1) To empty the mind of the ideas of me and
mine and suffering, which are unreal: Khong
Tam Mudi—Th4im dinh vé 1& khong.

To get rid of the idea of form, or externals:
Vo Tuéng Tam Mudi—Thim dinh vé 1&
khong c6 tuéng.

To get rid of all wish or desire: Nguyén Tam
Mudi—Th4&m dinh vé 1& khong nguyén cau.
Samadhi on the unreality: The samadhi which
regards the ego and things as unreal—Khéng Tam
Mudi, loai tam mudi xem cdi ngd va van hitu
khong c¢6 thét tanh.
Samadhi-Vipphara-Iddhi: The
penetrating Concentration—Pinh Luc.
Samadhi of vow: To get rid of all wish or
desire—Nguyén Tam Mudi—Thim dinh vé 1&
khong nguyén cAu—See Three samadhis.
Samadhi of the water wheel: Thiy Ludn Tam
Mu6i—One of the five samadhi wheels. Water is
fertilizing and soft, in like manner the effect of
this samadhi is the fertilizing of good roots, and
the softening or reduction of ambition and pride—
Thiy Ludn Tam Mudi 12 mot trong Ngii Luin
Tam Mudi. Thd nude cong ddc dinh thiy 1am cho
tam dugc rudi nhuin, thién cin ting trudng. Cling

2)

3)

power of

cich 4y (do dic tam mudi ndy) ma thin tAm nhu
nhuyén, ch& phuc dugc tham vong va cao man ma
thudn theo thién phdp—See Five wheels.
Samadhi of the wind-circle: Phong Ludn Tam
Mugi—One of the five kinds of contemplation of
the five elemens, the contemplation of the wind or
air—Mot trong Ngii Ludn Tam Mudi hay Ngi
Luan Qudn, quan vé tri tué nhu sy chuyén dong
cia gi6 1am di chuyén va phd sach su vat, ciing
nhu vay tri tué thdi d&€n dau phién nio tic thdi bi
phd sach dén d6.

Samadhi wisdom: Pai Lién Hoa Tri Hué Tam
Ma bia Tri—The wisdom of the great lotus, the
penetrating wisdom of Amitabha Buddha—Diéu
Quén Sat Tri cia Dirc Phat A Di Pa.

Samadhi of without debate: V6 Tranh Tam
Mubi—The samadhi in which there is an absence
of debate or disputation or distinction of self and
other—Tam mudi trong d6 khdng cé sy tranh ludn
giffa ta va ngudoi.

Samadhi of all wonderful merits: Nhit Thiét
Ching Diéu Tam Mudi—The samadhi, which
brings every kind of merit for one’s adornment—
Tam mudi mang lai moi cong difc trang nghi€ém.
Samadiyati (p): To take upon oneself—Pam
nhén lam viéc gi.

Samagama (p): Assembly or Association.
Samagriya (skt): Totality—Hoa hdp tinh—See
Twenty-four non-interactive activity dharmas.
Samahanati (p): To hit (to sound a musical
instrument)—Cham (khai dan).

Samahita (skt): Collected state of mind—See
Samadhi.

Samajatika (p): Of the same caste (a)—C6 cling
mot giai cap.

Samakaddhati (p): To abstract—To pull along—
Rit 14y (khong c6 phép).

Samakhya (skt): Ki€n Gidi—Comprehension—
Understanding.

Samala (p): Impure (a)—Contaminated—Nhiém
truge.

Samana (p): Monk—Sa mon—An si.
Samana-acalo (p): The unshakeable ascetic—
Bat Pong Sa Mon—See Four types of persons
(E).
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Samana-arthata (skt): Pdéng Su—Pdng Su
Nhi€p—Sharing the same aim—Having the object
or aim—Holding
extremes—Working together—Engaging in the
same work—Cooperation, or comaradeship and
accommodation—Like work—Sharing a common
aim—Cooperation with and adaptation of oneself
to others, to lead them into the truth—Tuy sy wva
thich ctia chidng sanh ma cliing hgp tdc lam viéc
v6i nhau dé gitp din dit ho di vao chin ly—See
Four elements of popularity.

Samanantara (skt): immediate (a)—Just after—
Nearest—Theo lién sau—Immediately continuous
to or following—Immediately behind or after.
Samanantara-hetu (skt): Thd P& Duyén—bé
V6 Gidn Duyén—Condition governing the
succession of events—Piéu kién diéu dong su

the middle between two

dién ti€n cla cic su kién—See Four causations.
Samanantara-pratyaya (skt): Pdng Vo Gidn
Duyén—Immediately contiguous circumstances—
An immediate circumstance.

Samana-phala (skt): Fruits of Monkhood—Four
supermundane fruitions: Stream-entrance, Once-
returner, Non-returner, and Perfect Holiness—
Qua vi clia ngudi xuit gia. T¢ Thinh Qui: Dy
Luu, Nhat Lai, Bat Lai, vA4 A La Héan (Toan
Thanh).

Samana-sukhumalo (p): The subly-perfect
ascetic—Di€u Thién Sa Mon—See Four types of
persons (E).

Samanera (p): That La Ma Na Lac Ca—That Ma
Na Y Lac Ca—That La Ma Ni La—Sa Di.

1) A novice who keeps the precepts but who has
not yet achieved full ordination to the rank of
Bhikkhu by the ceremony of Upasampada: Vi
mdi tu, gilttr gidi nhung chua dudgc cho tho gidi
cu tic cia Ty Kheo.

A male observer of the minor commandments
(cdc gi6i khinh). Sramanera is the lowest rank
of a person cultivating the way. He must keep
properly ten precepts: Ngudi nam mdi tu, con
dang tap git nhitng gidi khinh va mudi gidi sa
Di.

A Zealous Man who zealously listen to the
instructions of great monks: Can Sdch Nam—
Ngudi nam cin cli chim ging tuin theo 15i
chi day ctia cdc bac dai Tang.

2)

3)

One who seek rest: Ngudi tu hanh ciu tich
tinh vién méan.

One who seeks the peace of nirvana: Cau
Niét Ban Tich.

Samaneri (p): A female apprentice of a nun—Sa
Di Ni—A female observer of the minor
commandments (cdc gidi khinh). A female
religious novice who has taken a vow to obey the
ten commandments—NT tu mdi gia nhdp gido
doan Phit gido, ngudi tri gitt mudi giGi khinh.
Samaneti (p): To bring together—Nhém lai (hop
lai vGi nhau).

a)

b)

Samanna (p): Designation (n)—Su bd nhiém.
Samanta (p):

1) Entire (a): Toan thé.

2) Everywhere: Nhat Thiét X.
Samantabhadra (skt): Phé Hién B Tat—
Universal Virtue—One of the five Dhyani-
Bodhisattvas—The All-Compassionate One of
Perfect Activity. “He Who Is All-pervadingly
Good” “He Whose Beneficence Is
Everywhere.” One of the most important
bodhisattvas of Mahayana Buddhism. He also
embodies calm action, compassion, and deep-
seated wisdom. He is venerated as the protector of
all those who teach the dharma and is regarded as
an embodiment of the wisdom of essential
sameness and difference. He often appears riding
a white six-tusked elephant (the elephant being
noted for its tranquility and wisdom) with Manjusri
(Manjushri) on the right side of Sakyamuni. He is
also called Universal sagacity, or lord of the
fundamental law, the dhyana, and the practice of
all Buddhas. He represents the fundamental law,
and is the patron of the Lotus Sutra and its
devotees, and has close connection with the Hua-
Yen Sutra. His region is in the east. An important
figure of the Mahayana Buddhism. As a
Bodhisattva in early Mahayana texts, he is said to
be the protector of those who propagate the
Dharma, and he often portrayed with Vairocana.
Iconographically, he is often shown riding on a
white elephant with six tusks, and he commonly
holds a lotus, a wish-fulfilling jewel, or a scroll. In
Vajrayana he is often said to be the “primordial
buddha” (Adi-Buddha) and the embodiment of the
“truth body” (Dharma-kaya). In tantric depictions,

or
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he has dark blue skin (symbolic of emptiness) and
is commonly shown in sexual embrace with his
consort Samantabhadri—Bd T4t Toan Thién hay
Toan Phiic. Mot trong nhitng bd tit chinh clia
trudng phdi Phat gido Pai thira. Ngai con 1a hién
than cda difc trim tinh, 1ong thuong x6t va tri hué
sdu xa. Ngai dugc siing kinh nhu ngudi bdo ho cho
tdt cA nhitng ai truyén ba Phat phdp va dugc coi
nhu 13 hién thin ctia tri ning ddng nhat, tic 1a
hi€u dugc sy ddng nha't giita cdi giong nhau va céi
khac nhau. Ngai thudng cdi voi tring sdu nga (voi
tugng trung cho stic manh cda tri tué), xuat hién
cing ldc v6i B6 tat Vin Thi bén canh (phai) Phat
Thich Ca. Ngai cling con dugc goi 1a Tam Man
Bat Pa La, tiéu bi€u cho “Ly,” ngai ciing 13 vi
bdo hd Kinh Phdp Hoa va nhitng ngudi hanh tri
kinh nay; ddng thdi ngai ciing c6 lién hé mat thiét
v6i Kinh Hoa Nghiém. Ngai ngu tai phia dong vi
tru. Mot hinh dnh quan trong trong Phat gido Pai
Thira, mdt vi B6 Tit trong cdc kinh dién Pai
Thira, ngudi néi ngai 1a vi B tdt bio vé nhitng ai
hoing tri Phat phdp, va ngudi ta thudng vé& ngai
ciing v6i Pitc Pai Nhat Nhu Lai. Vé Ti€u Tugng
Hoc thi ngai thudng dugc v& cdi voi tring c6 sdu
nga, va tay ngli thudng cAim mot bong sen, mot
vién ngoc bdo chau mani (ngoc udc toai nguyén),
va mdt cudn gidy. Trong Kim Cang Thira, ngudi ta
thudng coi ngai nhu mot vi “A P& Phat” va héa
than cda “Chan Than Phit.” Trong nhitng biic hoa
Mat gido, ngai c6 nudc da xanh ddm (ddu hiéu
cla tdnh khong) va thudng dugc hoa trong tu thé
om vi phdi ngiu Phd Hién Nit (Samantabhadri)—
See Two attendants (C), Fifteen bodhisattvas who
represent the Buddha’s dharmakaya, or spiritual
body; wisdom in graciousness and a pierce or
angry form against evil (II).

Samantabhadra’s Admonition: K& Phd Hién
Kinh Chung.

Samantabhadra Bodhisattva (skt): Universal
Sage Bodhisattva, the symbol of virtue—Phd Hién
Bo6 Tat (bi€u tugng cia ditc hanh, hién lam Bo
Trich Kim Cuong Minh Vuong). Pay 1& mdt trong
tim Kim Cang Vuong hay Kim Cang Ho B tit
cho Phat Ty L6 Gid Na—This is one of the eight
diamond-kings, or Bodhisattvas as guardians of
(Pai  Nhyt Nhu  Lai)—See
Samantabhadra, Eight diamond-kings, and Twenty

Vairocana

five Bodhisattvas
Amitabha.

Samantabhadra Bodhisattva on 14™ day: L&
Ph& Hién Bd T4t vao ngay 14—See Ten Buddhas
or Bodhisattvas connected with the ten fast days.
Samantabhadra Buddha (skt): PhS Quang
Phat.

Samantabhadra’s ten vows: Phd Hién Hanh
Nguyén—PhS Hién Thap Nguyén (mudi hanh
nguyén ctia Bd Tit Phd Hién)—Bodhisattva
Samantabhadra’s ten vows—Phd Hién Thap Gia
Kinh:

1) First is to worship and respect all Buddhas—
Nhiit gid 1€ kinh chu Phit: By the vow to pay
reverence to all the Buddhas is meant that a
Bodhisattva will pay to an
inconceivable number of Buddhas in the past,
present and future with his pure body, speech
and mind. He will salute every one of them
without feeling fatigue until the end of the
universe—Ld&i nguyén dinh 1& hét thdy chu
Phat c6 nghia 13 dinh 1& vd s& chu Phat trong
ba ddi qua khw, hién tai va vi lai. bay la
niém tin sdu xa cda vi B6 T4t va ngii cAm
thy nhu ldc ndo ngai cling dang & trudc mit
chu Phat va danh 18 biing ca than, khiu va y
clia ngai. Ngai s& ddnh 1€ tirng Ptc Phat
khong mét mdi cho dén khi tin cling vil try.
Second is to make praise to The Thus Come
Ones—Nhi gid xung tdn Nhu Lai: By the vow
to praise all the Tathagatas is meant that a
Bodhisattva always  praise an
innumerable number of Tathagatas in the
past, present and future. A Bodhisattva will
present himself before each one of these
Buddhas with a deep understanding and a
clear perception. The ocean of merits of the
Tathagata will then be praised with an
exquisite and eloquent tongue, each tongue
expressing a sea of inexhaustible voices, and
each voice articulating a sea of words in
every form possible. A Bodhisattva wi