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INTRODUCTION

Mr. Ngoc Tran has assembled and defined in this dictionary words and terms which are
authentic and traceable to the original canonical sources. He has spent almost two decades
reading and studying voluminous Buddhist material and in writing this book. He has
arranged this text of over 5,000 pages, in Vietnamese and English, in a manner
understandable to the average reader and student of Buddhism.

In the myriad of documents, books and records of the Buddha’s talks, there are no
words written by the enlightened one called Sakyamuni Buddha during his forty-five years
of walking and teaching in northeast India. He spoke his messages of living a life of loving-
kindness and compassion to kings, high intellectuals and the poor and ignorant, and their
gaining the wisdom to achieve salvation from the rounds of birth and death, and for each
person to lead others to achieve that wisdom. Texts written in the Pali and Sanskrit
languages purport to contain the teachings of this Sixth Century, Before Common Era
(B.C.) Indian enlightened one.

The author, Ngoc Tran, is a meticulous researcher in the literary sense. His exploration
into ancient Sanskrit and Chinese references was demanded of him in compiling this
dictionary. Tran has reached back into reliable texts translated from the Agamas in Sanskrit
and the Nikaya in Pali. He is a serious Buddhist devotee, householder and one who
practices his religion to the extent which he lives it — with happiness and serious simplicity.

The reader who already has some knowledge of the Buddhist doctrine will find herein
definitions which can further improve her/his understanding. As with any literary work of
this nature, the primary objective of the author is to be concise, yet thorough and steer
away from the pedantic. The middle path is, of course, to define a complex system such as
Buddhism in terms appealing and understandable to the novice as well as those highly
informed. Tran’s technique of both style and content accomplish this, I believe, in all
respects.

The style of this author’s descriptions temper the material content in such a balanced
fashion to remove any questionable conflicts which are known to the Enlightened One’s
teaching. This author’s definitions are factual and need no further details to exemplify or
extend meanings to be understood. The descriptions are arranged in a well-ordered
fashion, linking the factual, down-to-earth meanings common-place in Buddhist doctrine.

The author explains those collected beliefs of the Buddha as found in the Sutras
(Canonic body) and the liturgically accepted comments (the Sastras), covering firstly the
profound points of view of human life. Mr. Tran describes the Buddha’s training as a yogi
with his teachers, his marvelous transition to enlightenment and the lessons on “The
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Middle Way” to his firsts five disciples(Turning the Dharma Wheel in Deer Park, directly
after his enlightenment.)

The doctrines to be understood by every seeker of this great religion are described
clearly, with documentation referring to original Pali and Sanskrit written records. The
reader find’s herself/himself immersed in the profound descriptions of the Buddha’s
fundamental teachings, e.g. The Eightfold Path, Four Noble Truths, Prajna Paramita (Six
Ways to Wisdom), Karma, re-birth, Nirvana, Conditioned Beginnings, the Doctrine of No-
Soul and the Setting—up of Mindfulness.

The factors of style and content which set this work above other like texts, are terms
first defined in Vietnamese with English immediately following. I personally find this
helpful in describing the phrases I use in my Dharma talks I give at my pagoda. This
publication will be a great help to those many Vietnamese in temples in the United States
at lectures and study groups in order to have a better understanding of the Dharma.

My personal congratulations go to Ngoc Tran for this product of his laborious, detailed
and extensive work in giving us critical descriptions and highlighting details of the beliefs,
teachings and practices of Sakyamuni Buddha.

Most Venerable Thich An-Hue
Dr. Claude Ware, Ph.D.
25 June 2007
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LOI GIOI THIEU

Ong Thién Phiic Tran Ngoc da thu thap va dinh nghia trong bo tir dién nay nhitng tit ngit
Phit Gido chinh thdng c6 thé dudc tim thiy trong cdc ngudn kinh dién nguyén thiy. Trong
gan hai thip nién 6ng di day cong hoc hdi va nghién ctu hau hét kinh dién Phat gido d€ viét
nén bo sach nay. Ong da sip x&p trong bd sdch day trén 5.000 trang v6i hai ngdn ngit Anh va
Viét bing mot phuong cich that dé hi€u v6i doc gid va sinh vién Phat gido trung binh.

Trong vo s& tai liéu, sdch v& va nhitng ghi chép vé nhitng bai thuy&t gidng clia Pic Phat,
khong ¢6 mdt chit ndo dugc chinh PaAng Gidc Ngd Thich Ca Mau Ni viét lai trong sudt 45
niam chu du holing hod ctia Ngai trén khip mién Pong Bic An Po. Ngai chi don thuin thuyét
gidng va glti nhitng thong diép vé cudc song tir bi d&€n cdc vi qudc vudng, cic thifc gid, va
dé&n ca nhitng ngudi ciing dinh ngu mudi d€ ho cé dugc cdi tri tué gidi thodt khdi vong luan
hdi sanh ti¥, ciing nhu cho tirng ngudi mot c6 dugc kha ning din dit ngudi khic dat dugc tri
tué. Nhitng sdch vé Phit gido dudc viét bing ti€ng Nam Phan va Bic Phan déu dudc viét véi
ndi dung chita dung nhitng 13i day clia Pang Gidc Ngod vao thé ky thit 6 trudc Ty Lich.

N6i theo nghia vin hoc, tic gid Thién Phic Tran Ngoc 12 mot nha nghién citu that ti mi.
Su nghién citu vé& nhitng c¢8 ngit Nam Phan, Bic Phan vi H4n ngit 12 mot doi hdi phai c6 khi
vi€t bd Ty Pién Phat Hoc Anh-Anh-Viét nay. Tdc gid Thién Phic Trin Ngoc di tim dén
nhitng vin ban rat dang tin cay dudc dich ra tf nhitng bd kinh A Ham tr ti€ng Bic Phan va
nhitng bd kinh khic dugc viét bing ti€ng Nam Phan. T4c gid Thién Phic Tran Ngoc 13 mot
Phat tf thuAn thanh va nghiém tdc, ngudi di tu tip va sdng v6i nhitng gido thuyét clia Pitc
Phat v4i sy binh di ma hanh phidc va nghiém tic.

Véi doc gia da c6 mot it ki€n thitc vé Phat gido s& tim thdy trong bo tu dién nay nhitng
dinh nghia c¢6 thé 1am ting thém ki€n thitc cho chinh minh. Ciing nhu véi bit cif tic phdm
vin hoc ndo, muc tiéu chinh cla téc gid 1a vi€t lai nhitng gido thuy€&t ctia Pitc Phit that chinh
xdc, that day dd, va tranh xa 16i vi€t md pham mot cdch kho khan. Di nhién con dudng Trung
Pao phai dugc dung dé dién td mot hé thdng phic tap vé Phit gido d€ lam d& hiéu cho ca
nhitng ngudi so cd 1in nhitng ngudi di hi€u bigt nhiu vé Phat gido. To6i tin vé moi khia
canh, vé c4 thé cich 1n ndi dung, tic gid Thién Phic Trin Ngoc di dat dugc ky thuat dién
dat nay.

Phuong cdch dién ta clia tac gid Thién Phic Tran Ngoc vé nodi dung clia tai liéu that quan
binh d&n ndi khong con van dé gi nita d€ thic mic vé nhitng gido thuyét ciia Pang Gidc
Ngd. Nhitng dinh nghia clia tdc gid thudng dya trén sy kién that va khong cin thém thit chi
ti€t hay thi du, hay gidng bay thém vé nghia ly d€ dugc d& hi€u. Sach dugc sip x&p c6 thi
tu, lién k&t sy kién dén tin goc ré, hay nhitng chAm ngdn binh thudng vé gido 1y.

Téc gia gidi thich vé nhitng tin diéu suu tdp dugc tif nhitng 15i day ctia Pic Phat duge tim
thdy trong cdc kinh di€n va nhitng luan dién da dugc chdp nhin, bao trim nhitng quan diém
thAm siu clia Phit gido vé nhan sinh quan. Tir nhitng gidng gidi d6 tdc gid Thién Phic Trin
Ngoc da viét vé sy tu tap cia Piic Phit vdi cdc bac thdy, sy chuyén ti€p k¥ tinh dén gidc ngd
va nhitng bai hoc vé “Trung Pao” cho nim vi dé ti diu tién ctia Ngai (Chuyén Phip Luin
trong Vudn Loc Uyén ngay khi Ngai vira gidc ngd).
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Nhitng gido 1y can dudc hi€u bdi mdi ngudi dang trén dudng tAim dao cla ton gido vi dai
nay di dudc tic gid trinh bay ro rét v6i tai liéu tham khdo tir kinh dién dugc viét bing cic
thit ti€ng Nam va Bic Phan. Ngudi doc thAy minh dudc trAim minh trong sy trinh bay thAm
sau vé gido 1y nha Phat, ty du nhu vé B4t Thanh Pao, Tt Diéu P&, Bdt Nhia Ba La Mat Pa
(Luc P9), Nghiép, T4i sanh, Ni€t Ban, duyén khéi, gido thuy&t vé Vo6 Ngi va Tinh Thitc.

Nhitng su kién vé phuong cdch va nodi dung da 1am cho bo sdch nay vugt 1én cic sich
gido khoa khdc bing mot phong théi tuyét hdo, vi né dudc vi€t bing hai ngdn ngit Anh va
Viét. C4 nhin toi thd'y bd sdch that hitu dung khi dién t3 nhitng tir ma toi diing trong cdc cudc
phédp thoai tai chlia cling nhu khi gidng day tai cdc trudng dai hoc. Bo Tir Pién Phat Hoc
Anh-Anh-Viét s& 1a sy trg gitip 16n lao cho nhiéu ngudi Viét tai Hoa Ky. N6 gitip cho ngudi
ta c6 dudc sy am hi€u siu rong hon trong cdc budi thuyét gidng hay trong cic nhém nghién
cttu Phat Phép.

T6i xin chic mirng tic gid Thién Phic Tran Ngoc vé bd sdch tdn nhiéu cdng stc, thit chi
ti€t ma cling thiat bao quit, nhAn manh d&€n nhitng chi ti€t va tém lugc nhitng tin diéu, gido
thuy€t va thuc hanh clda Pitc Thich Ca Mau Ni Phat. T6i rdt hin hoan tdn duong cong dic
clia tdc gid Thién Phiic Tran Ngoc, ngudi da hoan thanh cong trinh Vin héa hi€m c6 va xin
trin trong gidi thiéu d&€n chu Ting Ni Phat ti tri thifc, hy vong mdi vi c6 mot bo Tur Pién
Phat Hoc Anh-Anh-Viét nﬁy dé€ tham khio rOng sdu hon.

Hoa Thugng Thich An Hué
Ti€n Si Claude Ware, Ph. D.
25 thdng 6 ndm 2007
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COMMENDATION OF THE
AUTHOR’S MERIT

This is my first return to visit the United States of America since the time I
graduated from Yale University, Connecticut forty years ago. I am deeply amazed
with such change and progress from Science, Technology, the Economy, and Social
Sciences, and so on.

It also amazes me that in the 1950s, the Vietnamese population in the United
States was only 202, including the Republic of Vietnam Embassy officials. I was
counted as number 202 when I arrived in late 1950. Now the Vietnamese population
in the USA is more than a million.

Among Vietnamese Americans in the United States, the highly educated and
intelligent are considered as the basic social class with adequate knowledge, talents
and experience, who have become both an important intrical part of American society
and also wonderful role models to help improve Vietnam now and in the future.

This visitation to the USA in 2000, the beginning of the 21* century, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in
the monasteries and outside life.

I was filled with deep admiration when I had a chance to read over the draft of
the Vietnamese-English—English-Vietnamese Dictionary from the author Thién
Phuc.

----Admiration for before 1975, the author knew very little about Buddhism when he
was in Vietnam.

----Admiration for the fact that the author must work to support his family in this busy
society, but he has not been affected by vanity or materialism. On the contrary,
despite his tight work schedule and despite his continued commitment to community
activities, he has been spending most of his precious spare time to research and study
the Buddhist Tripitaka in Chinese and English to compose and accomplish this
Dictionary in a scientific method.

----Admiration for such Vietnamese-English—English-Vienamese Buddhist
Dictionary would normally need a committee of several Buddhist intellects and a long
period of time to accomplish. Thi€én Phic himself with tireless effort, has spent more
than 15 years to devote himself in research, study and overcoming a

lot of difficulties to perfectly accomplish this difficult work.

This merit shows us a positive spirit of egolessness and altruism for the sake of
Buddhism and for the benefit of Monks, Nuns and all Buddhist followers.



1884

I am very pleased to praise the author’s merits for his accomplishment of this
rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly
recommend to all Monks, Nuns, Buddhist practitioners, as well as to any readers of
Buddhist texts. With the hope that each and everyone of you will possess this

Vietnamese-English—English-Vietnamese Dictionary to aid in your deeper study of
Buddha-Dharma.

California, November 7%, 2000
Most Venerable Thich Quang Lién
Chief of Quang Piic Monastery
Tha Ditc—Viét Nam



TAN DUONG CONG bUC

T ngay tot nghiép Pai Hoc Yale, Connecticutt tai Hoa Ky, tr vé Viét Nam
dé&n nay 13 40 nim, 1in dau tién tdi c6 co hoi viéng thim lai Hoa Ky, nhin thiy dit
nudc Hoa Ky thay d6i ting ti€n trén nhiéu linh vuc Khoa hoc, K§ thuit, Kinh t& va
Xa hoi, van van.

DPiéu ma t6i khong thé tudng tugng dugc 13 trong thip nién 50 (1950-1960), trén
toan 1anh thd Hoa Ky chi ¢6 202 ngudi Viét, ké ci nhan vién Toa Pai S& Viét Nam
Cong Hoa, ma tdi 1a ngudi thit 202, theo bing thdng ké ngoai kiéu ctia Chdnh Phd
Hoa Ky thdi bay gid. Ngay nay Viét ki€u di 1én dén s6 triéu, di thanh phan cic gidi.

Trong thanh phan Viét kiéu tai Hoa k¥, gidi trf thitc dugc xem 1a thanh phan nong
c6t, khong nhitng ting cudng thém sifc manh déng gép dit nuéc Hoa Ky trén nhiéu
lanh vyc, ma ciing 12 thanh phin dd nhan td kinh nghiém kha ning ki€n thic xay
dung doi s6ng mdi t6t dep cho dan tdc Viét Nam ngay nay va tuong lai.

Cuoc thim viéng hoa Ky nim 2000, diu thién nién ky clia thé ky XXI, toi dugc
truc ti€p muc kich ti€p thu nhi€u cdi hay cdi dep Pao ciing nhu DdJi, trong ddi song
cong dong clia ngudi Viét.

Diéu rit ngac nhién ma ciing rat ddng khAm phuc, khi dugc xem qua cuén Pai Tir
Pién Phat Hoc Anh-Viét cda tdc gid Thién Phic.

----Kham phuc vi trudc nim 1975, tic gid chua hoc gi nhiéu vé Phat Hoc khi con &
Viét Nam.

----Kham phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dit nu6c qué ngudi ma
khong dam mé vat chit noi chdn phi hoa tién cdnh, ngugc lai dung nhitng thi gid
nhan rdi vang ngoc, tip trung tu tudng, dai sy nhan duyén, vi tuong lai Phat Gido, suu
tam, nghién ctu Kinh dién bing nhiéu thd ti€ng, va bién soan c6é khoa hoc hoan
thanh cuén Pai Tir Pi€n Phat Hoc Anh-Viét.

----Kham phuc vi B6 Pai Tir Pi€n Viét-Anh—Anh-Viét phai cAn d€n nhiéu nha tri
thitc hoc gid thAm hi€u vin dé Phat Gido va phdi mat rit nhiu thdi gian méi thuc
hién dudc, song diy chi 12 mot nguSi nhu tdc gid Thién Phic, nhiét tim cd ging
khong ngirng, trong thdi gian khong 1au ma hoan thanh my man.

bay la tinh than tich cuc, vo nga, vi tha, vi Pao va Bdi, véi muc dich gitp cho chu
Tang Ni Phat t& va nhirng nha nghién cdu Phat Gido c6 tai li€u va di kién tham
khdo.
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To6i radt han hoan tin duong cong ditc clia tic gid Thién Phic, ngudi di hoan
thanh cong trinh Vin héa hi€m c6 va xin trin trong gidi thiéu dén chu Ting Ni Phat
t trf thitc, hy vong mdi vi c6 mot cudn Pai Tir Pién ndy dé€ tham khio rong sau hon.

California, November 7", 2000
Hoa Thugng Thich Quang Lién
Vién Chu Tu Vién Quéang Pic
Thi Ditc—Viét Nam



1887

INTRODUCTION

We all know that life in the United States is so busy and under so much pressure so
people have very little time to practice and study Sacred Text Books. During the period of
more than twenty-five years of preaching the Buddha’s Teachings in the USA, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in the
monasteries and outside life. However, after reading the draft of the Vietnamese-English
English-Vietnamese Buddhist Dictionary from the author Thi€én Phic, I was filled with
surprise and deep admiration. Thién Phiic came to the United States in 1985 and became one
of my best disciple in the same year. He is commendable because before that time he knew
very little about Buddhism. While working as a volunteer teacher of Vietnamese language
programs in Southern California, around 1985 and 1986, a lot of young Vietnamese students
came to him to ask for the meanings of some Buddhist terms. Some terms he was able to
provide the meaning, but a lot of them he could not. He talked to me and I encouraged him to
start his work on The Basic Buddhist Terms. He is admirable because he must work to
support his family in this busy society, but he has not been affected by vanity or materialism.
On the contrary, despite his tight work schedule and despite his continued commitment to
community and temple activities, he has been spending most of his precious spare time to
research and study the Buddhist Tripitaka in Vietnamese, Chinese and English to compose
and accomplish this Dictionary in a scientific method. He is admirable for his firm effort
because such Buddhist Literary Work would normally need a committee of several Buddhist
intellects and a long period of time to accomplish. Thi€n Phic himself with tireless effort, has
spent more than 15 years to devote himself in research, study and overcoming a lot of
difficulties to perfectly accomplish this difficult work.

He is also the author of a series of books written in Vietnamese, titled “Buddhism in
Life,” ten volumes, “Buddhism, a religion of Peace, Joy, and Mindfulness,” and “Intimate
Sharings with Parents and Children,” “Fundamentals of Buddhism” in Vietnamese and
English, and “Famous Zen Masters” in Vietnamese and English.

This merit shows us a positive spirit of egolessness and altruism for the sake of Buddhism
and for the benefit of Monks, Nuns and all Buddhist followers.

I am very please to commend and praise the author’s merits for his accomplishment of
this rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly recommend to all
Monks, Nuns, Buddhist practitioners, as well as to any readers of Buddhist texts. With the
hope that each and everyone of you will possess this Vietnamese-English—English-
Vietnamese Dictionary to aid in your deeper study of Buddha-Dharma.

California, November 7", 2003

Most Venerable Thich Gidac Nhién
President of The International Bhiksu
Sangha Buddhist Association



1888

LOI GIOI THIEU

Ai trong chiing ta ciing déu biét ring ddi song tai trén di't nuc nay ra't u 1a ban ron va
con ngudi trong xa hoi nay phai chiu nhiéu dp Iuc vé& cd vat chit 1n tinh than nén it ai c6
dugc thi gid d€ tu tip hay nghién ctiu Kinh dién. Trong sudt thdi gian hon 25 nim hoing
phép tai Hoa Ky, t6i dugc truc ti€p muc kich ti€p thu nhiéu cdi hay cdi dep trong Pao ciing
nhu ngoai PJi trong ddi song cong ddng clia ngudi Viét. Tuy nhién, toi rdt ngac nhién va
kham phuc, khi dugc xem qua bd Tu bién Phat Hoc Viét-Anh Anh-Viét cda tic gid Thién
Phiic. That 1a ding khen nggi vi tdc gid Thién Phic d€n Hoa Ky nim 1985, quy-y Tam Bdo
véi toi cling nim, nhung truSc d6 tic gid bi€t rat it vé Phat phdp. Trong khodng nhitng nim
1985 hay 1986, trong khi Thién Phic dang day hoc thién nguyén chuong trinh Viét ngit &
mién Nam California, c6 rdt nhi€u hoc sinh Phat tif d€n hdi nghia cla cdc tir ngit Phit hoc.
Mot s6 tir Thién Phic bi€t, nhung rat nhiéu tir khong biét. Vi thé tdc gid c6 néi chuyén véi
t6i vé ndi ban khoin clia minh va to6i dd khuyé&n khich Thién Phic ti€n hanh viéc tAm ciu
nghién cttu nay. That ddng khAm phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dat
nudc qué ngudi ma khong dam mé vat chi't noi chdn phit hoa, ngugc lai vira phai di lam, 1am
viéc xa hoi thién nguyén va Phat sy, ma Thién Phidc vAn ¢§ gidng diing nhitng thi gid nhan
rbi vang ngoc, tap trung tu tudng, vi tuong lai Phat Gido, suu tAm, nghién citu Kinh dién biing
ti€ng Viét, ti€ng Hoa va ti€ng Anh, d€ bién soan mot ciach khoa hoc va hoan thanh By Tir
Pién Phat Hoc Viét-Anh Anh-Viét ndy. Pang kham phuc vi B6 Tir Pién nay phai cAn dén
nhiéu nha tri thitc hoc gid thim hi€u van dé Phat Gido va phadi mAt rdt nhiéu thdi gian mdi
thuc hién dudc, song day chi 1a mdt ngudi nhu tdc gid Thién Phic, nhiét tim ¢§ ging khong
nging, trong thdi gian khong 14u ma hoan thanh my man. Thién Phic ciling 1a tac gia cia bo
DPao Phit Trong Pdi Song (10 tap), Pao Phat An Lac va Tinh Thitc, TAm Sy V6i Cha Me va
Tudi Tré, Phat Phap Cin Ban (8 tap sip phat hanh) vi Nhitng Thién Su N&i Ti€ng (sip phat
hanh).

DAy Ia tinh thin tich cuc, v ngi, vi tha, vi Pao va D&i, v6i muc dich gitp cho chu Ting
Ni Phat t& va nhitng nha nghién ctu Phat Gido ¢6 tai li€u va dit kién tham khéo.

T6i rat han hoan khen ngdi va tdn dudng cong didc cla tdc gid Thién Phic, ngudi da
hoan thanh coéng trinh Vin héa hi€m c6 va xin tran trong gidi thiéu dén chu Ting Ni Phat tk
tri thitc, hy vong mdi vi c6 mot cudn Pai T Pién niy dé tham khio rong sau hon.

Westminster, November 17", 2003
Hoa Thugng Thich Gidc Nhién
Phdp Chi Gido Hoi Phat Gido
Tdng Gia Khat S Thé Gidi
California—USA
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INTRODUCTION

In 1961, I was assigned as a teacher of biology at Tong Phuoc Hiep High School in Vinh
Long Province. Then, in 1964, I was promoted to the Principal of the same school and stayed
in this position until 1972. During more than a decade there, I had an opportunity to teach and
know a lot of outstanding students in town, Mr. Tran Ngoc, AKA Ngoc-Em Tran, was one of
the best students of mine. During his seven years in High School, Mr. Ngoc-Em showed to be
eminent with his academic achievement. He always received monthly recognitions from the
Principal and yearly awards at the end of each school year.

After more than 30 years living oversea, in April 2003, when I had a chance to form
Oversea Tong Phuoc Hiep Alumni Association, I reunited with a lot of my students. I was so
glad that a lot of my students were so successful from all over the world. What surpirsed me
the most was the achievement of a student named Tran Ngoc-Em with the Buddhist name
“Thien Phuc”, an excellent student in Math in High School 40 years ago, but he is so
successful in publishing books in Buddhism. I was so glad and so proud to participate in the
Proofreading Committee for his Vietnamese-English Buddhist Dictionary. I personally
believe that this is one of the most helpful Vietnamese-English Buddhist Dictionary for
Buddhists abroad.

Once again, in mid 2007, Thien Phuc asked me to help with proofreading for his will-be
published English-English-Vietnamese Buddhist Dictionary. I am so proud to participate in
proofreading for this very helpful work. The dictionary has more than 5,200 pages with so
many Buddhist terms and phrases that are extremely helpful for Buddhist readers to deepen
their knowledge in Buddhism.

My personal congratulation to Thien Phuc and I am not only very proud to see the
excellent achievement of one of my former students, but I am also very please to praise him
for his accomplishment of this rare religious and cultural work. This is an exceptional
contribution of his share to the propagation of the Buddha-dharma. I would like to take this
opportunity to sincerely recommend this work to all Buddhists, especially lay Buddhists with
the hope that this work can help aid your knowledge in Buddhism and make it easier for your
way of cultivation.

California, September 10, 2007

Dao Khanh Tho

Former Principal of Tong Phuoc Hiep HS
Vinhlong Province-South Vietnam
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LOI GIOI THIEU

Vio nim 1961 t6i dugc b8 nhiém vé 1am Gido su Van Vit tai trudng Trung Hoc Téng
Phudc Hiép, tinh Vinh Long. Sau d6, vao nam 1964, t6i dugc bd nhiém vao chitc vu Hiéu
Trudng trudng Trung Hoc Tong Phudc Hiép cho d&én nim 1972. Trong gan hon mot thip nién
phuc vu tai day, tdi c6 co hoi day va dudc biét rat nhiéu hoc sinh xui't sic trong thi xa, ma
anh Tran Ngoc-Em 12 mot trong nhitng hoc trd xuat sic nay. Trong sudt bdy nim trung hoc,
anh Ngoc-Em da t4 ra rdt xudt sic va ludn nhian gidy khen hing thdng cia Hiéu Trudng,
ciing nhu 1anh thudng mdi cudi nam.

Sau hon 30 nim s6ng noi hdi ngoai, vao nim 2003, do duyén lanh tai California, to6i da
thanh 1ap Hoi Ai Hitu Cuu Hoc Sinh Téng phuéc Hiép, nhd d6 ma to6i di gip lai rat nhiéu
hoc sinh cii cda tdi. Tdi rat hdnh dién khi thi'y rat nhiéu hoc sinh cii clia to6i nay di thanh
cong khip ndi trén thé gidi. Nhung diéu ding ngac nhién nhit clia téi 1a ¢ mot em hoc sinh
Xuit sic trudc kia rat gidi vé mon Todn, ma bay gid lai rdt thanh cong trong viéc viét va xuit
ban nhiéu bo sdch v& Pao Phat v6i Phap danh 12 Thién Phic. Cuing nim 2003, toi vo ciing
sung sudng va hinh dién dugc tham dy vao Tiéu Ban Duyét Poc bo Tir Pién Phat Hoc Viét-
Anh clia anh Thién Phic. Riéng toi thi tdi tin riing day 12 mdt trong nhitng bo Tir Pién Phat
Hoc c6 rat nhi€u 1¢i ich cho Phat tit noi hdi ngoai.

LAn nita, vao giita nim 2007, anh Thién Phic lai mdi toi tham dy vio Tiéu Ban Duyét
Poc cho bd Tir Pién Phat Hoc Anh-Anh-Viét sé dudc xuit ban trong mot ngay gan day. Toi
vO cling sung suéng dudc gép phan vao tic phaim that hitu ich niy.

Riéng cd nhan toi, tdi xin chic mirng anh Thién Phidc. T6i rdt hdnh dién nhin thdy dudc
thanh qua xuat sic ciia mdt anh cyu hoc sinh ctia minh, ma Tdi hét sitc han hoan tdn dudng
st thanh tyu cla tidc gid Thién Phiic vé sy hoan thinh cdng trinh ton gido va vin héa hi€m
c6 ndy. Pay 1a sy cdng hi€n hét sitc dic biét ctia anh Thién Phic trong cong cudc truyén ba
Phat Phdp. Toi xin trin trong gidi thiéu d&€n chu Phat ti¥ tri thifc, nha't 12 cdc Phat ti¥ tai gia,
hy vong mdi vi c6 dugc mdt bo Pai Tir Pién niy dé€ tham khdo rong sau hon, hanh thong hon
trong vi€c tu hanh.

California, ngay 10 thdng 9, 2007

bao Khanh Tho

Cuu Hiéu Trudng

Trudng TH Téng Phudc Hiép-Vinh Long



1891

PREFACE

This book is not an ordinary English-Vietnamese or Vietnamese-English Dictionary, nor
is this a book of Total Buddhist Terminology. This is only a booklet that compiles of some
basic Buddhist terms, Buddhist related terms, or terms that are often seen in Buddhist texts
with the hope to help Vietnamese Buddhists understand more Buddhist essays written in
English or Buddhist Three Baskets translated into English from either Pali or Sanscrit.
Buddha teachings taught by the Buddha 26 centuries ago were so deep and so broad that it’s
difficult for any one to understand thoroughly, even in their own languages. Beside, there are
no absolute English or Vietnamese equivalents for numerous Pali and Sanskrit words. It’s
even more difficult for Vietnamese people who have tried to read Vietnamese texts partly
translated from the Chinese Mahayana without making a fallacious interpretation. As you
know, Buddhist teaching and tradition have deeply rooted in Vietnamese society for at least
20 centuries, and the majority of Vietnamese, in the country or abroad, directly or indirectly
practice Buddha teachings. Truly speaking, nowadays Buddhist or Non-Buddhist are
searching for Buddhist text books with the hope of expanding their knowledge and improving
their life. For these reasons, until an adequate and complete Buddhist Dictionary is in
existence, | have temerariously tried to compile some of most useful Buddhist terms and
Buddhist related terms which I have collected from reading Buddhist English texts during the
last fifteen years. I agree that there are surely a lot of deficiencies and errors in this booklet
and I am far from considering this attempt as final and perfect; however, with a wish of
sharing the gift of truth, I am not reluctant to publish and spread this booklet to everyone.
Besides, the Buddha taught: “Among Dana, the Dharma Dana or the gift of truth of Buddha’s
teachings is the highest of all donations on earth.”

Once again, I hope that this booklet is helpful for those who want to know more about
the truth of all nature and universe. As I mentioned above, this is not a completely perfect
work, so I would very much appreciate and open for any comments and suggestions from the
learned as well as from our elderly.

Last but not least, the author would like first to respectfully offer this work to the
Triratna, and secondly to demit the good produced by composing this book to all other
sentient beings, universally, past, present and future. Hoping everyone can see the real
benefit of the Buddha’s teachings, and hoping that some day every sentient being will be able
to enter the Pure Land of Amitabha.

Thién Phic



1892

LOI TUA

Pay khong phai 13 mot quyén Ty Pién Anh-Viét Viét-Anh binh thudng, day ciing khong
phai 12 Toan Tap Danh Tir Phat Gido. Pay chi 1a mot quyén sach nhd gém nhitng tir ngit
Phat gido cin ban, nhitng tir c6 lién hé d&€n Phat gido, hay nhitng tir thudng hay gip trong
nhitng bai kinh Phat, vdi hy vong gitip nhitng Phat tir Viét Nam tim hi€u thém vé nhitng bai
luAn Phat gido bing Anh ngit, hoic tim hi€u Kinh Tang Anh ngit dudc dich sang tir ti€ng
Phan Pali hay Sanskrit. Ptic Phat dd bit dau thuyé&t gidng Phat phap 26 thé ky vé trudc ma
gido ly that 1a thAm thAm rat khé cho bt cit ai trong ching ta thau triét, du bing chinh ngdén
ngit clia chiing ta. Ngoai ra, khong c6 tir ngit tuong duong Viét hay Anh nao c6 thé 19t trin
dugc hét y nghia clia nhi€u tir nglt Phan Pali va Sanskrit. Lai cang khé hon cho ngudi Viét
chiing ta tranh nhitng dién dich sai 1Am khi chiing ta doc nhitng kinh dién dudc Viét dich tir
nhitng kinh dién Pai thira cia Trung quéc. Nhu quy vi da biét, gido 1y va truyén thong Phat
gido d3 #n sdu vao xa hodi Viét Nam chiing ta tir 20 th& ky nay, va da phan ngudi Viét chiing
ta trong quoc ndi cling nhu tai hdi ngoai déu truc ti€p hay gidn ti€p thuc hanh Phat phép.
That tinh ma néi, ngdy nay Phat tif hay khong Phat t& déu dang tim toi hoc héi gido 1y nay
nhitng mong m& mang va cdi thién cudc séng cho chinh minh. Vi nhitng Iy do d6, cho d&n khi
nio c6 dugc mot by Tir Pién Phat Hoc hoan chinh, tdi dd mao mudi bién soan nhitng tif ngit
thudng dung Phat gido cling nhu nhitng tif ngit lién hé v6i Phat gido trong sudt hon mudi lam
nim qua. Pong y 1 c6 rat nhiéu 16i 1Am va sai sét trong quyén sidch nhd nay va con lau 1im
quyén sach ndy mdi dugc xem 1a hoan chinh, tuy nhién, v6i u6c mong chia xé chan 1y, chiing
t6i da khong ngin ngai cho xuit bdn va truyén b quyén sich nidy dé€n tay moi ngudi. Hon
nita, chinh Pitc Tir Phu da tirng day: “Trong phdp B& Thi, bd thi Phdp hay bo thi mén qua
chan 1y Phat phdp la cdch cling dudng cao tuyét nhiit trén ddi nay.”

Mot 1an nita, Hy vong quyén sdch nhé ndy sé gitip ich cho nhitng ai muén tim biét thém
vé chan Iy thyc tanh van hitu. Nhu d3 néi trén, day khong phdi 12 mot tic phAm hoan chinh,
vi th€ chiing t6i chan thanh cdm ta sy chi day clia chu hoc gid va cdc bac cao minh.

Cudi cuing, tic gid cung kinh cling dudng 1én ngdi Tam Bdo, va xin thanh kinh hdi huéng
tit ci cong dic ndy dén chiing sanh mudn loai trong qué khit, hién tai va vi lai. Nhitng mong
ai ndy déu thi'y dudc sy Igi lac ca Phat phiap, d€ mot ngay khong xa nao dé, phdp gidi
chiing sanh dong vang sanh Cuc Lac.

Thién Phiic
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Cam Ta

TruSc nhat, tic gid xin chan thanh cdm ta Hoa Thugng Thich Gidc Nhién da khuyé&n khich
tdc giad tr nhitng ngdy diu khé khiin clia cong viéc bién soan. Hoa Thudng di cung cip Anh
Tang ciing nhu nhitng sich gido 1y Phat gido khdc. Ngoai ra, Ngai con danh nhiéu thi gid qui
bdu coi lai ban thio va gidng nghia nhitng tir ngit khé hiu. K& thi, tdc gid ciing xin chan
thanh cdm ta Hoa Thugng Ti€n ST Thich Quéng Lién, Hoa Thugng Tién Si Claude Ware,
Hoa Thugng Thich Chon Thanh, Hoa Thugng Thich Gidc Lugng, Hoa Thugng Thich Nguyén
bat, Hoa Thugng Thich Hanh Pao, Hoa Thugng Thich Gidc Ngd, Hoa Thugng Thich Giac
Trang, Hoa Thugng Thich Gidc Toan, Hoa Thugng Thich Gidc Tué, Hoa Thugng Thich Minh
Thién, va Thugng Toa G.S. Thich Chon Minh dd khuyén tin trong nhitng lic khé khin,
Thugng Toa Thich Minh Min, Thich Nguyén Tri, Thich Quéang Thanh, Thich Gidc Si, Thich
Minh Thanh, Thich Minh Pat, Thich Minh Nhan, Thich Minh Nghi, Thich Minh 1§n, Thich
Minh Hién, Thich Vo Pat, Thich Minh Binh, cdc Su C6 Thich Nit Diéu Lac, Thich Nit Diéu
Nguyét, Thich Nt Diéu Héa, Thich N& Tinh Hién, Thich Nit Diéu Pao, Thich Nit Diéu Minh,
Thich Nit Lién Dung, Thich Nit Tinh Lién, Thich Nit Nhuw Hanh, va Thich Nit Nhin Lién da
khuyé&n khich tdc gid vudt qua nhitng khé khiin tré ngai. Mot s6 da khong ngai thi gid qui bdu
duyét doc phin Viét ngit nhu Gido Su Luwu Khon, Gido Su Nghiém Phd Phdt, Gido Su
Andrew J. Williams, Sonia Brousseau, Sheila Truong, Nguyén thi Kim Ngan, Nguyén Minh
Lan, Minh Hanh, Hué btc, Biru Bic, Van V6, Hoang Khuyén, Quidng Tadm, Minh Chinh,
Minh Chanh, TAm Nghia, Thién Vinh, va Diéu Hdo da duyét doc titng phan trong tic pham
ndy. Té4c gid ciing xin chin thinh cdm ta cd Nguyén Thi Ngoc Van, cling qui Thidy C6 Cuu
Hiéu Trudng Trudng Trung Hoc Tong Phude Hiép, Ong Pao Khanh Tho va C6 V& Thi Ngoc
Dung di tan tinh gitip &5 vé tinh than 1dn vat chat.

T4c gia cling chan thanh cdm ta toan thé gia dinh di tich cuc yém trg. Khong c6 su yém
trg ndy, chic chin bo sdch niy khong thé nao hoan thinh m§ min dugc.

K& dén tdc gid xin thanh that cdm on sy c6 ging tdn tuy cda ban duyét doc, dic biét 1a
nhitng c6 gdng vugt buc clia Pao hitu Nguyén thi Ngoc Van trong cong viéc cuc ky khé khin
nay.

Cudi cling, tdc gid xin thanh kinh hdi huéng cong dic ndy dén phdp gidi ching sanh
trong sdu dudng phap gidi s€ dugc vang sanh Tinh D.

Anaheim, California
Théng 11, nam 2007
Thién Phiic
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Note To Our Readers

This booklet is a collection of Buddhist, Buddhist-related terms, and terms that
are often seen in Buddhist texts, written in both Vietnamese and English. Like I said
in the Preface, this is not a Total and Complete Buddhist Dictionary; however, with a
wish of share, I hope that all of you will find this a useful and helpful booklet for you
to broaden knowledge on Buddhism

Thi€n Phic

LJi ghi chd d€n chu doc gia

Quyén sich nhd niy chi 13 mot tip hop céc tir ngit Phat gido, cdc tir ngit ¢6 lién
quan dén Phat gido, va cdc tir ngit thudng dugc tim thdy trong cdc sdch gido khoa
Viét Anh Phat gido. Nhu trén di néi, diy khong phai 13 bo tir di€n hoan hdo; tuy
nhién, véi tim nguyén sé chia, tdi mong ring qui vi s& tim thdy ndi bd sdch niy
nhitng diéu bd ich cho viéc md rong ki€n thic vé Phit gido clia minh.

Thi€n Phic
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Note on Language and Abbreviations

(A) Languages: (B) Abbreviations
Ch : Chinese B.C. : Before Christ (trudc Tay Lich)
Jap : Japanese A.D. : Anno Domini (sau Tay Lich)
Kor: Korean e.g. :For example
P :Pali ie. : For example
Tib : Tibetan a : Adjective
Viet: Vietnamese n : Noun
n.pl  : Noun Plural
v : Verb

Words or Phrases that are used interchangeably.

Nhan = Nhon (nghia 1a ngudi) Chudi=Chtri

Nha't = Nhift (nghia 1a mot) Niy= Nay

Nhat = Nhut (nghia 12 ngay) Dharma (skt)=Dhamma (p)
Y&t =Kiét Karma (skt)=Kamma (p)
Xiy =Xay Sutra (skt)=Sutta (p)

Other signs of reference.

** These two stars mean that the term has adequate meaning itself; however, if
you wish to obtain further details, you can refer to the term or terms mentioned
behind these two stars.
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Quick Search for Some Important Terms
in This Volume

A

A-Tu-La Vuong: Kings—Titan Kings (The Flower Adornment Sutra—Chapter 1)

Ac tam: Il-will

Ac tudng: TIl thoughts

Ai Lac: Joy of right love

Ai Than Thién: Heaven of Lovely Form

Am Chuéng: Hindrance of ignorance

An Lac: Happiness of tranquility

Anh tugng: Image

Am Hudng Nhin: Ghoshanugakshanti

Am thanh quing dai ctia Pitc Nhu Lai: Great voices from the power of the virtuous qualities
of Buddha

An Citu do chiing sanh: Grace of salvation

An cttu khd va vién ly sanh ti: Grace of relief of the living from distress and mortality
An Pai bi: Grace of great pity

An gidng trin: Grace of descending into the world

An khai thi: Grace of revelation

An Phat: Grace of the Buddha

An soi rang Niét ban: Grace of revealing his nirvana

An su trugng: Grace of the teachers

An tiy thuin héa chiing: Grace of teaching in accordance with the capacity of his hearers
An b6 Gido: Hinduism

B

Béach Chiing Hoc Phédp: Hundred rules of conduct for nuns
Bé4ch phdp: Hundred dharmas

Bach gn Hué& Hac: Hakuin Ekaku

Bach Ma Tu: Horse-park monastery

Bach Nhat Y&t Ma: Jnaptidvitiya-karmavacana

Bai bac: Gambling

Ban cho ai uu tién hay dic quyén: Give someone priority or priviledge
Ban Tdc Vuong: Kalmasapada

Béan Gia Phu Toa: Half-lotus sitting

Ban Tu: Half a character

Bén tu gido: Incomplete-word teaching

Bén Su Kinh: Itivrttaka

B4o an thi: Giving out of gratitude

Bé4o chudng: Hindrances of retribution
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B4o dién tif vé Pao Pic Phat Gido: Journal of Buddhist Ethics
Bao 4nh: Illusion

Bao chau: Jewel

Bédo Nit: Kanya-ratna

Bao Van: Jewel Cloud

Bdo Vuong: King of Treasures

Bdo Vuong Tam Mudi: King of Treasures Samadhi
Bat Kinh Gigi: Guru-dharma

Bat Nha tAm Kinh: Heart Sutra

B4t Pinh Chi Qudn: Irregular dhyana

Bat dinh gido: Indeterminate teaching

Bat Pong Ton Nhu Lai: Immovable Buddha

Bat Pong Tri: Immovable knowledge

Bt Hoai H6i Huéng: Indestructible dedication

B4t hoai luc: Indestructible power

B4t Hoai Tin: Indestructible faith

BAt Hoai T Thién: Indestructible four dhyana heavens
B4t hoai tudng: Indestructible mark

Bat Khd Kién Hitu B6i Séc: Invisible perceptible things
B4t Liéu nghia: Imperfect teaching

B4t tan: Inexhaustible

Bat Tinh: Impurity

Bat tinh thi: Impure charity

BAa't tu nghi bién: Indescribable changes

BA't tu nghi bién dich ti: Inconceivable transformation of the death
BA't tu nghi huan: Inconceivable permeation

BAt tr: Immortal

Be: Kaula

Bi: Karuna

Bi M6n: Gate of pity

Bi V6 Lugng Tam: Immeasurable compassion

Bi Ma Am: Ghost-haunted

Bién K& S& Chap: Imagined nature

Bién Tinh Thién Vuong: Kings of Heavens of Universal Purity (The Flower Adornment
Sutra—Chapter 1)

Bién Tai Thién N@: Goddess of speech

Bi€t va thiy nhu thuc: Know and regard reality as it is
Binh Ping: Impartiality

Binh ding tAm: Impartial mind

B6 Pai Hoa Thugng: Hotei

B& thi: Generosity, Giving

B& dy thi: Giving out of fear

B6 P& Mon: Gate of enlightenment

B6 T4t Thi: Hand of Great Enlightening Beings
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B6 T4t thugng thién: In the Western Pure Land, all have the highest level Bodhisattvas
Bo Ngit Tong: Kathavatthu

Bo6i Ly: Irrationality

B&n Gidc: Hongaku, Inherent Enlightenment

B6n Nguyén Nhi't Thuc Pai Pao: Great way of the one reality of Amitabha’s vows
B&n Sanh Kinh: Jataka

B6n Sanh Truyén: Jataka stories

B6n Tich: Honji-Suijaku

Bung da: Gut

Budng lung: Give free rein to one’s emotion

Bttu Thing Nhu Lai: Jewel Nature Thus Come One

C

Ca Di€p Ma Ping: Kasyapa-Matanga

Ca Ling Tan Gia: Kalavinka

Ca Lau La: Garuda

Ca Lau La Vuong: Kings—Garuda Kings (The Flower Adornment Sutra—Chapter 1)
Ca Ni Sic Ca: Kanishka

Ca Sa Trang Nhu Lai: Kashaya Banner Thus Come One

Ca Ty La Vé: Kapilavastu

Cam Gid Vuong: Iksvaku-Virudhaka

C4m gidc tdi 16i: Guilt

Can thdat ba: Gandharva

Can Thac Ba Vuong: Kings—Gandharva Kings (The Flower Adornment Sutra—Chapter 1)
Canh Than Hoi: Keng-Sheng Assembly

Cénh Ditc Truyén Ping Luc: Keitoku-Dento-Roku

Cao Ly Tang: Korean canon of Buddhism

Cao Phong Nguyén Diéu: Kao Feng Yuan Miao Zen Master
C4t Lgi ba Vuong: King Krta of Kashmere

Cat Tudng Thién NTT: Goddess of Fortune and Beauty

Can chuyén: Hortative turn of the law-wheel

CA't giit hon ba bd y: Keep more than three formal robes
Cat giit nhiéu siach vd: Keep in one’s possession too many books
Cat giit nhiu vai voc: Keep a large amount of cloth

Cau Luu Tén Mau Ni: Krakucchanda

Cau Na Ham Mau Ni: Kanakamuni

Cau Thi Na: Kusinagara

Cau X4 Tong: Kosa Sect

Cau X4 Tong Nhat Ban: Japanese Kosa School

Chan Nga: Intrinsic essence

Cha’p chudng: Greet by folding palms

Chap thd: Graha, Grasping

Chap Thi Tuéng: Grasping to the past

Cha’p tri: Hold on to
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Chau Lgi Ban Ba Gia: Ksudrapanthaka

Che d4u 4c nghiép clia chinh minh: Hiding own unwholesome deeds
Cht nghia 1y tri: Intellectualism

Chiing sanh trong dia nguc: Hell beings

Ching Tanh: Germ-natures

Chuéng ngai: Hindrance

Chudng ngai cia nit nhan: Hindrances of women

C6 1¢i trong giao ti€p xa hoi: Gain in our social relations
Co6 Son: Isolated hill

Co6n Son Ty: Kun-Shan Temple

Con Trung Tac Phat: Insects may attain Buddhahood
Cong dn: Koan

Cong An vé “Khong”: Koan of Emptiness

Cong An Niém Phat: Koan of Buddha recitation

Cong dirc thi: Giving for personal virtue

Cong duc y: Kathina

C6ng Ni€t Ban: Gates to the city of nirvana

Cong Ménh Piéu: Jivajivaka

Cuoc song hanh phic: Happy life

Cu6ng Tap Nhan: Habits of lying

Cuu Ban Tra: Kumbhanda

Cuu Ban Tra Vuong: Kings—Kumbanda Kings (The Flower Adornment Sutra—Chapter 1)
Cuu Ma La Thap: Kumarajiva

Cttu cdnh bt tinh: Impurity of the death

D

Da Ngan Gia lam: Hamsa-samgharama

Da Ma Thién Vuong: Kings of Heavens of the Suyama (heavens) (The Flower Adornment
Sutra—Chapter 1)

Da Xoa Vuong: Kings—Yaksha Kings (The Flower Adornment Sutra—Chapter 1)
Dam Tap Nhan: Habits of lust

Dan nghiép: General leading karmas

Din Qua: General stage of fruition

DAl tich clia sy chiing ddc: Goseki

Di Lic Bb T4t: Great Loving One

Di Sa Thi Phat: Give a handful of gravel as alms

Di gido: Heresy

Di Thuc Quéa: Heterogeneous effect produced by heterogeneous cause

Diém Phu: Jambu

Diém Vuong: King of Hell

Dién Tho budng: Hall reserved for “dying people” in a temple

Dién Tho M6n ba La Ni: Gate of life-prolonging dharani

Dién Nha Pat Pa Chi Thd: Head of Yajnadatta

Diét nghi€p: Karma of nirodha
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Diét trir: Get (v) rid of

Diéu Am B4 Tét: Ghosa

Diéu Phdap Budng: Hall of Wonderful Dharma

Duc Cau: Hook of desire

Duc gidi: Kama-dhatu

Duc vong: Kama

Duy Na: Karmadana

Duy thdc: Idealistic representation

Duy Thitc Quén: Idealistic reflection

Duyén Khd3i Ké: Gatha of pratiyasamutpada

Diurng: Halt

Pa Bttu Nhu Lai: Jeweled Apearance Thus Come One
Pai do su: Great magician

bai Ba La Mo6n: Great Brahmana

bai Bach Nguu Xa: Great white-bullock cart

Dai ban: Great texts

Pai Bdo Phuong: Great precious region

bai Bi: Great compassion

bai Bi Chi: Great Compassion Mantra

bPai Bi Tam Mudi: Great pity samadhi

bai bi tAm: Great compassionate heart

Pai B6 P& Tam: Great bodhi mind

Pai Bb T4t: Great bodhisattva

Pai Ca Dié€p: Kasyapa

Pai cin tin: Great faith

Pai Chi Quén: Great Quietness and Reflection
bai Ching Bo: Great Sangha School

Pai danh hiéu: Great title

bai Pao: Great doctrine

bai dao su: Great guide

Pai dé t: Great disciple

bai binh Tri Bi: Great insight-Great wisdom-Great pity
bai budng Tay Vyc Ky: Great T’ang Chronicles of the Western World
bai Gido: Great teaching

bai Hai An: Great ocean seal

Pai Hai Ching: Great sea congregation

Pai Héa: Great transformation

Pai hoan hy va an i: Great joy and solace

DPai Hong Lién: Great red lotus

bai Khong: Great emptiness

Pai Kién C6 Ba La Mon: Great reliable Brahmana
Pai ki€p: Great aeon

Pai Kinh: Great sutras

Pai Lac Kim Cang B4t Khong Chan That Tam Ma Da Kinh: Interesting Sutra
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bai linh thdp: Great spiritual stupa

Pai Long Vuong: Kings—Naga Kings (The Flower Adornment Sutra—Chapter 1)
bai Lyc: Great powers

bai Man ba La: Great Circle

Pai Minh Bach Than B6 T4t: Great Bright White-bodied bodhisattva
bai Minh Tam Tang Thanh Gido Muc Luc: Great Ming dynasty catalogue of the Tripitaka
bai mdng: Great dream

DPai nghi: Great doubt

bai Nguyén: Great resolve, Great vows

Pai Nhiém Phap: Great dharma of defilement

Pai Ni€t Ban: Great nirvana

bai oai dic: Great awe-inspiring power and virtue

Pai Pham Thién Vuong: Kings of Heavens—Kings of the Great Brahma Heavens (The
Flower Adornment Sutra—Chapter 1)

bai Phap Tang: Great metaphysical treasuries

“Pai” Phiat B6 P& Tam: Great way of developing the Bodhi Mind
Pai phat khégi: Great undertaking

Pai phdm hanh: Great virtues of all Buddhas

bai Phat Tri: Great Buddhist wisdom

Dai phién nio: Great afflictions

Pai phong: Great storm

bai phung su: Great determination

Pai Phuong Ping: Great Vaipulyas

Pai Phuong Quéng Phat: Great Vaipulya Buddha

bai Phuong Tién: Great means

Pai Qudn Bénh: Great baptism

bai Quang Minh Vuong: Great light brilliant king

Pai Quang Phd Chi&u: Great light shining everywhere

bai quéng tri: Great wide wisdom

Pai Quyén: Great powers of Buddhas and Bodhisattvas

bai si: Great being

bai Su: Great teacher

bai sy nhan duyén: Great matter great cause

Pai Thing Kim Cang: Great Victory Vajra

bai Than: Great body

bai Thién Pai Lgi: Great benefit results from goodness

Pai Thiét Vi Son: Great circular “iron” mountain

bai Thong Son Vuong Nhu Lai: Great Penetration Mountain King Thus Come One
bai thira: Great Vehicle

bai Tich Dinh: Great tranquility samadhi

bai Tich phdp vuong: Great tranquil dharma-king

bPai tin: Great basis of faith

bai Toan: Great perfection

Dai tdn thi't tai sdn: Great loss of property
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bai Tur Pai Bi: Great mercy and great pity

Dai tl: Great death

bai Tu Tai Thién Vuong: Kings of Heavens of Great Freedom (The Flower Adornment
Sutra—Chapter 1)

bai Tugng Phat: Great Buddha statues

Pai vién canh tri: Great and perfect mirror wisdom

bai Vién Tri: Great perfect wisdom

bai vuong: Great king

Pai xuat thé: Great renunciation

Pam mé 4i duc: Indulgence in love and desire

DPan Pién: Hara

Pénh thach: Heavy stone on the head

Pao Lgi Thién Vuong: Kings of Heavens—Kings of Thirty-Three Heavens (The Flower
Adornment Sutra—Chapter 1)

Pao Huyén: Hanging upside-down

Pdo ki&n: Inverted views

bao (dudng): Gati

bao Cu: Implements of the faith

bao su: Guru

béc: Gain

Déc That: Gain and loss

Pau Sudt Thién Vuong: Kings of the Tushita Heavens (The Flower Adornment Sutra—
Chapter 1)

Pau Bic Dién TAy: Head North Face West

PAu Cd Ké: Gatha of enlightenment

Pau tu vao dat dai, tién bac va dia dc: Invest in land, money or real-estate
Pem dao vao ddi: Humanistic Buddhism

D€ Nham: Indrasilaguha

D€ Thich Thién: Indra heavens

D€ Thich vong: Indra-jala

b€ Tuéng: Indra-dhvaja

Pé muc hanh thién Bién xi: Kasina

bé Nhat Nghia D€&: Highest truth

Dbé Nhat Nghia Khong: Highest void

DPé nhi't nghia quan: Highest meditation

bé Nhat Nghia T4t Dan: Highest siddhanta

Dbé nhat nghia tri: Highest wisdom

bé Nhi Niing Bién: Klistamano-vijnana

Dén nha cu si hay nha hang: Go to a layperson’s house or a restaurant
bia nguc: Hell

bia nguc At Phi Pa: Hell of tumours and blains

Pia nguc Ba Pau Ma: Hell of Red lotus flower
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bia nguc Chiing Hgp: Hell in which all are squeezed into a mass between two mountains
falling together

bia nguc Cuc Nhiét: Hottest hell

bia nguc Pai Hiéu Ki€u: Hell of great crying

bia nguc Pai Nhiét: Hell of fierce heat

bia nguc Ban Nhiét: Hell of burning

Dia Nguc Pao Dd: Hell of swords

bia Nguc bao: Hell-gati

Pia nguc Péng Hoat: Hell of rebirth

Dia nguc P6i Ap: Hell of crushing

bia nguc Hic Thing: Hell of black cords or chains
Pia nguc Hiéu Kiéu: Hell of crying and wailing

Pia nguc Hba Xa: Hell of fire chariot

bia nguc Ki€m Lam: Hell of the forest of swords
bia nguc Phan Pa Lgi: Hell of Great lotus flower
Dia nguc Uu B4t La: Hell of blue lotus flower

bia Nguc V6 Gian: Hell of no interval

bia Tang Kinh: Ksitigarbhapranidhana-Sutra

Dia Tang Vuong B6 T4t: Ksitigarbha

DPiém tinh: Imperturbable

Diéu kién hanh phiic: Happy conditions

Pinh Chudéng: Hatred is a bar to meditation

Poan Kién: Holding to the view of total annihilation
Poc Nhian Pé Ba: Kanadeva

DP6i Cdo Ching: Intermediary assembly

D6n Bon Vién: Instantaneous perfect enlightenment
Dbon gido: Immediate teaching

D6n ngod: Instantaneous enlightenment

DPon vién: Immediate and complete way of enlightenment
DPong diéu: Harmony

DPong Sanh Thién: Guardian deva

DPong tinh luyé&n 4i: Homsexuality

bong Son Ngii Vi: Go-i

Piic hanh: Good conduct

Pudng Chi: Head of a hall

budng Thugng: Head of a monastery

G

Gia Hanh Thién: Goodness acquired by effort

Gia nhip dang phdi chanh tri: Join a poilitical party
Gia-thi-ty: Home-market-temple

Gia Da Ca Diép: Gayakasyapa

Gia Da X4 Pba: Gayasata

Gia Lam Thain: Guardian of a temple
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Gia Sdc: Internal form

Gidc Héi: Giac Hai Temple

Gidc Hai Thién Su: Giac Hai Zen Master

Gidc Lam: Giac Lam Temple

Gidc Ngd: Kensho

Gidc Nhién: Giac Nhien

Gidc Thién: Giac Thien Temple

Giac Vién: Giac Vien Temple

Gidi Oan: Giai Oan Temple

Gidi Thodt Mon: Gate of deliverence

Gidi Thodt Tri Ki€n: Knowledge of liberation
Gidn Sic: Intermediate colors

Gido bao: Instruct and lead

Gido Hoi Phat Gido Tiang Gia Khat ST Thé Gidi: International Sangha Bhikshu Buddhist
Association

Gido Noi: Internal doctrines of a sect

Giéi hanh tinh nghi€ém: Keep the precepts strictly
Gidi Khong Thién Su: Gioi Khong Zen Master
Gid6i Noi Hodc: Illusion of the three realm

Gi6i Thién: Good root of keeping commandments

H

Ha Trung: Ha Trung Temple

Ha kh&u thuc: Heterodox means of living

Ha liét thira: Inferior-yana

Hai An Tam Ma bia: Highest state of concentration

Hai Binh B4do Tang Thién Su: Hai Binh Bao Tang

H&i Ninh: Hai Ninh Temple

H&i Quynh T Phong: Hai Quynh Tu Phong Zen Master
Ham Trung Gido: Interrelated doctrine

Han Son: Han-Shan

Han Son Thi Tap: Han-Shan Shih

Hang Chau Tién Long: Hang-Chou-T’ien-Lung

Hanh Co: Gyogi

Hanh Min: Hsing-Man

Hanh Sach Pai Su: Hsing-She

Hanh trinh di vé Ni&t Ban: Journey to Nirvana

Hanh Tu: Hsing Si Quing Yuan

Hanh Xi: Go to the privy

Hanh nghe chdanh phdp: Hear the Teaching

Hanh Phiic: Happiness

Hanh phiic dugc c6 tai san: Happiness of having properties
Hanh phiic c6 vat sG hitu: Happiness of having possessions
Hanh phic khong bi khién trach: Happiness of blamelessness
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Hanh phic khong ng nin: Happiness of owing no debts
Hao quang: Halo

Hao tuéng: Good appearance

Hic Da Than: Kalaratri

Hic Nguyét: Krsnapaksa

Hic Thing: Kalasutra

Héan Nguyén: Joyous Vows

Hau dic tri: Knowledge arising from fundamental knowledge
Hiu dién trong chua: Inner sanctuary

Hién Thd Tong: Hsien-Shou-Tsung

Hién Bdo: Immediate retribution

Hién Chitng: Intermediate realization

Hién Chitng Lugng: Guideline of Actual Seeing and Understanding
Hién Nghi€p: Immediate effective karma

Hién Quang: Hien Quang Zen Master

Hiéu biét: Knowing

Hoa: Kusuma

Hoa Lam: Hoa Lam Temple

Hoa Nghiém: Hua-Yen

Hoa Nghiém Kinh: Gandavyuha-sutra

Hoa Nghiém Tong: Hua-Yen Sect

Hoa Nghiém Téng Nhat Ban: Kegon

Héa Lac Thién: Joy-born heaven

Hoéa Lac Thién Vuong: Kings of Heavens of Enjoyment of Emanations (The Flower
Adornment Sutra—Chapter 1)

Hoéa Phap: Instruction in the Buddhist principles
Hoéa Thanh: Illusion city

Hoa Hdo: Hoa Hao Buddhism

Hoa hgp nhan: Intermingling cause

Hda 10: Homa

Hda tang: Jhapita

Héa Thin: God of fire

Hoai Ki€p: Kalpa of destruction or decay

Hoan Hy Vién: Garden of joy

Hoan Lac Thién: Joyful devas

Hoan Tuc: Go back to the secular life

Hoang B4 Hy Van: Huang Po Hs’i Yun

Hoang Kim Trach: Golden abode

Hoang Long Phdi: Huang Lung P’ai

Hoang Long Thién Su: Huang-Lung Zen Master
Hoang Long Ty: Huang-Lung Temple

Hodc Chuéng: Hindrance of illusive passions
Hoiing Nhin: Hung-Jen

Hoc gid 16i lac: Great scholars
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Hgp chudng: Gassho

HG Khau Son: Hu-Ch’iu-Shan

H& Khuu Thién Su: Huguo Zen master

Ho Thé T Thién Vuong: Heaven King

Ho Tri Cac Can: Guardian of the sense-door
H&i phép: Ksamayati

Ho6i1 Khdnh: Hoi Khanh Temple

Hoi Linh: Hoi Linh Temple

Hoi Phuéce: Hoi Phudc Temple

Hoi Son: Hoi Son Temple

Ho6i Tho: Hoi Tho Temple

Ho6i Ton: Hoi Ton Temple

Hong Phiic: Hong Phuc Temple

Hué Lam: Hue Lam Temple

Hué Nghiém: Hue Nghiem Temple in Thu Duc
Hué Cin Phat Gidm: Hui-Ch’in-Fo-Chien
Hué Giac: Hui-Jue

Hué Kha: Hui-K’o

Hué Khai: Hui-K’ai

Hué Lang Thién Su: Hui-Lang

Hué Lang Trudng Khanh: Hui-Leng-Chang-Shing
Hué Lam: Hui Lin Master

Hué Nam Hoang Long: Hui-Nan-Huang-Lung
Hué Néng: Hui-Neng

Hué Nghiém: Hue Nghiem Temple in Gia Dinh
Hué Nghiém: Hue Nghiem Temple in Saigon
Hué Nguyét: Jnana-candra

Hué Quéan: Hui-Kuan

Hué Quang: Hue Quang Temple

Hué Sinh: Hue Sinh Zen Master

Hué Thanh Ba Tiéu: Hui-Qing-Ba-Jiao

Hué Thing: Hue Thang Zen Master

Hué Tinh: Hui-Ching

Hué Trung: Hui-Zhung

Hué Tu: Hui-Ssu

Hué Vian: Hui-Wen

Hué Vién: Hui-Yuan

Huyén Canh: Hsuan-Ching

Huyén Cao: Hsuan-Kao

Huyén Gidc Vinh Gia: Hsuan-Chiao Zen Master
Huyén Gidm: Hsuan-Chien

Huyén Ling: Hsuan-Lang

Huyén Nhit: Hsuan-I

Huyén Pham: Hsuan-Fan
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Huyén Sa: Hsuan-Sha

Huyén Trang: Hsuan-Tsang

Huyén Uyén: Hsuan-Yuan

Huyén Ung: Hsuan-Ying

Huyén Vi: Huyen Vi

Huyén Uc Bb Ling: Hsuen-Yu-Tu-Ling

Hu Van Hoa Thugng: Hsu-Yun

Hung Minh: Hung Minh Temple

Hung Quéng Ty: Hung Quang Temple

Huong Héi: Huong Hai Temple

Huong Nghiém: Hsiang-Yen-Zhi-Hsien

Huong Son: Gandhamadana

Huong Than: God of fragrance

Huong that: Gandhakuti

Huong Tran: Grandharammana

Huong Tugng: Gandhahasti

Huong Vuong: Gandharaja

Hudéng din bdi thién tri thitc: Guided by a good advisor
Hudng din nhiim cling ¢ niém tin: Guidelines to consolidate one’s faith
Hitu Du Ni€t Ban: Incomplete nirvana

Hitu Bédnh Thién: Highest heaven of form

Hitu Lau Thién Phdp: Good deeds done in a mortal body
Hitu Tuéng: Have form

Httu Tudng: Have thoughts

Hy Lan Am Nghia: Hsi-Lin-Yin-I Dictionary

Hy Thi Quy: Ghosts that eat human leavings

Hy vong: Hope

Hy Kié&n Thién: God of Indra’s heaven

Hy Thién thi: Giving because of hoping to be reborn in a particular heaven
Hy V6 Lugng TAm: Immeasureable inner joy

K

Keo: Keo Temple

Ké Dan Bo: Gokulikas

Ké Tic Son: Kukkutapada

Ké Vién: Kukkutarama

Khai Thi Ngo Nhép: Introduction-Guidance-Awakening-Penetration
Khdi Bach: Inform

Khéi Poan: Khai Doan Temple

Khdi Tudng: Khai Tuong Temple
Khanh Hy: Khanh Hy Zen Master
Khédnh Long: Khanh Long Zen Master
Khédnh Quang Ty: Khanh Quang Temple
Khanh Van Ty: Khanh Van Temple
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Khic Cin Phat Qua: Ke Ch’in Fo Kuo Zen Master

Khin na la: Kinnara

Khin Na La Vuong: Kings—Kinnara Kings (The Flower Adornment Sutra—Chapter 1)
Khiém ton: Humility

Khoa truong va ki€u man: Grandiosity and self-conceit

Khoidi lac: Joy

Khé Phap Tri: Knowledge of the law of suffering

Khong Gidi Thoat Mon: Gate of deliverance by the realization of the immaterial
Khong Héi: Kukai

Khong Kiép: Kalpa of annihilation

Khdéng Ta Dam: Kamamithyacaradviratih

Khong Thiy Phép: Initial teaching of the undeveloped Mahayana doctrines
Khong V6 Bién Xd: Heaven of boundless space in the formless realm
Khong vo bién xt gidi thodt: Infinity of Space

Khu4t chiét gido: Indirect or uneven teaching

Khudt Pa Ca A Ham: Khuddakagama

Khiic Nit Thanh: Kanyakubja

Khudng Viét: Khuong Viet Zen Master

Khuy Ca: Ksi-Ki

Khuong Tang Hoi: Khuong Tang Hoi

Ki€n Hoa Dong Giai: Idea concord

Kié&n hoic: Illusions and temptations arise from false views or theories
Kién Lap Tri: Intelligences

Kié€n Luu: Ilusion of seeing things as they seem, not as they really are
Kié&n So: Kien So Temple

Ki&n TAp Nhan: Habits of views

Kién thic: Knowledge

Kién thitc huyén 4o: Illusory knowledge

Kién ba La: Gandhara

Kién Nam: Ghana

Kiép: Kalpa

Ki€p Luan: Kalpa Sastra

Kié€p Thiéu: Kalpa-flames

Kié&p Thiy: Kalpa of flood

Kié&p Tinh Ti: Kalpa of the constellations

Ki€p Trugc: Impure acon

Ki€t Lgi Vuong: Kaliraja

Kiét Ma Man Pa La: Karma-mandala

Kiéu ngao: Haughtiness

Kiéu Pham Ba DPé&: Gavampati

Kiéu T4t La: Kosala

Kiéu Tran Nhu: Kaudinya

Kim Cang Thii B6 T4t: Holder or protector of a vajra

Kim Cang Ty: Kim Cang Temple
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Kim chi nam cho ddi sdng t6t clia mot Phat tit: Guidelines for a good Buddhist life
Kim Ké: Golden cock

Kim Lién Tich Truyén: Kim Lien Tich Truyen Zen Master
Kim Lién Ty: Kim Lien Temple

Kim Luan: Golden wheel

Kim mao su ti: Golden-haired lion

Kim Quang Pdng Tt: Golden Light Drum

Kim Quang Tu: Kim Quang Temple

Kim Sic Khdng Tudc Vuong: Golden-hued peacock king
Kim Son Ty: Kim Son Temple

Kim Tang: Golden treasury

Kim Tang Van: Golden treasury cloud

Kim Théc Nhu Lai: Golden-grain Tathagata

Kim Tién: Golden rsi

Kim Tién Ty: Kim Tien Temple

Kim Trugng: Golden staff

Kim Xi Piéu Vuong: Garuda-raja

Kinh Ca Lam: Kalama sutra

Kinh hanh: Kinhin

Kinh Nong Gia Phéd Lgi Poa: Kasibharadvaja Sutta

Kinh Huyén Pai Duong: Jing Hsuan T’a Yang Zen Master
Kleang: Kleang Temple

Ky Son: Ky Son Temple

Ky Tho CAp C6 Pdc Vién: Jetavana Garden

Ky vién Tinh X4: Jetavana Monastery

Ky Vién Ty: Ky Vien Temple

L

Lac dién ddo: Heretics believe in pleasure

Lac Sanh: Happy rebirths

Lam thé nio d€ luén & canh Nhu Lai?: How to stay on the site of the Buddha?
Lao Odn: Hatred of labor

Lap nhan: Holding cause

Lau tdn tri: Knowledge of extinction of contamination

Lé kinh chu Phat: Honor all Buddhas

L& phéng sanh: Hojo

Lién Hoa Gi6i: Kamalashila

Linh hoat: Jivaka

Linh Hon: Incomprehensible wisdom

Lo Au: Kukkuc-cam

Loai bé ma chuéng: Get (v) rid of demons by Great Enlightening Beings
Loai Tri: Knowledge of the same order

Loan luan: Incest

Long bi€t on: Gratitude
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Lugc Gido: General teaching

Ly Ngon: Inexpressible form

Ly chudng: Hindrance to truth

Ly Hodc: Illusions connected with principles
Ly Nhan Duyén: Interdependent Origination
Ly Tri Lugng: Guideline of Reason

Ly tudng Phit gido: Ideal of Buddhism

M

Ma ha Ca Chién Dién: Katyayana

Ma Hau La Gid Vuong: Kings—Mahoraga Kings (The Flower Adornment Sutra—
Chapter 1)

Mai Pau La S4t: Horse-head raksasa

M3i Pau Minh Vuong: Hayagriva

Ma Pau Quin Am: Horse-head Kuan-Yin

Ma Mach: Horse-grain

Man nghiép: Individual leading karmas

Man Tap Nhan: Habits of arrogance

Mic cdm t9i 16i: Inferiority feeling of guilt

Mé Ngo B4t Nhi: Illusion and enlightenment are fundamentally the same
Minh Chiting: Invisible powers

Minh gia ho: Invisible aid

Minh Huén: Inner influence

Mot nira hitu bién, mot nira v bién: Half finite and half infinite

Mudng tugng d€n vi dao su ctia minh: Guru yoga

N

Nam Thi€ém B Chau: Jambudvipa

Nan Do: Hard to save

Nan hanh dao: Hard way of salvation

Nan thing: Hard to overcome

Nao Hai Chung Sanh: Injuring the living
Ning phd mon: Invalid proposition

Nidng Tédc Nhan: Karana-hetu

Néng Thi Théi TG: Great princely almsgiver
Nga Vuong: King-goose

Nga Vuong Biét Nhii: King-goose with a mixture of milk and water
Nga dién ddo: Heretics believe in personality
Nga Va Nga S&: I and Mine

Nga Quy: Hungry ghosts

Ngim nghi: Investigation
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Nghe: Hearing

Nghé hén mon: Ignoble trades

Nghi Tinh Va Pai Ngo: Inquiring spirit and great enlightenment
Nghia Mo6n: Gate of righteousness

Nghia Tinh: I-Ching

Nghich Luu: Go against the current

Nghich Quén: Inverse method in meditation
Nghiém Sinh Nhan Trung: Inquiry into the mode of a person’s death
Nghiép: Karma

Nghiép An: Karma-mudra

Nghiép Bdo Than: Karmaic retribution

Nghiép Bo: Karmic account book

Nghiép chu: Kriya-tantra

Nghiép Chiing: Karma-seed

Nghiép Chudng: Hindrances of past karma

Nghiép Duyén: Karma-cause

Nghi€p ddi trudc: Karma of previous life

Nghiép Hanh: Karma-deed

Nghié€p Hiru: Karmic process

Nghiép Hitu ldu: Karma of ordinary rebirth
Nghiép Luc: Karmic power

Nghiép Ma: Karma-maras

Nghiép Nao: Karma and distress

Nghiép Phong: Karma wind

Nghiép Tédc: Karma-robber

Nghiép thuian thuc: Karma ripens

Nghiép Thitc: Karma-vijnana

Nghiép Thudng: Habitual karma

Nghiép trin: Karma-dirt

Nghiép Tuéng: Karmic action

Nghiép V6 Han DPinh: Indefinitely effective karma
Nghiép Xu: Karmasthana

Ngoai dao su: Heterodox teachers

Ngoc Tuyén Ngoc Hoa Ludng Tong: Jade-fountain and Jade-flower
Ngo6n ngit thé gian: Human language

Ngu Phap: Ignorant law

Ngu trong tinh thitc: Jagarite and sutte

Ngii gia That tdng: Goke-shichishu

Ngii Thuong Phian Kiét Str: Higher bonds of desire
Nguyén Nhan: Hetupratyaya
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Nguyén Tinh: Genshin

Nguyét Tinh: Hand of the “Thousand-Hand” Kuan-Yin
Ngudi c6 hoat dong ctia Phat: Karmapa

Nguu C4u Ngoai Pao: Go-Vratika

Nguu Ban Huong: Gosirsa-candana

Nguu Pau Son: Gosrnga

Nguu Hoa Chau: Godaniya

Nguu Mao Tran: Go-Rajas

Nguu Phin: Gomaya

Nha nudc bao vé Phat gido: Hoguk pulgyo

Nhan dam hy luén: Idle talk

Nhan: Hetu

Nhan Duyén: Hetupratyaya-hetu

Nhan Duyén Cong Tap Hoi: Kalapah-pratyayanam

Nhan Pao: Human realm

Nhan Khong: Impersonality

Nhan Loai: Human-beings

Nhan Man Pa La: Garbhadhatu mandala

Nhan Minh Chanh Ly Luin: Hetuvidyanyaya-dvara-sastra
Nhan Minh Luan: Hetuvidya-sastra

Nhan ngi ki€n: Independent human personality

Nhéan Phi Nhan: Human and non-human being

Nhan sinh: Human life

Nhan Tdnh: Human nature

Nhan Tam: Human mind

Nhan Thi: Human-gati

Nhan Ti€n: Human-genii, Immortal among men

Nhin Ba La Mat: Ksanti

Nhin nhuc: Ksani

Nhip dinh: Jhana

Nhap phdp gidi: Interpenetration of all dharmas

Nha't Bién Thugng Nhan: Ippen

Nhat Pai Trach: Great house

Nha't Hanh: I-Hsing

Nhat Niém Nghiép Thanh: Karma completes in one thought
Nha't Ting Nhi't Gidm: Increase then decrease in the same ratio
Nhat Thanh Nha't Thi€t Thanh: In the perfection of one all are perfected
Nhiém Tinh: Impurity and purity

Nhuc Nhan: Human eye

Nhué& K&t: Hate
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Nhuyén Ngit: Gentle words

Nhu Lai Tri: Knowledge of Buddhas

Nhu thiét tru: Jewel-like state

Nhu Thyc Tri: Knowledge of reality

Nhu Tinh: Ju-Ching

Nhitng diéu tham chi€u 16n lao: Great citations

Nhitng nguyén ly trong Phat gido Dai thwra: General principles in Mahayana
Buddhism

Nhirng ngudi ban Pitc hanh: Kalyana-mitra

Niém niém xuat sanh tri: Instantly creative knowledge
Niém Than: Kayagatasati

N6i 161 hung 4c: Harsh speech

Noi1 Bi: Inner mystic mind

No6i Canh: Internal Realms

No6i Ching: Inner company

NoOi Ching: Inner experience

NoOi hda: Inner heat

Noi ho: Inner protectors

No6i Huén: Inner censing

N&i huan chan nhu: Internal influence of the bhutatathata
NoOi1 hudng: Introversion

Noi két: Internal formations

No6i Khédo: Internal Testing Conditions

N&i ky: Internal discipline

NoOi1 Ma Ngoai Ma: Internal demons and external demons
NoOi Ngoai Ki€ém Minh: Inner and outer brightnesses
NoOi pham: Internal ordinary

NoOi Phan: Internal Aspect

Noi tang: Internal organs

No6i1 Tam: Inner world

NOi thai: Inner garbhadhatu

Noi Tran: Inner gunas

Noi tudng: Internal perception

No6i Vién: Inner court

NoOi Y: Inner garment

Nudi dudng thién tu duy: Harbouring a good thought
Nit thin Bi Min: Goddess of Mercy

0]
Oai Am Vuong: King with the awe-inspiring voice
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Oan Tap Nhan: Habits of resentment

P

Phan Duyén: Interdependent causes

Phip Bang: Hoto

Phap Gidi Thé T4nh Tri: Intelligence as the fundamental nature of the universe
Phdp Hy: Joy of dharma

Phap mon vO tan: Inexhaustible qualities

Phap Nhién: Honen

Phéap Phuc: Kasaya

Phap Thi: Giving of the doctrine

Phép ti: Hassu

Phap Tudng: Hosso

Phap V6 Nga Tri: Knowledge of non-self of the dharma

Phap Vo6 Ngai Tri: Knowledge on the unimpediment of the Dharma
Phap Vuong: King of the teaching

Phat sinh tri hué: Generate knowledge

Phat tim Bo P& mot c4ch sai 1éch: Imperfected way of developing the Bodhi Mind
Pham cha't vi dai khé tin: Great qualities that are hard to believe

Phan biét tri: Knowledge of differentiation

Phan ngua: Horse dung

Pha't tr: Hossu

Phat gido Nam Duong: Indonesian Buddhism

Phat Gido Nhat Ban: Japanese Buddhism

Phit Gido Triéu Tién: Korean Buddhism

Phat tam mudi bat khd tu nghi: Immeasurable inconceivable Buddha-concentration
Phit Tanh: Honrai-no-memoku

Phé& Phat Huy Thich: Haibutsu-kishaku

Phi suy tudng: Hishiryo

Phi Tinh Thanh Phit: Insentient becomes Buddha

Phién nio: Klesas

Phién ndo chuéng: Klesavarana

Phién Nio Poc: Impurity of affliction

Phién Nao Tap: Habit of afflictions

Phong Dat: Heedlessness

Ph6 Quang Pai Tam Mudi: Great Concentration of Universal Light

Phic ditc mon: Gate of blessedness and virtue

Phuc tang: Hidden treasury

Phing Tung: Gatha

Phuong Qudng Pai Trang Nghiém Kinh: Great Ornament Vaipulya Sutra
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Phuong Quang Pao Nhin: Heretical followers of Mahayana

Q

Qudn ddnh ba' tw nghi: Inconceivable anointment
Qudn Th& Am B4 T4t: Kuan-Yin

Quang Am Thién Vuong: Kings of Heavens in which Light is used for Sound (The
Flower Adornment Sutra—Chapter 1)

Quang Diing Nam Thép: Kuang-Yong Nan-Ta
Quang minh: Illumination

Quang Théng: General Supervisor of the royal court
Quang T¢ Tri Mon: Kuang-Zuo-Zhi-Men

Quang Trach: Kuang-Zhai

Quang Trach T Thira: Kuang-Zhai’s four yanas
Qudng Chi€u Hué Gidc: Kuang-Zhao-Hui-Jue
Qudng dai luc: Grandiose power

Quang Qua Thién Vuong: Kings of Heavens of Vast Results (The Flower Adornment
Sutra—Chapter 1)

Qué Sam: Kui-Chen

Qui Tinh: Kui-Xing

Quy-Chi: K’uei-Chi

Quy MAu: Hariti

Quy Moén: Gate of demons

Quy Than: Ghosts and spirits

Quy Than Thuc Thdi: Ghosts’ and spirits’ eating time
Quyén Hién: Gongen

R

Ra khdi ty vién hay ni vién vé ban dém: Go outside of the monastery or nunnery at
night

Ra ngoai dai gi6i clia ving an cu ki€t ha: Go outside the boundaries officially
declared for the Rains Retreat

S

Sam Hoi: Ksama

Sanh Lam Ngudi La Khé: It’s difficult to be reborn (in the human realm) as a human
being

Sanh Thién: Highest incarnations of the six paths

Sanh t& tri: Knowledge of the workings of karma

Sét d€ 1gi: Kshatriya

S4t Na: Ksana
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Sat sanh: Killing

Sét sanh hay khong st sanh: Killing or not killing

Séc Khong Ngoai Pao: Heretics” Denial of material existence

Sédc quang: Halo from a Buddha’s body

Sin dé tién nhan: Ksantirsi

San Han: Hatred

Séan héan va thu dich: Hatred and Animosity

San Tap Nhan: Habits of anger

Si Ai: Ignorance and desire

Si phu ki€n: Idea of a creator

Sinh Phat Bat Tang Bat Gidm: Indestructibility (n) of the living and the Buddha
Sinh T Vién: Garden of life and death

Soi Sdang: Give light to someone

So Ning Bién: Initiator of change

So phat tam: Initial determination to seek enlightenment

S6 Qua: Initial achievement

So sanh bat tinh: Impurity of the newly-born baby

So sat na thitc: Initial ksana

S& Tri Chuéng: Hindrance of knowledge

Su T& Du Hy Tam Mudi: Joyous samadhi which is liken to the play of the lion with
his prey

Su T Khdi: Harivarman

Sy Chudng: Hindrances of phenomena

Sttc manh t8i cao, 4nh sdng cyc sdng: Greatest strength and utmost brilliance
Stc n6ng: Heat

T

Ta hanh tdp nhan: Habit of committing adultery

Ta ki€n dién ddo: Illusion of view

Ta Ménh: Heterodox way of obtaining a living on part of a monk
Ta Ménh Thuy&t Phdp: Heterodox way of teaching

Tai nghe ti€ng: Hearing a sound-object with the ear

Tai thi: Giving of goods

Téan Pinh: General meditation

Tén tAm: Inattentive mind

Tan Thi€én: Goodness cultivated during normal life

Tdanh Chling Tanh: Germ-nature of ability to discriminate all the natures of
phenomena

Tanh Ctia Phdp Than Nhu Lai: Inconceivable Dharmakaya
Téanh Thién: Good by nature
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Ting Ich: Increasing and improving merits and blessings

Ting Kiép: Increasing kalpa

Tang Thugng Tam Hoc: Increased powers of mind through meditation
Tam bat sanh bat diét: Immortal mind

Tam Cénh: Heart-mirror

Tam Chau: Gem of mind

Tam clia chu Pai Bd T4t: Heart of Great Enlightening Beings

Tam duc gidi: Karmavacara-citta

Tam khong ha liét: Indomitable mind

Tam Lgi {ch: Hita-citta

Tam Sinh Diét Mo6n: Gate of creation and destruction

Tam Tri Tué: Jnana-citta

TAm Vo6 Sic Gidi: Immaterial-sphere consciousness

TAm: Initial application

TAn Gia Binh: Kalavinka pitcher

Tap Ching Tanh: Germ-nature of study of the void

Tap Khi: Habit energy

Tap khi Ba La Mat: Habit energy of transcendence

Tap Khi bat khd tu nghi: Indescribable vasana

Tap khi B6 D¢ tam: Habit energy of determination for enlightenment
Tap khi cong hanh: Habit energy of enlightening practice

Tép khi nhitng cdnh giGi sai biét: Habit energy of various differentiations of state
Tap khi thd'y Phat: Habit energy of seeing Buddha

Tap khi thién cidn: Habit energy of roots of goodness

Tap khi tho sanh ndi th€ giSi thanh tinh: Habit energy of undertaking birth in pure
worlds

Tap khi tu duy phdp binh ding: Habit energy of meditation on equality
Tat do: Jealousy

Tay Minh: Hsi-Ming

Tay Nam phudén xam: Gray pennon in the Southwest

Tay Thién: India

Tha Héa Tu Tai Thién Vuong: Kings of Heavens of Free Enjoyment of Others’
Emanations (The Flower Adornment Sutra—Chapter 1)

Thai Tang Gidi: Garbhadhatu

Thai Hoa: Khema (Nun)

Tham Duc: Greed and desire

Tham dim céc duc lac ngii tran: Kamacchanda

Tham lam: Greed

Tham lam va san han: Greed and anger

Tham Tap Nhéan: Habit of craving
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Tham van: Interview

Tham Bat: Intention to probe into the attainment of the master
Thénh ching: Holy multitude

Thanh dao: Holy way

Thanh DE&: Holy principles

Thanh gido: Holy teaching

Thanh Hanh: Holy practices

Thanh Ngdn: Holy words

Thédnh Ngon Lugng: Guideline to the teachings of the sages
Thanh Phic: Holy happiness

Thanh Quéa: Holy fruition

Thanh Tanh: Holy nature

Thénh Tang: Holy monk

Thanh thai: Holy womb

Thénh Tinh Ly Sinh: Holy nature apart from unenlightened nature
Thanh tri: Holy wisdom

Thénh Tri Phi Ngon Ngir: Holy wisdom does not belong to the realm of words
Thénh Tugng: Holy statue of the Buddha

Thanh Ung: Holy response

Thanh Ki€p: Kalpa of formation

Thanh S& Tac Tri: Krtyanusthana-jnana

Thanh tyu sy thyc chitng: Gain (achieve) the realization

Thao Mo6c Thanh Phat: Herbs and trees also have Buddha-nature
Thing Gid: Jaina

Thing Hitu: Jinamitra

Tham tdm ting thugng: Intense profound mind

Than: Kaya

Than bat tinh: Impurity of the body

Than Hanh Niém Tu Tap: Kayagatasmrti

Than Mao Thugng Mi Tudng: Hair on the Buddha’s body
Than Nghiép: Kaya-sankhara

Than Niém X@: Kaya-smrtyupasthana

Than Ngudi Khé Pugc: Human life is difficult to obtain

Théan tam-kh4u td-y tam: Kaya-karmas-Vac-karmas

Than Tam V6 Thudng: Impermanence of the body and mind
Than Thic: Kaya-vijnana

Than Trung Am: Intermediate state

Théan Trung Hitu: Intermediate existence body

Thap Gidi: Jukai

Thap Nhi Mon Ludn: Junimonron
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Thé&: Human generation

Thé Pai: Greatness in substance

Thi chuyén: Indicative turn of the law-wheel
Thi Phi: Gossips of right and wrong

Thich P& Hoan Nhan: Indra

Thién Bach Uc Héa Than Phat: Hundred thousand myriad transformation bodies of
the Buddha

Thién dang: Heaven

Thién DE&: King of heaven

Thién Nhac: Heavenly music

Thién Thai Son: Heavenly Terrace Mountain
Thién Than: God of heaven

Thién Thugng Thi€n Ha Duy Nga Doc Ton: Heavens above and earth beneath I
alone am the honoured one

Thién Ton: Highest divine beings

Thién Bénh: Illnesses of meditation

Thién Lam: Grove of meditation

Thién Ph4i Nhat Bin: Japanese Zen Sects
Thién: Kusala

Thién ac: Kusala-akusala

Thién Can: Good roots

Thién Hién Thién: Good Manifestation Heaven
Thién Hiru Tri Thitc: Good-Knowing advisor
Thién Nam Ti: Good sons

Thién nghi€p: Good deed, Kusala karma

Thi€én Nguyét: Good months

Thi€én Nhan: Good man

Thién tam: Good mind

Thién V6 Lau Phdp: Kusalanasrava

Thi€t Luan Vuong: Iron-Wheel King

Thiét thu: Iron tree

Thi€t Trat: Iron tablets in hades

Thié&t Vi Son: Iron-Ring Mountain

Tho Iugng vO cung: In the Western Pure Land, life span is inexhaustible
Tho sanh bat tinh: Impure birth

Thdi ky Hoa Nghiém: Hua-Yen period

Thdi Tong: Jishu

Thdi Y: Garments suited to the time or occasion
Thoé Nhan: Immature man of Hinayana

Tho Tudng: Gross forms
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Thong gido: Interrelated teaching

Thii 14y Ba La Mat: Grasp the transcendent ways

Thii 14y B6 Pé: Grasp enlightenment

Thii 14y chu phdp: Grasp all things

Thii 14y dai bi: Grasp great compassion

Thii 14y dai tir: Grasp great benevolence

Thi 18y Nhu Lai: Grasp Buddha

Thii 14y phuong tién thién x4o: Grasp skill in means

Thii 14y tat ci ching sanh gidi: Grasp all realms of sentient beings
Thii 14y tat cd thé& gidi: Grasp all worlds

Thii 14y thién cin: Grasp roots of goodness

Thu Trudc: Grasp

Tht Tudng Sdm: Hold repentance before the image of the Buddha
Thu P& Sa Luin: Jyotisa Sastra

Thdy Gidc: Initial enlightenment

Thuy Mién Cai: Hindrance of sloth

Thuy&t gidng gido phdp khong phu hdp v6i nhitng 15i Phat day: Give teachings that
are not in accordance with the Buddha’s teachings

Thtt D€ Duyén: Immediate sub-cause

Thitc vo bién x& gidi thodt: Infinite Consciousness

Thudng dién ddo: Heretics believe in permanence

Thudng Kién: Holding to the view of permanence

Thugng Budng: Go to the hall to expound the Buddha’s teaching
Thugng phim thugng sanh: Highest quality of the incarnated beings with
corresponding to karma

Thugng pham Tinh Po: Highest stages in the Pure Land

Thugng Thira: Higher vehicle

Tich Trugng: Khakkara

Tiém Pinh: Gradual concentration

Tiém Gido: Gradual doctrine

Tiém ngd: Gradual awakening

Tiém Nhiét: Increasing heat

Tiém Thi Chi Quan: Gradual dhyana

Tién Si Phat Hoc: Geshe

Ti€ng hét: Katsu

Ti€p Dan Pao Su: Guidance of original teacher

Tiéu Ty: Hsiao Tzu

Ti€u A Ham: Khuddaka-Nikaya

Ti€u Khong: Hinayana doctrine of void

Ti€u Tham: Informal short dharma talk
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Ti€u Thira: Hinayana

Ti€u Thira va Pai Thira: Hinayana and Mahayana

Ti€u Thira Luan: Hinayana Abhidharma

Ti€u Thira Nhi B6: Hinayana’s two major classes

Ti€u Thira Tam An: Hinayana-three characteristic marks

Ti€u Thira Tam Tong: Hinayana-three major schools

Ti€u Thira Tang Gido: Hinayana teaching

Ti€u Thira Thap Bat Bo: Hinayana-eighteen sects

Ti€u Thira Thién Tiém Gidi: Hinayana partial and gradual method of obeying laws
and commandments

Ti€u Thira Tt Bo: Hinayana-four major sects

Ti€u Thira T& Mon: Hinayana-four doctrines

Tin Minh Tam: Inscribed on the believing mind

Tin tAm ndi chu Phat ching hoai diét: Indestructible Faith in the Buddhas

Tin Thi: Gift of the faithful

Tin Tho Phung Hanh: In faith receive and obey

Tinh tdn ph4t trién nhitng diéu thién lanh chua phat sanh: Induce the doing of good
deeds

Tinh T4n Va Thdi Chuyén: Great effort and retrogression

Tinh tan ti€p tuc phat trién nhitng diéu thién lanh da phdt sanh: Increase merit when
it was already produced

Tinh Cu Thién Dan: Heavenly beings

Tinh dién ddo: Heretics believe in purity

Tinh B§ Chan Tong: Jodo Shinshu

Tinh B Tong: Jodo-Shu

Tinh Mo6n: Gate of purity to Nirvana

Toa Thién Hoi: Gathering of Zen practitioners

TS chitc Mang Ludi Phit Gido Nhap Thé: International Network of Engaged
Buddhists (INEB)

Ton thing gid: Honored victorious one

Téng bio nghiép: General karma

Tdong Ciing: General offer to all spirits

Téng nguyén: General vow

Tdong Tuéng Gidi: General commandments for all disciples

Tra Tap Nhan: Habits of deceptions

Trang Nghiém Kié&p: Glorious kalpa

Trang Nghiém Mo6n: Gate of adornment

Tran: Gunas

Tri tam thé& nghiép bdo tri Iyc: Knowledge of karma of all beings

Tri Thitc BAt Toan: Imperfect intellection
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Tri Ba la mat: Knowledge of perfection

Tri Canh: Jnana-darpanna

Tri cla sy doan diét hoan toan: Knowledge of complete destruction

Tri Gid: Knower

Tri hué mon: Gate of Buddha-wisdom

Tri Quang: Jnana-prabha

Tri quang chi€u: Illuminations of knowledge

Tri Tich: Jnana-kara

Tri Tué: Jnana

Tri Tué Bo T4t: Intellectual Bodhisattva

Tri tu€ thanh tinh: Jnanam-anasrava

Tri Tuéng: Knowledge of like and dislike arising from mental conditions

Tri Bon: Holding the root or fundamental

Tri Nghi€p Thich: Karmadharaya

Tri Nguu Gidi: Keeper of the law of oxen

Tri Quéc Thién Vuong: King of celestial musicians

Tri Thiy: Jatimdhara

Triéu Thinh Pong Ti: Inviter

Trong t0i: Grave offense

Trdi Pao Lgi: Heaven of Thirty Three

Trdi PAu Suit: Heaven of Tushita

Trd1i Héa Lac: Heaven who creates objects of sensual enjoyment by thought in
accordance with their desires

Trdi Lac Bi€n Héa: Heaven of transformation of bliss

Tro1 Tha Héa Tu Tai: Heaven of Comfort Gained Through Others’ Transformations
Trdi Thién Hién: Heaven of beautiful presentation

Troi Thién Kién: Heaven of beauty

Troi T6 Da Ma: Heaven of the Yama

TrGi VO Tudng: Heaven above thought

Trong trot, nAu nuéng, lam thuong mai, ché tao vat dung hay may quin 4o dé ki€m
tién: Grow crops, cook, do business, manufacture things or to sew clothes to sell in
order to make money

Tru Kié€p: Kalpa of existing

Trung Am: Intermediate existence

Trung Gidn Pinh: Intermediate dhyana stage

Trung Hitu: Intermediate state of existence

Trung Quan Luan: Guide-book of the Middle Way School

Trung tring Duyén khdi: Interbeing Endlessly Interwoven

Truyén Thira: Handed-down tradition

Truc Gidc: Immediate knowing
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Tu Hodc: Illusion in practice

Tidc mang minh: Insight into the mortal conditions of self and others in previous lives
Tué Gidc: Intuitive insight

Tung doc chanh hanh: Intone the three sutras

Tung Tap Nhan: Habits of disputation

Tuy chi thi: Giving as occasion offers

Tuyén Hoa: Hsuan-Hua

Tuy€&t Son Bo: Haimavatah

Tuy&t Son Ha: Himatala

T dong tam: Holy Places of Buddhism

T Thi€n vuong Thién: Heaven of the Four Kings

Tu Bi Tam: Heart of compassion

Tu Mon: Gate of mercy

Tt V6 Lugng Tam: Immeasurable loving kindness

T& Mon: Gate of death

Ty Nhién Ngoai Pao: Heretic sect that holds things happen spontaneously
Ty Nhién Tu: Intuitive mercy

Ty tho dung tam mudi: Jijuyo

Tuong Tuc Gia: Illusory ideas

Tuong Ty Tac Phat: Identity of the Individual and Buddha
Tudng Dai: Greatness of potentialities

Tudng Pién Pdo: Inverted thoughts

Tudng Pau Son: Gayasiras

Tuong Boa Khanh: Hastigarta

Tugng Nha Hoa: Ivory flower

Ty lugng mon: Inferential

U

U Linh: Invisible spirits

Udng Tap Nhan: Habits of injustice

Ung Héa Phép Thén: Infinite forms of absolute Buddha

\%

Van vat bat tinh: Impurity of external objects

Viang Sanh Tinh B9: Gaining rebirth to the Pure Land

Vian Chuong Ngii Son: Gosan-Bungaku

Van nan hay la ry vi Ting hay Ni khic: Interrogate or reprimand other monk or nun
Vi Nhiéu: Go round

Vién d6n: Immediate and the whole

Vién Pon Chi Qudn: Immediate and whole dhyana
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Vién 1am clia chu Pai B6 Tat: Groves of Great Enlgihtening Beings
Vién Cao C4p Phat Hoc: Institute of Advanced Buddhist Studies
Vinh Nhuc: Honor and dishonor

Vong tdm: Illusion mind

Vong tudng: Idle thoughts

V6 Bién Phap Gidi: Infinite world of things

Vo6 Bién Than: Immeasurable bodies

V6 Biéu Gidi: Inward invisible power

Vo6 kié€n: Idea of unreality of all things

V6 Ki€n DPinh Tuéng: Invisible mark on the head

Vo lac dién ddo: Heretics believe that Nirvana is not a place of bliss
Vo6 lugng ctia Am thanh cia Pic Nhu Lai: Infinity of the Buddha’s voice
Vo6 lugng dao: Infinite path

Vo6 Lugng Nghia: Infinite meaning

Vo lugng oai dic: Infinite powers

Vo6 Lugng Quang: Infinite light

V6 Lugng Tam: Infinite mind

Vo6 Lugng Tho: Infinite life

V6 Lugng Trim Ngan V6 S6 Su: Infinities of things

Vo6 lugng trg dao: Infinite aids

V6 Minh: Ignorance

V6 Minh Hodc: Illusion arises from primal ignorance

V6 Minh Nghiép Ai: Ignorance, karma and desire

V6 minh Phdp tinh nhat thé: Ignorance and Bhutatathata

V6 Nga: Impersonal Tone

Vo6 nga dién ddo: Heretics believe that Nirvana is not a real Buddha-nature
V6 Tam: Inconsciousness

V6 Tam Pao Nhan: Hermit with an empty mind

Vo6 Téan Pang: Inexhaustible lamp

Vo6 tin hdi: Inexhaustible ocean

Vo tan nguyén: Inexhaustible vows

Vo6 tan tang: Inexhaustible treasures

Vo6 Téan Tang phong luan: Inexhaustible treasury atmosphere

V6 Tan Y BO Tat: Infinite Resolve Bodhisattva

Vo6 Thiy V6 Minh: Ignorance without beginning

V6 Thuong: Impermanence

V6 Thudng Cd: Impermanence of ego

V6 thudng dién ddo: Heretics believe that Nirvana is impermanence
Vo tinh dién ddo: Heretics believe that Nirvana is not pure

V6 uy thi: Giving of courage or confidence
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Vu Pién: Khotan
Vuong Thién: King-feast

X

Xa Hanh: Go on the belly

Xa Quat Son: Grdhrakuta

Xa Vo6 Lugng TAm: Immeasurable detachment
Xe Dé: Goat cart

Xién dé: Icchantika

Xuat th€ gian tri: Jnanam-lokottaram

Y

Y Tha Khdi: Inter-origination

Y Mi Tam Vién: Horse-will, monkey-mind

Y&u Danh Thi: Giving for acquiring a good reputation
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G

Gachati (skt): Gia Xa Pé—Tién bo—Progress.
Gachi (skt): Y&t Chitc—According to Eitel in The
Dictionary of Chinese-English Budhist Terms,
Gachi is an ancient kingdom between Balkh and
Bamian, about Rui—Theo Eitel trong Trung Anh
Phat Hoc Tir Pién, Y&t Chitc 1a mot vuong qudc
¢ niim giita Balkh va Bamian, vao khodng Rui.
Gadgadasvara  (skt): Wonderful  Sound
Bodhisattva, master of seventeen degrees of
samadhi, whose name heads cap 24 of the Lotus
Sutra—Diéu Am Bd Tit.

Gadura (skt): Ca-Lau-La, mdt trong tim chiing
sanh si€éu nhan trong Kinh Lién Hoa—Gadura,
one of the eight classes of supernatural beings in
the Lotus Sutra or eight Vajra Deities—See Eight
classes of divinities, Eight classes of supernatural
beings in the Lotus Sutra and Eight classes of
nagas and devas.

Gagana (skt): Ca Ca Na—BAau trdi hay khong
trung—The firmament—Space.

Gagana (skt): Hu khdng—Sky—Space.
Gaganamala (p): Hv Khdng Vo6 Cau.
Gaganamati (p): Hu Khong Hué.

Gahakaraka (skt): The builder of the house of
self, the self which holds together unreal
components in an unreal unity and gives the
illusion of being a compound thing. The analogy is
from a house which, being taken to pieces, cease
to be.

Gahapataggi (p): The fire of the householder—
Lda cda ngudi gia chi—See Three dharmas
(XXVIID) (B).

Gain:
1) Labho (p): Pidc hay dudc lgi—See Eight
winds.

2) Patilabhati (p):

a) (n): Thanh tyu—According to the Sangiti
Sutta in the Long Discourses of the Buddha,
there are five kinds of gain—Theo Kinh
Phing Tung trong Trudng B Kinh, c6 nim

su thanh tyu—See Gain and loss, and Five
kinds of gain.

b) (v): Patilabhati (p)—Pdc—Ldi 16c—Thau
dudgc.

3) Sampada (p): See Patilabhati (p).

Gain comprehension of the unobstructed

realm of the cosmos of reality: Pong chu Nhu

Lai li€u dat phdp gidi vd ngai cdnh gidi—See

Ten kinds of truth seal.

Gain control of one’s own mind: Lam chu

dugc tim minh.

Gain (win) the Dharma vision: Pic Phdp

nhan.

Gain fame and money: Dat dugc danh Igi va

tién tai.

Gain of health: V6 Bénh Thanh Twvu—See Five

kinds of gain.

Gain the Heavenly Eye: Win divine vision—

Déc Thién nhin.

Gain (v) knowledge of: Janati (p)—Jnatum

(skt)—Hiéu biét.

Gain and loss: Success or failure—Thanh bai—

Dic That.

(D Gain: Labho (p)—Advantage—Prosperity—
Benefit—Dic hay dugc 1gi—People are often
swayed either by their attachment to gain,
fame, praise, and pleasure, or by their

loss, disgrace, blame, and

suffering. In fact, life is a process of gain and
loss, but people only satisfy with gain and
feel miserable with loss; therefore, people
continue to suffer.
process of temporary happiness of gain and
suffering of loss, life would not worth living
any more. Thus, the Buddha taught: “It is
under adverse circumstances one should
remain high and moral courage and maintain
proper equilibrium. Our life, especially that of
lay people, has ups and downs while
struggling in daily activities, in order for us to
have less disappintment, we should be
prepared to accept both the good and the
bad.” In the time of the Buddha, a noble lady
was offering food to the Venerable Sariputra
and some other monks. While serving them,
she received a note stating that certain
misfortunes had affected her family. Without

aversion to

If life is a continuous
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becoming upset, she calmly kept the note in
her waist-pocket and continued to serve the
monks as if nothing had happened. A maid
who was carrying a pot of ghee to offer to the
monks was so startled that she slipped and
broke the pot of ghee. Thinking that the lady
would naturally fell sorry at the loss,
Venerable Sariputra consoled her, saying that
all breakable things are bound to break. The
wise lady remarked: “Bhante, what is this
trivial loss? I have just received a note stating
certain misfortunes have occurred in my
family. I accepted without losing my balance.
I am serving you all despite the bad news.”
Such barve courage of the lady should be
highly commended—Ngudi ta Iudn cé
khuynh huéng bam viu 1dy 1¢i 10c, danh thom,
ti€ng khen, va vui suéng; ngugc lai, ghét bd
sy thua 16, ti€ng x&u, su ché trich, va khd
dau. That vy, ddi 1a mot chudi duge thua,
nhung con ngudi chi thda man néu dugc va
kh8 s né&u thua, chinh vi th€ ma c mai khd
sd. Cudc ddi néu mai dugc thi cudi, thua thi
khéc, thi cudce ddi khong ding d€ song nira.
Chinh vi th€ ma Pic Phat day: “Trong moi
ngang trdi, ta phai td ra c6 tinh thin manh va
can dam, duy tri tinh thin quin binh thich
hgp. Cudc doi cia nhitng ngudi tai gia phai
¢6 ldc 1&n lic xudng khi tranh dau véi doi,
mudn it bi thdt vong, con ngudi phdi sin sing
chap nhan diéu t6t cling nhu diéu x4u.” Vao
thdi Pitc Phit con tai thE, c6 mdt ménh phu
quy phdi cing dudng thuc vat cho ngai Xa
Ldi Phat va chu Tiang. Trong khi dang dang
thyc phdm ciing dudng, ba nhin dudc gidy
bdo tin bat hanh d3 xdy ra cho gia dinh ba.
Khong chit roi loan, ba binh tinh bé 14 thu
vao tdi roi van ti€p tuc dang thifc in d€n chu
Tang 1am nhu khong c6 chuyén gi xay ra.
Mot nd ty mang binh sita d€ ciing dudng,
ngac nhién dé&n ndi trgt té 1am bé binh sita vi
ngd ring khi nghe tin ndy chic chin ba nay
s& khong khdi khd dau phién nio. Nghi ring
th€ nao ba ndy ciing budn vi cdi binh bi v,
ngai X4 Lgi Phit lién khuyén gidi ba va néi
ring tit cd nhitng gi c6 thé v& dugc thi mot
ngay ndo dé ciing sé& bi v3d. Ba néi: “Thé nao
la cdi mat khong ddng k€? Toi vira nhan

ey

1)

2)

dugc tin bat hanh da xdy ra cho gia dinh tdi.
T6i chdp nhan, t6i vin binh tinh. T6i van ti€p
tuc hiu ha quy ngai mic dit nhian dugc tin
budn.” Sy diing cdm cta ngudi dan ba niy
that dang dudc ca ngdi.

The Buddha taught: Buddhists should
courageously accept losses. One must face
these losses with equanimity and take them
as an opportunity to cultivate our sublime
virtues—Pic Phat day: “Phat t& nén can ddm
chap nhan sy thua thiét. Ta phai tryc dién véi
sy thua 16 mdt cdch binh than va 14y né lam
mot co hodi dé trau ddi nhitng dic hanh cao
siéu.”.

At the time of the Buddha, once the Buddha
went seeking alms in a village. Owing to the
intervention of Mara, the Buddha did not
obtain any food. When the Mara questioned
the Buddha rather sarcastically whether he
was hungry or not, the Buddha solemnly
explained the mental attitude of those who
were free from impediments, and replied:
“Ah, happily do we live, we who have no
impediments. Feeders of joy shall wee be
even as the gods of the Radiant Realm™:
Trong thdi Pitc Phat con tai th€, mot 1an ngai
di kha't thuc tai mot lang. Do sy can thiép cla
Ma vudng, bic Phat khong nhan dugc chit
dd in ndo cd. Khi Ma vuong hdi chAm bi€m,
“Ngai c6 d6i khong?” Pic Phat vui vé giai
nghia thdi do tinh thin cla nhitng ai thoat
khéi moi chuéng ngai, Ngai ddp: “Sung
suéng thay, chiing ta sdng khong bi diéu gi
chuéng ngai. Ta thudng sdéng an vui nhu cdc
vi thin & c6i Troi Quang Am.

On another occasion, the Buddha and his
disciples observed the rainy season in a
village at the invitation of a brahmin who,
however, completely fogot to attend the
needs of the Buddha and the Sangha.
Throughout the period of three months,
although Venerable Moggallana volunteered
to obtain food by his psychic powers, the
Buddha making no complaint, was contented
with the fodder of horses offered by a horse
dealer: Mot dip khéc, Piic Phat va cdac dé t
clia Ngai an cu vao mila mua tai mdt ngobi
lang theo 181 mdi cia mot ngudi Ba La Mon.
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Ngudi ndy quén hin viéc ti€p t€ thuc vat cho
Ditc Phat va Ting Gia. Trong sudt ba thang,
ngai Muc Kién Lién d3 phdi xung phong
diing thin thong di xin db in, th€ mabic
Phat khong hé c6 mot 15i phan nan va chiu
ding cb khd ctia nguwa do modt dong 1di nguwa
cing dudng.

Gain of morality: Gidi Thanh Tyu—See Five

kinds of gain.

Gain the path of purity and tranquility: Pat

dé&n con dudng thanh tinh (thanh tinh dao).

Gain, praise, honour, and ill-gotten fame:

Labha-siloka-sakkara-micchayasa (p)—Thau doat

ba't chdnh, ti€ng 8t, danh vong, 16i khen ting va

1gi 16c—See Ten armies of mara.

Gain (get) profit: bugc Igi ich.

Gain (achieve) the realization: Thanh tyu sy

thuc ching.

e Temporary gain: Lgi 10c tam thdi.

e Worldly gain: Lgi 1oc thé gian.

Gain of relatives: Thin Thuéc Thanh Tyu—See

Five kinds of gain.

Gain of right views: Ki€n Thanh Tyu—See

Five kinds of gain.

Gain in our social relations: Cé 1gi trong giao

ti€p x4 hoi—In the Ten Non-seekings, the

Buddha taught: “We should not wish for gain in

our social relations. This will lead us to violate

moral principles and see only mistakes of

others.”—Trong Mudi Diéu Tam Niém, Pitc Phat

day: “Giao ti€p thi dirng cAu 1¢i minh, vi lgi minh

thi mdt di dao nghia.”—See Ten Non-Seeking

Practices.

Gain  superknowledge: Attain  supreme
knowledge—Achieve wisdom—Dat dugc 51
thing tri.

Gain  true insight (knowledge or

understanding): Pat dugc tri hué nhu thit
(chanh tri).

Gain of wealth: Tai Sdn Thanh Tyu—See Five
kinds of gain.

Gaining: Patilabha (p)—Pang dic dugc.
Gaining new insights through studying old
material or reviewing the past helps one
understand the present: On chuyén cii d€ biét
chuyén méi (On ¢6 tri tan).

Gaining knowledge-and-vision in
meditation: Tu Tap Thién Dinh Pua Pén Ching
bic Tri Kién—See Four concentrative
meditations.

Gaining rebirth to the Pure Land: To be

reborn in the Pure Land—Vang Sanh Tinh DB§.

(I) The meanings of “Gaining rebirth to the Pure

Land”—Nghia cda “Ving sanh Tinh P§”: To

go to be in the Pure Land of Amitabha, or to

have a rebirth in the Pure LandPi (sanh) vé
¢di Tinh B0 cta Bdc Phiat A Di Ba.

According to the Pure Land Sect, there are

two conditions of rebirth to the Pureland—

Theo Tinh B Téng, c6 hai trudng hdp vang

sanh vé Tinh Po:

1) To gain rebirth to the main land: Ving sanh
Chanh Quoc—This condition is reserved for
those who regularly and diligently practice
Buddha Recitation, those who have a sincere
and faithful mind without regression. They
will know beforehand the time and place of
their death, having clear and proper thoughts,
they will bathe themselves, changing clothes,
or receive the great lights of the Buddha
shine to their bodies. Or they may see the
enlightened characteristics of the Buddhas
and an assembly of enlightened beings
appearing in the sky often walking in
meditation before their eyes. All the various
good and wholesome images will appear
clearly, within a split moment, these people
will gain rebirth to the Pure land, be near the
most supremely virtuous beings, and earn a
place among the nine levels of the lotus
throne. They will often be able to hear the
dharma sounds of the Buddhas and ultimately
they will attain the enlightenment fruit of
Buddhahood—Ngudi nao binh thutng tinh
tdn niém Phat, mot 1ong thanh tin khong lui
sut, khi 1dm chung bi€t trudc ngdy gid, chdnh
niém rd rang, ty minh tim goi, thay y phuc,
hoic dugc quang minh ctia Phat chi€u dén
than, hoic thdy tuéng hdo clia chu Phit cling
chu Thanh chiing hién thin ra gitta khong
trung hay di kinh hanh truéc mit, c6 diém
lanh hién hién rd rang, k& Ay trong mot sit na
lién dudc sanh thing vé Tinh Do, gin giii chu
thugng thi€n nhon, du vao mot trong chin

ey
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phim sen ndi chén lién tri, hiing nghe dugc
phdp am cla chu Phat, rot rdo thanh tyu dudc
chdnh qua.

To be reborn to the outer border of the
Pureland: Sanh Nghi Thanh—This
condition is reserved for those who normally
maintain precepts, who practice Buddha
Recitation but are not diligent and lack faith.
Thus, when death arrives, they do not have
any good or evil thoughts, but close their eyes
similar to a sleeping person. Because those
people’s doubts are not eliminated. They may
practice Buddha Recitation, but do not have
absolute faith. They do not gain rebirth
directly to the main land. Instead, they are
born to a domain on the outskirts of the
Pureland. That domain is called “Doubtful
Land.” People who are born to that domain
have a life expectancy of 500 years (a day in
that land equals a 100 years in the human
realm). After living out their existence, they
must return to the six paths of the cycle of
rebirths. However, Bodhisattvas come there
everyday to expound sutras and to encourage
them to diligently recite the Buddha’s name.
For those who diligently cultivate, when their
lives come to an end, they will gain rebirth in
the main land—Ngudi binh thudng gilt gidi,
ciing ¢6 niém Phit nhung khong dugc tinh tin
va tin tudng cho 1im, khi 14m chung khong c6
tuéng lanh dit chi cd, nhim mit di xudi twa
nhu ngudi ngi, vi ké Ay nghi tinh chua dit,
tic 1a tuy c6 niém Phiat ma long khong tin
tudng tuyét ddi, nén khong dudc sanh thing
va0 ndi chanh qudc, ma chi try vio mot noi &
ngoai bién phuong tinh d® ma thoi. Chd dé
tén 12 Nghi Thanh. Ngudi sanh vé cdi ndy c6
tudi tho 12 500 nim (mdt ngdy noi coi d6é
bing 100 nim & cdi ngudi). Man ki€p xong
s& bi ddo sanh trd lai trong sdu néo luin hdi.
Tuy nhién, mdi ngay déu c6 chu Bd Tit vé
day thuy€t phdp va khuyén tin niém Phat.
Né&u chiing sanh nao biét tinh tdn tu hanh, khi
mang chung s€ dugc vang sanh vao chdnh
qudc.

ve

(IIT) According to the Vimalakirti Sutra, chapter

ten, the Buddha of the Fragrant Land,
Upasaka Vimalakirti told Bodhisattvas from

1)

2)

the Fragrant Land about “Being reborn in the
Buddha’s Pure Land” as follows—Theo Kinh
Duy Ma Cit, chudng mudi, phAm Phat Huong
Tich, cu si Duy Ma Cat di néi vdi chu B6 Tat
nu6c Chiing Huong vé “Vang Sanh Tinh D§”
nhu sau:

The Bodhisattvas from the Fragrant Land
asked: “How many Dharmas should a
Bodhisattva achieve in this world to stop its
morbid growth (defilements) in order to be
reborn in the Buddha’s pure land?”: Cic B6
T4t nu6c Chiing Huong hdi: “B6 Tat phai
thanh tuu may phdp & ndi cdi ndy 1lam khong
1am 181, dugc sanh vé ¢&i Tinh B6?”
Vimalakirti replied: “A Bodhisattva should
bring to perfection eight Dharmas to stop
morbid growth in this world in order to be
reborn in the pure land. They are—Ong Duy
Ma Cat ddp: “B6 T4t thanh tuu tim phdp thdi
& cbi ndy lam khong 1am 18i, dugc sanh vé
cdi Tinh Bg. Tdm phdp 1a gi.”:

Benevolence towards all living beings with
no expectation of reward: Lgi ich ching sanh
khdng mong bdo dédp.

Endurance of sufferings for all living beings
dedicating all merits to them: Thay thé& tat cd
chdng sanh chiu moi diéu khé nio.
Impartiality towards them with all humility
free from pride and arrogance: Bao nhiéu
cong ditc déu ban cho tit ca ching sanh.
Reverence to all Bodhisattvas with the same
devotion as to all Buddhas (i.e. without
discrimination between Bodhisattvas and
Buddhas): Long binh ding d&i v6i chiing sanh
khiém nhudng khong ngai, d6i v6i Bo Tat
xem nhu Phit.

Absence of doubt and suspicion when hearing
(the expounding of) sutras which he has not
heard before: Nhitng kinh chua nghe, nghe
khong nghi.

Abstention from opposition to the sravaka
Dharma: Khong chong trdi véi hanh Thanh
Vin.

Abstention from discrimination in regard to
donations and offerings received with no
thought of self-profit in order to subdue his
mind: Thiy ngudi dugc cling dudng ciing
khong tat d6, khong khoe nhitng 1gi 16c clia
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minh, § ndi d6 ma diéu phuc tim minh.
Self-examination without contending with
others. Thus he should achieve singleness of
mind bent on achieving all merits; these are
the eight Dharmas: Thudng xét 16i minh,
khong néi d€n 16i ngudi, hing nhit tim ciu
céc cong duc.

After Vimalakirti and Manjusri had thus
expounded the Dharma, hundreds and
thousands of devas developed the mind set on
supreme enlightenment, and ten thousand
Bodhisattvas realized the patient endurance
of the uncreate: Sau khi 6ng Duy Ma Cit va
ngai Vin Thu Su Lgi néi phdp ndy rdi, &
trong dai ching c6 ¢4 trim ngan vi trdi, ngudi
déu phét tAim Vo thugng Chanh ding Chénh
gidc, mudi ngan B T4t ching ding Vo6 sanh
Phép nhin.

(IV)According to the Dharma Jewel Platform

Sutra, Chapter Three (Doubts and
Questions)—Theo Kinh Phap B4do Pan, Phim
Thit Ba (Nghi Van):

One day, Magistrate Vi asked the Sixth
Patriarch, Hui-Neng: “Your disciple has often
seen the Sangha and laity reciting ‘Amitabha
Buddha,” vowing to be reborn in the West.
Will the High Master please tell me if they
will obtain rebirth there and, so, dispel my
doubts?”: M6t hém Vi Thi st hdi Luc TS
Hué Niing ring: “Dé tif thudng tha'y Ting tuc
niém Phat A Di Pa, nguyén sanh Tay
Phuong, thinh Hoa Thugng néi, dugc sanh ndi
coi kia chiing? Nguyén vi pha cdi nghi nay.”
The Master said, “Magistrate, listen well. Hui
Neng will explain it for you. When the World
Honored One was in Shravasti City, he spoke
of being led to rebirth in the West. The Sutra
text clearly states, '‘it is not far from here.” If
we discuss its appearance, it is 108,000 miles
away but in immediate terms, it is explained
as far distant for those of inferior roots and as
nearby for those of superior wisdom. There
are two kinds of people, not two kinds of
Dharma. Enlightenment and confusion differ,
and seeing can be quick or slow. The deluded
person recites the Buddha’s name, seeking
rebirth there, while the enlightened person
purifies his own mind. Therefore, the Buddha

said, ‘As the mind is purified, the Budhaland
is purified.” Magistrate, if the person of the
East merely purifies his mind, he is without
offense. Even though one may be of the
West, if his mind is impure, he is at fault. The
person of the East commits offenses and
recites the Buddha's name, seeking rebirth in
the West. When the person of the West
commits offenses and recites the Buddha’s
name, in what country does he seek rebirth?
Common, deluded people do not understand
their self-nature and do not know that the
Pure Land is within themselves. Therefore,
they make vows for the East and vows for the
West. To enlightened people, all places are
the same. As the Buddha said, ‘In whatever
place one dwells, there is constant peace and
happiness.” Magistrate, if the mind-ground is
only without unwholesomeness, the West is
not far from here. If one harbors
unwholesome thoughts, one may recite the
Buddha’s name but it will be difficult to attain
that rebirth. Good Knowing Advisors, I now
exhort you all to get rid of the ten evils first
and you will have walked one hundred
thousand miles. Next get rid of the eight
deviations and you will have gone eight
thousand miles. If in every thought you see
your own nature, always practice impartiality
and straightforwardness, you will arrive in a
finger-snap and see Amitabha. Magistrate,
merely practice the ten wholesome acts; then
what need will there be for you to vow to be
reborn there? But if you do not rid the mind of
the ten evils, what Buddha will come to
welcome you? If you become enlightened to
the sudden dharma of the unproduced, you
will see the West in an instant.
Unenlightened, you may recite the Buddha’s
name seeking rebirth but since the road is so
long, how can you traverse it? Hui-Neng will
move to the West here in the space of an
instant so that you may see it right before
your eyes. Do you wish to see it? ”: T§ bao:
“Stt quan khéo ling nghe, Hué Ning s& vi
ong ma néi. Th€ Ton & trong thanh X4 Vé
néi kinh vin Tdy Phuong din héa, & rang
ciach day khong xa. Né&u luan vé tuéng ma
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néi, 1y s6 c6 mudi mudn tdim ngan, tic 1a
trong thin c¢6 mudi dc tdm ta, lién 13 néi xa,
néi xa 12 vi k& ha cin, néi gan la vi nhitng
ngudi thugng tri. Ngudi cé hai hang, nhung
phdp khong c6 hai thit. Mé ngd c6 khéc, thdy
¢6 mau cham. Ngudi mé niém Phit cau sanh
vé cbi kia, ngudi ngd tu tinh tim minh. S& di
Phit néi ‘tly tim tinh lién dugc cdi Phat tinh.
St quin ngudi phuong Pong, chi tim minh
tinh lién khong c6 tdi, tuy ngudi phuong Tay
tAm khong tinh ciing c6 16i. Ngudi phuong
Dong tao toi niém Phat cAu sanh vé phuong
T4y, con ngudi phuong Tay tao tdi, ni€ém
Phit thi cAu sanh vé& c&i nio? Pham ngu
khong rd ty tdnh, khong bi€t trong than Tinh
dd, nguyén Bong nguyén Tay, ngudi ngd thi
& chd nao ciing vay. S3 di Phat néi ‘tly chd
minh & hiing dugc an lac. St quin, tAim dia
chi khong cé cdi bat thién thi TAy phuong
cdch diay khong xa. Néu 6m 1ong ching
thién, niém Phat ving sanh khé dén. Nay
khuyén thién tri thifc tru6c nén dep trir thap
dc tdc la dugc muGi mudn, sau trif tim cdi ta
bén qua dudc tAim ngan, mdi niém thdy tinh
thudng hanh binh ding, d€n nhu trong khiy
méng tay, lién thdy Dic Phat A Di Pa. St
quan chi hanh mudi diéu thién, dau can lai
nguyén vang sanh, khong doan cdi tam thip
dc thi c6 Phat ndo dén ti€p. Néu ngd dugc
ddn phdp vo sanh, thd'y TAy phuong chi trong
khodng sdt na. Con ching ngd, niém Phat ciu
ving sanh, thi con dudng xa 1am sao dén
dugc? Hué Ning vi moi ngudi ma khién cho
quy vi thdy trong sdt na cdi TAy phuong &
ngay trudc mit, quy vi ¢c6 mudn thiy hay
ching?”

At that time, the entire assembly bowed and
said, “If we could see it here, what need
would there be to vow to be reborn there?
Please, High Master, be compassionate and
make the West appear so that we might see
it.”: Lic 4y moi ngudi déu dinh 1& thua ring:
“Néu § coi ndy ma thdy dudc thi diu can
phdi nguyén vang sanh, nguyén Hoa Thugng
tit bi lién hién TAy phuong khi€n cho tit c
dudc thay.”

The Master said, “Great assembly, the
worldly person’s own physical body is the

city, and the eye, ear, nose, tongue, and body
are the gates. Outside there are five gates and
inside there is a gate of the mind. The mind is
the ‘ground’ and one’s nature is the ‘king.’
The ‘king’ dwells on the mind ‘ground.’
When the nature is present, the king is
present but when the nature is absent, there is
no king. When the nature is present, the body
and mind remain, but when the nature is
absent, the body and mind are destroyed. The
Buddha is made within the self-nature. Do not
seek outside the body. Confused, the self-
nature is a living being: enlightened, it is a
Buddha. ‘Kindness and compassion’ are
Avalokitesvara and ‘sympathetic joy and
giving’ are Mahasthamaprapta. ‘Purification’
is  Sakyamuni, and ‘equanimity and
directness’ are Amitabha. ‘Others and self’
are Mount Sumeru and ‘deviant thoughts’ are
the ocean water. ‘Afflictions’ are the waves.
‘Cruelty’ is an evil dragon. ‘Empty falseness’
is ghosts and spirits. ‘Defilement’ is fish and
turtles, ‘greed and hatred’ are hell, and
‘delusion” is  animals.Good  Knowing
Advisors, always practice the ten good
practices and the heavens can easily be
reached. Get rid of others and self, and Mount
Sumeru topples. Do away with deviant
thought, and the ocean waters dry up. Without
defilements, the waves cease. End cruelty
and there are no fish or dragons. The
Tathagata of the enlightened nature is on
your own mind-ground, emitting a great bright
light which outwardly illuminates and purifies
the six gates and breaks through the six
desire-heavens Inwardly, it illuminates the
self-nature and casts out the three poisons.
The hells and all such offenses are destroyed
at once. Inwardly and outwardly, there is a
bright penetration. This is no different from
the West. But if you do not cultivate, how can
you go there?": TG bio ring: “Nay dai chiing!
Ngudi ddi ty sic than 1a thanh, mit tai mii
ludi 1a cia, ngoai c6 ndm cia, trong ¢ clia y.
TAm 13 dat, tinh 12 vua, vua § trén dat tim,
tdnh con thi vua con, tinh mat di thi vua cling
mat. Tanh & thi than tAm con, tdnh di thi than
tAm hoai. Phat nhiim & trong tdinh ma tao, chd
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huéng ra ngoai ma ciu. Ty tinh mé, tic 1a
ching sanh, tu tdnh gidc titc 1a Phat. T bi tidc
12 Qudn Thé Am, hy xa goi 12 Pai Thé& Chi,
hay tinh tdc la Bic Thich Ca, binh tryc tic 1a
Phat A Di Pa. Nhon ngd 4y 1a Tu Di, ta tAm
12 bién ddc, phién nio 1a séng méi, doc hai 1a
rong dit, hu vong 1a quy thin, trin lao 14 ria
tranh, tham sin la dia nguc, ngu si la stc
sanh. Nay thién tri thitc! Thudng 1am mudi
diéu lanh thi thién dudng lién d€n, trir nhon
ngd thi ndi Tu Di ngd, dep dugc tham duc thi
bién nu6c ddc kho, phién nio khong thi séng
mé6i mat, doc hai trir thi rong cd déu dat. O
trén tAim dia minh 13 gidc tinh Nhu Lai phong
dai quang minh, ngoai chi€u sdu ctfa thanh
tinh hay phd sdu cdi trdi duc, ty tdnh trong
chi€u ba ddc tic lién trir dia nguc, van van.,
cic toi mot lic déu tiéu diét, trong ngoii
sang tot, ching khic v6i coi TAy phuong,
khong chiu tu nhu thé ndy lam sao d&€n dudc
cdi kia?”

*  On hearing this speech, the members of the
great assembly clearly saw their own natures.
They bowed together and exclaimed, “This is
indeed good! May all living beings of the
Dharma Realm who have heard this awaken
at once and understand.”: Pai ching nghe ndi
déu 16 rang thdy dugc tu tdnh, thiy déu 1&
bdi, déu tin thdn: “Lanh thay!” Thua ring:
“Khdp nguyén phdp gidi chiing sanh nghe d6
mot thdi lién ngd hi€u.”

Gaining relinquishment: X4 Thing X@—See

Four kinds of resolve.

Gaining tranquility: Chi Tdc Thing Xd—See

Four kinds of resolve.

Gaining truth: D& Thing X{—See Four kinds

of resolve.

Gaining wisdom: Tué Thing X{i—See Four

kinds of resolve.

Gajapati  (skt):

Vuong.

1) A term for Sakyamuni Buddha: Danh hi€u
cua Pic Phat Thich Ca MAiu Ni.

2) The fabulous ruler of the southern division of
the Jambudvipa continent: Vi vuong trong
huyén thoai tri vi viing phia Nam Diém Phu
bé.

Lord of Elephants—Tugng

Gajasirsa (skt): Ca da son (Tugng PAu son)—
Nii Pau Voi—Elephant’s Head Mountain—Hai
dinh da dugc n6i d€n—Two are mentioned:
1) One is near “Vulture Peak”: Mot gin nii
Linh Thitu.
2) One is near the Gaya: Mot gan Bd P& Pao
Trang.
Gaki (jap): Preta (skt)—Nga Quy—See Hungry
ghosts.
Gaku (jap): A Japanese Buddhist term for
“Learn.”—Thuat ngir Phat gido Nhiat Bdn cé
nghia la “Hoc.”—See Saiksa and Asaiksa.
Gakuto (jap): Sw Hoc Pau (Nhat Bin).
Galaxies (n): Diy Ngan Ha—The Milky Way.
Gamble or bet on sport games, horse races,
car races, and so on: Panh bac va cd d6 thé
thao, dua ngua, dua xe, vin vin—A Bhiksu or
Bhiksuni who gambles or bets on sports games,
horse races, car races, and so on, commits an
Expression of Regret Offence—Vi Ty Kheo hay
Ty Kheo Ni nao ddnh bac hay cd d9 cdc trin thé
thao, dua nguc hay dua xe, van van, 1a pham giGi
Ba Dat B¢, phai phit 16 sim hdi.
Gamblers: Nhitng ké ¢ bac—See Six dangers
when one keeps bad company.
Gambler cannot afford to maintain a wife:
Van dé cudi ga khong dugc tin nhiém, vi ngudi
dam mé cd bac khong thé quin xuyén lo ling
dugc vg con—One is not in demand for marriage.
Because a gambler cannot afford to maintain a
wife—See Six dangers when one attaches to
gambling.
Gambling: Bai bac—According to the Sigalaka
Sutra, there are six dangers when one attaches to
gambling—Theo Kinh Thi Ca La Viét, c6 sdu mdi
nguy hi€m khi dam mé c& bac—See Six dangers
when one attaches to gambling.
Gambling leads to robbery: C3 bac din dén
trom cuSp (PG dit dao vi 1an, ¥ néi cd bac va
trom cép 1a ldng giéng).
Gamini (skt): Gia Di Ni—A king whom the is
said to have addressed a sutra about causes and
effects, as well as wholesome and unwholesome
deeds and their consequences—Vi vua ma ngudi
ta n6i ring di dudc Pdc Phat thuyét gidng mot
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kinh n6i vé nhan qud, ciing nhu thién va bat thién
nghiép cuing véi qua bdo cla ching.

Gamini Sutra: Gia Di Ni Kinh—A sutra in
which the Buddha expounded clearly for King
Gamini on wholesome and unwholesome deeds as
well as their consequences—Pitc Phat gidng
thuy&t qud bdo rd rang cho vua Gia Di Ni, giong
nhu d4 va diu, mot thd chim, mot thd ndi—See
Gamini.

Gampopa Sonam Rinchen (1079-1153):
Student of Milarepa, who became a monk
following the death of his wife. The name
“Gampopa” is a reference to the area of Gampo,
where he practiced meditation for a number of
year. He is also known as “The Doctor of Takpo.”
Originally ordained as a monk in the Kadampa
tradition, and later he studied with a number of
teachers, including Milarepa.
received instructions in the “six dharmas of
Naropa” and Mahamudra. Unlike Milarepa,
however, he remained a monk, and following his
teacher’s death he began reorganize the Kagyupa
tradition, developing a monastic component to
what had previously been mainly a lineage of lay
His best-known work is the “Jewel
Ornament of Liberation,” which synthesizes the
teachings of Kadampa and Kagyupa—b¢é t& ciia
Milarepa, ngudi trd thanh Ting si sau khi vg 6ng
qua doi. Tén “Gampopa” chi viing tén Gampo, noi
ma Ong di tu tip thién dinh trong mot vai nim.
Ong ciing con dugc bi€t d&€n vdi tén “Béc si
Takpo.” Khéi dau dng tho gi6i véi mot vi su trong
trudng phdi Kadampa, va sau d6 6ng theo hoc véi
nhiéu vi thdy khdc nhau, k€ cd Milarepa. Tir
Milarepa, dng nhan dugc nhitng gido huin vé
“Luc Phdp Naropa” va dai 4n. Tuy nhién, khong
gidng véi Milarepa, dng vin song doi Ting si va
sau khi thiy thi tich, dng t& chifc lai truyén thong
Kagyupa, phat trién mot bod phin cda ty vién ma
trudc diay chi y&u 12 clia MAt gido tai gia. Téc
phim ndi ti€ng nha't cia ong 1a “Bao Chau Trang
Nghiém Gidi Thoat,” tdng hdp gido thuyét ciia
hai trudng phdi Kadampa va Kagyupa

Gana (skt): Ghana (skt)—Gid Na—Cing chic,
diy—Solid—Thick.

Gandan Monastery: Name of the most
influential monastery in Mongolia, located in Ulan
Bator. It is the seat of the Khambo Lama, who is

From him he

tantrics.

the spiritual head of Mongolian Buddhism. The
current Khambo Lama is also the president of the
Asian Buddhists’ Conference for Peace—Tén cuia
mot tu vién c6 dnh hudng 16n nhat § Mong C6,
toa lac tai Ulan Bator. Pay 1a tru s§ cia Khambo
Lama, vi 1dnh dao tinh thdn cta Phat gido Mong
C6. Vi Khambo Lama hién tai ciing 1a chii tich
ctia Hoi Hoa Binh clia Phat Tt A Chau.

Gandavyuha-sutra (skt): Kinh Hoa Nghiém—
Flower Ornament Sutra—The Garland Sutra—
The Sanskrit title is “Flower Array Sutra,” or
“Avatamsaka,” taught by the Buddha in Sravasti,
according to Mahayana tradition. This is a part of
the voluminous Avatamsaka Sutra. According to
Fa-Tsang’s commentary on the sixty-fascile
Garland Sutra, its real name is Gandavyuha
according to Fa-Tsang. Avatamsaka means a
‘garland,” while in Gandavyuha, ganda means ‘a
flower of ordinary kind,” and vyuha ‘an orderly
arrangement’ or ‘array.” Gandavyuha means
‘flower-decoration.” Avatamsaka is one of the

profound Mahayana sutras embodying the
sermons given by the Buddha immediately
following his perfect enlightenment. The

Gandavyuha is the Sanskrit title for a text
containing the account of Sudhana, the young
man, who wishing to find how to realize the ideal
life of Bodhisattvahood, is directed by Manjusri
the Bodhisattva to visit spiritual leaders one after
another in various departments of life and in
various forms of existence, altogether numbering
fifty-three. During this period of time, Sudhana
generated the aspiration to attain Buddhahood for
the sake of other sentient beings, including the
immenent Buddha Maitreya. Eventually his quest
culminated with his attainment of awakening
following his meeting with Samantabhadra
Bodhisattva, through whose teaching he attains
enlightenment and experiences reality. The last
chapter concerns the vows of samantabhadra,
which constitute the basis of the life of a
Bodhisattva and which comprise a fundamental
text of the Hua-Yen school. This is the basic text
of the Avatamsaka school. It is one of the longest
and most profound sutras in the Buddhist Canon
and records the highest teaching of Buddha
Sakyamuni, immediately after enlightenment. It is
traditionally believed that the sutra was taught to
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the Bodhisattvas and other high spiritual beings
while the Buddha was in samadhi. The sutra has
been described as the “epitome of Budhist
thought, Buddhist sentiment, and Buddhist
experiences” and is quoted by all schools of
Mahayana Buddhism. The sutra compares the
whole Universe to the realization of Vairocana
Buddha. Its basic teaching is that myriad things
and phenomena are the oneness of the Universe,
and the whole Universe is myriad things and
phenomena. After examining the sutra, we find
that there the beginning many
independent sutras which were later compiled into
one encyclopaedic collection, as the subject-
matters treated in them are all classified under
one head, and they came to be known as
Avatamsaka—Nhan dé Phan ngit clia Hoa
Nghiém 13 Avatamsaka, theo truyén thong Pai
Thira thi kinh nay dugc Pic Phat thuyét gidng
trong thanh X4 Vé&. Hoa Nghiém la mdt trong
nhitng bd kinh thAm 40 nhit ca Pai Thira, ghi lai
nhitng bai thuy&t phdp clia Ptic Phit sau khi Ngai
da dat gidc ngd vién man.Pay la mot bd kinh
nhiéu tip. Theo ngai Phiap Tang trong ban chi
gidi kinh Hoa Nghiém bd 60 quyén néi nguyén
nglt chinh la Gandavyuha. Avatamsaka c6 nghia
1a “mot trang hoa” trong khi noi chit Gandavyuha,
thi ganda 1a “tao hoa” hay mdt loai hoa thudng va
“vyuha” 13 “phin phdi trit tu” hay “trang stc.”
Gandavyuha 1a tén phim kinh k€ lai cong trinh
cAu dao clia B4 T4t Thién Tai Pong T&. B Tat
Vin Thit huéng din Pong T di tham van hét vi
dao su ndy dé&n vi dao su khic, tit cd 53 vi, tru
khip cdc ting cinh gii, mang du 16t chiing sanh,
trong d6 c6 Maitreya, Phit tuong lai. Trong thoi
gian di tham van, Thién Tai Pdng T& di phat
sanh ra udc nguyén mong mdi dat thanh Phat qua
dé citu do chiing sanh. Cudi cling sy tim cau 1én
dén cuc di€m véi su gidc ngd BO Pé clia Thién
Tai Pong T khi 6ng gip BS Tat Phd Hién. Qua
nhitng thuyét gidng ndy, chang da dat t6i dai gidc
va hiéu dugc hién thuc. Chuong cudi clia kinh ban
vé 13i thé ctia Ngai Phd Hién, cd s tu hanh clia
mot vi Bd Tat va 13 co s& chinh y&u cho trudng
phdi Hoa Nghiém. Pay 1a 1y thuy&t cin ban cla
trudng phdi Hoa Nghi€ém. Mot trong nhitng kinh
dién dai nhat clia Phat gido, ciing 12 gido dién cao
nhi't clia dao Phat, dugc DPic Phat thuyét gidng

were in

ngay sau khi Ngai dai ngd. Ngudi ta tin ring kinh
niy dugc gidng day cho chu Bd tit va nhitng
chiing hitu tinh ma tAm linh di phdt trién cao.
Kinh so sdnh toan vii tru v6i sy chitng dic cla
Phat Ty L6 Gid Na. Kinh ciing nhdn manh ring
moi sy vit vi moi hién tugng ddng nhit thé véi
vii tru. Sau khi khdo sit vé noi dung ctia Kinh
Hoa Nghiém, chiing ta thd'y kinh khdi dau bing
nhitng ban kinh doc 1ap va vé sau dugc tip hdp
thanh mot dong tho, mdi thé tai dudc trinh bay
trong cdc kinh d6 déu dugc x&p loai theo tirng thé
va dugc goi chung 1a Hoa Nghiém.
Ganden: This is the the name of one of the three
largest monasteries of the Gelukpa order of
Tibetan Buddhism, the other two being Sera and
Bras Spings. Its name is a Tibetan translation of
Tusita (the paradise of Maitreya Buddha). Prior to
the Chinese invasion and annexation of Tibet in
the 1950s, it was one of the world’s largest
monasteries, but it was largely destroyed by the
Chinese Army. It was rebuilt in south India by
monks who escaped the invasion, and the original
site near Lhasa has been partially restored,
although it now only houses a few hundred monks.
It has traditionally been the main administrative
center of the Gelukpa order, and the abbot of the
monastery, the “Throne Holder of Ganden” is the
head of the order—P4y 1a tén ctia mot trong ba ty
vién 16n nhit clia trudng phdi Gelukpa cta Phat
gido Tay Tang, hai tu vién kia la Sera va Bras
Spings. Tén cla ty vién la tr ti€ng Tay Tang dich
ra chit “Pau Suat” (thién dudng clda Dic Phit Di
Lic). Trude khi Trung Hoa xam ldng va sdp nhép
Téay Tang vao thap ni€n 1950s, né 1a ty vién 16n
nhat th& gidi, nhung phin 16n déu bi tan phd béi
quan doi Trung qudc. Nhitng vi Ting vugt thodt
khéi Ty Tang sau cudc xam ling da tdi xay dung
lai mot ngdi ty ciing mang tén “Ganden” tai mién
Nam A’n, va ngdi ty vién cii gdn Lhasa cling dugc
tdi thi€t, mic du biy gid né chi con c¢6 khodng
chirng vai traim Tang sT ma thoi. N6 da ting 1a tru
sd hanh chdnh chinh cla trudng phdi Gelukpa, va
vi tru tri cda ty vién, “Vi Gitt Ngbi Ganden” 12 vi
t6 ctia mdn phai Gelukpa.
Gandha (skt): Kién Dat.
1) Smell: Huong thom—Scent—See Seventy-
five dharmas of the Abhidharma Kosa (I) (A).
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2) A tree producing incense: Mot loai cdy lam
nhang thom.

clia vua trdi D€ Thich cu ngu trong cdc riing
cay.

Gandhahasti (skt): Fragrant elephant—Huong Gandhaprabhasa-buddha (skt): Huong Quang
Tugng. Phat.
1) Fragrant incense: A kind of incense made in Gandhara (skt):

coils and burnt to measure the time—Nhang 1) Kijén Pa La—Xd Kién Pa Vé—Name of an

thom dugc cudn thanh khoanh, dudc dot 1én
dé do thdi gian.

2) Fragrant elephant: Gandhahasti (skt)—
Fragrant elephant; one of the sixteen
honoured ones of the Bhadra-kalpa—Huong
Tugng, Huong Hué, hay BAt Khi Tic, 12 mot
trong 16 vi ton gia ddi Hién Kiép.

3) According to The Flower Ornament Sutra
(Chapter Bodhisattva Abodes), Gandhahasti
Bodhisatva in the north, who lives on the
Gandhamadana mountain, together with his
three thousand retinues preached the Buddha
Teaching: Theo Kinh Hoa Nghiém (phim Bo
T4t Tru X&), BS Tat Huong Tugng ciing ba
ngan quyé&n thudc thudng hay thuyé&t phdp
trén nii Huong Tu & phuong Bic.

Gandhahastin Bodisattva (skt): Cang da ha dé

B Tit.

Gandhakuti (skt):

1) House of incense—Huong that.

2) House of insence, where Buddha dwells (a
temple): Huong ThaAt—Nha huong hay phong
cta Ditc Thé Ton.

3) Nghiét ba Cuy Tra—A temple for offering
incense in the Jetavana monastery and
elsewhere—Huong Pai Pién hay cin budng
ma Ditc Thé Ton da 1am 1& ding huong trong
tinh x4 Ky Vién hay bit cif ndi ndio ma Ngai
da di qua.

Gandhamadana (skt): Incense-mountain—

Huong Son.

1) Incense mountain, one of the ten fabulous
mountains known to Chinese Buddhism,
located in the region of the Anavatapta lake
in Tibet: Huong Son 1a mot trong mudi ngon
nidi trong huyén thoai Phat Gido Trung Hoa,
nii toa lac trong ving hé Anavatapta bén
Tay Tang.

2) The Kunlun range, among its great trees
dwell the Kinnaras, Indra’s musicians: Nui
Con Son, ndi khin na la hay cdc vi nhac cong

ancient kingdom, north of India. This was a
former kingdom of Dharmavardhana, son of
king Asoka. The region in the extreme north-
west of Punjab of India and northeast of
Kashmir, today including southern
Afghanistan and parts of Pakistan, lies along
the Kabul river between the Kunar
(Khoaspes) and the Indus rivers, comprising
the district of Peshawar and Rawalpindi in the
northwestern Punjab. Its old capital was
Puskaravati. This was one of the greatest
centers of Buddhist art and culture during the
2" century A.D. Artists in this area produced
some of the greatest early Buddhist
sculptures, whose styles is commonly referred
to as “Greco-Buddhist” because it shows
signs of influence from the Greeks who had
conquered neighboring areas. Before
Kaniska’s reign, Northwest India had been
the birth place of the Gandhara school of
Buddhist sculpture which influenced by
Greek  statuary, revolutionized Indian
sculpture. There were such symbols as
stylized renderings of the Buddha footprints,
the wheel of the law, the Bodhi Tree under
which the Buddha attained enlightenment,
and a number of Bodhisattva images of half-
divine half-human. According to Buddhist
history, the “Fourth Buddhist Council” was
held some time near the end of the first
century. It was sponsored by Kanisca I, third
king of the Kusana dynasty. However, most
of monasteries had been destroyed in
invasions from outsiders in the 5" century and
only foundations are preserved. According to
Eitel in The Dictionary of Chinese-English
Buddhist Terms, Gandhara, an ancient
kingdom in the north west of Punjab, famous
as a centre of Buddhism . Sakyamuni in his
former life, is said to have lived there and
torn out his eyes to benefit others, probably a
distortion of the story of Dharmavivardhana,
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who as governor of Gandhara was blinded by
order of a concubine of his father, Asoka—
Con goi la Can Pa, Huong Bi€n, Huong
Hanh, Huong Khié€t, Huong Tinh, va Kién Da
La, Kién Pa La, tén mt vuong qudc ¢ &
viing bic An Po. Noi day da tirng 12 vuong
qudc clia Dharmavardhana, con trai clia vua
A Duc. Ving dat ndm vé phia tdy bic mién
Punjab cta An va Pong Bic ciia Kashmir,
nay gom cdc mién A phi hdn vd mot phian
ctia Hoi quéc, nam doc theo song Kabul gitta
khoing Kunar va song An ha, gdm khu
Peshawar va Rawalpindi, tdy bdc vlng
Punjab. Pay 1a mdt trong nhitng trung tdm 16n
cla vin héa Phat gido vao th€ ky thit hai sau
CN. Nhitng nha nghé thuat trong ving nay da
sing tao ra nhitng bic cham tr§ ndi ti€ng
trong thdi ky ban sd clia Phat gido, ma ki€u
mAu thudng dudc xem nhu 13 “trudng phdi Hy
Lap” vi nhitng cham tr§ nay cho ching ta
thdy &nh hudng ctia Hy Lap trong thdi di
chi€m cif c4dc ving 1an can. Tru6c khi vua Ca
Ni Sic Ca tri vi, vé phia Tdy Bic An 12 noi
sdn sanh ra trudng phdi nghé thuat Phit gido
Can ba La. Trudng phdi nay dnh hudng bdi
diéu khic An P cich mang héa nghé thuat
tac tugng Hy Lap. C6 nhiéu biéu tugng dién
dat nghé thuit ndy nhu ban chin cia Pidc
Phit, banh xe phdp, cAdy B6 P& noi Ditc Phat
gidc ngd, ciing nhu vo s6 hinh tugng Bo Tat
vGi nfa ngudi nira Thanh nhu 12 nhitng vi
than ctia Hy Lap. Theo lich s Phat gido,
Gandhara 13 noi t6 chiic dai hoi két tip kinh
dién 1an tht tr vao khodng nhitng nim cudi
th& ky thit nhat do vua Ca Ni Sic Ca I, vi vua
thit ba dudi triéu dai Kusana bao trg. Tuy
nhién, ngdy nay noi ndy chi con thiy nhitng
cdinén clia vo so tu vién da bi hly hoai trong
cdc cudc xam ling vao th€ ky thd V. Theo
Eitel trong Trung Anh Phat Hoc Tir Dién thi
Can Pa La 13 tén mdt vudng qudc ¢d nim vé
phia tiy bic Punjab (cling con goi 1a nudc Tri
Pia vi xua tai nudc nay cé nhiéu vi Thanh
hién tu hanh dic dao), tirng 12 mot trung tim
Phat gido ndi ti€ng. Trong tién ki€p khi con
1a vi B4 Tdt, Dic Phat Thich Ca Mau Ni da
tirng méc mit minh bd thi cho ngudi khic.

DAy c6 1& 1a chuyén clia mot vi thdng ddc tai
day bi m6éc mit—See Buddhist Councils.

2) Kién ba Lé: A spell that gives power to fly—
Loai mét chi cho ta khd nidng bay dudc.

3) Name of a fragrant tree, and of a yellow
colour: Tén clia mot loai cdy c6 mui thom,
thin mau vang.

Gandharaja (skt): Huong Vuong—A

bodhisattva in whose image the finger tips are

shown as dripping ambrosia—Nhitng diu ngén
tay cla tugng Bd T4t Huong Vuong nhé ra nudc

cam 15.

Gandharva (skt): Can thit ba—Celestial

musician—A  Sanskkrit term for the following

indications—Tur Phan ngit diing d€ chi nhitng thd
sau day:

1) “Fragrance-devouring celestial musicians.”
The celestial gandharva is a deity who knows
and reveals the secrets of the celestial and
divine truth. Demigods who are also
heavenly singers and musicians who took part
in the orchestra at the banquets of the gods.
They follow after women and are desirous of
intercourse with them; they are also feared as
evil beings. Gandharva or Gandharva
Kayikas, spirits on Gandha-mandala (the
fragrant or inscent mountains), so called
because the Gandharvas do not drink wine or
eat meat, but feed on inscense or fragrance
and give off fragrant odours. As musicians of
Indra, or in the retinue of Dhrtarastra, they
are said to be the same as, or similar to, the
Kinnaras. They are Dhrtarastra, associated
with soma, the moon, and with medicine.
They cause ecstasy, are erotic, and the
patrons of marriageable girls; the Apsaras are
their wives, and both are patrons of dicers.
They live in the region of the air and the
heavenly waters and are especially
associated with the Caturmaharajika realm—
Can that ba con goi 1a Can Pap Ba, Can Pap
Hoa, Kién Pa La, Kién Pat Ba, Kién Pat
Phugc, va Ngan Pat Phugc, dich 1a Huong
Am, Huong Thin, TAm Huong Hanh hay Xi
Huong, mot vi thin biét nhitng bi mat trén
trdi va chan ly than thdnh va d€ 16 nhitng
diéu d6 cho con ngudi. Can that ba 1a nhitng
4 than hay nhitng nhac cong vii cong trong
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cdc bira tiéc tri. Can that ba thudng sin dudi
dan ba va cé khat vong lam tinh v6i ho. Can
that ba ciling dudgc coi nhu 1a nhitng sinh vt
xfu dc ding so. Goi 1a Huong Am vi Can
That Ba khodng in thit udng rugu, chi tim mui
thom d€ hap thu, va ciing tda ra mui thom. La
vi Than lo vé& 4m nhac cho vua trdi P& Thich,
cling giong nhu Khin Na La lo vé& phap nhac.
Can that ba s6ng trong viing thién khong va
thién thiy, va dic biét quan hé véi cdi trdi
T@ Thién Vuong—See Four Heavenly
(Guardian) Kings.

2) Musician Angels for the Cakra Heaven Kings
in the Four Heaven Kings—Nhitng nhac than
cta Troi P& Thich trong T Thién Vuong—
See Gandharva.

3) Mot trong tdm ching sanh si€u nhan trong
Kinh Lién Hoa—Gandharva, one of the eight
classes of supernatural beings in the Lotus
Sutra or eight Vajra Deities—See FEight
classes of supernatural beings in the Lotus
Sutra.

4) Mot trong tdim bd quy ching—Gandharvas,

one of the eight groups of demon-followers of

the four maharajas—See Eight groups of
demon followers.

See Eight classes of divinities, Eight classes

of supernatural beings in the Lotus Sutra, and

Eight classes of nagas and devas

Gandharva city: Mirage city—Can thdt ba

thanh—Con goi 1a Can Thdt Ba Thanh, Kién

That Ba Thanh, Kién That Phugc Thanh, hay

Nguc Théat Phuge Thanh (do vi nhac than bién

héa ra ldu gic cho moi ngudi nhin thay).

Gandhastin Bodhisattvas: Cang Pa Ha Bé B

T4t (Bat HuuTic Bd Tdt)—This Bodhisattva has

cultivated for eons without ever stopping, making

constant progress, tirelessly benefitting self and
others—Vi B6 Tat nay tu hanh trong nhiéu ki€p,
khong ngitng nghi, ti€n bo déu din dé lam Igi

minh va 1gi ngudi khong bao gis mbi mét .

Gandottama-Buddha (skt): Huwong Thugng

Phat.

Ganendra-buddha (skt): Bat Kha Thuyét

Phat—The 733™ of the Buddhas of the present

kalpa, in which 1,000 Buddhas are to appear, of

whom four have appeared—Vi Phat tht 733 trong

ksk

1000 vi Phat trong Hién Ki€p, trong d6 bon vi da
xuét hién.

Ganga (skt): Hing Hi—See Ganges.
Gangadatta (skt): Hing Gia Pat—Name of a
son of a wealthy landowner and disciple of the
Buddha—Tén cta con trai cia mot trudng gia
gidu ¢6 va 1a mot dé t& cia Bdc Phat.
Gangadevi (skt): Hing Gia P& Ba—Name of a
female disciple of the Buddha—Ha Thién, tén
mot vi nit dé tif clia Pitc Phat (truyén thuyét cha
me bai 1& Than song Hing ma sanh ra nang nén
c6 tén ndy).

Gangadvara (skt): Canh Gia Hi Mon—The gate
According to Eitel in The
Dictionary of Chinese-English Buddhist Terms,
this is a famous devalaya, the object of
pilgrimages, the present Hurdwar, or Haridwar—
Ctra song Hing. Theo Eitel trong Trung Anh Phat
Hoc Tir Dién thi diy 12 mdt noi hanh huong ndi
ti€ng, bay gid 12 Hurdwar hay Haridwar.
Gangakusho (jap): A Japanese Buddhist term
for “Returning pupil.”—Thuat ngit Phat gido Nhat
Bén c¢6 nghia 1a “Hoan hoc sinh” (Tang sinh nhat
du hoc tré vé nuéc).

Ganga-nadi-valuka (skt): Countless—As the
sands of Ganges (numberless)—Nhiéu nhu cit
song Hiing.

Ganges (skt): Song Hing—Hing Ha—This is
one of the eight big rivers of India at the time of
the Buddha—DPay 1a mot trong tdm con song 16n
& An b0 vao thoi bic Phat—See Eight big rivers
of India at the time of the Buddha.

of the Ganges.

(Ganges River’s dawn—Canh binh minh trén
song Hing Ha)
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One of the four famous rivers in India, originated
from the east of the Lake Anavatapta, in Tibet;
then flows to the sea in the southeast. Ganges,
said to drop from the centre of Siva’s ear into the
Anavatapta lake, passing through an orifice called
(variously) ox’s mouth, lion’s mouth, golden
elephant’s mouth, then round the lake and out to
the ocean on the south-east. Ganges River
(Gangha) is a very large and long river in India.
The bed and banks of this river are covered with
innumerable grains of sands—Song Hing, mot
trong bon con song ndi ti€ng & An Do, phit ngudn
tir phia dong hd A Na Ba Pdp Ta, chdy ra bién
phia dong nam. Theo truyén thuyét thi song Hing
Ha chdy ra tir trung tim 15 tai cia Thin Ma Hé
Thd La, chdy vao hd A Nau Pat (ma ngai Huyén
Trang ghi trong Tdy Du Ky la Cang Gia), chdy
qua Nguu Khiu (c6 ndi néi 1a Su Tt Khiu, hay
Kim Tugng Khiu), doan chdy quanh hd réi dé ra
bién theo huéng dong nam. Hing Ha 12 mot con
sdng rat 16n va rat dai 8 An Po. Duéi ddy va doc
theo hai bén b3 clia con sdng niy c6 rit nhiéu
cat—See Four rivers in India, and Eight big rivers
of India at the time of the Buddha.

Gangoji (jap): Chuia Nguyén Hung (Nhit Bén).
Gangsters (n): Ké cudp béc.

Gangyo (jap): Su Nguyén Hi€u (Nhat Ban).
Ganjin (jap): Sw Gidm Chan (Nhat Bén).
Gantha (skt): Hé phugc.

Ganto-Zenkatsu (jap): Zen Master Yan-T’ou
(Yen-Tou Chuan-Huo)—Su Nham Dau Toan
Khodt—See Yan-T’ou Zen Master.

Ganuda (skt): Cong Ditc Thi B6 Tit.

Garbage: Sweepings—Phan tdo.

Garbha (skt): Nghiét Lat Ba—The womb,
interior part—Thai Tang (bén trong thai).
Garbhadhatu (skt): Thai Tang Gigi—Tich
Phugc Cau—The womb treasury, the universal
source—The womb in which a child is conceived.
Its body, mind, etc. It is container and content; it
covers and nourishes; and is the source of all
supply from which all things are produced—The
womb of all things—Thai tang 13 ngudn gdc clia
su sdn sanh moi thit, nhu dda tré dugc nuodi dudng
trong thai me (cd than tAm dugc chda dyng va
nuodi dudng).

D

b)

2)

a)
b)

3)

4)

5)

The Shingon philosophers describe as
follows—Cdc nha triét hoc Chan Ngon gido
miéu td nhu sau:

Garbhadhatu is the constitution and
development of the spiritual world. The
Garbhakosa conceives the world as a stage on
which Vairocana Buddha residing in the
inmost heart of every being develops his
inherent possibilities: Thai Tang Gi6i 1a ciu
tric va sy phat trién clia th€ gi6i tAm linh.
Thai Tang Gidi quan niém thé& gi6i nhu 12
mot canh gidi trén d6 Pic Ty L6 Gid Na an
tri trong cdi tAim thAm siu nhit clia mdi
chiing sanh ma phat trién nhitng khi ning
von ¢6 clia Ngai.

Vajragarbha depicts the Buddha in his own
manifestations. In Vajragarbha, the pictures
illustrating the scheme and process of these
developments are called Madala: Kim Cang
Gidi miéu td Pic Phat trong nhitng bién hda
riéng ctia Ngai. Trong Kim Cang Gidi, nhitng
hinh 4nh minh hoa so db va qué trinh clia
nhitng phét trién nay dugc goi 1a Man Pa La.
It represents the fundamental nature, both
material elements and pure bodhi, or wisdom
in essence or purity: Thai Tang Gidi tiéu biéu
cho “Ly Tinh” vé ca hai phuong dién y&u t&
vt chi't va bd dé thanh tinh.

The garbhadhatu as fundamental wisdom:
Thai tang 1a ly.

Kim Cuong tang la tri: Acquired wisdom or
knowledge, the vajradhatu.

The Garbhadhatu represents the eight parts of
the human heart as the eight-petal lotus
mandala: Thai Tang gidi tiéu bi€u cho tim
ching sanh véi tdim mui thit nhu hinh sen tdim
canh.

Garbhadhatu is the original intellect, or the
static intellectuality, in contrast with
intellection, the initial or dynamic
intellectuality represented in the Vajradhatu:
Thai Tang gi6i 1a cdi “bSn gidc” (von da gidc
ngd roi), ddi lai v6i Kim Cang gidi tiéu bi€u
cho “thiiy gidc” (bit diu gidc ngo).

The Garbhadhatu is the cause and Vajradhatu
is the effect. Though as both are a unity, the
reverse may be the rule, the effect being also
the cause: Thai Tang gidi 12 cdi tr qui dén
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nhén, trong khi Kim Cang gidi la cdi tif nhan
dén qua.

6) The Garbhadhatu is likened to enrich others,
as Vajradhatu is to enriching self: Thai Tang
gidi tiéu bi€u cho sy “Igi tha,” trong khi Kim
Cang gidi lai tiéu bi€u cho “tv 1¢i.”

**  See Four courts.
Garbhadhatu mandala: Nhin Man Pa La—
Thai tang gi6i man da la—The Garbhadhatu
mandala, which is east; in contrast with
Vajradhatu mandala, which is west (qud man da
la). The Garbhadhatu mandala of one central and
three surrounding courts. The occupants are
described as the sacred host of the four courts—
Man Pa La clia Thai tang gi6i, vé phia dong; ddi
lai v6i Kim Cang Tang Man Pa La, vé phia tiy
trong Man Pa La. Thai Tang Gi6i va ba vién
chung quanh dudc goi 1a Tt Trung Man Pa La,
ndi tri ngu ctia nhitng vi Thdnh trong bén vién
ndy. **See Four courts.

Garbhakosadhatu (skt): Thai Tang Gidi—See

Garbhadhatu.

Garden of Dharma: Buddhism—Phéip Uyén—

Vudn Phdp, chi Phat Gido nhu mot khu vudn sum

sué tudi tot.

Garden of joy: Nandana-vana (skt)—Hoan Hy

Vién—Hoan Hy Uyén—Hoan Lac Vién—Hy

Lam Uyén—Garden of joy, or Joy-grove garden;

one of the four gardens of Indra’s paradise, north

of his central city—MJdt trong bén vudn cia D&

Thich & cdi trdi Pao Ldi, vudn ndy & vé phia bic

cda thanh Hy Ki&n (chu Thién vao day thi tu ndy

ra sy hoan hy).

Garden of life and death: Sinh T Vién—The

garden of life and death, the mortal world in

which the unenlightened find their satisfaction—

Vudn sanh tit, hay th€ giéi Ta Ba ndi ma chiing

sanh vira ¥ hay biing 1ong mdt cich mé muoi. Thé

gidi sanh t&f ndi pham phu cdm tha'y théa min.

Garden of purity: Pure garden—Thanh tinh

vién—See Monastery.

Garjita (skt): Loi—Thunder—Thundering.

Garland (n): Mala (skt)—Rosary—Chudi trang

hat.

Garland of Buddhas Sutra: Buddhavatamsaka

Sutra (skt)—Kinh Pai Phuong Qudng Hoa

Nghiém—See MahaVaipulya-Avatamsaka-Sutra.

Garland of jatakas: Jatakamala-sastra (skt)—
Luan Tdc Sanh Truyén (Bdn sanh man luén).
Garland Ornament: Avatamsaka (skt)—Hoa

Nghiém—Flower-adorned—See Hua-Yen and
Hua-Yen Sect.
Garland Sutra: Avatamsaka-sutra (skt)—

Flower Ornament Sutra—Kinh Hoa Nghiém—
See Flower Adornment Sutra.

Garments: Y do—There are three kinds of
monks’ garments—C6 ba loai 40 ca sa—See
Three kinds of monk’s garments.

Garment of cast-off rags: Monk’s robe—Phan
tdo y—See Twelve kinds of ascetic practices
(dhuta).

Garment of the field of blessing: Monk’s
robe—Phu6c dién y.

Garment of liberation: Robe of liberation—
Giéi thodt y (4o ca sa)—Gidi Thodt Tang Tuéng
Y—Ca Sa—The monk’s robe—See Kasaya.
Garments of Merits: Cong Pitc Y—Given to
monks and nuns after their summer retreat of
ninety days—Dang cing 1én chu Tang Ni sau 90
ngay an cu ki€t ha—See Kathina (5).

Garments suited to the time or occasion:
Thdi Y—According to the Buddhism, Buddhists
should always take medications when needed, eat
in accordance with Buddhist regulations, etc.—
Pung thdi 4n mac, nhu vao kinh thanh thi méc do
Tang Gia Lé, khi & phong thi médc 40 An Ba Hoi,
van van. Theo Phit gido, udng thudc ding thdi
goi 12 thdi dugc, dn udng ding thdi goi 1a thdi
thuc.

Garuda (skt & p): Ca LAu La—Ca Luu La—Y&t
Lo Tra—Ca Lau D6—Gia Lau La—Ngi L&
Noa—B4 L& Noa—Kim xi di€u (thin diéu)—A
Sanskrit term for “Devourer,” or “king of bird,”
figures of mythical birds with human heads,
heavenly birds with great golden wing spans of
approximately 3,360,000 miles, the traditional
enemies of Nagas. Dragon-devouring bird, the
vehicle of Vishnu (this is a golden winged bird,
the vehicles of Visnu, lords of the winged race
and natural enemies of Nagas)—Tu Bic Phan chi
“Ca lau ca,” hay “Thin di€u,” loai in thit rong.
Hinh loai chim trong thin thoai c6 diu ngudi, hai
canh xoe ra cidch nhau dén 3.360.000 dim, ké thu
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clia cdc loai rong (chim #n thit rong), xe ci clia

Than Ty Thap Né.

Garuda-raja (skt): Kim Xi Piéu Vuong—Ca

Lau La Vuong.

1) The king of birds, with golden wings,
companion of Visnu: Vua cda loai chim Kim
Xi (Loai chim thi thing nhat trong cdc loai
chim Kim Xi), ban ddng hanh ciia thin Visnu.

2) Garuda-raja or king of birds are used to
compare with the great people, while the
crow are used to compare with the wicked
people: Kim Xi Pi€u Vuong con dugc diing
dé vi véi cdc bac dai nhan, trong khi tiéu
nhén dugc vi véi loai qua.

3) The king of birds is a symbol of the Buddha:
Kim Xi Piéu Vuong con dé€ chi Dic Phat.
Garuka (p):

karma.

Trong Nghiép—See Weighty

Gassho (jap): Anajali (skt)—Joining together of
the palms—Salutation with joined hands—Joining
the palms together—Hgp chudng—“Gassho” is a
Japanese term meaning to bring the ten fingers or
two palms together. In “Gassho”, we place our
palm together to express our reliance,
thankfulness, and Oneness with the Buddha. The
right hand symbolizes the Buddha and the left
hand the human being. When they are placed
together, we feel that the Buddha is in us and we
are in the Buddha. “Gassho” is a symbol of the
perfect unity of men and the Buddha. Besides, the
open hands placed side by side and slightly
holowed (as if by a beggar to receive food; hence
when raised to the forehead, is also a mark of
supplication) reverence, salutation—“Gassho” 1a
tlr ngit Nhat Bin c6 nghia 12 chdp mudi ngén tay
hay hai ban tay vao nhau. Trong “Hgp Chudng”,
chiing ta hgp hai long ban tay lai véi nhau nhim
dién td su vé nuong, diy long biét on va sy hdp
nhi't véi Piic Phat. Ban tay phdi tudgng trung cho
buc Phat va ban tay trdi tugng trung cho ching
sanh. Khi hai ban tay hgp lai v8i nhau, ching ta
¢6 cam gidc nhu Bdc Phiat dang hién hitu trong
ching ta va ching ta trong Pdc Phat. “Hdp
Chudng” 1a bi€u tugng ciia sy hdp nhat toan hdo
giffa con ngudi va Pic Phdt. Bén canh do6, hai ban
tay dé bén nhau trong tu thé khat thuc, ning tir tir
1én trdn con 12 mot dau hiéu khdn khodn va tén
kinh.

Gata (skt): Khi—bPa3 ra di—Gone or departed.
Gataghrina (skt): Khong c6 1ong thuong—
Unsympathetic.
Gate (n): Cong vao.
Gate of adornment: Trang Nghiém Mon—The
gate or school of the adornment of the spirit, in
contrast with external practices, ceremonies,
asceticism, etc.—Cdng trang nghiém tidm linh, d6i
lai v6i hinh tuéng tu hanh bén ngoai, nhu 1€ lac
hay kh8 hanh.
Gate of blessedness and virtue: Phic dic
mOn—The first five of the six paramitas—Nam
Ba La Mit diu tién—See Six paramitas.
Gate of Buddha-wisdom: Tri hué moén—See
Two kinds of Tathagata-wisdom and Two kinds of
wisdom.
Gates to the city of nirvana: Céng Ni&t Ban—
There are three gates to the city of nirvana—Cé
ba cita ngd di vio Niét Ban—See Three gates to
(the city of) nirvana.
Gate of creation and destruction: Tim Sinh
Diét Mon—According to the Awakening of Faith,
there are two gates of mind—Theo Khdi Tin Luin
thi tAm c6 hai cdng.
1) The gate of Bhuthatathata: Chdn Nhu Mon.
2) The gate of «creation and destruction, or
beginning and end: Sinh Diét M6n.
Gate of death: Td Mén—The gate or border of
death, which leads sentient beings from one
incarnation to another—Cita tir din chiing sanh tir
ki€p niy qua ki€p khéc.
Gate of deliverence: Cia gidi thodt—Giai
Thodt M6n—Dharma door—Door of liberation—
Door of release—Gate of liberation—According
to the Mahayana Buddhism, Bodhisattva door of
liberation is within our self-nature, not outside.
The door open through practice, cultivation of the
paramitas and holding the complete precepts—
Theo Phit gido Pai thira, clra gidi thodt clia Bd
T4t nim ngay bén trong ty tdnh, chit khong phai
bén ngoai. Clta md rong bing tu tip Luc Ba La
Mat va tri gi6i cu tic—See Door of liberation.
Gate of deliverance by the realization of the
immaterial: Khong Gidi Thoit Mon—The gate
of salvation or deliverance by the realization of
the immaterial, i.e. that the ego and things are
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formed of elements and have no reality in
themselves; one of the three deliverances—Mot
trong ba gidi thoat. Quan hét thdy cidc phip déu
do nhon duyén hoa hgp ma sanh ra, khdng cé ty
tinh (n€u thanh dat nhy vy la minh dang buéc
vio cOng gidi thoit)—See Three objects of
meditation that lead toward liberation.
Gate of demons: Quy Mon—The northeast
corner of the house, through which the spirits can
come and go—Cta quy, cita Pong Bic cla nha &
va thanh quéch, 1a noi ma quy c6 thé dén va di.
Gate of emancipation: Gidi Thoit Mon—See
Emancipation-entrance.
Gate of enlightenment: B6 P& Mon—The gate
of enlightenment; east gate of the four gates of a
cemetery—Cta gidc ngd; clra dong trong bdn clra
cta nghia dia.
Gate of immortality:
1) The doctrine of reality as beyond birth—Vo6
sinh mon.
2) Nirvana: Bit TG Mon—Ctra vio chd Bat T
hay Nié&t Ban.
Gate of life-prolonging dharani: Dién Tho
Mobén ba La Ni—The gate of Life-Prolonging
Dharani, or dharani which the Buddha told
Vajrapani Bodhisattva methods of prolonging life
of cultivation—Than chi ctia Phat néi cho Ngai
Kim Cuong Thii vé& phép tu huyén diéu kéo dai
tudi tho.
Gate of mercy: Buddhism—Phit gido—Ti
Mob6n—Phat gido con dudc goi la “tir mén,” vi chu
Phat va chu B T4t tir trong tAm clia minh phét ra
cong ditc ciing nhu cdc phuong tién thién xio dé
cttu do ching sanh.
Gate of a monastery: Sén mon.
Gate into Nirvana: Door into Nirvana—Niét
Ban Mon—Ctta vao Ni€t Ban.
Gate of pity: Bi Mon—The Buddha-pity or the
way of pity directed to others—Bi tim cta Phat
hay con dudng din tdi citu do chiing sanh (bao
g0m tit cd cdc dic 1di tha).
Gate of purity: Tinh Mon—Gate of purity to
nirvana, one of the six wonderful doors—Cua
thanh tinh di vao Nié€t Ban (tAm thanh tinh khong
dinh mic vdo dau), mot trong Luc Diéu Mon. **
See Six wonderful doors.

Gate of purity to Nirvana: Tinh Mén—See Six
wonderful doors.

Gate of righteousness: Nghia Mo6n—The
schools, or sects of the meaning or truth of
Buddhism—Cd&ng vao Chdnh Nghia, hay nhitng
trudng phdi gidng gidi chian thuc nghia cia Nhu
Lai.

Gate of salvation by the realization of the
immaterial: Khong Gidi Thoit Mén—The gate
of salvation or deliverance by the realization of
the immaterial, i.e. that the ego and things are
formed of elements and have no reality in
themselves; one of the three deliverances—MOot
trong ba gidi thoat. Quan hét thdy cdc phip déu
do nhon duyén hoa hgp ma sanh ra, khdng c6 ty
tinh (n€u thanh dat nhy vy la minh dang buéc
vio cOng gidi thodt)—See Three objects of
meditation that lead toward liberation.

Gate of the truth: Gate of the Way, religion
etc.; the various schools of Buddhism—Pao mo6n.
Gate of upaya: Cira phuong tién—Phuong Tién
Moén—Convenient or expedient gates leading into
Truth—Phdp mo6n phudng tién dan t6i chan ly.
Gate of the Way: Gate of the truth, religion etc.;
the various schools of Buddhism—BPao mon.

Gate of the Western Paradise: Cng vio Tay
Phuong Cuc Lac.

Gate of wisdom: Tué¢ mon (cdng tri tué, 4m chi
Thién mén).

Gateless: Vo6 mén—Completely open.

Gateway of truth: Chin Mon—Gateway of
reality.

Gatha (skt): Gia Tha—Phing Tung—
Recitation—Song—A metrical narrative or hymn,
with moral purport, described as generally
composed of thirty-two characters, and called a
detached stanza, distinguished from geya, which
precedes the ideas of preceding prose passages—
Bai tung theo van diéu, thudng gdm 32 chif goi 1a
“Co6 Khdi Tung,” phdn biét v4i “Tring Tung”
nghia 12 14p lai 18i cla ciu tru6c—See Twelve
sutras.

Gatha of enlightenment: Piu Co Ké—
According to Zen master D.T. Suzuki in the
Essays in Zen Buddhism, Book I, some masters
have left in the form of verse known as ‘gatha’
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what they perceived or felt at the time when their
mental eye was opened. The verse the special
name of ‘Enlightenment Gatha’ which shows the
agreement between the master and his followers
in enlightenment—Theo Thién su D.T. Suzuki
trong Thién Luan, Tap I, rdt nhi€u thién su con
luu lai nhitng bai thd goi 1a ké ghi lai nhitng diéu
cdm nghi trong phit gidy md con mit hué. Nhitng
bai k& niy c6 tén riéng 1a ‘PAu Co Ké,” ngu y
gitta thdy va trd c6 su tinh y hgp nhau.

Gatha of pratiyasamutpada: Duyén Khdi
Ké—Duyén Khégi Phdp Tung—The gatha of three
of the four dogmas of Buddhism according to the
Sastra on the Prajna Sutra (usually placed in the
foundations of pagodas and inside of images of
Budhas)—Bai k& vin cla ba trong bon d€ hay
gido 1y cin ban cia dao Phat, theo Tri P6 Luin
(bai k& ndy thudng dugc dit dudi cdc nén chia
hay bén trong hinh tugng Phat):

1) Allis suffering: Khé D&.

2) Suffering is intensified by desire: Tap D&.

3) Extinction of desire is practicable: Diét D&.
Gather (v): Assemble—Tu hop.

Gather up the garment: Niém Y—Thau nhit
quan 4o.

Gather opinions from all sides: L4y y kién tr
moi phia (Tdp tuv quang ich)—Three heads are
better than one.

Gather and receive: Collect and receive—
Nhi€p tho.

Gather together: Nhi€p (thAu gép)—Bao
trum—To collect—To combine—To include.
Gathering for the purpose of meditation:

Toa Thién Hoi—See Gathering of Zen
practitioners.

Gathering of Zen practitioners: Toa Thién
Hoi—A gathering meditation-practitioners with
the purpose of listening to the Zen lectures and
practicing meditation. Usually they gather for one
day a week—MOt cudc hdi hop tu tAp cda cédc
thién sinh, véi muc dich nghe thuyét gidng vé
thién va thyc tip thién qudn. Thudng thi ho tip
hgp mdi tudn mot 1an.
Gati (skt & p): Gatiyo (p)—Pudng—Path—Way
of going—Gate—Entrance.
1) A Sanskrit term for “destiny.” This term
generally refers to the six possible types of

birth for sentient beings, according to

traditional Buddhist philosophy: 1) gods

(deva); 2) demi-gods (asura); 3) humans

(manusya); 4) animals (tiryak); 5) hungry

ghost (preta); and 6) hell beings (naraka). The

first three are sai to be “fortunate destinies,”
while the latter three are to be

“unfortunate destinies” because of the

amount of sufferings and afflictions that such

beings endure—Tir Bic Phan diing &€ chi
phan.” T nay thudng chi sdu loai tdi sanh
theo truyén thong tri€t hoc Phat gido: 1)
thién; 2) a-tu-la; 3) ngudi; 4) sic sanh; 5) nga
quy; 6) dia nguc. Ba con dudng dau tién 1a ba
con dudng bat hanh vi ching sanh trong ba
dudng nay phai chiu khd dau phién nio.

2) According to the Sangiti Sutta in the Long
Discourses of the Buddha, there are five gati
(destinations, destinies)—Theo Kinh Phing
Tung trong Trudng B Kinh, c6 nim néo 4c
(ngii thi)— See Five gatis.

Gati or path of rebirth as an animal: So

called because animals are subjects of the

butcher's knife—BPao d6.

Gati of rebirth as animals: Sdc Sanh Thi—

The way or destiny of rebirth as animals, one of

the six forms of rebirth—Mot trong sdu loai ching

sanh, noi sinh séng ciia cdc lodi sic sanh (do
nghiép nhin ma sau khi ché&t phdi doa vio siic
sanh).

Gatimantanam (p):

hanh cao thugng.

Gaunamati : C6 na mat d&—DPic Hué La Hén.

Gautama (skt): Gotama (p)—Cd Pam—Clan

name of the Buddha—Siddhartha Gautama—See

Siddhartha.

Gautamaprajnaruchi (skt): C6 Pam bat Nha

Luu Chi (Tri Hy).

Gautami (skt): The aunt of the Buddha—Di miu

cia Pdc Phat—Ma Ha Ba Xa Ba DPé—See

Mahaprajapati.

Gauze filter: Thay la.

Gavampati (skt): Gia Pham Ba Pé—Kiéu Pham

Ba Pé—Lord of cattle, name of an arhat.

Interpreted as chewing the cud; lord of cattle, etc.

(with the feet and cud-chewing characteristic of

said

sO

Good behavior—Phim

an ox) A man who became a monk, born with a
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mouth always ruminating like a cow because of

former oral sins; he had spilled some grains from

an ear of corn he plucked in a former life—Nguu

Vuong, tén clia mot vi A La Hdn. Con goi 1a Ca

Pham Ba P¢é, C4p Phong B4t P&, Kiéu Pham Bit

Pé, Kiéu Pham Ba P&, hay Kip Phong Bit D¢,

dich 1a Nguu Thi hay Nguu Vuong, 1a tén mot vi

Ty Kheo cé cdi miéng cd nhai t§i nhai lui nhu

triu nhai lai vi t0i cda doi qud khit (theo Phdp

Hoa Huyén Nghia, ti€ng Phan Gavampati dich 1a

Nguu Vuong. Ngai do & ddi qud khit ¢6 ngidt mot

nhdnh lda ném xu6ng dat, nén trong 500 doi phai

lam ki€p trdu d€ dén bl, nay tuy mang thin
ngudi, nhung c6 hinh tuéng va ti€ng néi gidng nhu
lodi trau).

Gay: Dong tinh luyé&n 4i (giita hai ngudi nam)—

See Homosexuality.

Gaya (skt):

1) Gia Da: Elephant—Voi (tugng).

2) Gia Xa: A city of Magadha, Buddhagaya,
northwest of present Gaya, near which
Sakyamuni became Buddha. Gaya contains
many places of religious and historical
significance. One of the oldest and most
sacred cities in India, second only to Varanasi
along the Ganga River—M0t thanh phd trong
thanh Ma Kiét Pa, tiy bic cia B P& Pao
Trang, gin ndi ma Pic Thich Ca Mau Ni da
thanh Phat. Thanh phd Gaya 1a noi c¢6 nhiéu
thdnh dia lich st ca cdc ton gido. Pdy 1a
mdt trong nhitng thanh phd ¢d nhit § An Do,
chi thua thanh Varanasi bén bd song Hing
Ha—See Bodh-Gaya.

Gayakasyapa (skt): Gia Da Ca Di€p—A

brother of Mahakasyapa, orginally a

worshipper, one of the eleven foremost disciples

of buddha, to become samantaprabhasa Buddha—

Y&t Di Ca Di€p, mdt ngudi em clia Pai Ca Diép,

trudc kia theo th gido, thd thin lfra, vé sau tr§

thainh mot trong mudi mdt dé tf ndi ti€ng cia

Phat, thanh Phat tén 1a Samantaprabhsa.

Gayasata (skt): Gia Da X4 Da—The eighteenth

Indian patriarch, who laboured among the

Tokhari—Vi T8 An b6 tht mudi tdm, ngudi da

lam viéc ndng nhoc trong nhém ngudi Tokhari—

See Twenty eight Indian Patriarchs (18).

fire-

Gayasiras (skt): Tugng Pau Son—Elephant head
mountain, name of two mountains in northern
India, one near Gaya, the other said to be near the
river Nairajnana—Tén cla hai ngon nii & hai ndi
thudc ving béc An bo, mdt noi gﬁn Bd Pé Pao
trang, ndi kia gan song Ni Lién Thién.

Gaze (v): Pua mit nhin.

Ge (jap): Gatha (skt)—Verse—Ke.

Gedatsu (jap): Vimukti (skt)}—A Japanese
Buddhist term for “Liberation” or
“Emancipation.”—Thudt ngit Phat gido Nhat Ban
c6 nghia 1a “Giéi thoat.”

Gedatsushonin (jap): A Japanese Buddhist term
for “Great Liberation Monk.”—Thuat ngit Phat
gido Nhat Bdn c6 nghia 1a “Gidi thoiat Thugng
Nhéan.”

Ge-e (jap): Antarvasa (skt)—Under robe—Ngoai
y.

Geloups-pas (tib): Yellow hat sect—Hoang
gido—See Yellow sect of Lamaism and Tsong
Khapa.

Gelukpa: Hoang Mao Gido—See Yellow sect of
Lamaism and Tsong Khapa.

Gem (n): Ratna or mani (skt)—Jewel—Pearl—
Precious stone—Precious—Treasure—Gem—
Pearl—Anything valuable—Bdo—Béo chau.
Gem in the head-dress: Dinh Chiu—The gem
in the head-dress, or coiffure; the protubereance
on the Buddha’ brow—Tuéng cuc thit tron nhuw
vién ngoc trén dinh dau ctia Pic Phat.
Gem-heap: Ratna-rasi (skt)}—Collection
gems—Accumulated treasures—Bao tich.
Gembo (jap): Su Huyén Phudng (Nhat Bin).
Gem of doing as one pleases: Cintamani
(skt)—Nyo-I-Ju (jap)—Nhu' y chau.

Gem-heap: (skt)—Accumulated
treasures—Collection of gems—B4o tich.
Gem-Heap Buddha: Bio Tich Phat—Buddha
adorned with heaps of treasures, i.e. powers,
truths—Vi Phit tu tdp cdc phdp bdo trang nghiém
nhu vo 14u cén luc.

Gem of mind: TAm Chidu—The mind stuff of all
the living, being of the pure Buddha-nature, is
likened to a translucent gem—T4am tinh ching
sanh von 12 PhAt tinh thanh tinh, nén dugc vi vé6i
ngoc minh chau.

of

Ratna-rasi
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Gemmyo (jap): Vua Nguyén Minh (Nhit Bén).

Gem-nature: Ching Tinh—See Germ-natures.

Gempeiseisuiki (jap): A famous

Japan—T4c phdm ndi ti€ng Nguyén Binh Thanh

Suy Ky (Nhit Bén).

Gen (jap): Caksus (skt)—Eyes—Seeing—Nhan.

Gendun Drup (1391-1474): One of the main

disciples of Tsong Khapa, and later designated as

the first Dalai Lama—M®dt trong nhitng dai dé t&

ciia Toéng Khich Ba, va sau nay dugc chi dinh

1am vi Pat Lai Lat Ma diu tién.

Genealogy (n): Book of generations—Gia pha.

General: Sadharana (skt)—Altogether—Whole.

(A) (a): Chung—Chung khip.

(B) The four generals or guardians of the Law.
Each has 500 followers and twenty-eight
companies of demons and spirits—B6n Dai
tuéng ho phdp & bon phuong. Mbi dai tuéng
déu c6 500 @6 dé cai quin 28 bd quy thain—
See Four generals.

General almsgiving of clothing and food

according to season: Tuy thdi tly lic bd thi

(n6éng, lanh, gi6 bdo...)—See Seven kinds of

offering (A).

General Amnesty: Pai xd.

General Andira: An-Dé-La dai tuéng—See

Twelve Yaksha generals.

work in

General assembly: General meeting—DPai hoi.
General body of disciples: Dai Ching bo—See
Two divisions, and Two divisions of Buddhism.
General Catura: Chiéu D6 La dai tuéng—See
Twelve Yaksha generals.

General commandments for all disciples:
Téng Tuéng Gidi—The general commandments
for all disciples, i.e. the ten commandments, in
contrast with the specific or complete 250
commandments for monks, or 348 for nuns
(monastic rules)—GiGi chung cho hét thiy moi dé
t& Phat nhv Thap Gié6i, ddi lai v6i gidi riéng nhu
250 cho Ty Kheo va 348 cho Ty Kheo Ni.
General confession: Public confession—Thi toi
trudc dai ching.

General discussion: Khai luin.

General functions of defilement: Pai phién
niao dia phap—See Seventy-five dharmas of the
Abhidharma Kosa.

General functions of evil: Akusala-
mahabhumika (skt)—Dai bt thién dia phap—See
Seventy-five dharmas of the Abhidharma Kosa.
General functions of good:
mahabhumika (skt)—BPai thién dia phip—See
Seventy-five dharmas of the Abhidharma Kosa.
General functions or universals:
Mahabhumika (skt)—10 phip—Bién Pai DPia
Phip (nhiém vu tdng quiat)—See Seventy-five
dharmas of the Abhidharma Kosa.

General Indra: Nhon Pat La dai tu6ng—See
Twelve Yaksha generals.

Kusala-

General introduction: Nhip mon tSng quét
(gidi thiu tdng quat).

General karma: Tdng bdo nghiép—The
principal or integral direction of karma. General
karma determining the species, race, and country
into which one is born (The particular relating to
one’s condition in that species, i.e. rich, poor,
well, ill, etc.)—Qué bdo chung quyé&t dinh chling
loai va xit s¢ ma ngudi ta sanh vao (chiing sanh
luc cin dep x4u, ménh tho dai ngin, gidu, ngheo,
bénh, khde, v.v. 1a biét bdo).

General Kumbhira: Cung ti la Pai tu6ng—See
Twelve Yaksha generals.

General law of causation: Hetupratyaya-hetu
(skty— Nhan Duyén hay luat t6ng quit vé nhian
duyén—See Four Causations.

General leading karmas: Din nghiép—Karma
that leads to the general rewards (the award as to
the species into which one is to be born, i.e.
animals, men, gods, etc)— Nghiép nhian din dén
qua bdo tdng quét (qua bdo sanh vé& cbi siic sanh
hay nhan thién)—See Two classes of karma (III).
General Majira: At Né La dai tuéng—See
Twelve Yaksha generals.

General Makuram: Ma HGS La dai tudng—See
Twelve Yaksha generals.

General meaning: Pai y—Summary of a sutra
or sastra—Pai ¥ cta kinh luan.

General meditation: Tin BDinh—Scattered
meditation in the world of desire—Thién dinh
tdng quat hay tin man ctia Duc Gidi—See Two
kinds of samadhi.

General meeting: General assembly—Pai hoi.
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General Mihira: Mé-Siy-La dai tudng—See
Twelve Yaksha generals.

General offer to all spirits: Téng Cing—In
contrast with specific worship—Cing dudng hay
thd hét thdy cdc vi Than, ddi lai véi viéc thd
phugng mot vi Than dic biét nao dé.

General Pajra: Ba Di La dai tuéng—See
Twelve Yaksha generals.

General precepts: Tdng Tuéng Gidi—The
general commandments for all disciples, i.e. the
ten commandments, in contrast with the specific
or complete 250 commandments for monks, or
348 for nuns (monastic rules)—Gidi chung cho hé&t
thdy moi dé t& Phat nhu Thap Gi6i, ddi lai véi
gidi riéng nhu 250 cho Ty Kheo va 348 cho Ty
Kheo Ni.

General principles in Mahayana Buddhism:
Nhitng nguyén 1y trong Phat gido Pai thira—
According to Prof. Junjiro Takakusu in The
Essentials of Buddhist Philosophy, there are six
general principles, commonly especially to all
schools of Mahayana—Theo Gido Su Junjiro
Takakusu trong Cuong Y&u Triét Hoc Phat Gido,
c6 sau nguyén ly téng quit cho cdc tdong phai
Phat Gido Pai Thira—See Six general principles.
General Relativity Theory: Thuy&t Tuong D&i
Chung.

General retribution: Téng bio.

General Shandira: San-Dé-La dai tu6ng—See
Twelve Yaksha generals.

General Sindura: Chon Pat La dai tung—See
Twelve Yaksha generals.

General stage of fruition: Din Qui—The
general stage of fruition, such as reward or
punishment in the genus, as contrasted with the
differentiated species or stages, such as for each
organ or variety of condition—Giai doan qua bdo
thudng phat tdng bdo, ngugc lai v6i biét bdo.
General Supervisor of the royal court:
Quang Thong—A Vinaya-monk named Hui-
Kuang, the sixth century, who resigned the high
office of the general supervisor and left home to
become a monk—Luat su Tué Quang vao thé ky
tht sdu, ngudi da tir chitc quan “Théng” cda triéu
dinh d€ xuit gia.

General Sutra: Tap A Him—See Agama.

General teaching: Summarized teaching—Lugc
Gido—General or summarized teaching during his
first 12 years after his enlightenment—Nhitng 151
day téng qudt cia Pic Phat cho dé ti trong 12
nim diu sau khi Ngai thinh dao (trong 12 nim
diu hoiing héa, vé gi6i luat thi Ptc Phat chi néi
mot cdch khdi quit vé “chu 4c mac tdc, chiing
thi€n phung hanh, ty tinh ky ¥, thi chu Phat gido,”
chit Ngai khong néi chi ti€t vé gigi luat; tuy
nhién, vi ¢c6 qud nhiéu ngudi lam trdi phdp, nén
sau d6 Ngai néi vé “Quang Gido,” tifc ché ra gi6i
luat rd rang va chi ti€t)—See Dual division of the
Buddha’s teaching (XIII), and Eight T’ien-T’ai
classifications of Sakyamuni’s teaching (B).
General use of the public: Viéc x&t dung cda
dai ching.

General Vajra: Phat Chi€t La Pai Tu6ng—See
Twelve Yaksha generals.

General Vikarala: Ty Y&t La dai tu6ng—See
Twelve Yaksha generals.

General vow: Tdng nguyén—Universal vows
common to all Buddhas and Bodhisattvas, e.g. the
four magnanimous vows, and the ten great vows
of Samantabhadra Bodhisattva; in contrast with
specific vows, e.g. forty-eight of Amitabha—Thé
nguyén chung ctia chu Phat va chu B6 T4t nhu T
Hoiing Thé Nguyén va Thip Nguyén Phd Hién
B6 Tit, d6i lai v6i thé nguyén riéng nhu 48
nguyén cia Pdc Phat A Di ba—See Four
universal vows of a Buddha or Bodhisattva, Ten
vows of a Bodhisattva, Ten vows of respects of
Samantabhadra Bodhisattva, and forty-eight vows
of Amitabha.

Generality (n): Tinh dai cuong—Tinh t3ng
quat—Tinh phd bi&n.

Generalization (n): Sy phd bi€n h6a—Kh4i quit
héa—Khai luan héa.

Generalize: Khii quat—To6m lugc.

Generate (v): Phat sinh.

Generate a good heart: Phit sinh thién tim.
Generate great energy: Khdi dai tinh tan, viéc
lam r6t rdio—Enlightening Beings generate great
energy, finishing their tasks—See Ten kinds of
path of Great Enlightening Beings (5).

Generate knowledge: Phat sinh tri hué—
According to the Flower Adornment Sutra,
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Chapter 38, there are ten ways of generating
knowledge of Great Enlightening Beings.
Enlightening Beings who abide by these can
comprehend all things—Theo Kinh Hoa Nghiém,
Phdm 38, c6 mudi phdp phat sinh tri hué. Chu B
T4t an try trong phdp ndy thdi ndi tit ci cdc phdp
déu hiéu thau tit cd—See Ten ways of
generating knowledge of Great Enlightening
Beings.

Generate (v) power: Phdt dién.

Generate spiritual capacities and insights:
C6 thé phat khdi than thong va minh min—See
Ten kinds of actions of knowledge (10).
Generation (n): A life time—Thé& hé.
Generations after generations: Ki&p ki€p.
Generationism (n): Thuyé&t sinh thuc—Sinh sin
luAn—Chii truong con ngudi chi don thuin la sy
sén sinh ctia cha me.

Generosity (n): Dana (skt & p)—Bd thi—Long
quang dai rong rdi—Quing Lugng—Generosity
performed with a pure mind which is freed from
greed, hatred, and delusion can produce good
results in the human world and the world of
celestial beings. A person of generosity can be
reborn in the realm of the devas and stay there for
so long; however, the benefit of mundane result is
still within the cycle of birth and death—Long
quang dai bd thi v6i tAm thanh tinh, khong vudng
ban tham, sin, si, c6 thé dudc k&t qua tot, tdi sanh
trd lai 1am ngudi hay sanh 1&én cdi troi va song §
d6 that lau; tuy nhién, 1gi ich cta phudc dic trin
th€ (nhan thién) van con trong vong luin hdi sanh
ti—See Ten meritorious deeds (III).

Generosity helps giving up selfishness:
Quéng dai bd thi gitip ta tir bd sy ich ky.
Generous (a): Nhan 4i—Rong lugng—Kind-
hearted.

Genetic (a): Thudc vé sinh san.

Genji (jap): Dong ho nguyén Thi (Nhat Bén).
Genjimonogatari (jap): A famous work in
Japan—T4c phim ndi ti€ng Nguyén Thi Vat Ngir
(Nhat Bén).

Genjo-koan (jap): A Japanese term for
“Presence of Things as They Are,” a work by
Dogen Zenji (1200-1253), a portion of his
monumental Shobo-Genzo which focuses on the

relation between formal meditation practice
(Zazen) and awakening. The technique advocated
by Dogen allowing phenomena to
manifest themselves without becoming involved
evaluation or categorization—Tu ngit Nhat Ban
ding dé€ chi “Sy hién dién nhu thi cla sy vat,”
mot tdic phdm clia Thién Su Pao Nguyén, mot
phan clia tic phdm vi dai clia dng “Shobo-Genzo”
tap trung vé sy lién hé giira thién tp va gidc ngd.
K§ thuat dugc ngai Pao Nguyén bién hd cho
phép van hitu ty ching hi€n hién ma khong cé
lién hé gi d&n sy dinh gid hay phan loai.
Genjo-Sanzo (jap): Hsuan-Tsang (600-664)—
Huyén Trang—See Hsuan-Tsang.

Genju (jap): Hién Thd Pai Su (Nhat Bin)—The
third patriarch Fa-Tsang, of the Hua-Yen sect,
which is also known by his title Hsien-Shou-
Tsung—T38 Hién Thii hiéu Phdp Tang, vi t6 thit
ba cia tong Hoa Nghiém. Dudi thoi ngai ngudi ta
goi tdbng Hoa Nghiém 1a Hién Thi Tong.
Genju-Daishi (jap): Hién Thd Pai Su (Nhat
Bén)—See Genju.

Genkaku-Cho (jap): Zen master Hsuan-Chiao-
Cheng—Thién su Huyén Gidc Trung.
Genkaku-Yoka (jap): Zen master Hsuan-Chiao-
Yung-Chia—Huyén Gidc Vinh Gia Thién Su—
See Hsuan-Chiao Zen Master.

involves

Gennin (jap): One of the famous monks in
Japanese Buddhism—Su Nguyén Nhan (818-887),
mot trong nhitng nha su ndi ti€ng ctia Phat gido
Nhat Bén.

Gensaku (jap): Zen master Hsuan-Tse—Thién
su Huyén Sach.

Gensei (jap): A Japanse monk in the Tendai
Sect—Su Nguyén Chinh (Tong Thién Thai Nhat
Bén).

Gensha-Shibi (jap): Hsuansha-Shipei—Huyén
Sa—See Hsuan-Sha.

Genshin (942-1017): Su Nguyén Tinh—The first
Japanese advocate of the “Pure Land” (Jodo-Shu)
tradition, which emphasizes practices designed to
lead to rebirth in Sukhavati, the paradise of
Amitabha Buddha, rather than buddhahood.
Unlike later figures of the tradition, he taught that
mere recitation of Amitabha’s name
sufficient and that this practice must
accompanied by a sincere attitude

is not
be
and
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concentrated meditation. His most influential
work was the “Compendium of the Essentials of
Rebirth” (Ojoyoshu).

Genso (jap): Vua Huyén Tong (Nhat Ban).
Gensoku (jap): Su Huyén Tic (Nhat Ban).
Gentile (a): Thuoc vé dian ngoai (ngudi Ky To6
mudn 4m chi din khong phdi la Ky T6 gido).
Gentle (a): Em diu—Nhe nhang—Nhu nhuyén.
Gentle or harsh: Nhu nhuyén hay tho bao—
Gentle or harsh. This is one of the five courses of
speech that others may use when they address
you—DBay 1a mdt trong nim loai ngdn nglr ma
cdc ngudi c6 thé dung khi néi véi cdc ngudi
khiac—See Five courses of speech.

Gentle and peaceful nature (disposition):
T4nh nhu hoa hién hau.

Gentle and persuasive words: Nhu Nhuyén
Ngit—L&i n6i mém déo diu dang, hgp vé6i tinh
ngudi.

Gentle words: Nhuyén Ngit—Soft or gentle
words adapted to the feeling of men—L3i ndi nhe
nhang ém 4i pht hgp véi tinh ngudi (theo kinh
Niét Ban, chu Phat thudng néi 15i nhuyé&n ngit; vi
ching sanh nén c6 khi phdi néi 18i thd ngit. Thd
ngit va nhuyén ngit déu quy vé dé nhit nghia).
Gentleness (n): Lich thiép—Nhu Hoa—See
Peace and tolerance.

Genuine: Actual—Genuine—Real—True—
Authentic—Orthodox—Genuine—Chan chianh—
Chinh théng (chin truyén, dich thuc).
Genuine and false: Correct
Orthodox and heretic—Chanh ta.
Genuine religious: Chén tu.
Genuine and sincere Buddhist: Phat ti thuan
thanh.

Genuine tradition: Handed down
authentic source—Chénh truyén.
Genuinely religious man: Holy man—Chén tu.

and false—

from

Genuflect (v): To bow—Lay quy.

Geommancy (n): Thuit béi todn biing hinh (dua
theo cdc dudng clia hinh hoc d€ béi todn).

Germ: Bija (p & skt)—Ching ti (hat gidng trong
tam thi'c)—Seed—Semen.

Germ-natures: Seed  nature—Derivative
nature—Inherited nature—Ching Tédnh.

(I) The meaning of Germ nature—Nghia cila
chiing tinh: Seed nature, germ nature;
derivative or inherited nature—Chiing 13 hat
gidng, c6 nghia 12 phét sinh ndy nd. Tinh 1a
tinh cha't khong thay ddi.

Categories of germ nature—Phan loai chiing

tinh:

1) Two kinds of germ nature: Nhi Ching Tinh—
See Two kinds of seed-nature.

2) Five kinds of germ nature: There are five
germ-natures or roots of bodhisatva
development—Ngii Ching Tinh—Cé ndm
loai chiing tinh—See Five germ-natures of
bodhisattva development.

3) Six kinds of germ nature: Luc Ching Tinh—
See Six germ-natures or roots of Bodhisattva
development.

Germ-nature of ability to discriminate all

the natures of phenomena: Téinh Ching
Tanh—The germ-nature of ability to discriminate
all the natures of phenomena and transform the
living (Thidp hanh)—Ngbi vi thdp hanh, cé kha
ning phan bi€t bdn tdnh clia van phdp—See Five
germ-natures of Bodhisattva development, and
Five natures (III).

Germ-nature of study of the void: Tap Chiing
Tanh—The germ-nature of study of the void or
immaterial, which corrects all illusions of time
and space (Thap tru)—Ngdi vi thdp try, tu tap
khong qudn, phd bé nhitng hoidc ki€n—See Five
germ-natures of Bodhisattva development, and
Five natures (III).

Germinate (v): NAy mim.

Gesar of Ling: A mythical Tibetan king whose
epic saga is one of the best-known literatures in
Tibet. There are different Gesar legends in
different parts of the Tibetan cultural area, but
share the notion that Gesar was
incarnaiton of Avalokitesvara who ruled the
kingodm of gLing and battled against the enemies
of Buddhism, particularly proponents of Bon.
Geshe (tib): Ti€n Si Phat Hoc—Geshe is
conferred on one who has undergone and
completed an extensive philosophical training. It
is like a Tibetan Ph.D. in Buddhist studies—
Geshe 1a danh hiéu dung dé€ ban cho mét vi da
trdi qua va hoan tat khéa huin luyén dai han vé

ay

most an
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tri€t hoc Phat Gido. Danh hiéu Geshe giong nhu

mdt vi dat dugce hoc vi Tién Si Phat Hoc clia Ty

Tang.

Geshin (jap): Su Nguyén Tin (Nhat Ban).

Gesture of the setting in motion of the

Wheel of Doctrine: Dharmacakra-mudra (skt)—

Chuyén Phdp Luan &n.

Get (v): Prap or Prapta (skt)—To attain—To

obtain—Pic.

Get (v) angry: Become mad—Noéng gian.

Get the best profit from something: Tao dugc

nhiéu 1gi lac nhi' tir mot diéu gi.

Get to the bottom of a matter: Tim hiéu tir

ngon dén goc (TAm cin citu d€)—To make a

thorough investigation.

Get into debt: Mang ng.

Get (v) free: Gidi Thoidt—See Deliverance.

Get lost: Lose one’s way—Dbi lac.

Get (v) married: Lap gia dinh—To marry.

Get the most of something: X& dung dicu gi

mdt cich Igi lac nhat.

Get (v) old: Gia.

Get (v) rid of: Diét trir.

1) Pativinodeti (p)—Pariksina (skt)—Loai bd—
TAy trir.

2) Uccehda (skt)—To cause to cease— Cut
off—To end—To get rid of—Poan trir

3) After perceiving the true picture of life, the
Buddha said to himself: “I must get rid of the
oppression of disease, old age and death.”—
Sau khi nhin chidn ra bd mit thiat cia doi
song, Pirc Phat ty nhi: “Ta phai thodt ly su
4p ché& clia bénh hoan, gid nua va chét chéc.”

Get rid of calamity: trir tai vong.

Get (v) rid of completely: Tri tin.

Get rid of covetousness: Hanh rdi tham, san, si

va s¢ hii, vi bi€t diéu phuc ty tim—Getting rid of

covetousness, anger, delusion, and fear, by taming

their own minds, one of the ten kinds of action of

Great Enlightening Beings. Enlightening Beings

who abide by these can achieve the action of

Buddhas that has no coming or going—See Ten

kinds of practice of great enlightening beings (II).

Get (v) rid of deluded thoughts: Loai b vong

ni€ém—One of the best methods to get rid of

deluded thoughts is either meditation to obtain

concentration or just keep one method such as
reciting the name of Amitabha Buddha—Mot
trong nhitng phuong cich t&t nhitt dé€ loai trir vong
niém 13 hodc ngdi thién, hoic giit mot phuong
phép ndo @6 ching han nhu niém hdng danh Phat
A Diba.

Get (v) rid of demons by Great Enlightening
Beings: Loai bd ma chuéng ciia chu Pai B
Tat—According to the Flower Adornment Sutra,
Chapter 38, there are ten ways of getting rid of
demons’ actions of Great Enlightening Beings.
Enlightening Beings who abide by these can
escape all demonic ways—Theo Kinh Hoa
Nghiém, Pham 38, c6 mudi diéu rdi bd ma nghiép
clia chur Pai B6 Tat. Chu B6 Tit an tru trong
mudi phdp ndy thdi c6 thé ra khdi tit cd ma
dao—See Ten ways of getting rid of demons’
actions of Great Enlightening Beings.

Get (v) rid of desires: Piéu phuc cic duc
vong—A monk should be keenly anxious to get
rid of desires, and wants to persist in this—Vi Ty
Kheo nén tha thi€t diéu phuc cdc duc vong va
khit vong diéu phuc cic duc vong trong tuong
lai—See Seven grounds for commendations.

Get rid of doubt: Boan trir nghi hoic—See Ten
Ariyan dispositions (1).

Get (v) rid of ease and pain: Get rid of
happiness and unhappiness—Loai bé cd lac 1dn
khd.

Get (v) rid of evil: To cut off wickedness—DPoan
ac.

Get (v) rid of false views: Xa lia ta ki€n—See
Ten kinds of actions of knowledge (7).

Get rid of five factors: Poan trir nim chi—See
Ten Ariyan dispositions (1).

Get (v) rid of garbage: Phin Trir—Phdn trir 12
mot tir ma Phat dung trong Kinh Phdp Hoa, nghia
12 dep bd phién nio—A term the Buddha used in
the Lotus Sutra.

Get (v) rid of haughtiness toward all
sentient beings: D3i véi tat cd chiing sanh xa lia
ngd man—See Ten kinds of actions of knowledge
(5).

Get rid of ill-will: Poan trir sin hAn—See Ten
Ariyan dispositions (1).
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Get (v) rid of misfortune: Put an end to

calamity—Tiéu tai.

Get rid of sensuality: Poan trit tham duc—See

Ten Ariyan dispositions (1).

Get rid of sloth and torpor: Poan trit hon trim

thuy mi€én—See Ten Ariyan dispositions (1).

Get (v) rid of something: Get free or be free of

something—Loai bé diéu gi.

Get rid of worry and flurry: Poan trir trao

h&i—See Ten Ariyan dispositions (1).

Get (v) rid of wrong awareness: Xa lia ta

niém—See Ten kinds of actions of knowledge (4).

Get to see Buddhas, fulfill pure ways:

Thudng dudc thdy Phit dd nhitng phap lanh—See

Ten kinds of Buddha-work in all worlds in all

times of the Buddhas (B) (10).

Get tired of practicing the of

enlightening beings: Nham tu hanh B6 Tat—

One of the ten things that Bodhisattvas should

avoid—See Ten things that cause enlightening

beings to regress from the Buddha teachings.

Get (v) well again: Binh phuc—To recover—To

recuperate.

Get (v) what one desires: Toai nguyén.

Not to get what one desires: Bit toai nguyén.

Get worldly entertainments: Enjoy worldly

pleasures—Have worldly amusements—HuGng

thu duc lac trin thé.

Geya (skt): Ky Da.

1) The twelve sutras: Mudi hai bd kinh Pai
Thira—See Twelve sutras.

2) Hymns, songs, verses, stanzas, the metrical
part of a sutra: Tung—Gia Tha—Ké ba—K¢é&
Tha—Tung kinh—To recite (chant) prayers—
To murmur, recite, intone, memorize by
repeating in a murmur.

Ghana (skt): Kién Nam—The fourth in the five

periods of a foetus, a foetus of forty-seven days—

Thdi ky thit tv trong ndm thdi k¥ cda bao thai, tic

la 47 ngay sau khi tho thai (thdi ky kién hiu)—

See Eight stages of the human foetus.

Ghanavinnanam (p):  Nose-consciousness

accompanied by equanimity—TYy thifc, ddng phat

sanh ciing tho x4—See Olfactory consciousness.

acts

Ghanavyuha sutra (skt): Hiu Nghiém Kinh.
Ghanta (skt): Small bell—Kién chlly (chudng
nho).
Ghazna (skt): Hosna—Hac TAt Na—According
to Eitel in The Dictionary of Chinese-English
Buddhist Terms, the capital of
Tsaukuta, the present Ghuznee, or Ghazni in
Afghanistan—Theo Eitel trong Trung Anh Phit
Hoc Tit Bién cta Gido Su Soothill, Hac T4t Na 1a
thd pht cia Tsaukuta, bdy gi¢ 12 Ghuznee, thudc
A Phd Han.
Ghosa (skt): Diéu Am Bd Tit—According to
Eitel in The Dictionary of Chinese-English
Buddhist Terms, an arhat, famous for exegesis,
who restored the eyesight of Dharmavivardhana
by washing his eyes with the tears of people who
were moved by his eloquence—Vi A La Han, ndi
ti€ng vi kh3 niing bién biét gidi thich. Theo Eitel
trong Trung Anh Phat Hoc Tir Pién, chinh Ghosa
da phuc hdi thi gidc cho Dharmavivardhana bing
cdch rira mit v6i nu6c mit cla nhitng ngudi da
tirng cdm dong vi tai hiing bién clia Ngai.

Ghoshanugakshanti (skt): Am Hudng Nhin—

Kshanti in sounds—Sound and echo perseverance,

the patience which realizes that all is as unreal as

sound and echo—Nhan vao nhitng 4m thanh ti€ng
vong vi nhén thic ring chiing khong thuc.

Ghosira (skt): Cu St La.

1) Name of a bird that has an excellent voice:
Hio Thanh Pi€u: Tén mot loai chim c6 giong
hét rat hay.

2) A wealthy householder of Kausambi, who
gave Sakyamuni the Ghosiravana park and
vihara: Tén cda mdt vi trudng gid tai
Kausambi, ngudi d¢a ding hi€n Cu St La vién
va tinh x4 cho B¢ Phit.

Ghost (n): Ma quy—There are nine classes of

ghosts—C6 chin loai quy—See Mara and Nine

classes of ghosts.

Ghosts of which bodies are full of tumours:

Anh Quy—Quy than thé diy mun nhot—See

Nine classes of ghosts (I).

Ghosts that eat human leavings: Hy Thi

Quy—Demons that live on the remains of

sacrifices, or any leavings in general—Loai quy

thudng in d6 thira thii ctia ngudi khic, hoic db

Ghazna is
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cing hay bat ct thi gi con thira—See Nine

classes of ghosts (I).

Ghost genii: Quy tién—Pretas or malevolent

1Sis.

Ghost-haunted: Bi Ma Am—To be deluded—

Cultivators who have a deluded mind (delusive

thoughts), which steers him to toward doing things

contrary to the way; it’s considered over with the
wholesome path for this entire lifetime—Tu hanh
ma bi ma 4m, xdi duc lam diéu xiing by, trdi véi

dao dic, thi k€ nhu tan mot ddi.

Ghosts that haunt sacrifices to the dead: Hy

Tir Quy—Loai quy thudng 14n khudt trong dén

mi€u, hy vong dudc dn udng—See Nine classes

of ghosts (I).

Ghost King Animal Eater: Quy Vuong Pam

(Da) Thi—The one who eats tigers and other

large beasts.

Ghost King who Brings Disasters: Quy

Vuong Tén-Uong.

Ghost King Evil Poison: Quy Vuong Ac Poc.

Ghost King Thousand Eyes: Quy Vuong

Thién Nhin.

Ghost rules and observance: Luit cla loai

quy.

Ghost spirits: Ghost genie—Quy tién.

Ghosts and spirits: Quy Than.

1) Ghosts and spirits, a general term which
includes the spirits of the dead, together with
demons, and the eight classes of spirits, such
as devas, nagas, etc.: Quy va than, t dung dé
goi chung nhitng ngudi chét, cling vdéi quy, va
b4t bd Than nhu Thién, Long, van van. **See
Eight groups of demon followers.

2)

a) Preta is interpreted as “Causing fear”: Quy
di€n dich cdi gy nén su ghé sg.

b) Spirits are interpreted as “Potent and
powerful”: Than dién dich sy uy nghi manh
mé:

Ghosts’ and spirits’ eating time: Quy Than

Thyc Thdi—The time when the spirits and ghosts

feed, i.e. at night—Gid in clia quy than, thudng

v& ban dém hay chang vang t3i.

Ghrana (skt):

1) Nose: Organ of smell—Ty (16 miii)—See
Seventy-five dharmas of the Abhidharma
Kosa.

2) Scent: Gia La Ni—Kiét
huong—Smell.

Ghrana-gandha (skt): The nose can smell

fragrance—Place of nose and smell—Ty Huodng

Xu—See Twelve entrances (II).

La Na—Mui

Ghrana-vijnana (skt): Smelling—Scent
consciousness—TYy thitc—See Eight
consciousnesses (I) (A).

Ghranendriya (skt): Nose—Ty cin—See

Twenty two roots.
Ghrta (skt): To Dau.
1) Ghee, or clarified butter: Mt loai bd trong.
2) Scented oil extracted from the sumana plant:
Mot loai dau thom 14y tif cay td ma.
Ghur (skt): Ghori (skt)—Hoat Quéc—P3& Héa
La—According The Great T’ang Chronicles of the
Western World, Ghori is an ancient kingdom in
Turkestan, north west of China—Theo Tay Vuc
Ky, Hoat Qudc 1 tén mdt vudng qudc c6 & viing
Téan Cudng.
Giac Hai Temple: Chia Gidc Hii—Name of a
famous ancient pagoda, located in the Sixth
district, Saigon City, South Vietnam. The pagoda
was built in 1887 by Ms. Tran Thi Liéu. Most
Venerable Holing An named it Gidc Hai and
appointed Most Venerable Ttr Phong Head of the
pagoda. In 1929, Most Venerable Tiur Phong had it
rebuilt as it is seen today. On the upper part of its
fdacade, there is a bas-relief on which were carved
eight lines of Chinese characters describing
Sakyamuni Buddha’s biography—Tén cla mot
ngdi chlia ¢d ndi ti€ng, toa lac trong quan 6, thanh
phd Sai Gon, Nam Viét Nam. Chuia dudc ba Tran
Thi Li€u xdy nim 1887. Hoa Thugng Hoing An
dit tén Gidc Hai va clr Hdoa Thugng Tir Phong vé
tru tri. Nam 1929, Hoa Thugng TU Phong trung tu
chiia lai nhu ngay nay. Mit tru6c chua c6 bao lam
d4p ndi va khic tdm hang chit Hin néi vé ti€u st
birc Phat.
Giac Hai Zen Master: Gidc Hai Thién Su—A
Vietnamese Zen master from North Vietnam. He
left home at the age of 25. First, he and Khong Lo
became disciples of Zen master Ha Trach at Dién
Phudc Temple. He was the Dharma heir of the
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tenth generation of the Wu-Yun-T ung Zen Sect.
Later, he continued to teach Zen of the Khong Lo
Zen Sect, which was founded by Zen master
Khong Lo. King Ly Than Téng invited him to the
Royal Palace so many times, but he refused to
goZen master Gidc Hii—Thién su Viét Nam, qué
tai Bic Viét. Ngai xudt gia nim 25 tudi, cling v6i
Khong Lo trd thanh dé t cia Thién su Ha Trach
tai chiia Dién PhuGc. Ngai 1a phdp t& doi thi 10
dong Thién V6 Ngon Thong. Vé sau, ngii ciing
ti€p tuc day thién va k& thira dong Thién Khong
L9, do Thién su Khong Lo sdng 1ap. Vua Ly Thin
Tong nhiéu 1an thinh ngai vao cung, nhung ngai
déu tir chdi.

Giac Lam Temple: Chia Gidc Lim—Name of
an ancient temple, located in Tan Binh district,
Saigon City, South Vietnam. In the spring of 1744,
under the reign of Lord Nguyén Phiic Khoit, a
Chinese man whose name was Li Juei Lung from
Minh Huong village, raised the devotees’ money
to build the temple on CAm Son Hill. In 1804, it
was rebuilt by Most Venerable Vién Quang. In
1909, Most Venerable Hong Hung and Nhu Phong
had it reconstructed as it is seen today. Gidc Lam
Temple wa designed in the form of the word
“San,” consisting of the Main Hall, the Lecture
Hall (auditorium), and the dining room. On both
sides of the Main Hall stand two sets od statues of
the Eighteen Arahats (one set is of big size and
the other of small size). In the temple, there are
113 wooden statues in all, most of which are made
of jacktree wood. The are gilded and painted in
red. The statues, carving frames, tables, chairs,
tomb stupas, etc. all are painstakingly carved—
Tén clia mdt ngdi chiia 6, toa lac trong quan Tan
Binh, thanh ph6 Sai Gon, Nam Viét Nam. Chua
xua trén gd CAm Son, do Ly Thuy Long, ngudi xi
Minh Huong, ¢4 quyén tién ctia dan na tin thi dé
dung 1én vao mua xuin ndm 1744, vao ddi Chda
Nguyén Phic Khodt. Nim 1804, Hdoa Thudng
Vién Quang da xay lai ngdi chuia. Nam 1909, hai
vi Hoa Thugng Hong Hung va Nhu Phong di cho
trung tu lai nhu ki€n tric hién nay. Chia dugc
xay theo hinh chit “Tam” gébm chédnh dién, gidng
dudng, phong dn. Hai bén chidnh dién 1a hai by
thap bat La Hin, mot ¢ 16n va mot c§ nhd. Chiia
c6 ca thdy 113 pho tugng bing gb mit, son son
th&p vang. Tt cid nhitng pho tugng, cic bd bao

lam, ban gh&, bai vi, thdp md, van van déu dugc
cham khic that tinh x4o.

Giac Nhien (1923 - ): Hda Thugng Thich Gidc
Nhi€én—One of the most famous monks of
Vietnamese Buddhism, a Tripitaka teacher of
dharma. He was born in Cantho, South Vietnam in
1923, left home and became a novice at the age of
8. In 1944 he met and became of of the most
imminent disciples of Most Venerable Master
Minh Dang Quang (Founder of the Vietnamese
Mendicant Order). In 1954, after the secret
absence of Master Minh Dang Quang, he headed
the Fourth Mendicant Missionary, one of the six
main missionaries of Vietnamese Mendicant
Order to travel all over the South and central
Vietnam to expand the doctrines of the school. He
came to the United States of America in 1978,
there he founded the International Sangha
Bhikshu Buddhist Order in the same year
(ISBBA). After the passing away of the second
patriarch Giac Chanh in 2004, he became the
Third Patriarch of the Vietnamese Mendicant
Buddhist Order. During more than seven decades
of propagation of the Buddha-dharma, he
admitted more than a million of followers, and he
also built hundreds of monasteries from all over
Vietnam and all over the world. To this day, at the
age of 86, he is still traveling all over the world
(all over the U.S.A., Canada, Australia, France,
England, Belgium, Russia, Vietnam, etc.) to
preach the dharma—MOot trong nhitng cao ting
ndi ti€ng clia Phat gido Viét Nam, mdt bac Tam
Tang Phdp Su. Ngai sanh nim 1923 tai Cin Tho,
Nam Viét Nam, xudt gia lam chi ti€u tif nim 8
tudi. Nam 1944, ngai gip va lam dé t& Toén Su
Minh Pang Quang (vi sdng lap ra Gido Hoi Tang
Gia Khit Si Viét Nam). Nam 1954, sau khi Ton
Su Minh Ping Quang vdng béng mot cach bi mat
thi ngai lam trudng Gido Poan 4, mot trong sdu
gido doan ctia hé phdi Khat S Viét Nam, chu du
khdp tir Nam ra Trung hoiing tri gido phiap Khat
Si. Ngai sang My ndm 1978 va dinh cu tai
California, cing nim d6 ngai sang ldp ra Gido
Hoi Phat Gido Ting Gia Khat ST Thé Gidi tai
California, My Qudc. Sau khi nhi t§ Gidc Chanh
vién tich nim 2004, ngai trd thanh tam t8 clia hé
phdi Ting Gia Khat Si. Trong sudt hon bdy thap
nién hanh dao, ngai da thu nap hang triéu tin d6
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va xay hang tram ngoi tinh x4 tir trong Viét Nam
ra d&€n hai ngoai. Ngay nay & tudi 86 thé ma ngai
van con chu du khip ndi trén th€ gi6i thuyét gido
tir khiip noi trén nude My, dén Canada, Uc, Phap,
Anh, Bi, Nga, vin vin—See Minh Piang Quang,
and Vietnamese Sangha Bhikshu Buddhist Sect.
Giac Thien Temple: Giic Thién—Name of a
temple in Vinh Long Town, Vinh Long province,
South Vietnam. The temple was built in 1906 and
has been rebuilt many times—Tén cia mdt ngdi
chuia trong thi xa tinh Vinh Long, Nam Viét Nam.
Chiia dugc kién 1ap nim 1906 va da dugc tring tu
nhiéu 1an.

Giac Vien Temple: Chiia Gidc Vién—Name of
a pagoda, located at PAm Sen area, Eleventh
District, Saigon City, South Vietnam. Formerly, it
was called Quan Am Garden established by Ch’an
Master Huong Pang in 1805. Up to 1850 it was
renamed Gidc Vién Pagoda by Patriarch H&i
Tinh. It was rebuilt many times, in 1899 by Most
Veneable Hoiing An, in 1910 by Most Venerable
Nhu Phong. The pagoda has conserved 153
statues and 57 carved drafts which are highly
evaluated in wood sculptural art of Saigon City in
the early years of the twentieth century. In the
Main Hall stands the Dugc Su Lantern, 3 meters
high. It describes 49 Buddhas riding dragons and
phoenixes. The base of the latern is carved in the
three-wooden lion shape. In the shrine, there is a
41-centimeter high bronze incense burner placed
between two dragon heads. The masterpiece
“Béch Piéu,” placed in the Main Hall, 3.3 meters,
has become a typical pattern of wood-carved art
in Gia Pinh Citadel in the early twentieth century.
The craftsmen skillfully arranged ninety-four
birds together, big and small, on the sky or on the
bank of a river. The birds were described in all
positions, postures, characters, activities reflecting
vivid, various life of bird species as they are
eating, sleeping, fighting for food, frolicking,
thinking, etc. In the East Compartment of the
pagoda, there are carved draftsdescribing the
ancient topics of literature and history of Meng
Liang’s Catching Horses, Fisherman’s Getting
Fish, Lu-Wang’s Angling, the set of Fisherman,
Woodcutter, Farmer, and Reader, Su-Wu’s
Raising Goats, etc. These drafts were carved in
accordance with four-season fruits in South

Vietnam. Preserved in the temple is also a
palankeen which the Nguyen Dynasty presented
to Monk Hai Tinh, and a six-branch spring-
flowered tree, which was said to be offered by
Mac Cuu, Governor of Ha Tien under the Nguyen
Dynasty—Tén clia mot ngdi chiia ¢8 toa lac trong
khu vuc PAm Sen, quin 11, thanh ph6 Sai Gon,
Nam Viét Nam. Chuia dugc Hoa Thugng Huong
Ping xdy vao nim 1805 vdi tén 12 Quan Am
Vién. P&n nim 1850, chiia duge TS Hai Tinh d8i
lai 1a Gidc Vién Tu. Nam 1899, chua dugc Hoa
Thugng Hodng An tring tu, nim 1910 Hoa
Thuong Nhu Phong lai triing tu 1an nita. Chiia c6
153 pho tugng va 57 bao lam c6 gid tri vé mit
nghé thuit cham tr§ Gia DPinh diu th& ky 20.
Trong Chdnh di€én, c6 by den Dugc Su cao 3
thudc, c6 49 vi Phidt cudi long phung. Chan den
bing gb cham khic hinh ba con su tir. Trong
Chdnh dién ciing c6 bd Iu ddng cao 41 phin, hai
bén 12 hai diu réng. Tdc phdm cham tr6 hinh
“Bdch Di€u,” cao 3,3 mét, di trd thainh miu muc
cham tr8 trén gd clia thanh Gia Pinh vao du thé
ky 20. C4c nha diéu khiic dd khéo sdp x€p 94 con
chim, tir chim trén tr&i, d€n chim & séng rach, dd
¢, phic hoa theo did moi trr thé ddang nét, phong
céch, tinh tinh, phdn dnh cudc sdng cia lodi chim
tlf cdnh @n ngt, tranh mdi, dua gidn, suy nghi, van
van. Bén mé Pong Lang, c6 nhitng bao lam dugc
tao theo cdc dé tai ¢ dién nhu Manh Luong Bit
Ngwa, Ngu Ong Pic Loi, Ldi Vong Ngdi Cau,
Ngu Tiéu Canh Poc, T6 Vil Chin D&, van van,
k&t hgp v6i hoa trdi bon mia clia mién Nam.
Hién chiia con lvu giit chi€c kiéu do triéu Nguyén
ban ting cho su Hai Tinh, va mdt cdy mai sdu
nhianh do Téng Trin Ha Tién 12 Mac Ctiu ciing
dudng.

Giai Oan Temple: Chua Gidi Oan—Name of a
temple, located on Mount Yén T&. Mount yén Tk
also called Bach Van Son, over 3,000 feet high,
about 7 miles north-west of Uong Bi town, Quang
Ninh province, North Vietnam. In the area of
Mount Yén Tt, there are many temples such as
Cam Thyc, Lau Pong, Hoa Yén, and Gidi Oan.
There was a legend related to Giai Oan Temple
which stands by Giai Oan Spring, whose old name
was HO6 Khé. As King Tran Nhan Téng entered
the mountain, many royal ladies followed him.
The King asked them to come back. Instead, they
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threw themselves into the spring in order to show
their loyalty. Most of them were rescued from
death, and later settled outside the temple. The
rest died from drowning, were celebrated a mass
for peace of their souls at Giai Oan Temple by the
spring—Tén ctia mOt ngdi chiia trén ndi Yén TUG.

Ndi Yén T con goi 1a Bach Van Son, cao trén

3.000 bd Anh, chitng 7 ddm vé phia tay bic thi xa

Ubng Bi, tinh Quing Ninh, Bic Viét Nam. Trén

ndi Yén T c6 nhiéu chila nhv chita CAm Thuc,

chia Lau Pong, chia Hoa Yén, va chua Giai

Oan. C6 mot giai thoai vé chila Gidi Oan nim

bén can con sudi trude kia c6 tén 1a H6 Khé. Khi

vua Trin Nhan Tong vao nii Yén T, nhiéu cung

nit ciing di theo ngai, nha vua kéu ho quay vé. P&

td long trung trinh, cdc cung nit dd gieo minh

xudng dong sudi. Pa sd dudc citu sdng va dung
nha bén phia ngoai chiia, con s8 bi chét chim vua
cho 1ap dan ciu siéu, nén tir d6 chiia dugc dung
bén canh bd sudi cling mang tén 1a chia Gidi

Oan.

Gifts (n): L& vat—Qua ting—Ting phim.

1) Dana (skt)—Almsgiving—Giving—
Bestowing—B®& thi—See Dana.

2) One of four sources of affection for a bhiksu
or bhiksuni—Qua cdp, mot trong bon thit 1am
khédi ddy di duc cho chu Tang Ni—See Four
sources of affection for a bhiksu or bhiksuni.

Gift of the faithful: Almsgiving because of

faith—Tin Thi—To give alms because of faith, or

the gifts of the faithful from the laypeople—B&
thi do ndi niém tin (tin ndi hanh tri luc d@6 Ba La

Mat ma bd thi), hay dd vat b thi clia ngudi thién

tin (dd vat bd thi clia ngudi thién tin, nhitng vat

cing dudng clia ngudi tai gia cho ngudi xuit gia).

Gift of fearlessness: Abhaya-dana (skt)—

Bestowing of confidence—Charity of

fearlessness—See Charity of fearlessness and

Three forms of giving.

Gifts of gardens and groves to monasteries:

Trong cdy va lam vudn cho tinh x4i—B4 thi vudn

tugc—See Seven grounds for a happy karma

through benevolence to the needy.

Gift-offering group: Ban cling dudng 1€ vat.

Gift of tongue: M6n qua vé ngon ngi.

Gifted And Bright Buddha: Phit Tai Quang.

Gifted And Brillant Buddha: Phit Tai Quang
Minh.

Gigimmikkyo (skt): Gidi thAim mait kinh.

Gikai (jap): Su Nghia Gigi—The third patriarch
of the Soto Sect in Japan—Tam t8 tong Tao Pong
¢ Nhat.

Giki (jap): Rites—Rituals—Nghi quy (nghi 1&).
Giku Zen Master: A special Zen instructor of
the Southern School, a pupil of Ch’i-An, came to
Kyoto and taught Zen from 851 to 858 A.D. in
Danrinji Temple built by the Empress Danrin. He
was successful in his teaching—MGot vi Thién su
Nam tong, 1a dé ti cia Diém Quan Té An
(Enkwan Saian) d&€n Kyoto va gidng Thién tir
nim 851 dé&n 858 tai chita Pan Lam Ty (Danrinji)
do hoang hiu cta Ta Nga Thién Hoang (Danrin)
1ap nén. Ong thanh cong my man trong cong cudc
truyén bd gido phdp clia dng.

Gimhana (p): Mua néng.

Ginkakuji (jap): Chua Ngén Céc (Nhit Bén).
Gioi Khong Zen Master: Gidi Khong Thién
Su—A Vietnamese zen master from Min PAu,
North Vietnam. When he was very young, he was
so much interested in the Buddha Dharma. He left
home to become a monk and received complete
precepts with zen master Quang Phudc at Nguyén
Hoa Temple on Mount Chan Ma. He was the
dharma heir of the fifteenth generation of the
Vinitaruci Zen Sect. Later, he moved to Mount
Lich Son to build a small temple to practise
meditation for five or six years. Then he left the
mountain to become a wandering monk to expand
Buddhism along the countryside. He stopped by
Thanh Chic Cave and stayed there to practise
ascetics for six years. He refused so many
summons from King Ly Than Tong. Later, he
unwillingly obeyed the king’s last summon to go
to the capital and stayed at Gia Lam Temple to
preach the Buddha Dharma. When he was old, he
returned to his home village and stayed at a
temple in Thap Bat village. He spent most of his
life to expand Buddhism and rebuild more than 95
temples—Thién su Viét Nam, qué & Min PAu,
Bic Viét. Khi hdy con nhd ngai rit thich Phat
phdp. Khi xuit gia, ngai d&€n chiia Nguyén Hoa
trén ndi Chan Ma la dé ti cia Thién su Quing
Phudc. Ngai la phap ti d5i thit 15 ctia dong Thién
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Ty Ni Pa Luu Chi. Sau d6, ngai doi vé ndi Lich
Son cat am tu thién trong nim hay sdu nim méi
xudng ndi 1am du Ting di holing héa Phat phap.
Vua Ly Thin Tong nhiéu 1in gt chi€u chi triéu
hdi ngai vé kinh, nhung ngai déu tir chdi. Vé sau,
bat ddc di ngai phdi ving ménh vé tru tai chlia
Gia Lam d€ gidng phdp. V& gia, ngai trd vé& cd
huongva tru tai chiia 1ang Thap Bat. Hiu hét cude
ddi ngai, ngai hoing héa va tring tu trén 95 ngdi
chua.

Girl: Girl—Female—Maid—Woman—Ngu®i ni.
Gishin (jap): A Japanese Zen master—Su Nghia
Chan (781-883), mdt nha sw Nhat Bin.

Gitamitra (skt): Chi da mat—Ky Pa Mat—Ca
Hitu—Ky Mat ba—Also called “Friend of Song,”
a noted monk from western China, or north India,
who in the fourth century, translated 23 works into
Chinese (perhaps The sutra of Bodhisattva’s Ten
Grounds)—Vi Ting ndi ti€ng ngudi Ty Vuc, hay
bic An Do, ngudi di dich 23 quyén kinh sang
Hoa ngit vao ddi Tan (c6 1& 1a Kinh B T4t Thap
Tru).

Give (v): Ban cho—To award—To grant—To
endow—To bestow.

Give alms: B§ thi—To bestow.

Give alms to the monks: Thi Tang (cing dudng
thic dn cho chu Ting di khat thuc).

Give all one’s attention to: Chuyén tim—To
concentrate—To apply oneself to.

Give by basing on someone’s physical
characteristics: Vi xem tuéng ma bo thi—See
Thirty types of impure giving.

Give because of fondness for wealth and
notoriety: Hoic ham md gidu sang, danh vong
ma b thi—See Thirty types of impure giving.
Give because of jealousy or to ridicule
others: Hoic ganh ghét ngao ngh& ma bd thi—
See Thirty types of impure giving.

Give because of praises: Vi dugc khen nggi ma
b6 thi, tic 12 bd thi d€ cdu danh va mudn dugc
ti€ng tim khen ting—See Thirty types of impure
giving.

Give because someone has a marvelous
voice: Vi ca hit ma bo thi—See Thirty types of
impure giving.

Give but doubt whether there will be

retributions or not: B thi ma nghi ngd 1a ¢6

qué bdo hay khong c6 qua bdo—See Thirty types
of impure giving.

Give but only after insulting someone until

gaining contentment: Truéc midng chiti cho hd

hé rdi sau d6 mdi chiu bd thi—See Thirty types of
impure giving.

Give but thereafter begin having regrets,

resentments, and angers: BS thi rdi ma trong

long buc bdi, ghét tifc va hoi ti€c—See Thirty
types of impure giving.

Give a Dharma talk: Hold a lecture on the

Dharma—T¢6 chiic thuy&t phap.

Give enlightening beings instructions for

the future at proper time: T4t cd chu Phat tho

ky cho chu B& Tat ching 18i thdi—See Ten kinds
of proper timing of all Buddhas.

Give free rein to one’s emotion: Buong lung—

Nhitng 18i Phat day vé “Budng Lung”—The

Buddha’s teachings on “Giving free rein to one’s

emotion”

1) Heedfulness (Watchfulness) is the path of
immortality. Heedlessness is the path of
death. Those who are heedful do not die;
those who are heedless are as if already dead
(Dharmapada 21): Khong budng lung dua tdi
cdi bat tir, budng lung dua t6i dudng ti sanh;
ngudi khdng budng lung thi khong chét, ké
budng lung thi s6ng nhu thiy ma.

2) Those who have distinctly understood this,
advance and rejoice on heedfulness, delight
in the Nirvana (Dharmapada 22): K& tri biét
chic diéu 4y, nén gdng 1am chi khong budng
lung. Khong budng lung thi ddng an vui trong
cac codi Thanh.

3) If a man is earnest, energetic, mindful; his
deeds are pure; his acts are considerate and
restraint; lives according to the Law, then his
glory will increase (Dharmapada 24): Khong
budng lung, ma ngudc lai ¢d ging, hing hdi,
chanh niém, khic ky theo tinh hanh, sinh hoat
diing nhu phdp, thi ti€ng lanh cang ngay cang
ting trudng.

4) By sustained effort, earnestness, temperance
and self-control, the wise man may make for
himself an island which no flood can
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overwhelm (Dharmapada 25): Bing su cd
ging, hiing hdi khong budng lung, ty khic
ché& 14y minh, k& tri ty tao cho minh mdt hon
d4o ching c6 ngon thiiy triéu nao nhin chim
dugc.

The ignorant and foolish fall into sloth. The
wise man guards earnestness as his greatest
treasure (Dharmapada 26): Ngudi dm don
ngu si dim chim trong vong budng lung,
nhung ké tri lai chim gitt tim minh khong
cho budng lung nhu anh nha giau chim lo gir
cla.

Do not indulge in heedlessness, nor sink into
the enjoyment of love and lust. He who is
earnest and meditative obtains great joy
(Dharmapada 27): Ché nén ddm chim trong
budng lung, ché nén mé say vdi duc lac; hdy
nén canh giic va tu thién, méi mong ding dai
an lac.

When the learned man drives away
heedlessness by heedfulness, he is as the
wise who, climbing the terraced heights of
wisdom, looks down upon the fools, free from
sorrow he looks upon sorrowing crowd, as a
wise on a mountain peak surveys the ignorant
far down on the ground (Dharmapada 28):
Nh& trir hét budng lung, ké tri khong con lo
s¢ gi. Bac Thdnh Hién khi budc 1én 1au cao
cla tri tué, nhin lai thdy rd ké ngu si 6m
nhiéu lo sg, ching khic ndo khi Ién dugc nii
cao, cdi nhin lai mudn vat trén mit dat.
Heedful among the heedless, awake among
the sleepers, the wise man advances as does
a swift racehorse outrun a weak jade
(Dharmapada 29): Tinh tdn giita dim ngudi
budng lung, tinh tdo gitra ddm ngudi mé ngu,
ké tri nhu con tudn ma thing ti€n bd lai sau
con ngua giy hén.

It was through earnestness that Maghavan
rised to the lordship of the gods. Earnestness
is ever praised; negligence is always despised
(blamed) (Dharmapada 30): Nhd khong
budng lung, Ma Gia 1&n lam chi ¢di chu
Thién, khong budng lung ludén ludn dugc
khen ngdi, budng lung ludn luén bi khinh ché.
A mendicant who delights in earnestness,
who looks with fear on thoughtlessness,
cannot fall away, advances like a fire,

11)

12)

13)

14)

burning all his fetters both great and small
(Dharmapada 31): Ty kheo nao thudng wa
khdng budng lung hodc s¢ thdy sy budng
lung, ta vi ho nhu ngon Ita hong, dot tiéu tat
ca ki€t st tir 16n chi nhd.

A mendicant who delights in earnestness,
who looks with fear on thoughtlessness,
cannot fall away, he is in the presence of
Nirvana (Dharmapada 32): Ty kheo nao
thudng wa khong budng lung hoic s¢ thiy su
budng lung, ta bi€t ho 12 ngudi gan t6i Niét
ban, nhit dinh khong bi sa doa dé dang nhu
trudc.

Mara never finds the path of those who are
virtuous, careful in living and freed by right
knowledge (Dharmapada 57): Ngudi nao
thanh tyu cdc gidi hanh, hing ngay ching
budng lung, an tru trong chinh tri va gidi
thodt, thi 4c ma khong thé dom ngé dudgc.

Do not follow the evil law, do not live in
heedlessness. Do not embrace false views, do
not be a world-upholder (Dharmapada 167):
Ché nén theo diéu ty li€t, ché nén dem than
budng lung, ché nén theo ta thuyét, chd lam
ting trudng tuc trin.

Eagerly try not to be heedless, follow the path
of righteousness. He who observes this
practice lives happily both in this world and in
the next (Dharmapada 168): Hang hai dung
budng lung, lam lanh theo Chanh phép.
Ngudi thyc hanh ding Craving grows like a
creeper which creeps from tree to tree just
like the ignorant man wanders from life to life
like a fruit-loving monkey in the forest
(Dharmapada 334): Chanh phdp thi d5i nidy
vui ddi sau ciing vui. N&éu budng lung thi
tham 4i ting 1én hodi nhu giéng cd Ty-la-na
moc tran lan, tir dJi ndy ti€p dén ddi no nhu
vugn chuyén ciy tim tréi.

Give as good as one gets: An odn phian minh
(4n odn giang hd).
Give a hand: Giip—To help—to aid—To back

up.

Give a handful of gravel as alms: Di Sa Thi
Phat—The legend of Asoka when a child giving a
handful of gravel as alms to the Buddha in a
previous incarnation, hence his rebirth as a king—
Theo truyén thuy&t thi tién ki€p vua A Duc khi 12
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mdt dita nhé lic con tho du da 14y ndm cdt trong
tay ma cling dudng cho Phat, nén vé sau nay dugc
tai sanh lam vua.

Give in charge: Entrust someone with
something—Final instructions—Chuc luy.

Give in hope of being known throughout the
land as a “Great Benefactor.”: B thi ma
mud6n duge ndi danh khip moi ndi riing ta diy 12
modt ngudi dai thi chi—See Thirty types of
impure giving.

Give in hope of being wealthy: Mudn ciu giau
sang md bO thi—See Thirty types of impure
giving.

Giving for self-benefit: B6 thi d€ ki€p sau dugc
giau sang—See Thirty types of impure giving.
Give in hope of having a son or a daughter:
Mong ciu dugc con trai, con gdi ma bd thi—See
Thirty types of impure giving.

Give in hope to learn the tricks of the trade:
Vi hoc nghé ma b3 thi—See Thirty types of
impure giving.

Give in hope of marriage: Vi cau hon nhin ma
bd thi—See Thirty types of impure giving.

Give in hope of winning someone’s
friendship: Vi muén k&€t ban ma bd thi—See
Thirty types of impure giving.

Give in water of desire: Bo thi vi 4i duc—See
Thirty types of impure giving.

Give instructions: To instruct—Gido tho (day
d6)—See Ten kinds of Buddha-work in all worlds
in all times of the Buddhas (B) (7).

Give for killing and harming: Vi gi€t hai ma
bd thi—See Thirty types of impure giving.

Give a lecture: Giang thuyét.

Give legitimacy: Hop thiic héa.

Give light to someone: Soi Sing—To light—To
illuminate—To shed light on something—The
radiance of Buddha’s dharma goes through a
world of suffering and darkness like a beacon
light to guide and illuminate mankind—Anh tir
quang Phat Phip soi sing th€ gidi khd dau tim t5i
nhu ngon hdi ding chi€u sing cho nhin loai.
Give little but want a great deal in return:
B4 ra c6 mot tAic ma mudn thdu vao mot thude—
See Five kinds of people who pretend to offer
alms.

Give a message: Gtii mot thong diép

Give a name or title: Vyapadisati (skt)—Binh
danh—To designate—To call a name.

Give offerings to the late abbot: Dang 1& vat
cing dudng cd vién chd.

Give oneself airs and graces: Lam duyén.
Give oneself a lot of pains: Mua siu chudc
ndo.

Give oneself up to serve all enlightening
beings and teachers of truth, and receiving
the sublime teaching from them: Tinh tu ngit
nghiép, x4 than thira sy tit cd B T4t va cdc phdp
su dé lanh tho diéu phdp—One of the ten ways of
purifying speech of Great Enlightening Beings—
See Ten ways of purifying speech of Great
Enlightening Beings ().

Give out of fear of old age, sickness, and
death: Gia y&u dau bénh nén s¢ chét ma bd
thi—See Thirty types of impure giving.

Give out of threats and coercion: Vi bi cudng
ép, him doa ma bd thi—See Thirty types of
impure giving.
Give release
transmigration: B¢ tho4t.

Give satisfaction: Théa min

Give someone an assignment: Giao cho ai
nhiém vu.

from the wheel of

Give someone a hand: Gilp ai viéc gi.

Give someone due respect: Ton kinh ai.

Give someone encouragement: Khich 1€ ai.
Give someone priority or priviledge: Ban cho
ai uu tién hay dic quyén—A Bhiksu or Bhiksuni
who has relatives who are monks or nuns uses his
or her authority to give priority or priviledge,
commits an Expression of Regret Offence—Vi Ty
Kheo hay Ty Kheo Ni nao cé than nhan l1a Tang
Ni ma lai diing uy quyén ctia minh d€ ban cho ho
vu tién va dic quyén, 12 pham gidi Ba Dat Pé
hay gi6i Poa (phat 16 sam hoi).

Give (v) someone tit for tat: Be revenged—
Revenge oneself—Have one's revenge—Return
evil for evil—Bdo ciru.

Give teachings that are not in accordance
with the Buddha’s teachings: Thuyét gidng
gido phdp khdong pht hgp v4i nhitng 151 Phat
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day—A Bhiksu or Bhiksuni who gives teachings
or leads people in practices that are not in accord
with the Buddha’s teachings, after having been
warned three times by other monks and nuns
without listening deeply and changing his or her
way, commits a Sangha Restoration Offence—Vi
Ty Kheo hay Ty Kheo Ni ndo thuyét gidng hay
huéng din tu tip sai léch véi nhitng 15i Phat day,
dudc chu Tiang Ni khdc nhic nhd ba 1An ma vin
khong chiu ling nghe va sita ddi, 12 pham toi
Tang Tan.

Give teachings to sentient beings with
profound, pure mind: Tinh tu ngit nghiép, ding
tAm thanh tinh ban b& chdnh phip cho chiing
sanh—One of the ten ways of purifying speech of
Great Enlightening Beings—See Ten ways of
purifying speech of Great Enlightening Beings (I).
Give and then make threats: Hoic muu dd de
doa ngudi ma bd thi—See Thirty types of impure
giving.

Give and then say in the future I will reap
great meritorious retributions of wealth and
luxury: B6 thi rdi ma néi ring sau ndy minh sé
dudgc tho phudc bdo, giau sang 16n—See Thirty
types of impure giving.

Give and then tell the receivers to become
servants, slaves, or various animals to repay
the debts you owe me: B3 thi rdi ma néi ring
cdc ngudi tho lanh sau ndy sé& phai lam than triu
ngua, stic vat, toi té d€ dén tra lai cho minh—See
Thirty types of impure giving.

Give tit for tat: Bdo thi—To take upon
vengeance—To avenge.

Give up: Parityajati (skt)—Tir b—Vat b6—To
renounce—To abandon—To forsake.

Give up coffee: BS ca phé.

Give up conventional manners: When the
Buddhas leave home, they give up conventional
manners, abide in noncontention, and fulfill the
immeasurable virtues of their fundamental vow—
Puong lic xuat gia bd oai nghi th€ tuc, tru trong
phdp vo tranh, ddy di bdn nguyén vo lugng cong
dic—See Ten kinds of Buddha-work in all worlds
in all times of the Buddhas (B) (4).

Give up doing something: Thoéi khong lam
viéc gi nira.

Give up drinking: T b udng rugu.

Give up extremes: Tir b6 cuc doan.

Give up fighting: Tix bd danh 10n.

Give up joy and emotion: Yet they are most
joyful when they see all Buddhas—X3a ly hy 4i
ma thiy tit cd chu Phat 1ong rdt hoan hy—See
Ten kinds of path of Great Enlightening Beings
).

Give up liquor: Tix bd rugu.

Give up the practices of enlightening beings:
B4 hanh Bd Tdt—See Ten kinds of possession by
demons of Great Enlightening Beings.

Give up searching elsewhere: Tir bd chuyén
tim ki€m ndi khéc.

Give up smoking: Tir bd hit thudc.

Give up something: Tir bd diéu gi.

Give up sticks and swords: T bd giy va dao
ki€m.

Give up worldly enjoyments and follow the
transcendent enjoyment of the Path of
enlightening beings: R3i th€ gian lac ma ty
thuan B T4t dao xuit thé lac—See Ten kinds of
path of Great Enlightening Beings (9).

Give up worldly pleasures without craving
or attachment: Buddhas give up worldly
pleasures, without craving or attachment, and wish
that all worldlings would be free from suffering
and attain bliss, and have no false ideas—Chu
Phat r3i bd sy vui thé gian ching tham nhiém, ma
nguyén khip th& gian lia khd dudc vui khong c6
hy ludn—See Ten kinds of supreme qualities of
all Buddhas.

Give up wrong deeds: Cai ta.

Give up wrong enjoyment of sense
pleasures: Tir bé hudng thu khodi lac bat chdnh.
Give while being under fire: B& thi trong
lira—See Thirty types of impure giving.

Give worship to the Buddhas: Thd Phat—
Worship the Buddhas—See Worship the Buddhas.
Given by: Do bdi.

Giver of life: Pang ban cho sy sdng—Ngoai dao
tin ring c6 cdi goi 12 ding ban cho sy séng—
Externalists believe that there exists a so-called
“Giver of life.”

Giver and receiver: Ngudi cho va ké nhan.
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Giving: Cho—Charitable giving.

1) Dana (skt)—Almsgiving—Gift—Bestowing—
B6 thi—See Charity, Charitable Giving-
Paramita, and Dana.

2) According to the Sastra on the Maha-Prajna
Sutra, there are four givings—Theo Luan Pai
Tri DP9, c6 bon loai xd—See Four givings.

3) Almsgiving: B6 thi—Giving is one of the ten
weapons of enlightening beings, destroying
all stinginess. Enlightening Beings who abide
by these can annihilate the afflictions,
bondage, and compulsion accumulated by all

sentient beings in the long night of
ignorance—B0& thi 12 mot trong mudi khi giGi

ctia BO T4t, vi bo thi c6 thé diét trir tit cd xan
tham. Chu B T4t an tru ndi phap ndy thdi c6
thé diét trir nhitng phién nio, ki€t st da chita
nhém tir 1au clia tat cd ching sanh—See Ten
weapons of Great Enlightening Beings.

4) According to Venerable Thich Hai Quang in
Letters To Buddhist Followers, there are
thirty types of giving that are not pure that the
givers will neither gain merits, nor will they
be called “People who give out of the
goodness of their hearts”—Theo Thuong Toa
Thich Hai Quang trong Tho Gdi Ngudi Hoc
Phit, c6 ba mudi loai bAt tinh bd thi, ma
ngudi thi ching duge phudce, cling ching dugc
goi 12 “Hdo TAm B& Thi Nhan”—See Thirty
types of impure giving.

Giving according to wishes, satisfying

others: Tuy y bd thi vi thda min chd nguyén

ciu—See Ten kinds of pure giving of Great

Enlightening Beings.

Giving for acquiring a good reputation: Yéu

Danh Thi.

1) One gives, thinking: “If I make this gift I shall
acquire a good reputation. This is one of the
eight bases for giving according to the Sangiti
Sutta in the Long Discourses of the