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INTRODUCTION

Mr. Ngoc Tran has assembled and defined in this dictionary words and terms which are
authentic and traceable to the original canonical sources. He has spent almost two decades
reading and studying voluminous Buddhist material and in writing this book. He has
arranged this text of over 5,000 pages, in Vietnamese and English, in a manner
understandable to the average reader and student of Buddhism.

In the myriad of documents, books and records of the Buddha’s talks, there are no
words written by the enlightened one called Sakyamuni Buddha during his forty-five years
of walking and teaching in northeast India. He spoke his messages of living a life of loving-
kindness and compassion to kings, high intellectuals and the poor and ignorant, and their
gaining the wisdom to achieve salvation from the rounds of birth and death, and for each
person to lead others to achieve that wisdom. Texts written in the Pali and Sanskrit
languages purport to contain the teachings of this Sixth Century, Before Common Era
(B.C.) Indian enlightened one.

The author, Ngoc Tran, is a meticulous researcher in the literary sense. His exploration
into ancient Sanskrit and Chinese references was demanded of him in compiling this
dictionary. Tran has reached back into reliable texts translated from the Agamas in Sanskrit
and the Nikaya in Pali. He is a serious Buddhist devotee, householder and one who
practices his religion to the extent which he lives it — with happiness and serious simplicity.

The reader who already has some knowledge of the Buddhist doctrine will find herein
definitions which can further improve her/his understanding. As with any literary work of
this nature, the primary objective of the author is to be concise, yet thorough and steer
away from the pedantic. The middle path is, of course, to define a complex system such as
Buddhism in terms appealing and understandable to the novice as well as those highly
informed. Tran’s technique of both style and content accomplish this, I believe, in all
respects.

The style of this author’s descriptions temper the material content in such a balanced
fashion to remove any questionable conflicts which are known to the Enlightened One’s
teaching. This author’s definitions are factual and need no further details to exemplify or
extend meanings to be understood. The descriptions are arranged in a well-ordered
fashion, linking the factual, down-to-earth meanings common-place in Buddhist doctrine.

The author explains those collected beliefs of the Buddha as found in the Sutras
(Canonic body) and the liturgically accepted comments (the Sastras), covering firstly the
profound points of view of human life. Mr. Tran describes the Buddha’s training as a yogi
with his teachers, his marvelous transition to enlightenment and the lessons on “The
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Middle Way” to his firsts five disciples(Turning the Dharma Wheel in Deer Park, directly
after his enlightenment.)

The doctrines to be understood by every seeker of this great religion are described
clearly, with documentation referring to original Pali and Sanskrit written records. The
reader find’s herself/himself immersed in the profound descriptions of the Buddha’s
fundamental teachings, e.g. The Eightfold Path, Four Noble Truths, Prajna Paramita (Six
Ways to Wisdom), Karma, re-birth, Nirvana, Conditioned Beginnings, the Doctrine of No-
Soul and the Setting—up of Mindfulness.

The factors of style and content which set this work above other like texts, are terms
first defined in Vietnamese with English immediately following. I personally find this
helpful in describing the phrases I use in my Dharma talks I give at my pagoda. This
publication will be a great help to those many Vietnamese in temples in the United States
at lectures and study groups in order to have a better understanding of the Dharma.

My personal congratulations go to Ngoc Tran for this product of his laborious, detailed
and extensive work in giving us critical descriptions and highlighting details of the beliefs,
teachings and practices of Sakyamuni Buddha.

Most Venerable Thich An-Hue
Dr. Claude Ware, Ph.D.
25 June 2007
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LOI GIOI THIEU

Ong Thién Phiic Tran Ngoc da thu thap va dinh nghia trong bo tir dién nay nhitng tit ngit
Phit Gido chinh thdng c¢6 thé dugc tim thiy trong cdc ngudn kinh di€n nguyén thily. Trong
gan hai thip nién 6ng da day cong hoc hdi va nghién citu hau hét kinh dién Phat gido d€ viét
nén bd sich nay. Ong da sip x&p trong bod sach day trén 5.000 trang v4i hai ngdn ngit Anh va
Viét bing mot phuong céch that d& hi€u véi doc gid va sinh vién Phat gido trung binh.

Trong vo sd tai liéu, sdch v8 va nhitng ghi chép vé nhitng bai thuyét gidng clia Piic Phat,
khdng ¢6 mdt chit ndo dugc chinh PaAng Gidc Ngd Thich Ca Mau Ni viét lai trong sudt 45
ndm chu du holing hod cia Ngai trén khip mién Dong Bic An D6. Ngai chi don thudn thuyét
gidng va glti nhitng thong diép vé cudc song tir bi d€n cdc vi qudc vuong, cic thic gid, va
dén ca nhitng ngudi ciing dinh ngu mudi d€ ho cé dugc cdi tri tué gidi thodt khdi vong luan
hdi sanh ti¥, cling nhu cho tirng ngudi mot c6 dudc kha ning din dit ngudi khdc dat dugc tri
tué. Nhitng sdch v3 Phat gido dugc viét bing ti€ng Nam Phan va Bic Phan déu dugc viét véi
ndi dung chita dung nhitng 13i day cia Pang Gidc Ngo vao th€ ky thit 6 truée Tay Lich.

N6i theo nghia vin hoc, tic gid Thién Phic Tran Ngoc 13 mot nha nghién citu that ti mi.
Su nghién citu vé& nhitng c8 ngit Nam Phan, Bic Phan va Han ngit 1a mot doi hdi phai c6 khi
vi€t bd Tu Pién Phat Hoc Anh-Anh-Viét nay. Tdc gid Thién Phic Trin Ngoc di tim dén
nhitng vin ban rat ddng tin cdy dudc dich ra tif nhitng bd kinh A Ham tir ti€ng Bic Phan va
nhitng bd kinh khdc dugc viét bing ti€ng Nam Phan. T4dc gid Thién Phic Tran Ngoc 12 mot
Phat tf thudn thanh va nghiém tdc, ngudi da tu tip va sdng v6i nhitng gido thuyét clia Ditc
Phat véi sy binh di ma hanh phic va nghiém tic.

Vi doc giad dd c6 mot it kién thitc vé Phat gido sé tim thdy trong bd tu di€n nay nhitng
dinh nghia c6 thé 1am ting thém kié&n thitc cho chinh minh. Ciing nhu v6i bat cit tdc phim
vin hoc nao, muc tiéu chinh cda tdc gid 1a vi€t lai nhitng gido thuy€&t ciia Pic Phat that chinh
xdc, thit @y dd, va tranh xa 16i vi€t md pham mot cdch kho khan. Di nhién con dudng Trung
Pao phdi dugc dung dé dién td mot hé thdng phic tap vé Phat gido d€ 1am d& hiéu cho ci
nhitng ngudi so cd 1an nhitng ngudi di hi€u bi€t nhiéu vé Phat gido. Toi tin vé moi khia
canh, vé ca thé cich 14n ndi dung, tic gid Thién Phic Trin Ngoc di dat dugc ky thuat dién
datnay.

Phuong cdch dién t4 cla tdc gid Thién Phic Tran Ngoc vé ndi dung clia tai liéu that quin
binh d&€n ndi khong con van dé gi nita d€ thic mic vé nhitng gido thuyét clia Pang Gidc
Ngo. Nhitng dinh nghia clia tdc gid thudng dua trén sy kién that va khong cin thém thit chi
tit hay thi du, hay gidng bay thém vé nghia 1y dé dugc d& hi€u. Sich dugc sip x&p c6 thi
tu, lién k&t sy kién dén tin goc r&, hay nhitng chAm ngon binh thudng vé gido 1y.

Téc gid gidi thich vé nhitng tin diéu suu tip dudc tir nhitng 13i day clia Pirc Phat dugc tim
thay trong cdc kinh dién va nhitng luin dién da dugc chdp nhan, bao trim nhitng quan diém
thAm siu clia Phat gido vé nhan sinh quan. Tir nhitng gidng gidi d6 tic gid Thién Phic Tran
Ngoc da viét vé& sy tu tip cla DPiic Phat véi cdc bac thdy, su chuyén ti€p ky tinh d&n gidc ngod
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va nhitng bai hoc vé “Trung Pao” cho nim vi dé t¥ dau tién cda Ngai (Chuyén Phdp Luin
trong Vudn Loc Uyén ngay khi Ngai vira gidc ngd).

Nhitng gido ly cAn dugc hi€u bdi mdi ngudi dang trén dudng tim dao cla ton gido vi dai
nay da dugc tic gid trinh bay ro rét vdi tai liéu tham khio tir kinh dién dugc viét biing cic
thit ti€ng Nam va Bic Phan. Ngudi doc thdy minh dugc trAim minh trong sy trinh bay thAm
sau vé gido 1y nha Phat, ty du nhu vé B4t Thanh Pao, Tt Diéu D&, B4t Nhid Ba La Mit Pa
(Luc P9), Nghiép, T4i sanh, Ni&t Ban, duyén khéi, gido thuy&t vé V6 Nga va Tinh Thitc.

Nhitng su kién vé phuong cdch va nodi dung da 1am cho bo sdch nay vugt 1én cdc sdch
gido khoa khdc bing mot phong théi tuyét hdo, vi né dudc viét bing hai ngdn ngit Anh va
Viét. C4 nhan toi thdy bd sdch that hitu dung khi dién t3 nhitng tir ma t6i dung trong cdc cudc
phép thoai tai chiia ciing nhu khi gidng day tai cdc trudng dai hoc. Bo Tir Pién Phat Hoc
Anh-Anh-Viét s& 13 sy trg gitip 16n lao cho nhiéu ngudi Viét tai Hoa Ky. N6 gitip cho ngudi
ta c6 dugc s am hiéu sdu rong hon trong cdc budi thuyét gidng hay trong cdc nhém nghién
cttu Phat Phép.

Tbi xin chic mirng tdc gid Thién Phic Tran Ngoc vé bd sdch ton nhiéu cong siic, that chi
ti€t ma ciing that bao quat, nhAn manh d&€n nhitng chi ti€t va tém lugc nhitng tin dicu, gido
thuy€t va thuc hanh cta Pic Thich Ca Mau Ni Phat. T6i rdt hin hoan tdn duong cong dic
clia tdc gid Thién Phic Tran Ngoc, ngudi da hoan thanh cong trinh Vin héa hi€m cé va xin
trin trong gidi thiéu d&n chu Ting Ni Phat ti tri thifc, hy vong mdi vi ¢6 mot bo Tir Pién
Phiat Hoc Anh-Anh-Viét ndy d€ tham khio rong sau hon.

Hoa Thugng Thich An Hué
Ti€n Si Claude Ware, Ph. D.
25 thang 6 nam 2007
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COMMENDATION OF
THE AUTHOR’S MERIT

This is my first return to visit the United States of America since the time I
graduated from Yale University, Connecticut forty years ago. I am deeply amazed
with such change and progress from Science, Technology, the Economy, and Social
Sciences, and so on.

It also amazes me that in the 1950s, the Vietnamese population in the United
States was only 202, including the Republic of Vietnam Embassy officials. I was
counted as number 202 when I arrived in late 1950. Now the Vietnamese population
in the USA is more than a million.

Among Vietnamese Americans in the United States, the highly educated and
intelligent are considered as the basic social class with adequate knowledge, talents
and experience, who have become both an important intrical part of American society
and also wonderful role models to help improve Vietnam now and in the future.

This visitation to the USA in 2000, the beginning of the 21* century, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in
the monasteries and outside life.

I was filled with deep admiration when I had a chance to read over the draft of
the Vietnamese-English—English-Vietnamese Dictionary from the author Thién
Phuc.

----Admiration for before 1975, the author knew very little about Buddhism when he
was in Vietnam.

----Admiration for the fact that the author must work to support his family in this busy
society, but he has not been affected by vanity or materialism. On the contrary,
despite his tight work schedule and despite his continued commitment to community
activities, he has been spending most of his precious spare time to research and study
the Buddhist Tripitaka in Chinese and English to compose and accomplish this
Dictionary in a scientific method.

----Admiration for such Vietnamese-English—English-Vienamese Buddhist
Dictionary would normally need a committee of several Buddhist intellects and a long
period of time to accomplish. Thi¢én Phic himself with tireless effort, has spent more
than 15 years to devote himself in research, study and overcoming a lot of difficulties
to perfectly accomplish this difficult work.

This merit shows us a positive spirit of egolessness and altruism for the sake of
Buddhism and for the benefit of Monks, Nuns and all Buddhist followers.
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I am very pleased to praise the author’s merits for his accomplishment of this
rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly
recommend to all Monks, Nuns, Buddhist practitioners, as well as to any readers of
Buddhist texts. With the hope that each and everyone of you will possess this

Vietnamese-English—English-Vietnamese Dictionary to aid in your deeper study of
Buddha-Dharma.

California, November 7", 2000
Most Venerable Thich Quang Lién
Chief of Quang Pic Monastery
Tht Dtitc—Viét Nam
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TAN DUONG CONG PUC

T ngay tot nghiép Pai Hoc Yale, Connecticutt tai Hoa Ky, tr§ vé Viét Nam
dé&n nay 12 40 nim, 1an dau tién toi c6 co hoi viéng thim lai Hoa Ky, nhan thdy dat
nudc Hoa Ky thay d6i ting ti€n trén nhiéu linh vuc Khoa hoc, Ky thuat, Kinh t& va
Xa hoi, van van.

Piéu ma toi khong thé tudng tuong dugc 13 trong thip nién 50 (1950-1960), trén
toan lanh thd Hoa Ky chi c6 202 ngudi Viét, ké ca nhian vién Toa Pai St Viét Nam
Cong Hoa, ma toi 12 ngudi thit 202, theo bing thong ké ngoai kiéu ctia Chanh Phd
Hoa KV thdi biy gid. Ngay nay Viét kiéu di 1én d&n s triéu, dd thanh phan céc gidi.

Trong thanh phan Viét kiéu tai Hoa ky, gidi tri thifc dugc xem 13 thanh phan nong
c6t, khong nhitng ting cudng thém stiic manh d6ng gép dit nuéc Hoa Ky trén nhiéu
lanh vuc, ma cling 1a thanh phian dd nhin td kinh nghiém kha ning ki€n thic xay
dung ddi song méi 6t dep cho dan toc Viét Nam ngay nay va tuong lai.

Cudc thim viéng hoa Ky nidm 2000, diu thién nién ky clia thé ky XXI, t6i dudc
truc ti€p muc kich ti€p thu nhiéu cdi hay cdi dep Pao ciing nhu Pdi, trong ddi sdng
cong dong clia ngudi Viét.

Piéu rit ngac nhién ma ciing rat dang khAm phuc, khi dugc xem qua cuén Pai Tir
Dién Phat Hoc Anh-Viét ciia tdc gid Thién Phic.

----Kham phuc vi trudc nim 1975, tic gid chua hoc gi nhiéu vé Phat Hoc khi con &
Viét Nam.

----Kham phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dit nudc qué ngudi ma
khong dam mé vat chit ndi chdn phll hoa tién cinh, ngudc lai dung nhitng thi gid
nhan rdi vang ngoc, tip trung tu tudng, dai sy nhan duyén, vi tuong lai Phat Gido, suu
tAm, nghién cttu Kinh dién bing nhiéu thi ti€ng, va bién soan c6 khoa hoc hoan
thanh cudn Pai T Pi€n Phat Hoc Anh-Viét.

----Kham phuc vi B bai Tu Pién Viét-Anh—Anh-Viét phai can dén nhiéu nha tri
thitc hoc gid tham hi€u vin dé Phat Gido va phdi mat rit nhiu thdi gian mdi thuc
hién dugc, song diy chi 12 mot ngudi nhu tdc gid Thién Phic, nhiét tim c6 ging
khong ngirng, trong thdi gian khong 1au ma hoan thanh m§ man.

DAy 1a tinh thin tich cyc, vd ngi, vi tha, vi Pao va Ddi, véi muc dich gitp cho chu
Tang Ni Phat t& va nhitng nha nghién ctu Phat Gido c¢6 tai liéu va dir kién tham
khdo.
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T6i rat han hoan tdn duong cdng ddc clia tdc gid Thién Phic, ngudi di hoan
thanh cdng trinh Vin héa hi€m ¢ va xin trin trong gidi thiéu d€n chu Ting Ni Phat
t tri thitc, hy vong mdi vi c6 mot cudn Pai Tir Pién ndy dé tham khdo rong sdu hon.

California, November 7" , 2000
Hoa Thugng Thich Quéng Lién
Vién Cht Tu Vién Quang Puc
Tht Ditc—Viét Nam



3153

INTRODUCTION

We all know that life in the United States is so busy and under so much pressure so
people have very little time to practice and study Sacred Text Books. During the period of
more than twenty-five years of preaching the Buddha’s Teachings in the USA, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in the
monasteries and outside life. However, after reading the draft of the Vietnamese-English
English-Vietnamese Buddhist Dictionary from the author Thién Phiic, I was filled with
surprise and deep admiration. Thién Phic came to the United States in 1985 and became one
of my best disciple in the same year. He is commendable because before that time he knew
very little about Buddhism. While working as a volunteer teacher of Vietnamese language
programs in Southern California, around 1985 and 1986, a lot of young Vietnamese students
came to him to ask for the meanings of some Buddhist terms. Some terms he was able to
provide the meaning, but a lot of them he could not. He talked to me and I encouraged him to
start his work on The Basic Buddhist Terms. He is admirable because he must work to
support his family in this busy society, but he has not been affected by vanity or materialism.
On the contrary, despite his tight work schedule and despite his continued commitment to
community and temple activities, he has been spending most of his precious spare time to
research and study the Buddhist Tripitaka in Vietnamese, Chinese and English to compose
and accomplish this Dictionary in a scientific method. He is admirable for his firm effort
because such Buddhist Literary Work would normally need a committee of several Buddhist
intellects and a long period of time to accomplish. Thi€n Phic himself with tireless effort, has
spent more than 15 years to devote himself in research, study and overcoming a lot of
difficulties to perfectly accomplish this difficult work.

He is also the author of a series of books written in Vietnamese, titled “Buddhism in
Life,” ten volumes, “Buddhism, a religion of Peace, Joy, and Mindfulness,” and “Intimate
Sharings with Parents and Children,” “Fundamentals of Buddhism” in Vietnamese and
English, and “Famous Zen Masters” in Vietnamese and English.

This merit shows us a positive spirit of egolessness and altruism for the sake of Buddhism
and for the benefit of Monks, Nuns and all Buddhist followers.

I am very please to commend and praise the author’s merits for his accomplishment of
this rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly recommend to all
Monks, Nuns, Buddhist practitioners, as well as to any readers of Buddhist texts. With the
hope that each and everyone of you will possess this Vietnamese-English—English-
Vietnamese Dictionary to aid in your deeper study of Buddha-Dharma.

California, November 7", 2003

Most Venerable Thich Gidc Nhién
President of The International Bhiksu
Sangha Buddhist Association
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LOI GIOI THIEU

Ai trong chiing ta ciing déu bié€t ring dJi song tai trén dat nuéc ndy rat v 12 ban ron va
con ngudi trong x4 hdi nay phdi chiu nhi€u 4p luc vé cd vat chit 14n tinh thin nén it ai ¢
dugc thi gid d€ tu tap hay nghién ctu Kinh dién. Trong sudt thdi gian hon 25 nim hoing
phdp tai Hoa Ky, t6i dugc truc ti€p muc kich ti€p thu nhiéu cdi hay cdi dep trong Pao ciing
nhu ngoai PJi trong ddi song cdng dong clia ngudi Viét. Tuy nhién, toi rdt ngac nhién va
kham phuc, khi dugc xem qua by Tir Pié€n Phat Hoc Viét-Anh Anh-Viét clia tic gid Thién
Phic. That 1a dang khen ngdi vi tidc gid Thién Phic d€n Hoa Ky nim 1985, quy-y Tam Bdo
v6i toi cling nim, nhung trudc d6 tic gia bit rat it vé Phat phdp. Trong khodng nhitng nim
1985 hay 1986, trong khi Thién Phic dang day hoc thién nguyén chuong trinh Viét ngit &
mién Nam California, c6 rdt nhiéu hoc sinh Phat tir d€n hdi nghia cda cic tir ngit Phat hoc.
Mot s6 tir Thién Phiic bi€t, nhung rat nhiéu tir khong biét. Vi thé tic gid c6 néi chuyén véi
t6i vé ndi bian khoin clia minh va to6i dd khuyé&n khich Thién Phic ti€n hanh viéc tAm ciu
nghién cttu nay. That ddng khAm phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dat
nudc qué ngudi ma khong dam mé vat chit noi chdn phi hoa, ngudc lai vira phai di lam, lam
viéc xa hoi thién nguyén va Phit sy, ma Thién Phdc van c¢§ géng ding nhitng thi gid nhan
r&i ving ngoc, tap trung tu tudng, vi tuong lai Phat Gido, suu tim, nghién cttu Kinh dién bing
ti€ng Viét, ti€ng Hoa va ti€ng Anh, d€ bién soan mot ciach khoa hoc va hoin thanh By Tir
Pién Phat Hoc Viét-Anh Anh-Viét ndy. Pang kham phuc vi B6 Tir Pién nay phai cAn dén
nhiéu nha tri thitc hoc gid thAm hiu van dé Phat Gido va phai mat r't nhiu thdi gian méi
thuc hién dudc, song day chi 1a mdt ngudi nhu tdc gid Thién Phic, nhiét tim c6 ging khong
ngiing, trong thdi gian khong 14u ma hoan thanh my man. Thién Phdc ciling 1a tdc gia cia bd
DPao Phat Trong Ddi Song (10 tip), Pao Phat An Lac va Tinh Thitc, TAm Sy Véi Cha Me va
Tudi Tré, Phat Phap Cin Ban (8 tap sip phat hanh) va Nhitng Thién Su N&i Ti€ng (sip phat
hanh).

Pay la tinh thin tich cuc, vo ngd, vi tha, vi Pao va Ddi, véi muc dich gitdp cho chu Ting
Ni Phit t& va nhitng nha nghién ctu Phat Gido c6 tai liéu va di kién tham khéo.

T6i rat hin hoan khen nggi va tdn duong cong difc clia tdc gid Thién Phiic, ngudi da hoan
thanh cong trinh Vin héa hi€m c6 va xin trin trong gidi thiéu dén chu Ting Ni Phat tf tri
thitc, hy vong mdi vi c6 mot cudn Pai Tir Pién ndy dé tham khdo rong siu hon.

Westminster, November 17", 2003
Hoa Thugng Thich Gidc Nhién
Phdp Chu Gido Hoi Phat Gido
Tiang Gia Khat Si Thé Gidi
California—USA
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INTRODUCTION

In 1961, I was assigned as a teacher of biology at Tong Phuoc Hiep High School in Vinh
Long Province. Then, in 1964, I was promoted to the Principal of the same school and stayed
in this position until 1972. During more than a decade there, I had an opportunity to teach and
know a lot of outstanding students in town, Mr. Tran Ngoc, AKA Ngoc-Em Tran, was one of
the best students of mine. During his seven years in High School, Mr. Ngoc-Em showed to be
eminent with his academic achievement. He always received monthly recognitions from the
Principal and yearly awards at the end of each school year.

After more than 30 years living oversea, in April 2003, when I had a chance to form
Oversea Tong Phuoc Hiep Alumni Association, I reunited with a lot of my students. I was so
glad that a lot of my students were so successful from all over the world. What surpirsed me
the most was the achievement of a student named Tran Ngoc-Em with the Buddhist name
“Thien Phuc”, an excellent student in Math in High School 40 years ago, but he is so
successful in publishing books in Buddhism. I was so glad and so proud to participate in the
Proofreading Committee for his Vietnamese-English Buddhist Dictionary. I personally
believe that this is one of the most helpful Vietnamese-English Buddhist Dictionary for
Buddhists abroad.

Once again, in mid 2007, Thien Phuc asked me to help with proofreading for his will-be
published English-English-Vietnamese Buddhist Dictionary. I am so proud to participate in
proofreading for this very helpful work. The dictionary has more than 5,200 pages with so
many Buddhist terms and phrases that are extremely helpful for Buddhist readers to deepen
their knowledge in Buddhism.

My personal congratulation to Thien Phuc and I am not only very proud to see the
excellent achievement of one of my former students, but I am also very please to praise him
for his accomplishment of this rare religious and cultural work. This is an exceptional
contribution of his share to the propagation of the Buddha-dharma. I would like to take this
opportunity to sincerely recommend this work to all Buddhists, especially lay Buddhists with
the hope that this work can help aid your knowledge in Buddhism and make it easier for your
way of cultivation.

California, September 10, 2007

Dao Khanh Tho

Former Principal of Tong Phuoc Hiep HS
Vinhlong Province-South Vietnam
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LOI GIOI THIEU

Viao nim 1961 t6i dudc bd nhiém vé lam Gido su Van VAt tai trudng Trung Hoc Tong
Phudc Hiép, tinh Vinh Long. Sau d6, vao nam 1964, t6i dugc bd nhiém vao chic vu Hiéu
Trudng trudng Trung Hoc Tong Phuc Hiép cho dén nim 1972. Trong gan hon mot thap nién
phuc vu tai diy, t6i c6 co hdi day va dudc biét rit nhi€u hoc sinh xuit sic trong thi x4, ma
anh Tran Ngoc-Em 12 mot trong nhitng hoc trd xuat sic nay. Trong sudt bdy nim trung hoc,
anh Ngoc-Em da t6 ra rdt xut sic va ludn nhan gidy khen hiing thang ctia Hiéu Trudng,
ciing nhu Ianh thuéng mdi cudi nim.

Sau hon 30 nim sdng ndi hdi ngoai, vao nim 2003, do duyén lanh tai California, t6i da
thanh 14p Hoi Ai Hitu Cyu Hoc Sinh Téng phudc Hiép, nhd d6 ma t6i da gip lai rdt nhiéu
hoc sinh cii cda toi. T6i rat hanh dién khi thdy r't nhiéu hoc sinh cii cda t6i nay da thanh
cong khip ndi trén thé gidi. Nhung diéu dang ngac nhién nha't clia t6i 1a c6 mot em hoc sinh
xud't sic trudc kia rat gidi vé mon Todn, ma bay gid lai rdt thanh cong trong viéc viét va xuat
ban nhiéu bo sdch vé Pao Phat vdi Phip danh I1a Thién Phiic. Cling nim 2003, tdi vO cling
sung sudng va hanh dién dugc tham dy vao Tiéu Ban Duyét Boc bd Tu Pién Phat Hoc Viét-
Anh clia anh Thién Phic. Riéng toi thi tdi tin ring diy 12 mot trong nhitng by Tir Pi€n Phat
Hoc c6 rat nhiéu 1¢i ich cho Phat tif noi hdi ngoai.

LAn nita, vao gitta nim 2007, anh Thién Phiic lai mdJi t6i tham dy vao Tiéu Ban Duyét
Poc cho bd Tir Pién Phat Hoc Anh-Anh-Viét sé dugc xuit ban trong mot ngay gin day. Toi
vo cling sung suéng dugc gép phan vao tic pham that hitu ich ndy.

Riéng c4 nhan toi, tdi xin chiic mirng anh Thién Phidc. T6i rdt hanh dién nhin th'y dudc
thanh qua xuat sic ciia mdt anh cyu hoc sinh ctia minh, ma Téi hét sitc han hoan tdn dudng
st thanh tyu clia tdc gid Thién Phiic vé sy hoan thanh cdng trinh ton gido va vin héa hi€m
c6 nay. Pay 1a su cong hi€n hét siic dic biét cia anh Thién Phiic trong cdng cudc truyén bd
Phat Phdp. Toi xin trin trong gidi thiéu d&én chu Phat tf tri thitc, nhat 1a cdc Phat tif tai gia,
hy vong mdi vi c6 dugc mot bd Pai T bién nay dé tham khio rong sau hon, hanh thong hon
trong viéc tu hanh.

California, ngay 10 thdng 9, 2007

Pao Khanh Tho

Cuu Hiéu Trudng

Trudng TH Téng Phuéc Hiép-Vinh Long
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PREFACE

This book is not an ordinary English-Vietnamese or Vietnamese-English Dictionary, nor
is this a book of Total Buddhist Terminology. This is only a booklet that compiles of some
basic Buddhist terms, Buddhist related terms, or terms that are often seen in Buddhist texts
with the hope to help Vietnamese Buddhists understand more Buddhist essays written in
English or Buddhist Three Baskets translated into English from either Pali or Sanscrit.
Buddha teachings taught by the Buddha 26 centuries ago were so deep and so broad that it’s
difficult for any one to understand thoroughly, even in their own languages. Beside, there are
no absolute English or Vietnamese equivalents for numerous Pali and Sanskrit words. It’s
even more difficult for Vietnamese people who have tried to read Vietnamese texts partly
translated from the Chinese Mahayana without making a fallacious interpretation. As you
know, Buddhist teaching and tradition have deeply rooted in Vietnamese society for at least
20 centuries, and the majority of Vietnamese, in the country or abroad, directly or indirectly
practice Buddha teachings. Truly speaking, nowadays Buddhist or Non-Buddhist are
searching for Buddhist text books with the hope of expanding their knowledge and improving
their life. For these reasons, until an adequate and complete Buddhist Dictionary is in
existence, I have temerariously tried to compile some of most useful Buddhist terms and
Buddhist related terms which I have collected from reading Buddhist English texts during the
last fifteen years. I agree that there are surely a lot of deficiencies and errors in this booklet
and I am far from considering this attempt as final and perfect; however, with a wish of
sharing the gift of truth, I am not reluctant to publish and spread this booklet to everyone.
Besides, the Buddha taught: “Among Dana, the Dharma Dana or the gift of truth of Buddha’s
teachings is the highest of all donations on earth.”

Once again, I hope that this booklet is helpful for those who want to know more about the
truth of all nature and universe. As I mentioned above, this is not a completely perfect work,
so I would very much appreciate and open for any comments and suggestions from the
learned as well as from our elderly.

Last but not least, the author would like first to respectfully offer this work to the Triratna,
and secondly to demit the good produced by composing this book to all other sentient beings,
universally, past, present and future. Hoping everyone can see the real benefit of the
Buddha’s teachings, and hoping that some day every sentient being will be able to enter the
Pure Land of Amitabha.

Thién Phic
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LOI TUA

DAy khong phai 12 mot quyén Ty Pi€n Anh-Viét Viét-Anh binh thudng, day ciing khong
phéi 12 Toan Tap Danh Tir Phat Gido. Py chi 12 mot quyén siach nhd gdm nhitng tir ngit
Phat gido cin ban, nhitng tir c¢6 lién hé d&€n Phat gido, hay nhitng tir thudng hay giip trong
nhitng bai kinh Phit, véi hy vong gitip nhitng Phat tit Viét Nam tim hiéu thém vé nhitng bai
luin Phat gido biing Anh ngit, hoic tim hi€u Kinh Tang Anh ngit dugc dich sang tir ti€ng
Phan Pali hay Sanskrit. Dtic Phat dd bit dau thuy&t gidng Phat phdp 26 thé ky vé tru6c ma
gido 1y that 1a thAm tham rat khé cho bat ¢t ai trong ching ta thau triét, do biing chinh ngdn
ngif clia chiing ta. Ngoai ra, khong c6 tir ngit twong duong Viét hay Anh nio c6 thé 1ot trin
dudc hét y nghia clia nhiéu tir ngit Phan Pali va Sanskrit. Lai cing khé hon cho ngudi Viét
chiing ta tranh nhitng dién dich sai 14m khi ching ta doc nhitng kinh di€n dugc Viét dich tir
nhitng kinh dién Pai thira cia Trung quéc. Nhu quy vi da biét, gido 1y va truyén thdng Phat
gido di 4n sdu vao xa hoi Viét Nam chiing ta tir 20 th& ky nay, va da phan ngudi Viét ching
ta trong quoc ndi cling nhu tai hdi ngoai déu truc ti€p hay gidn ti€p thuc hanh Phat phap.
That tinh ma néi, ngay nay Phat tt hay khong Phat tif déu dang tim toi hoc hdi gido 1y ndy
nhitng mong m& mang va cdi thién cudc sdng cho chinh minh. Vi nhitng Iy do d6, cho dé€n khi
nio c6 dugc mot bo Tir Pi€n Phat Hoc hoan chinh, tdi dd mao mudi bién soan nhitng tir ngt
thudng dung Phat gido cling nhu nhitng tir ngit lién hé v6i Phat gido trong sudt hon mudi lim
nim qua. Pong ¥ 13 c6 rat nhiéu 16i 1Am va sai s6t trong quyén sach nhdé nay va con lau Iim
quyén sdch ndy méi dugc xem 1a hoan chinh, tuy nhién, v6i uéc mong chia xé chan 1y, chiing
t6i da khong ngin ngai cho xudt bdn va truyén ba quyén sich ndy dé€n tay moi ngudi. Hon
nita, chinh Pitc T Phu da tirng day: “Trong phdp B8 Thi, bd thi Phdp hay bo thi mén qua
chan 1y Phat phdp la cdch cling dudng cao tuyét nhit trén ddi nay.”

Mot 1an nita, Hy vong quyén siach nhd ndy sé gitip ich cho nhitng ai mudn tim bi&t thém
vé chan Iy thyc tanh van hitu. Nhu da néi trén, day khong phai 12 mot tic phaAm hoan chinh,
vi th€ chiing t6i chan thanh cdm ta sy chi day ctia chu hoc gid va cdc bac cao minh.

Cudi cliing, tic gid cung kinh cling dudng 1&én ngdi Tam Bdo, va xin thanh kinh hdi huéng
tit cd cong dic nay d€n chiing sanh mudn lodi trong qué khi, hién tai va vi lai. Nhitng mong
ai niy déu thi'y dudc sy Igi lac ca Phat phiap, d€ mot ngay khong xa nao dé, phdp gidi
chiing sanh ddng ving sanh Cuc Lac.

Thién Phic
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Cam Ta

TruSc nhat, tic gid xin chan thinh cdm ta Hoa Thugng Thich Gidc Nhién da khuyé&n khich
tdc gid tr nhitng ngdy diu khé khiin clia cong viéc bién soan. Hoa Thudgng di cung cAp Anh
Tang cling nhu nhitng sdch gido 1y Phat gido khac. Ngoai ra, Ngai con danh nhiéu thi gid qui
bdu coi lai bin thdo va gidng nghia nhitng tir ngit khé hi€u. K& thi, tidc gid cling xin chin
thanh cdm ta Hoa Thugng Ti€n Si Thich Quing Lién, Hdoa Thugng Tién Si Claude Ware,
Hoa Thugng Thich Chon Thanh, Hdoa Thugng Thich Gidc Lugng, Hoa Thugng Thich Nguyén
bat, Hoa Thugng Thich Hanh Pao, Hoa Thugng Thich Gidc Ngd, Hoa Thugng Thich Gidc
Trang, Hoa Thugng Thich Gidc Toan, Hoa Thugng Thich Gidc Tué¢, Hoa Thugng Thich Minh
Thién, va Thugng Toa G.S. Thich Chon Minh dd khuyén tin trong nhitng lic khé khin,
Thugng Toa Thich Minh Min, Thich Nguyén Tri, Thich Quang Thanh, Thich Gidc Si, Thich
Minh Thanh, Thich Minh Pat, Thich Minh Nhan, Thich Minh Nghi, Thich Minh fin, Thich
Minh Hién, Thich V6 Pat, Thich Minh Dinh, cdc Su C6 Thich Nit Diéu Lac, Thich Nit Di¢u
Nguyét, Thich N& Diéu Héa, Thich N& Tinh Hién, Thich Nt Diéu Pao, Thich Nit Diéu Minh,
Thich Nit Lién Dung, Thich N Tinh Lién, Thich Ni Nhu Hanh, va Thich Ni Nhin Lién da
khuy&n khich tdc gid vugt qua nhitng khé khiin trd ngai. Mot s6 dd khong ngai thi gid qui bdu
duyét doc phin Viét ngit nhu Gido Su Luwu Khon, Gido Su Nghiém Phd Phdt, Gido Su
Andrew J. Williams, Sonia Brousseau, Sheila Truong, Nguyén thi Kim Ngan, Nguyén Minh
Lan, Minh Hanh, Hué Btc, Biru Bic, Van Vo, Hoang Khuyén, Quiang Tadm, Minh Chinh,
Minh Chdnh, TAm Nghia, Thién Vinh, va Diéu Hio da duyét doc titng phin trong tic phim
ndy. Tac gid ciing xin chin thanh cdm ta ¢c6 Nguyén Thi Ngoc Van, cling qui Thiy C6 Cyu
Hiéu Trudng Trudng Trung Hoc Tong Phude Hiép, Ong Pao Khanh Tho va C6 V& Thi Ngoc
Dung da tan tinh gitp d3 vé tinh than 1an vat chat.

Téc gia cling chan thanh cdm ta toan thé gia dinh di tich cuc yém trg. Khong ¢ sy yém
trg ndy, chic chin by sich niy khdng thé nao hoan thinh m§ min dudgc.

K& dén tic gid xin thanh that cdm on sy c6 ging tin tuy cda ban duyét doc, dic biét 1a
nhitng c6 gdng vugt buc clia Pao hitu Nguyén thi Ngoc Van trong cong viéc cuc ky khé khin
nay.

Cudi cling, tdc gid xin thanh kinh hdi huéng cong dic ndy dén phdp gidi ching sanh
trong sdu dudng phap gidi s€ dugc vang sanh Tinh D.

Anaheim, California
Théang 11, ndm 2007
Thién Phiic
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Note To Our Readers

This booklet is a collection of Buddhist, Buddhist-related terms, and terms that are
often seen in Buddhist texts, written in both Vietnamese and English. Like I said in
the Preface, this is not a Total and Complete Buddhist Dictionary; however, with a
wish of share, I hope that all of you will find this a useful and helpful booklet for you
to broaden knowledge on Buddhism

Thién Phic

LdJi ghi chi dén chu doc gia

Quyén siach nhd niy chi 1a mot tip hop cic tir ngit Phat gido, cic tir ngif c6 lién
quan dén Phat gido, va cdc tir ngit thudng dudc tim thdy trong cdc sdch gido khoa
Viét Anh Phat gido. Nhu trén da néi, diy khong phai 1a bo tir di€n hoan hio; tuy
nhién, v4i tAm nguyén sé chia, tdi mong ring qui vi s& tim thidy ndi bo sich niy
nhitng diéu bd ich cho viéc md rong ki€n thic vé Phit gido clia minh.

Thién Phic
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Note on Language and Abbreviations

(A) Languages: (B) Abbreviations
Ch : Chinese B.C. : Before Christ (tru6c Tay Lich)
Jap :Japanese A.D. : Anno Domini (sau Tay Lich)
Kor: Korean e.g. :For example
P :Pali ie. : For example
Tib : Tibetan a : Adjective
Viet: Vietnamese n : Noun
n.pl : Noun Plural
v : Verb

Words or Phrases that are used interchangeably.

Nhan = Nhon (nghia 12 ngudi) Chudi=Chtri

Nha't = Nhit (nghia 1a mot) Niy= Nay

Nhat = Nhut (nghia la ngay) Dharma (skt)=Dhamma (p)
Y&t =Kiét Karma (skt)=Kamma (p)
Xdy =Xay Sutra (skt)=Sutta (p)

Other signs of reference.

** These two stars mean that the term has adequate meaning itself; however, if
you wish to obtain further details, you can refer to the term or terms mentioned
behind these two stars.
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Quick Search for Some Important Terms
in This Volume

A

A Di Pa B&n Nguyén: Original vows of Amitabha Buddha

Ai Duc: Passions and illusions

Ai Duc Luu Chd Sinh: Passions and illusions caused by the constant interaction
Ai Duc Tuéng Sinh: Passions and illusions caused by the objective world
Ai Duc Tudng Sinh: Passions and illusions caused by the mind or active thought
Ai Boc: Poison of love

Ai ha: River of desire

Ai Ngit: Pleasant words

Ai Ngit Nhi€p: Priyavacana

Ai Nhiém Minh Vuong: Ragaraja

An Cu: Peaceful dwelling

An cu ki€t ha: Rains Retreat

An lac: Peaceful and joyful

An lanh: Peace

An try BO dé tim: Persist in the determination for enlightenment

An tru tinh tin: Rest on pure faith

An: Om

An ma ni bat di hdng: Om-Mani-Padme-Hum

Anh Hudng Ching: Reflection assembly

An ha: River of grace

B

Ba DAt Pé: Pacittiya

Ba PAu Ma Thing Nhu Lai: Padma Victory Thus Come One
Ba la mat: Parami

Ba La Mt Pa: Paramita

Ba Lién Phat: Pataliputra

B4t Lat Mat B&: Paramiti

Ba La Mat Ty: Paramita Temple

Bali Tang: Pali Canon

Ba Tuan: Papiyan

Ba La Mon: Pure clerical caste (of India)
Bédc Tudng: Reject of form characteristics
Bach Gi6i Thién Nhu: One thousand realms
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Bach hai Phat gido dudi thdi nha Dudng: Persecution During the T’ang Dynasty
Béach Phap: One hundred divisions of all mental qualities and their agents
Béch Trugng Hoai Hai: Pai Chang Huai Hai

Bach Lac Thién: Pai-Yueh-T ien

Bach Lién Gido: Pai Lien Tsung

Bach lién hoa: Pundarika

Bach Ma Tuy: Pai Ma Tsu

Bai xich phap mon cia tong phdi khdc: Oppose other methods of practice
Ban cho mdt nu cudi: Offering of Countenance

Ban Thién Lat Ma: Pan Chen La Ma

Ban Thach Ki€p: Rock kalpa

Bang Long U&n: Pan-Lung-Yun

Bao che cho Tang Ni ¢6 viéc lam sai trdi: Protect a Bhiksu or Bhiksuni who acts
wrongly

Bdo dap: Recompense

Bdo Odn Hanh: Requite hatred

B4o Than: Reward body

Bio An: Precious seal

Bio Ba La Mat B6 T4t: Ratna-Paramita Bodhisattva

Béo Binh: Precious vase

Béo boc bao che cho mdt vi Ty Kheo hay Ty Kheo Ni pham td6i Roi Rung: Protect a
Bhiksu or Bhiksuni who commits a Degradation Offence

Bdo chiu: Precious pearl

Bédo Giam: Pao-Chien Zen Master

Bdo Ninh Nhan Diing: Pao-Ning-Jen-Yang

Bdao Phiét: Precious raft

B4o Qudc: Pao-Kuo Temple

Béo Sanh: Ratnasambhava

Bdo Tang Nhu Lai: Ratna-garbha

Bédo Tanh: Pao-Tsing Zen Master

Bdo Thing Nhu Lai: Ratnaketu

Béo Thtra: Precious vehicle

Béo Tich: Ratnakara

Béo Tich Kinh: Ratnakuta Sutra

Béo Tinh: Precious nature

Bdo Triét Ma Cdc: Pao-Che Ma-Yu Zen master

Bédo Tudng: Precious likeness

Bédo Van: Pao-Yun

Bédo Vuong: Precious king

B4t chu Tam Muoi: Pratyutpanna Samadhi
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Bat Chu Tam Mudi Kinh: Pratyutpanna-samadhi sutra
B4t Nha: Prajna

Bat Nha Ba La Mat Pa: Prajna-paramita

B4t Nha Bo tit: Prajna-Bodhisattva

Bat Nha Tam Kinh: Prajnaparamita sutra

B4t Nha Thdoi: Prajnaparamita or Lotus period

Ban dao: Poor religion

Ban Ting: Poor monk

B4t Hoi: Question of ignorance

Bat Lai: One who is not subject to returning

B4t Lan Ca Dié€p: Purana-Kasyapa

Bat Tu Nghi Luc: Power inconceivable to any worldlings
Bi quan hay Lac quan: Pessimism or Optimism

Bi Thuyén: Pitying boat

Bi Tri: Pity and wisdom

Bi Ngan: Other shore

Bi biic thi€t bdi khd nghiép: Oppressed by karmic suffering
Bich Chi Phat: Pratyeka Buddha

Bich Nham Luc: Pi-Yen-Lu

Bién Kié€n: One-sided standpoint

Bién K& S& Chap Tdnh: Parikalpita-laksana

Bién: Ocean

Bién Tai V6 Ngai: Power of unhindered discourse

Biét gidi thodt gidi: Pratimoksa

Biét Gidi Thoat Kinh: Pratimoksa Sutra

Biét Tudng: Particulars

Biéu thuyén: Patent or positive

Bo Pai Hoa Thudng: Pu-Tai

B6 Tat: Posadha

B0 thi Mit: Offering of eyes

B6 Dé Luc: Power of awakening every being in enlightenment
B T4t cau dao: Quest for Truth of Great Enlightening Beings
B6 T4t Pao: Path of Great Enlightening Beings

B T4t hanh: Practices of Enlightening Beings

B6 Nhan Ché Pinh: Puggalapannati

Boi Da: Pattra

Boi 15: Repair dangerous roads

B6n Gidc: Original bodhi

B6n Hanh: Original action

B6n Hitu: Original existence
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B6n Lai: Original substance

B6n lai vo nhat vat: Originally not a thing existing
B6n Miu: Original work

B6n Minh: Prakriti-buddhi

B6n Mon: Original Buddha’s teaching

B6n Nga: Ourselves

B6n Nguyén: Original vow

B6n Phat: Original Buddha

B&n Sanh Kinh: Past Lives Sutra

Bd6n Su: Original Master

B6n tanh: Original nature

Bon thé: Original form

B6n Tich: Original manifestations of a Buddha
B6n Tich: Pen-Chi Zen Master

B6n Tinh: Pen-Ching Zen Master

B6n Ton: Original Honoured One

B6n Tri: Original wisdom

Bung-Nga quy: Rebirth in the realm of the hungry ghosts when the warm spots (at
near death) are at the belly

Budng xa: Relaxing

C

Céch gidi quyét thyc dung ctia Phat gido: Pragmatic approach of Buddhism
Céam tng: Respond to need

Céanh Ptc Truyén Piang Luc: Record Conerning the Passing On the Lamp
Cénh gidi: Realm

Cénh Gidi Bat Nha: Phenomenal world and Prajna

Cénh gidi chiing sanh: Realm of all the living

Cénh gidi chu Thién: Realm of devas

Canh Gidi Nhat Thuc: Realm of bhutatathata

Cénh gidi quy: Realm of demon

Cénh gidi suc sanh: Realm of animals

Cénh gidi tuéng: Phenomenal world

Cénh thiat hay ma cdnh: Real and demonic realms

Cin ban phién nio: Primary afflictions

Cin Ban Tri: Primal wisdom

Cian Béan V6 Minh: Primal ignorance

Cin d€: Root

Céan nguyén 1a mot: One in all, all in one
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Cau sinh than: Recording spirits

Cau Kinh Téng Gié: Pray to avert calamities

CAu ty tif: Receive Shining Light

Cha me: Parents

Cha me va quyé&n thudc ctia mot vi Bd Tat: Parents and relatives of a Bodhisattva
Chanh DPinh: Right concentration

Chéanh hanh: Right conduct

Chénh Kién: Right understanding

Chéanh Mang: Right livelihood

Chanh Nghiép: Right action

Chéanh Ngir: Right Speech

Ch4nh Nhin: Right patience

Chéanh Niém: Right mindfulness

Chénh Phép: Period of orthodoxy and vigour

Chanh Tin: Right belief

Chénh Tinh Tan: Right effort

Chanh Tri: Right knowledge

Chénh tryc: Righteousness

Chéanh Tu Duy: Right thought

Chén ching: Real evidence

Chan dé&: Paramartha-satya

Chan D& Tam Tang: Paramartha Tripitaka Master

Chan Hitu Tanh: Parinispanna-laksana

Chan Iy tuong doi: Relative truth

Chan Ly Tuong D6i-Chan Ly Tuyét Doi: Relative truth-Absolute truth
Chan nhu duyén khdi: Relative condition

Chan Nhu Héi: Ocean of the bhutatathata

Chan phdp: Real dharma

Chan Phat: Real Buddha

Chan Phat Th: Real Buddha son

Chan thyc: Real

Chan Vong: Real and unreal

Chap qué khit va vi lai 1a hitu bién va chdp tuong tuc 12 vo bién: Past and the future
are finite and that the continuity of the mind is infinite

Ch¢€ Gidi: Restraint

Ché& ngy Tham lam-San han-P& Ky: Refrain from greed, anger, and jealousy
Chi TAm P4nh L&: Respectful Homage in Amitabha Sutra

Chi Nguyét: Point a finger at the moon

Chi Tién: Paper money

Chié€c be: Raft
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Chiéc be Phép: Raft of Dharma

Chinh cdn: Power or ability which uses the sense organs to discern the truth
Chd nim ctia chu Pai Bd Tit: Reclining of Great Enlightening Beings
Choi bé it trong an: Refuse the four great debts

Chu nguyén: Pray on behalf of the donor

Chua: Pagoda

Chudc Ldi: Redeem a fault (sin)

Ching Tanh: Roots of bodhisatva development

Chuyén tri danh hanh: Practice Buddha Recitation diligently and exclusively without
cultivating other methods

Chuyén chanh phdp ludn: Operation of right teaching

Chuyén Thifc: Pravrtti-vijnana

Chu phdp héi: Ocean of truths

Chu sat hai: Ocean of lands

Chirng Pao: Religious experience

Chitng dao qua Bd Pé: Obtain perfect enlightenment

Chirng dugc Phat tri: Realization of Buddha-knowledge

Chung Nghi€ém Vang Sanh: Proofs of Rebirth in Pure Land

Chirng ngd: Realization

Chung ngd chin ly: Realization of correct views

Chudng ngai cia nt nhin: Obstacles of women

Coi Troi VO Sidc: Realm of formlessness

Con dudng chon ly: Path of truth

Con dudng chuén bi: Prayoga-marga

Co Cam: Potentiality and response

Co Cin: Original endowment and nature

Cd duyén: Potentiality and conditions

C6 Khé: Old suffering

Cong dtic hdi: Ocean of virtue

Cong Bat nha: Prajna of the imperfect Bodhisattva teaching

Cu Thic Gidi: Perfect commandments

Cing dudng: Offerings

Cing dudng huong hoa: Offer (v) flowers and incense

Cing dudng thanh tinh: Purification of offering

Cing dudng theo truyén thong TAy Tang: Offering (Tibetan tradition)
Cuc Lap: Oldest monk in the Order

Cuc Nhiét Dia Nguc: Pratapana

Cuc Quang Tinh Am Thién: Pure Heaven of Utmost Light and Sound
Cuc vi: Paramanu

Cudng-luc: Power of energy
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Cttu Canh Giai Thoat: Principle of Perfect Freedom

D

Danh Ty Tdc Phat: One who only hears and believes is in the Buddha-law and
potentially Buddha

Dan Nghiép: Principle or integral direction of karma

Di Kham: Remove the coffin to the hall for the masses

Di ditc bao dic: Return goodness for goodness

Di Thuc Ping Ngii Qua: Pacaphalani

Di Thuc Qua: Retribution of seed that was sown in previous life or lives
Diém Ma Thién: Realm of Deva Yama

Diét phdp nhan: Patience of the elimination of suffering

Diét Phap Tri Nhin: Patience associated with wisdom

Di€u Minh: Profoundly enlightened mind

Diéu Phdp va du tinh giang phdp cia Bdc Phat: Profound dharma and the Buddha’s
plan of teaching

Di€u Quén Sat Tri: Pratyaveksana-jnana

Diéu Thién Thé Gidi: Realm of profound joy

Di€u Trung: Profound medium

Dong Thién Hoang B4: Obaku

Duc Ai: Ordinary human love

Duc Sanh: Rebirth in the realm of Sense-Desire

Duy Gi4 Thi€t Danh: Prajnaptinamamatreyam

Duy Tam Tinh DB§: Pure Land is within the mind

Duy Thitc Hoc: Psychology of the eight consciousnesses

Duyén: Pratyaya

Duyén Gidc B6 Bé: Pratyeka-buddha form of enlightenment

Duyén Gidc Phap Gidi: Pratyeka-buddha realm

Duyén Gidc Thtra: Pratyeka-buddha vehicle

Duyén Khdi Chu Phdap Cin Ban Vi TAm Phédp: Root of all phenomena is mind
Duyén Lu Tam: Rational cogitating mind

Duyén Luc: Power of the conditioning cause

Du (con s6t lai sau khi nhdp di€t): Remainders

Dy luu dao: Path of Stream-Entry

Pa Bdo: Prabhutaratna Zen master

DPai bi lyc vo ngai: Power of great compassion

bai Gidi Pham Phu Tdan Than Nhu Lai: Ordinary people would praise the Tathagata
for his superiority of morality

bai Luc Vuong: Powerful king
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Pai Nguyén luc: Power of accomplishing a vow by a Buddha or Bodhisattva

Pai quang phd chi€u: Of universal light

Pai Thé€ Quy: Rich ghosts, or powerful demons

bai Tri B Luédn: Prajnaparamita sastra

Pai Vién Cinh Tri Quan: Reflection of the Perfect Buddha-wisdom

ban Khong: Only non-existence

DPanh 1€ theo truyén thdng Tay Tang: Prostration (Tibetan tradition)

banh tuéng: Protuberance on the Buddha’s brow

DPao DP&: Path leading to the end (cessation) of suffering

Pao gidi thodt ca chu Pai B6 Tat: Path of Emancipation of great Enlightening
Beings

DPao phdt trién phaAm hanh Phit qui cda chu Pai B6 Tat: Path of generating the
qualities of Buddhahood of Great Enlightening Beings

Pao trang nghiém clia chu Pai Bo Tat: Path of adornment of Great Enlightening
Beings

Pao Tri: Religious wisdom

Dbéic Pao: Obtain the way

Pic Do: Obtain (v) salvation

biéc gi6i: Obtain the commandments

Ping C4p Chiing Sanh: Orders of beings

DPing hoat: Re-animate

DPau thai: Reincarnation

Dé Ho: Rich liquor skimmed from boiled butter

bé Nhit Nghia TAt Pan: Perfect and highest truth

Dbi Nhiéu Quanh: Pradaksina

bia Pai: Prithin

Dia Tang B Tat Bon Nguyén Kinh: Past Vows of Earth-Store Bodhisattva

Pbién Tuéng Y: Patched robe

bién Tra: Offering of tea

Pbiéu Kién Khéi Piu Pua Pé&n Hoai Bdo Gidc Ngo Tdi Thudng: Preliminary
conditions that lead to the cherishing of the desire for supreme enlightenment

Piéu ngy trugng phu: Purusa-damya-sarathi

Piéu Pao: Path of the birds

binh luc: Power of abstract

Poan Trir Chuéng Ngai: Overcome hindrances

Poc kinh sdch: Reading of sutras

DPoc sdch bdo th€ tuc: Read worldly books and magazines

D6 Thi Vuong: Ruler of the eighth hot hell

b6 Oc Tiéu: Rescue sentient beings from their burning houses

boc: Poison
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Poc Anh Cénh: Object-domain of mere shadow or illusion
Poc C3: Poisoned drum

bdc Long: Poisonous dragons

b6c Tham: Private consultation

Poc Thién Nhi C6: Poison and Deva- drums

boc xa: Poisonous snakes

D6i Chat Cadnh: Object-domain with the original substance
Dbai Ca: Respond to the opportunity

Don gido: Perfect Sudden Teaching

DPo6ng Son Bo: Purvasailah

bic-luc: Power of virtue

Puong Co Ching: Pivotal assembly

G

Gia bd bénh ning d€ nhan db cung: Pretend to have serious illness in order to
receive donations

Gia danh hitu: Phenomenal things

Gia Hgp: Phenomena are combinations of elements without permanent reality
Gia Htu Tanh: Paratantra-laksana

Giai dai: Occasions of indolence

Gidi quyé&t nhitng khé khiin va tranh chap: Resolve difficulties and disputes
Giai Thoat Bat Nha Ba La Mat: Prajna-paramita emancipation

Giai Thoat Pao: Path of liberation from all sufferings

Gidi Thoat Thanh Tinh Phdp Pién: Pure Dharma court of Nirvana

Gidi trir chdp khong: Remove attachment to void

Gidi trir duc vong: Remove passions

Gidi trir ta ki€n cho ching sanh: Remove false views from sentient beings
Gidi trit vuéng mic bing quén vo bién thiic: Remove attachment to material objects
Gidng phédp: Preach the Dharma

Giang Tong: Preaching sect

Gido gidi thi dao: Orally moral exhortation

Gido Ly Can Béan: Philosophical system

Gido ngoai: Outside the sect

Gio thuyét thién ti€u: Partial and minor teaching

Gieo nhitng y€u to thién lanh: Plant pure elements

Gi6i Hoa Pong Tu: Precept concord

Gidi hdi qua: Patidesanniya

Gi61 Huong: Perfume of the commandments

Gidi Khi: Qualified candidates for monks and nuns
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Gi6i luét: Precepts

Gidi Lyc: Power derived from observing the commandments

Gidi Ngoai: Outside the three realms of desire, form and formlessness
Gitr su chan thit: Protect the Truth

H

Hai A:n: Ocean seal

HAi An Tam Ma Dia: Ocean Seal Samadhi

Hai An Tam Mudi: Ocean symbol

H4ai Ching: Ocean assembly

Hai btic: Power of the ocean

Hai long vuong: Ocean naga

Hai Triéu Am: Ocean tide voices

Hang Ma: Overcome demons

Hang ma luc: Power of subduing demons

Hang ngudi ddng cung kinh: Persons worthy of offerings

Hanh Luyc: Power of working till the end of time

Hanh luc v6 ngai dung: Power of action including all practices of enlightening beings
Hanh phap: Practice of the Dharma

Hanh Thién: Perform good deeds

Hanh tuéng: Performance

Hanh Tuéng Quadn Tudng: Performance Tantra

Hanh an lac noi khiu: Pleasant practice of the mouth of a Bodhisattva
Hanh an lac noi nguyén: Pleasant practice of the vow of a Bodhisattva
Hanh an lac noi tAm: Pleasant practice of the mind of a Bodhisattva
Hanh Bat Nha: Prajna conduct

Hanh cau tit cd cdc phap: Practice seeking all truths

Hanh Chan that: Practice of truth

Hanh Hoan hy: Practice of giving joy

Hanh 1am tt c4 céc thién cin: Practice of all roots of goodness
Hanh-lyc: Power of action

Hanh Ly si loan: Practice of non confusion

Hanh Nan dic: Practice of that which is difficult to attain

Hanh nuong ndi tAt cd Phat s4t: Practice dealing with all Buddha-lands
Hanh Tam mudi: Practice of all concentration

Hanh Thi€n hién: Practice of good manifestation

Hanh Thié€n phap: Practice of good teaching

Thudng thuc hanh chdnh ngir: Practice right speech

Hanh thyc hanh tri hu€: Practice of all knowledge
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Hanh ton kinh va cing dudng chu Nhu Lai: Practice dealing with all Buddhas,
honoring and serving them

Hanh t0n trong va hd tr¢ tit cd thién hitu tri thitc: Practice dealing with all good
companions

Hanh tu tip than thong bi€n héa: Practice all supernatural powers
Hanh Tuy Phap: Practice the teaching of others

Hanh Tuy Tin: Practices evolved from faith

Hanh vi tit c4 chiing sanh: Practice dealing with all sentient beings
Hanh V6 nga tu: Practice on non-self

Hanh V0 sdn héan: Practice of non-opposition

Hanh V6 tan: Practice of indomitability

Hanh V6 trudc: Practice of nonattachment

Hau bao: Posterior retribution

Hau Ngii Bach Nién: Pratirupaka

Hién Gido: Open teaching

Hién Liu: Plain meaning

Hién Thiic: Open knowledge

Hién Chung: Pratyaksha

Hién Khdi Quang: Phenomenal radiance of Buddha

Hién lugng: Reasoning from the manifest

Hién nghi€p: Present karma

Hién Than: Present body

Hién thuc ludn: Realism

Hién Tugng: Phenomenon

Hién Tugng Va Thuc Thé: Phenomenon and noumenon

Hién Tugng Tuéng: Phenomena

Hinh phat: Punishments

Hinh tudng clia vat chat: Rupa

Hinh tugng Phat: Pratima

Hoa Bitc B6 Tat: Padmasri

Hoa Nghi€ém Thoi: Periods of Avatamsaka

Hoa sen: Padma

Hoa Thi Thanh: Pataliputra

Héa Pao Luc: Power to instruct and guide

Héa Nhan Thuyét: Preacher of Buddhism

Hoda ddc tinh quan: Ruler over the fire star (Mars)

Hoda Gidi: Realm of fire

Hda Trach Du: Parable of the burning house

Hoai Sdc Y: Rag-robe

Hoan Hy: Pleased
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Hoan Hy T4m: Rejoicing mind

Hoan cénh thudng hing: Permanent situation

Hoan Nguyén: Return (v) home

Hoan Sinh: Revive

Hoan Tuc: Return to lay life

Hoic Nghiép Khd: Pains arising from a life of illusion
Hoiing phdp luc: Power of spreading the truth

Hgdi thd im lang: Quiet breathing

Ho6 Minh Bd Tit: Prabhapala

HO tri: Protection

H6i Han: Regret

Hdi huéng: Parinamana

Hoi Kinh Dién Bali: Pali Text Society

Hoi Thi€t Lap va Ting Cudng Cong Binh trong Cong Pong: Rissho-koseikai
Hong lién dia nguc: Red lotus hell

Hué Luc: Power of wisdom

Huy bang chdanh phdp: Repudiate the truth

Huyén hoc: Occultism

Huyén Nghia: Profound meaning

Huong Quang Trang Nghi€ém: Ornaments of Fragrance and Light
Huong Tran: Odourferous object

Huéng Bi Ho1 Toi: Pratidesaniya

Hitu Bién: One extreme of existence

Hitu Chap Tho: Perceived perception

Htu Du Ti: Once-Returner

Hittu Gido: Realistic school

Hitu Khong B4t Nhi: Phenomenal and noumenal are identical
Hiru Lau: Outflows

Hitru Than: Owning one’s body

Hy Luin: Prapanca

Hy Gi4c Phan: Priti-bodhyanga

K

Ké Khai Kinh: Opening the Sutra

Kh3 ning hi€u biét van vat: Perfect knowledge of all things
Khai gidc tri ki€n: Open to the enlightened knowledge and vision
Khai Hié€n: Open up and reveal

Khai Nguyén: Open up an era

Khai Phdp: Open a sect
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Khai thi lyc: Power of revelation

Khic phuc hoai nghi: Overcome doubts

Khiu nhin: Patience (forbearance) of the mouth

Khen va ché: Praise and blame

Khoéng Ki€p: Past kalpa

Kh6 Du: Remains of suffering

Khd Pao: Resultant path of suffering

Kh& Hanh cu tic dia: Perfect asceticism

Khd Hanh LAm: Papaya forest

Khong Hanh: Practice the immaterial

Khong Sat Sanh: Pranatipatad vairamani

Kh6ng Tudc Minh Vuong: Peacock king

Khtru bdo: Retribution of smelling

Kié&n b4o: Retribution of seeing

Ki&n Pao: Path of insight

Kié&n hoic: Perplexities arise from false views or theories
Ki€n tha: Obstinate view

Kién thitc tuyét doi: Parinis(h)panna

Kié&n viin sinh: Past life of seeing and hearing Buddha-truth
Ki€p hdi: Ocean of kalpa

Kié&p luc vo ngai dung: Power relating to oens, cultivating practices unceasingly
Ki€p Nay Va Nhon Qua: Present life and cause and effect
Kié&t Gi6i Tt Ba La Di: Parajika

Ki€t Ha: River of bondage

Kim loai da dugc tinh luyén: Refined metal

Kim S&c Nit: Princess of Varanasi

Ky Biét: Record and differentiate

Ky X Quy: Pataphutana

Ky Than Di Ba Duy Tam Tinh B9: Oneself is Amitabha

L

La Hau La: Rahula

La ray chu Ting Ni: Reprimand or punish other monks or nuns
La sat: Rakshas

La Sat Nir: Raksasi

La Séat Thién: Raksha-deva

Lac Ba La Mat: Paramita of joy

Lac thu: Pleasures

Lac thuyé&t: Pleasant speech
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Lac Vi: Pleasant taste

Lam nhitng bita #n cau ky va xa xi: Prepare fancy and luxurious meals

Lam tron bdn phin cia minh mot cich chu ddo: Perform duties well

Lao Bénh Tu: Old age-sickness-death

Lat Ma mii d6: Red hat Lama

Lay Phat: Prostrate

LAm T€ Tong: Rinzai-Shu

Lan lu6t mot vi Ty Kheo: Overpower a Bhiksu

Lau Tan Minh: Realization that the stream of transmigration is ended

Ly Thién P&i Ac: Return good for evil

L& Ha Dién: Ploughing Festival

L& Tho Gidi: Ordination

Lé& quy: Pestilence Ghost

Lién Hoa Sanh: Padma-Sambhava

Lién Hoa Toa: Padmasana

Lién Tri Hai Hoi: Ocean-Wide Lotus assembly

Liéu Ngo: Perceive (v) clearly

Liéu Nhan Phat Tanh: Revealing causes associated with the Buddha-wisdom
Linh Cing: Offering to the spirits

Long Phan TAn Tam Mudi: Powerful dragon samadhi

Long Thd Tinh B§: Pure Land Dragon Poetry

Long ban chin-DPia nguc: Rebirth in the realm of hells when the warm spots (at near
death) are at the sole of the feet

LJi cAu nguyén: Prayer

Lgi Tha: Parahita

L3 hdng (trong than): Openings

Luan Tang: Revolving scriptures

Luat hoa giai: Rules given in the Vinaya for settling disputes

Luat Nghi: Rules of ceremonies

Luit nghi cda chu Pai Bd T4t: Rules of behavior of Great Enlightening Beings
Luat Tong: Ritsu-shu

Luat Ty Kheo: Rules for monks and nuns

Luc: Power

Lugc Gidi: Period of general moral law

Ludng thiét: Pisunavaca

Ly Tuéng GiGi: Observance in the heart

Ly do khong dn thuc pham lam biing thit dong vat: Reasons for not eating animal
food

Ly do vang sanh Tinh B9: Reasons for rebirth in the Pure Land

Ly Nhat TAm: One Mind at the Level of Inner Truth
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Ly Tri: Reciting the Buddha-name at the level of inner truth

M

Ma Ha Tang Ky Luat: Precepts for the Great Sangha

Ma Ni Luin Vuong: Pearl-wheel king

Mi Am Tang: Retractable penis

Main Nguyét Quang Minh Phét: Perfect Moon Light Buddha
Man: Pride

Man trang: Pride as a banner

Mat Huong: Powdered incense

Mat Phép: Period of the end of Dharma

Maic Ly: Principle of silence

Mit sanh Thién: Rebirth in the celestial (heaven) realms when the warm spots (at
near death) are at the eyes

Mat Gido Thuan Bd: Pure mystic

Mit Ngit: Occult expression

Ménh Can: Root or reincarnation

Minh Thong: Omnipresent powers

Minh Van: Plainly and straightforwardly stated statement
M& Mit TAm: Open the mind’s eye

Mot Cot: One-Pillar Temple

Mot trim gidi can hoc trong sinh hoat hiing ngay: One hundred rules of conduct for
monks

N

Nan hoach lyc: Power difficult to acquire

Nap Tu: Peripatetic monks

Niing Bi€n: Powers of change

Ning Iyc chuyén cin: Power of diligence

Ning luc doan nghi: Powers of solving doubts without fear

Ning luc hi€u 16 chu phdp: Power to clearly understand all things

Ning Ivc lam cho nhit thi€t tri tAm bat thdi thién xdo: Power of skill in preventing
the will for omniscience from backsliding

Ning luc noi tat ca cdc phap khdng nhiém trudc: Power to have no attachments to
anything

Ning Ivc nhap t't cd cdc phdap nhu héa: Power to comprehend that all things are like
phantoms

Ning luc nhip tat cd cdc phdp nhu huyén: Power to comprehend that all things are
like illusions
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Ning lyc nhap tit cd cdc phap déu 12 Phit phap: Power to comprehend that all things
are Buddha’s teachings

Ning luc nhdp tu tinh cia chu phdp: Power to comprehend the inherent essence of
all things

Ning lyc noi tit cd Phat phap thim tin ching hiy bang: Power of deep faith in all
Buddhas’ teachings without rejection

Ning Iyc quan chi€u: Power of contemplating

Ning luc ctia th6i quen: Power of familiarization

Ning vién chi: Reach any place at will

Né Thap: Paste pagoda

Nga Vuong: Raja-hamsa

Nga man: Overweening pride

Nga Phap Cau Htu Tong: Pudgala-vada

Nga quy: Preta

Nga Quy Pao: Preta-destiny

Nga Quy Gidi: Realm of hungry ghosts

Nghi cdn: Root of doubt

Nghi 1& cling dudng: Puja

Nghi Thanh Thai Cung: Palace womb for doubters outside Amitabha’s heaven
Nghich Duyén: Resisting accessory cause

Nghich thuan lyc: Power to oppose or conform

Nghiép bdo: Retribution of karma

Nghié€p chudng: Obstacles of karma

Nghié€p chudng doi truGe: Previous karmic obstructions

Nghiép cii: Old karma

Nghiép Du: Remnants of karma

Nghiép hai: Ocean of karma

Nghiép luc: Power of karma

Nghiép Ngin Trd: Obstructive karma

Nghiép Tédc: Robber-karma

Nghiép Tich Tu: Reserve karma

Ngoai hinh ctia ngii cin: Organs of sensation

Ngoai hd: Outer protectors

Ngu Phu: Prithagjana

Nguyén ly Nhu Thuc: Principle of True Reality

Nguyén ly Tuong Ddi: Principle of Reciprocal Identification

Nguyén tic clia chu Pai B6 Tat: Principle of Great Enlightening Beings
Nguyén Tam: Primal mind

Nguyén: Pranihita

Nguyén Luc: Power of the vow
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Nguyén Luc Vang Sanh: Rebirth through the power of vows
Nguyén Phét: Resolve of a Buddha

Ngudi quan sat: Observer

Ngudi tham dy: Participant

Ngudi tu theo phdp mon Tinh B§: Pure Land practitioners

Nguu Bi: Ox-hide

Nguu PAu Chién Pan: Ox-head sandal-wood

Nguu Piu Pai Vuong: Ox-head great king

Nguu PAu Son: Ox-head mountain

Nguu Gidc: Ox-horn

Nguu Gidc Sa La Lam: Ox-horn Sala Grove

Nhan: Purusa

Nhan Chanh Nhan Phu: Primary and secondary causes

Nhan lyc: Power of the causes

Nhian Vuong Bat Nha Ba La Mat Kinh: Prajna-Paramita Sutra of Benevolent king
sutra

Nhén Iyc: Powers of patient endurance

Nhin Nhuc: Patience

Nhan Nhuc Th4i Tt: Patient prince

Nhin Nhuc Thian Tam: Patience of the body and mind

Nhéan Nhuc Y: Robe of patience

Nhan chan cudc ddi: Realization of the true nature of life

Nhan Thic Luan: Pramana-vada

Nhap ching sanh: Penetration of actions of sentient beings

Nhap noi tri cia chu Phat da nhap: Reaching of knowledge of all Buddhas
Nhit Am Gido: One-sound teaching

Nhit BAt Poan Su: One continuous process

Nhat Pia: One ground

Nhi't Pi€m Tru: One-pointedness

Nha't Lai Pao: Path of Once-returner

Nha't Nhian Chi Qui: One-eyed sea turtle

Nhat Niém Tam Thién: One thought embraces the three thousand worlds
Nhi't Sanh BS Xit: One lifetime to attain enlightenment

Nha't Sanh Vién Man: Perfect realization in a lifetime

Nha't Tanh Tong: Pantheistic Sect

Nhat TAm Niém Phat: Reciting the Buddha’s name singlemindedly
Nhat TAm Thay Phat: One mind to see the Buddha

Nhat That Cadnh Tri: One realm of one reality

Nha't That Tuéng: One state of bhutathatata

Nha't That V6 Tudng: One indivisible reality
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Nha't thi€t khadu nghiép tiy tri tué hanh: Revealing perfect wisdom in words
Nhat Thi€t Nhu Lai Kim Cang Thé Gidi: Original oath of every Tathagata
Nha't thi€t thin nghiép ty tri tué hanh: Revealing perfect wisdom in deeds
Nhift thi€t tri: Pratyeka-buddha knowledge

Nhat thiét tri Ivc vd ngai dung: Power of omniscience, attaining true enlightenment
by omniscience

Nha't thi€t y nghiép tuy tri tué hanh: Revealing perfect wisdom in thoughts
Nha't Thira Citu Cdnh Gido: One vehicle in its final teaching

Nhat Tic Gidc: Overnight enlightenment

Nhi't xtdc: Only one touch

Nhiém Truc: Pollution bond

Nhiép tri sy bi ma chuéng: Possession of demons of Great Enlightening Beings
Nhiéu ich hanh: Practice of benefit

Nhé dén cdc ddi song qud khit: Recollects one’s manifold past lives

Nhon Diing Bdo Ninh: Ren-Yong-Bao-Ning

Nhu Hoa Nhian Nhuc: Peace and tolerance

Nhu Lai lyc vd ngai dung: Power of Buddhas, liberating all sentient beings
Nhu Thuc Tri: Omniscience

Nhu y than: Prapti

Nhu y tic: Rddhipada

Nhitng ciu hdi vé Thién: Questions in meditation

Nhudng Nhat Thuc: Pray to avert the calamity threatened by an eclipse of sun
Niém Gidi: Recollection of Morality

Niém Lac: Recollection of peace

Niém Luc tu Di Pa: Recite Amitabha Buddha

Niém Luc: Power of memory

Niém Phédp: Recollection of the Dharma

Niém Téang: Recollection of the Sangha

Niém Than: Recollection of body

Niém Thi: Recollection of generosity

Niém Thién: Recollection of the devas

Niém Tu: Recollection of death

Niém Ttc: Recollection of Breath

Niém xa: Remember relinquishment

Nié&t Ban Gidi: Realm of Nirvana

Ni€t Ban Kinh: Parinirvana Sutra

Ni&t Ban Nguyén Ly: Principle of Nirvana

Noan Liéu: Presents offered to the novice

Ndi vé nuong: Refuge

No6i Tdc Thyc: Overnight food
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Noi Tuy: Royal temple
Nudi suc vat: Raise animals

Q)

Oai Nghi: Respect-inspiring deportment

O Tich: Rattling staff

Oc Tiéu Thach: Patala

On lai cdc giai doan trén budc dudng tu hanh: Reviewing The Stages on the Path,
according to the Tibetan tradition

p

Ph4 chdp: Refute tenets

Pha Lap: Refuting and establishing

Phd pham hanh ctia nguGi khdc: Ruining the pure conduct of others

Pha Tédo boa: P’o-Tsao-T o

Phé Lai: Pha Lai Pagoda

Pham Phu: Ordinary people

Pham phu thdp kém nhung chin that: Ordinary beings with limited capacities but true
and sincere

Pham phu c6 tri hué¢ va chi nguyén 16n: Ordinary beings with great aspirations and a
certain degree of wisdom

Pham phu ty bi€t minh chua gidc ngd: Ordinary people who always know that they
are unenlightened

Pham Tang: Ordinary monk

Pham tinh: Ordinary passions

Pham Gié6i Luat: Offend against the law

Pham Hanh: Pure living

Phdn Vin Tri Danh: Reflecting the name recitation

Phan ngtt Ba Li: Pali

Phép Ai: Religious love

Phdp Bédo DPan Kinh: Platform Sutra

Phép cing dudng: Offering of the Buddha-truth

Phap Danh: Religious name

Phap Dung: Phap Dung Zen Master

Phdp Duyén Khdi: Paticcasamuppada

Phép gidi: Realm of reality

Phdp GiGi Duyén Khdi: Principle of universal causation

Phéap Gidi Vién Dung: Perfect blending of all things

Phap Hoa: Phap Hoa Temple
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Phap Hoi: Phap Hoi Temple

Phéap Lac: Religious joy

Phap Luc: Power of Buddha-truth

Phap luc vO ngai dung: Power relating to phenomena, causing all bodies to enter the
bodiless

Phap mon Uc Niém: Recollection method

Phap Nhan Tinh: Pure dharma-eye

Phép su Kim Cang Thira: Rinpoche

Phap Tai: Riches of the law

Phap tanh luc: Power of the nature of things

Phdap Thong Thién Hy: Phap Thong Thien Hy Zen Master

Phap Thuan: Phap Thuan Zen Master

Phdap Vuong Ti: Prince of the Dharma

Nhitng phdm chi't cda bac vo hoc: Qualities of the non-learner

Phim chit dang ngoi khen: Praise-worthy qualities

Ph&m Cha't Clia Ngussi Nit C6 Thé Gitp Pua Ngudi Ay Lén Cdc Canh Troi: Qualities
that make a woman seek birth in happy states

Phim chit quyét dinh: Qualities of certainty

Phim Loai Ttc Luin: Prakaranapada

Phan Biét Sai: Parikalpita

Phan Biét Su Thitc: Reasoned

Phan Du: Partially correct metaphor

Phan Than: Reproducing of the body

Phin vi ddng lvu: Organ reincarnated

Phan Chon Titc Phat: Real wisdom is gradually opened, the screen of ignorance is
gradually rolled up, the mind is clearer and clearer to totally clear

Phat Bdo: Phat Bao Temple

Phat Cu Thap Than: Perfect bodies or characteristics of Buddha

Phit Ba Bdo: Prabhutaratna Buddha

Phat Iuc: Power of the Buddha

Phat lyc vd ngai dung: Power of enlightenment

Phat sy vi chiing sanh: Performance of Buddha-work for sentient beings
Phat Tich Tong Lam: Phat Tich Tong Lam Temple

Phat Toan Giac: Perfect Buddha

Phat Y Linh Nhac: Phat Y Linh Nhac Zen Master

Phi Lai Ty: Phi Lai Temple

Phi mon phai: Rismed

Phi: Piti

Phién nio chudng: Obscuration of negative emotions

Phién Nio Du: Remnants of illusion
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Phién ndo ha: River of affliction

Phién ndo hdi: Ocean of affliction

Phién ndo ngai: Obstruction of affliction
Phiét Du: Raft parable

Phong Gidi: Realm of wind

Phong Dat: Restlessness

Phong sinh: Release living creatures

Phé6 Pa: Potala

Phé Pa Son: Potalaka Mountain, Pu-To-Shan
Phd Hién Hanh Phép: Principles of Universal Good
Phé Tinh: Pho Tinh Zen Master

Phi Pan Na: Putanas

Phu Lau Na: Purna

Phi Na Xa: Punyanyasa

Phiic Dién: Phuc Dien Zen Master

Phuc sanh thi€n: Punyaprasavas

Phung Son Ty: Phung Son Temple

Phudc: Punya

Phu6c Pién Ty: Phuoc Dien Temple

Phuéc Hai: Phuoc Hai Temple

Phuéc Hau: Phuoc Hau Master

Phu6c Hoa Tu: Phuoc Hoa Temple

Phuéc Hué: Phuoc Hue Master

Phu6c Hung Tu: Phuoc Hung Temple

Phuéc Lam Ty: Phuoc Lam Temple

Phuéc Luc Vang Sanh: Rebirth through the power of accumulated merits
Phu6c Luu Ty: Phuoc Luu Temple

Phudc Thanh: Phuoc Thanh Temple

Phuéc Tudng: Phuoc Tuong Temple

Phugc Khd Ti: Rebirth in an animal realm
Phuong céch thuc tién trong viéc gidi quyét cdc van dé: Practical way in solving
problems

Q

Qua bdo: Retribution

Qua bdo chudng: Obstacles of retribution

Qud Bdo Do: Realm of reward

Qua Gidi Vién Hién: Perfectly manifesting Buddha-realm
Quad Phudgc: Retribution bond
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Quan Am Sic Ta Ty: Quan Am Sac Tu Temple
Quan hé tinh duc truéc hon nhan: Premartial sex
Quan sat khach quan: Objective observation

Quan Thé Am: Quan The Am Temple

Qudn Am Bd T4t: Quan Am Bo Tat Pagoda

Qudn bién ling: Reflection on a Calm Sea

Quén Chi€u Bat Nha: Prajna of meditative enlightenment on reality
Qudn Chi€u “Tinh Ling”: Reflection on calmness or tranquility
Quén Chi€u “Vo6 Nga”: Reflection on No-Self

Qudn Chi€u “Vd Thudng”: Reflect on impermanence
Qudn Sat Tri: Pravicayabuddhi

Quéan Sd: Quan Su Pagoda

Quén Su: Quan Su Temple

Qudn tudng Piic Phat: Recollection of the Buddha
Quang Am Thién: Radiant devas

Quang Linh: Quang Linh Pagoda

Quang Minh Phét: Rasmiprabhasa

Quang Toa: Prabha-mandala

Quang Trung Tri Danh: Recitation Amidst Light
Quang birc: Quang Duc

Quidng Huong: Quang Huong Temple

Quang Nghiém: Quang Nghiem Zen Master

Quéng T€ Tu: Quang Te Temple

Quang Tri: Quang Tri Zen Master

Qudc An Ty: Quoc An Temple

Qudc T Gidm: Quoc Tu Giam Temple

Quy Pam Tinh Khi: Pisaka

Quyén gido: Partial teaching

R
Roi vot cham vira phdi: Respond to the mild application of the whip

S

Sa M6n Bat Kinh Vuong Gid Luan: Ordained Buddhists do not have to honor royalty
S4am hoi clia ba hang ngudi: Repentance of the three major classes

Sdm hdi cau sanh Thién ldc 1dm chung: Repented and prayed when dying

Sam Ho6i Nghiép Chuéng: Repentance

Sam H6i Tam Nghiép: Repent three karmas

Sam Nghi: Rules for confession
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Sdm Nguyén Tam: Repentance-vow-mind

Sdm qué: Repentance or regret for error

Sanh B4o: Rebirth retribution

Sanh vao cdi ngudi va xuat gia tu hanh dic dao: Reborn among men, become monks,
and obtain the truth

Sanh c¢61 Pham Thién hay vao thoi gap Phat: Reborn in the Brahma Heaven or meet a
Buddha

Sanh Phan: Offerings made before a meal

Sanh Than: Physical body

Sanh Thién: Reborn in Heaven

Sanh lam thic gid hay tri€t gid pham phu: Rebirth as worldly philosophers

Séat lvc vo ngai dung: Power relating to lands, manifesting untold adornment and
arraying them

Séat Sanh: Panatipata

Séc 4m: Rupa-skandha

Sédc Gidi: Rupa-dhatu

Séc luc: Power of personal appearance

Sdc Nhap: Places where the organs and objects of physical sense meet

Sdc quang minh: Physical light

Sdc Than: Rupakaya

Sdc Tran: Ruparammana

Sic Tu Tudng: Rupasvabhava

Sdc Tdc Thi Khong, Khong Tidc Thi Sdc: Rupam eva sunyata, sunyataiva rupam
Sdc Tubng: Rupalakshana

Sam La Van Tugng Chi Tam: Original mind is the source of all phenomena

San han: Rage

Si Bdc: Poison of ignorance

Si Dung Qua: Purusakaraphala

Sinh Chiing: Producing seed

Sinh Hiru: Rebirth-process becoming

Sinh nghiép: Productive karma

Sinh nhan: Producing cause

S& Duyén Duyén: Objective sub-cause

S& hitu di't va canh ndng: Owning and farming the land

Sé tri chuéng: Obscuration of false views

Suyén Thuc: Roll (v) rice into a ball in eating

Su bi€n mAt trong 1y: Phenomena can disappear in the substance

Su chudng: Phenomenal hindrances

Su c6 thé che dau ly: Phenomena can conceal the substance

Su hda: Phenomenal fire
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Su va ly: Phenomena and noumena

Su Nhat TAm: One Mind at the Phenomenal Level

Su phdap than: Phenomenal dharmakaya

Su phd bay 1y: Phenomena can reveal the substance

Su Su V6 Ngai Phiap Gidi: Perfectly unimpeded interpenetration
Su Tao: Phenomenal activities

Su Tri: Practice-Recitation

Stc bién tai: Power of intellect

Stc diing kién: Power of courageous strength

Sttc manh cla sy 1dng nghe: Power of listening

T

Ta Pap: References to a known fact

Ta Gidi: Paramasa

Ta man: Pride in false views or doings

Tac Gidi: Obedience of commandments

Tac Phap Pic: Receive (v) ceremonial ordination as a monk

Téc Phap Gidi: Place of assembly for ceremonial purpose

Téc phdp Y&t Ma: Perform a Sanghakarman Procedure

Téi Sanh: Rebirth

T4i sanh vao Béc Cu 16 chau: Rebirth in Uttarakuru

Téi sanh vao sdc sanh: Rebirth in the animals realm when the warm spots (at near
death) are at the knees

Téi sanh vao coi trdi duc gidi: Reborn in the heavens of desire

Tai sanh vao cung trgi trudng tho: Rebirth in any long-life gods or heavens
T4i sanh nga quy: Rebirth as a hungry ghost

T4i sanh 1am ngudi khuyét tat: Rebirth with impaired, or deficient faculties
Téai sanh trong cd1 ngudi giau sang phu quy: Rich and honorable among men
Tai sanh trong thdi khong c6 Nhu Lai: Rebirth in the intermediate period between
Sakyamuni Buddha and his successor

Tai cing dudng: Offering of goods

Tai luc: Power of wealth

Tam Bdo: Ratna-traya

Tan Dudng Chi Tinh Thiy: Praise for purifying the water

Tan Lu Huong: Praising incense

Tan Phat A Di Pa: Praise to Amitabha Buddha

Téan Than Chu Phat: Praise the Thus Come Ones

Téan Tinh B9: Pure Land praise

Tang Gido: Pitaka Doctrine
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Tang thu gidi thoat: Records of liberation

Tédnh Canh: Object domain of nature or immediate perception
Tanh khéi: Primal nature

Tanh Tam: Perfectly clear and unsullied mind

Tat dda: Realm of feeling

Tang Cang: Royal-recognized monk

Tdang Lap: Precept Age

Tam an tinh va tap trung: Peaceful and concentrated mind
Tam Luc: Psychical energy

Tam Luc Vang Sanh: Rebirth through Mind-power

TAm nhat cidnh tinh: One-pointedness of mind

Tam sdng nhu dnh sang: Prabhasvara-citta

Tam S&: Qualities of mind

Tam Thanh Tinh Phat B§ Thanh Tinh: Pure minds-Pure lands
Tam tham dai: Profound great determination

TAm thudng hiing: Permanent mind

Tam tri bi quan: Pessimistic mind

Tam v6 nhan: Rootless consciousness

Tam Thudng Niém Phit: Ordinary worship of Buddha
Tan Cyu Ludng Dich: Old and new methods of translations
Tan Cyu Ludng Y: Old and new methods of healing

Tan Tri: Punishment of expulsion

Tap Khi: Old habits

TAp nim quay bén phdi: Practice lying on one right side
Tap phdp nhin: Patience of the cause of suffering

Té An: Qi An

Tha H6éa Tu Tai: Rejoice the creations of others

Tha lyc: Other power

Tha Tam Tri: Paracittaprajna

Tha tho dung do: Reward land of a Buddha

Thach Luu: Pomegranate

Tham Ai: Passion

Thanh Luong Quéc Su: Pure-minded preceptor

Thanh Phiau Hung Duong: Qing-Pou-Xing-Yang

Thanh tinh: Purity

Thanh tinh bi: Pure compassion

Thanh Tinh Gidc Hai: Pure ocean of enlightenment
Thanh tinh gidi: Pure discipline

Thanh tinh hic nghiép: Purification of negative karma
Thanh tinh hy: Pure joy
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Thanh tinh nhin: Pure tolerance

Thanh Tinh Phdp Nhan: Pure dharma-eye

Thanh Tinh Phdp Than Phat: Pure dharma-body Buddha

Thanh Tinh Tam: Pure Mind

Thanh tinh thé& giGi: Purifying the world

Thanh tinh thién dinh: Pure meditation

Thanh tinh tinh tdn: Pure energy

Thanh tinh tri: Pure consciousness

Thanh tinh tir: Pure benevolence

Thanh tinh x&: Pure equanimity

Thanh Phat: Reach perfect supreme bodhi

Thap Vuong X4: Rajargrha stupa

Thing Quan: Prasenajit

Tham nhap Phat phdp: Profound penetration of the Buddha’s teachings
Tham tdm: Profound mind

Than Bdo: Retribution body

Than clia 4nh sdng vong cau: Rainbow body

Than Khd: Physical suffering

Than lyc: Physical powers

Than nghi€p: Physical actions

Than thanh tinh: Pure body

Théan thanh tinh gi6i: Pure discipline of the body

Than Luc Ving Sanh: Rebirth through spiritual power

Than Nga: Permanent person

Than thong: Rddhi

Than thong d4do bi ngan: Other shore of spiritual powers

Than tic thong: Power of psychic travel

That Tuéng Luan: Phenomenalism

Thay: Roshi

Theo béng roi ma dong rudi: Respond to the shadow of the whip
Thé& P& Bat Sinh Diét: Phenomenal world is neither becoming nor passing
Thé gian Ba La Mat: Paramitas for people

Thé gian thing nghia d€: Postulates on constitution and function of the five skandhas
Thé vo6 bAt tai: Omni-present

Thé nguyén: Prani (Praniddhana)

Thi€n Cén: Phallic emblem of Siva

Thién Chan: Permanent reality

Thién Nhan Luc: Power of celestial eye

Thién dinh dao: Path of meditation

Thién Tap: Practice of meditation
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Thién thim siu: Profound meditation

Thién cin: Roots of goodness

Thiéu Lan Tu: Rebirth in hells

Thi€u quang Thién: Parittabha

Thinh (Ky nguyén): Request

Thinh Chuyén Phap Luin: Request the Buddha to turn the dharma wheel
Thinh Phat Tru Thé&: Request the Buddha to remain in the world

Tho diéu phap: Receive the sublime Teachings

Tho Gidi: Receive (v) the precepts

Tho Ky: Receive prediction from the Buddha

Tho Thu: Proffer the hand

Thong Dong Luc: Record of Great Serenity

Thdi Bat Nha: Period of preaching of Prajna or wisdom sutra (ghola or butter)
Thdi ky Pa Vin Kién C6: Period of strong learning

Thoi ky Pau Tranh Kién C6: Period of dissension

Thai ky Thap Ty Kién C6: Period of stupa and temple building

Thai ky Thién Pinh Kién C&: Period of strong meditation

Thai k¥ tién Phat gido: Pre-Buddhism

Th& Gidc: Rabbit’s horns

Thd Mao Tran: Peck of dust on a point of hare’s down

Thong diép vo gia cua Buc Phat: Priceless Message from the Buddha
Théng Linh Son: Pamirs

Thd Chi: Pasupati

Thuin Theo C6 Lé: Old-established terms

Thiy Gidc: Original apprehension

Thuy Gido: Preliminary teaching of the Mahayana

Thuy€t phuc ban dong tu nhin 16i ma vi 4y dang diu: Persuade other cultivator to

admit the fault he or she is trying to hide

Thitc Hai: Ocean of mind

Thic Tdi Sanh: Patisandhi-vinnana

Thuyc Bdo VO Chudng Ngai Do: Realms of permanent reward and freedom
Thuc Hanh B T4t Pao: Practice the Bodhisattva’s way

Thuc hanh hanh ctia cdc mon Ba La Mat: Practice the way of transcendence
Thuc hanh khé hanh: Practice austerities

Thuc Ngir: Reliable words

Thuc tai: Reality

Thuc tai clia cudc sdng: Reality of life

Thyuc Tuéng V6 Tudng: Reality is nullity

Thudng Cu: Permanence of ego

Thudng hiing: Permanent
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Thudng Hitu Nhan: Possibility of anything becoming cause to others

Thuong Nga: Permanent personality

Thudng thudng chanh ni€ém: Recollect correctly

Thuong Tich Quang DB§: Realm of eternal rest and light

Thuong bdi quan nhan: Pure-land seekers

Thugng nhan phdp: Qualities of the true man

Ti Ha Man: Pride of thinking oneself is not much inferior to those who surpass us
Tich Vién: Older perfect with limited salvation

Tich diét nhan: Patience of nirvana

Tich tinh lyc: Power of silent calm

Tich tinh Ni€t ban: Parinirvana

Tién: Rsis

Tién Chinh Gidc Son: Pragbodhi

Tién Tran: Previous impure conditions

Ti€p Din Pao Su: Receiving and Leading Master

Ti€u Gidi Pham Phu Tan Than Nhu Lai: Ordinary people would praise the Tathagata
for his smaller matters of morality

Tim-Ngudi: Rebirth in the realm of human beings when the warm spots (at near
death) are at the heart

Tin hoan toan vao Pang Nhu Lai: Possession of a devout faith in the Tathagata
Tin Hai: Ocean of faith

Tin luc: Power of faith

Tinh ciing: Pay homage to a star

Tinh tan dit trir nhitng diéu 4c da phat sanh: Remove any evil as soon as it starts
Tinh Tan Luc: Power of unfailing progress

Tinh tAn ngin ngira nhitng diéu 4c chua phat sanh: Prevent demerit from arising
Tinh tin phat trién nhitng diéu thién lanh chura phit sanh: Produce merit

Tinh cam tich cuc: Positive emotions

Tinh Tran: Passion-defilement

Tinh Trung Lao Nguyét: Parable of the monkeys

Tinh lyc: Power of abstract meditation

Tinh Ba La Mat: Pure paramita

Tinh B6 Bé Tam: Pure bodhi mind

Tinh Cu Thién: Pure abode heaven

Tinh Danh: Pure name

Tinh Bo: Pure Land

Tinh D6 Mo6n: Pure Land Methods in the Cultivation

Tinh B Tong: Pure Land sect

Tinh B Tong Nhat Ban: Pureland in Japan

Tinh D6 Tong Trung Qudc: Pureland in China
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Tinh Gidi: Pure commandments

Tinh Hanh Noi Khdu: Pure conduct of the actions of the mouth

Tinh Hanh Ndi Tam: Pure conduct of the actions of the mind

Tinh hoa ching: Pure flower multitude

Tinh Khi&t Ngii Duc: Pure desires

Tinh luu ly gidi: Pure crystal realm

Tinh Ménh: Pure livelihood

Tinh nghiép: Pure karma

Tinh ngit nghiép cta chu Pai B6 Tat: Purifying speech of Great Enlightening Beings
Tinh Nhan: Pure eyes

Tinh Nhuc: Pure flesh

Tinh Phat: Pure Buddha

Tinh Phuong: Pure direction

Tinh quén: Pure contemplation

Tinh Tam Tru: Pure-mind stage

Tinh Thanh: Pure saints

Tinh Tha't: Pure abode

Tinh Thi: Pure charity

Tinh Thién: Pure devas

Tinh Tru: Pure rest

Tinh Vuong Phét: Pure King Buddha

Toan hué: Perfect wisdom

T6i khip tat cd chd ma néi rong diéu phap: Reach all places to expound the sublime
Teaching

T& Su Thién: Patriarchal meditation

T61 Bdo: Retribution of sin

Ton gido: Religion

Tong Nhan Duy: Pratijna-hetu-udaharana

Tdng B4do Nghiép: Principal direction of karma

Téng tri bat vong, thuyét phip vo dy: Powers of memory and ability to preach
without fear

Trach Diét: Pratisamkhyanirodha

Trai Thoi: Regulation hours for monastic meals

Trang nghiém ki€p: Past acon

Trao Thugng: On a toe-nail

Trao ct hon trim: Restlessness and torpor

Tram tu (tAm): Reflection

Trau chd nidng di trong bun sdu: Ox that carries a heavy load through deep mud
Tri can: Organ of perception

Tri gidc: Perception of thinking
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Tri hué dao: Path of wisdom

Tri Nhu Bi€n Nhap Vo Thugng B6 Pé: Oceanic knowledge entering the unexcelled,
complete perfect enlightenment

Tri Tinh: Pure wisdom

Tri binh hay kha' thyc: Pinda-pata

Tri Danh Niém Phat: Oral recitation

Tri-luc: Power of firmness

Tri Ctitu LAm Hoda: Pheasant saved by the fire-god

Trong Hoa: Pay respect to the god of fire

Tré vé sy tinh ling: Retreat in silence

Tré Nghiép: Ripening of karma

Trong khong clia cdi ngd: Rangdong

Tru phédp: Principle of abiding

Trung Pao Thyc Tudng: Reality of the means

Trung Gidi Pham Phu Tédn Than Nhu Lai: Ordinary people often praise the Tathagata
for these average matters

Truyén ding: Pass on the lamp of truth

Tru PAu Hoa Thugng: Pig-head monk

Tryc Chi Nhan Tam: Point directly to the human mind

Trudng phai HE Qué Trung Pao: Prasanghika-madhyamaka

Trudng ldo: Phra

Tu Pao: Path of cultivating the truth

Tu biic: Power of goodness attained by practice

Tu hanh khong nham mdi trong tit cd ki€p: Practice tirelessly in all ages
Tu Hanh Thdi Chuyén: Regressive cultivation

Tu Nhin: Patience in cultivation

Tu Phudc: Practice of blessing

Tu tap bach hanh: Practice of all cultivations

Tu tip cAu vang sanh Tinh Po: Practice seeking rebirth in the Pure Land
Tu Tap Dy Bi: Purvam-gama

Tu tap luc: Power of practice and performance

Tu Tap Vi: Practice-path stage

Tu theo chin 1y Phat: Practice the Buddha’s truth

Tu theo hinh thitc bén ngoai cia thian: Outer practices of the body

Tu Thién Luc Diéu Moén: Practice (v) meditation in accordance with the six
mysterious gates

Tu Tién: Practice Taosim

Tuin 1€ quin niém: Rohatsu sesshin

Tidc mang thong: Recollection of past life

Tic Tap: Practices from former existence
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Tuc Tri: Ordinary wisdom

Tué Nhan: Prajnacakshus

Tué gidc Tanh Khong: Realization of emptiness

Tué quan: Principal insights

Tung giGi véi gido hoi it nhat ba thing mot 1an: Recite the Pratimoksha with the
Order at least once in three months

Tung kinh: Recite the Buddha sutras

Tuy Duyén Hanh: Obedient to karma

Tuy hy cong ditc: Rejoice (v) at others’ merits and virtues

Tuy Phan Gidc: Partial apprehension

Tuy Phong Ty Ni: Rules which are suitable to local conditions

Tay y: Prakamya

Tu An: Private seal

Tu bao: Retribution of thinking

Tu Luong Pao: Path of accumulation

T Phan Luat: Precepts in Four Divisions

Tir chdi khong d&n dé gidi quyét sy xung dot: Refuse to come and resolve a conflict
Tu chdi khong nghe 151 khuyén nhi hay 15i chi day ctia nhitng Tang Ni khdc: Refuse
to listen to the advice and instruction of other monks and nuns

T ch6i 181 xin 101 clia ai: Refuse to accept someone else’s apology

Tu chdi phuong tién song hay tir chdi lac thd?: Rejection of means of life or rejection
of pleasures

Tur chdi sy gitp d5 clia Ting Ni dong tu: Refuse to ask for help from fellow monks or
nuns in the order

Tir chdi sy huéng din cla ban dong tu: Refuse guidance from a fellow practitioner
Tur chdi thue hién gidi phdp da dudc Tiang Gia chdp nhan trong phép Y&t Ma: Refuse
to put into effect a resolution that has been taken by the Sangha under Sanghakarman
Procedure

Tu Ché Ty Thiing: Restrain and gain victory over oneself

Ty Chitng Va Gido Phip: Realization and doctrinal teaching

Ty Gidc Thanh Tri: Pratyatmaryajnana

Ty hanh man tic: Perfection of one’s work

Ty Luan: Rotation of words

Ty Luc: Own strength

Tu minh c6 sic, thdy c6 sic: Possessing form, one sees forms

Tu ngid: Pudgala

Ty Qudn S4t: Reflect with one’s own intelligence

Tu Tho Dung Than: Own enjoyment body

Tu tinh: Own-nature, Prakriti

Ty Tri: Own intelligence

Ttc Sy Nhi Chan: Phenomena and reality are identical
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Tic sy tic ly: Phenomena and their underlying principles are identical
Tdc Tu: Rest and kind

Tudng Pai: Relativity of all things

Tudng Ty Gidc: Resembling to apprehension

Tudng Tdc: Phenomenal identity

Tuéng Phan: Objective appearance

Tudng thanh tinh: Perfectly pure and adorned appearance

Tudng uin: Perception

Ty Thic: Olfactory consciousness

U

Ung Héa: Responsive incarnation

Ung Héa Lgi Sanh: Revelation for the benefits of other beings

Ung Héa Phap Than: Responsive manifestation of the Dharmakaya
Ung than: Response-bodies

\4

Vac Diu: Oil pans

Vang Sanh Tinh B§: Rebirth in the Pure Land

Vin bao: Retribution of hearing

Van Dap: Questions and answers

Van hanh cta cdc hién tugng: Phenomenal function

Vat dung cd nhin thudc loai xa xi: Personal luxurious items

Vi bdo: Retribution of tasting

Vién gido: Perfect Doctrine

Vién man: Perfection

Vién phadt tim Bd Pé: Perfect way of developing the Bodhi Mind
Vién thanh that tinh: Perfect knowledge

Vién Thuc: Perfect reality

Vién Tich: Perfect rest

Vién Tu: Observe all commandments perfectly

Vién nhan: Remoter cause

Vong K& Ty Tinh: Prabhedanayalakshana

Vong tudng: Polluted thoughts

Vo6 du Niét ban: Perfect Nirvana

Vo6 du tho ky: Prediction in finality

V6 ding tru: Peerless states

V6 Gia Pai Hoi: Quinquennial assembly

Vo6 hoc dao: Path of completely understanding the truth without further study
V6 hoc nhan dién: Offerings to those who have completed their course
Vo6 lau can: Passionless root

Vo6 14u dao: Passionless path

Vo6 Lau Hué: Passionless or pure wisdom
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Vo6 1au mdn: Passionless gate

Vo6 lau nhan: Passionless cause

Vo6 14u phédp: Passionless dharma

V6 minh nghi€p tuéng: Objectively illusory world
Vo Ngai: Resistless

V6 ngai dao: Open way

V6 Ngai Gidi: Power of interpretation

Vo ngai lyc: Power of nonobstruction

Vo6 Ngai Quang: Pervasive light

V6 Nhian V6 Qué: Rewards and punishments are independent of morals
V6 Sanh Nhin: Patience rest in belief in immortality
Vo6 thudng tu: Practice on the impermanence

Vo6 Thugng Si: Peerless nobleman

Vo trudc luc: Power of nonattachment

V6 Tuéng Sdm Hoi: Repentance that has no marks
V6 Tuéng Tam Quy-Y Gidi: Precepts of the Triple Refuge that have no marks
Vo 1y lyc: Power of fearlessness

Vo6 Vi Hu Khong: Passive space

Vu Lan Bén: Obon

Vuong Thién: Royal feast

Vuong Tién: Royal rsi

Vuong Xa: Rajagaha

Vuogt Qua Luyén Ai: Overcome attachment

Vugt Qua Sy San Han: Overcome anger

X

Xa 1gi: Relic

X3 bd tién tai va sic duc: Renounce wealth and sex

Xa Thing Ma Du: Parable of the seeming snake

Xem chi tay: Read palms

Xem thudng viéc gi: Regard (v) something as insignificant

Xin hoc: Request teachings

XuAt Gia: Renunciation

XuAt Gia va Tradch Nhiém Gia Dinh Va X4 Hoi: Renunciation and family life
Xuit thé gian Ba La Mat: Paramitas for Sravakas and Pratyeka-buddhas
Xua't th€ gian thugng thugng Ba La Mat: Paramitas of the supreme ones
Xui' trién cting dudng: Offerings to those who have escaped from the toils
Xic: Phassa

Xic bédo: Retribution of touching

Xdc tran: Phassarammana

Xitng Phap Hanh: Practice that is in accord with the dharma
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Y

Y 40: Robe

Y 4o lam bing cdc loai vdi méng, bong lodng, tron mu6t va mau sic ruc rd: Robe made of
translucent, shiny, silky, or colorful material

Y Chiu: Pearl in the garment

Y Chi (ctia chu Pai B Tat): Reliance

Y chi ciing dudng tit cd chu Phat: Practices of Enlightening Beings based on honoring all
Buddhas

Y liéu nghia kinh, bat y ba't li€u nghia kinh: Rely on the complete teaching, not on the partial
teaching

Y nghia bat y ngif: Rely on the meaning, not on the letter

Y ngoai: Outer robes

Y Phan Téo: Robe of rags

Y tri bat y thitc: Rely on knowledge, not on conditioned consciousness

Y V6 Tudng: Robe without form

Y Cin: Organ of mind

Y chi luc: Power of will

Y -luc: Power of mind

Y Mi: Restless and intractable mind

Yé&m Ly Ngii Duc: Practice of disgust of the five desires

Yé&m quy: Paralysis Ghost
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O

Oath (n): Ldi thé.

Obaku: Dong Thién Hoang B4—Smallest of the
surviving lineages of Japanese Zen, the other two
are Soto and Rinzai, founded by the Chinese
Ch’an master Yun-Yuan Lung-Ch’i (Van Nham
Long Ky - 1673). He traveled to Japan in 1654 and
founded the school’s main temple, Obakusan
Mampuku-di, in Kyoto. Today it is the smallest of
the three Zen lineages, and has only a handful of
operating temples—Dong truyén thira nhé nhat
con ton tai trong Thién tong Nhat Ban, hai dong
khdc 12 Tao Pong va Lam T€ dugc thién su Yun-
Yuan Lung-Ch’i sang l1ap. Ong du hanh sang Nhat
Ban vao nim 1654 va khai son ngbi tv vién chinh
clia tong phdi 1a Obakusan Mampuku-di tai
Kyoto. Ngay nay né 1 dong truyén thira nhd nhit
trong ba dong thién ctia Nhat Ban, va chi c6 mot
s6 it cac chiia hoat dong ma thdi—See Huang-Po-
Hsi-Yun.

Obaku-Kiun (jap): Hoang B4 Hy Van—See
Huang-Po-Hsi-Yun.

Obakushu (jap): Tong Hoang Bi—See Obaku.
Obduracy (n): Thambha (p)—Hypocrisy—C&
chip (ra vé dao dic gid)—Su khong thé lay
chuyén duoc.

Obdurate (a): Khong thé lay chuyén dugc.
Obdurateness (n): See Obduracy.

Obduration (n): See Obduracy.

Obedience (n): Sy ving phuc—Sy phuc ting—
Sy tudn l€nh—Quy-y.

Obedience of commandments: Tic GiGi—
Obedience to the commandments,
fulfillment of them, in contrast with the inner
grace—Tén goi khic cia “biéu sic.” Tuin theo
nhitng gidi luat d€ thanh tyu than khdu bén ngoai
(nhitng tdc nghiép clia than va khdu khi thu gidi
thi goi 13 “tdc gidi.” Nhitng nghiép thé thiu nhin
vio bén trong than thé thi goi 1a “vo tic gidi”),
ddi lai v&i vo tac gidi hay vo bi€u sic bén trong.

external

Obedience of precepts: Tuin gitt gidi ludt—
See Ten perfecting Mahayana rules.

Obedient (a): Ngoan ngoan—Vang 15i.
Obedient hearing of the Law: Vin—See
Seven riches.

Obedient to karma: Tuy Duyén Hanh—
According to the first patriarch Bodhidharma,
“Obedient to karma” is one of the four disciplinary
processes. Being obedient to karma, there is not
‘self” (atman) in whatever beings that are
produced by the interplay of karmic conditions;
pain and pleasure we suffer are also the results of
our previous action. If I am rewarded with fortune,
honor, etc., this is the outcome of my past deeds
which, by reason of causation, affect my present
life. When the force of karma is exhausted, the
result I am enjoying now will disappear; what is
then the use of being joyful over it? Gain or loss,
let us accept karma as it brings us the one or the
other; the spirit itself knows neither increase nor
decrease. The wind of gladness does not move it,
as it is silently in harmony with the Path.
Therefore, his is called ‘being obedient to
karma.”—Theo T3 Bb Pé Pat Ma, diy 1a mot
trong bon hanh ctia Thién gid. Chiing sanh déu do
duyén nghiép ma chuyén thanh, chit ching c6 cdi
‘tdi.” Moi ndi khd vui déu do nhian duyén sanh.
Néu nay dudc qui bdo t6t, hudng di vinh du, Ay
1a do nhan lanh thud trudc cdm nén, nay méi dugc
vidy. H& duyén hét thi lai hoan khong, mirng vui
ndi gi? Pugc mit gi déu tiy theo duyén, nhung
tdm ngudi thi khong vi vdy ma dudc thém hay bét
mat cdi gi. Néu thdu ddo dudc nhu vay thi gi6 vui
ching dong, ling 1& ma thuin dao, nén néi 13 tiy
thudn theo duyén nghiép vidy—See Four
disciplinary processes (B).

Obey (v): Nghe 16i—Véang 13i.

Obey the Buddha’s teaching: Devote one’s
life to the Buddha—Entrust one’s life to the
Buddha—Quy ménh (quy mang) hay la phé thac
than minh.

Obituary:

1) (a): Thudc vé tang ché.

2) (n): Céo pho.

Object (n): P6i tugng—Khdch thé—Khdich
quan—Muc dich—Muc tiéu—Phidn d6i—Bé



3218

ngodi—Dién muc—Sy xuidt hién—Birth—Sy

sanh ra—Vat

Arising.

(A) There are three kinds of rupa (appearance or
object)—C6 ba loai sic—See Three kinds of
rupa.

(B) There are five objects of the five senses,
corresponding to the senses—C6 ndm cdnh
hay nam phdp, 1a cdnh gidi sG duyén cla ngii
cin—See Five objects of the five senses.

Object of any organ of sense: Sensation of any
organ of sense—Cin tran.
Objects of the auditory faculty: Bdi tugng clia
Nhi Cin (2m thanh)—Noise—Sound—Voice.
Object can be either internal or external:
Dai tugng c6 thé & trong hay & ngoai—See Four
objects that can be used to develop concentration.
Object-domain of mere shadow or illusion:
Poc Anh Canh—The shadow-image appears
simply from one’s own imagination and has no
real existence. Of course, it has no original
substance as a ghost which does not exist at all.
Only the six sense-center, functions on it and
imagines it to be—Hay 1a do gidc. Hinh bong chi
xuit hién ty ndi twdng tugng va khdng cé hién
hitu thuc sy. L& di nhién, né khdong c6 ban chat
nguyén ban, nhu mdt béng ma von khdng ¢ hién
hitu. Chi c6 trung tdm gidc quan th sdu hoat ddng
va tudng tugng ra loai cdnh niy—See Three kinds
of object-domain.

Object domain of nature or immediate

perception: Tainh Cinh—The object that has the
original substance and presents it as it is, just as
the five objects of the sense, form, sound, smell,
taste and touch, are perceived as they are. The
first five sense-consciousnesses and the eighth,
the store-consciousness, perceive the object in this
way—Tri nhan tiic thdi, nghia 13 ddi tugng c6 ban
chat nguyén ban va trinh bay né nhu 1a chinh né,
cling nhu nim ddi tugng gidc quan, sic, thinh,
huong, vi, xtic, dugc tri nhidn nhu vay. Tién ngil
thitc va dé bdt A Lai Da thic, tri nhdn d6i tugng
theo cdch nay.

Object-domain with the original substance:
D6i Chat Cidnh—The object has an original
substance and yet is not perceived as it is. When

chit—Material—Appearance—

the seventh, the thought-center, looks at the
subjective function of the eighth, the store-center,
it considers that it is self or ego. The subjective
function of the eighth, the store-center, has its
original substance or entity, but it is not seen as it
is by the seventh consciousness and is regarded to
be self or an abiding ego, which is in reality an
illusion since it is not self at all—P&i tugng c6
mdt bin chdt nguyén bin nhung lai khdng dugc tri
nhin ding y nhu vay. Khi dé that Mat Na Thic
nhin lai nhiém vu chii thé clia dé bat A Lai Da
Thiic, n6 xem thiic ndy nhu 13 nga. Nhiém vu chd
thé ctia A Lai Da dé bt thifc c6 ban chit nguyén
ban, nhung né khdng dudc d& thdt Mat Na Thic
nhin thd'y y nhu vay, va chi dugc xem nhu 1a nga,
ma thuc tai thi chi 14 do gidc vi n6 khong phdi 1a
ngd—See Three kinds of object-domain.

Objects of experience: P5i Tugng Nhan Biét.
Objects in meditation: Cinh vat trong thién—
There are ten stages or objects in meditation—C6
mudi canh trong thién—See Ten stages or objects
in meditation.

Object must be neutral: Pdi twong phii trung
tinh—See Four objects that can be used to
develop concentration.

Object must be pleasing and acceptable to
the mind: Ddi tugng phdi vira y—See Four
objects that can be used to develop concentration.
Object of any organ of sense: Ciin tran.

Objects of the outer world: Visaya (skt)—
Canh—See Three kinds of object-domain.

Object perceived, associated with function:
Empirical world, associated with function—The
external, phenomenal Cédnh gidi
twéng—Thé& gidi hién tugng bén ngodi, cdn goi 1a
Hién Tu6ng hay Hién Thitc—See Three subtle
conceptions.

Objects of recollection: Anussati-tthanani (p)—
Niém phdp—The six thoughts to dwell upon or six
objects of recollection—See Six thoughts to dwell
upon.

Object that suits you at one time may not be
acceptable to the mind at another time: P&i
tugng c6 lic thich hgp vdi ban nhung ra't c6 thé
khong dudc tAm chdp nhan vao lic khdc—See

or world
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Four objects
concentration.
Objectify (v): DPdi tugng héa—Khdch quan
héa—Hién thuc héa.

Objective (a&n): Muc dich—Goal—Khdich
quan—i(a) Thudc vé khich quan.

(Lofty) objectives: Muc dich cao tuyét
Objective appearance: Part of laksana—Tuéng
Phin—A form, an idea, a mental eject, one of the
four parts of function of cognition—MJot trong tit
phan tim phdp. TAm thé bi€n 1am cdnh tuéng s&
duyén (tat c3 chi 12 khdch quan thu nhi€p trong
tim ly hoc)—See Four parts of function of
cognition and Four functions of cognition.
Objective eye: Bodhisattva-Cakkhu (p)—Nhu
Thi Nhan hay Phdp Nhan—Bodhisattva truth—
Phiap nhan—The Dharma Eye that penetrates all
things, to see the truth that releases men from
reincarnation—Mat tri hué cta chu B Tit hay
phdp nhin nhin thdu sudt sy vat dé citu do chiing
sanh—See Five kinds of eyes or vision.
Objective observation: Sy quan sdt khdch
quan—The Buddha stressed the importance of
objective observation, one of the keys to the
Buddhist  cultivation. Through objective
observation we realize the real face of sufferings
and afflictions. it’s is objective observation that
gives us an opportunity to cultivate to totally
destroy sufferings and afflictions. Thus, objective
observation plays a key role in the process of
cultivation—Ditc Phat d3 nhin manh dén sy quan
trong cta viéc quan sit khdach quan 1a mot trong
nhitng diéu t5i quan trong trong viéc tu tip theo
Phat phdp. Qua quan sidt khich quan ching ta
nhan chin ra b mit that cia khd dau phién nio.
T d6 ching ta mdi cé cd hoi tu tap dé tan diét
hoan toan khS dau va phién nio. Chinh vi thé ma
& vao bat cit thdi di€m nio trong ti€n trinh tu tap,
quan sat khidch quan lic nao ciling gitt vai trod
chinh y€u.

Objective or the seen portion: Laksana-bhaga
(skt)—Tudéng Phan—See Four functional divisions
of consciousness.

Objective  sub-cause:  Alambana-pratyaya
(skt)—S& Duyén Duyén—The objective sub-
cause, which has an object or environment as a

that can be used to develop

concurring cause, as waves are conditioned by a
basin, a pond, a river, the sea, or a boat—S3§
duyén duyén c6 mot d6i tugng hay moi trudng khi
mdt nguyén nhin dién ra, thi du nhitng lan séng
dugc tao ra do ao, hd, séng, bi€n hay tau be—See
Four sub-causes.

Objective world: Tudéng sinh—See Three
causes of the rise of the passions or illusions.
Objective world and subjective mind:
Knowledge of the objective sphere—Cénh tri.
Objectively: Khach quan.

Objectively illusory world: V6 minh nghiép
tudng—Ignorance or the unenlightened condition,
considered as in primal action, the stirring of the
perceptive faculty, associated with corpus or
substance—V06 minh hay tinh trang khong gidc
ngd—See Three subtle conceptions.

Objectivity (n): Tinh khéch quan.
Objectivization (n): Sy khdch quan héa.
Oblation: Homa (skt)—Ritual offering—Ho ma.
Obligation: Nghia vu—Trdch nhiém.

Obliterate grave sins: Obliterate wrongdoings
of countless eons—Tiéu trir tdi chudng trong
nhiéu kié&p.

Obon: L& Vu Lan Bon—A Japanese term for
Ullambana, a yearly festival in which people
make offerings to the spirits of the dead. The
practice goes back to a story in the Pali Canon, in
which Maudgalyayana realized through this
psychic power that his mother had been reborn as
a hungry ghost (Preta-skt, peta-p). The Buddha
advised him to invite an assembly of monks to
celebrate a food offering and to recite to pray for
his mother. By making offerings and performing
rituals for her, he was able to free her from her
suffering. The festival began in China in the sixth
century and was later introduced to Vietnam,
where it incorporated elements of local tradition
of “worshipping ancestors.” It usually celebrated
during the month of July Luna calendar year
(usually in August)—Tir Nhat Ban ding dé chi
“Vu Lan Bon,” mot 1& hoi hang nim trong dé
ngudi ta cling vat thuc cho ma quy va ngudi chét.
Cau chuyén trong kinh tang Pali, trong d6 Muc
Kién Lién chitng nghiém than thong nén thdy me
minh bi tdi sanh 1am nga quy. Pdc Phat khuyén
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ong nén thinh chiing Ting 1am 1& cling dudng vt
thyc va tung kinh ciu siéu cho ba. Véi 1& ciling
dudng va ciu siéu cho ba, 6ng da gilp ba thodt
khéi khé dau. L& hoi Vu Lan bit diu tai Trung
qudc vao khodng th€ ky thif sdu va sau nay dudc
dua vao Viét Nam, tai ddy ngudi ta ph6i hgp
nhitng y&u t6 vé truyén thong thd 6ng ba. LE Vu
Lan thudng dudc td chiic vao thing bdy 4m lich
(thudng roi thdng 8 duong lich)—See
Ullambana and Ullambana basins.

vao

Obscene (n): Ta DAm—See Sexual misconduct.
Obscurantism (n): Chd nghia ngu din.
Obscuration (n): Sy t6i 4m vé cdm xic.
Obscuration of false views: Jneyavarana
(skt)—Hindrance of knowledge—S§ tri chuéng—
The intellectual hindrance—Tri hué trin tuc cho
nhitng di€¢u khong that 12 that 1am cdn trd chan tri
hué—Worldly wisdom, assuming the seeming as
real, a hindrance to true wisdom. The barrier of
the known, arising from regarding the seeming as
real.

Obscuration of negative  emotions:
Klesavarana (skt)— Hindrance of passions or
afflictive hindrance—Phién ndo chuéng hay
nhitng duc vong va 4o tudng lam ting tdi sanh va
trd ngai Ni€t ban—The passions and delusion
which aid rebirth and hinder entrance into nirvana.
Obscure (a): Black (a): Dark—Sombre—Téi
tam.

Obscure and ambiguous: L& mo.

Observance (n): Sy tri giit

Observance of the commandments: Gidi (Tri
gidi)—See Seven sacred graces.

Observance with determination: Aditthana-
Uposatha (p)—TAm niém thuyét gidi (tAm niém
hanh tri gidi luat).

(Religious) observances: L& hoi.

Observance of the commandments: Tri giGi—
See Ten merits, and Ten merits of the cultivation
of the mindfulness of the body.

Observance in the heart: Ly Tudng Gigi—Vo
Tudng Gidi—The inner commands, in contrast
with the external observance or rituals—Ngudi
gilf gidi, tim khong bam viu, coi chu phdp ciing
nhu hu khdng, hiéu 16 khong c6 giit gidi va pham

gi6i, doi lai v6i Tuy Tuéng Gidi hay nghi thic 1&

bai bén ngoai.

Observance of the rules: Tu Hanh hay tri giit

gidi luat—See Five developments.

Observant:

1) (a): Gilt nghiém gidi luat.

2) (n): Ngudi tudn thd gidi ludt—Ngudi phung
hanh gidi luat.

Observation (n):

1) Su quan sat.

2) Sy tri gifr: Keeping.

Observations of Great Enlightening Beings:

Quén sdt cia chu Pai Bd Tiat—There are ten

kinds of observation of great enlightening

beings—See Ten kinds of observation of Great

Enlightening Beings.

Observe (v): Tri git.

Observe one’s actions: Theo ddi hanh vi cia

minh.

Observe all commandments perfectly: Vién

Tu—To observe the complete T ien-T ai
meditation, at one and the same time to
comprehend the three ideas of noumenon,

phenoumenon, and the middle path—Vién tu van
hanh @€ thanh Phit. Phip mon ddng thdi tu tam
quan Khong Gid Trung clia tong Thién Thai dé
thanh Phat.

Observe in contrary order: Nghich Tu—To
observe in contrary order; to observe before death
the Buddhist rites in preparation for it—Nhiing
Phat sy sau khi mot nguGi da qua vang.

Observe the disciplinary rules: Gii gigi.
Observe a fast: To fast—Trai gidi.

Observe the laws: To keep the law—Thu phép.
Observe the law of abstinence: Trai Tri—To
keep the regulation of abstinence, i.e. food at the
regulation times—Tri trai git gidi, thi du nhu tho
trai ding thdi.

Observe (v) the mental patterns of all
sentient beings in each moment of thought:
Niém niém qudn tim hanh cda tit cd ching
sanh—See Ten ways in which Buddhas remain
unhindered.

Observe (v) moral precepts: Giit gigi.
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Observe moral precepts

concentration: Giit gidi méi phat dinh.

Observe precepts: Keep the rules—Tri gidi.
Observe sentient beings and seeing that they
are already bound and tied down but are

still fond of other bondage: By observing this,
Bodhisattvas develop great compassion, one of the
ten circumstances in which Bodhisattvas develop
their compassionate minds—Bd Tét quin thiy
chiing sanh 1am nhitng di€u 4c ma con thich lao
minh thém vao trong cdc sy rang budc khic nita,
ma khdi tAim dai bi—See Ten circumstances in
which Bodhisattvas develop their compassionate
minds.

Observe sentient beings and seeing that they
carry out wicked actions: B T4t qudn thdy
chiing sanh lam nhitng diéu 4c ma khdi tam dai
bi—Bodhisattvas observe sentient beings and
seeing that they carry out wicked actions to
develop great compassion, one of the
circumstances in which Bodhisattvas develop their
compassionate minds—See Ten circumstances in
which Bodhisattvas develop their compassionate
minds.

Observe sentient beings and seeing that they

do not have any place to lean on: By
observing this, Bodhisattvas develop great
compassion, one of the ten circumstances in which
Bodhisattvas  develop their compassionate
minds—Bd& Tit quidn st thdy cdc chiing sanh
khong noi nuong tya ma khdi tAm dai bi—See
Ten circumstances in which Bodhisattvas develop
their compassionate minds.

Observe sentient beings and seeing that they

are drowning in the ocean of life and death:
By observing this, Bodhisattvas develop great
compassion, one of the ten circumstances in which
Bodhisattvas  develop their compassionate
minds—B6 T4t qudn thdy chiing sanh bi chim
dim trong bién sanh t¥ ma khdi dai bi tim—See
Ten circumstances in which Bodhisattvas develop
their compassionate minds.

Observe sentient beings and seeing that they
are far away and have lost the Buddha

By this, Bodhisattvas

develops

ten

Dharma: observing

develop great compassion, one of the ten
circumstances in which Bodhisattvas develop their
compassionate minds—B6 Tat quidn thdy ching
sanh xa mat Phat phdp ma khdi tim dai bi—See
Ten circumstances in which Bodhisattvas develop
their compassionate minds.

Observe sentient beings and seeing that they

are not fond of wholesome dharma: By
observing this, Bodhisattvas develop great
compassion, one of the ten circumstances in which
Bodhisattvas  develop their compassionate
minds—Bd T4t qudn thdy chiing sanh khong wa
thich phdp lanh ma khdi tAm dai bi—See Ten
circumstances in which Bodhisattvas develop their
compassionate minds.

Observe sentient beings and seeing that they

are not kind and good-natured: By observing
this, Bodhisattvas develop great compassion—Bo
T4t quin thdy ching sanh tim tdnh ching diéu
thudn ma khdi dai bi tim—See Ten circumstances
in which Bodhisattvas develop their
compassionate minds.

Observe sentient beings and seeing that they
sleep soundly in the long night of binding
this, Bodhisatvas
one of the ten

ignorance: By observing
develop great compassion,
circumstances in which Bodhisattvas develop their
compassionate minds—B6 Tat qudn thdy ching
sanh ngu say trong dém dai vd minh ma khdi tim
dai bi—See Ten in  which
Bodhisattvas develop their compassionate minds.

Observe sentient beings and seeing that they

circumstances

suffer in poverty without wholesome karma:
By observing this, Bodhisattvas develop great
compassion, one of the ten circumstances in which
Bodhisattvas  develop  their
minds—B6 T4t qudn thiy ching sanh nghéo ciing
khon khd, khéng c¢6 cdn lanh ma kh&i dai bi
tim—See Ten  circumstances which
Bodhisattvas develop their compassionate minds.

compassionate

in

Observe sentient beings and seeing that they
are trapped enduring sufferings for an
extensive period of time: By observing this,
Bodhisattvas develop great compassion, one of the
ten circumstances in which Bodhisattvas develop
their compassionate minds—Bd Tat quin thiy
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chiing sanh bi vuong mang toi khé 1au dai ma khéi
tim dai bi—See Ten circumstances in which
Bodhisattvas develop their compassionate minds.
Observe the vinaya rules: Tri gidGi.

Observer (n): Ngudi quan sit—The Buddha
taught: “The mind is like a monkey, the thought is
like a horse.” Whenever our mind wanders to
other thoughts, be aware of them, but do not get
involved in them emotionally or intellectually; do
not comment, condemn, evaluate or appraise
them, but bring our attention back to the nature
rhythm of our breathing. Our mind may be
overwhelmed by evil and unwholesome thoughts.
This is to be expected. It is in meditation that we
understand how our mind works. Become aware
of both the good and evil, the ugly and beautiful,
the wholesome and unwholesome thoughts. Do
not elated with our good thoughts and depressed
with the bad. These though come and go like
actors on a stage. When we hear sounds, become
aware of them and bring our attention back to our
breath. The same with regard to smell, taste
(which you may get mentally), touch, pain,
pleasure and so forth. Sincere Buddhists should
observe the thoughts in a calm detached way.
Mindfulness means observing whatever happens
inside oneself, whenever one does, not judging it
as good or bad, just by watching with naked
awareness. Sincere Buddhists should always
things objectively, not subjectively,
observing with our naked awareness. In Buddhist
cultivation, impartial observation is the key to
release all attachments—Pidc Phat day: “Tam
(nhdy nhét loan ddong) nhu con vugn, ¥ (chay lung
tung) nhu con ngya.” Mdi khi tim phéng di, duyén
vao nhitng tv tudng khdc, hiy hay biét sy phéng
tam Ay nhung khong d€ minh bi cim xic, ciing
khong suy tu vé nhitng tu tudng nay. Khong nén
phé binh, chi trich, ddnh gi4, hay ngdi khen nhitng
tv tudng 4y ma chi dem sy chd tAm cla minh tr§
v& nhip thd tu nhién. Chiing ta c6 thé bi nhitng tu
tudng bon nho hay bat thién tran ngip. Piéu nay
c6 thé x4y ra. Chinh trong khi hanh thién chiing ta
hi€u biét tAim minh hoat d6ng nhu th& nio. Hiy
tinh thitc va hiy biét cd hai, nhitng tv twdng cao
thugng va nhitng tu twdng thaAp hén, nhitng gi tot
dep va nhitng gi xau xa, thién va bat thién. Khong

observe

nén ty ton kiéu hanh vi nhitng tu tudng 8t va nga
1dong thit vong v6i nhitng ¥ nghi xau. Tu tuéng
dén rdi di, khdong khdc gi cdc nghé si trén sin
khau. Khi nghe ti€ng ti€ng dong hdy ghi nhin, c6
“ti€ng dong”, rdi dem tim trd vé hoi thd. Ciing
the 4y, khi c¢6 mii, ¢6 vi, c6 xdc cham, dau,
suéng, v.v... hay theo ddi nhitng tr tudng 4y mot
cdch khdch quan, ty tai va khdng dinh mic. Tinh
gidc chid niém nghia 12 quan sit bt ci viéc gi
xdy d&€n bén trong ta va trong tic phong clia
chiing ta, chd khong xét dodn xem né 5t hay xau.
Phit tif thudn thanh nén ludn nhin sy vat mot cich
khdch quan chd khong chi quan, chi quan séat vé6i
su hay bi€t suéng. Nhin mot cdch khdch quan
khdng vuong van dinh mic v6i nhitng tur tudng Ay.
Trong tu tap theo Phat gido, quan st vo tu la chia
khéa budng bé moi dinh mic.

Observer of the precepts: Keeper of the
discipline—Tri luat.

Observing and benefiting all sentient beings:
Gidi qudn sdt 1gi ich t4t cd ching sanh—See Ten
kinds of precepts.

Observing the palace ladies and attendants,

they develop great compassion: Quédn nhiing
thé thi€p va ké hau ngudi ha ndi ndi cung ma
sanh long dai bi—See Ten kinds of Buddha-work
in all worlds in all times of the Buddhas (B) (3).
Observing that all sentient beings are
unreal, they develop great kindness: Quéin
chiing sanh hu vong ching thit ma sanh long dai
tiu: —See Ten kinds of Buddha-work in all worlds
in all times of the Buddhas (B) (3).

Observing that there is nothing enjoyable in
the world, they develop great joy: Quédn cic
thé gian khong mot gi 12 ddng thich ma sanh long
dai hy—See Ten kinds of Buddha-work in all
worlds in all times of the Buddhas (B) (3).
Observing the various causes and conditions
of sentient beings’ environments: Quin st
nhitng cdnh gidi cdc loai nhon duyén ma lam Phit
su—See Ten kinds of Buddha-work in all worlds
in all times of the Buddhas (B) (9).

Obsessed: Bi 4m dnh.

Obsession (n): Ma 4m—Ta 4m.

Obstacles (n): Trd ngai—Chuéng—See Ten
Hindrances.
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Obstacles of afflictions: Phién nio chuéng—
One of the three types of obstacles for any
Buddhist cultivators—MOot trong ba trd ngai cho
ba't ctt ngudi tu Phat nao—See Three Hinderers.
Obstacles to cultivation: Nhitng chudng ngai
cho su tdip  (Visions,  Drowsiness,
Discouragement, Fault-finding, Afflictions, etc).
Obstacles of delusion: Moho kincanam (p)—Si
chudng—See Three dharmas (XXVII).

Obstacles of hatred: Dosa kincanam (p)—Séan
chuéng—See Three dharmas (XXVII).

Obstacles of karma: Nghiép chuéng—The
obstacles of karma. This is the most serious
obstacles in the three types of obstacles for any
Buddhist cultivators—Nghiép chudng 1a trd ngai
nghiém trong nhit trong ba chuéng cho bat ci
ngudi tu Phat nio—See Three Hinderers.
Obstacles of Lust: Rago-kincanam (p)—Tham
chudng—See Three dharmas (XXVII).

Obstacles of retribution: Qua bdo chuéng—
One of the three types of obstacles for any
Buddhist cultivators—Quaé bdo chudng, mot trong
ba trd ngai cho bit ci ngudi tu Phit nio—See
Three Hinderers.

Obstacles of women: Chudng ngai cda nit
nhin—According to the Lotus Sutra, Devadatta
Chapter, there are five hindrances or obstacles of
women—Theo phdm Pé Ba trong Kinh Phap Hoa,

tu

ngudi nit c6 ndm chuéng ngai—See Five
hindrances of women.

Obstinate (a):

1) Grau (skt)—Grabh (skt)—Graha (skt)—

Seize—Grasp—Hold on to—Maintain—C&
chap
Stubborn—Head-strong—Stiff-necked—
Pighead—Ciing dAu—ChAp nhiit.

Obstinate view: Drstiparamasra (skt)—Kié&n thd.
1) Wrong views caused by attachment to one’s
understandings: To hold
heterodox doctrines and be obsessed with the
sense of the self—Nhitng tranh cdi do chap
vao ¥ ki€n cd chap vao thién ki€n ctia minh,
mot trong ngii Ki€n—See Five kinds of wrong
views.

Conservative standpoint: Ki€n thi ki€n (khu
khu bdo thd y ki€n clia minh)—That is the

2)

own erroneous

2)

tendency of those who maintain their point of
view or resist and oppose change. For
example, there are some out-dated customs
still practiced in Vietnam such as using
Chinese money papers and burning them at
funeral ceremonies. In fact, Buddhist funeral
rites are simple. Relatives and friends recite
the Amitabha Sutra to help free the dead from
suffering. Buddhists, especially monks and
nuns, prefer cremation to burial, since the
first mode is more economic, and hygienic
than the second one. Moreover, with time, the
burial grounds would extend considerably,
reducing thus the land reserved for cultivation
and other utilities—L&i ndy 12 khuynh huéng
clia nhitng ngudi gitt 14y ¥ minh va chdng lai
sy thay d8i. Khong ¥ thitc dugce sy sai quay,
ma van gilt §, khong them nghe ngudi khic;
hoic vi tu 4i hay vi cling ddu ngang nganh ctt
ti€p tuc giif cdi sai cdi d§ clia minh. Ching
han nhu & Viét Nam ngudi ta c6 théi quen dot
gid'y vang ma theo phong tuc ctia Trung Hoa
trong dam tang. Ky that, ddm tang theo nghi
thiic Phat gido thit don gidn. Thin bing
quyén thuoc té tyu vé tung Kinh A Di Pa dé
ho niém cho ngudi chét thoat khs. Phat ti,
nhi't 12 chu Ting Ni thich dugc hda ting hon
la dia tdng vi cdch ndy vira d t6n kém lai
vira hdp vé sinh hon. Hon nira, theo thdi gian
d4't chon sé ting mot cach ding ké 1am gidm
di di't danh cho sy canh tdc va x4y cit cdc
cong thy tién ich khac.

Obstruct (v): LAm b& tic—To block.

Obstruct (v) someone’s path: An ngit—To put

obstacles in someone’s way.

Obstructing condition of the passage to

Nirvana: (skt)—Chudng

phép.

Obstruction of affliction: Phién ndo ngai—The

obstruction of temptation or

entrance into nirvana peace by perturbing the

mind, one of the two obstructions—MOot trong hai

trd ngai. Phién ndo ki€n tu 1am rdi loan thin tim,

trd ngai che 14p dudng vao niét ban. ** See Two

hindrances.

Obstruction caused by suffering: Khé 4ch.

Antarayikadharma

defilement to
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Obstruction of the delusive passions to entry
into truth: Hindrance of the delusive passions to
entry into truth—Hodc chuéng.

Obstruction of heterodox views: Kién
Chuéng—Cdc loai ta ki€n diy 1én gdy chudng
ngai cho B6 P& TAm ( obstruction to Bodhi-mind
or enlightenment).

Obstructive (a): Can trG.

Obstructive karma: Upapilaka (p)—Nghiép
Ngan Trd—According to the Abhidharma, an

obstructive karma is a karma which cannot
produce its own result (wholesome or
unwholesome), but nevertheless obstructs,

frustrates, or delays some other karma from
producing results, countering its efficacy or
shortening the duration of its pleasant or painful
results—Theo A Ty Pat Ma Lu4n (Vi Diéu Phap),
nghiép ngin tré khong c¢6 qué thién dc cia chinh
né, nhung c6 thé€ ngin can hay 1am chim tré sy
trd qua clia cdc nghiép khéc.

1) Even though a productive karma may be
strong at a time it is accumulated, an
obstructive karma directly opposed to it may
conteract it so that it becomes impaired when
producing its results: Cho du nghiép tdi tao cé
cudng thinh vao ldc thanh 14p, ma bi nghiép
ngin tr§ tryc ti€p doi lai, s&€ 1am cho nghiép
tdi tao trd nén vo hi€u qua.

For example a wholesome karma tending to
produce rebirth in a superior plane of
existence may be impeded by an obstructive
karma so that it generates rebirth in a lower
plane: Ty nhu mot nghiép tdi tao thién cé
khuynh huéng dua ching sanh tdi sanh vao
cdi cao hon, c6 thé bi nghiép ngin tr§ dua
va0 tdi sanh noi cdi thAp hon.

A wholesome productive karma tends to
produce rebirth among high families may be
impeded by an obstructive karma, therefore, it
may produce rebirth among low families:
Nghiép tdi tao t6t c6 khuynh huéng dua
ching sanh tdi sanh vao nhirng gia dinh cao
sang, c6 thé bi nghiép ngin trd lam cho tai
sanh vao nhitng gia dinh ha tién.

A wholesome productive karma tends to
produce longevity may be impeded by an
obstructive karma, therefore life may become

2)

3)

4)

shortened: Nghiép tdi tao t6t c6 khuynh
hudng mang lai trudng tho cho ching sanh, lai
bi nghiép ngén trd 1am cho dodn tho.

A wholesome productive karma tends to
produce beauty may be impeded by an
obstructive karma, therefore it may produce a
plain appearance: Nghiép tdi tao t6t c6
khuynh huéng mang lai sic dién dep dé&, c6
thé bi nghiép ngin tr§ 1am cho dung mao tr§
nén tim thudng.

An unwholesome productive karma tends to
produce rebirth in the great hells may be
counteracted by an obstructive wholesome
karma and produce rebirth in the minor hells
or among the hungry ghosts: Nghiép tdi tao
bat thién c6 khuynh huéng dwa chiing sanh tai
sanh vao nhitng dai dia nguc, c6 thé bi nghiép
ngin trd ddi khdng lai va chiing sanh 4y c6
thé tdi sanh vao nhitng dia nguc nhe hon hay
vao cbi nga quy.

** See Four types of kamma (karma).

Obtain (v): Prap or Prapta (skt)—To attain—To
obtain—Pic.

Obtain (v) awareness: Buddhi-labhati (p)—Pat
dugc tdnh gidc—To attain awareness.

Obtain (v) blessings: Pugc (diang) phudc.
Obtain (v) buddhi: See Obtain awareness.
Obtain the commandments: Pic gidi—Attain
to the understanding and performance of the moral
law—Obtain the commandments—To obtain the
commandments; to attain to the understanding and
performance of the moral law—Pugc trao truyén
gidi phap, hi€u va hanh tri giéi phap mot cach tinh
chuyén.

Obtain one’s desires: Obtain one’s aim—Pic y.
Obtain the fruit of deeds or life: Bic qua.
Obtain (v) knowledge: Jnanam-labhati (p)—DPat
dugc sy hi€u bi€t—To attain knowledge.

Obtain (v) the marrow: Dic Tiy—To obtain
the secret, the essence of a certain method of
cultivation—P34c dugc cot tiy hay chd ciing cuc
ctia ly nhiém mau (theo Truyén Ping Luc, t6 Bd
Dbé Pat Ma néi v6i Hué Khi, ta da trdi qua chin
nim mudn tr§ v& Thién Tric. Hué Khi dinh 1&
thdy, rdi lui lai hdu phia sau. T Pat Ma day:
“Ong da dat dugc chd cot y&u cha ta.” Lién quay

5)

6)
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lai bdo Hué Kha: “Ngay xua Pdc Nhu Lai dem
chinh phdp nhdn tang giao phé cho ngai Ca Diép,
va truyén thita mdi dén ta. Nay ta giao phé cho
ong, dng hiy giit gin. Ta trao 40 Ca sa cho dng dé
lam tin.”).

Obtain the meaning of a sutra: Dic y (hiéu
dudc nghia 1y cta kinh).

Obtain ordination in a ceremony: Tic Phip
DPic—Budc truyén gidi qua nghi thitc—See Three
kinds of obtaining the commandments.

Obtain (v) a peaceful mind: Pat dugc tdm an
on.

Obtain perfect enlightenment: Ching dao qué
B6 DEé—This is one of the eight surpassing things.
Those who keep the first eight commandments
receive eight kinds of reward—PAy 1a mot trong
tdm loai thing phdp. Nhitng ai tho tri bt trai gidi
s& dugc tdm loai cong dic thi thing—See Eight
surpassing things.

Obtain precepts: DPidc gi6i—Attain to the
understanding and performance of the moral law
(to obtain the commandments; to attain to the
understanding and performance of the moral
law)—Pudc trao truyén gi6i phdp, hi€u va hanh
tri giGi phap mot cach tinh chuyén.

Obtain (v) salvation: Enter the monastic life—
Obtain  transport the of
transmigration—Dic Do.

1) To obtain transport across the river of
transmigration; to obtain salvation: Pugc dua
sang bd gidi thodt (sinh t& vi nhu bién 16n,
Ni€t Ban vi nhu bd bén kia). Vudt qua dugc
bién sinh tit d€n bén kia bd Ni€t Ban goi 1a
ddc @6 (trong kinh Di Gido, Pic Phat da day:
“Nhitng ngudi dang dugc do, du la tdi hay
ngudi déu di dugc do6. Nhitng ngudi chua
dudc do cling da tao nhan duyén dudc do).

A Sramanera enters the monastic life: Nghi
thitc Sa Di cit téc xuat gia cling dugc goi 1a
“Pic Po.

Obtain all things as if nothing: Bugc moi phéap
ma tudng chirng nhu khdng cé phip—See Eight
great powers of personality.
Obtain transport across

across river

2)

the river of
transmigration: Obtain salvation—Enter the

monastic life—Pic d0—See Obtain salvation.

Obtain the victory: To win—Dic thing.
Obtain the way: Pic Pao—Attain (v) nirvana—
To enter into Nirvana—Reach enlightenment—
Reach perfection—To obtain the way, or religion;
by obedience to the commandments, practice of
meditation, and knowledge, to attain
enlightenment—Nhap Niét ban hay dat dé€n Niét
ban nhd vao gidi, dinh, hué¢ va dat dugc giac ngd
(tri tué doan trlr 1au hoic, ching duge d& 1y goi 1a
dao, nhd thyc hanh tam hoc ma phat sinh ra tri tué¢
do6 thi goi la “ddc dao”).

Obtain (v) wisdom: Jnanam-labhati (p)—Dat
dugc trf hué—To attain wisdom.

Obtained: Upasampanna (skt)—Received—Tho
nhan.

Obtained without labor: BAt lao nhi hoach
(khdng lao nhoc ma thu dat k&t qua).

Obtainable (a): Labbho (p)—Cé thé dat dugc—
Attainable.

Obtaining: Patilabha (p)—Pang dic dugc—
Attainment—Acquisition—Gaining.

Obtaining the commandments: There are
three kinds of obtaining the commandments—Cé6
ba loai tho gidi—See Three kinds of obtaining the
commandments.

Obtaining all things as if nothing: This is one
of the eight great powers of personality or
sovereign independence—bPugc moi phdp ma
tudng chirng nhu khong cé phdp. Pay 1a mot trong
tdm cdinga ty tai Il6n—See Bat Pai Ty Tai Nga.
Occasions of indolence: Kusita-vatthuni (p)—
Gidi dai (ludi bi€ng)—According to the Sangiti
Sutta in the Long Discourses of the Buddha, there
are eight occasions of indolence—Theo Kinh
Phiing Tung trong Trudng B6 Kinh, cé tdm sy gidi
dai—See Eight occasions of indolence.
Occasions for making effort: Arabbha-vatthuni
(p)—Tinh tdn sy— According to the Sangiti Sutta
in the Long Discourses of the Buddha, there are
eight occasions for making an effort—Theo Kinh
Phing Tung trong Trudng B Kinh, c6 tim sy tinh
tdn—See Eight occasions for making an effort.
Occasion of sins: Dip cho ngudi ta tao toi.
Occasional cause: Co hdi nguyén nhan.
Occasional Mental Factors: Tim S& Riéng
Biét—See Fifty-two mental states.
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Occasional offering: Tuy Chi Thi—See Eight

kinds of almsgiving (A) (1).

Occasionalism (n): Cht nghia co hoi.

Occult (a): Secret—Esoteric—Hidden—Huyén

bi—Bi an—Huyén diéu—Than bi.

Occult cause:

1) Esoteric cause:
cause—Mat nhan.

2) Great mystery—Mysterious
Mysticism—Huyén cd.

Occult expression: Samdha (skt)—Mat Ngit—

Esoteric expression—Secret language—Secret

meaning—Ngon ngit bi mat cda tdng Chan Ngon.

Occult cause—Recondite

mechanism—

Occult meaning: An mat nghia—Esoteric or
secret meaning.

Occult receiving of the prediction: Ching
hién tién—See Ten ways of receiving the
prediction of Budhahood (B).
Occult teaching: Bi
Doctrine.

Occult World: Spirit world.

Occultism (n): Huyén hoc—Chd nghia huyén
bi—Chi truong khong ding phuong phip khoa
hoc, chi cin luc huyén diéu ma biét dugc.

gido—See Esoteric

Occupied: Bian ron—To be busy.

Occurence of feasts: Viéc trung cdc 1€ trong
mot ngay.

Ocean: Sagara (skt)—Bién—According to the
Flower Adornment Sutra, Chapter 27, there are
ten kinds of ocean of Great Enlightening Beings.
Enlightening Beings who abide in the
concentration of freedom in the elemental cosmos
also attain ten kinds of ocean. Once Great
Enlightening Beings have attained these ten
oceans, they also attain ten kinds of excellence
Theo Kinh Hoa Nghiém, Phim 27, c6 mudi thi
hdi ctia chu dai B6 T4t. Chu B6 T4t an tru trong
Phdp gidi tv tai dai Tam mudi cling s& dugc mudi
thit hdi. Chu Pai B6 Tdt mot khi da duge mudi thit
hai ndy, thdi lai ciing dudc mudi thi thit thing—
See Ten kinds of excellence and Ten kinds of
ocean of Great Enlightening Beings.

Ocean of affliction: Phién nio hdi—The ocean
of moral affliction which engulfs all beings—
Phién néio clia chiing sanh sau rong nhu bién ca.

Ocean assembly: Hai Ching—A great assembly
of monks, the whole body of monks—DBai ching
Ting hay toan thé chu Tiang. Gido hoi clia chu
Tang Ni duge vi nhu Hai Chdng hay Hai hoi, vi
day ciing 1a sy hdi hop 16n clia nhitng ngudi dong
ly tudng gidi thodt nhur chi mot vi min cda mudi.
Ocean of the bhutatathata: Chin Nhu Hai—
T4nh hdi (bién chan nhu)—The all-containing,
immaterial nature of the Dharma, or immaterial
nature of the Dharmakaya is limitless—Ly tdnh
cia chian nhu siu rong nhu bién ci, bao trim tat
cd, d6 1a cdnh gidi ctia phdp thin Nhu Lai. Phdp
tinh chan nhu ¢6 day dd vo lugng cong ditc tinh.
Ocean of bodhi or enlightenment: Qud H&i
hay bién B6 P& hay gidc ngo.

Ocean of Buddhas: Chu Phit hii—See Ten
kinds of ocean of Great Enlightening Beings.
Ocean of Buddha-knowledge: Phit hai tri.

Ocean of Buddha’s methods: Phip Mon Hai
(phdp mon d6i tri phién nido ctia Phat nhiéu nhu
bién ca).

Ocean of death: Ti h3i (bién sanh ti luan hdi).
Ocean of desire: Ai Duc Hii—Duc Hii—So
called because of its extent and depth—Bién duc
vong thidm sdu va bao la, khong ddy va vo bg
bén.

Ocean of the dharma-nature: Phip Ténh
H3i—The dharma-nature, vast, unfathomable as
ocean—Phap tdnh sdu rong, khong thé do ludng
dudc, vi nhu bién c3 bao la.

Ocean of emptiness: Khong hai.

Ocean of faculties: Chu can hii—See Ten kinds
of ocean of Great Enlightening Beings.

Ocean of faith: Tin Hdi—The true virtue of the
believing heart is vast and boundless as the
ocean—Dai duong clia niém tin. Thyc difc cla
1ong tin, rong 16n vo bién nhu bién ca.

Ocean of kalpa: Ki€p hdi—Great in number—
S& lugng ki€p rat nhiéu, vi nhu lugng nuée bién.
Ocean of karma: Nghiép hdi—The vast, deep
ocean of evil karma—Ac nghiép thi nhiéu v6 s&
nhu dai duong sdu rdng.

Ocean of lands: Chu sdt hdi—See Ten kinds of
ocean of Great Enlightening Beingst.
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Ocean-like character and influence of

virtue: Bdc héi.

Oceans of mental inclinations of all kinds of
sentient beings: Bién tdm s& thich cla cdc loai
ching sanh—See Ten kinds of Buddha-work in all
worlds in all times of the Buddhas (B) (7).

Ocean of merit and virtue: Cog dic hai.
Ocean of mind: Chu tdm hdi—Thitc Hdi—The
bhutatathata as the store of all mind—Bién ciia
tang thitc. Goi chin nhu 1a Nhu Lai tang clia tang
thitc (chan nhu thy duyén ma sinh ra cdc phdp
giong nhu nude 13 chin nhu sanh ra séng bién 1a
cdc phdp, nén goi 1a thic hdi)—See Ten kinds of
ocean of Great Enlightening Beings.

Ocean of misery: Misery is limitless and as deep
as the ocean—Khg hi.

Ocean of mortality: Samsara (skt)—Bién sanh
ti.

Ocean naga: Héi long vudng—The Ocean-Naga,
or Dragon King of the Ocean—Vua ciia loai rong
bién (theo Kinh Phit Thuy&t Hai Long Vuong,
ngay Ay Ditic Phat dang & ndi Linh Thitu, khi dai
chiing dang quay quan, chgt thd'y Hai Long Vuong
din vd s6 quyé&n thudc d&€n. Pic Phat ben gidng
thuy&t thAm phdp. H3i Long Vuong hoan hy thinh
Phat xudng Long cung dé€ dugc cling dudng va
dudc nghe thuyé&t phdp. Pdc Phat nhan 13i, Long
vuong 1am mot tda dién 16n, trang tri bing thit
bdo nhu luu ly, xa cit, xich chdu, ma nio, vin van,
chung quanh nam vang rong. Lai cho lam con
dudng 16t biing toan vang bac va luu ly tir bd bién
dén Long cung dé d6n DPwc Thé Toén va dai
chiing. Pitc Th& Ton din vo lugng dai chiing dén
Long cung, ngdi 1én toa su ti trén dai dién rdi
thuyé&t phdp d€ gido héa quyén thudc ciia Long
Vuong).

Ocean of nagas: Sagara (skt)—Dragon King of
the ocean—H4i long vuong—Ham hai.

Ocean pearls: Hii chAu—Indicating things hard
to obtain—Chi céi gi khé dat dudc.

Ocean of practices: Chu hanh hdi—See Ten
kinds of ocean of Great Enlightening Beings.
Ocean seal: Hii An—The ocean symbol,
indicating the vastness of the meditation of the
Buddha, the vision of all things—Con goi la Hai
An Pinh, tén clia tam mudi ma Phat di s§ dic.

Bién thién dinh bao la ctia Phit ma tit ca cdc
phdp déu hién ra trong bién tri d6—See Ocean
Seal Samadhi.

Ocean Seal Samadhi: Hii An Tam Ma DPia—A
state of concentration of the highest level,
mentioned in the Avatamsaka Sutra. The mind is
likened to the ocean, which when calm and
without a single wave, can reflect everything
throughout the cosmos, past, present and future—
Trang thai tip trung & mitc d6 cao, dudc néi dén
trong Kinh Hoa Nghiém, trang thdi tim nhu dai
duong, mot khi tinh ling va khong gon séng sé&
phdn chi€u moi vat trong vii tru, qud khi, hién tai
va vi lai.

Ocean of sentient beings: Chiing sanh hdi—
See Ten kinds of ocean of Great Enlightening
Beings.

Ocean of sorrow: Uu hii (vu tu phién muon cia
chiing sanh rong nhu bién cd ménh mong).

Ocean of spiritual powers: Than thong hdi—
See Ten kinds of ocean of Great Enlightening
Beings.

Ocean symbol: bai Hai An—Hai An Tam
Mudi—The ocean symbol, as the face of the sea
reflects all forms, so the samadhi of a bodhisattva
reflects to him all truths. Ocean symbol indicates
the vastness of the meditation of the Buddha, the
vision of all things—LAay mit nudc bi€n ca in hién
muon hinh van trang d€ so v6i Tam mudi ctia BS
Tdt bao ham hét thdy van phdp. Con goi 1a Hai
An Pinh, tén clia tam mudi ma Phat di s§ dic.
Bién thién dinh bao la ctia Phit ma tit ca cdc
phép déu hién ra trong bién tri d6 (biéu tugng tiéu
bi€u cho sy bao la trong thién dinh ctia Piic Phat,
c6 sitc nhin thdy hét van hitu)—See Ocean Seal
Samadhi.

Ocean tide voices: The voice of the Buddha—
Am thanh cia Pdc Phat—H&i Triéu Am—Am
thanh ctia hdi triéu dudc vi nhu ti€ng thuyét phiap
clia Phat, oai mdnh va vang dodi khidp nhu ti€ng
séng bién (Hai Triéu Am con diung d€ chi thanh
danh ctia chu Phat va chu B T4t tda rong khip
mudn phuong, ai nghe t6i cling né sg nhu sy hiing
Vi clia séng bién. Séng bién tuy v niém nhung
khong trdi thdi, cling giong nhuw Am thanh thuyét
phdp tung kinh ctia chu Tang Ni luon ludn thich
hgp véi thdi co).
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Ocean of truths: Chu phdp hii—See Ten kinds
of ocean of Great Enlightening Beings.

Ocean of virtue: Cong dic hdi—Pic Hii—The
ocean like character and influence of virtue—Anh
hudng clia cong ditc siu rong nhu bién cd ménh
méng—See Ten kinds of ocean of Great
Enlightening Beings.

Ocean of vows: Chu nguyén hdi—See Ten kinds
of ocean of Great Enlightening Beings.
Ocean-Wide Lotus assembly: Lién Tri Hai
Hoi—Lotus assembly represents the gathering of
Buddha Amitabha, the Bodhisattvas, the sages and
saints and all other superior beings in the Land of
Ultimate Bliss. This Assembly is called Ocean-
Wide as the participants infinite in number,
spreading as far and wide as the multitude of
oceans in the Dharma Realm—Lién tri hdi hoi
tiéu bi€u cho sy tip hgp clia Phat A Di Pa, chu
B tit, cdc bac thic gid, Thanh ching, ciing cic
thugng thi€én nhin cau hoi ndi Tdy Phuong Cuc
Lac. Goi 1a Lién tri Hai Hoi vi s6 ngudi tham du
12 vd s6, trdi dai ra nhu dai duong trong phap gidi.
Ocean of wisdom: Tri hdi—Buddha-wisdom is
as deep and wide as the ocean—Tri tué Phat sau
va rong nhu dai duong.

Oceanic knowledge entering the unexcelled,
complete perfect enlightenment: Tri Nhu Bién
Nhap V6 Thugng BO Dé—According to the
Flower Adornment Sutra, Chapter 38, there are
ten kinds of oceanic knowledge entering into
unexcelled, complete perfect enlightenment.
Enlightening beings who abide by these can attain
the ocean of supreme knowledge of Buddhas—
Theo Kinh Hoa Nghiém, Phim 38, c6 mudi Tri
nhu bién nhap vd thugng Bd PE clia chu dai B6
Ta4t. Chu B6 Tét an tru trong phdp ndy thdi dugc
bién dai tri hué vo thugng clia tit cd chu Phat—
See Ten kinds of oceanic knowledge entering
into unexcelled, complete perfect enlightenment.
Octagonal: Bit gidc.

Odana (p): Com.

Oda-Nobunaga (jap): Pién Tin Truong (1534-
1582).

Odata (p): Tring.

Odenberg, Hermann (1854-1920): An eminent
German buddhologist in the twentieth century,

best known for his work on Pali canonical texts
and his influential book “The Buddha, his Life, his
Doctrine, his Community.” He also translated the
Dipavamsa and edited the five volumes of the
Vinaya-Pitaka—MOot nha Phat gido hoc ndi bat
vao th& ky 20, ndi ti€ng v6i nhitng vin kinh Pali
va bd “Puc Phat, Cudc Dgi, Gido Phdp, Tang
Poan.” Ong ciing phién dich Bién Nién St Pali
(Dipavamsa) va xudt ban 5 quyén trong Luit
Tang.

Odour of sanctity: Huong thom cla sy thianh
thién.

Odourferous object: Grandharammana (p)—
Huong Trin—The atom or element of smell, one
of the six gunas—Huong trin 13 mui huong cla
luc trAn nhu sic, thanh, huong, vi, xdc, phép...,
khi€n ngudi ngtli thdy c6 cdm gidc khodi lac
(ngudi tu Phat, d6i véi nhitng mii thom khong vui
thich, d6i véi mui thdi khong khé chiu, ma giit
minh ty nhién truSc huong trin)—See Six sense
objects.

Of awe-inspiring power and Vvirtue:
Mahatejas (skt)—Able to suppress evil-doers and
protect the good—DPai oai diic.

Of dull capacity: Unable to receive Buddha-
truth—Pon cén.

Of lion-courage: Su ti v iy—According to the
T’ien-T’ai Sect, this is one of the six kinds of
contemplation or six kinds of Kuan-Yin—Theo
trudng phdi Thién Thai, ddy 1a mot trong sdu quin
phdp—See Six kinds of contemplation.

Of notable virtue: Danh dic.

Of penetrative powers: Intelligent—Cén 1gi.
Of universal light: Pai quang phd chi€u—
According to the T’ien-T’ai Sect, this is one of the
six kinds of contemplation or six kinds of Kuan-
Yin—Theo trudng phdi Thién Thai, day la mot
trong sdu quidn phip—See Six kinds of
contemplation.

Of all virtues, filial piety is the most
important: Bich thién hi€u vi tién (trong trim
diéu tot, hi€u hanh 1a quan trong hon c3).

Offend (v): Gay t6i—Vi pham luat.

Offend (v) the eye: Gai mdt—To shock the eye.
Offend against the law: To break the moral or
ceremony laws—Pham Gidi Luat—At the time of
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the Buddha, there were two bhiksus who broke the

prohibitions, and being shameful of their sins they

dared not call on the Buddha. They came to ask

Upali and said to him: “Upali, we have broken the

commandments and are ashamed of our sins, so

we dare not ask the Buddha about this and come
to you. Please teach us the rules of repentance so
as to wipe out our sins.” Upali then taught them
the rules of repentance. At that time, Vimalakirti
came to Upali and said—Khi D¢ Thé To6n con tai
th&, c6 hai vi Ty Kheo pham luit hanh, 13y 1am
hé then, khong ddm hdi Phat, d&€n hdi Uu Ba Li
ring: “Da thua ngdi Uu Ba Li! Ching t6i pham
luat that 14y 1am hd then, khong dim hdi Phat,
mong nhd ngai gidi 16 chd nghi hdi cho ching toi
dugc khdi toi 4y.” Uu Ba Li lién y theo phap, gidi
néi cho hai vi. By gid 6ng Duy Ma Cat d&n néi

v6i Uu Ba Li:

*  “Upali, do not aggravate their sins which you
should wipe out at once without further
disturbing their minds. Why? Because the
nature of sin is neither within nor without, nor
in between. As the Buddha has said, ‘living
beings are impure because their mind are
impure; if their minds are pure they are all
pure.” And mind also is neither within nor
without, nor in between. Their minds being
such, so are their sins. Likewise all things do
not go beyond (their ) suchness. Upali, when
your mind is liberated, is there any remaining
impurity?’: “Thua ngai Uu Ba Li, ngai ché két
thém toi cho hai vi Ty Kheo ndy, phai trir dit
ngay, chd 1am r&i loan 1ong ho. Vi sao? Vi tdi
tanh kia khéng & trong, khong & ngoai, khong
3 khodng gitta. Nhu 16i Phit dd day: ‘Tam
nhe nén ching sanh nho, tAm sach nén
chiing sanh sach.” TAm ciing khéng § trong,
khoéng & ngoai, khong & khodng gitra. TAm kia
nhu th& nio, tdi ciu ciing nhu thé Ay. Cic
phdp ciing th&, khong ra ngoai chon nhu. Nhu
ngai Uu Ba Li, khi tAm tuéng dudc gidi thodt
thi c6 tdi cAu chiang?”

*  Uu Ba Li ddp: ‘Khong.”—Upali replied:
“There will be no more.”

*  Vimalakirti said: “Likewise, the minds of all
living beings are free from impurities. Upali,
false thoughts are impure and the absence of

false thought is purity. Inverted (ideas) are
impure and the absence of inverted (ideas) is
purity. Clinging to ego is impure and non-
clinging to ego 1is purity. Upali, all
phenomena rise and fall without staying (for
an instant) like an illusion and lightning. All
phenomena do not wait for one another and
do not stay for the time of a thought. They all
derive from false views and are like a dream
and a flame, the moon in water, and an image
in a mirror for they are born from wrong
thinking. He who understands this is called a
keeper of the rules of discipline and he who
knows it is called a skillful interpreter (of the
precepts).”—Ong Duy Ma Cat néi: ‘T4t ci
ching sanh tdm tuéng khdong nhd cling nhu
th€! Thua ngai Uu Ba Li! Vong tuéng 1a nho,
khong vong tudng 1a sach; dién ddo 1a nho,
khong dién ddo 13 sach; chdp ngd 12 nho,
khong chdp ngd 1a sach. Ngai Uu Ba Li! Tat
cd phdp sanh diét khong dirng, nhu huyén,
nhu chép; cdc Phap khong chd nhau cho dén
mot niém khong dirng; ciac Phap déu 1 vong
ki€n, nhu chiém bao, nhv ning dgn, nhu tring
dudi nude, nhu béng trong guong, do vong
tudng sanh ra. Ngudi nao bi€t nghia ndy goi
1a giit luat, ngudi ndo rd nghia niy goi la
khéo hi€u.”

At that “time, the two bhiksus declared: “What
a supreme wisdom which is beyond the reach
of Upali who cannot expound the highest
principle of discipline and morality?”—Lic
d6 hai vi Ty Kheo khen ring: “That 1a buc
thugng tri! Ngai Uu Ba Li ndy khong thé sanh
kip. Ngai 1a byc giff ludt hon h&ét ma khong
noi dugce.”

Upali said: ‘Since I left the Buddha I have not
met a sravaka or a Bodhisattva who can
surpass hi rhetoric for his great wisdom and
perfect enlightenment have reached such a
high degree.”—Uu Ba Li ddp ring: “Trit Piic
Nhu Lai ra, chua ¢6 buc Thanh Vin va B6
T4t nao c6 thé ch& phuc dugc chd nhao
thuyé&t bién tai cia 6ng Duy Ma Cat. Tri tué
ong thong sudt khong ludsng.”

Thereupon, the two bhiksus got rid of their
doubts and repentance, set their mind on the
quest of supreme enlightenment and took the
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vow that make all living beings acquire the
same power of speech: Khi 4y, hai vi Ty
Kheo dit hét nghi héi, phdt tim V6 thugng
Chdnh dédng Ch4nh gidc va phdt nguyén ring:
“Nguyén lam cho tit c4 ching sanh déu dugc
bién tai nhu vay.”
Offend against one’s superior: To hurt a
superior’s feelings—Pham thugng.
Offender (n): Criminal—Culprit—T6i
(ngudi vi pham ludt).
Offense (n): Offence—Pham t0i—Xidc pham—
See Sin and Two kinds of offenses.
Offer (v): Puja (skt & p).
1) Cing dudng—Dang 1én—To
support—To make offerings to.
2) To celebrate the anniversary of defunct (the
dead)—LZ ciing tudng niém ngudi qua co.
Offer to the Buddha: Cing Phat.
Offer (v) flowers and incense: Cing dudng
huong hoa.
1) Buddhists offer flowers and incense to the
Buddha as an outward form of respect to the
Buddha: Phat tif ciing dudng huong hoa 1a dé
t6 1ong ton kinh Ditc Thé Ton.
Buddhists offer flowers and incense to the
Buddha as an outward form of respect to the
Buddha. When we offer flowers, we think that
as those flowers fade we also fade and die;
therefore, there is nothing in this world for us
to cling on. Understand this, we will try our
best to practice Buddha-dharma—Phat td
cing dudng huong hoa 1a bén ngoai t6 10ng
kinh trong Phat. Khi cing dudng hoa, ching
ta nén nghi ring hoa ndy rdi sé tan phai héo
da va hoai diét di, ching ta cling s&€ hoai diét
nhu vay, khong c6 mot thit gi trén ddi nay
ddng cho ta bim viu. Hi€u nhu vay, chiing ta
s& quyét tAm hét 1ong dung cong tu hanh
Offer incense in honor of someone: Ding
huong ciing duGng ai.
Offer incense to worship the Buddhas: Dang
huong hoa cling dudng chu Phit.
Offer presents to monks and nuns on a
fasting ceremony: Trai Ting (cing dudng thyc
vat lén chu Tang Ni trong ngay trai nhat).

nhan

offer—To

2)

Offer respectfully: Kinh Dang—To present

respectfully.

Offer with reverence: Cung kinh thi.

Offer one’s seat to others: The seat offering—

Sang toa thi (bd thi chd ngdi)—Nhudng chd cho

ngudi—See Seven kinds of offering (B).

Offer the shelter: Phong x4 thi—To let others

spend the night at one’s home—Cho phép ai ngu

qua dém—See Seven kinds of offering (B).

Offer someone something: Bestow someone on

something—Cung dudng ai vat gi.

Offer a way: To open a way—Buddha Dharma

offers a safe way to the Deathless, to Nirvana—

MG Ra Mot Con Budng.

Offerings: Dana (skt)—Cung dudng.

(I) An overview of Offerings: Tong quan vé
Cung dudng—Offerings to the Buddha and
Bodhisattvas mean to express respect and
gratitude to them. It is similar to children
paying respect to their parents, as well as
students showing gratitude toward their
teachers—Ciing dudng dén chu Phat va chu
B6 Tit d€ td long bi€t on. Piéu ndy ciing
giéng nhu con cdi té 1ong cung kinh cha me,
hay nhu hoc trd ton kinh thay vay.

(II) Categories of Offerings—Phan loai Cung
dudng:

(A) C6 hai loai cing dudng—There are two forms

of service or offerings—See Two forms of

service or offerings.

Ba loai cing dudng: The three kinds of

offerings or praises—See Three kinds of

offerings and Three modes of serving the

Buddha.

According to The Middle Length Discourses

of the Buddha, Dakkhinavibhanga Sutra, there

are four kinds of purification of offering—

Theo Trung B9, Kinh Phan Biét Cing Dudng,

c6 bon sy thanh tinh cda cdc loai ciling

dudng—See Four kinds of offerings and Four
kinds of purification of offering.

(D) C6 nam thi 1& vat d€ cling dudng—There are
five kinds of offerings, or five Buddhist
offerings—See Five kinds of offerings.

(E) According to The Middle Length Discourses
of the Buddha, Dakkhinavibhanga Sutra, there
are seven kinds of offerings made to the

(B)

©)
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Sangha—Theo Trung By, Kinh Phan Biét
Ciing Dudng, c6 bdy loai cing dudng cho
Tang Ching—See Seven kinds of offerings
©).

According to the Sampasadaniya Sutta and

Sangiti Sutta in the Long Discourses of the

Buddha, there are seven persons worthy of

offerings—Theo Kinh Ty Hoan Hy va Kinh

Phiing Tung trong Trudng BO Kinh, cé bay

loai ngudi didng kinh trong—See Seven

persons worthy of offerings.

(G) According to the Sangiti Sutta in the Long
Discourses of the Buddha, there are eight
persons worthy of offerings—Theo Kinh
Phing Tung trong Trudng B Kinh, cé tdm
loai ngudi dang dugc cung kinh—See Eight
persons worthy of offerings.

(H) See Ten kinds of offerings.
(IIT) The Buddha’s teachings on “Offerings” in the
Dharmapada Sutra—Nhitng 15i Phat day vé
“Cing Dudng” trong Kinh Phdp Cu:
Month after month, even though one makes
an offerings of a thousand for a hundred
years, yet it is no better than one moment that
he pays homage to a saint who has perfected
himself (Dharmapada 106): Mdi thing bd ra
hing ngan ving d€ sim vat hy sinh, t& ty ca
dén trim nam, ching biing trong gidy lt cling
dutng bac chan tu; cing dudng bic chan tu
trong gidy lit thing hon t&€ tu quy thin ca
tram nam.

Should a man, for a hundred years, tend the

sacrificial fire in the forest, yet it is no better

than just one moment he honours the saint
who has perfected himself; that honour is
indeed better than a century of fire-sacrifice
or fire-worship (Dharmapada 107): C4 trim
nim & tai rirng sau thd 1a, ching bing trong
gidy 14t cing dudng bac chin tu; cing dudng
bac chan tu trong gidy lat thing hon thd Iira

C4 trim nam.

Whatever alms or offering a man has done for

a year to seek merit, is no better than a single

quarter of the reverence towards the righteous

man (Dharmapada 108): Sudt mot nim bd thi
cing dudng d€ cAu phudc, cong dic ching
bing mdt phan tu sy kinh 1& bic chinh truc

(chédnh gidc).

(F)

1)

2)

3)

4) For a man who has the habit of constant
honour and respect for the elder, four
blessings will increase: longevity, beauty,
happiness, and good health (Dharmapada
109): Thudng hoan hy, ton trong, kinh 1& cdc
bac trudng ldo thi dudc ting trudng bon diéu:
song lau, dep dé&, tudi tré, khde manh.
Whoever pays homage and offering, whether
to the Buddhas or their disciples, those who
have overcome illusions and got rid of grief
and lamentation (Dharmapada 195): Ké nao
cing dudng nhitng vi ddng cling dudng, hoic
chu Phit hay dé t, nhitng vi thodt ly hu vong,
vugt khdi hdi han lo au.

The merit of him who reverences such
peaceful Ones cannot be
measured by anyone (Dharmapada 196):
Cong difc clia ngudi Ay di cing dudng cdc
béc tich tinh v ty 4y, khong thé ké ludng.
Though receiving little, if a Bhikhshu does not
disdain his own gains, even the gods praise
such a monk who just keeps his life pure and
industrious (Dharmapada 366): Hang Ty kheo
du dudc chit it ciing khdong sinh tim khinh
hiém, c sinh hoat thanh tinh va siéng ning,
nén dang dugc chu thién khen nggi.
Offerings to the Birth-Body of the Buddha:
Cing Dudng Sinh Thian Phit—See Two forms of
offering (III).

Offering of the body: Praise of the body—Thén
nghi€p cling dudng—See Three kinds of
offerings.

Offering a book (or a masterpiece) to the

5)

6)
and fearless

7

public: Cing dusng mot quyén sich hay tdc
phim dé&n dai chiing.

Offering box:
dudng.
Offering to Buddha: Ciing dudng 1én Ddc Phat
(Phit cing).

Offerings to the Buddha after the summer
retreat: Lap Phat—Ngay cing dudng Phat va
chu Ting, thudng 12 ngdy rim thdng 7 4m lich
(usually on the 15" of the seventh month lunar
calendar).

Donation box—Thung cing
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Offering to the Buddha-Birth Body: Ciing
Dudng Sinh Thin Phit—See Two forms of
offering (III).

Offerings to the Buddha’s Dharma Body:
Cing Dudng Phap Than Phat—See Two forms of
offering (I1I).

Offering of the Buddha-truth: Phdp ciing
dudng—Phédp thi—Among the various offerings to
the Buddhas, the offering of the Dharma is the
highest because it enable the audience
transcend Birth and Death and ultimately attain
Buddhahood—Trong cdc phdp cing dudng 1én
chu Phat, Phdp thi 1a cao tdt vi né 1am cho nguGi
nghe c6 thé vugt qua khdi vong luan hodi sanh ti
dé cudi cung dat thanh Phiat qui—See See
Dharma-puja, and Two forms of offering (II).
Offering of Countenance: B& thi hoa tu (nu
cudi hién hoa)—To offer a soft countenance with
smile to others—Ban cho mot nu cudi hién hoa
ém diu—See Seven kinds of offering (B).
Offering of dharma: Phiap Thi—The almsgiving
of the Buddha-truth—Truth-giving—Offering of
the Buddha-truth—See Offering of the Buddha-
truth.

Offerings to the Dharma: Dharma-puja (skt)—
Moral offering—Serving the Dharma—Phép Cing
Dutng—See Dharma-puja.

Offering of eyes: Bo thi Mdt—This is to offer a
warm glance to others which will give them
tranquility—MOot cdi nhin ndng 4m c6 thé lam cho
tha nhin cdm thdy an tinh—See Seven kinds of
offering (B).

Offering of the fearlessness: Vo dy thi.
Offerings of flowers and incense: Ciing Dudng
Huong Hoa—To offer flowers and incense—See
Offer (v) flowers and incense.

Offerings of food to the Triratna: Trai Dién—
Ciling dudng thifc in d€n Tam Bdo.

Offering of goods: Dana (skt)—Tai ciling
dudng—Tai Thi—Almsgiving, or offering of
goods. This is also one of the three modes of
serving a Buddha, offerings or gifts of material
goods—LAy cda cdi, quian 4o, thitc in, rudng
nuong, nha ctta, chdu bdu ma bd thi. Pay ciing 1a
mdt trong ba phép ciing dudng mot vi Phat, 18y
clia cdi chau bdu th€ gian ma ciing dudng 1&én chu

to

Phit—See Two forms of offering (II), Two forms
of service or offerings, Three kinds of offerings,
Three modes of serving the Buddha, Four kinds of
offerings, Four kinds of purification of offering,
Five kinds of offerings, and Seven kinds of
offerings.

Offerings of good or right conduct: Hanh tri
t6t. DAy 1a mot trong ba loai ciing dudng dén Pic
Phat—This is one of the three modes of serving
the Buddha—See Three modes of serving the
Buddha.

Offerings at the grave: Da B6 Thi—To scatter
offerings at the grave to satisfy hungry ghosts—
Cling cdc Am hdn nga quy tai nha md.

Offerings of incense, flowers, and fruits:
Déang huong, hoa, qud—This is one of the three
modes of serving the Buddha—Pay 1a mot trong
ba loai ciing dudng dén Pic Phit—See Three
kinds of offerings.

Offering of the lips: Praise of the lips—Khiu

nghi€p cing dudng—See Three kinds of
offerings.
Offerings of material goods: Tai Ciing

Dudng—See Three kinds of offerings.

Offerings made before a meal: Sanh Phan—
According to the Nirvana Sutra, these are
offerings made before a meal of a small portion of
food to ghosts and all others living or souls—Theo
Kinh Niét Ban thi diy 12 mot phdn com cting cho
ma quy va chu ching sanh trude khi chu Tang Ni
d6 com.

Offering a meal for monks: Trai Taing—To
provide a meal for monks—Cing dudng chu Tang
hay cling dudng thitc dn d&€n chu Ting.

Offering of the mind: Praise of the mind—Y
nghi€p cing dudng—See Three kinds of
offerings.

Offering all one’s goodness to all the living
and to the Buddha-way: Hdoi Huéng—Hbi
huéng cong dic hay dem tAt cd thién cin s& tu
huéng vao chiing sanh va Phiat dao—See Five
stages in a penitential service (I).

Offering not purified by both the giver and
the recipient: C6 sy ciing dudng, cd ngudi cing
dudng vi ngudi nhidn cing dudng déu khong
thanh tinh—See Four purifications of offerings.
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Offerings of praise and reverence: Khiu
nghi€p cing dudng—This is one of the three
modes of serving the Buddha—T4 1ong ton kinh.
Pay la mot trong ba loai ciing dudng dén Dic
Phat—See Three kinds of offering.

Offering purified by both the giver and the
recipient: C6 sy cing dudng, cd ngudi cing
dudng va ngudi nhan déu thanh tinh—See Four
purifications of offerings.

Offering purified by the giver, but not by
the recipient: C6 sy cing dudng, ngudi cing
dutng thanh tinh, nhung ngudi nhan cing dudng
lai khdong thanh tinh—See Four purifications of
offerings.

Offering purified by the recipient, but not
by the giver: C6 sy cting dudng, ngudi nhin
cing dudng thanh tinh, nhung ngudi cing dudng
lai khong thanh tinh—See Four purifications of
offerings.

Offering to a Sangha of Bhikkhus: Ciing
dudng cho Ty Kheo Tang—See Seven kinds of
offerings.

Offering to a Sangha of both Bhikkhus and
Bhikkhnis headed by the Buddha: Cing
dudng cho cd hai Tang Ching véi Piic Phat 1a vi
cam didu khi Ngai con tai th—See Seven kinds
of offerings.

Offering to a Sangha of both Bhikkhus and
Bhikkhunis after the Tathagata has attained
final Nirvana: Cing dudng cho cd hai Ting
Ching sau khi Ditc Phat nhip diét—See Seven
kinds of offerings.

Offering to a Sangha of Bhikkhunis: Ciing
dudng cho Ty Kheo Ni—See Seven kinds of
offerings.

Offering and saying: “Appoint so many
bhikkhus and Bhikkhunis for me from the
Sangha: Cing dudng va néi ring: “Mong Ting
chiing chi dinh cho t6i mot s6 Ty Kheo va Ty
Kheo Ni nhu viy” d€ t6i cling dudng cic vi Ay—
See Seven kinds of offerings.

Offering, saying: “Appoint so many
Bhikkhus for me from the Sangha.”: Cing
dudng va néi ring: “Mong Ting ching chi dinh

mot s6 Ty Kheo nhu vay” d€ tdi ciing dudng cic
vi Ay—See Seven kinds of offerings.

Offering, saying: “Appoint so many
Bhikkhunis for me from the Sangha.”: Cing
dudng va néi ring: “Mong Ting ching chi dinh
mot s6 Ty Kheo Ni nhu vay” dé toi cling dudng
céc vi &y—See Seven kinds of offerings.
Offering to the spirits: Linh Cing—Offerings
to the spirits who are about the dead during the
forty-nine days of masses—Cing vong linh ngudi
ché&t trong vong 49 ngay (bdy thit dau).

Offering of tea: Bién Tra—To make an offering
of tea to a Buddha, founder of a sect, and/or
spirits—DAang cting tra 1én Pitc Phat, TG, hay chu
huong linh.

Offering to The Triple Gem (three Gems):
Ciing dudng Tam Béo.

Offerings to those who are still living in the
toils: Tai trién cling dudng—Cling dudng d€ ciu
phuéc bdo nhon thi€n cho minh (ciing dudng cho
nhitng vi con ludn luu trong sanh ti)—See Two
forms of offering (I).

Offerings to those who have completed their
course: Vo hoc nhian dién—Ciing dudng cho
nhitng ngudi da hoan thanh tu tip—See Two
fields for the cultivation of happiness (B).
Offerings to those who have escaped from
the toils: Xuit trién cing dudng—Cing dudng
khong cau phudc biao nhon thién (cting dudng cho
nhitng vi da thoét ly sanh t)—See Two forms of
offering (I).

Offering (Tibetan tradition): Ciing dudng theo
truyén thong TAy Tang.

1) Refuge Protectors, venerable Gurus, together
with your retinues, I present you oceans of
clouds of various offerings: H&i ding Quy-Y
Ho Phdp clia muon loai, hdi ddng Bén Su ton
kinh cting Thdnh ching, ching con xin kinh
dang bién may phdm vt cling dudng.

From spacious, elegant vessels, radiant and
precious flow gently forth four streams of
purifying nectars: T binh tinh thdy tén quy,
dep va tda rang hao quang, tudn ra bon dong
Cam L9 thanh tinh chdy ém 4i.

Flowering trees, garlands excellently arr and
beautiful flowers fill the earth and sky: Cay

2)

3)



4)

5)

6)

7

8)

9)

10)
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nd diy hoa dep, vong hoa, bé hoa, trang nha
x&p ddy dat va troi.

Blue summer clouds of lapis smoke from
fragrant incense billow up to the highways of
the gods: May xanh mila ha cudn cudn trén
trdi, khéi lam tda tir huong trim thom ngét.
Joyful dancing light from
glittering jewel and flaming lamps dispels the
billion worlds’ darkness: Anh mét tri, anh
tring ruc r3 nhu chiu biu. Anh dén cing
dudng nhdy miia vui mirng, xua tan mau den
clia mudn W triéu thé gidi.

Scented water, imbued with fragrances of
camphor, sandlewood and saffron, collects
into great lake: Nudc thom ciling dudng nhiéu
nhu bién téa thom lirng miii nghé, trim hudng
va long ndo cudn cudn tda ra tin chin troi.
Delicacies of gods and men, drink and
nourishing food of a hundred flavours amass
at Mt. Meru: Phdm vt v ngudi thanh lich,
thiic udng va cdc thic dn ngon yén tiéc 1am
tif trim vi huong 18y tif ndi Tu Di.

Music from an endless variety of various
instruments fills the three realms: Nha nhac
khong ngiing tit bao hoc cu, 4m di€u hoa hgp
giao hudng d€n ba coi.

Goddesses of outer and inner desire objects,
holding symbols of sight, sound, smell, taste
and touch, pervade all directions: Chu Thién
nit cda phim vAt trong va ngoai mang biéu
tugng gin giit Sic Thanh Huong Vi Xdc tran
ngdp mudn phuong.

Refuge-Protectors, Treasures of compassion,
eminent and supreme field of merit with pure
faith I present to you a billion times over, Mt.
Meru and the four continents, the seven
precious royal emblems the precious minor
symbols perfectly  delightful
environments and their beings and a great
treasure of all that gods and humans use or
desire: Chiing con kinh ding ding Quy-Y Ho
Phép clia mudn loai tit cd chdu bdu cta Tir
Bi. Ching con kinh ding ngudi ruéng Cong
Pitc t8i hio tdi thugng vé6i tin tAm thanh tinh.
Nii Tu Di véi bon dai luc hing muén tc ty
lan, by bifu tugng ton qui cia hoang gia,
cdc biéu tugng ton qui phu va nhiéu phdm vat
khdc. La cdnh giGi ky di€éu Man Pa La clng

suns, moons,

and more

11)

12)

cdc chu Phit an tru bén trong va dai kho tang
diy nguyén u6c va chau bdu ctia chu Thién
Nhan.

To please you, venerable Gurus, I offer
objects actually set out and a vision of a
pleasure grove on the shore of a wish-
granting sea, strewn with thousand-petalled
lotuses that captivate all minds. They are
offerings arising from samsara and nirvana’s
virtues. Everywhere are flowers of the
worldly and supramundane virtues of the
three doors of myself and others, and myriad
fragrant. It is laden with fruis of the three
trainings, two stages and five paths: D& vui
long dang Bn Su ton kinh, ching con kinh
dang nhitng pham vat an bay va nhitng phdm
vt quan tudng nhu lam ciy an lac trén by
cia bién Nhu Y Nguyén: Trdi bay vdi nhiéu
hoa sen ngin cdnh, chi€m tron trdi tim 1a
nhitng phdm vat cling dudng 18y tir cong ditc
clia ¢di Ta Ba va cdi Ni€t Ban, noi phi day
hoa, chinh 1a cong ditc v6 lugng cia ba cira
ngd cua ching dé t& va moi hitu tinh trong
th€ gidi ndy va cdc canh gi6i trén. Téa day
mudn van hudng thom clia cdc phdm vt cling
dudng Phd Hién Bo Tat, triu ning trdi qua
tam hoc, hai giai doan va nam dao 19.

I offer a liberation of Chinese tea, saffron
bright, delicately perfumed, rich with a
hundred flavor. The five hooks, five lamps
and so forth are purified, transformed and
increased into an ocean of nectar. I offer even
illusion-like consorts of youthful slender and
skilled in the 64 arts of love; a host of
beautiful messenger dakinis; field-born,
mantra-born and simultaneously-born: Chiing
con xin cing dudng, rudi tra thdm vang nhu
nghé uép thom trim vi huy hoang véi trang
hoa thanh nha. Pay, ngli cau, ngii ding va
moi thiic déu thanh tinh héa, chuyén héa va
ting trudng thanh bién nudc Cam Lo. Chiing
con kinh ding 1&n ngudi cd nhitng Phit miu
nhu 40 diém kiéu, chi t€ cdc st gid Thién Nir
sinh trong cdnh gidi Phit, tif chd nguyén va
sinh cling ldc v6i khuén mit manh dé, tda
rang dnh sinh lyc tré va tinh twdng 64 nghé
thudt tinh yéu.
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13) Unobstructed great wisdom simultaneous with
bliss, the sphere of the actual unelaborated

of all things, spontaneous and
indivisible, beyond thought and expression,
supreme ultimate Bodhicitta, I offer to you.
To cure the 404 affliction-caused diseases. I
offer all kinds of potent medicines, and I offer
myself as a servant to please you. Pray keep
me in your service as long as space endures:
Chiing con kinh ding 1én ngudi B6 P& Tam
t6i thugng khong thé nghi ban, vuot khdi
ngon tl, tv nhién va khong phin lia. Vi tru
Téanh Khong clia moi sy vat, nhu nhu va gidi
thoat khéi moi ta ki€n; Kim Cang Bd Dé
khong ngin ngai dong thdi véi Hy Lac.
Chiing con kinh ding I&én ngudi tit c nhitng
loai thin y diéu dugc @€ diéu tri nhitng bénh
trAim kha giy ra tif bon trim 1& bon ndi khd
dau phién n3o. Va véi long ton kinh, ching
con kinh ding 1én ngudi thin minh d€ phung
st va lam vui 1dng ngudi. Xin nguyén cau
Pitc Bén Su giit chiing con lai d€ phung sy
ngudi mai mii khi trdi dA't con tdn tai.

Office (n): Chitc vu—Chitc phan—Chic trdch—

Nhiém vu.

Office of the director of duties: Ky Cuong

Liéu—Phong & cta vi duy na (vi trong coi hét

thay tap dich trong chua).

Official notice: Cong bdo.

Officiant (n): Vi chd 1€.

Officiate (v): Ctt hanh nghi 1&.

Officiate the service: Celebrate the service—

Take or conduct the service—Hanh I€.

nature

Off-set (v): Bi lai—To make up for—To recover.
Ogha (skt): Boc Luu—A torrent, the stream of
passion, or illusion—Dong thiac hay dong thic cla
duc vong va phién ndo.

Ohara (jap): Ving Pai Nguyén (Nhit Ban).

Oil: Dau.

Oil pans: Vac Dau—The hell where offenders
are cooked until their bodies are completely
mangled. This hell is reserved for those who
intentionally cooked, fried, barbecued innocent
creatures to satisfy their desires while they were
humans—DBia nguc noi tdi nhan bi bé vao vac dau
ma nau. Pay 12 noi tri tdi nhitng ké trén duong th&

cO y chién, xi0, ndu nuéng cic loai vt vo toi dé
thda méan long tham duc—See Three evil paths.
Ointment (n): Sy xtc dau.

Oil rubbed on the feet to avoid disease: P
Tic DAu—Ph4i ngoai dao xoa diu du6i chan dé
trdnh bénh hoan.

Oja (skt): Nutritive essence—Bdan chat dinh
dudng.

Ojogokurakuin (jap): Vang Sanh Cyc Lac Vién
(trong cac chiia Phit gido Nhat Ban).

Ojoyoshu (jap): Tdc phim Ving Sanh Yé&u Tap
(Phat gido Nhat Ban).

Oku (jap): Koti (skt)—Tens of millions or
hundreds of millions—Uc.

Olcott, Col. Henry Steele (1832-1907):
American who co-founded the Theosophical
Society with Helena Blavatsky. He took Buddhist
refuge vows in Sri Lanka in 1880 and was
involved in a number of contemporary Buddhist
issues. He is perhaps best known for developing a
“Buddhist flag” and a “Buddhist Catechism.”—
Mot ngudi My clung v6i Helena Blavatsky dong
sang 1ap Hoi Thong Thién Hoc. Ong tho gidi quy-
y tai Sri Lanka vao ndm 1880 va quan hé v6i mot
s0 vdn dé Phat gido duong thdi. Ong dugc ndi
ti€ng nhat 1a da phét trién 1a cd Phat gido va viét
bd Gido Ly Van Badp Phat Gido.

Old (a): Jara (skt)—Ci xwa—Gia.

Old acquaintance: C3 tri.

Old age: (skt)—Gia—See
unavoidables.

Old age and death: Jaramarana (skt)—Léo
Ti—See Twelve conditions of cause and effect.
Old age-sickness-death: Lio Bénh Td—Prince
Siddhartha’s perception of the old age, sickness
and death happened when he was very young.
One day, with the permission from the King,
Prince Siddhartha and his attendants set out a tour
around the capital city. However, after exiting the
East Gate not long, he saw a hunch-back old man
with white hair and bare shoulders. The man was
limping along very feebly and look pitiful, as if he
could easily be blown away just by a slight gust of
wind. The Prince immediately dismounted from
the elephant, walked to the old man, and spoke to
him in a caring manner. It turned out that the old

Jara Seven
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man was deaf, with not even one tooth in his
mouth. He was lonely and unprovided for because
his children refused to support him. This aroused
the Prince’s sympathy who offered to support the
the old man through his old age, but the old man
only asked the Prince to help bring back his
rejuvenation and longevity instead. Hearing this,
the Prince was speechless, sighted and instructed
his attendants to return to the palace. A few days
later, the Prince and his attendants toured the
West Gate. Even though the King already ordered
the area to be cleaned, and the sick and the poor
were not allowed to stay outdoors, but not long
after they set out, the Prince saw a sick man lying
by the roadside on the verge of dying. He had a
thin body and a bloated belly, and he was
moaning. The Prince asked one of his attendants:
“Why would the man become like this?” The
attendant dared not to conceal the truth, he
replied: “This is a sick man. He catches illness
because his body is in disorder. Whether rich or
poor, noble or lower classes, all have the body that
is subject to disease and pain.” On hearing these
words, the Prince felt ill and disturbed. He gave
the order to return to the palace. After returning to
the palace, the Prince was unhappy all day long.
He was wondering why people would turn old and
would contract diseases. With all the luxuries he
had, he did not know how to alleviate the
suffering of the masses and how to make them
live in more comfort. The King was aware of the
unhappiness of his son, but considered this a minor
incident. He persuaded the Prince to continue on
another tour. This time he decreed that all the
people of the kingdom should help avoid any
unpleasant encounters. The king even ordered
Devadatta to accompany the Prince, as he
believed Devadatta was excellent in archery and
martial arts, which could help the Prince muster
more courage. Not long after setting out of the
South Gate, they accidentally came upon a funeral
procession which blocked the way of the Prince’s
carriage. The men who walked in front looked
sad, while all the women were crying miserably.
The Prince told Devadatta: “Let’s return to the
palace.” Devadatta laughed at the Prince for his
being afraid of dead people and said: “the true
coward Prince.” The Prince thought, “Although

Devadatta laugh at others, no one in the world
could stay alive forever. It is only a matter of time
before he joins the procession of the dead.” He
was then in no mood to appreciate the scenery
along the way. So he returned to the palace in
total silence. In all these tours, the Prince always
set out in high spirits but returned in a somber
mood. Since then he remained silent and unhappy
despite the fact that his beautiful wife and his
good son were always by his side. Images of the
old, the sick and the dead constantly haunted the
mind of the Prince. He thought that even his
beautiful wife and baby son could not escape from
the cycle of old age, sickness and death. In his
mind, human life was illusionary and unreal, like
images of flowers in the air or the moon in the
water. Another day while in the royal garden, the
Prince observed the fish in the pond fighting
among themselves for food, with the big fish
eating the small and the small fish eating the
shrimps. This was the fight for survival among
living creatures with the strong preying on the
weak. As for humans, they waged wars out of
selfishness. The Prince was contemplating on its
origin and how to stop it. Wine, women and songs
could not arouse the interest of the Prince who
was puzzled by the problems of old age, sickness,
death, and impermanence. He wanted to seek out
ways and means of emancipation from the
sufferings of life. To him, this was the most
important goal to achieve in human life. That was
why the young Prince left his beautiful wife, baby
son, and the luxurious life to become a homeless
mendicant—Sy nhan bi€t vé 1do bénh tf clia Thai
Tt Si Pat Pa d&€n véi Ngai khi tudi Ngai hiy con
rat tré. Nhan mot hom dugc phép vua cha di du
ngoan ngoai thanh. Nhung khi vira ra khdi cta
DPong ching bao xa thi Ngai di nhin thd'y mot 6ng
lao lung cong, téc bac, vai tran, budc di khé khin
nhu mudn bi gié thdi, trong that tdi nghiép. Thai
tr 14p titc xudng khdi kiéu voi, d&€n bén dng ldo,
hdi han thian thi€t. Ching ngd 6ng lio bi di€c,
ring cd ching con cdi nao. Nghe dng ldo néi cd
don va con cdi khong chiu cham séc. Thdi ti dong
1ong mudn dudng nudi 6ng ldo, nhung dng 130 chi
yéu cAu Ngai cho trd lai tudi thanh xuin tré mai
khong gia. Nghe xong, Thdi tir chi im ling thd dai,
khong néi, rdi ra 1énh cho doan tuy ting xa gid
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hdi cung. Vai hom sau, Thdi tt va doan tly ting
di vé phia ctta TAy. Du nha vua di ra Iénh don
dep sach s€&, ngudi bénh ngudi ngheo khong dudc
ra dudng, nhung vira ra khdi cira TAy khong xa 1a
da nhin thAy mdt ngudi bénh sip chét dang nim
rén bén vé dudng, than gdy bung to. Théi tif ben
hdi mot ngudi trong ddm thy ting: “Ngudi ndy sao
dén ndi nhu viy?” Ngudi hiu khong dim diu
di€m sy that, dap ring: “Ngudi nay bénh vi cd thé
khong dugc diéu hoa. BAt luan giau nghéo, sang
hén, c6 than 1a c6 bénh khd.” Nghe ciu nay, trong
long Théi tif run sg va bit an. Ngai bén ra 1énh
cho doan trd vé cung. Sau khi vé cung, Théi ti
budn ba sudt ngay. Ngai nghi tai sao con ngudi lai
gia, lai bénh? V4§i nhitng tht xa hoa trong cung
dién, Th4i t&r khong biét phai 1am thé€ nao d€ lam
voi di ndi thong khd clia thin din va lam thé nao
dé moi ngudi c6 cudc sdng an vui hon. Nha vua
biét Thdi tir khong vui, nhung cho ring diy la
viéc ngiu nhién. Vi th€ mot mit vua khuyén Thdi
tlt ti€p tuc vi€ng cdnh, mit khic ha chi cho than
dan cd ging dirng cho Théi t gip cAnh khdng vui
trén dudng, lai ra 1énh cho P& Ba Pat Pa cung di
chuyé&n nay véi Thdi tf vi P& Ba gidi cung tén vo
nghé c6 thé lam cho Thdi tif cAm thdy manh dan
hon. Nhung khdi hanh chua duge bao 14u, thi da
gip ngay mdt ddm tang lam ket dudng xe cla
Th4i t&. Nhitng ngudi dan 6ng thi budn bi, con
dan ba thi kéu khéc mot cich thim thuong. Théi
tf bAo P& Ba Pat Pa: “Thoi ta vé di.” P& Ba cudi
Thdi tif sg ngudi chét, that ding 12 “Thdi tif nhu
nhuge.” Thdi tif nghi: “Dé Ba Pat Pa cudi ké
khéc, nhung trén thé gii, khong c6 ai c6 thé
khong chét, chi c6 thdi gian sau trudc ma thoi.”
Nghi vay Thdi tif ching con long da nao tiép tuc
ngidm cdnh nita, nén Ngai ling 1& trd vé cung.
Nhitng 1an Th4i tif ra ngoai ngoan cinh, déu l1a di
vui vé budn. Tlr d6 ngay ngay Thdi ti G dot, ling
1€ it n6i. Tuy bén minh la vg dep con ngoan, ciing
khong 1am cho Thdi ti b4t u hoai. Nhitng hinh 4nh
clia cdc canh ngudi gid, ngudi bénh va ngudi chét
luén 4m anh trong dau Th4i ti. Ngai nghi rdi day
vg dep con ngoan clia ta ciing khong thé nao thoat
khoéi cdi vong 1do bénh t nay. Trong tri Ngai,
cudc sdng con ngudi hu 4o khdng thiat nhu hoa
trong khong trung hay nhu tring trong nudc vy
thoi. Mot hom khédc trong khi dang § trong vudn
thuong uyén, Thai tif trong thdy dan cd dang xiu

x€ nhau dudi ao, cd 16n dn ca bé, ca bé an tdm; tur
d6 ngai quin tudng d&n chiing sanh, vi sinh tén
ma manh hi€p y€&u, vi tu 1gi ma phat dong chién
tranh, c6 thé c6 cdch nao ngin chin nhitng viéc
nhu vay khong? Rugu ngon, gdi dep, ca mia déu
khong 1am cho Thdi t& hing thid. Ngai ludn bi 4m
anh bdi nhitng van dé vo thudng nhu gia, bénh,
chét, vin van. Ngai nghi muc dich chi y&u diu
tién cla con ngudi 1 phdi tim ki€m ra phudng
phdp va con dudng gidi thodt nhitng théng khd
clia nhan sinh. Pay 1a 1y do tai sao Thdi td tré tir
bé vg dep con ngoan va cudc séng xa hoa dé trd
thanh mot kha't s khong nha.

Old age is suffering: Gia kho.

Old age is unavoidable: Gia ching trinh
dugc—See Seven unavoidables.

Old-established terms: Thuin Theo C6 Lé—
One of the five kinds of terms which Hsuan-Tsang
did not translate but transliterated—C6 thé phién
dich dugc, nhung vi mudn theo ¢ 1& nén giir
nguyén chit ma chi phién 4m. Mot trong nim loai
tif ngit ching phién dich dugc do Ngai Huyén
Trang ddi Pudng quy dinh—See Five kinds of
terms that cannot be translated.

Old-fashioned: C§ hi—L&i thdi—Outmoded.

Old habits: Vasana (p & skt)—Tap Khi (théi
quen cili)—Former habit—Habit energy—The
accumulation of the past thoughts, affections,
deeds, and passions. Zen practitioner should be
clear about the basic problem of the ‘vasana’ (old
habits). We practice meditation to eliminate those
bad habits and faults, to wash the mind so it can
have clean and pure thoughts, to purge ourselves
of jealousy towards worthy and capable
individuals, to bannish forever all thoughts of envy
and obstructiveness, of ignorance and afflictions.
If we can do this, then our true mind, our wisdom,
will manifest—Suy tich lily ¥ nghi, tinh cdm, viéc
Iam va nhitng duc vong trong quéd khit). Ngudi tu
thién cdt yéu phai nhin dinh cho o rét mot van
dé cin ban 1a “Tap khi’. Ngdi thién 1a d€ loai trir
tap khi, hay nhitng théi xau, d€ thanh loc tim tu,
dé gidi trlr nhitng théi xau d6 ky v6i nhitng ai hon
minh. Hiy gat bd hét nhitng tAm tur d§ ky va phién
nio. C6 nhu vay, chin tAim sé t6 10, tri tué s& hién
bay—See Vasana.
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Old karma: Nghiép cii—OId karma is what has
made up this body of the five aggregates with its
relation to the surroundings, such as: family, social
class, country, etc., being born as a male, or
female with good looking or bad looking body,
with nice complexion or not, with graceful or
ungraceful face, with a high or low Intelligent
quotient, receiving good education or not, etc.
These things are out of a person’s mind. The
gravest result the old karma has left for a human
being in this life is his accumulating habits of
thirsting for things and thinking of things as having
a permanent self which created the current human
culture full of troubles. If a person brings up his
self and desire, he will strengthen his old karma
and go further in suffering. If he stops them, he
will come to cease his old and new karma for
freedom and happiness. In fact, he appears
completely free in the very present moment to
make any choice he wants between what he
should do and what he should not. It is the present
moment which is when he copes with his desire
arising from his Mind caused by the attraction of
things. The desire invades his mind. He should
know the way to fight against it as the Buddha’s
teaching in Dhammapada:

Of all dharmas, mind is the forerunner,

mind is chief. We are what we think, we

have become what we thought (what we

are today came from our thoughts of

yesterday). If we speak or act with a

deluded mind or evil thoughts, suffering

or pain follows us, as the wheel follows

the hoof of the draught-ox (1).

Of all dharmas, mind is the forerunner,

mind is chief. We are what we think, we

have become what we thought. If we

speak or act with a pure mind or thought,

happiness and joy follows us, as our own

shadow that never leaves (2).

“All conditioned things are without a real

self. One who perceives this with wisdom,

ceases grief and achieves liberation. This

is the path of purity.” (279).
Nghiép cii 12 nhitng gi 1am nén than ngii udn nay
véi sy lién hé cda né véi mdi trudng séng nhu 1a
gia dinh, giai cé’p x4 hoi, x& s, van van... sinh ra

1am con trai hay con gdi, véi tim thin dep hay
x4y, véi nuée da xinh xdn hay khong xinh x4n, véi
guong mdt duyén dang hay khong duyén ding,
vdi chi s6 thong minh cao hay thip, c6 mdt nén
gido duc tot hay khong tot, van van... tit ci déu
nim ngodi sy mong mudn clia con ngudi. Hiu qud
trAm trong nhit clia nghiép cii 1a dé lai cho con
ngudi trén ddi nay nhitng tip khi khat ai sy hién
hitu va suy nghi vé sy hién hitu thudng hiing clia
mot cdi ngd. Chinh nhitng tdp khi nay da tao ra
nén vin héa diy truc tric clia nhin loai trong
hién tai. Néu con ngudi nudi dudng cdi suy nghi
vé mot cdi ngd thudng hing va duc vong clia
chinh minh, thi con ngudi s€ lam cho nghi€p cii
manh thém va di xa hon nita vao khd dau phién
nio. Néu con ngudi biét dirng lai sy suy nghi va
duc vong 4y, thi con ngudi s& chim ddt dudc
nghiép cii va nghiép mdi, sé& dugc gidi thodt va
hanh phic. Thit ra, trong gidy phut hi€n tai nay
con ngudi hoan toan ty do lva chon gitta nhitng gi
cin nén lam va nhitng gi khong nén lam. Chinh
gidy phit hién tai 1a lic ma con nguSi d6i dau vdi
duc vong khdi 1én ti¥ TAm minh do vi ngot cla cdc
hién hitu gy ra. Duc vong dé chiém ci tAm thic.
Con ngudi cin biét cdch d€ chdng lai né nhu 15i
buc Phat day trong Kinh Phap Cu:

Trong céc phdp, tim din diu, tim 13 chd,

tim tao tic tit cd. Néu dem tAm 6 nhiém

néi ning hodc hanh dong, sy khd sé theo

nghiép kéo dén nhu binh xe lin theo

chan con vat kéo xe (1).

Trong cdc phdp, tim din diu, tim lam

chd, tim tao tic tit cd. Néu dem tim

thanh tinh tao nghiép néi ning hodc hanh

dong, sy vui s& theo nghiép kéo dén nhu

béng vdi hinh (2).

“Hét thdy phap déu vo ngi; khi dem tri

tué soi xét nhu thé thi s& nham lia thong

khd dé€ dugc gidi thoit. P6 1a Pao thanh

tinh” (279).
**  See Karma.
Old learned man: Ky nho.

Old and new methods of healing: Tan Cyu
Ludng Y—According to Nirvana sutra, there are
old and new methods of healing, e.g. Hinayana
and Mahayana—Theo Kinh Niét Ban thi c6 hai
phuong céch chira 1anh bénh cta chiing sanh, cyu
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y la phudng cich xua, ding d€ vi v6i Ti€u Thira
gido; tin y 13 phuong thudc méi dung @€ vi véi
bai Thtra gido.

Old and new methods of translations: Tan
Cuu Ludng Dich—OIld and new terms
translation, the old before, the new with Hsuan-
Tsang—Séach dich tir kinh Phét ra c¢6 hai loai, mot
12 cyu dich tir tru6c ngai Huyén Trang; tif ngai
Huyén Trang tré vé sau goi la “tin dich.”.

Old stories: Chuyén doi xua.

Old suffering: C5 Khé.

in

1) N&ikh§ sd xua kia.
2) The suffering resulting from prolongation, e.g.

too much lying, standing, walking, at first a
joy, become wearying: N&i khd do hau qua
ctia hoat dong kéo dai, nhu nim nhiéu, dung
nhiéu, di nhiéu, thoat tién thiy thich thd,
nhung sau d6 tré nén mét mdi ra rdi.
Old things will die and new things will
emerge: C4i cii rung di cdi méi trdi 1én (Cyu lac
tin sinh). Pay 1a dding theo luit vd thudng cla
nha Phat—The process of life and death.
Old translation: Cyu dich (nhitng kinh dién
dugc dich trong thdi Cuu Ma La Thap).
Older perfect with limited salvation: Tich
Vién hay Tuong bDai
comparatively speaking perfect doctrine of the
pre-Lotus teaching with limited salvation—La
vién gido ddi dai véi thdi ky tién Phap Hoa véi sy
do tha gidi han—See Two perfect doctrines (B).
Oldest monk in the Order: Cuc Lap—The
oldest monk in the orders (highest number of
years in the orders)—Vi Ting c6 tudi ha lap cao
nhi' trong gido doan.
Olfactory

sensation

vién—The older or

consciousness: Ty Thdc—The
or perception of smell—Smell
consciousness—Nose consciousness—The nose
consciousness develops immediately from the
dominant condition of the nose faculty when it
focuses on smell. Nose consciousness completely
dependents on the nose faculty. Someone who
lacks smelling capability, nose faculty and smell
never meet, therefore, nose consciousness will
never arise. Buddhist cultivators should always
practise meditation to stop or close the nose
consciousness—TYy thiic phdt trién trén nhitng

diéu kién ctia khitu gidc. Ty thic tuy thudc hoin
todn noi ty cin. Noi mot ngudi mat kh3 niing khitu
gidc, thi khiu gidc va mui vi khong bao gid gip
nhau, do d6 ty thic khéng khdi sanh. Ngudi tu
Phat phdi c6 ging déng bt ty cin.

Olive (n): Cay 6-liu.

Om: Sanskrit syllable that is often found at the
beginning of Buddhist Mantras. It was inherited
from Hinduism, and there are various explanations
of its meaning. One common notion found in
Mahayana literature is that it symbolizes the
fundamental nature of reality, i.e., emptiness
(sunyata). This word is also used to show solemn
affirmation and respectful assent. Sometimes
translated by “Yes.” This is the most
comprehensive and venerable symbol of spiritual
knowledge in Vajrayana. Om is a symbol of form
as well as sound. This is not a magic word. In fact
this is not even considered to be a word at all. It is
rather a manifestation of spiritual power, symbol
that is to be found throughout the East. Om, aum;
“a word of solemn affirmation and respectful
assent, sometimes translated by yes, verily, so be
it, and in this sense compared with Amen in
Catholic.” It is the mystic name for the Hindu
triad, and has othe significations. It was adopted
by Buddhism, especially by the Tantric school, as
a mystic spell, and as an object of meditation. It
forms the first syllable of certain mystical
combinations, e.g. Om mani padmi hum, which is
a formula of the Tibetan Lamaistic branch, said to
be a prayer to Padmapani; each of the six
syllables having its own mystic power of salvation
from the lower paths of transmigration, etc.; the
formula is used in sorcery, auguries, etc.—Tu Bic
Phan thudng thdy khi bt dau trong nhiing bai cha.
Tir nay dudc 14y tir bén An Do gido, va ¢6 nhiéu
nghia khiac nhau. Mot khdi niém thong thudng
trong Phat gido Pai Thira 12 né tiéu bi€u cho that
tanh hay khong tdnh. Tir nay ciing dugc ding dé
xdc nhin sy uy nghi ton kinh. Thinh thodng dugc
dich 12 “Vang.” Pay 12 mot biéu tugng rong va
cao nhit trong Kim Cang thira. Om vira tugng
trung cho hinh thifc va 4m thanh. Pay khong phai
1a mot tir ma thuit, n6é khdng dugc coi nhu mdt ti,
ma nhu mdt biéu tugng tam linh, mot tugng trung
phd bi€n khip phuong Pong. Ti€ng “Om” dugc



3240

diing @€ chi sy khing dinh mdt cich nghiém trang
va ton kinh, giong nhu ti€ng “a men” bén Cd Poc
Gido. Trudc kia 1a mat ngit ciia An D6 gido, dugc
thira nhan b3i cdc nha Phat gido Mat tong, dic
biét 1a trudng phdi tri mat chd, dung “Om” nhu
mit chd va d6i tugng thién dinh. Chir “Om”
thudng diing dé€ hinh thanh 4m dau tién trong cdc
ciu chii tdng hgp nhu trong ciu “Um Ma Ni Bt
Di Hdéng” 13 cdng thifc chi nguyén ctia Lat Ma
Gido Tay Tang. Ngudi ta néi cdu “Um Ma Ni Bit
Di Hong” con 1a ciu than chid d€ cau nguyén Pitc
Qudn Th& Am, mdi chit trong cAu déu c6 than luc
cttu do khdi tam dc dao.

O-Mei Shan Monastery: Quang Tudng Ty—
The monastery at the top of O-Mei-Shan, in Omei
district, Szech-Wan province, where P’u-Hsien
(Samantabhadra) is supreme—Tuy vién nim trén
dinh ndi Nga Mi, thudc huyén Nga Mi, tinh T
Xuyén, ndi ma Phd Hién B Tét da dat dao vo
thugng.

Omen (n): Ddu hiéu—Piém.

Omens of Pure Land Rebirth: Proof of rebirth
in Pure Land—DA4u hiéu ctia ving sanh Tinh Do.
Omission (n): Su bé di.

Omit (v): B6 s6t—To miss out—To leave out—
To foresake.

Om-Mani-Padme-Hum: An ma ni bat di
hdng—Great compassion mantra—A formula of
Lamaistic branch. Each of the six syllables having
its own mystic power of salvation the lower paths
of transmigration. The Mantra of Avalokitesvara,
who in Mahayana is said to be the embodiment of
compassion (karuna). It is the most commonly
chanted mantra in Tibetan Buddhism, probably
due to the fact that Avalokitesvara is widely
viewed as being particularly closely associated
with Tibet and its history. Several of the most
prominent lineages of reincarnating lamas (sprul
Sku-tib), including the Dalai Lamas and the R
Gyal Ba Kar Ma Pas are believed to be physical
manifestations of Avalokitesvara. The meaning.
The meaning of the mantra has been debated by
contemporary scholars. Some read ‘“padme”
(lotus) as a Sanskrit locative, in which case it
would be translated as “om” Jewel in the Lotus
“hum.” Others interpret “padme” as a vocative
feminine, and thus translate it as “Om Jewel-Lotus

hum.” Both readings are, however, problematic: in
the first interpretation the mantra would be
ungrammatical, which is not uncommon with
Buddhist Sanskrit mantras; and the second
interpretation faces the problem of why a male
buddha would be referred to with a feminine
vocative. This is the most important and oldest
mantra of Tibetan Tantric Buddhism. These six
syllables are an expression of the basic attitude of
compassion, and the recitation of them expresses
the longing for liberation—An ma ni bat di hdng,
mot nghi thitc tri niém cda trudng phdi Lat Ma.
MBOi chit trong sdu chit ¢6 uy luc cttu rdi nhitng
ching sanh trong cidc dudng dit. Pai Bi Chd, chi
clia ngai Quin Thé Am B Tat, vi BS Tat ma Pai
Thira cho 1a hién than cta tir bi. Ngudi ta thudng
thdy chid nay dugc tri trong Phat gido TAy Tang,
c6 1& ngai Quan Th& dugc rong rdi quin chiing
xem nhu gan giii véi TAy Tang va lich st cda n6.
Vai dong truyén thira ndi bat nhit ctia nhitng vi
lat ma tii sanh, k& cd Pic Pat Lai Lat Ma va
dong Gyelpa Karmapa cling dugc tin 1a hién than
clia ngai Quian Thé Am. Nghia ctia ciu chi nay
van con trong vong ban cii clia cdc hoc gid duong
thdi. Vai vi doc “Padme” nghia la “Hoa Sen” nhu
1a mot Phan ngit chi dinh s& cdch, trong trudng
hgp nay thi phdi dich 1a “Om” hay “Bido Chau”
trong Hoa Sen. Nhitng hoc gid khéc lai cho ring
“Padme” 1a dinh s& cdch N, va nhu vdy phién
dich ciu chd nay nhu 13 “Om-Bdo Chdu—Lotus-
Hoa Sen.” Tuy nhién ca hai déu bi tr§ ngai, trong
su giai thich thi nhat thi cAu chd khong thong vé
vin pham, diéu nay it thdy trong chi Phan ngit
trong Phat gido; va trong 16i gidi thich thd nhi thi
van dé 12 tai sao mot vi Phit nam lai dudc diing
dé chi s dinh cach clia mot ngudi nit. Py 1a ciu
chi xwa nhat trong cdc trudng phdi Mat tong Tay
Tang. Sdu Am ti&t trong cAu chd ndy thé hién thdi
dd ddng cidm cin ban, ma khi niém 1én né thé
hién u6c mudn gidi thodt Ni&t ban.
Omniconscience (n): Toan y thic—Viéc gi ciing
bi€t—Péng Chanh Gidc—See Samyak Sambodhi.
Omnipotence (n):

1) Toan ning—Van ndng.

2) Universal power—Binh déng Luc.
Omnipotent (a): Toan ning (v6 s& bit ning)—
Van ndng (khdng c6 gi ma khong lam dugc).
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Omnipresence: Hién dién khip nai.
Omni-present: Th€ vo bat tai.

1) Universally shining: Chi€u diéu khip moi noi.
2) Pervaiding everywhere: Bién Nhitt Thiét

Xt&—PAay khip moi noi trong hu khong, tén
ti€ng Phan ctia Phdp than Phat Ty Lo Gid
Na—An epithet or Sanskrit
Vairocana.

name for

Omnipresent causes: Sarvatragahetu (skt)—
Bi€n Hanh Nhan—One of the sixfold division of
causes—MOt trong sdu nhan.

** See Six kinds of causes (A) (5).
Omnipresent Dharma Kaya:
thudng tru.

Omnipresent One: V6 Ngai Nhan.

Phip than

1) The unhindered one: Béac khdéng con bi
chudéng ngai.

2) The Buddha who unbarred the way to nirvana,
which releases from all limitations: Vi Phat
md cira Niét ban.

3) The omnipresent one; the one who realizes

nirvana-truth: Bac si€éu pham da ching ngd

chan ly ni&t ban.
Omnipresent  powers: Minh  Thong—
Mysterious, supernatural power—Si€u luc vugt
ngodi su dién td clia ngdn ngit hay hinh tugng.
Omnipresent response to need: Ung Dung Vo
Bién—Universal ability to aid—Kha ning phd
hién v6 bién nhim ctfu dd chiing sanh.
Omniscience (n): Pai tri—Toan tri—Viéc gi
ciing bi€t—Great mind—Great wisdom—Nhu
Thuc Tri.
1) Knowledge of reality,
whether whole or divided, universal or
particular, distinguished from their
seeming: Tri bi€t sudt tdng tuéng va biét
tuéng clia chu phdp mot cdch ding nhu thue.
Samyaksambuddha (skt)—Completely
enlightened—Universal knowledge of a
Buddha—Chinh bién tri.
Sarvajnana (skt): All-knowing—Budha-
omniscience—Buddha-wisdom—Perfect
knowledge—Nhat Thi&t Tri—Phat Tri.
Omniscience of Buddha:
1) V06 Ngai Quang Phat tri—V6 Ngai Tri (tri

thong dat clia Dic Phat).

i.e. of all things

as

2)

3)

2) Sambodhi
Chanh gidc.
Omniscience is infinite: Nhit thi€t chiing tri v
lugng—See Ten kinds of infinite path of Great
Enlightening Beings.
Omniscience in regard to the future of
unobstructed insight into the future: Tri Hué
Tri Vi Lai V6 Ngai hay tri tué biét doi Vi Lai
Khong Bi Ngin Ngai—Omniscience in regard to
the future of unobstructed insight into the future—
See Eighteen of
Buddhas (II).
Omniscience in regard to the past: Tri Hué
Tri Qud Khit Th€ V6 Ngai hay tri tué bi&t ddi qué
khit khong bi ngdn ngai—Omniscience in regard
to the past or unobstructed insight into the past—
See FEighteen distinctive characteristics of
Buddhas (II).
Omniscience in regard to the present or
unobstructed insight into the present: Tri
Hué Tri Hién Tai Th€ V6 Ngai. Tri Tué Bi€t DJi
Hién Tai Khong Bi Ngidn Ngai—Omniscience in
regard to the present or unobstructed insight into
the present—See Eighteen
characteristics of Buddhas (II).
Omniscient (a): Toan tri.
Omniscient endurance, that of a Buddha:
Nhat Thi€t Tri Nhin hay nh4t thi€t tri nhin cla
mot mot vi Phat—See Six kinds of enduance.
Omniscient enlightenment: Bi€n Gidc—The
absolute enlightenment, or universal awareness of
a Buddha—Toan gidc clia Dic Phat.
Omniscient eyes: Nhit thi€t tri nhin—See Ten
kinds of eyes and Ten kinds of eye of Great
Enlightening Beings.
On the contrary: Ngugc lai.
On every side: Around—Chu (chung quanh, bon
bé).
On the ground: Above the ground—DBia thugng
(trén mit dat).
On a small scale: Trén binh dién nhd.
On a toe-nail: Trio Thugng—Trio DPo—
According to the Nirvana Sutra, the quantity of
earth one can put on a toe-nail, i.e. in proportion to
the whole earth in the world, such is the rareness

(skt)—Wisdom of a Buddha—

distinctive  characteristics

distinctive
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of being reborn as a human being, or according to
the Nirvana Sutra, of attaining Nirvana—Theo
Kinh Niét Ban, s6 lugng dit ma minh c6 thé nhét
vio ddu méng chin so vdi s6 lugng dat trén toan
th& gidi, né it 4i vi nhu sy hi€m hoi dudc tdi sanh
lam ngudi hay dugc nhap Ni€t Ban.
Once-Returner: Sakadagamin (p)—Hitu Du
TGt—Nhat Lai BO Tat—Tu Pa Ham—One-Life
Bodhisattva—Who is one lifetime away from
Buddhahood—An enlightened being in the second
stage towards Arhatship, who has realized the
Four Noble Truths and has eradicated a great
protion of defilements. The best known example is
the Bodhisattva Maitrya. He will return to the
human world for only one more rebirth before he
reaches full realization of Arhatship. An
enlightened being who has realized the Four
Noble Truths and has eradicated a great portion of
defilements. He will return to the human world for
only one more rebirth before he reaches full
realization of Arhatship—Ching sanh gidc ngd
qud vi thd hai trong T& Thanh Qud. Ngudi ching
qud Nhat Lai 1a ngudi tu tip thuyc chitng T¢ Thanh
D¢ va da doan tan nhiém truge. Thi du dién hinh
1a BO Tat Di Lic. Con ngudi Ay sé chi trd lai tdi
sanh 1am ngudi mot 1An nita truc khi dic qua A
La Hdn. B6 Tat da thuc chiing T Thdnh D& va
da diét trir da phan nhiém trugc. Ngudi ndy chi
con tr§ lai trAn th€ mdt 14n niva trude khi thuc
ching A La Han—See Four kinds of holy men
(II), Sakradagamin, and Twelve kinds of life and
death.

Once-returning: Sakadagami (p)—Qud Nhat
Lai—See Once-Returner.

Once there is a cause, there will surely be an
effect: Mot khi ¢6 nhan tat c6 qua.

Once a word is said, it is very difficult to
retract it: Mot 16i da n6i, khé 1ong 13y lai (Nhat
ngdn ky xuit, tf mi nan truy)—What is said
cannot be unsaid.

One: Nhat—Mot—According to the T’ien-T’ai
sect in the Lotus sutra, there are four “ones” or
four kinds of unity—Theo tong Thién Thai gidi
thich qua Kinh Phdp Hoa, c6 bdn thit duy nhat—
See Four kinds of unity.

One act: Nhat Hanh.

One’s actions must bring good to other
living beings: Hanh ddng minh phai mang lai 1gi
ich cho tha nhan.

One in all: Mot trong tat cd, tit cd trong mot—
See One in all, all in one.

One in all, all in one: Cin nguyén 12 mot—Mot
12 tAt c—The essential unity of all things—NhA't
Tdc Nhat Thi€t, Nhat Thi€t Tic Nhat (mot 1a tat
cd, tit cd 12 mot)—See Ten theories that
independently cause the manifestation of the ideal
world (A).

One announcement and three responses:
Nhit Bach Tam Kiét Ma—It is the mode of
ordaining monks, three responses to the one call
of the abbot—Trong nghi 1& tho gi6i, vi su dugc
tho gidi s& tra 13i ba 1An mdi cAu hdi clia su chiing
minh.

One aspect: Laksana (skt)—Nhit TuSng—The
unique form—The one mind in all things—
Common mind in all beings.

One-Buddha-Yana: Nhit Phiat Thira—The
Mahayanists believe that this is the perfect and
only way to the shore of parinirvana—Nhitng
ngudi theo Phat gido Pai thira tin riing day 1a con
dudng duy nhit gidp chiing ta ddo bi ngan Niét
Ban.

One who completely fills the four realms
(Dharmadhatu): Nhi't Thi€t Phd Mon Thain—Vi
trdi than ra khip bon phdp gidi.

One continuous process: Nhat Bdt Poan Su—
The unity or continuity in the unbroken processes
of nature (all being is but one continuous
process)—Tié&n trinh dong nhift, lién tuc va khdng
dit doan cia thién nhién (van hitu chi 13 mét ti€n
trinh lién tuc).

One deed includes all: Nhat Thanh Nhat Thiét
Thanh—In the perfection of one all
perfected—With the Tathagata’s enlightenment
all beings were enlightened—Véi sy dai gidc cla
Nhu Lai, tit cd ching sanh r6i ddy s& dat thanh
dai gidc. Mot ngudi toan thién moi ngudi rdi day
s€ dudc toan thién.

One despised by one’s friends and
companions: Bing hitu dong liéu khinh miét—
See Six dangers when one attaches to gambling.

are

is



3243

One direction concentration: Nhit Hu6ng
dinh—Undistracted—With a single mind—The
mind is fixed on one direction—Tam dinh trén
mot huéng.

One extreme of existence: Hitu Bién—The one
extreme of existence, the opposite extreme being
non-existence—MOot thdi cuc cia sy hién hitu (chu
phdp déu phdi mugn sy hoa hgp clia cic duyén
ma sanh ra), d8i lai v6i “vo bién”.

One-eyed sea turtle: Nhat Nhan Chi Qui—A
sea turtle which has only one eye, and that
underneath, entered a hollow in a floating log; the
log, tossed by the waves, happen to roll over,
whereupon the turtle momentarily saw the sun and
moon. This to the of the
appearance of a Buddha, also of the difficulty of
being born as a man—Rua bién modt mit, tir ddy
bién trdi 1én trong mot bong cdy, thiy dugc vang
nhut nguyét, rdi theo lugn séng ma tap vao by. Y
néi sy hi€m quy cda sy thi hién clia Phat, ciing
nhu dugc sanh lam ngudi vay.

One-flavored water rained by the great

refers rareness

clouds has no distinctions: Miy 16n tu6n mua
mdt thit nudc ddng mot vi khong cé sai khic—See
Ten types of characteristics of manifestation of a
Buddha (8).

One ground: Nhit Dia—The Buddha-nature of
all living beings as all the plants grow out of the
one ground, so all good character and works grow
from the one Buddha-nature—Phit tinh cula
chiing sanh moi loai, nhu cdc loai cAy dudc trong
trén mdt manh dat, tit cd nhitng bdn chdt va sy
viéc thién lanh déu dugc trudng dudng tir cdi Phat
tdnh Y.

One who has attained the supreme right and

balanced state of bodhi: Phat—See Four saints
(rewards) (A).
One hundred divisions of all mental

qualities and their agents: One hundred
dharmas—Bach Phdp—According to the Kosa
Sastra, there are one hundred divisions of all
qualities their agents of the
Consciousness-Only School, or five groups of ine
hundred modes or things—Theo Cau X4 Luén,
tong Duy Thitc diing bach phap dé thuyé&t minh vé
mudn van hién tugng th€ gian va xuat th€ gian:

mental and

(A) Eight perceptions or forms of consciousness:
(8) Tam phip—Tam Thic—See Eight

consciousnesses.

1) Eye-consciousness: Caksur-vijnana (skt)—
Nhin thic.

2) Ear-consciousness: Srotra-vijnana (skt)—Nhi
thirc.

3) Nose-consciousness: Ghrana-vijnana (skt)—
Ty thic.

4) Tongue-consciousness: Jihva-vijnana (skt)—
Thiét thic.

5) Body-consciousness: Kaya-vijnana (skt)—
Than thic.

6) Conscious mind: Mono-vijnana (skt)—Y thitc.

7) Subconscious mind: Manas (skt)—Mat Na
thic.

8) Ideation store: Alaya-vijnana (skt)—A Lai Da
thitc.

(B) Fifty-one mental ideas: (51) TAm sd—Hitu
phdp—Nidm Muci Mot TAm Sé—See Fifty-
one Dharmas interactive with the Mind.

(C) Eleven form dharmas: Mudi mot sic Phap—

The five physical organs (eye, ear, nose,
tongue, body) and their six modes of sense
(matter, sound, smell, taste, touch, things)—
Gom ngii cin va luc tran:

60) Eye: Caksus (skt)—Nhan.

61) Ear: Srota (skt)—Nhi.

62) Nose: Ghrana (skt)—Ty.

63) Tongue: jihva (skt)—Thiét.

64) Body: Kaya (skt)—Than.

65) Form: Rupa (skt)—Sic.

66) Sound: Sabda (skt)—Thanh.

67) Smell: Gandha (skt)—Huong.

68) Taste: Rasa (skt)—Vi.

69) Touch: Sprastavya (skt)—Xiic.

70) Forms included in dharma-ayatana
elements as objects of
Dharmayata-nikani-rupani (skt)}—Phdp x& sG
nhiép sic.

or
consciousness:

a) A substantial form analyzed to utmost , the
smallest atom: Cuc Iugc sic.

b) An unsubstantial form as aerial space or color
analyzed to utmost, the remotest atom: Cuc
huynh sic.

¢) A perceptive form conceived at ordination,

the innermost impression: Tho sd dén sic.
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d) A momentary illusive form: Bi€n k& s khdi
sic.

e) A form produced by meditation: Pinh s sanh
tu sic.

(D) Twenty four indefinites or unconditioned
elements (not interractive dharmas): BAat
tuong ung hanh (dic, ménh cin, ching dong
phin, di sinh tinh, v6 tudng dinh, diét tin
dinh, vd tudng sy, danh than, cd thin, vin
than, sinh, ldo, tru, v6 thudng, luu chuyén,
dinh di, tuong tng, th€ tdc, thit d&, phuong,
thdi, s6, hoa hgp tinh, bAt hoa hdp tinh).

71) Acquisition: Prapti (skt)—Dic.

72) Life: Jivitendriya (skt)—Mang cén.

73) Nature of sharing similar species: Nikaya-
sabhaga (skt)—Chting dong phan.

74) Nature of making different
Visabhaga (skt)—Di sanh phép.

75) Meditative thoughtless
heaven: Asamjnisamapatti (skt)}—Vo tudng
dinh.

76) Meditative concentration in  extinction:
Nirodhasamapatti (skt)}—Diét tan dinh.

77) Facts obtained by thoughtless meditation:
Asamjnika (skt)—Vd tudng qua.

78) Name: Namakaya (skt)—Danh than.

79) Word: Padakaya (skt)—Cu théan.

80) Letter: Vyanjanakaya (skt)—Van than.

81) Birth: Jati (skt)—Sanh.

82) Stability: Sthiti (skt)—Tru.

83) Age: Jara (skt)—Lao.

84) Impermanence: Anityata (skt)—Vo thudng.

85) Becoming: Pravrtti (skt)—Luu chuyén.

86) Distinction: Pratiniyama (skt)—Binh di.

87) Union: Yoga (skt)—Tudng tng.

88) Speed: Java (skt)—Th€ tdc.

89) Succession: Anukrama (skt)—Thit dé.

90) Phuong: Desa (skt)—Region.

91) Time: Kala (skt)—Thdi.

92) Number: Samkhya (skt)—Sd.

93) Totality: Samagri (skt)—Hoa hgp tanh.

94) Differentiation: Anyathatva (skt)—BA4t hoa
hogp tanh.

(E) Six inactive or metaphysical concepts
(unconditioned dharmas): V6 vi—Sau v vi
(hu khong, trach diét, phi trach diét, bat dong,
tudng tho diét, chian nhu).

95) Space: Akasa (skt)—Hu khong vo vi.

species:

concentration in

96) Extinction obtained by knowledge:
Pratisamkhya-nirodha (skt)—Trach diét vo vi.

97) Extinction not by knowledge but by nature:
Apratisamkhya-nirodha (skt)—Phi trach diét
vO vi.

98) Extinction by a motionless state of heavenly
meditation: Aniinjya (skt)—BAt dong diét vo
vi.

99) Extinction by the stoppage of idea and
sensation by an arhat: Samjna-vedayita-
nirodha (skt)}—Tubng tho diét vo vi.

100)Chan nhu vo Tathata (skt)—True
suchness.

One hundred and eight pearls (beads): Nhat

Béach Bat Trang Hat—MOot trim 1€ tdm trang hat.

One hundred rules of conduct for monks:

Sikkka-karaniya (skt)—Sekhiya (p)—Ti&ng Phan

goi 1a Thitc Xoa Ca La Ni—According to Most

Honorable Master Minh Pang Quang in the Rules

for Mendicant Bhiksus, Sikkka-karaniya includes

one hundred rules of conduct which are connected
with daily activities—Theo DPic Tén Su Minh

Ping Quang trong Luat Nghi Khat Si, Thic Xoa

Ca La Ni 1a mot trim gidi can hoc trong sinh hoat

hiing ngay.

1) A monk should wear the inner robe all round

for covering the circle of the navel and the

circles of the knees. Whoever of
disrespect dresses with an inner robe hanging
down in front or behind, there is an offence of
wrong-doing: Cdi chian phdi van tit nich lung
t6i nita 6ng chan, chit khong duge xin, dé
phd trim rdn va hai diu goi. N&u ai d€ chin
xan 1&n hay long thong ra ngoai, du phia truéc
hay phia sau, déu bi pham t6i Thiic Xoa Ca

La Ni.

A monk should wear the upper robe even al

round (whoever out of disrespect puts on an

upper robe hanging down in front or behind,
there is an offence of wrong-doing): B 40 ba
cdi phdi mic cho c6 thit 16p.

A monk should not go into lay people’s

houses with robes hitched up. He should go

well covered in lay people’s houses

(inhabited areas with): Ching nén di vao nha

cu si ma xdn 4o lén.

vi:

out

2)

3)
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10)
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13)

14)
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A monk should not sit down in lay people’s
houses with robes hitched up. He should sit
well covered in lay people’s houses: Ching
nén ngdi trong nha cu' s ma xin 4o 1én.

A monk should not go among the houses with
robes lifted up to the shoulders, either on one
side or on both (if out of disrespect having
lifted up the robe on one side or on both, there
is an offence of wrong-doing): Ching nén di
vao nha cu sima 14t 4o 1é€n tdi vai.

A monk should not sit down amidst the
houses with robes lifted up to the shoulders,
either on one side or on both: Ching nén ngdi
trong nha cu s ma lat 40 1én t6i vai.

A monk should not go into the houses of lay
people with head covered, either with a
towel, a hat, or a cap: Ching nén di vao nha
cu si ma doi khan, doi md.

A monk should not sit down amidst the houses
of lay people with head covered, either with a
towel, a hat, or a cap: Ching nén ngdi trong
nha cu sima ddi khin, doi mii.

A monk should not enter into any lay people’s
houses, going and running at the same time:
Ching nén di vao nha cu si ma vira di vira
chay.

After going and running at the same time, a
monk should not sit down in lay people’s
houses: Ching nén ngdi trong nha cu si sau
khi vira di vira chay.

A monk should not enter any lay people’s
houses with the arms placed on the hips, or
with the hands on both sides and the elbows
turned outwards (akimbo): Ching nén di vao
nha cu si ma chip tay sau lung hay chdong
nanh.

A monk should not sit down in lay people’s
houses with the arms akimbo (arms place on
the hips, or hands on both sides and elbows
turned outwards): Ching nén ngdi trong nha
cu s ma chdp tay sau lung hay chdng nanh.

A monk should not go amidst the houses
swaying the body. He should hold the body
straight: Chidng nén di vao nha cu si ma lay
chuyén thin minh.

A monk should not sit down amidst the houses
sway the body. He should hold the body

straight: Ching nén ngdi trong nha cu si ma

lay chuyé&n than minh.

A monk should not go fidgeting amidst the

houses (making play with hand or foot):

Ching nén di vio nha cu sT ma miia tay.

A monk should not sit fidgeting in inhabited

areas (making play with hand or foot in the

houses): Ching nén ngdi trong nha cu si ma
mdua tay.

A monk should not, out of disrespect, having

uncovered the body, go among the houses:

Chéng nén di vao nha cu si ma khong mic 4o

che minh.

A monk should not, out of disrespect, sit down

among the house without proper clothes:

Ching nén ngdi trong nha cu si ma khong

mac 4o che minh.

A monk should not go among the houses with

eyes glanced around. He should go amidst the

houses with eyes cast down looking only a

plough’s distance ahead: Ching nén di vao

nha cu si ma mit trong bén niy, bén kia. Mit

vi 4y chi nén nhin xu6ng va xa vé phia trudc

chi khodng bé ngang mot ludng cay.

A monk should not sit down in the houses with

eyes glanced around. He should sit down

amidst the houses with eyes cast down
looking only a plough’s distance ahead:

Ching nén ngdi trong nha cu' s ma mit trong

bén nay, bén kia. Mit vi 4y chi nén nhin

xudéng va xa vé phia trudc khodng bé ngang
mot luéng cay.

21) A monk should not crouch down on the heels
(sit arms akimbo) in the lay people’s houses:
Ching nén ngdi chdm hdm trong nha cu si.

22) A monk should always keep calm when
entering the houses of lay people: Hiy diém
tinh khi di vao nha cu si.

23) A monk should sit calmly in the houses of lay
people: Hay diém tinh khi ngdi trong nha cu
si.

24) A monk should not go into the houses of lay
people with loud laughter: Ching nén cudi
cdt khi di vao nha cu si.

25) A monk should not sit down in the houses of
lay people with loud laughter: Ching nén
cudi cgt khi ngdi trong nha cu si.

15)

16)

17)

18)

19)

20)
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26) A monk should accept almsfood attentively:
Phéi @€ y khi lanh com.

27) When accepting rice (from almsfood), a monk
should accept in proportion not to overflowing
from the capacity of the bowl: Khi lanh com
dua bat ra cho ngay thing dirng @€ da.

28) When accepting almsfood with soup, a monk
should accept in proportion not to overflowing
the capacity of the bowl: Khi lanh canh dua
bét cho ngay thing, dirng @€ da.

29) A monk should mix the rice with soup before
eating: Phai tron com véi d6 in da lanh.

30) A monk should the alms-food working down

from the top without making exceptions

(choosing or selecting foods): Mén nao xic

trudc thi dn trudce.

A monk should not choose alms-food to eat,

i.e., choosing the alms-food in this side, that

side, or in the middle of the bowl: Chdng nén

Iya bén nay bén kia, hay gitta bat.

A monk should not ask for sauce and/or rice

for his own appetizing unless he is sick:

Ching nén hdi canh ngon, hoic mén la, trir

khi dau y&u phdi tiy mén can diing.

A monk should not hide (cover up) sauce and

curries with rice out of desire to get more:

Ching nén xdi com 1&n che khuat d6 in ding

lanh thém nira.

A monk should not look enviously at

another’s bowl: Ching nén thay vi khac linh

dd in ma sanh long thém mudn.

After accepting enough alms-food, a monk

should cover the bowl; then he should sit

straight up, eat and contemplate at the same
time: Lanh com va d6 dn dd rdi, phl cdi bat
lai, vira dn vira quan tudng.

When eating alms-food, a monk should not

make up too large a mouthful: Ching nén in

miéng 16n.

A monk should not open the mouth till the

mouthful is brought to it: Ching nén hd miéng

16n, ma dit dd an (chdng nén hd miéng trudc
khi mi€ng @6 in dudc dua d&€n miéng).

38) A monk should not talk with the mouth full
(talk with a mouthful in the mouth): Ching
nén néi chuyén, khi ngdm mot miéng db #n.

39) When eating alms-food, a monk should not
make up a round mouthful (eat tossing up

31)

32)

33)

34)

35)

36)

37)

balls of food): Ching nén 1dy com vd vién,
ma thdy vao miéng.

40) A monk should not eat scattering rice or
lumps of boiled rice about: Ching nén in
trdm vam dén ndi rét ra.

41) A monk should not eat stuffing out the cheeks
like a monkey (stuffed the cheek on one side
or on both): Ching nén dua db in mi bén
nay, qua md bén kia nhu khi.

42) A monk should not eat making loud sound or
noise: Ching nén nhai I6n ti€ng.

43) A monk should not suck the alms-food loudly:
Ching nén nit manh trong khi an.

44) A monk should not eat licking or wiping,
either the hand or the bowl: Ching nén 14y
1udi liém.

45) A monk should not eat shaking the hand
about: Ching nén quo tay trong khi an.

46) A monk should not pick up dropping rice to

put in his mouth: Ching nén 1y tay lugm com

rét ma bd vao miéng.

A monk should not accept a drinking-water

pot or cup with the hands soiled with food:

Ching nén cAm binh udng nuéc ma ching rira

tay.

A monk should not throw out amidst the

houses, rinsings of the bowl with lumps of

boiled rice (bowl washing water which has
rice grains in it): Chdng nén tat nudc rita bat
ra sn cda thi chd.

A monk should not go to stool, urinate, blow

his nose, or spit saliva on vegetables: Ching

nén dai, ti€u tién, hi mii, khac nhd trén rau
co.

A monk should not go to stool, urinate, blow

his nose, or spit saliva in water: Ching nén

dai, ti€u tién, hi miii, khac nhd trén nuéc.

51) A monk should not urinate when standing:
Ching nén ditng ma dai, ti€u tién.

52) A monk should not reside and sleep at the
Buddha altar: Ching nén & va ngi trong chd
thd Phat, trir khi canh gif.

53) A monk should not store anything at the
Buddha altar, except in case of robbing:
Ching nén ct d6 vat tai chd thd Phat, trir khi
bi cuép.

47)

48)

49)

50)
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54) A monk should not wear sandals to enter the
place of Buddha altar: Ching nén mang dép
vao chd thd Phat.

55) A monk should not carry his sandals around
the Buddha altar: Ching nén xach dép vao
chd thd Phat.

56) A monk should not wear sandals when going
around the Buddha altar: Ching nén mang
dép di chung quanh chd thd Phat.

57) A monk should not wear shoes to enter the
place of Buddha altar: Ching nén mang gidy
vao chd thd Phat.

58) A monk should not carry his shoes around the
Buddha altar: Ching nén xdch giay vao chd
thd Phat.

59) A monk should not sit eating and leave left-
over things at the Buddha altar: Ching nén
ngdi dn va bd dd do thii dusi chd thd Phat.

60) A monk should not allow people to carry a
corpse around the Buddha altar: Ching nén
khiéng xdc chét, di dugi chd thd Phat.

61) A monk should not bury a dead body at the
Buddha altar: Chidng nén chon xdc chét tai
chd thd Phat.

62) A monk should not allow people to cremate a
corpse at the Buddha altar: Ching nén thiéu
xdc chét ngay chd thd Phat.

63) A monk should not allow people to cremate a
corpse near the Buddha altar because it can
emit the burnt smell at the Buddha altar:
Ching nén thiéu xdc chét gan chd thd Phat
dé