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INTRODUCTION

Mr. Ngoc Tran has assembled and defined in this dictionary words and terms which are
authentic and traceable to the original canonical sources. He has spent almost two decades
reading and studying voluminous Buddhist material and in writing this book. He has
arranged this text of over 5,000 pages, in Vietnamese and English, in a manner
understandable to the average reader and student of Buddhism.

In the myriad of documents, books and records of the Buddha’s talks, there are no
words written by the enlightened one called Sakyamuni Buddha during his forty-five years
of walking and teaching in northeast India. He spoke his messages of living a life of loving-
kindness and compassion to kings, high intellectuals and the poor and ignorant, and their
gaining the wisdom to achieve salvation from the rounds of birth and death, and for each
person to lead others to achieve that wisdom. Texts written in the Pali and Sanskrit
languages purport to contain the teachings of this Sixth Century, Before Common Era
(B.C.) Indian enlightened one.

The author, Ngoc Tran, is a meticulous researcher in the literary sense. His exploration
into ancient Sanskrit and Chinese references was demanded of him in compiling this
dictionary. Tran has reached back into reliable texts translated from the Agamas in Sanskrit
and the Nikaya in Pali. He is a serious Buddhist devotee, householder and one who
practices his religion to the extent which he lives it — with happiness and serious simplicity.

The reader who already has some knowledge of the Buddhist doctrine will find herein
definitions which can further improve her/his understanding. As with any literary work of
this nature, the primary objective of the author is to be concise, yet thorough and steer
away from the pedantic. The middle path is, of course, to define a complex system such as
Buddhism in terms appealing and understandable to the novice as well as those highly
informed. Tran’s technique of both style and content accomplish this, I believe, in all
respects.

The style of this author’s descriptions temper the material content in such a balanced
fashion to remove any questionable conflicts which are known to the Enlightened One’s
teaching. This author’s definitions are factual and need no further details to exemplify or
extend meanings to be understood. The descriptions are arranged in a well-ordered
fashion, linking the factual, down-to-earth meanings common-place in Buddhist doctrine.

The author explains those collected beliefs of the Buddha as found in the Sutras
(Canonic body) and the liturgically accepted comments (the Sastras), covering firstly the
profound points of view of human life. Mr. Tran describes the Buddha’s training as a yogi
with his teachers, his marvelous transition to enlightenment and the lessons on “The



1150

Middle Way” to his firsts five disciples(Turning the Dharma Wheel in Deer Park, directly
after his enlightenment.)

The doctrines to be understood by every seeker of this great religion are described
clearly, with documentation referring to original Pali and Sanskrit written records. The
reader find’s herself/himself immersed in the profound descriptions of the Buddha’s
fundamental teachings, e.g. The Eightfold Path, Four Noble Truths, Prajna Paramita (Six
Ways to Wisdom), Karma, re-birth, Nirvana, Conditioned Beginnings, the Doctrine of No-
Soul and the Setting—up of Mindfulness.

The factors of style and content which set this work above other like texts, are terms
first defined in Vietnamese with English immediately following. I personally find this
helpful in describing the phrases I use in my Dharma talks I give at my pagoda. This
publication will be a great help to those many Vietnamese in temples in the United States
at lectures and study groups in order to have a better understanding of the Dharma.

My personal congratulations go to Ngoc Tran for this product of his laborious, detailed
and extensive work in giving us critical descriptions and highlighting details of the beliefs,
teachings and practices of Sakyamuni Buddha.

Most Venerable Thich An-Hue

Dr. Claude Ware, Ph.D.
25 June 2007
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LOI GIOI THIEU

Ong Thién Phiic Tran Ngoc da thu thap va dinh nghia trong bo tir dién nay nhitng tit ngit
Phit Gido chinh thdng c6 thé dudc tim thiy trong cdc ngudn kinh dién nguyén thiy. Trong
gan hai thip nién 6ng di day cong hoc hdi va nghién ctu hau hét kinh dién Phat gido d€ viét
nén bo sach nay. Ong da sip x&p trong bd sdch day trén 5.000 trang v6i hai ngdn ngit Anh va
Viét bing mot phuong cich that dé hi€u v6i doc gid va sinh vién Phat gido trung binh.

Trong vo s& tai liéu, sdch v& va nhitng ghi chép vé nhitng bai thuy&t gidng clia Pic Phat,
khong ¢6 mdt chit ndo dugc chinh PaAng Gidc Ngd Thich Ca Mau Ni viét lai trong sudt 45
niam chu du holing hod ctia Ngai trén khip mién Pong Bic An Po. Ngai chi don thuin thuyét
gidng va glti nhitng thong diép vé cudc song tir bi d&€n cdc vi qudc vudng, cic thifc gid, va
dé&n ca nhitng ngudi ciing dinh ngu mudi d€ ho cé dugc cdi tri tué gidi thodt khdi vong luan
hdi sanh ti¥, ciing nhu cho tirng ngudi mot c6 dugc kha ning din dit ngudi khic dat dugc tri
tué. Nhitng sdch vé Phit gido dudc viét bing ti€ng Nam Phan va Bic Phan déu dudc viét véi
ndi dung chita dung nhitng 13i day clia Pang Gidc Ngod vao thé ky thit 6 trudc Ty Lich.

N6i theo nghia vin hoc, tic gid Thién Phic Tran Ngoc 12 mot nha nghién citu that ti mi.
Su nghién citu vé& nhitng c¢8 ngit Nam Phan, Bic Phan vi H4n ngit 12 mot doi hdi phai c6 khi
vi€t bd Ty Pién Phat Hoc Anh-Anh-Viét nay. Tdc gid Thién Phic Trin Ngoc di tim dén
nhitng vin ban rat dang tin cay dudc dich ra tf nhitng bd kinh A Ham tr ti€ng Bic Phan va
nhitng bd kinh khic dugc viét bing ti€ng Nam Phan. T4c gid Thién Phic Tran Ngoc 13 mot
Phat tf thuAn thanh va nghiém tdc, ngudi di tu tip va sdng v6i nhitng gido thuyét clia Pitc
Phat v4i sy binh di ma hanh phidc va nghiém tic.

Véi doc gia da c6 mot it ki€n thitc vé Phat gido s& tim thdy trong bo tu dién nay nhitng
dinh nghia c¢6 thé 1am ting thém ki€n thitc cho chinh minh. Ciing nhu véi bit cif tic phdm
vin hoc ndo, muc tiéu chinh cla téc gid 1a vi€t lai nhitng gido thuy€&t ctia Pitc Phit that chinh
xdc, that day dd, va tranh xa 16i vi€t md pham mot cdch kho khan. Di nhién con dudng Trung
Pao phai dugc dung dé dién td mot hé thdng phic tap vé Phit gido d€ lam d& hiéu cho ca
nhitng ngudi so cd 1in nhitng ngudi di hi€u bigt nhiu vé Phat gido. To6i tin vé moi khia
canh, vé c4 thé cich 1n ndi dung, tic gid Thién Phic Trin Ngoc di dat dugc ky thuat dién
dat nay.

Phuong cdch dién ta clia tac gid Thién Phic Tran Ngoc vé nodi dung clia tai liéu that quan
binh d&n ndi khong con van dé gi nita d€ thic mic vé nhitng gido thuyét ciia Pang Gidc
Ngd. Nhitng dinh nghia clia tdc gid thudng dya trén sy kién that va khong cin thém thit chi
ti€t hay thi du, hay gidng bay thém vé nghia ly d€ dugc d& hi€u. Sach dugc sip x&p c6 thi
tu, lién k&t sy kién dén tin goc ré, hay nhitng chAm ngdn binh thudng vé gido 1y.

Téc gia gidi thich vé nhitng tin diéu suu tdp dugc tif nhitng 15i day ctia Pic Phat duge tim
thdy trong cdc kinh di€n va nhitng luan dién da dugc chdp nhin, bao trim nhitng quan diém
thAm siu clia Phit gido vé nhan sinh quan. Tir nhitng gidng gidi d6 tdc gid Thién Phic Trin
Ngoc da viét vé sy tu tap cia Piic Phit vdi cdc bac thdy, sy chuyén ti€p k¥ tinh dén gidc ngd
va nhitng bai hoc vé “Trung Pao” cho nim vi dé ti diu tién ctia Ngai (Chuyén Phip Luin
trong Vudn Loc Uyén ngay khi Ngai vira gidc ngd).
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Nhitng gido 1y can dudc hi€u bdi mdi ngudi dang trén dudng tAim dao cla ton gido vi dai
nay di dudc tic gid trinh bay ro rét v6i tai liéu tham khdo tir kinh dién dugc viét bing cic
thit ti€ng Nam va Bic Phan. Ngudi doc thAy minh dudc trAim minh trong sy trinh bay thAm
sau vé gido 1y nha Phat, ty du nhu vé B4t Thanh Pao, Tt Diéu P&, Bdt Nhia Ba La Mat Pa
(Luc P9), Nghiép, T4i sanh, Ni€t Ban, duyén khéi, gido thuy&t vé Vo6 Ngi va Tinh Thitc.

Nhitng su kién vé phuong cdch va nodi dung da 1am cho bo sdch nay vugt 1én cic sich
gido khoa khdc bing mot phong théi tuyét hdo, vi né dudc vi€t bing hai ngdn ngit Anh va
Viét. C4 nhin toi thd'y bd sdch that hitu dung khi dién t3 nhitng tir ma toi diing trong cdc cudc
phédp thoai tai chlia cling nhu khi gidng day tai cdc trudng dai hoc. Bo Tir Pién Phat Hoc
Anh-Anh-Viét s& 1a sy trg gitip 16n lao cho nhiéu ngudi Viét tai Hoa Ky. N6 gitip cho ngudi
ta c6 dudc sy am hi€u siu rong hon trong cdc budi thuyét gidng hay trong cic nhém nghién
cttu Phat Phép.

T6i xin chic mirng tic gid Thién Phic Tran Ngoc vé bd sdch tdn nhiéu cdng stc, thit chi
ti€t ma cling thiat bao quit, nhAn manh d&€n nhitng chi ti€t va tém lugc nhitng tin diéu, gido
thuy€t va thuc hanh clda Pitc Thich Ca Mau Ni Phat. T6i rdt hin hoan tdn duong cong dic
clia tdc gid Thién Phiic Tran Ngoc, ngudi da hoan thanh cong trinh Vin héa hi€m c6 va xin
trin trong gidi thiéu d&€n chu Ting Ni Phat ti tri thifc, hy vong mdi vi c6 mot bo Tir Pién
Phat Hoc Anh-Anh-Viét nﬁy dé€ tham khio rOng sdu hon.

Hoa Thugng Thich An Hué
Ti€n Si Claude Ware, Ph. D.
25 thdng 6 ndm 2007
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COMMENDATION OF THE
AUTHOR’S MERIT

This is my first return to visit the United States of America since the time I
graduated from Yale University, Connecticut forty years ago. I am deeply amazed
with such change and progress from Science, Technology, the Economy, and Social
Sciences, and so on.

It also amazes me that in the 1950s, the Vietnamese population in the United
States was only 202, including the Republic of Vietnam Embassy officials. I was
counted as number 202 when I arrived in late 1950. Now the Vietnamese population
in the USA is more than a million.

Among Vietnamese Americans in the United States, the highly educated and
intelligent are considered as the basic social class with adequate knowledge, talents
and experience, who have become both an important intrical part of American society
and also wonderful role models to help improve Vietnam now and in the future.

This visitation to the USA in 2000, the beginning of the 21* century, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in
the monasteries and outside life.

I was filled with deep admiration when I had a chance to read over the draft of
the Vietnamese-English—English-Vietnamese Dictionary from the author Thién
Phuc.

----Admiration for before 1975, the author knew very little about Buddhism when he
was in Vietnam.

----Admiration for the fact that the author must work to support his family in this busy
society, but he has not been affected by vanity or materialism. On the contrary,
despite his tight work schedule and despite his continued commitment to community
activities, he has been spending most of his precious spare time to research and study
the Buddhist Tripitaka in Chinese and English to compose and accomplish this
Dictionary in a scientific method.

----Admiration for such Vietnamese-English—English-Vienamese Buddhist
Dictionary would normally need a committee of several Buddhist intellects and a long
period of time to accomplish. Thi€én Phic himself with tireless effort, has spent more
than 15 years to devote himself in research, study and overcoming a

lot of difficulties to perfectly accomplish this difficult work.

This merit shows us a positive spirit of egolessness and altruism for the sake of
Buddhism and for the benefit of Monks, Nuns and all Buddhist followers.
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I am very pleased to praise the author’s merits for his accomplishment of this
rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly
recommend to all Monks, Nuns, Buddhist practitioners, as well as to any readers of
Buddhist texts. With the hope that each and everyone of you will possess this

Vietnamese-English—English-Vietnamese Dictionary to aid in your deeper study of
Buddha-Dharma.

California, November 7%, 2000
Most Venerable Thich Quang Lién
Chief of Quang Piic Monastery
Tha Ditc—Viét Nam



TAN DUONG CONG bUC

T ngay tot nghiép Pai Hoc Yale, Connecticutt tai Hoa Ky, tr vé Viét Nam
dé&n nay 13 40 nim, 1in dau tién tdi c6 co hoi viéng thim lai Hoa Ky, nhin thiy dit
nudc Hoa Ky thay d6i ting ti€n trén nhiéu linh vuc Khoa hoc, K§ thuit, Kinh t& va
Xa hoi, van van.

DPiéu ma t6i khong thé tudng tugng dugc 13 trong thip nién 50 (1950-1960), trén
toan 1anh thd Hoa Ky chi ¢6 202 ngudi Viét, ké ci nhan vién Toa Pai S& Viét Nam
Cong Hoa, ma tdi 1a ngudi thit 202, theo bing thdng ké ngoai kiéu ctia Chdnh Phd
Hoa Ky thdi bay gid. Ngay nay Viét ki€u di 1én dén s6 triéu, di thanh phan cic gidi.

Trong thanh phan Viét kiéu tai Hoa k¥, gidi trf thitc dugc xem 1a thanh phan nong
c6t, khong nhitng ting cudng thém sifc manh déng gép dit nuéc Hoa Ky trén nhiéu
lanh vyc, ma ciing 12 thanh phin dd nhan td kinh nghiém kha ning ki€n thic xay
dung doi s6ng mdi t6t dep cho dan tdc Viét Nam ngay nay va tuong lai.

Cuoc thim viéng hoa Ky nim 2000, diu thién nién ky clia thé ky XXI, toi dugc
truc ti€p muc kich ti€p thu nhi€u cdi hay cdi dep Pao ciing nhu DdJi, trong ddi song
cong dong clia ngudi Viét.

Diéu rit ngac nhién ma ciing rat ddng khAm phuc, khi dugc xem qua cuén Pai Tir
Pién Phat Hoc Anh-Viét cda tdc gid Thién Phic.

----Kham phuc vi trudc nim 1975, tic gid chua hoc gi nhiéu vé Phat Hoc khi con &
Viét Nam.

----Kham phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dit nu6c qué ngudi ma
khong dam mé vat chit noi chdn phi hoa tién cdnh, ngugc lai dung nhitng thi gid
nhan rdi vang ngoc, tip trung tu tudng, dai sy nhan duyén, vi tuong lai Phat Gido, suu
tam, nghién ctu Kinh dién bing nhiéu thd ti€ng, va bién soan c6é khoa hoc hoan
thanh cuén Pai Tir Pi€n Phat Hoc Anh-Viét.

----Kham phuc vi B6 Pai Tir Pi€n Viét-Anh—Anh-Viét phai cAn d€n nhiéu nha tri
thitc hoc gid thAm hi€u vin dé Phat Gido va phdi mat rit nhiu thdi gian méi thuc
hién dudc, song diy chi 12 mot nguSi nhu tdc gid Thién Phic, nhiét tim cd ging
khong ngirng, trong thdi gian khong 1au ma hoan thanh my man.

bay la tinh than tich cuc, vo nga, vi tha, vi Pao va Bdi, véi muc dich gitp cho chu
Tang Ni Phat t& va nhirng nha nghién cdu Phat Gido c6 tai li€u va di kién tham
khdo.
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To6i radt han hoan tin duong cong ditc clia tic gid Thién Phic, ngudi di hoan
thanh cong trinh Vin héa hi€m c6 va xin trin trong gidi thiéu dén chu Ting Ni Phat
t trf thitc, hy vong mdi vi c6 mot cudn Pai Tir Pién ndy dé€ tham khio rong sau hon.

California, November 7", 2000
Hoa Thugng Thich Quang Lién
Vién Chu Tu Vién Quéang Pic
Thi Ditc—Viét Nam
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INTRODUCTION

We all know that life in the United States is so busy and under so much pressure so
people have very little time to practice and study Sacred Text Books. During the period of
more than twenty-five years of preaching the Buddha’s Teachings in the USA, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in the
monasteries and outside life. However, after reading the draft of the Vietnamese-English
English-Vietnamese Buddhist Dictionary from the author Thi€én Phic, I was filled with
surprise and deep admiration. Thién Phiic came to the United States in 1985 and became one
of my best disciple in the same year. He is commendable because before that time he knew
very little about Buddhism. While working as a volunteer teacher of Vietnamese language
programs in Southern California, around 1985 and 1986, a lot of young Vietnamese students
came to him to ask for the meanings of some Buddhist terms. Some terms he was able to
provide the meaning, but a lot of them he could not. He talked to me and I encouraged him to
start his work on The Basic Buddhist Terms. He is admirable because he must work to
support his family in this busy society, but he has not been affected by vanity or materialism.
On the contrary, despite his tight work schedule and despite his continued commitment to
community and temple activities, he has been spending most of his precious spare time to
research and study the Buddhist Tripitaka in Vietnamese, Chinese and English to compose
and accomplish this Dictionary in a scientific method. He is admirable for his firm effort
because such Buddhist Literary Work would normally need a committee of several Buddhist
intellects and a long period of time to accomplish. Thi€n Phic himself with tireless effort, has
spent more than 15 years to devote himself in research, study and overcoming a lot of
difficulties to perfectly accomplish this difficult work.

He is also the author of a series of books written in Vietnamese, titled “Buddhism in
Life,” ten volumes, “Buddhism, a religion of Peace, Joy, and Mindfulness,” and “Intimate
Sharings with Parents and Children,” “Fundamentals of Buddhism” in Vietnamese and
English, and “Famous Zen Masters” in Vietnamese and English.

This merit shows us a positive spirit of egolessness and altruism for the sake of Buddhism
and for the benefit of Monks, Nuns and all Buddhist followers.

I am very please to commend and praise the author’s merits for his accomplishment of
this rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly recommend to all
Monks, Nuns, Buddhist practitioners, as well as to any readers of Buddhist texts. With the
hope that each and everyone of you will possess this Vietnamese-English—English-
Vietnamese Dictionary to aid in your deeper study of Buddha-Dharma.

California, November 7", 2003

Most Venerable Thich Gidac Nhién
President of The International Bhiksu
Sangha Buddhist Association
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LOI GIOI THIEU

Ai trong chiing ta ciing déu biét ring ddi song tai trén di't nuc nay ra't u 1a ban ron va
con ngudi trong xa hoi nay phai chiu nhiéu dp Iuc vé& cd vat chit 1n tinh than nén it ai c6
dugc thi gid d€ tu tip hay nghién ctiu Kinh dién. Trong sudt thdi gian hon 25 nim hoing
phép tai Hoa Ky, t6i dugc truc ti€p muc kich ti€p thu nhiéu cdi hay cdi dep trong Pao ciing
nhu ngoai PJi trong ddi song cong ddng clia ngudi Viét. Tuy nhién, toi rdt ngac nhién va
kham phuc, khi dugc xem qua bd Tu bién Phat Hoc Viét-Anh Anh-Viét cda tic gid Thién
Phiic. That 1a ding khen nggi vi tdc gid Thién Phic d€n Hoa Ky nim 1985, quy-y Tam Bdo
véi toi cling nim, nhung truSc d6 tic gid bi€t rat it vé Phat phdp. Trong khodng nhitng nim
1985 hay 1986, trong khi Thién Phic dang day hoc thién nguyén chuong trinh Viét ngit &
mién Nam California, c6 rdt nhi€u hoc sinh Phat tif d€n hdi nghia cla cdc tir ngit Phit hoc.
Mot s6 tir Thién Phic bi€t, nhung rat nhiéu tir khong biét. Vi thé tdc gid c6 néi chuyén véi
t6i vé ndi ban khoin clia minh va to6i dd khuyé&n khich Thién Phic ti€n hanh viéc tAm ciu
nghién cttu nay. That ddng khAm phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dat
nudc qué ngudi ma khong dam mé vat chi't noi chdn phit hoa, ngugc lai vira phai di lam, 1am
viéc xa hoi thién nguyén va Phat sy, ma Thién Phidc vAn ¢§ gidng diing nhitng thi gid nhan
rbi vang ngoc, tap trung tu tudng, vi tuong lai Phat Gido, suu tAm, nghién citu Kinh dién biing
ti€ng Viét, ti€ng Hoa va ti€ng Anh, d€ bién soan mot ciach khoa hoc va hoan thanh By Tir
Pién Phat Hoc Viét-Anh Anh-Viét ndy. Pang kham phuc vi B6 Tir Pién nay phai cAn dén
nhiéu nha tri thitc hoc gid thim hi€u van dé Phat Gido va phadi mAt rdt nhiéu thdi gian mdi
thuc hién dudc, song day chi 1a mdt ngudi nhu tdc gid Thién Phic, nhiét tim ¢§ ging khong
nging, trong thdi gian khong 14u ma hoan thanh my man. Thién Phic ciling 1a tac gia cia bo
DPao Phit Trong Pdi Song (10 tap), Pao Phat An Lac va Tinh Thitc, TAm Sy V6i Cha Me va
Tudi Tré, Phat Phap Cin Ban (8 tap sip phat hanh) vi Nhitng Thién Su N&i Ti€ng (sip phat
hanh).

DAy Ia tinh thin tich cuc, v ngi, vi tha, vi Pao va D&i, v6i muc dich gitp cho chu Ting
Ni Phat t& va nhitng nha nghién ctu Phat Gido c6 tai li€u va dit kién tham khéo.

T6i rat han hoan khen ngdi va tdn duong cong dic cia tac gid Thién Phic, ngudi da hoan
thanh cong trinh Vin héa hi€m c6 va xin trin trong gidi thi€u dén chu Ting Ni Phat ti tri
thitc, hy vong mdi vi c6 mot cudn Pai T Pién niy dé tham khdo rong sdu hon.

Westminster, November 17", 2003
Hoa Thugng Thich Gidc Nhién
Phdp Chi Gido Hoi Phat Gido
Tdng Gia Khat S Thé Gidi
California—USA



1159

INTRODUCTION

In 1961, I was assigned as a teacher of biology at Tong Phuoc Hiep High School in Vinh
Long Province. Then, in 1964, I was promoted to the Principal of the same school and stayed
in this position until 1972. During more than a decade there, I had an opportunity to teach and
know a lot of outstanding students in town, Mr. Tran Ngoc, AKA Ngoc-Em Tran, was one of
the best students of mine. During his seven years in High School, Mr. Ngoc-Em showed to be
eminent with his academic achievement. He always received monthly recognitions from the
Principal and yearly awards at the end of each school year.

After more than 30 years living oversea, in April 2003, when I had a chance to form
Oversea Tong Phuoc Hiep Alumni Association, I reunited with a lot of my students. I was so
glad that a lot of my students were so successful from all over the world. What surpirsed me
the most was the achievement of a student named Tran Ngoc-Em with the Buddhist name
“Thien Phuc”, an excellent student in Math in High School 40 years ago, but he is so
successful in publishing books in Buddhism. I was so glad and so proud to participate in the
Proofreading Committee for his Vietnamese-English Buddhist Dictionary. I personally
believe that this is one of the most helpful Vietnamese-English Buddhist Dictionary for
Buddhists abroad.

Once again, in mid 2007, Thien Phuc asked me to help with proofreading for his will-be
published English-English-Vietnamese Buddhist Dictionary. I am so proud to participate in
proofreading for this very helpful work. The dictionary has more than 5,200 pages with so
many Buddhist terms and phrases that are extremely helpful for Buddhist readers to deepen
their knowledge in Buddhism.

My personal congratulation to Thien Phuc and I am not only very proud to see the
excellent achievement of one of my former students, but I am also very please to praise him
for his accomplishment of this rare religious and cultural work. This is an exceptional
contribution of his share to the propagation of the Buddha-dharma. I would like to take this
opportunity to sincerely recommend this work to all Buddhists, especially lay Buddhists with
the hope that this work can help aid your knowledge in Buddhism and make it easier for your
way of cultivation.

California, September 10, 2007

Dao Khanh Tho

Former Principal of Tong Phuoc Hiep HS
Vinhlong Province-South Vietnam
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LOI GIOI THIEU

Vio nim 1961 t6i dugc b8 nhiém vé 1am Gido su Van Vit tai trudng Trung Hoc Téng
Phudc Hiép, tinh Vinh Long. Sau d6, vao nam 1964, t6i dugc bd nhiém vao chitc vu Hiéu
Trudng trudng Trung Hoc Tong Phudc Hiép cho d&én nim 1972. Trong gan hon mot thip nién
phuc vu tai day, tdi c6 co hoi day va dudc biét rat nhiéu hoc sinh xui't sic trong thi xa, ma
anh Tran Ngoc-Em 12 mot trong nhitng hoc trd xuat sic nay. Trong sudt bdy nim trung hoc,
anh Ngoc-Em da t4 ra rdt xudt sic va ludn nhian gidy khen hing thdng cia Hiéu Trudng,
ciing nhu 1anh thudng mdi cudi nam.

Sau hon 30 nim s6ng noi hdi ngoai, vao nim 2003, do duyén lanh tai California, to6i da
thanh 1ap Hoi Ai Hitu Cuu Hoc Sinh Téng phuéc Hiép, nhd d6 ma to6i di gip lai rat nhiéu
hoc sinh cii cda tdi. Tdi rat hdnh dién khi thi'y rat nhiéu hoc sinh cii clia to6i nay di thanh
cong khip ndi trén thé gidi. Nhung diéu ding ngac nhién nhit clia téi 1a ¢ mot em hoc sinh
Xuit sic trudc kia rat gidi vé mon Todn, ma bay gid lai rdt thanh cong trong viéc viét va xuit
ban nhiéu bo sdch v& Pao Phat v6i Phap danh 12 Thién Phic. Cuing nim 2003, toi vo ciing
sung sudng va hinh dién dugc tham dy vao Tiéu Ban Duyét Poc bo Tir Pién Phat Hoc Viét-
Anh clia anh Thién Phic. Riéng toi thi tdi tin riing day 12 mdt trong nhitng bo Tir Pién Phat
Hoc c6 rat nhi€u 1¢i ich cho Phat tit noi hdi ngoai.

LAn nita, vao giita nim 2007, anh Thién Phic lai mdi toi tham dy vio Tiéu Ban Duyét
Poc cho bd Tir Pién Phat Hoc Anh-Anh-Viét sé dudc xuit ban trong mot ngay gan day. Toi
vO cling sung suéng dudc gép phan vao tic phaim that hitu ich niy.

Riéng cd nhan toi, tdi xin chic mirng anh Thién Phidc. T6i rdt hdnh dién nhin thdy dudc
thanh qua xuat sic ciia mdt anh cyu hoc sinh ctia minh, ma Tdi hét sitc han hoan tdn dudng
st thanh tyu cla tidc gid Thién Phiic vé sy hoan thinh cdng trinh ton gido va vin héa hi€m
c6 ndy. Pay 1a sy cdng hi€n hét sitc dic biét ctia anh Thién Phic trong cong cudc truyén ba
Phat Phdp. Toi xin trin trong gidi thiéu d&€n chu Phat ti¥ tri thifc, nha't 12 cdc Phat ti¥ tai gia,
hy vong mdi vi c6 dugc mdt bo Pai Tir Pién niy dé€ tham khdo rong sau hon, hanh thong hon
trong vi€c tu hanh.

California, ngay 10 thdng 9, 2007

bao Khanh Tho

Cuu Hiéu Trudng

Trudng TH Téng Phudc Hiép-Vinh Long
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PREFACE

This book is not an ordinary English-Vietnamese or Vietnamese-English Dictionary, nor
is this a book of Total Buddhist Terminology. This is only a booklet that compiles of some
basic Buddhist terms, Buddhist related terms, or terms that are often seen in Buddhist texts
with the hope to help Vietnamese Buddhists understand more Buddhist essays written in
English or Buddhist Three Baskets translated into English from either Pali or Sanscrit.
Buddha teachings taught by the Buddha 26 centuries ago were so deep and so broad that it’s
difficult for any one to understand thoroughly, even in their own languages. Beside, there are
no absolute English or Vietnamese equivalents for numerous Pali and Sanskrit words. It’s
even more difficult for Vietnamese people who have tried to read Vietnamese texts partly
translated from the Chinese Mahayana without making a fallacious interpretation. As you
know, Buddhist teaching and tradition have deeply rooted in Vietnamese society for at least
20 centuries, and the majority of Vietnamese, in the country or abroad, directly or indirectly
practice Buddha teachings. Truly speaking, nowadays Buddhist or Non-Buddhist are
searching for Buddhist text books with the hope of expanding their knowledge and improving
their life. For these reasons, until an adequate and complete Buddhist Dictionary is in
existence, | have temerariously tried to compile some of most useful Buddhist terms and
Buddhist related terms which I have collected from reading Buddhist English texts during the
last fifteen years. I agree that there are surely a lot of deficiencies and errors in this booklet
and I am far from considering this attempt as final and perfect; however, with a wish of
sharing the gift of truth, I am not reluctant to publish and spread this booklet to everyone.
Besides, the Buddha taught: “Among Dana, the Dharma Dana or the gift of truth of Buddha’s
teachings is the highest of all donations on earth.”

Once again, I hope that this booklet is helpful for those who want to know more about
the truth of all nature and universe. As I mentioned above, this is not a completely perfect
work, so I would very much appreciate and open for any comments and suggestions from the
learned as well as from our elderly.

Last but not least, the author would like first to respectfully offer this work to the
Triratna, and secondly to demit the good produced by composing this book to all other
sentient beings, universally, past, present and future. Hoping everyone can see the real
benefit of the Buddha’s teachings, and hoping that some day every sentient being will be able
to enter the Pure Land of Amitabha.

Thién Phic
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LOI TUA

Pay khong phai 13 mot quyén Ty Pién Anh-Viét Viét-Anh binh thudng, day ciing khong
phai 12 Toan Tap Danh Tir Phat Gido. Pay chi 1a mot quyén sach nhd gém nhitng tir ngit
Phat gido cin ban, nhitng tir c6 lién hé d&€n Phat gido, hay nhitng tir thudng hay gip trong
nhitng bai kinh Phat, vdi hy vong gitip nhitng Phat tir Viét Nam tim hi€u thém vé nhitng bai
luAn Phat gido bing Anh ngit, hoic tim hi€u Kinh Tang Anh ngit dudc dich sang tir ti€ng
Phan Pali hay Sanskrit. Ptic Phat dd bit dau thuyé&t gidng Phat phap 26 thé ky vé trudc ma
gido ly that 1a thAm thAm rat khé cho bt cit ai trong ching ta thau triét, du bing chinh ngdén
ngit clia chiing ta. Ngoai ra, khong c6 tir ngit tuong duong Viét hay Anh nao c6 thé 19t trin
dugc hét y nghia clia nhi€u tir nglt Phan Pali va Sanskrit. Lai cang khé hon cho ngudi Viét
chiing ta tranh nhitng dién dich sai 1Am khi chiing ta doc nhitng kinh dién dudc Viét dich tir
nhitng kinh dién Pai thira cia Trung quéc. Nhu quy vi da biét, gido 1y va truyén thong Phat
gido d3 #n sdu vao xa hodi Viét Nam chiing ta tir 20 th& ky nay, va da phan ngudi Viét chiing
ta trong quoc ndi cling nhu tai hdi ngoai déu truc ti€p hay gidn ti€p thuc hanh Phat phép.
That tinh ma néi, ngdy nay Phat tif hay khong Phat t& déu dang tim toi hoc héi gido 1y nay
nhitng mong m& mang va cdi thién cudc séng cho chinh minh. Vi nhitng Iy do d6, cho d&n khi
nio c6 dugc mot by Tir Pién Phat Hoc hoan chinh, tdi dd mao mudi bién soan nhitng tif ngit
thudng dung Phat gido cling nhu nhitng tif ngit lién hé v6i Phat gido trong sudt hon mudi lam
nim qua. Pong y 1 c6 rat nhiéu 16i 1Am va sai sét trong quyén sidch nhd nay va con lau 1im
quyén sach ndy mdi dugc xem 1a hoan chinh, tuy nhién, v6i u6c mong chia xé chan 1y, chiing
t6i da khong ngin ngai cho xuit bdn va truyén b quyén sich nidy dé€n tay moi ngudi. Hon
nita, chinh Pitc Tir Phu da tirng day: “Trong phdp B& Thi, bd thi Phdp hay bo thi mén qua
chan 1y Phat phdp la cdch cling dudng cao tuyét nhiit trén ddi nay.”

Mot 1an nita, Hy vong quyén sdch nhé ndy sé gitip ich cho nhitng ai muén tim biét thém
vé chan Iy thyc tanh van hitu. Nhu d3 néi trén, day khong phdi 12 mot tic phAm hoan chinh,
vi th€ chiing t6i chan thanh cdm ta sy chi day clia chu hoc gid va cdc bac cao minh.

Cudi cuing, tic gid cung kinh cling dudng 1én ngdi Tam Bdo, va xin thanh kinh hdi huéng
tit ci cong dic ndy dén chiing sanh mudn loai trong qué khit, hién tai va vi lai. Nhitng mong
ai ndy déu thi'y dudc sy Igi lac ca Phat phiap, d€ mot ngay khong xa nao dé, phdp gidi
chiing sanh dong vang sanh Cuc Lac.

Thién Phiic
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Cam Ta

TruSc nhat, tdc gid xin chan thanh cdm ta Hoa Thugng Thich Gidc Nhién dd khuyén
khich tdc gid tif nhitng ngay dau khé khiin clia cong viéc bién soan. Hoa Thugng da cung cAp
Anh Tang ciing nhu nhitng sdch gido ly Phat gido khdc. Ngoai ra, Ngai con danh nhiéu thi
gid qui bdu coi lai bdn thdo va gidng nghia nhitng tir ngit khé hiéu. K& thd, tic gid ciing xin
chin thanh cdm ta Hoa Thugng Ti€n Si Thich Quing Lién, Hoa Thugng Tién Si Claude
Ware, Hoa Thugng Thich Chon Thanh, Hoa Thugng Thich Gidc Lugng, Hoa Thugng Thich
Nguyén Pat, Hoa Thugng Thich Hanh Pao, Hdoa Thugng Thich Gidc Ngd, Hoa Thugng
Thich Gidc Trang, Hoa Thugng Thich Gidc Toan, Hda Thugng Thich Gidc Tué, Hdoa Thugng
Thich Minh Thién, va Thugng Toa G.S. Thich Chon Minh di khuyén tin trong nhitng ldc khé
khin, Thugng Toa Thich Minh MAn, Thich Nguyén Tri, Thich Quing Thanh, Thich Gi4c Si,
Thich Minh Thanh, Thich Minh Pat, Thich Minh Nhan, Thich Minh Nghi, Thich Minh Aon,
Thich Minh Hién, Thich V6 Pat, Thich Minh Pinh, cic Su C6 Thich Nit Diéu Lac, Thich Nit
Diéu Nguyét, Thich Nit Diéu Héa, Thich Nit Tinh Hién, Thich Nit Diéu Pao, Thich Nt Di¢u
Minh, Thich Nit Lién Dung, Thich Ni Tinh Lién, Thich N& Nhu Hanh, va Thich N Nhin
Lién da khuyén khich tdc gid vugt qua nhitng khé khin tr§ ngai. Mot s6 da khong ngai thi
gid qui bdu duyét doc phan Viét ngit nhu Gido Su Luu Khon, Gido Su Nghiém Phi Phit,
Gido Su Andrew J. Williams, Sonia Brousseau, Sheila Truong, Nguyén thi Kim Ngan,
Nguyén Minh Lan, Minh Hanh, Hué Dic, Bitu Pic, Van V6, Hoang Khuyén, Quing Tam,
Minh Chinh, Minh Chdnh, TAm Nghia, Thién Vinh, va Diéu Hdo da duyét doc tirng phan
trong tic pham niy. T4c gid ciling xin chan thanh cdm ta c6 Nguyén Thi Ngoc Van, ciing qui
Thiy C6 Cyu Hiéu Trudng Trudng Trung Hoc Tong Phudc Hiép, Ong Pao Khanh Tho va CH
V& Thi Ngoc Dung di tin tinh gitp d& vé tinh thin 1in vat chat.

T4c gid ciing chan thanh cdm ta toan thé gia dinh di tich cyc yém trg. Khong c6 sy yém
trg ndy, chic chin bo sdch ndy khong thé nao hoan thinh m§ min dugc.

K& dén tdc gid xin thanh that cdm on sy ¢d géng tin tuy clia ban duyét doc, dic biét 1a
nhitng c6 gdng vugt buc clia Pao hitu Nguyén thi Ngoc Van trong cong viéc cuc ky khé khin
ny.

Cudi cling, téc gid xin thanh kinh hdi huéng cong dic nay d&€n phdp gidi ching sanh trong
sdu dudng phdp gidi s€ dudc vang sanh Tinh DJ.

Anaheim, California
Théng 11, nim 2007
Thién Phiic
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Note To Our Readers

This booklet is a collection of Buddhist, Buddhist-related terms, and terms that
are often seen in Buddhist texts, written in both Vietnamese and English. Like I said
in the Preface, this is not a Total and Complete Buddhist Dictionary; however, with a
wish of share, I hope that all of you will find this a useful and helpful booklet for you
to broaden knowledge on Buddhism

Thi€n Phic

LJi ghi chd d€n chu doc gia

Quyén sich nhd ndy chi 12 mot tap hdp cdc tir ngit Phat gido, cdc tir ngit c6 lién
quan dén Phat gido, va cdc tir ngit thudng dugc tim thdy trong cdc sdch gido khoa
Viét Anh Phat gido. Nhu trén di néi, diy khong phai 1a bo tir di€n hoan hdo; tuy
nhién, véi tim nguyén sé chia, tdi mong ring qui vi s& tim thdy ndi bd sdch niy
nhitng diéu bd ich cho viéc md rong ki€n thic vé Phit gido clia minh.

Thi€n Phic
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Note on Language and Abbreviations

(A) Languages: (B) Abbreviations
Ch : Chinese B.C. : Before Christ (trudc Tay Lich)
Jap : Japanese A.D. : Anno Domini (sau Tay Lich)
Kor: Korean e.g. :For example
P :Pali ie. : For example
Tib : Tibetan a : Adjective
Viet: Vietnamese n : Noun
n.pl  : Noun Plural
v : Verb

Words or Phrases that are used interchangeably.

Nhan = Nhon (nghia 1a ngudi) Chudi=Chtri

Nha't = Nhift (nghia 1a mot) Niy= Nay

Nhat = Nhut (nghia 12 ngay) Dharma (skt)=Dhamma (p)
Y&t =Kiét Karma (skt)=Kamma (p)
Xiy =Xay Sutra (skt)=Sutta (p)

Other signs of reference.

** These two stars mean that the term has adequate meaning itself; however, if
you wish to obtain further details, you can refer to the term or terms mentioned
behind these two stars.
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Quick Search for Some Important Terms
in This Volume

A

A La Han Qua: Fruit of Arhat

Ac: Evil

Ac danh: Evil repute

Ac Danh Uy: Fear of bad reputation

Ac duc: Evil passions

Ac Péng: Evil band

Ac Pao: Evil ways

Ac hitu: Evil friend

Ac Kién: Evil (heterodox or wrong) view

Ac lun: Evil discussion

Ac luat nghi: Evil rules and customs

Ac ma: Evil spirit

Ac nghiép: Evil karma

Ac nhan: Evil cause

Ac niém: Evil thoughts

Ac Phdp Hitu Lau: Evil deeds done in a mortal body

Ac Su: Evil teacher

Ac thu: Evil incarnations

Ac Thi Khong: Evil ideas of the doctrine of voidness

Ac Xiic: Evil touch

Ai luu: Flood of desire

Ai Nhuan: Fertilizing of Desire

An try trong Hanh Phd Hién: Establishment in the practice of Universal Good
Ao mong: Empty dream

An khong tiéu dugc: Eat what is difficult for the stomach to digest
An min: Eat a non-vegetarian meal

An qud lugng: Eat too much

An thit dong vat: Eating animal meat

An thit gay kinh hii cho thd vat: Eating meat will cause terror among animals
An thit s& bi chu Thién ghét bd: Eating meat will be alienated by the devas
An thitc dn chua duge nau chin: Eat uncooked food

An udng khong diéu do: Eat and drink without moderation

Am huéng nhin: Endure the sound we hear

An cha me: Filial debts

An dién: Field of grace
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/3 . .
An mit nghia: Esoteric meaning

B

Ba La Di T Du: Four metaphors of breaking the vow of chasity
Bdi Héa Gido: Fire-worship

Bai Phdp Pau Tién: First Sermon

Bédn Tanh Khéng: Emptiness of primary nature

B4o than: Embodiment of samaya, Enjoyment body

Bdt Am: Eight tones of a Buddha’s voice

Bat Ba La Di: Eight parajikas

B4t ba't hién thyc: Eight Negations, and Ten negations

B4t B4t Sinh Phdp: Eightfold notion of no-birth, Eight ways of no-birth
B4t B4t Tinh: Eight impure things

B4t B4t Trung Pao: Eight Negations

B4t bat tw nghi: Eight inexpressibles

B4t Bi€n Héa: Eight supernatural powers of transformation

B4t Bién: Eight characteristics of a Buddha’s speaking

B4t Bo Thi: Eight kinds of almsgiving

B4t B6 Kim Cang: Eight classes of supernatural beings in the Lotus Sutra
Bat Bd Quy Ching: Eight groups of demon followers

B4t Cau Nghia: Eight fundamental principles

Bat Chanh Pao: Eight Noble Paths

B4t Chung: Eight assemblies

Bat ching biét gidi thodt: Differentiated rules of liberation for the eight orders
Bét Chiing B6 Thi: Eight causes of almsgiving

Bat Ching Chic: Eight kinds of congee

B4t Chiing Thing Phap: Eight surpassing things

Béat Ching Tho Ky: Eight kinds of prediction

Bit Chuyén Thanh: Eight cases of nouns in Sanskrit

Bat Cong bac Thuy: Eight kinds of water of virtues, or eight virtues
B4t Diép Chi Trung Ton: Eight Bodhisattvas in the Garbhadhatu
B4t Diép Lién Dai: Eight leaf lotus meditation

B4t dai linh thdp: Eight great spiritual or sacred stupas of Buddhism
B4t Bai Minh Vuong: Eight diamond-kings

Bat Bai Nhan Gidc: Eight Awakenings of Great People

Bat bai Nhiét DBia Nguc: Eight great hot hells

Bat Pai Tu Tai Nga: Eight great powers of personality

B4t D&: Eight truths

Bat bién Pao: Eight upside-down views

B4t Dinh: Eight degrees of fixed abstraction
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Bat boa: Eight grave prohibitions or sins

Bat buc: Eight virtues

Bt Giai Pai Su: Eight occasions of indolence

Bat giai thodt: Eight liberations

B4t Gido: Eight T’ien-T"ai classifications of Sakyamuni’s teaching

Bat gidi: Eight precepts

B4t Gidi H6i Qua: Eight rules must be confessed for a Nun

Bat hai ddc: Eight virtues of the ocean

Bat Han Bia Nguc: Eight cold hells

Bat Khd: Eight basic causes of suffering

B4t Kiéu: Eight kinds of pride or arrogance

Bat Kinh Gido: Eight commands given to a nun before letting her entering the
Bhiksuni Order

Bat Ma: Eight Maras

Bat Man: Eight kinds of pride or arrogance

Bat Mé: Eight misleadings

B4t Mon: Eight kinds of syllogisms in Buddhist logic

B4t Nhin: Eight ksantis or powers of patient endurance

Bat Niém: Eight lines of thought

B4t Phap: Eight dharmas

Bat Phap Thanh Tuu: Eight perfections

B4t Phong: Eight kinds of wind, Eight winds

B4t Phiic Pién: Eight fields for cultivating blessedness

B4t Phiic Sinh Xit: Eight happy conditions in which one may be reborn

Bat Phuong Thi€n: Eight heavens and devas at the eight points of the compass
B4t Sdc Phan: Eight pennons of various colours

Bat Su: Eight teachers

B4t Ta: Eight Wrongnesses

Bat Ta bao: Eight heterodox practices , Eight Wrongnesses

B4t Tam-Ma-Dia: Eight types of meditation for removing various attachments
B4t tam ma dia din dé&n gidi thodt: Eight samadhi of emancipation

B4t Tam: Eight minds

Bat Thanh Pao: Eight Path Factors

B4t Thing Xit: Eight victorious stages

B4t thap bat kié€n hoic: Eighty-eight deluded viewpoints

B4t Thap Nhut Phap: Eighty-one divisions in the Maha-Prajna-Paramita Sutra
Bat Thi Sanh: Eight kinds of rebirth due to generosity

Bat Thiy: Eight big rivers of India at the time of the Buddha

Bat Thuc: Eight consciousnesses

B4t Tinh T4n Su: Eight occasions for making an effort
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B4t Tong: Eight of the early Japanese Buddhist sects

Bat trai gidi: Eight precepts

B4t Tri: Eight kinds of jnana

Bt Trién: Eight entanglements or evils

B4t Trung Chau: Eight continents

Bat Tu: Eight leading characters

B4t Ty B& Than: Eight magic words to be placed on eight parts of the body

Bat Tuéng Thanh Pao: Eight aspects of Buddha’s life

B4t U€: Eight things which are unclean to a monk or a nun

Bat vi: Eight grades of disciples

Bét Vi Ni€t Ban: Eight savours (pleasures) of the Buddha’s nirvana

B4t Vi Thiy: Eight kinds of water of virtues, or eight virtues

Bat Vién: Eight fundamental characteristic of a perfect school of teaching

Bat V6 Ngai: Eight universal powers

Bat Vuong Nhit: Eight royal days

Bic DPo: Facing north

Bic Tong Ngii Bao: Five Means of the Northern School

Bt budc ai phdi thé: Force someone to swear an oath

B4t budc Ting Ni lam viéc thé€ tuc: Force other monks and nuns to do worldly work
Bit ép ai chdp nhan quan diém ctia minh: Force someone else to adopt one’s views
Bac gidc ngd va Trung dao: Enlightened One and the Middle Path

B4t Khd Dic Khong: Emptiness of unattainability

B4t ldo: Eternal youth

B4t Sanh Poan: Excision

Bi Pién: Field of pity

Bi Mat Chi: Esoteric terms which cannot be translated such as Dharani mantras

Bi Mat Gido: Esoteric teaching

Bi Bi Khong: Emptiness of Reciprocity

Biét Bdo Nghiép: Full fruit

Bi€u Bach: Explain

Binh ding: Equality

Binh ding khong sai khdc: Equality with both faithful and scornful beings

Binh Pidng TAm: Equality mind

B6 dé: Enlightenment

B T4t: Enlightening Beings

B& Tat Tt Vo Uy: Four fearlessnesses

Bon cdch dién td Niét Ban: Four ways of description of a Nirvana

B6n Céach Doi Tri Tham San Si: Four basic ways to subdue greed, anger and delusion
B6n cach phat trién chanh niém: Four ways to develop mindfulness

B6n cdch song ta vay clia mot vi Ting: Four heterodox means of living of a monk
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Bon Cdch Trd Ldi Cau Hoi: Four ways of answering questions

B6n canh gidi sinh tdn: Four planes of existence (Abhidharma)

B6n cdnh tugng ¢6 ¥ nghia (trong cudc ddi Bic Phat): Four significant visions

B6n Cdi Duy Tam: Four kinds of lands

B&n Coi Tinh Po: Four realms in the Pure Land

B6n Dong Thac Sanh Ti: Four torrents of births and deaths

B6n Pai Su Trong D&i Tu: Four serious matters in any cultivator’s life

B6n Piéu Can Thi€t cho Cudc Song Xui't Gia: Four rules for a homeless Bhikhsu
Bon diéu kién can thiét d€ tao nghiép dam thoc: Four conditions that are necessary to
complete the evil of slandering (The Buddha and His Teaching)

Bon diéu kién can thi€t d€ tao nghiép néi ddi: Four conditions that are necessary to
complete the evil of lying (The Buddha and His Teaching)

Bon diéu kién can thi€t d€ tao nghiép ta dim: Four conditions that are necessary to
complete the evil of sexual misconduct

Bo6n diéu mong ddi & chu Phit va chu Bo T4t cda céc tin do: Four expectations of the
Buddhas and Bodhisattvas (from the followers)

Bon diéu mot Phap Su phdi quan tAm: Four things a Dharma-Master must concern
B6n Piéu Tham Chi€u Lén: Four great citations

Bon diéu tién quyét: Four requisites

Bon P&i Tugng Thich Hop Cho Viéc Tap Trung Tu Tudng: Four objects that can be
used to develop concentration

Bon giai doan trong su phét trién ctia Thién tong: Four stages of development of Zen
in Zen Sect

B6n gidi quan trong: Four important precepts

Bon Hang Ngudi: Four classifications of mankind

Bon Hang Ngudi Ma Phat T Khong Nén Xem La Ban: Four types of people who
can be seen as foes in disguise

Bon Hang Ngudi Ma Phat T Nén Xem La Ban Trung Kién: Four types of people
who can be seen to be loyal friends

Bon Hoan Canh Din Dén Thién Cong An: Four circumstances leading to the “koan”
exercises

Bon linh virc vo sic: Four stages of formlessness

Bon Loai Gi6i Cao Thuong: Four kinds of higher morality

Bon loai hoa: Four divine flowers

Bon loai ki€t sit (trang thdi hay diéu kién) trong vong sanh tir tam gidi: Four states of
conditions found in the three realms of mortality

Bon loai nghiép: Four classifications of karma

B6n loai nghiép din dén sy dau thai: Four kinds of karmas leading to reincarnation
Bon loai phu nit: Four kinds of women

B6n Loai Sanh Ti: Four ways of rebirth
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Bon Loai TAm Vuong: Four classes of consciousness

Bon loai thuc vat: Four nutriments

Bon loai tréi budc: Four kinds of ties (The Buddha and His Teachings—Chapter 39)
B6n 16i udc nguyén clia vua Troi D& Thich: Four wishes of Sakka in the Kanha
Jataka

Bon 1y do Phat thi hién noi ¢di Ta Ba: Four reasons for a Buddha’s appearing in the
world

Bon man che phii: Four films or things that becloud

B6n Mudi Bé Muc Hanh Thién: Forty meditation subjects

Bon Mudi Sdu Mua An Cu Kié€t Ha Cda DPic Phat: Forty-six Rainy Season Retreats
of the Buddha

Bon Muoi Tdm Gidi Khinh: Forty-eight Secondary Precepts which

the Buddha taught all bodhisattvas in the Brahma-Net Sutra

Bon muodi tim phap niém Phat: Forty-eight Aspects of Buddha Recitation

Bon muoi TAm Bd Tit trong Kinh Pham Véng: Forty bodhisattva positions in
Brahma-Net Sutra

B6n nét dic trung cia Thién tong: Four special characteristics of Zen Buddhism

B6n nguyén nhan din dén cédi chét: Four causes of death (The Buddha and His
Teachings)

Bon Nguyén Nhan Gay Nén Ac Nghiép: Four causes of evil actions

B6n Nguyén Nhan Khoi Day Nhian Cin: Four causes that cause the eye-sense to be
awakened

B6n Nhan Sanh Tt Cia Con C4i: Four causes children are born

B6n niém tin chic chin: Four certainties

Bon niém tu tin: Four self-confidences

B6n Phdap Can Phdi Chitng Ngo: Four things to be realized

B6n phap dé din dit chiing sanh: Four elements of popularity

B6n Phan Cida Thitc: Four functional divisions of consciousness

B6n Phuong Cach Pugc Ty Thé Méi: Four ways of getting new personality

Bon quan diém vé ludt nhan qui: Four views of causality

Bon Sic Thai Tin Ngudng Di Pa: Four aspects of Amitabha Pietism

Bon Sit Ménh Ciia Thién Tong Khi Chap Nhan Lai Tu Tap Cong An: Four functions
in maintaining the koan exercises in Zen

B6n Sy Thanh Tinh Clia Céc Loai Cling Dudng: Four kinds of purification of offering
Bon Su That: Four truths

B6n tht &m thanh quéng dai cia Nhu Lai: Four great voices from the power of the
virtuous qualities of Buddha

Bon thit Pai Tri phong luin: Four kinds of atmosphere of great knowledge of the
Enlightened

Bon Ti€n Trinh Tién P&n Phat Qud: Four courses of attainment of Buddhahood
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Bon trang thai bit hanh: Four states of unhappiness

B&n Tuéng Clia Am Thanh Cta Pic Nhu Lai: Four characteristics of Buddha’s voice
Bon yé&u t6 Uu th€ (ting thugng): Four Predominants

B6n thitc: Fundamental vijnana

C

Céam Giac Siéu Thoat: Feeling of exaltation

Cénh Gidi Cuc Lac: Extreme Joys in the Pure Land

C4nh Gidi Trong Rong: Empty space

Cénh gidi tudng: Empirical world, associated with function
Cén: Faculties

Cin bdn phién nio: Fundamental afflictions

Cian Cénh: Field of organs

Can chi: Factors of endeavor

Ching in quen ma ct dn: Eat what is not suitable for the stomach
Ching doa dia nguc: Escape from falling into the hells
Ching lam nga quy: Escape from becoming pretas

Ching roi vao cdi A-Tu-La: Escape from falling into the realm of asuras
Chan Ngon B4t T4: Eight patriarchs of the True Word sect
Chén nhu that tuéng: Essential characteristic of the bhutatathata
Chan dong clia dat: Earthquakes

Ché ngu tinh cAn: Effort of restraint

Chi dn d6 kha' thuc: Eat only food begged

Chién thing cudi cung: Final Triumph

Chiing Sanh Kién: False concept of human beings

Chiing sanh nhin: Endurance of human assaults and insults
Chuyén ni€m: Fix the mind (upon)

Chuyén Tu: Focused practice

Chu Phat an ding ngo: Eat at noon

Chu thién dn vao budi sang: Eat at dawn

Chdc ning ctia tAm: Functions of the mind

Chitng Nghi€é m: Experimental evidence

Co1 Tién: Fairyland

Con budng DE&: Easy Path of Practice

Cong Bitc Pién: Field of Merit and Virtue

C6t 16i cia Thién: Essence of Zen

Cot tly clia B6 T4t dao: Essence of Bodhisattvaship

Cung dn: Eat together

Cudng hué: Foolish Wisdom

Cuc doan va Trung Pao: Extremes and the Middle Path
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Ctu canh ctia dao Phat: Final end of Buddhism
Cutru Canh Gidc: Enlightened apprehension, Final or complete enlightenment
Cttu canh Ni€t ban: Final nirvana

D

Danh Lam C6 Ty Viét Nam: Famous Ancient Pagodas in Vietnam

Dé thanh cdng: Easy success

Di dao: Easy Path of Practice

Di hanh dao: Easy way of salvation

Di thuc nhian hay qua mang lai khdac véi nhan: Effect different from the cause
Diéc Hitu Diéc Khong: Existing and non-existing

Diét Bénh: Extinguish all ailments

Dién Bich: Facing wall meditation

Diét P&: End of suffering

Diét phdp nhan: Endurance of the elimination of suffering

Diét Y&t Ma: Extinguish karma

Di€u Gidc: Final or complete enlightenment

Di€u Hiru Ttc Chan Khong: Existence is emptiness

Duc Boc Luu: Flood of sensuality

Duc Hitu: Existence in the realm of desire

Duc Lau: Flow of existence

Duc Thién Ngii Dam: Five methods of sexual intercourse in the Heaven of Desire
Duy Khiu Thyc: Earn a livelihood by magic, spells, or by fortune-telling
Duyén Luc: Environmental force

Dir lyc nhan: Empowering cause

Pai bian: Fundamental text

Pai H4i B4t B4t Tu Nghi: Eight marvellous characteristics of the ocean
bai Khong: Emptiness of highest degree

bai Nhan B4t Niém: Eight lines of thought for great men

bai Sy Nhan Duyén: For the sake of a great cause

Pai Thira Thiy Gido: Five divisions of Buddhism (I)

Pam Tinh Khi Quy Vuong: Essence-and-Energy-Eating Ghost King
DPao Thién: Escape from meditation

DPao phdp nhin: Endurance of cultivation of the Path of elimination of suffering
Pic d6: Enter the monastic life

Ping Luu: Flowing down

Ping Luu Qua: Flowing down fruit

DPing TAm: Equal mind

Pang Gidc Ngo: Enlightened One

DbAat: Earth, Element of expansion
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Dé Ba Ngii Phép: Five obnoxious rules of Devadatta

bé Bat Thuc: Eighth vijnana

bé Nhat Nghia Khong: Emptiness of the ultimate truth

Dbé T Thién Thién: Fourth Dhyana Heaven

bia dong: Earthquakes

bia Luan: Earth-wheel

Dia Tang Vuong Bb Tat: Earth-Womb Bodhisattva

Dia Tri (Tai) Hué Pong Ti: Earth-Wisdom (Wealth) Youth
Dinh Tam: Fix the mind in meditation

binh luc: Force of concentration

binh Ménh: Fate

DPinh Nghiép Bat Dinh Nghiép: Fixed Karma and Non-fixed Karma
Dinh Nghiép Diéc Ning Chuyén: Fixed karma can be changed
Pinh tim: Fixed mind

Doan Diét: Extirpation

Poan Nhuc: Forbid flesh

DPoan Trir Tinh Can: Effort of abandoning

DPoi Tri: Eliminate afflictions

Don st: Envoys of stupitity

Pong Lam Thap Bat Pai Hién: Eighteen highest virtues among 123 high virtues of
the White Lotus Congregation

bong Mit: Eastern esoteric sect

DPong Thing Than Chau: Eastern continent

Dong tru bat khdng: Fruitful association

Bbong Son Ngii Vi: Five degrees of Tung-Shan-Liang-Chieh

G

Gia dinh: Family

Gia Hanh DPao: Effort to cultivate from the four good roots to the three studies
Gia Hanh Vi: Effort Stage

Gia: Fallacy

Gia Danh: Emperical name

Gia danh hitu: Emperically named existence

Gia Hgp: Empirical combination

Gia Htu: Empirical existence

Gia Nga: Empirical ego

Gidc Chi€u Tri Danh: Enlightened, Illuminating Recitation
Gidc Ng6 Tam: Enlightened mind

Gidc Tanh: Enlightenment ability

Giac Tha: Enlightening others
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Gidi thich chian thiét nghia Phat phdp: Expression of the true meaning of the
Buddha’s teachings

Gidi thodt cudi cing: Final emancipation

Giai Thoat Mon: Emancipation-entrance

Giai Thodt Ngay Trong P&i Nay: Emancipation in this very life
Giai Thodt Nhi: Ear of deliverance

Gidi trir tit ca tu tudng: Extinguishing all thoughts and perceptions
Gidng n6i tam thé: Explain all past, present and future

Gido Poan Ni dau tién: First Order of Bhiksunis

Gido Ngoai: External instruction

Gidi: Elements

Gidi Su Ngii buc: Five virtues of the teacher of the discipline
Gi6i Thé: Embodiment of the commandments

H

Ha Khau Thuc: Earn a livelihood by doing work with his hands, Earns one’s living
(livelihood) by the wrong ways

Hanh Khong: Emptiness of action

Hanh nhip: Enter the Buddha-nature in practice

Hanh Phét tdnh: Functioning Buddha-nature

Hanh T¢ Y: Four of ascetic practictioners

Hanh bat khong: Fruitful action

Hanh thuyé&t phép vi 1¢i ich chiing sanh: Expound the Teaching
Hay ty xem xét 14y minh: Examine ourselves

Hau bao: Future retribution

Hién gido: Exoteric teaching

Hién Kinh: Exoteric scriptures

Hién Liéu: Exoteric meaning

Hién Mat: Exoteric and esoteric

Hién tong: Exoteric sect

Hién tugng gidng nhu nhitng con dom dém: Fireflies appearance
Hoa Tang Phédp Gidi: Flower Store World

Hoa Nghi Tt Gido: Four modes of conversion or enlightenment
Héa Tha Tho: Eternal life spent in saving others

Hda An: Fire sign

Hda Khanh: Fiery pit

Hda Nhitt Thi€t Xi: Final destruction of all things by fire

Hda Quang Tam Mudi: Fire of samadhi

Hda Sinh Tam Mudi: Flame-emitting samadhi

Hda Thién: Fire devas
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HO Dung Toi: Fault of wrongly transfering object of worship
HO Thé T Thién Vuong: Four lokapalas

Ho Tri Tinh Can: Effort of preservation

Ho1 Ai Hitu Phat Tt Tay Phuong: Friends of the Western Buddhist Order (FWBO)
Hoi nhip thién quin vio ddi sdng hiing ngay: Fusion of Zen with everyday life
Huén T4p: Fumigation

Hué luc: Force of wisdom

Hué Nhan: Eye that sees all things as unreal

Hu Ngdn: Empty words

Hu Vong: Falsehood

Htra hdo: Empty promise

Huong Tich: Fragrance Land

Huong tran: Element of smell

Huong Tuong B tit: Fragrant Elephant Bodhisattva

Hiru: Existence

Hitu bién: Finiteness

Hiru Boc Luu: Flood of becoming or existence

Hitu Kié&n: Erroneous views of real existence

Hitru vi gidi thodt: Earthly deliverance to Arahatship

Hittu Vi Khong: Emptiness of things created

Hitu V6 Nhi Kién: Existence or non-existence

Hy Gidc Phan: Enjoyment (n) of the state of truth

K

Ké C4u Gidi: Follow cock and dog discipline

K&t duyén: Form (v) a cause

K&t Tap Mat Gido: Esoteric council

Kham nhin va di¢u hoa: Endurance and moderation
Khd phap nhin: Endurance of suffering

Khong: Emptiness

Khong dn cung dai ching va dn trong phong riéng ciia minh: Eat apart from the
Sangha and eat in one’s own room

Khong bénh khé: Free of diseases

Khong bi ma chudng: Free of demonic obstacles
Khong Dinh: Sunyata Samadhi

Khdéng hoan nan: Free of all misfortune

Khong Khong: Emptiness of emptiness

Khong khiic mic: Free of all obstacles

Khong nén dn ma cu dn: Eat what is not allowed to
Khong phdp: Everything as unreal
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Khdng qua: Empty fruit

Khdng Tam: Empty mind

Khuyé&n Gidi: Exhortation and prohibition

Kién hué: Firm mind

Kién Lao Pia Thin: Earth-goddess

Kién Thé Su Ti: Firmly vowing lion

Ki€n bat khong: Fruitful seeing

Kién thifc thudng nghiém: Empirical knowledge
Kiét st: Fetter

Kim Cang Gidi Ngii Bo: Five divisions of Vajradhatu
Kinh Hoa Nghiém: Flower Adornment Sutra

Kinh nghi€ém gidc ngd: Experience of enlightenment
Kinh Phuong Quéng: Extensive discourses

Kinh T Thap Nhi Chuong: Forty-two Sections Sutra
Kinh dién: Field of reverence

L

Lam T& T Hat: Four kinds of cry of Lin Chi

Lap nhan: Establishing cause

Lau Tan Vo S& Uy: Fearlessness of extinguishing all defilements

LAy niém Phit 1dm chdnh, tham thién 1am phu: Engage primarily in Buddha
Recitation but practice Zen as well

LAy niém Phit 1am chdnh, tri chd 1am phu: Engage in Buddha Recitation as their
primary practice and Mantra Recitation as an ancillary one

Lé hoi: Festivals

Liéu tri: Full-Understanding

Loai trir chuéng ngai va phién nao: Elimination of all hindrances and afflictions
Loai trir khd dau: Elimination of suffering

Loai trtt mé hodc: Eliminating Perversions

Loai vg ddi v6i chdng nhu mot ngudi ban: Friendly wife

Ldc Thiy P4i Filtering bag

Luc Pao Tt Sanh: Four modes of the six rebirths or six gati

Lira (chit néng): Element of heat or temperature

Lira tham duc: Fire of lust

Luong phudc dién: Field of Blessedness

Ly mat: Esoteric Doctrine

Ly nhdp: Enter the Buddha-nature in theory, Entry by the truth

Ly Phat tdnh: Fundamental Buddha-nature
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M

Min Qua: Fruit of full details of reincarnation

Mit sanh Thién: Eye-Celestials

Mat Gido Thugng Thira: Esoteric superior vehicle

Mit ngii: Esoteric speech

Mat phap: Esoteric method

Mong tit cd déu thuin theo y minh: Expect that everyone else should be on good
terms and in harmony with us

Mot thud no Nhu vay tdi nghe: Evam Maya Srutam Ekasmin Samaye

Mua phép vii bat khong: Fruitful showering of the rain of Teaching

Mudi bon diéu khong thé thuyét gidng dude: Fourteen inexpressible things

Mudi Bon Loai Cling Dudng: Fourteen kinds of personal offering

Mudi B6n TAm S& Bat Thién: Fourteen unwholesome factors

Mudi lim bo Kinh Ti€u A-Ham: Fifteen Books of Khuddaka-Nikaya

Mudi Lim TiAm Thién Thudoc Sic Gidi: Fifteen kinds of fine-material-sphere
wholesome consciousness

Mudi lim TaAm thudc Sic Gidi: Fifteen types of Fine-Material-Sphere Minds

Mudi Mot Piéu Piic Phat Day V& Bdn Phan Clia Ngudi Vd Trong Cudc Song Hon
Nhan: Eleven valuable advices for girls on their role in their married life

Mudi Mot Pham Hanh Pem Lai Tinh Trang An Lanh Cho Ngudi Nit Trong Thé Gian
Niy Va Trong C4nh Gidi K& Tié€p: Eleven virtues that would conduce towards the
well-being of women both in this world and in the next as follows

Mudi Mot Sic Phdp: Eleven Form Dharmas

Mudi Mot TAam DAn Pé&n Gidc ngd: Eleven minds that lead to enlightenment

Mudi tim cong ditc ma chi c6 Pic Phat mdi c¢6 duge: Eighteen merits of a Buddha
Mudi tim dé muc 1& bdi: Eighteen objects of worship

Mudi tdm gidi: Eighteen elements

MudGi Tam Hinh Thic Cia Khdong: Eighteen forms of emptiness

Mudi Tdm Loai Tam V6 Nhan: Eighteen kinds of rootless consciousness

Mudi tim ting tif thién sic gidi: Eighteen heavens of form

M§ Am: Fine sound

N

Nam B6 Tang Kinh: Five Books of the Sutra Pitaka

Ndm B6 Tang Luat: Five Books of the Vinaya Pitaka

Nim Pic Tinh Cia Céng An: Five characteristics concerning the koan exercise

Nim Ping C4p Chiing Sanh: Five orders of beings

Nim P& Nghi Ctia Ptc Phat fch Lgi Thuc Tién Cho Hanh Gii: Five practical
suggestions given by the Buddha
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Nim Piéu Can Thi€t D€ Thanh Céng Cla Ngudi Tu Thién: Five conditions toward
successful achievements for a Zen practitioner

Niam diéu kién cAn thi€t d€ thanh 1ap nghiép trom cidp: Five conditions are necessary
for the completion of the evil of stealing

Nim Piéu Loi Ich Ctia Ngudi Giit Pt Gidi: Five advantages to one of good morality
Nim diéu nguy hiém clia ngudi dc gidi: Five dangers to the immoral through lapsing
from morality

Niam Diém Phii Bi€t Ty Xét LAy Minh Cia Ngudi Tu Tinh Pd: Five points any
Pureland practitioner should know how to reflect on one's self

Niam diéu ma khong ai c¢6 thé thanh tyu dude: Five things which no one is able to
accomplish in this world

Nim diéu thuan 16i cho nhitng ai di dat dugc Bo T4t qua: Five advantages for those
who attain the Bodhisattvahood

Nim Ptc Tinh Cin Bdn Clia Ngudi Tu Thién: Five basic characteristics of any Zen
cultivators

Nam gia dinh Phat: Five Buddha families

Nim Giai Poan Thién T4p: Five stages of meditation practices

Niam loai bdo vé: Five protections

Nam Loai Ngon Ngit: Five courses of speech

Nam loai Phdp Su: Five kinds of masters of the Law

Nim Loai TAm Hanh Thudc Sic Gidi: Five kinds of fine-material-sphere functional
consciousness

Néam 1gi ich cla viéc di kinh hanh: Five benefits of Walking Meditation

Néam 1di ich cho ngudi ddc hanh toan thién gidi: Five benefits for the virtuous in the
perfecting of virtue

Nam Mo6n Ngédn Che: Five hindrances

Nam Muai Hai Tam S§: Fifty-two mental states

Niam Mudi Mot Tam S&: Fifty-one Dharmas interactive with the Mind

Nam mudi Ty Kheo trong thanh Ca Thi: Fifty Bhiksus in Kasi

Niam nguyén tic luan 4n: Five principles to make a verdict

Niam Nhan Duyén Khi€n Cho Ngudi Vang Sanh Tinh P6 Khong Thoi Chuyén: Five
reasons of non-retrogression for those who are reborn in the Pure Land

Niam Phdp Noi TAm Mot Vi Ty Kheo Can Phdi C6 N&u Mudn Chi Trich Mot Vi
Khéc: Five points a monk who wishes to rebuke another should bear in mind

Nam phdp tu ting thugng tam: Five things that keep cultivators from distracting
thoughts

Nim Phép Cung Kinh Ciia Chong P&i Véi Vo: Five ways for a husband to show
respect for his wife

Nim Phép Cung Kinh Clda Vd Pdi Vi Chdng: Five ways for a wife to show respect
to her husband
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Nim Phién Truge Chua Pugc Poan Tan: Five shackles in the heart

Ndam Tam Hoang Vu: Five mental blockages

Nédm loai Tam Nhéap Luu Pao: Five types of path consciousness of steam-entry

Nim Tiam Qua Sdc Gidi: Five kinds of Fine-Material-Sphere Resultant
Consciousness

Nim Tam Thién Sic Gidi: Five kinds of Fine-Sphere-Material-Wholesome-
Consciousness

Nim Thién Nghiép Tao Qua Pugc Hudng Trong V6 Sic Gidi: Five kinds of kusala
kamma

Niam Thdi Ky Phat Trié€n Ctia Thai Nhi: Five evolutions of the embryo in the womb
Nam Tht Chi Ti€u: Five areas of spending

Niam ti€u suy tuéng ctia chu Thién khi sip mang chung: Five deterioration signs and
characteristics of heavenly beings who are nearing death

Nim Trudng Hgp Pi Chiuia BAt Pidc Di: Five reluctant situations the majority of
people go to temple

Nam trudng hdp phin biét ma cdnh hay thiat canh: Five circumstances (criteria) that
can help us determine which events are real and which belong to the demonic realms
Nim vi dé t& ddu tién ctia Ptc Phat: First five of Buddha’s converts

Ning Pai: Enlarge self or others

Ning tdc nhan: Effective causes

Nang ti€u phong luan: Evaporator of water

Nga Vuong Nhan: Eye of king-goose

Nga: Ego

Nga Ba La Mat: Ego paramita

Nga Chap: Ego-grasping

Ngi Ding Man: Equal to those who surpass me

Nga Khong: Emptiness of a self

Ngad kié€n: Erroneous views of individualism, False view that every man has a
permanent lord within

Nga Man: Egoism, Egotism and arrogance

Nga Ngu: Ego ignorance

Nga Nhan Tt Tuéng: Four ejects of the ego in the Diamond Sutra

Nga That: Ego-abode

Nga vo vat that: Ego is unreal, but things are real

Nghiép DPién: Field of karma

Nghiép qua: Fruit of karma

Ngoa Khi Kim Khi: Earthern vessel-Golden vessel

Ngoai dung: External manifestation

Ngoai duyén: External conditions

Ngoai gidi: External Realms
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Ngoai Ho: External aid

Ngoai Khdo: External Testing Conditions

Ngoai khd: External sufferings

Ngoai Khong: Emptiness of the outer things

Ngoai pham: Eternal ordinary

Ngoai Phian: External Aspect

Ngoai tran: External objects

Ngoai tuéng: External appearance

Ngoai xt: External sense-spheres

Ngoan Khong: False emptiness

Ngoén tay chi Trang: Finger pointing at the moon

Ngo6 Nhat Thira: Ekayanavabodha

Ngii Ac: Five sins

Ngii Bat Chinh Thuc: Five improper things for a monk to eat

Ngii Bat Khd Tu Nghi: Five beyond mentation things, Five thought-surpassing things
Ngii Bat Ning X: Five impossible things

Ngii Bat Théi: Five non-backslidings

Ngii Bi Mat: Five Bodhisattvas in the Diamond Realms

Ngii Bién: Five alternatives

Ngii B4 Pé: Five bodhi

Ngii BO: Five classes of Buddhism

Ngii B6 bai Luat: Five volumes of Vinaya of Hinayana sects

Ngii bd Pai Thira Kinh: Five chief Mahayana sutras

Ngii Can: Five Faculties

Ngii Cin Sic: Five senses that correspond to colors

Ngii Can Chi: Five factors of endeavor

Ngii Chdanh Hanh: Five proper courses to ensure the bliss of the Pure Land
Ngii Chi Téc Phdp: Five parts of a syllogism

Ngii Chiing A Xa Lé: Five categories of acarya

Ngii chiing dc: Five evils in this world

Ngii Chiing Ac Bénh: Five epidemics

Ngii Chling Bat Hoan: Five kinds of anagamins

Ngii Ching Bat Nam: Five kinds of eunuchs

Ngii Chiing B6 Thi: Five kinds of almsgiving

Ngii Chung Duy Thic: Five kinds of insight, Five kinds of wisdom or insight or
idealistic

Ngii Chiing H6 Ma: Five kinds of braziers

Ngii Ching Phap Théan: Five kinds of a Buddha’s dharmakaya

Ngii ching quan danh: Five abhisecani baptism of the esoteric school
Ngii Chiing Tam Mudi: Five kinds of samadhi
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Ngii Ching Tam Quy: Five stages of taking refuge

Ngii Ching Tang: Five Stores of the one Buddha-nature

Ngii Ching Tdnh: Five germ-natures of bodhisattva development

Ngii Ching Tham: Five kinds of avarice

Ngii Ching Thién: Five classes of devas

Ngii Chiing Thién: Five kinds of varieties of meditation

Ngii Chiing Thuy&t Phdp Nhan: Five kinds of people who have testified to Buddhism
Ngii Ching Tin TAm: Five right objects of faith

Ngii Chiing Tu Phédp: Five kinds of esoteric ceremonial

Ngii Ching Ty Lugng: Five inferences in Buddhist logic

Ngii Chuyén: Five devotions

Ngii Chuyén: Five developments

Ngii chudng: Five hindrances

Ngii Chuéng Cia Nit Nhan: Five hindrances of women

Ngii Chuéng Tam Tong Cla N Nhan: Five hindrances and three subordinations of
women

Ngii Cong Bitc Mon: Five meritorious gates of Amitabha’s Pure Land

Ngii Cu Tuc: Five complete utensils for worship

Ngii Cang Dudng: Five kinds of offerings

Ngii duc: Five desires

Ngii Duc Cong Buc: Five strands of sense-desire

Ngii Duy: Five subtle and rudimentary elements out of which rise the five sensations
Ngii Duyén: Five excellent causes

Ngii Pai Sic: Five chief colors

Ngii PBai St Gia: Five deva-messengers

Ngii Bai Tong Phai: Five great Buddhist schools

Ngii Pao Tam: Five kinds of path of consciousness

Ngii dinh tdim quén: Fivefold procedure for quieting the mind

Ngii Binh Té Niém: Five meditations and four foundations of mindfulness

Ngii Bo: Five means of transportation over the sea of mortality to salvation

Ngii Boc: Five kinds of turbidity

Ngii Bon St: Five envoys of stupidity

Ngii Gia SG Cong: Five classes of wealth

Ngii Gid Danh Hdo Tam B& Thi Nhan: Five kinds of people who pretend to offer
alms

Ngii Gidc: Five states of enlightenment

Ngii Gidi Thoat Thanh Thuc Tudng: Five perceptions of making for maturity of
liberation

Ngii Gidi Thoat Xa: Five bases of deliverance

Ngii Gido: Five divisions of Buddhism
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Ngii gi6i: Five precepts

Ngii Ha Phin K&t: Five bonds in the lower desire-realms, Five ties in the lower realm
Ngii Hai: Five “seas” or infinities seen in a vision by P’u-Hsien

Ngii Hodc: Five fundamental passions and delusions

Ngii Huyén Nghia Tam Luin Téng: Five terms of twofold truth in the Madhyamika
Sastra, Five wonderful meanings

Ngii Huong: Five kinds of incense

Ngii K&t: Five bonds

Ngii Khan: Five kinds of selfishness

Ngii Khd: Five afflictions

Ngii Ki€n Vi T&: Five sharp servants

Ngii Linh: Five kinds of bells

Ngii Lgi St: Five higher wholesome deeds

Ngii Luan: Five wheels

Ngii Luan Quan: Five elements in esoteric meditation

Ngii Luc: Five powers

Ngii Ma Luc: Five kinds of mara powers

Ngii Minh: Five sciences

Ngii Mon Thién: Fivefold meditation

Ngii Mong: Five bad dreams

Ngii nghi: Five Doubts

Ngii Nghich: Five betrayals

Ngii Ngii Bach Nién: Five periods of each 500 years after the Buddha’s death
Ngii nhan: Five kinds of eyes or vision

Ngii Nhan: Five causes

Ngii Nhan: Five kinds of paramita tolerance

Ngii Niém Mon: Five devotional gates of the Pure Land Sect

Ngii Ni€t Ban: Five kinds of immediate nirvana

Ngii Ph4i Thién: Five branches of the Southern School

Ngii Phédp: Five laws or categories

Ngii Phap Gidi: Five forms of dharmadhatu

Ngii Phim: Five grades of disciples mentioned in the Lotus Sutra

Ngii Phan Gido Phdp: Five parts of correct doctrines

Ngii Phan Phap Than: Five attributes of the dharmakaya

Ngii Phat: Five dhyani Buddhas

Ngli Phiat Panh Tén: Five Bodhisattvas who sometimes stand on the left of
Sakyamuni, indicative of five forms of wisdom

Ngii Phat Ki€t Ma An: Five manual signs

Ngii Phat Ngii Pai: Five Buddhas that correspond to the five elements

Ngii Phat Ngii Quan: Five Buddhas that correspond to the five senses
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Ngii Phat Ngii Sidc: Five Buddhas that correspond to the five colors

Ngii Phat Ngii Vi: Five Buddhas that correspond to the five positions

Ngii Phat Sinh Ngii B6 T4t, Ngii Kim Cang, vd Ngii Phin No: Five Buddhas that
correspond to the five Bodhisattvas

Ngii Phat Tanh: Five surnames of Buddha before he became enlightened
Ngii Phat T Five classes of Buddhists

Ngii qua: Five fruits or effects

Ngii qua nghiép: Five fruits of karma

Ngii Quan: Five senses

Ngii Quan: Five meditation in Lotus sutra

Ngii Sinh: Five rebirths

Ngii SG Y Bd: Five Buddha-kstera or dependencies

Ngii Suy: Five major deterioration characteristics of heavenly beings

Ngii Su: Five masters

Ngii Sy Thanh Tyu: Five kinds of gain

Ngii Sy Tén That: Five kinds of loss

Ngii Ta Kién: Five kinds of wrong views

Ngii Ta Su: Five kinds of deviant livelihood

Ngii Tam B4t Nhi: Five dharmas-Three natures-Eight consciousnesses-Two kinds of
ego

Ngii Tan Loan: Five senses of mental distraction

Ngii Tang: Fivefold Mahayana canon

Ngii Tam: Five conditions of mind produced by objective perception

Ngii TAm Trién Phugc: Five mental bondages

Ngii Tan: Five forbidden pungent roots

Ngii Than: Five closest relatives

Ngii Than B4t Tinh: Five types of impurity of the body

Ngii Thap B4t Gidi: Fifty-eight commandments

Ngii Thap Phap: Fifty modes of meditation mentioned in the Maha-Prajna
Ngii Thién: Five devas

Ngii Thién Tu: Five kinds of wrong-doing

Ngi Thién TG: Five devas in the Garbhadhatu-mandala located in the northeast of
Mount Meru

Ngii Tho: Five sensations

Ngii Thdi Gido: Five periods of Buddha’s teaching

Ngii Thong: Five kinds of supernatural powers

Ngii Tha: Five gatis

Ngii Thu Thing Buc: Five superior virtues of a Buddha

Ngii Thuan Thuong Phin K&t: Five ties in the higher realm

Ngii thtra: Five vehicles
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Ngii thite: Five kinds of consciousness

Ngii Thuc: Five kinds of spiritual food

Ngii Thudng: Five cardinal virtues, Five Constant Virtues

Ngii Thugng Phan Két: Five fetters produced in the higher forms of becoming

Ngii Thugng Phan Kié&t Sit: Five higher bonds of desire

Ngii Tinh: Five natures

Ngii Tinh: Five “clean” products of a cow

Ngii Tinh Cu Thién: Five pure-dwelling heavens in the fourth dhyana

Ngii Tinh Nhuc: Five kinds of clean flesh

Ngii Tong: Five sects in the Mahayana

Ngii Tran: Five indulgences of the senses

Ngii tri: Five kinds of knowledge

Ngii Trién Cdi: Five mental fetters

Ngii Tra DPia: Five conditions in mortality, Five states or conditions found in mortality
Ngii Tring Huyén Nghia: Five layers of mystic meaning when one explicates the text
of a sutra

Ngii Tudc: Five classes of nobility in European countries

Ngii Tu6ng Thanh Than: Five stages in Vairocana Buddhahood

Ngii uan: Five aggregates

Ngii Uan Thi: Five Aggregates of Clinging or grasping

Ngii Uy: Five fears

Ngii Vi: Five flavors of making ghee

Ngii Vi Thién: Five kinds of concentration

Ngii Vong Tudng: Five kinds of false thinking

Ngii V6 Gidn: Five untinterrupted hells

Ngii VO Gidn Nghiép Cédm: Five untinterrupted hells due to five retributions for
karma

Ngii V6 Lugng: Five immeasurables

Ngil Xuat Ly Gidi: Five elements making for deliverance

Ngii Xt Cing Dudng: Five places for offerings

Nguy phat B6 P& Tam: False way of developing the Bodhi Mind

Nguyén Nhan Pau Tién: First Cause

Nguyén bat khong: Fruitful vows

Ngudi ty cao ty man: Egotist

Ngudng Khau Thuc: Earn a livelihood by astrology (looking up in the sky to talk
about stars)

Nhan cdn: Eye

Nhan Gidi: Eye-realm

Nhan Nhap: Eye-entrance

Nhan Thitc Gidi: Eye consciousness
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Nhan Ngi Kié&n: Erroneous views on a permanent personality

Nhan Phdp VO Nga: Egolessness of both the individual soul and external objects
NhAin nhuc: Endurance

Nhin Nhuc Y: Enduring-humiliation robe

Nhan Thitc ludn: Epistemology

Nhap Ching: Enter the assembly of monks

Nhip dia: Enter into the state

Nhap Pinh: Enter into samadhi

Nhap gidc tri ki€n Phat: Enter the enlightened knowledge and vision

Nhap Nhu Lai: Entering Enlightenment

Nhip phédp gi6i thim tham va Bat Nha Tam Mudi: Enter the extremely deep Dharma
realm and the Prajna samadhi

Nhap tam muoi clia chu Pai Bd Tat: Entry into concentration of Great Enlightening
Beings

Nhap That: Enter and shut off oneself

Nhap thé: Entry into the world

Nhap Trong (Truing) Huyén Mon: Enter (again) through the dark gate into mortality
Nhap Tru Xu&'t Tam Tam: Enter-Stay-Exit

Nhap Vin Giai Thich: Expound the sutra by giving out the main idea

Nhap vo bién th€ giGi: Entry into boundless worlds

Nhat Di€m Tam: Ekaggata

Nhat tim: Ekagrata

Nha't thi€t phdp ba't khd thuyé&t khdong: Emptiness of the Unnamability of Existence
Nha't Thi€t Phdp Khong: Emptiness of things

Nhitt Thiét Tri Vo S& Uy: Fearlessness of all wisdom

Nha't Thiy T¢ Ki€n: Four ways to view the same water

Nha't Thuyé&t Bo: Ekavyavaharika

Nhat Thira: Ekacyana

Nhat Ty Tam Lé&: Each writing thrice to pay homage to the Triratna

Nhat Thuc hay Nguyét Thuc: Eclipse of sun and moon

Nhi cdn: Ear

Nhi Xuc: Ear-contact

Nhi Nguyén: Extremes

Nhi Thiy Nhan: Eye ables to distinguish milk from water

Nhii Vi: Flavor of fresh milk

Nhuédn Nghiép: Fertilized karma

Nhuén Sinh: Fertilization (n) of natural conditions

Nhuc nhan: Eye of flesh

Nhuc Phat: Flame-shaped tuft of hair
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Nhitng budc cd ban clia dao 16 diét khd: Essential steps of the path to the removal of
suffering

Nhitng diéu 1gi ich ma chu Pai Bd T4t d4 1am nhim cifu d6 ching sanh: Excellent
deeds which Great Enlightening Beings have been doing to save sentient beings
Nhitng ngudi tho cu tic gidi diu tién: Early Ordinations

Niém lyc: Faculty of alertness

Ni€t Ban Bat Vi: Eight flavors of nirvana

Niét Ban Phudc: Fetter of nirvana

Ni€t Ban Tu6ng: Eighth sign of the Buddha

Noan Sanh: Egg-born

Noan Sanh A Tu La: Egg-born asuras or ghosts

N6i 16i nham nhi v6 ich: Frivolous talk

NoO1 Khong: Emptiness of the inner things

NoOi Nga: Ego within

NO1 Ngoai Khong: Emptiness of inner-and-outer things

NoOi Ngoai Phap: External and internal dharmas

N nhan duc: Feminine attractions

Nt thién: Female deva

Nudc (chat 16ng): Element of cohesion

(0)
Oc thién vi: Favoritism

P

Pham sd hitu tuéng, giai thi huv vong: Forms and phenomena are illusive
Phép Chi€u: Fa-Chao

Phédp Dién: Fa-Yan

Phép Diét: Extinction of the law

Phap Dung: Fa-Yung

Phap Duyén Khdi: Environmental cause of all phenomena
Phap Piang: Fa-T’eng

Phdp Hién va Phap Hién: Fa-Hsien

Phap Hitu: False view that all things are real

Phap khong: Unreality of all things

Phap Nga: False notions of things

Ph4p Nga Kién: Erroneous view of an independent nature
Phdp Nhin Vin Ich: Fa-Yan-Wen-Yi

Phap Su: Expounder of the Law

Phap Tang: Fa-Tsang

Phap Thé: Embodiment of the Law
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Phip Tuin Thach Pién: Fa-Hsun-Shih-T’ien

Phap Tuéng: Fa-Hsiang

Phét kh&i ba't khong: Fruitful aspiration

Phim chat thudng hiing: Eternal qualities

Phan biét nga chap: Erroneous reasoning on the idea of self
Phan Duong Thién Chau: Fen-Yang-Shan-Chou

Phin N6 Minh Vuong: Fierce maharaja

Phat B4 Pé: Enlightenment of the Buddha

Phat Cttu P6 Ching Sanh Biing Bon Phuong Phdp: Four ways the Buddha used to
save sentient beings

Phiat Bang Thi Tuin: Fo-Teng-Shou-Hsun

Phat Nhan: Eye of the Enlightened One

Phat Phap Tinh Y&u: Essence of Buddhist doctrine

Phat Quang Son: Fo-Kuang-Shan

Pho Phdp Tang: Explaining and handing down the dharmas
Phong trao Phat gido nhap thé: Engaged Buddhism

Phong Quang: Emit shining light

Phong Quang Poan: Emit auspicious rays

Phd M6n: Fumon (jap)

Phd nhap: Entry into universality

Phu Dung Pao Giai: Fu-Reng-T’ao-Jai

Phudc bo thi c6 hét khong?: End of blessings?

Phuéc dién: Field of Blessing

Phuong Ho1 Duong Ky: Fang-Hui-Yang-Qi

Phuong Khidu Thuc: Earn a livelihod by flattery (rich people or powerful people)
Phuong Quang: Extensions of Buddhist philosophy

Phuong ti€én nhan: Environmental cause

Phuong Tién S4t Sanh: Expedient means of killing

Phuong tién thién xdo: Expedient means

Q
Qua: Effect

Quang Diém Vuong Phat: Flaming Brightness Buddha
Quang minh nhén: Eyes shining with Buddha-light
Quang Gido: Full teaching

Quén di ty nga: Forgetting the self

Quy-Y sai lac: False refuge

Quy ma in vao budi tdi: Eat at night

Quyén Mon: Expedient school
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R

Rang budc cua gia dinh: Family bondage

Roi vao dc dao: Falling in an evil state, a bad fate, in suffering and hell
Rirng Ki€m: Forest of knives

S

Sach hét tit ca hitu 1au: Extinction and exhaust all contamination

Sanh Khong: Empty at birth

Sanh Phan: Food offering to ghosts and other souls before the meal

Séc: Form

Séc gidi: Element of form

Sdc Hitu: Existence in the realm of form

Séc Nhap: Entrances where the organs and objects of physical sense meet
Sdc va Tam Phdp An: Forms and trilaksana

Sédc Tic Thi Khong, Khong Tirc Thi Sdc: Form is emptiness and the very emptiness is
form

Sinh bdo: Future result

Sinh than va Phap than: Earthly and Moral bodies

So Thién Pinh: First Dhyana

So Thién Thién: First Dhyana Heavens

So Thai Gido: First of the three periods of the Buddha’s teaching

So hai: Fear

Son Hai Khoéng Thi: Four places which men cannot conceal from the eye of
impermanence

S6 Luan Ngoai Pao Su: Founder of the Sankhya philosophy

Stic sanh dn vao budi chiéu: Eat in the evening

Su ky diéu chua tirng tha'y: Extraordinary unprecedented event

Su Phan Biét Thitc: Empirical mind

T

Ta dao phdt trién B4 P& Tam: Erroneous way of developing the Bodhi Mind

Ta ki€n: Erroneous view, False views

Ta Kién Boc Luu: Flood of wrong views

T4m céch phat tim B6 Pé: Eight ways of developing the Bodhi Mind

T4am céi khd 16n: Eight sufferings

Tédm cdi ngad tu tai 16n: Eight great powers of personality

Téam codi tai sanh: Eight adversities

T4m cong ddc lam cho Phat ¢6 kha niang ban phudc hanh cho con ngudi: Eight virtues
that enable Buddha to bestow blessing and happiness upon people

T4m dic tdnh cla gidc ngd trong Thién: Eight chief characteristics of ‘satori.” In Zen
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T4m diéu bat tinh: Eight impure things

Tdm diéu cdt y&u cda ngudi tu Tinh DPo: Eight crucial elements for Pure Land
cultivators

T4m diéu kién dua d&€n hoan thanh bén nguyén: Eight conditions to fulfill one’s vows
T4m diéu kién hay hoan cdnh khé gip Phat phdp: Eight difficult circumstances to see
a Buddha or hear his dharma

T4m dic tanh (tdnh chat) hay kha ning clia bién: Eight powers of the ocean

Tam (Hang) Ngudi BPang Cung Kinh: Eight persons worthy of offerings

T4m Kim Cang vuong hay Kim Cang Ho B6 tdt cho Phat: Eight diamond-kings

Téam loai 4c gidc: Eight wrong perceptions of thought

Tam loai biét gidi thoat gidi: Differentiated rules of liberation for the eight orders
T4m loai cAm xiic hay cdm gidc giy trd ngai trong giai doan sd thién: Eight physical
sensations

T4m loai cing dudng cho Tang Ni (dé nghi bdi ba Visakha) dudc Phat phé chuin:
Eight offerings (boons) to the Sangha (suggested by Visakha) which granted by the
Buddha

T4m loai khé: Eight sufferings

Tdm loai TAm Hanh Thién Hitu Nhan cia Duc gidi: Eight types of sense-sphere
functional wholesome minds with roots

Tdm loai TAm Quéd Thién Hitu Nhan cia Duc giGi: Eight types of sense-sphere
wholesome resultant minds with roots

Tam loai tAm siéu thé: Eight types of supramundane consciousness

T4m lyc nhin nhuc hay sitc nhan nhuc: Eight ksantis or powers of patient endurance
T4am Ly Do Mot Vi B6 Tat Khong Nén An Thit Pugc Néu Ra Trong Kinh Ling Gia:
Eight reasons for not eating animal food

T4am mén cin dung clia Pitc Phat: Eight requisites

T4dm mu6n bén ngan tri tué: Eighty-four thousand wisdoms from the one Prajna

Tdm Mudn T€ Hanh: Eighty thousand minute conducts

Tam Muoi B6n Ngan Phdp Mon: Eighty-four thousand dharma-doors

Tam ngay vuong nhit: Eight royal days

Tam Nghia Cia Duy Tam: Eight meanings of “Mind-only”

T4m niém gitp hanh gid chdng lai ma quéan: Eight lines of thought

Tam Phdp Pua P&n Sy Poan Tan: Eight things that lead to the cutting off of affairs
T4m Ph4ap mon cin thiét: Eight essential things )

T4m Phdm Chdt Cha Ngudi Nit C6 Thé Gitp Pua Ngudi Ay Lén Cdc Canh Trdi:
Eight qualities that make a woman seek birth in happy states

T4m Phd&m Chit Cda Ngudi Nit C6 Thé Tao An Vui Hanh Phic Trong B&i Hién Tai
Va Canh Gi6i Tuong Lai: Eight qualities in a woman that tend to wealth and
happiness in this world and in the next world

Téam phuong vii tru: Eight directions
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T4m Tanh Ctéa Phdap Than Nhu Lai: Eight natures of Dharmakaya

Tam Tam Duc Gidi dugc x&p loai theo Hy X4 va Tri va chic that: Eight
Consciousnesses being classified according to joy, equanimity, knowledge, and
prompting

Tam TaAm Duc Gidi Pugc X&p Loai Theo Hy X4 Va Tri Pudc Nhic Bio: Eightfold
consciousness being classified according to joy, equanimity, knowledge and
prompting

Tam Tam Siéu Thé: Eight kinds of supermundane mind

Tam Thdi Ky Trong Cudc DBdi Buc Phat: Eight aspects of Buddha’s life

Tam thd chu Tang Ni khong duge sG hitu: Eight things that monks or nuns are not
allowed to possessed

Tam tht hang ctia dé t& theo Thién Thai Vién Gido: Eight grades of disciples, and
Eight T’ien-T ai classifications of Sakyamuni’s teaching

Tam trudng hgp khé giap Phat hay nghe dugc gido phdp cua Ngai: Eight difficult
circumstances to see a Buddha or hear his dharma

Tam Tudng: Eight levels of mind development during the sleep process

Tam Y&u T8 Tap Trung Tu Tudng: Eight factors of Yoga concentration

Tan Khong: Emptiness of dispersion

Téanh dia: Embryo-stage of the nature of Buddha-truth

Tanh Hai: Essence-ocean

Téanh thanh tinh cdn ban cia tim: Fundamental Purity of the Mind

Tang Nhit A Ham: Ekottarikagamas

Tam B4t Tuong Ung Hanh Phdp: Elements neither substantial forms nor mental
functions

TAm Dién: Field of the mind

Tam luc: Force of the mind

TAm thudc Sic Gidi: Fine-material-sphere consciousness

Tan luc: Force of active vigor

Tap Khi: Force of habit

Tap phdp nhin: Endurance of the cause of suffering

Tat do: Envy

Té& Nghiép Than: Final body without any remaining karma

Tha Tin: Faith in others

Tham Thién: Enter into meditation

Thanh tinh than tdim: Ease of body and mind

Thanh tyu Phat phdp: Fulfillment of the Buddha’s teachings

Thd&m: Embodying a real doubt

Théan can bat khong: Fruitful companionship

Than Nhin Y Nhin: Forebearance in both the body and the mind

Théan oai duc thanh tinh: Extreme pure bodies
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Thap Sanh: Form of moisture-born

Thap B4t BAt Cong: Eighteen distinctive characteristics of Buddhas

Thap Bat Gidi: Eighteen realms

Thap Bat Tué Quén: Eighteen principal insights

Thap B4t Van: Eighteen kinds of questions

Thap Ngii Quan Niém: Fifteen modes of contemplation

Thap Ta V6 Uy: Fourteen fearlessnesses

Tha't bai: Failure

Thay 16i ngudi thi d&: Easy to see the fault of others

Thé& Gian Nhian: Eye of the world

Thé gian tri: Earthly wisdom

Thé giGi bén ngoai: External world

Thé& Mat Luan: Eschatological questions

Thé Khong: Emptiness of substance

Thé No6i Phuong Tién Thé Ngoai Phuong Tién: Expedients within the T’ien-T’ai Sect
Thé Tri: Fundamental wisdom

Thién Chan Bdc Lang: Fundamental reality is the only illumination

Thién D&: Emperor of heaven

Thién Long Bat BG: Eight classes of divinities

Thién Thai H6a Nghi Tt Gido: Four modes of teaching

Thién Thai Hoa Phdp Tt Gido: Four periods of teaching

Thién Thai Ngti Thoi Bat Gido: Five periods and eight teachings of the T’ ien-T ai
Thién Thai Ngii Vi: Five stages of the Buddha’s teaching vs. five flavours of making
clarified butter

Thién Thyc: Food of the gods

Thién Tric Ngii Son: Five mountains in India

Thién duyét vi thuc: Food of Bliss of Meditation

Thién Mon Ngii Tong: Five Ch’an schools

Thién x40 phdp bat khong: Fruitful skillful methods

Thiéu duc: Few desires

Tho: Feeling

Tho ménh ki€n: Fate of length of life

Thong Pat Phat Pao: Enter the Buddha’s path

Thu thing: Excellence

Thuan Nhin: Endurance of obedient following

Thuén theo 1ong duc dé mong dudc danh ti€ng: Follow emotion and desire and seek
for fame

Thdy Luc Trai: Festival of water and land

Thuy€t dién Phat Phdp: Exposition of the Teachings of the Buddhas
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Thuy&t Chuéng Pao Vo S8 Uy: Fearlessness of expounding all obstructions to
liberation

Thuy&t gidng vé€ van hitu: Explanation of things

Thuy&t Tan Khd Pao V6 S& Uy: Fearlessness asserting the true path to liberation
Thic Gidi: Elements of consciousness

Thudng Bién ki€n: Eternalism

Thuong Lac Nga Tinh: Eternity, Bliss, True self, Purity

Thudng phéap cua chu Phat: Eternal law of all Buddhas

Thuong Quang: Eternal light

Thudng Tanh: Eternal nature

Thuong tich: Eternal peace

Thudng Tri: Eternal knowledge

Thuong tru: Eternal existence

Thudng Tuy Hoc Phat: Follow the teachings of the Buddha at all time

Ti€n trinh thit nghiém trong tu tip theo Phat gido: Experimental process in Buddhist
cultivation

Ti€p Tic: Embrace the feet

Ti€t Lugng Thuc: Eat with limited amount

Ti€u Thira Thap B4t Bo: Eighteen sects of Hinayana

Ti€u Thira T Mon: Four doctrines of Hinayana

Tin Ly: Faith in theory

Tin Nhan: Faith in causation

Tin Qua: Faith in effect

Tin cian: Faith, Faith-root

Tin cdn Bén: Faith in bhutatathata

Tin Gidi: Faith and interpretation

Tin Gidi Hanh Chitng: Faith-Interpretation-Performance-Realization

Tin Hanh: Faith and practice

Tin Hanh Nguyén: Faith Practice and Vow

Tin lyc: Force of belief

Tin Nhin: Faith-patience

Tin Tho: Faith and receiving

Tin Tho Phung Hanh: Faith receive and obey

Tinh tan: Effort

Tinh T4n Bd T4it: Energetic Bodhisattva

Tinh tan dit trir nhitng diéu 4c di phat sanh: Effort to eliminate sins already arisen
Tinh tdn doan trir: Effort to abandon

Tinh tdn ngin ngira: Effort to prevent

Tinh tiAn ngin ngira nhitng di€u 4c chua phat sanh: Effort not to initiate sins not yet
arisen
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Tinh tdn phdt trién diéu thién chua sanh: Effort to develop unarisen good

Tinh tdn phét trién nhitng diéu thién lanh chua phat sanh: Effort to initiate virtues not
yet arisen

Tinh T4n Vi Thdi Chuyén: Great effort and retrogression

Tinh tin ti€p tuc phat trién nhitng diéu thién lanh di phat sanh: Effort to consolidate,
increase, and not deteriorate virtues already arisen

Tinh tan tu tap: Effort to develop

Toan Phan Giéi: Fully ordained

T3 Chiic Bdo Ton Truyén Thong Pai Thira: Foundation for the Preservation of the
Mahayana Tradition (FPMT)

TS Su: First master, Founding patriarch

T61 Hau Tam: Final mind

T&i Hau Than: Final body without any remaining karma

Ton thg linh vat: Fetishism

Trin Canh: Environment of the six gunas

Tran Duyén: Environing conditions

Tri Thic Luan: Epistemological questions

Tri Nhan: Eye of wisdom

Tri Qudc Thién Vuong: Eastern Heaven King

Trién phugc: Entanglement

Trg duyén: Environing cause of attaining the perfect Buddha-nature

Tru Kié&p: Existing kalpa

Tru xit bat tinh: Fetus in impure

Truyén Théng cia Thanh Thyc Luén: Establishment of Truth

Trudng lao: Elders

Tu bBa Hoan: First fruit of “Stream Winner”

Tu Kién: Firmness in cultivation

Tu Tap Bi Tam Gidi Thodt: Emancipation of heart through compassion

Tu Tap Hy Tam Gidi Thodt: Emancipation of the heart through sympathetic joy
(mudita)

Tu Tap Tinh Can: Effort of development

Tu Tap TUr Tam Gidi Thoat: Emancipation of the heart through loving-kindness

Tu Tap X4 Tam Giai Thoat: Emancipation of the heart through equanimity

Tuc Nga: False ego

Tuy Duyén Bat Bi€n: Ever changing in conditions yet immutable in

Tuy Tin Hanh: Faith-Devotee, Faith in the teaching of others

Tay Ty Y Tam Mudi: Following One’s Inclinations Samadhi

Tuy Tuc: Following one’s breath

Tuy tuéng gidi: External observances
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Tu tudng si€u pham: Extraordinary thoughts

Tt A Ham: Four Agamas

T Ac Ty Kheo: Four wicked Bhiksus

Ta Ach Phugc: Four fetters

T Ai Sanh: Four sources of affection for a bhiksu or bhiksuni
T An Lac Hanh: Four pleasant practices

T An: Four Great Debts

Tt an: Four seals

Tt Ba La Di: Four grave sins

T Ba La Mat Bo Tat: Four female attendants on Vairocana
T Bach Tt Bénh: Four hundred and four ailments of the body
T BAt Hinh X Hanh: Four ways of going wrong

T¢ Bat Hoai Phdp: Four imperishables

T& B4t Kha Péc: Four unattainables

T& BAt Kha Khinh: Four things that may not be treated lightly
T Bat Khd Tu Nghi: Four inconceivables

T Bat Ki€n: Four invisibles

T& B4t Sinh: Four kinds of “not-born”

T B4t Thoi: Four kinds of non-backslidings

Tu Bénh: Four ailments

T Binh Ping: Fourfold sameness

Tt Binh Gia: Four great scholars

Ta Boc Luu: Four floods

T& B6n Chi Quan: Four books of T’ien-T’ai on meditation
T& canh: Four sights

T& Chdnh Can: Four right efforts

T Chap: Four erroneous tenets

T& Chap Kim Cang: Four Vajra-rulers of the four elements
T chau: Four great continents

T Chi: Four Lords of the world

Tt Ching: Fourfold disciples

T Chiing A Tu La: Four kinds of asura

T Chiing Bién Thudng: Four theories regarding pervasive permanence
T Ching Ban Phap: Four kinds of altar-worship

T Chung Bién Bao: Four upside-downs

T Chiing Hanh Nhan: Four grades of earnest doers

T Chung Hanh Phdc: Four kinds of bliss of lay Buddhists

T Chiing Hitu Bién: Four finitenesses

T Chung Man Pa La: Four kinds of Mandala

T& ching nhan: Four kinds of human beings
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T Ching Nhap Thai: Four modes of rebirth

T Ching Phat: Four types of Buddha

T Chiing Phat Am: Four voices of Buddha

T Ching Phong Luin: Four kinds of atmosphere

T¢ Ching Qua Béo: Four kinds of retribution

T Ching Quan Hanh: Four kinds of examination

T Chiing Ta Ménh: Four improper ways of obtaining a living on the part of a monk
T Chung Tam Mudi: Four kinds of samadhi

T Chiing Thién Dinh: Four kinds of dhyana

T Chung Vi Tru: Four kinds of universe

T Cd Chap: Four tenets held by various non-Buddhist schools

T Ca Phan Biét: Four terms of differentiation of all things

T Cu Thanh Dao: Four verses of enlightenment

T Ca Thanh That Tong: Four terms of the Satya-siddhi School

Tt Ciang Dudng: Four kinds of offerings

T Da Bat Trua: Four hours of the night and the eight hours of the day
Tt Diéu D€&: Four Noble (Holy) Truths

T Duyén Sanh: Four principal uses of conditional causation

Tt Dy Luu Huéng Chi: Four factors of Stream-Attainment

T Du Luu Qué Chi: Four characteristics of a stream-winner

Tt Pai: Four great elements

Tu Pai Danh Son: Four famous mountains

T Pai Bé Tu: Four great disciples of the Buddha

T Pai Phién Nio: Four fundamental evil passions

Tt Pao: Four modes of progress

Tt Pang: Four virtues which a Buddha out of his infinte heart manifest equally to all
Ta Bién Pdo: Four inverted, upside-down, or false beliefs

Tt Pién: Four fields for cultivating happiness

T Poat Niém Phat: Four realizations in Buddha Recitation

Ta& B6: Four Buddha-realms

T& P Gia Hanh: Four degrees of the esoterics

T BPong Tam: Four Buddhist holy places

T Pic Ni€t Ban: Four virtues of Nirvana

TG DPwc Truyén Thira T6 Tinh Do: Four characteristics used to determine a
distinguished master in the Pure Land Sect

Tt Gia Hanh: Four kinds of wonderfully perfect additional practices
T Gidc: Four apprehensions of the Awakening of faith

Tt Giai Cap An P6: Four castes in India

T Giai Thanh Pao: Four Hinayana steps for attaining Buddhahood
Tt Gido: Four teachings
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Tu Gido Tam Quan: Four doctrines and three meditations

Tt Gi6i: Four stages in moral development

T Ha: Four rivers in India

T Hanh: Four kinds of progress

T Hanh Tudng: Four disciplines for meditation

Tt Hanh: Four disciplinary processes

T& Hanh Niém Phat: Four practices of Buddha Recitation

Ta HE Phudc: Four knots

T hoidng thé nguyén: Four universal vows of a Buddha or Bodhisattva
T Hué: Four kinds of wisdom

Tt Két: Four knots or bonds which hinder free development

T Khod T Vinh: Four doctrines of perishing and the other four of flourishing
Tt khong xd: Four formless Heavens, Four formless jhanas

Tt Kién Tin: Four firm beliefs

T Ki€p: Four kalpas

Tt Kinh: Four resemblances between a mirror and the bhutatathata
Tt Ky: Four methods of dealing with questions

T Ky Tam: Four ways of teaching Dhamma in regard to the telling of thought
T& Liéu Gian: Four clarifications to make comparisons

Tt loai ching sanh: Four kinds of sentient beings

T Lo: Four furnaces

Tt Ludn: Four wheels

T Luan: Four famous sastras

Tt Ludn Ching: Four arguments from Vasubandhu

T Luan Tong: Four-Sastra Sect

T Luat Ngii Ludn: Four vinayas and five sastras

Tt lyc: Four powers

Tt Luu: Four currents that carry thinking along

T ma: Four demons

T Ma: Four kinds of horses

T Mon: Four doors

T M6n Du Quan: Four distresses

T Mon Mat Gido: Four stages in esoteric symbolism

T& Mo6n Niém Phat: Four methods of Buddha Recitation

T& Mon Tri Ki€n Phat: Four divisions of the Enlightened Knowledge
Tt Nghi: Four types of doubts

T Nghi€p: Four types of kamma (karma)

T Nguyén: Four kinds of resolve

T& Nhan Duyén: Four Causations

T& Nhan Quén Thé: Four points of view of the world



1218

T& NhAt: Four kinds of unity

T Nhat: Four suns (in Buddhism)

T Nhi€p Bo T4t: Four Bodhisattvas in the Vajradhatu

T& Nhi€p phdp: Four elements of popularity

T& Nhu Y Tiic: Four Sufficiences

T Ni€ém Tri: Four basic subjects of Buddhist meditation

T Niém Xu: Four kinds of mindfulness

Tt Oai Nghi: Four respect-inspiring forms of demeanor (behavior)
T& Pham Chi: Four Brahmacarins

Ta Phap: Four dharmas

Ti& Phap An: Four dogmas

Tt Phap B6n Mat: Four laws

T Phdp Tuac: Four ways of Dhamma

T Phan Phdp Tuéng: Four parts of function of cognition

Tt Phat: Four regional Buddhas

T Phat Tri Ki&n: Four purposes of the Buddha’s appearing
Tt Phi Thanh Ngdn: Four un-Ariyan modes of speech

Tt Phién Nio: Four delusions in reference to the ego

T Phudgc: Four bandhanas

Tt Phuong: Four directions

Tt Phuong Pai Tudng: Four generals

Tt Phuong Ta Phat: Four Buddhas of the four regions

T Qué Danh Hi€éu Sa M6n: Four titles applied to four grades of sramanas
Tt Sanh: Four forms of birth

Tt Son: Four mountains

T Sy Cing Dudng Thanh Tinh: Four purifications of offerings
T Sy Phdp Mon: Four methods of a bodhisattva’s preparation for preaching the Law
T Tdng: Four kinds of burial

T Tanh Hanh: Four kinds of conduct natural to a Bodhisattva
T TAm Tw Quédn: Four contemplations of the Dharmalaksana
T TAt Pan: Four kinds of siddhanta

T Thanh: Four kinds of holy men

T Thanh Hanh: Four holy ways

T Thanh Ngdn: Four Ariyan modes of speech

T& Thanh Qua: Four kinds of sainthood

T Théap: Four sacred stupas

T Thang: Four vehicles

T Than: Four kayas

T& Than Tic: Four means of accomplishment

T Thap Bat Nguyén: Forty-eight vows of Amitabha
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T Thap Nhi Phdm V6 Minh: Forty-two species of ignorance

T Thi: Four benefactions of the order

Tt Thién Vuong: Four demonic-looking figures deva kings

T Thién: Four jhanas

Tt Thién B4t Pinh: Four dhyana realms and eight concentrations

T Thién Thién: Four dhyana heavens

Tt Thién Can: Four good roots

Tt thién khiu nghiép: Four wholesome (good) deeds of the mouth

T& Thi: Four clingings

T Thitc Tra: Four stations of consciousness

T& Thuc Thdi: Four times for food

Tt tin: Four faiths

T tin ngi hanh: Four faiths and five practices

T Tinh Can: Four efforts

T Tong: Four kinds of inference in logic

T Trai Nhut: Four fast days

T¢ Tri Ki€n Khai-Thi-Ngd-Nhap: Four knowledges of Opening, Demonstrating,
Awakening, and Entering the enlightened knowledge and vision of the Buddha
Tt Tri: Four knowledges

Tt Tri An: Four wisdom symbols of the Shingon cult

T tri cua chu Phat: Four forms of wisdom of a Buddha

Tt Trg Duyén: Four sub-causes

Tt Trung Pao: Four-fold middle path

Tt Trung Man Ba La: Four courts

Tt Truy Lac Phdp: Four causes of falling from grace and final excommunication of a
monk or nun

Tt Tu Du: Four short divisions of time

T Tu Tap Thién Pinh: Four concentrative meditations

T Tuyét: Four ideas to be gotten rid of

T Ty Xam: Four self-raidings

Tt Tudng: Four states of all phenomena

Tt Uyén: Four pleasure grounds

T& Van Tam: Four stages of a thought

T VO Bién Xu: Four boundless stations

T V6 Lugng Tam: Four immeasureable minds

T VO Ngai: Four Unobstructed Eloquences

T V6 Sic Pinh: Four balanced states which transcend the world of matter
T& V6 Sdc Gidi Thién: Four heavens of the formless realm

Tt vo ty: Four-fold fearlessness

Tt Vu Nguyét: Four senior months
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T Xa: Four carts

Tt Xa: Four snakes

Ta Xa: Four givings

Tt y: Four necessaries of a monk

T& Y Chi: Four supports

Tt y phap: Four reliances

T Y&u Pham: Four most important Chapters of the Lotus sutra
Ty Gidc Ngo6 Tam: Enlightenment from within

Tu Lap Tong: Fallacious proposition

Ty Néang Pha: Fallacious counter-proposition

Tu Nhién Ng6 Dao: Enlightened by the inner light

Ty Tanh Khong: Emptiness of self-nature, Emptiness of self-substance
Tu Tanh Ngii Phin Phdp Than Huong: Five-fold Dharma-body refuge of the self-
nature

Tu Tuéng Khong: Emptiness of selfhood

Ttc Tudng Tc Tam: Form and mind are identical

Tuong d6i hitu: Existence of qualities

Tuong Ty Tdc Phat: Form and Buddha are identical

Tudng Khong: Emptiness of Appearance

Tudng Théo: Felicitous herb

Tudng Pau Son: Elephant Head Mountain

Tuong Boa Khanh: Elephant’s hole

Tugng Gia: Elephant chariot

Ty Kheo Ni Pau Tién: First nun

U
Uy nghi lic dn: Eating
Uu Ba Di: Female devotee

\%

Vian Chuc: Evening gruel

Vién Man Bédo Than Phat: Full reward-body of the Buddha

Vong chap: False tenets

Vong Kié&n Biét Nghiép: False view based on living beings’ individual karma
Vong Ki&én Pong Phin: False View of the collecting share

Vong ngit: False speech

Vong Niém: False or misleading thoughts

Vong tudng: False thinking

Vo bi€u sic: Element with no manifestation

V6 Du Ni€t Ban: Final nirvana without remainder of reincarnation
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V6 Ping Ping: Equality without equal

V6 Hanh Khong: Emptiness of Non-action

V6 Lau bao: Enlightened way

V6 Minh Boc Luu: Flood of ignorance

Vo nga: Egolessness

V6 Nhan Hiru Qua: Effect is independent of cause

V6 sanh phdap nhin: Endurance of nature calamities

Vo6 sdc: Formless

V6 Sdc Hanh: Formless deeds

V6 Sic Hitu: Formless-sphere existence

Vo6 sdc thién: Formless heaven

V6 Sidc Tuéng: Formlessness

V6 Tanh Khong: Emptiness of non-being

Vo6 Téanh Ty Tanh Khong: Emptiness of the non-being of self-nature
V6 T& Khong: Emptiness of limitlessness

Vo6 Thiy V6 Minh: Fundamental darkness

Vo6 tudng bdo: Facts obtained by thoughtless meditation

Vo uy: Fearlessness

V6 Uy K&t Ho: East guardian deva

V6 Uy Thi: Fearless giving

V6 vi: Fugyo-ni-gyo (jap)

V6 Vi Khong: Emptiness of things uncreated

Vo6 Vi Ni€t Ban: Eternal unconditioned Nirvana

Vo6 Vi Phdp Than: Eternal body of a Buddha

Vo6 Vi Sanh TU: Effortless mortality

Vu cdo: Falsely accuse

Vui thich ctia chu Pai B6 Tat: Enjoyment of Great Enlightening Beings
Vuéng mic tinh cdm vdéi ngudi khic: Emotional attachment to another person

X

Xa: Equanimity

Xuat hién bat khong: Fruitful appearance
Xtc Thuc: Food of sensation

Y

Y ngdn: Expressible form

Y Cin: Faculty of mind

Y chi manh mé vitng bén: Firm and stable determination
Y Sinh Than: Evolved at will
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K

E (jap): Knowing—Hué.

Each cut thrice to pay homage to the

Triratna: Nhat Dao Tam LE—MJ3i mdt nhat dao

cham trd hinh tugng Phat déu phai 1& bii Tam

Bdo.

Each of us: Mdi ching ta.

Each writing thrice to pay homage to the

Triratna: Nhat Ty Tam L&—In writing Buddhist

scriptures, at each writing thrice to pay homage to

the Triratna—MS®i chit vi€t v& Phat phap déu phai
1€ bdi Tam Béo.

Eager desire for the multitudinousness of

forms and appearances: Qudé ham mudn céi

phifc tinh clia cdc hinh sic va tuéng trang—See

Four causes that cause the eye-sense to be

awakened.

Eagle wood: Aguru or Tagara (skt)—Aloes

wood—Fragrant shrub—Sandal incense—Tram

huong.

Ear (n): Srotrendriya (skt)—Nhi cin—Tai—See

Nine impure openings in our body, and Twenty

two roots.

1) This is one of the six senses on which one
relies or from which knowledge is received—
DAy 12 mdt trong sdu gidc quan hay sidu chd
d€ nhan bi€t—See Six senses on which one
relies.

2) According to The Flower Adornment Sutra,
Chapter 38, there are ten kinds of ear of
Great Enlightening Beings.  Enlightening
beings accomplish these will attain the
supreme ear of great wisdom of Buddhas—
Theo Kinh Hoa Nghiém, Phim 38, chu dai
Bd Tat c6 mudi tai. Chu Bé T4t thanh tyu
phdp nay thdi dugc dai tri hué nhi vo thugng
cta cdc Pitc Nhu Lai—See Ten kinds of ear
of Great Enlightening Beings.

3) Srotra (skt): Nhi—See Seventy-five dharmas
of the Abhidharma Kosa.

Ear avoiding melodious sound: Tai dirng nghe
ti€ng du duong—See Six robbers.

Ear consciousness: Srotravijnana  (skt)—
Auditory  consciousness—Ear-discernemtn—Ear
perception—Hearing consciousness—See
Srotravijnana.

Ear-contact: Nhi Xdc—According to the Sangiti
Sutta in the Long Discourses of the Buddha, this is
one of the six groups of contacts—Theo Kinh
Phing Tung trong Trudng BO Kinh, diy la mot
trong sdu xuc thAin—See Six groups of contacts.
Ear of deliverance: Gidi Thoiat Nhi—The ear
for hearing the truth which leads to nirvana (the
ear freed, hearing the truth is the entrance to
nirvana)—Tai chi con nghe chin ly din t6i Niét
ban.

Ear entrance: Nhi Nhdp—See Six entrances.
Ears and eyes: Nhi Muc.

Ear is in union with the sound heard: Tai
phdi hoa hgp véi Am thanh nghe, mot trong sdu sy
hoa hdp giita sdu ciin vdi sdu tran—One of the six
unions of the six sense organs with the six objects
of the senses—See Six unions of the six sense
organs.

Earlier cause: Cause generated from earlier
life—Earlier root—Tién cin.

Earlier conditions: Predestined affinity—Tién
duyén.

Early morning consultation: Tio Tham—The
early morning assembly—Budi tham vin vao
sdng sém.

Early Ordinations: Nhitng ngudi tho cu tic gidi
diau tién—Moggallana and Sariputta were two
very who became
Buddha’s chief disciples. Formerly they were the
disciples of another religious guru Sanjaya, but
had not attained much spiritually under their
teacher. They both were very wise and learned
Brahmans. Sariputta was the first to learn of the
Buddha and his noble path from one of the
disciples of the Buddha. Therefore, he went to the
Buddha seeking the refuge and was duly
ordained. He was deeply impressed by the
teachings and supernatural powers of the Buddha.
Sariputta then went to Moggallana and told him of
his conversion to Buddhism. They not only
became the Buddha’s disciples but also brought

important early converts
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with them over 200 followers. Later, Sariputta
came to be highly respected in the Order for his
wisdom, while Moggallana became famous for his
supernatural ~ powers.  Right after  His
Enlightenment, the Buddha went to Rajagriha, the
capital of Magadha. There Bimbisara was the
king. Bimbisara came to receive the Blessed One,
accompanied by a number of courtiers, wise men,
brahmans and a large number of eminent citizens.
The Buddha taught them the Noble Eightfold
Path, and they all became his lay followers.
Bimbisara was highly pleased with the teachings
of the Sakyamuni and waited in person on the
Buddha and his monks at alms meal. As a token of
his gratitude to the Buddha, His Dharma and
Sangha, he donated the famous Venuvana or the
Bamboo Grove, lying on the outskirts of the city,
to the community of monks. A rich merchant then
erected dwelling units there and thus the first
proper Buddhist monastery came into existence.
The Buddha was a great walker and a wanderer.
During the last forty-five years of his life, he
traveled covering the whole of the north-eastern
India on foot. He covered 20 to 30 kilometers of
distance a day. In his wandering, he came across
all sorts of people, from kings, noblemen, rich
merchants to farmers, ascetics, Brahmans, low
caste people, students and others and taught them
the Ultimate Truth. His teachings were simple and
practical which appealed both to reason and
emotions. He did not believe in the superiority
based on caste and social status and preached
equality. Many of his chief disciples were low
caste people. Upali was a barber, Sumita a
Svapaka a dog-eater, Svati a
fisherman, and Nanda a cowherd. Actually, his
monks and lay followers belonged to all castes in
the society. He vehemently refuted the claims of
caste and opposed the brahmans, who were
arrogant and ignorant and befooled the masses in
the name of religion. He condemned them for
their rituals and animal sacrifices for he knew and
preached that “by birth one is neither Brahman
nor Sudra. Only one’s words and behavior
determine whether one is solder or a craftsman or
a priest—Muc Kién Lién vad X4 Lgi Phat la
nhitng dai dé tif diu tién cda Dic Phat. Trude kia
ho 1a dé t& cda gido phai Sanjaya, nhung khong

scavenger,

dat dugc gidc ngd tdm linh. Ho 1a nhitng bac Ba
la mon thong thdi. Trudc tién X4 1gi Phat nghe
n6éi vé Pic Phit va con dudng thinh thién clia
Ngai tir cdc vi dé t& Phat. Vi viy, 6ng bén tim
dén quy-y va tho gi6i véi Pirc Phat. Ong vo ciing
cdm phuc trude nhitng gido phdp va sic manh
siéu nhién cla Ptc Phat. Poan X4 Lgi Phat tim
gidp Muc Kién Lién va bdo cho dng ta biét vé sy
quy y v6i Phit gido clia minh. Sau d6 ching
nhitng ho trd thanh dé t& Phiat ma ho con mang
theo v6i minh 200 dé ti khdc. Vé sau nay, X4 Ldi
Pha't rat dugc kinh trong trong Ting doan vi tri tué
ctia ngai, trong khi Muc Kién Lién ndi ti€ng vdi
than thong. Ngay sau khi thanh dao, Pitc Phit da
di dén thanh Vuong X4, thi d6 cla xi Ma Kiét
Pa. Tai ddy Ngai da gip lai vua Tan Ba Sa La.
Vua va mot s6 quan thin, mot s6 nha thong thai
cling nhu nhitng cong dan wu ti cda xi Ma Kiét
DPa di dé&n gip Phat. Pic Phat day ho vé Bat
Thanh Pao va sau d6 ho dd quy-y va tr§ thanh dé
tr clia Ngai. Vua TAn Ba Sa La rit hai long vé
gido phdp cia Bic Phit va 6ng dd phuc vu Bic
Phat va chu Ting trong sudt budi tho trai. D€ té
1ong bi&t on d&€n Piic Phat, gido Phdp clia Ngai va
Tiang doan, nha vua da cing dudng cho Tang
doan ngoi tinh x4 Tric LAm, nim & ngoai thanh
Vuong X4. Mot ngudi thuong gia giau c6 trong
thanh sau d6 da xay dung 1én tai khu Tric Lam
ngodi tinh x4 diu tién cho gido doan. Trong sudt
45 ndm con lai trong cudc ddi buc Phat, Ngai da
chu du bing ddi chan ctia chinh minh khip mién
bong Bic An Do. Mbi ngay Ngai di bo tir 20 dén
30 cay s8. Trong khi chu du hoiing héa nhu viy,
Ngai gip nhiéu hang ngudi, tf vua quan, ngudi
cao thugng, thuong nhin giau c6, dén néng dan,
nhitng nha 4n tu, Ba La Mén, nhitng ngudi thudc
giai c4p thap, hoc sinh va nhiéu hang ngudi khic,
va Ngai da day cho ho vé Chan Ly Tdi Thugng.
Gido phdp clia Ngai don gidn va thuc ti€n vé ci
hai mat Iy ludn va tinh cdm. Ngai khong tin noi sy
siéu viét clia giai c4p trong x4 hdi va Ngai gidng
day vé su binh ding cia moi ngudi. R4t nhidu dai
dé tir cia Ngai 12 nhitng ngudi thudc giai cip
thap. Uu Ba Li la mdt ngudi thg hét téc, Sumita 1a
mdt phu quét dudng, Svapaka 1a mot ké an thit
ch6, Svati 1a mdt nguw phd, va Nan Pa 1a mot
ngudi chin bo. Ky that, chu Tang va dé td tai gia
clia Pitc Phat thudc tA't cd moi giai tAng trong xi
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hoi. Ngai kich liét bac bd giai cAp va chong lai
giai cAp Ba La Mén, nhitng ké kiéu ngao vi ngu
si va lira phinh quan chiing dudi danh nghia ton
gido. Ngai 1én 4n ho di dem nghi 1€ cing t& bing
céch hy sinh sdc vat vi Ngai bi€t va ngai thuyé&t
gidng ring: “Sanh ra khong ai 12 Pham Thién hay
Thd da la. Chi c6 15i néi va cdch hanh xtt quyé&t
dinh ngudi 4y 1a quan nhan, thg thi cong hay gido
si ma thoi.

Early stage of enlightement: Initial stage of
enlightement—Brought  about through the
external or influence of teaching—Thiy gidc—
See Three kinds of enlightenments (B).

Earn a livelihood by astrology (looking up
in the sky to talk about stars): Ngudng Khiu
Thuc—Lam nghé chiém tinh hay ngudc 1én trdi
xem tinh td, mit trdi, mit tring, xem gié mua sdm
sét—See Four improper ways of obtaining a
living on the part of a monk.

Earn a livelihood by bending down: To
cultivate the land, collect herbs etc, one of the
four heterodox means of living for a monk—Ha
kh&u thue.

Earn a livelihood by doing work with his
hands: Ha Khiu Thyc—Trdng trot, lam vudn,
ch& thudc hay lam viéc bing tay chan d€ ki€m
song—See Four improper ways of obtaining a
living on the part of a monk.

Earn a livelihod by flattery (rich people or
powerful people): Phuong Khiu Thyc—Ludn
ctii ninh bg (nhitng nha quyén th& giau c6 dé
dugc ho ban cho an hué)—See Four improper
ways of obtaining a living on the part of a monk.
Earn a livelihood by magic, spells, or by
fortune-telling: Duy Khiu Thuc—Ding chi
thut, béi todn lanh dit d€ ki€m com do—See
Four improper ways of obtaining a living on the
part of a monk.

Earn (v) one’s living: Ciu thuc.

Earns one’s living (livelihood) by the wrong
ways: Ha Khiu Thuyc—Ting Ni ki€m song biing
nhitng cdch sai 1Am—A monk earns his living
(livelihood) by bending down to cultivate the land.
One of the four heterodox means of living of a
monk—MOot vi su ki€m séng bing cdch cay cdy

hay nhitng phudng phdp ta vay khac. Mot trong

bon céch sdng ti ménh clia ngudi xuit gia.

1) A monk or nun earns his or her living by
bending down to cultivate the land: Tang Ni
lam viéc ki€m song.

2) Colect herbs for a living; however, collecting
herbs to save human lives is in compliance
with the Compassion which the Buddha had
taught: Boc thudc ki€m sdng; tuy nhién néu
bdc thudc vi nhian dao cttu ngudi 12 ding véi
1ong bi min Phit day.

3) Another wrong way of earning a living is to
look up and telling or guessing as in
astrology: Xem thién vin—MOot 161 s6ng ta
mang khac la xem thién van.

4) Fortune-telling: Nghénh Khiu Thuc (b6i
qué).

Earnest (a): Pting din, Tinh can.

Earnest doers: Ngudi hanh dao tinh cAn—Four

grades of earnest doers, who follow the

bodhisattva  discipline and attain to the
following—Bon loai hanh nhin—See Four grades
of earnest doers.

Earnest words: L&i tha thiét.

Earnestly trying: Viriyam (p)—Virya (skt)—

Tinh Tan—Tinh  cAn—Diligence—Earnestly

trying—Effort—Enthusiastic—Exertion—

Fortitude—Perseverence—Unchecked progress—

Virility—Vigor—Zeal.

Earnestness (n): Su tinh cin.

Earth (n): Pit—See Nine elements or nine

substances (A).

() An overview of “Earth’—T&ng quan vé
“Pat’:

1) Bhumi (skt): Pat—Externalits believe that in
the beginning, a so-called God created the
heaven and the earth—Ngoai dao tin ring
khé&i nguyén cdi goi 1a Thugng d€ di tao
dung nén trdi va dat.

2) Prithin (skt)—Pathavi (p)—Pia Pai (Kién)—
Earth—Solid matter—Prithin means the
element of extension, the substratum of
matter. Without it objects have no form, nor
can they occupy space. The qualities of
hardness and softness are two conditions of
this element. After death, these parts will
decay and deteriorate to become soil. For this
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reason, they belong to the Great Soil—DAt
(téc, rdng, moéng, da, thit, xuong, thdn, tim,
gan, bung, 14 14ch, phéi, bao ti, rudt, phffn, va
nhitng chit cing khic). Pia Pai 12 thanh
phan vat chdt md rong hay thé nén ciia vat
chit. Khong c6 né vat thé khong cé hinh
tuéng va khong thé choidn khodng khong.
Tinh chat ciing va mém Ia hai diéu kién cla
thanh phan nidy. Sau khi chiing ta chét di rdi
thi nhitng tht ndy 1an ludt tan rd ra thanh cét
bui, nén né thudc vé Pia Pai—See Four
great elements.

3) Earth is considered as one of the four

poisonous snakes in a basket which imply the

four elements in a body (of which a man is

formed)—DA4t dugc coi nhu 14 mot trong bon

con rin doc trong gid 4m chi tif dai trong than

thé (tao nén than thé con ngudi)—See Four

poisonous snakes.

Ten aspect of “Earth”—Mudi dit tinh cia

“Pat’:

1) TItis wide and extensive: Rong 16n va trai dai.

2) It support all living beings: Nudi dudng chiing
sanh moi loai.

3) Itis impartial: DAt khong thién vi mot ai.

4) It receives the great rain: Nhan dai vii (mua
16n).

5) It produces grasses and trees: Sdn sanh ciy

axn

cd.

6) It holds all planted seeds: Giif tit cd nhifng
hat dugc vun trong.

7) It holds many treasures: Giif nhiéu bdo vat.

8) It produces medicinal herbs: Sdn sanh dugc
thdo.

9) It is not moved by the blowing wind: Khong

bi gié cudn di.

It does not tremble at the lion’s roar: Khong

bi rung chuyén bdi ti€ng su ti hong.

Earth-deva in the Garbhadhatu group: bia

Thién Cau.

Earth-devi: Prthivi (skt)—Earth spirit—Dia

thAn—Land Deities—Pia Thién—The earth-

deva, one of the four with thunderbolts in the

Vajradhatu group—Mot trong bdn vi Chip kim

cang than trong Kim Cang gidi.

Earth-dust: Pia Trin—Atoms of the earth

element—Dust of the earth.

10)

Earth furnace: Square in shape—Pia Lo, 10 dit
hinh vu6ng—See Four furnaces.

Earth-goddess: Kién Lao Dia Thain—Deity, or
spirit—Con goi 1a Kién Lao bia Thién, hay Kién
Lao Dia Ky, tén ctia vi Nt Thin Pai Dia, tifc 1a
da't vitng bén va Thin kién c6.
Earth-immortals: Dia tién—Pia Hanh Tién—
Genii, one of the classes of rsis; i.e. bhudeva or
Brahman—See Five kinds of immortals.

Earth Mother: Dia Miu.

Earth-prison: Naraka (skt)—Hell or hells—Dbia
Nguc—See Hells.

Earthquakes: Chan dong ctia ddit—DPia Pong—
The earth shaken, one of the signs of Buddha-
power. There are six earthquakes or earth-
shakings of which there are three categories.
Earthquake is also one of the six auspicious
indications—Pong dit, mot trong nhitng dau hiéu
clia Phat luc. C6 sdu thif chin dong clia dat. Pong
da't cling 12 mot trong sdu diém lanh (luc thoai)—
See Six earthquakes, and Six auspicious
indications.

Earth’s resources: Tai nguyén cda trdi dat.
Earth-rsi: Cavern genie—Pia tién—
Subterranean—Earth-immortals—Earth ~ genii—
Land Fairies.

Earth shaken: One of the signs of Buddha-
power—Dbia ddng thuy.

Earth-shakings: Chan dong cta dit—The six
earthquakes or earth-shakings of which there are
three categories—S4u thit chdn dong clia dat—
See Earthquakes and Six earthquakes.

Earth spirit: Thin DAt (dia than).

Earth Store Bodhisattva: Ksitigarbha (skt)—
bia Tang B6 Tdt—See Ksitigarbha.

Earth Store Bodhisattva’s image: Hinh tugng
vé clia B6 T4t Pia Tang.

Earth-Store Bodhisattva’s original vows:
Dia Tang Bon Nguyén—See Ksitigarbha (III).
Earth Store Sutra: Kinh DPia Tang—See
Ksitigarbhapranidhana-Sutra.

Earth-traveling immortal: Bia hanh tién—See
Ten kinds of Immortals (1).

Earth-Treasury Bodhisattva: Ksitigarbha
(skt):  Kshigarbha—Earth-store  Bodhisattva—
Earth-Treasury Bodhisattva—Earth-Womb
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Bodhisattva—Pia Tang Vuong B6 Tit—See
Ksitigarbha.

Earth trembles, light shines everywhere:
Lic Phit vao clra thanh thdi dai dia chin dong,
quang minh chi€u khip—See Ten kinds of
Buddha-work in all worlds in all times of the
Buddhas (B) (7).

Earth-Wisdom (Wealth) Youth: Bia Tri (Tai)

Hué Pdng Ti—The youth who controls earthly
possessions, the fourth on left of the messengers
of Majusri in the Garbhadhatu group—Pdng tit
ki€m sodt tai sn tran thé, vi st gid thif tw bén trai
ctia Ngai Van Thu trén Phdp Gidi.
Earth-wheel: Bia Luin—One of the five circles,
space, wind, water, earth and above them
fire; the five wheels or umbrellas shown on the
top of certain stupas or pagodas—MOot trong ngil
ludn (ndm vong tron); ngll ludn thudng dugc dit
trén dinh cdc thdp hay chua.

Earth-Womb Bodhisattva: Ksitigarbha (skt):

Kshigarbha—Earth-store Bodhisattva—Earth-

Treasury Bodhisattva—Pia Tang Vuong Bo

Tat—See Ksitigarbha.

Earthern vessel-Golden vessel: Ngoa Khi Kim

Khi.

1) An Earthern Vessel: Ngda Khi—Implies the
Sravaka Method—MOot cdi binh biing sanh,
dm chi Phuong Phdp Thanh Vin.

2) A golden vessel: Kim Khi—Implies the
Bodhisattva-Method—M®dt cdi binh biing kim
khi, 4m chi Phuong Phap Bo Tit.

Earthly (a): Prthag-jana (skt)—Puthujjana (p)—

Pham phu (thuoc vé trin tuc)—Common—

Ordinary—Profane—Vulgar—Worldly.

Earthly body of the Buddha: Sambhogakaya

(skt)—Sinh thin—See Two forms of body (C).

Earthly city: Ci tran.

Earthly deliverance to Arahatship: Active

deliverance to Arahatship—Htu vi gidi thodt—

See Two kinds of deliverance (A).

Earthly knowledge: Common knowledge,

ordinary knowledge or worldly knowledge—

Pham thic.

Earthly and Moral bodies: Sinh than va Phdp

than—See Two forms of body (C).

Earthly pollution: Common dust—Tuc trin.

i.e.

Earthly wisdom: Thé gian tri—Ordinary
wisdom or normal worldly knowledge or ideas—
Pham tri chdp trudc hét thdy hitu vo cia chu
phap—See Three kinds of wisdom (B).

Ease (n): Thodi mai—To be at ease—Am no.
Ease of body and joy at heart: Sikha (skt)—
Happy—Peace and happiness—Well being—
Comfort—An lac (than an tim lac).

Ease of body and mind: Tranquility of body
and mind—Thanh tinh thin tdim—See Seven
Bodhyangas.

Easily seen are others’ faults; hard indeed
to see one’s own faults: The Buddha taught that
we should not evade self-responsibility for our
own actions by blaming them on circumstances or
unluckiness—Thay 16i ngudi thi dé, con thdy 13i
minh thi that 1a khé vd cling.
East: (skt)—Phia
directions.

East continent: Videha or Purvavideha (skt)—
Thing Thin Chau—The continent east of Sumeru
Mountain—Pdng Thing Than chiu.

East guardian deva: V6 Uy K&t Ho—One of
the four great guardian devas of the four
quarters—MOot trong T Pai H) Phdp—See Four
great guardian devas of the four quarters.
Eastern Buddhism: Phit gido Pong phuong.

Eastern continent: Purva-Videha (skt)— Déng
Thing Than Chau—The eastern of the four great
continents of a world, east of Mount Meru,
semicircular in shape. The continent conquering
spirits, semi-lunar in shape; its people having
faces of similar shape—Pong Thing Thin Chau,
con goi 1a B La Phuge Vi N&é Ha, Phit Ba Dé,
hay Phit Vu DPai, mot trong bdn dai chau, chiu
nay & trong bién Ham Hai, v& phia dong nii Tu
Di, hinh b4n nguyét. Luc dia ch& ngy ma quy, c6
hinh bdn nguyét, dian trén d6 cling c6 khudén mit
hinh ban nguyét (chu vi ctia cdi ndy 1a 21.000 do
tudn, din trong cdi ndy c6 than hinh t5t dep hon
hét, va sdng tho d&n 600 tudi)—See Four Saha
Continents.

Eastern esoteric sect: Dong Mat—The eastern
esoteric or Shingon Sect of Japan, in contrast with
the T’ien-T’ai esoteric sect—Mat gido tai Nhat
Bén, d6i lai v6i Mat gido clia tdng Thién Thai

Purva bong—See Ten
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(Pong Mat cho ring Pic Pai Nhat va Thich Ca 1a
khéc thé, con TAy Mt cho ring Pitc Pai Nhat va
Thich Ca 1a ddng thé).

Eastern Heaven King: Tri Qudc Thién

Vuong—Dhrtarastra  (skt)—Dhatarattha (p)—

Deva who rules over the Gandhabbas and keeps

his kingdom (white color)—The celestial

musicians—Pong thién vuong (Pa La Tra) cai
quan Can Th4t Ba (nhitng vi trdi nhac su)—See

Four Heavenly (Guardian) Kings.

Eastern land: China—bong do.

Eastern Roman Empire: Dai Tain—Another

name for old Syria Empire—Tén goi khdc cta

nudc Syria thdi cd, d€ quoc La Ma & phuong
dong.

Eastern Sacred Mountain: One of the famous

mountain in Shan-Tung province, China—Thdi

Son hay Pong Son, mdt trong nhitng ngon ndi ndi

ti€ng trong tinh Son Pong thudc Trung Qudc.

Easy (a): D& dang.

Easy-going: DE dai.

Easy life: An nhan.

Easy Path of Practice: Con Pudng DE—The

Pure Land method which relies on both self-power

and other-power, the power and assistance of the

Buddhas or Bodhisattvas—The Pure Land

Dharma Door—Recitation of Amitabha Buddha’s

name—Phdp moén Tinh P dya vao ci tu lyc 1dn

tha Ivc tir chu Phat va chu BS Tat.

Easy to say: D& n6i—Buddhist precepts are easy

to say, but difficult to do.

Easy to see the fault of others: Thiy 16i ngudi

thi dé.

(D An overview of “Easy to see the fault of
others”—T&ng quan vé “Thay 156i ngudi d&”:
Easy seen are others’ faults; hard indeed to
see one’s own faults. The Buddha taught that
we should not evade self-responsibility for
our own actions by blaming them on
circumstances or unluckiness. Usually when a
man is forced to see his own weakness, he
avoids it and instead gives it to self-deceit.
He will search his brain for an excuse, even
the lamest one will do, to justify his actions.
He may succeed in doing this. Sometimes he
succeeds so well in trying to fool others, he
even manages to fool himself with the very

ghost created by his mind. However, you may
fool some of the people for some of the time,
but not all the people all the time. According
to the Buddha, the fool who does not admit he
is a fool is a real fool. And the fool who
admits he is a fool is wise to that extent. If
you have made a mistake, then admit it. You
need courage, of course admission of your
own mistake is not pleasant. You also need
wisdom to see your own faults. Sincere
Buddhists should not think that you have been
unlucky, or you have been a victim of fate.
Face your shortcomings. You must realize
that your mind has created the conditions
which gave rise to the miseries and
difficulties you are experiencing. This is the
only way that can help lead you to a happy
life—Thay 16i ngudi thi d&, thdy 16i minh
khé. Bic Phit day ching ta khdong nén tranh
né trich nhiém ctia chinh minh bing cich d
thira cho ngudi khdc vé nhitng hoan cdnh
khong may hay nhitng diéu sui rdi. Thong
thudng con ngudi khi phdi duong diu véi
nhitng khuyét diém ctia minh, ho thudng doi
minh va trdnh né nhan sy 16i 1Am d6. Ho sé&
tim di moi cdch dé€ bao chita, ngay ci st
dung phuong cdch té hai nhit d€ bién minh
cho viéc 1am ctia ho. Ho c6 thé thanh cong
trong viéc bao chira nay. Po6i khi ho dat dugc
két qud bing cdch c¢d ging lira gat ngudi
khdc, ngay cé viéc tv ddi minh v6i nhitng ¥
tudng xa4u xa ndy sinh trong tdm tri. Tuy
nhién, ban c6 thé lira ddo vai ngudi trong mot
ddi lic, chit ban khong thé lic nao ciing lira
ddo dugc moi ngudi. Theo Pic Phat: “Ké
thuc sy xdu 4c, khi ho giy tao tdi 16i ma
khong ty bi€t. Va ngudi lam dc nhung biét
sdm hdi t0i 16 cda minh 12 ngudi c6 i tué
vdy.” N&u ban pham 15i, ban nén chip nhin
diéu dy. Di nhién ban cin c6 can dim dé
thd'y dugc su sai quiy clia chinh minh. Phat t
thudn thanh ditng bao gid nghi ring minh
khong may, bat hanh, hay minh 12 nan nhan
clia vin s8. Ban nén y thifc riing tAm cdia ban
tao nén nhitng nguyén nhan gy nén moi khd
dau phi€n ndo cho chinh ban. Chi ¢6 nhu vay
ban mdéi di d&€n ddi song hanh phiic thit su
dudgc.
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(II)The Buddha’s teachings on “Easy to see the
faults of others, but it is difficult to perceive
our own faults”—Btic Phat day vé “Thdy 15i
ngudi d&, thdy 16i minh khé™:

1) It is easy to see the faults of others, but it is
difficult to perceive our own faults. A man
winnows his neighbor’s faults like chaff, but
hides his own, as a dishonest gambler
conceals a losing dice (Dharmapada 252):
Thay 16i ngudi thi d€, thdy 18i minh méi khé.
L&i ngudi ta c6 phanh tim nhu tim théc trong
gao, con 16i minh ta ¢d che diu nhu ké c&
gian bac 14n thu ddu quén bai.

2) He who sees others’ faults, is easy to get
irritable and increases afflictions. If we
abandon such a habit, afflictions will also be
gone (Dharmapda 253): N&u thdy 15i ngudi
thi tAm ta d& sinh néng gidn ma phién nio
ting thém, n€u bd di thi phién ndo ciing xa
lanh.

3) Those who perceive wrong as wrong and
what is right as right, such men, embracing
right views and go to the blissful state
(Dharmapada 319): Ldi biét ring 16i, khong
16i bi€t ring khong 15i, giit tAm chanh kién
4y, dudng lanh thiy ching xa.

Easy success: D& thanh cong—In the Ten Non-

seekings, the Buddha taught: “We should not wish

that our plans and activities meet with easy
success, for we will then be inclined to thoughts of
contempt and disrespect. This leads to the
transgression of pride and conceit, thinking
ourselves to be filled with virtues and talent.”—

Trong Mugi Piéu Tam Niém, Pic Phat day:

“Viéc lam thi dirng mong dé thanh, vi viéc dé

thanh thi 10ng hay khinh thudng ki€u ngao.”—See

Ten Non-Seeking Practices.

Easy way of salvation: Di hanh dao—The way

of recitation or invocation of Amitabha—Con

dudng dé bing cdch niém hdong danh Phiat A Di

ba—See Two ways (B).

Eat apart from the Sangha and eat in one’s

own room: Khéng idn cung dai chiing va an

trong phong riéng ctia minh—A Bhiksu or

Bhiksuni who eats apart from the Sangha and eats

in his or her own room, except when he or she is

sick or is unable to eat with the Sangha due to

Sangha services, commits an Expression of Regret

Offence—Vi Ty Kheo hay Ty Kheo Ni nao khong
dn chung véi dai ching ma @n ri€éng trong phong,
trir khi vi 4y bénh hay vi cong viéc do gido hdi sai
di, 1a pham gi6i Ba Dat D&, phai phdt 16 sdém
h&i—See Ninety Pacittiya offences which require
confession and repentance and See Pacittiya (II).
Eat at dawn: Chu thién in vao budi sing—The
devas eat at dawn—See Four times for food.

Eat and drink without moderation: An u6ng
khong diéu d6—A Bhiksu or Bhiksuni who, out of
greed, and drinks without moderation,
commits an Expression of Regret Offence—Vi Ty
Kheo hay Ty Kheo Ni ndo vi tham 4n mi 4n udng
khong diéu do 1a pham gi6i Ba Dat B¢, phai phat
16 sdim hoi—See Ninety Pacittiya offences which
require confession and repentance, and Pacittiya
).

Eat in the evening: Sic sanh in vao budi
chiéu—Animals eat in the evening—See Four
times for food.

eats

Eat at night: Quy ma #n vao budi tdi—
Demons and ghosts eat at night—See Four
times for food.

Eat a non-vegetarian meal: An min—A
Bhiksu or Bhiksuni who eats a non-vegetarian
meal, even though he or she excuses himself or
herself by saying that he or she lacks nutrition,
commits an Expression of Regret Offence—Vi Ty
Kheo hay Ty Kheo nao dn min, di 1dy cd la
thi€u dinh dudng, vin pham gidi Ba Dat P&, phai
phdt 16 sdm hoi—See Ninety Pacittiya offences
which require confession and repentance, and
Pacittiya (II).

Eat at noon: Chu Phit in ding ngo—All
Buddhas eat at noon—See Four times for food.
Eat only breakfast and the main noon meal:
Chi dn sdng va bita ngo 1a chinh—See Twelve
kinds of ascetic practices (dhuta).

Eat only food begged: Chi in d6 khat thyc—
See Twelve kinds of ascetic practices (dhuta).

Eat out of hours: An khong diing gi (phi thdi
thuc).

Eat with limited amount: Tié€t Lugng Thyc—
See Twelve kinds of ascetic practices (dhuta).

Eat the pollen of flowers: An phin hoa.
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Eat uncooked food: An thifc in chua dudc ndu

chin—See Nine kinds of irregular death.

Eat what is difficult for the stomach to

digest: An khong tiéu dugc—See Nine kinds of

irregular death.

Eat what is not allowed to: Khong nén in ma

ctr an—See Nine kinds of irregular death.

Eat what is not suitable for the stomach:

Ching in quen ma ct in—See Nine kinds of

irregular death.

Eat together: Cung in—See Three togethers.

Eat too much: An qud lugng—See Nine kinds

of irregular death.

Eating: An—The fine manner of eating—Uy

nghi lic an:

1) A Bhiksu or Bhiksuni should not choose only
the best tasting food for himself or herself—
Vi Ty Kheo hay Ty Kheo Ni khdng nén lya
thic dn ngon.

2) A Bhiksu or Bhiksuni, while eating, should
not chew and swallow his or her food in a
rush, but should chew each mouthful slowly
about thirty times before swallowing—Vi Ty
Kheo hay Ty Kheo Ni, lic dn, khong nén vira
nhai vira nuét mot cdch vdi vd, nén nhai
cham rii khodng 30 1an trudc khi nudt.

3) A Bhiksu or Bhiksuni should not talk during a
meal—Vi Ty Kheo hay Ty Kheo ni khdng
nén néi chuyén trong lic dn.

4) A Bhiksu or Bhiksuni should not chew and
drink soup loudly—Vi Ty Kheo hay Ty Kheo
Ni khong nén nhai hoic hiip 16n ti€ng.

5) A Bhiksu or Bhiksuni should not lick the food
from his or her plate with his or her tongue
and should not open his or her mouth wide-
open when putting food into it—Vi Ty Kheo
hay Ty Kheo Ni khong nén 14y 1ugi li€m dd
an trong dia and khong nén hd miéng qué to
khi dua thidc dn vao mié€ng.

6) A Bhiksu or Bhiksuni, in a formal meal,
should not put down his or her empty bowl
when those who have been ordained longer
than him or her are still eating—Vi Ty Kheo
hay Ty Kheo Ni, trong budi #n véi chiing,
khong nén dit chén xudng khi nhitng ngudi
cao lap ha (cao tudi dao) hon vin con dang
an.

7) A Bhiksu or Bhiksuni should not leave
leftover food when he or she is finished
eating—Vi Ty Kheo hay Ty Kheo Ni khong
nén bd thira thic an.

8) A Bhiksu or Bhiksuni should not stand up in
the middle of a meal, nor stand up as soon as
she has finished eating, before the sound of
the bell—Vi Ty Kheo hay Ty Kheo Ni khong
nén ding day giita bita dn, hoic in xong roi
dirng day trude khi c6 ti€ng chudng.

9) A Bhiksu or Bhiksuni should eat lightly in the
evening so that he or she feels light in body
and avoids wasting time cooking—Vi Ty
Kheo hay Ty Kheo Ni nén in nhe vao budi
chiéu cho than thé nhe nhang va khong ton
thi gid ndu nuéng.

Eating and drinking: An udng.

Eating animal meat: An thit dong vat—

According to Zen Master Suzuki in Studies in The

Lankavatara Sutra, there are eight reasons for not

eating animal food as recounted in The

Lankavatara Sutra—Theo Thién Su D.T. Suzuki

trong Nghién Cdu Kinh Ling Gia, cé tdm 1y do

khong nén an thit dudgc néu ra trong Kinh Ling

Gia—See Eight reasons for not eating animal

food.

Eating meat will be alienated by the devas:

An thit s& bi chu Thién ghét bd—If a Bodhisattva

eats meat, he cannot attain the end he wishes; for

he will be alienated by the Devas, the heavenly
beings who are his spiritual sympathizers
protectors—N&u vi BS T4t ma in thit thi vi Ay sé

khong thé nao dat dugc citu cdnh minh mudn, vi

vi Ay s& bi chu Thién, nhitng vi 4i m6 va bio ho,

ghét bb—See Eight reasons for not eating animal

food.

Eating meat will cause terror among

animals: An thit gdy kinh hdi cho thd vat—If

sentient beings see an Enlightening Being eating
meat and causing terror among animals, their
hearts will naturally turn away from him and from
the teaching he professes. They will then loose

faith in Buddhism—N&u chiing sanh thdy mot vi

B6 Tat dn thit va gdy kinh hii cho thd vat, thi tim

clia ho ty nhién sé& tranh xa vi 4y va ciing tranh xa

gido 1y ma vi 4y dang thuyé&t gidng. K& d6 ho sé

and



1231

mat niém tin vé Phat gido—See Eight reasons for
not eating animal food.

Eating at night: Night time is the time the
demons feed—Quy thuc thdi (ban dém 1a gi¥ an
cla quy).

Echigo (jap): Viing Viét Hiu (Nhat Ban).
Echizen (jap): Vung Viét Tién (Nhat Ban).

Echo (n): Duam.

Echo arises due to mountains, valley, and
sound, and has no form, cannot be seen: Am
thanh ctia Pitc Nhu Lai vi nhu ti€ng vang do hang
ndi va am thanh ma phat ra khong c6 hinh trang,
ching ngé thd'y dugc—See Four characteristics of
Buddha’s voice.

Eclipse of sun and moon: Emblematic of pride,
one of the four films or things that becloud—Nhat
Thyc hay Nguyét Thuc, bi€u tugng ciia ngd man
c6ng cao, mot trong bdn man che phi—See Four
films or things that becloud.

Economical (a): Can kiém—Thrifty.

Ecstasy (n): Kich thich—Khich dong.

Ecstatic trance of Sakyamuni: Samadhi of the
precious place, the samadhi by which the Buddha
dispensed His powers and riches to all beings—
Bé4o xa tam mudi.

Edict (n): Chi€u chi—Chi du.

Edification (n): Sy khai dao.

Edify sentient beings in the realm of life:
Action in the realm of life, to freely edify sentient
beings, one of the ten kinds of action of Great
Enlightening Beings. Enlightening Beings who
abide by these can achieve the action of Buddhas
that has no coming or going—Hanh tho sanh tit
cd xd, vi tu tai gido héa ching sanh—See Ten
kinds of practice of great enlightening beings (I).
Edo (jap): Thdi dai Giang H6 (Nhat Ban).
Educate (v): Gido duc—To bring up—To rear.
Educate oneself: Hoc 13y.

Educate someone: Giio duc ai—To teach
someone or to provide someone with an
education.

Educated: Ngudi c6 hoc thic.

Education only consists in rediscovering
one’s own mind, which has been lost: Hoc cot
dé tim lai c4i tim da ma't chi khong ¢St chi khic

(Hoc van chi dao vo tha, cu ky phéng tAm nhi di

hi).

Educational activities: Hoat dong gido duc.

Educational conference: Hoi Nghi Gido Duc.

Eduction (n): Sy rit ra—Suy suy dodn.

Effect (n): Qud—Consequence—Influence—

There are three consequences associated with the

causes for a child to be born into a certain

family—C6 ba qud bdo va bon nhan khi€n cho
dda tré sanh vao mot gia dinh nao dé.

(A) See Three consequences associated with the
causes for a child to be reborn into a certain
family.

(B) Pancaphala (skt)—Nam quéd—The five fruits
or effects—See Five fruits or effects.

Effect of action: Hitu Vi Qud—The result of

action—HA4u qud cla hanh dong.

Effect different from the cause: Vipakahetu

(skt)—Di thuc nhian hay qud mang lai khdc vdi

nhan—Differential fruition, the effect

different from the cause, as the hells are from evil
deeds. This is the law of retribution, or fruition.

This is one of the six causes of all conditioned

things. Every phenomenon depends upon the

union of the primary cause and conditional or
environmental cause. There are six kinds—Di
thuc nhdn hay quéa mang lai khidc vdi nhan. Pay

12 ludt bdo tng hay k&t qua. Pay 13 mdt trong sdu

nhén sanh ra cic phdp hitu vi. Phap hitu vi sanh ra

déu do sy hoa hdp clia nhan va duyén—See Six
chief causes in the Theory of Causal Relation.

Effect is independent of cause: V6 Nhan Hitu

Qui—Creation without a cause, or spontaneous

generation—ChAap mudn vat khdng nhan, ty nhién

ma cé (khong ¢6 nhdn ma cé qud)—See Four

erroneous tenets (A).

Effective (a): Efficacious—Efficient—C6 hiéu

qua.

Effective causes: Karanahetu (skt)}—Niang tdc

nhin—The reason that makes the existence of

anyhing possible. There are two kinds of effective
empowering cause and non-resistant

i.e.

causes:
cause. This is one of the six causes of all
conditioned things. Every phenomenon depends
upon the union of the primary cause and
conditional or environmental cause—Ning tac
nhan hay ly do hién hitu cia moi sy vat c6 thé cé.
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Ning tdc nhian c6 hai loai: dif lyc nhan va bat
chudng nhan. Pay 12 mot trong sdu nhin sanh ra
cdc phdp hitu vi. Phap hitu vi sanh ra déu do sy
hoa hgp cla nhdn va duyén—See Six chief
causes in the Theory of Causal Relation.
Effective drug: Linh dugc.

Effective or meritorious gates to

Amitabha’s Pure Land: There are five
effective or meritorious gates to Amitabha’s Pure
Land—Co6ng ditc phdi thanh tyu d€ dugc ving
sanh vé€ ¢bi Tinh P6 clia Pitc Phat A Di Pa. C6
nim loai cong ditc phai thanh tyu dé€ dugc ving
sanh vé cdi Tinh Do clia Bic Phiat A Di Pa—See
Five meritorious gates of Amitabha’s Pure Land.
Effectiveness (n): Sy cong hiéu.

Efficacy (n): Hiéu lyc—Cong hiéu.

Effort (n): Viriya (p)—Vayama (p)—Virya

(skt)—Tinh tin—N&J Ivc (s siéng ning hay ning

luc cla sy siéng ning).

(I) An overview of “Effort’—Td&ng quan vé
“Tinh tin”: Effort in Buddhism implies
mental energy and not physical strength. The
latter is dominant in animals whereas mental
energy is so in man, who must stir up and
develop this mental factor in order to check
evil and cultivate healthy thoughts. Sincere
Buddhists should never give up hope or cease
to make an effort, for even as a Bodhisattva,
the Buddha strive
courageously. He was a typical example of
energy. According to the Buddhavamsa, as an
aspirant for Buddhahood, the Buddha was
inspired by the words of his predecessors:
“Be full of zealous effort. Advance!” In His
endeavor to gain final enlightenment, the
Buddha spared no effort. With determined
persistence, he advanced towards his goal, his
enlightenment, caring nothing for life—Tinh
tan trong Phit gido ham ¥ stc manh tinh than
hay nghi lyc chit khdng phai 13 sitc manh thé
chat. Sttc manh thé€ chat trdi hon & céc loai
vat, trong khi nghi lyc tinh than chi c6 & con
ngudi, di nhién 12 nhitng ngudi c6 thé khoi
day va phat trién y&u t& tinh than ndy dé
chiin ding nhitng tu duy 4c va trau doi nhitng
tu duy trong sdng va thi€én lanh. NguGi con
Phat khong bao gi quén tinh tdn, vi bdn than

never ceased to

Ditc Phat khi con 12 mot vi B6 Tat ciing
khong bao gi ngirng tinh tdn. Ngai chinh la
hinh dnh clia mdt con ngudi day nghi luc.
Theo Phat St (Buddhavamsa), Ngai 1a mot
ngudi c6 khit vong tam cAu Phat qui, Ngai
dugc khich 1& bdi nhitng 13i nhin nhii cla cic
bac tién nhin: “Hiy ty minh nd lyc dirng
chiin budc! Hay ti€n t6i.” Va chinh Ngai da
khong ti€c mot nd luc ndo trong cd ging cia
minh d€ dat dén su gidc ngd cudi cling. V6i
st kién tri diing mdnh, Ngai da ti€n dén muc
tiéu clia minh la gidc ngd bat chidp cd mang
song clia minh.

(I) Categories of “Effort”—Phan loai “Tinh tan":

1) According to the Maha-Paramita-Sastra, there
are two kinds of virya—Theo Pai Tri B¢
Luén, c6 hai loai tinh tin—See Two kinds of
virya.

2) See Four efforts.

3) Viryabala (skt): One of the five moral
powers, the power of unfailing progress; or
the power of zeal which leads to overcoming
all obstacles: Mot trong ngii luc, luc giip
chiing ta ludn ti€n ma khong thdi chuyén, hay
1a nghi lyc gitp ching ta vugt qua moi trd
ngai—See Five powers.

4) Viryendriya (skt)—Tan cin—See Twenty
two roots.

Effort to abandon: Tinh tdn doan trir.

1) Effort in Buddhism implies mental energy
and not physical strength. What is the effort to
abandon? Effort to abandon means the effort
or the will to abandon the evil, unwholesome
thoughts that have already arisen. Here the
practitioner does not admit sense desire that
have arisen, but abandons, discards and repels
them, makes an end of them. The practitioner
should do the same with regard to thoughts of
ill-will and of harm that have arisen—Tinh
tan trong Phat gido ham ¥ sttc manh tinh than
hay nghi lyc chit khong phdi 1a sitc manh thé
chi't. Th€ ndo 1a tinh tdn doan trir? Tinh tin
doan trir 12 tinh tAn doan trir cdc tu bat thién
da sanh khéi. & day hanh gid khong chap
nhan nhitng tw duy tham duc da khé&i sanh, ma
tir b, doan trir va khudc tir nhitng tham duc
Ay, chAm dit né va khi€n cho né khdng con
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hién hitu. P6i v6i cdc tr duy san hin va nio
hai da khdi 1én cling vay.

2) Here a monk who does not assent to a thought
of lust, of hatred, of cruelty, makes them
disappear. This monk is said to have the
effort of abandoning—6 day vi Ty Kheo
khong nhin chiu duc tim, sin tAim, va hai
tdm da khdi 1én, tir bd, doan trir, tiéu diét,
khdng cho hién hitu. Vi Ty Kheo 4y dugc goi
12 vi di c¢6 dugc Poan Trir Tinh CAn—See
Four efforts.

Effort of abandoning: Poan Trir Tinh Can—

See Effort to abandon, and Four efforts.

Effort to consolidate, increase, and not

deteriorate virtues already arisen: Endeavor

to perform more good deeds—Tinh tin ti€p tuc

phét trién nhitng diéu thién lanh da phét sanh.

1) Effort to consolidate, increase, and not
deteriorate virtues already arisen, one of the
four right efforts. Effort to consolidate,
increase, and not deteriorate virtues already
arisen. Developing goodness that has already
arisen (develop existing good), or to increase
merit when it was already produced, or to
encourage the growth and continuance of
good deeds that have already started—MOot
trong tif chdnh cAn. Piéu thién di sanh, phii
tinh cAn khi€n cho ngay cang phat trién.

2) Developing goodness that has already arisen
(develop existing good). To increase merit
when it was already produced. To encourage
the growth and continuance of good deeds
that have already started. Here a monk rouses
his will, makes an effort, stirs up energy,
exerts his mind and strives to maintain
wholesome mental states that have arisen, not
to let them fade away, to bring them to
greater growth, to the full perfection of
development—Tinh tdn ti€p tuc phat trién
nhitng diéu thién lanh da phét sanh. Piéu
thién di sanh, phai tinh cin khi€n cho ngay
cang phat trién. 0] diy vi Ty Kheo khdi 1én y
mudn, c¢6 ging, tinh tan, sdch tAm, tri tAim véi
muc dich khi€n cho cdc thién phdp da sanh
c6 thé dugc ting trudng, dude quing dai vién
man—>See Four right efforts.

Effort to cultivate from the four good roots
to the three studies: Gia Hanh Pao—Discipline
or effort to cultivate from the four good roots to
the three (morality,
wisdom). This stage associated with the stage of a
Srota-apanna—Ra stic thuc hanh tam hoc vi, tam
hién, tf thién cin dé€n tam tu gidi dinh tué. Giai
doan niy lién hé t6i Thanh qud dy luu Tu Da
Hudn—See Four modes of progress.

Effort to develop: Tinh tAin tu tap—Effort in
Buddhism implies mental energy and not physical
strength. What is the effort to develop? Effort to
develop means to put forth the effort or the will to
produce and develop wholesome thoughts that
have not yet arisen. Here a practitioner develops
the Factors of Enlightenment based on seclusion,
on dispassion, on that
deliverance, namely: Mindfulness, Investigation
of the Dhamma, Energy, Rapturous Joy, Calm,
Concentration and Equanimity—Tinh tdn trong
Phit gido ham y sic manh tinh thin hay nghi lyc
chtt khong phai 13 stic manh thé chat. Thé nao Ia
tinh tdn tu tip? Tinh tAn tu tdp 12 tinh tAn tu tip
v6i muc dich tao ra va phét trién nhitng tuw duy
thién chua sanh khdi 1én. O day hanh gia tu tap
that gidc chi, y ctf vién ly, y cit ly tham, y cif doan
diét dua dé&n gidi thodt, d6 1a Niém gidc chi,
Trach phdp gidc chi, Tinh tdn gidc chi, Hy gidc
chi, Khinh an gidc chi, Pinh gidc chi, va X4 gidc
chi.

Effort to develop unarisen good: Tinh tin
phét trién diéu thién chua sanh—See Effort to
develop.

Effort of development: Tu Tap Tinh Cin—
Here a monk develops the enlightenment-factor
of mindfulness, based on solitude, detachment,
extinction, leading to maturity of surrender
(vosagga-parinamim); he develops the
enlightenment factor of investigation of states, of
energy, of delight, of tranquility, of concentration,
of equanimity, based on solitude, detachment,
extinction, leading to maturity of surrender. He is
said to have the effort of development—6 day vi
Ty Kheo tu tip niém gidc chi, phdp ndy y x4 ly, y
ly duc, y doan diét, thanh thuc trong doan trtr, tu
tap trach phdp gidc chi, tu tip tinh tn gidc chi, tu
tdp hy gidc chi, tu tdp khinh an gidc chi, tu tip

studies meditation and

cessation ends in
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dinh gidc chi, tu tAp x4 gidc chi, phdp ndy y ly xa,
y ly duc, y doan diét, thanh thuc trong doan trur.
Vi Ty Kheo ndy dugc goi 1a di c6 duge Tu Tap
Tinh Cin—See Effort to develop, and Four
efforts.

Effort to eliminate sins already arisen: Tinh
tin ddt trr nhitng diéu dc da phat sanh—
Endeavor to eliminate already-formed evil.
Putting an end to existing evil. To abandon
demerit when it arises. To remove any evil as
soon as it starts. Here a monk rouses his will,
makes an effort, stirs up energy, exerts his mind
and strives to overcome evil unwholesome mental
states that have arisen—Piéu dit di sanh, phai
tinh cAn ddt trr di. & day vi Ty Kheo khéi 1én §
mudn, c6 ging, tinh tdn, sich tim, tri tim véi muc
dich khién cho cdc 4c phdp di sanh dugc diét
tr—See Four right efforts.

Effort not to initiate sins not yet arisen: Tinh
tdn ngin ngira nhitng di€u 4c chua phat sanh—
Endeavor to prevent evil from forming.
Preventing evil that hasn’t arisen from arising (to
prevent any evil from starting or arising). To
prevent demerit from arising. Here a monk rouses
his will, makes an effort, stirs up energy, exerts
his mind and strives to prevent the arising of
unarisen evil unwholesome mental states—Diéu
dit chua sanh, phai tinh can lam cho dirng sanh. o]
day vi Ty Kheo khdi 1én ¥ mudn, c§ ging, tinh
tan, sich tAm, tri tAm véi muc dich khi€n cho céc
dc phdp tir tru6c chua sanh khong cho sanh—See
Four right efforts.

Effort to initiate virtues not yet arisen: To
produce merit—Tinh tdn phdt trién nhitng diéu
thién lanh chua phdt sanh—Endeavor to start
performing good deeds. Bringing forth goodness
not yet brought forth (bring good into existence).
To induce the doing of good deeds. Here a monk
rouses his will, makes an effort, stirs up energy,
exerts his mind and strives to produce unarisen
wholesome mental states—Piéu thién chua sanh,
phéi tinh cAn lam cho sanh. 0] day vi Ty Kheo
khéi 1én ¥ mudn, c6 ging, tinh tin, sdch tam, tri
tAm véi muc dich khi€n cho cdc thién phdp ti
trudc chua sanh nay cho sanh khdi—See Four
right efforts.

Effort to maintain: Tinh tin hd tri—Effort in
Buddhism implies mental energy and not physical

strength. What is the effort to maintain? Effort to
maintain means to try to maintain wholesome
thoughts that have already arisen—Tinh tin trong
Phat gido him y sifc manh tinh than hay nghi luc
chtt khong phai 13 stic manh thé chat. Thé nao la
tinh tdn ho tri? Tinh tin ho tri 13 tinh tdn khi€n
cho céc thién phdp di sanh c6 thé duy tri.

Effort to maintain the good which has
arisen: Tinh tin duy tri di€u thién da sanh—See
Effort to maintain.

Effort of preservation: Ho Tri Tinh Can—Here
a monk who keeps firmly in his mind a favourable
object of concentration which has arisen, such as a
skeleton, or a corpse that is full of worms, blue-
black, full of holes, bloated. He is said to have
the effort of preservation—(j day vi Ty Kheo hd
tri dinh tuéng tot dep da khéi 1én, cdt tudng, triing
hdm tudng (quin tudng thin thé ddy doi bo),
thanh @& tudng, doan hai tudng, truong banh tudng.
Vi Ty Kheo nay dugc goi 1a HO Tri Tinh CAn—
See Four efforts.

Effort to prevent: Samvara (p)—Tinh tin ngin
ngtta—Effort in Buddhism implies mental energy
and not physical strength. What is the effort to
prevent? Effort to prevent means the effort or the
will to prevent the arising of evil, of unwholesome
thoughts that have not yet arisen. When a
practitioner sees a form, hears a sound, smells an
odor, tastes a flavor, feels some tangible thing, or
cognizes a mental object, and so forth, he
apprehends neither signs nor particulars. That is,
he is not moved by their general features or by
their details. Therefore, evil and unwholesome
thoughts can not break in upon one who dwells
with senses restrained. He applies himself to such
control, he guards over the senses, restrains the
senses—Tinh tdn trong Phit gido ham ¥ sifc manh
tinh thin hay nghi luc chit khong phdi 12 siic manh
thé chat. The ndo Ia tinh tin ngin ngira? Tinh tin
ngin ngira 13 tinh tAn khién cho cdc phép tir trudc
chua sanh khdi, khong duge khdi 1én. Khi hanh
gid thdy mot sic, nghe mot ti€ng, ngli mdt mui,
ném mdt vi, xiic cham mot vat, hay nhin thiic mot
phdp trin, khong nim giit tuéng chung, khong
nim gift twéng riéng. Nghia 12 hanh gid khong bi
tdc dong bdi nhitng nét chung hay bdi nhitng chi
ti€t clia ching. Tir d6, nhin cin dugc ngin ngira,
khi&n tham 4i, vu bi v cdc bat thién phdp khéc
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khong khdi 1én. Hanh gid phdi ty minh ch€ ngy
nhu vay, hanh gid phong ho cdc cin, ch€ ngy cdc
can.

Effort to prevent the arising of evil: Tinh tdn
ngin chin diéu bat thién dang sanh—See Effort
to prevent.

Effort to reject evil that has already arisen:
Tinh tdn loai bd diéu bat thién di sanh.

Effort of restraint: Samvara-padhanam (p)—
Ché ngu tinh cAin—Here a monk, on seeing an
object with the eye (or hearing the sounds, or
smelling a smell, tasting a flavour, touching an
object), does not grasp at the whole or its details,
striving to restrain what might cause evil,
unwholesome states, such as hankering or sorrow,
to flood in on him. Thus he watches over the
sense of sight and guards it (watches over the
sense of hearing, smelling, tasting, touching and
guards them). He is said to have the effort of
restraint—CO day vi Ty Kheo, khi mdt thdy sic
(tai nghe 4m thanh, m@i ngdi mui, ludi ném vi,
thdn xdc cham) khong nim giit twéng chung,
khong nim giit tuéng riéng. Nhitng nguyén nhin
gi, vi nhin cin khdng dudc ch€ ngy, khi€n tham
4i, uu bi, cdc 4c, bat thién phdp khdi 1&n, vi Ty
Kheo tu ch&€ ngu nguyén nhan 4y, ho tri va thuc
hanh sy ch€ ngy nhin cin (nhi cin, ty cin, thiét
cin, than cin, ¥ cin). Vi 4y di c6 dugc sy ché&
ngu tinh cAn—See Four efforts.

Effort and retrogression: Tinh TAn Va Thdi
Chuyén—See Great effort and retrogression.
Effort Stage: Gia Hanh Vi—This is the stage of
giving out efforts. The first path one treads is the
‘effort’ stage in which there is the practice of
calmness and insight—PAy 1a giai doan nd luc.
Con dudng ddu tién ma hanh gid phai di 1a ‘gia
hanh vi,” trong d6 hanh gid tu chi va quan—See
Three flavors (II).

Effortless (a): Aceshta (skt)—Khong tinh tAn—
Motionless.

Effortless action: See Mind of non-existence.

Effortless mortality: V6 Vi Sanh Ti—The birth
and death of saints, i.e. without action and
transformation, or transformation such as that of
Bodhisattva—H6a than B Tat, khong do sanh ti
luan hdi, hay su sdng chét cda Thdnh nhan khong
bi ddy 1&n bdi nghiép bdo hitu vi.

Effulgence or bodily halo emitted by

Buddhas, Bodhisattvas and devas: Phat
quang—See Three kinds of light.
Egalitarianism: Chd nghia binh ding.
Egamonogatari (jap): Ludn Vinh Hoa VAt Ngit
(Nhat Bén).

Egg-born: Andaja (skt)—Noadn Sanh—Form of

oviparous birth., as with birds, one of the four

ways of coming into existence—Nhiing loai tif
triing ma sanh ra, mot trong t sanh—See Four
forms of birth.

Egg-born asuras or ghosts: Noan Sanh A Tu

La—One of the four kinds of Asura. The others

are womb-born, transformation-born, and Water-

born asuras. Egg-born Asuras are those in the path
of ghosts who use their strength to protect the
dharma and who can ride their apiritual
penetrations to enter into emptiness are asuras
born from eggs; they belong to the destiny of
ghosts—M0t trong bon loai A Tu La. Nhitng loai

A Tu La khdc 1a thai sanh, héa sanh va thiy sanh.

Nodn sanh A Tu La 12 thd nuong quy dao, ding

stic ho phdp, thira than thong ma vao hu khong. A

Tu La d6 do tritng sanh ra, thuoc vé quy thi—See

Asura and Four kinds of Asura.

Egg-Eating Ghost King: Pam Noidn Quy

Vuong.

Ego (n): Atta or Attan or Puggala (p)—Atman or

Pudgala (skt)—Nga.

1) Atman (skt)—Bdan ngd (cdi ta, cdi toi, cdi tu
ngd)—Self—The belief in ego creates and
fosters egoism and desire, thus preventing the
realization of the unity of life and the
attainment of enlightenment—Sy tin tudng
vao ban ngd din t6i vi ky va duc vong, do dé
lam cdn trd viéc thuc ching vé tinh dong
nhit clia ddi séng cling nhu viéc dat dudc dai
gidc.

2) I, My, Mine—Personality—The master of the
body, compared to the ruler of the country:
T6i—Cla t6i—C4di cia t6i—C4 nhadn—Chu
t€ clia than so v6i vi vua tri vi trong mot xd.

3) The erroneous ideas of a permanent self
continued in reincarnation is the sources of all
ilusion. Bu the Nirvana sutra definitely
asserts a permanent ego in the transcendental
world, above the range of reincarnation; and
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the trend of  Mahayana supports such
permanence. Ego composed of the five
skandhas and hence not a permanent entity. It
is used for Atman, the self, personality.
Buddhism take as a fundamental dogma, i.e.
impermanence, no permanent ego, only a
temporal or functional ego. The erroneous ida
of a permanent self continued in reincarnation
is the souce of all illusion: Ngoai dao cho
ring ngi 13 thin ta, con dao Phat thi cho ring
Giad Ngi 1a sy hoa hogp ciia ngii uin, chit
khong c6 thyc thé (vo thudng, va vo ngi).

4) See Self.

5) Illusion of the concept of the reality of the
ego, man being composed of elements and
disintegrated when these are dissolved: Theo
dao Phat, chiing sanh tuy hé&t thdy déu cé cdi
tAm thin do ngii uin hda hop gid tam ma
thanh, nhung khong cé cdi thuc thé thudng
nh4't cda minh, nén goi 1a nga khong.

6) No ego in truth: Nga Khong Chan Nhu—The
Hinayana doctrine of impersonality in the
absolute, that in truth there is no ego; this
position abrogates moral responsibility—Gido
thuyét Ti€u Thira vé “Ngid Khong Chan
Nhu.” Ky that khong c6 cdi thuc nga.

7) See Anatman.

Ego-abode: Nga That—The ego as the abode of

all suffering—*“Nga” chinh la nha chda dyng

nhitng khd dau phién nio.

Ego is the abode of all suffering: Nga That—

“Ngi” chinh 12 nha chita dung nhitng khd dau

phién nio.

Ego as apart from the rupa: Lia Sic vin c6

Ngid—See Sixty-two views.

Ego-grasping: Lagna-atman (skt)—Chip Nga—

Bdm chit vao cdi Ta—Egoism (Clinging to the

“I”—In the Four Noble Truth, Sakyamuni

Buddha taught that “attachment to self” is the root

cause of suffering. From attachment springs grief;

from grief springs fear. For him who is wholly
free from attachment, there is no grief and much
less fear. If you don’t have attachments, naturally
you are liberated—Trong T Diéu D&, Phat day
ring chip ngi 1a nguyén nhin cin ban ciia khd
dau; tir chap tru6c sanh ra budn khd; tir budn khd
sanh ra s¢ sét. Ai hoan toan thodt khéi chip trudc,
ké d6 khong con budn khd va rdt it lo au. Néu

ban khong con chap trude, di nhién la ban da gidi

thodt.

Ego as the greater, rupa the inferior, and

the rupa in the ego: Nga Ia 16n, sic 1a nhd; sic

tru trong ngd—See Sixty-two views.

Ego ignorance: Nga Ngu—Ego that holds to the

illusion of the reality of the ego—Sy ngu si cla

c4i ngd, hay su chdp chit vao 4o tudng clia mot

thuc nga.

Ego-infatuation: Confused by the belief in the

reality of the ego—Nga Si.

Ego paramita: Ngi Ba La Mit—Mentioned in

the Nirvana sutra in which transcendental ego is

sovereign, i.e. has a real and permanent nature;

the four are permanence, joy, personality, and

purity—MOot trong nhitng thit dudc néi d&n trong

kinh Ni€t Ban, 12 cdi ngd siéu viét va ty tai 12

thudng, lac, ngd, tinh.

Ego and things have no reality: All things

empty—Both things are unreal—Cau khong.

Ego is unreal, but things are real: Ngi vo vat

thait—Thién Ti€u Tinh—The partial or narrower

idea that thought the ego is unreal, things are

real—Tu tudng thién 1éch nhé hep, cho ring di

ngd gia, nhung chu phép 1a that.

Ego within: N6i Ngd—The antaratman, one’s

own soul or self, in contrast with bahiratman

(ngoai ngd/an external soul or personal or divine

ruler)—Chap than tim cda minh bdo d6 la thudng

hiing, ngugc lai v6i ngoai ngd 1a chdp ty tai thién

ngoai than, coi d6 12 vi chia té.

Egocentric:

1) (a): Cho minh la trung tdm hay tu duy hitu
ngd—Viky.

2) (n): Ngudi tg cho minh 13 trung tAm—Ngudi
vi ky.

Egoism (n): Ngd Man—Kiéu cing ngao man—

Self-esteem.

1) Chap ngdi—Vi ky—The concept of the ego is
real—See Ego-grasping.

2) Nga Tuéng: The concept of the ego as real or

anyone who believes in a real ego—Y niém

cho riing c6 thuc ngd hay bat cif ai tin riing c6

thuc ngd—See Four ejects of the ego in the

Diamond Sutra.

See Four delusions in reference to the ego

and Four bandhanas (B).

ks
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Egoist (n): Ai

Selfishness.

Egoistical (a): ich kj—Vi ky.

Egoless (a): V6 nga.

Egolessness: Anatman (skt)—V6 nga—The
emptiness of a self or egolessness: Nhan Khong—
Ilusion of the concept of the reality of the ego,
man being composed of elements and
disintegrated when these are dissolved—Chiing
sanh tuy hét thidy déu c6 cdi tAm thin do ngii udn
hoa hgp gid tam ma thanh, nhung khong cé céi
thyc thé thudng nhit clia minh, nén goi 12 ngi
khong—See Anatman.

Egolessness of both the individual soul and
external objects: Pudgaladharma (skt)}—Nhéin
Phdp V6 Ngi—Su v6 ngd hay khong c6 linh hon
cd nhan 14n cdc sy vat bén ngoai.
Egotism (n): .

Egotism: (skt)—Nga
Overweening pride—Thdi ty cao, tu dai, ty man,
hay ti @& cao ban thin minh—Khdi tAim kiéu man

Ky—Egoism—Selfish—

Atma-mana man—

chap c6 ta va c6 cdi s hitu clia ta—See Seven

arrogances.

Egotism and arrogance: Asmimana (p)—

Abhimana or atma-mada (skt)}—Nga Man.

1) Self-superiority: Self-sufficiency—Pride of
self—Su kiéu hdnh cda tu nga.

2) Exalting self and depreciating others: Self-
intoxication or pride of self—Cay vao cdi ta
ma khinh man hay ki€u ngao ngudi khic.

3) Ego-conceit: Egotism—Tinh tu cao tu dai clia
cdi ta.

Egotist (n): Ngudi tu cao ty mdn—Egotist cannot

be filled with good virtues because he is not

willing to empty his dirty mind to make room for

Ngudi 4n néi hay viét lach ty

dé cao minh. Ngudi tu cao ty min, khong thé con

dua dudc diéu hay 1& t6t vio minh dudc nita vi ho
khong chiu triit sach nhitng tu tudng ich ky d€ don
chd cho nhitng gi sip dén.

Egotistic to the point of harming other

what is to come

people’s interests: Chi nghi dé€n minh nén lam
hai dén ngudi khac (fch ky hai nhan).

Egotistical (a): Ty dé cao ban than minh.

Egret: Chim hac.

Ehi-passika (p): Gido thuyét cia Pdc Phat—

The teaching of the Buddha.

Ehi-passiko (skt & p): Come-and-see.

Eiei (jap): Su Vinh D&c (Nhat Bén).

Eight adversities: Tdm coi tdi sanh—The eight

conditions under which it is difficult to meet

Buddhas and Bodhisattvas or hear the Dharma—

Tdm diéu kién trong d6 khé gip Phat, khé gip

chu B6 Tit, ciing nhu khé dudc nghe Phat phap:

1) Rebirth in the hells: T4i sanh trong dia nguc.

2) Rebirth as a hungry ghosts: T4i sanh vao nga
quy.

3) Rebirth as an animal: Tai sanh vao stic sanh.

4) Rebirth in Uttarakuru: Tdi sanh vio Bic Cu
L6 Chau—Where life is so pleasant that
people have no motivation to practice the
Dharma—Noi ddi sdng qud sung sudng nén
chiing sanh khéng con mudn tu tip gido phap.

5) Rebirth in any long-life heaven: T4i sanh vao
cdi trdi trudng tho—Where one is not
motivated to seek the Dharma—Ndi ching
sanh khong mudn tu tp gido phap.

6) Rebirth with impaired faculties: Tdi sanh lam
chiing sanh khi€m khuy&t cdc cin.

7) Rebirth as an intelligent, educated person in
the mundane sense: T4i sanh lam ngudi thong
minh, c¢6 gido duc cao trong cdi pham trin.

8) Rebirth in the intermediate period between a
Buddha and his successor: Tdi sanh vao thoi
ky chuyén ti€p giita Phat TS va Phat vi lai.

Eight approaches of developing the Bodhi

Mind: Tdm cdch phdt tim Bb Pé—See Eight

ways of developing the Bodhi Mind.

Eight appurtenances of a monk or a nun:

Bat Sy Tuy Than.

1) Three garments: Tam y.

2) A bowl: Nhat bat.

3) A stool: Gh€ dau.

4) A filter: B loc nudc.

5) A needle: Kim.

6) Thread: Chi.

7) Kanife (chopper): Dao.

8) A brush: Ban chdy.

Eight-arm deva: Béat Ti Thién—An epithet of

Brahma as Narayanadeva, creator of men—Trdi

tdm tay, chi trdi Na La Dién Thién.
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Eight aspects of Buddha’s life: Eight periods
of Buddha’s life—Tam Thdi Ky Trong Cudc Bai
buc Phat—Bat Tuéng Thanh Pao.

1)

2)
3)

4)

5)

6)

7

8)

Descending from the Tushita Heaven Palace:
Descend in the Tusita
heaven—Pau Suit lai nghinh tuéng—Xudng
tlf cung tr&i Pau Suit.

Abode there visibly preaching to the devas:
Tai day thuyé&t phdp cho chu thién.

Entry into his mother’s womb (Queen Maha
Maya): Nhap thai ndi Hoang Hdu Ma Da.
Birth from his mother’s side in Limbini:
Phong Ty Ni vién gidng sanh tudng—Gidng
sanh tai vudn Lam Ti Ni.

Leaving the home life: Du thanh xuit gia
tuéng—Xuat gia tu hanh nim 19 (or 25)
tudi—Leaving home at 19 (or 25) as a hermit.
Subduing mara and accomplishing the Way:
After six years suffering, subduing mara and
attaining enlightenment—Bd dé tho ha hang
ma Thanh dao tudng. Thanh dao sau 6 nim
kh& hanh.

Turning the Dharma wheel: Rolling the Law-
wheel or preaching—Loc Da Uyén chuyén
Phip luin tu6ng—Chuyén Phdp Ludn va
Thuyé&t phip.

Entering nirvana (Parinirvana) at the age of
80: Nhap diét nim 80 tudi.

into and abode

Eight assemblies: Bat Chiing.
(I According to the Sangiti Sutta in the Long

1y
2)
3)
4)
5)
0)

7
8)

Discourses of the Buddha, there are eight
assemblies—Theo Kinh Phing Tung trong
Trudng B Kinh, cé tdm ching:

The assembly of Khattiyas: Chiing St D&
Lgi.

The assembly of Brahmains: Ching Ba La
Mbn.

The assembly of Householders: Chiing Gia
Chd.

The assembly of ascetics: Ching Sa Mon.
The assembly of devas of the Realm of the
Four Great Kings: Ching T¢ Pai Thién
Vuong.

The assembly of the Thirty-Three Gods:
Chiing Tam Thap Tam Thién.

The assembly of maras: Ching Thién Ma.
The assembly of Brahmas: Ching Pham
Thién.

(I) Bt

Ho6i: The Avatamsaka Sutra was
delivered at eight assemblies—Kinh Hoa
Nghiém dugc Phat thuyé&t gidng tai tdm

ching hoi.

Eight Awakenings of Great People: Bit Pai
Nhan Giéc.
(I) History and usage of the Sutra on the Eight

D

2)

3)

Awakenings of Great People—Lich st va
cong niang ctia Kinh Bdt Pai Nhan Gidc:
Shramana An Shi Kao, a Partian monk,
translated from Sanskrit into Chinese in about
150 A.D. (during the Later Han Dynasty).
Most Venerable Thich Thanh Tur translated
from Chinese into Vietnamese in the 1970s.
The original text of this sutra in Sanskrit is
still extant to this day. This sutra is entirely in
accord with both the Theravada and
Mahayana traditions: Sa mén An Thé& Cao,
ngudi Parthia, dich tor Phan sang Hdn vao
khodng nim 150 sau TAy Lich (ddi Hiu Hén)
tai Trung Tam Phat Gido Lac Duong. Hoa
Thugng Thich Thanh Tu dich tr Hin sang
Viét vao khodng thip nién 70s. Nguyén vin
ban kinh bing Phan ngit khong bi€t con luu
truyén t6i ngady nay hay khong. Kinh ndy
thich hgp vé6i ca hai truyén thong Phat gido
Nguyén Thiy va Pai Thura.

In fact, each of the eight items in this sutra
can be considered as a subject of meditation
which Buddhist disciples should at all times,
by day and by night, with a sincere attitude,
recite and keep in mind eight truths that all
great people awaken to: Ky that, tirng diéu
trong tim diéu gidc ngd clia cic bac vi nhian
trong kinh ndy c6 thé dugc coi nhu 1a dé tai
thién quan ma hang Phat t¥ ching ta, dém
1in ngay hiing giif tho tri, chi thanh tung niém
ghi nhé, tdim diéu gidc ngd clia cdc bac vi
nhan.

Eight Truths that all Buddhas, Bodhisattvas
and great people awaken to. After
awakening, they then energetically cultivate
the Way. By steeping themselves in kindness
and compassion, they grow wisdom. They sail
the Dharma-body ship all the way across to
Nirvana’s other shore, only to re-enter the sea
of death and rebirth to rescue all living
beings. They use these Eight Truths to point
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out the right road to all beings and in this
way, help them to recognize the anguish of
death and rebirth. They inspire all to cast off
and forsake the Five Desires, and instead to
cultivate their minds in the way of all Sages:
Tdm Chon Ly ma chu Phat, chu B6 T4t va
cic bat vi nhdn da tirng gidc ngd. Sau khi
gidc ngd, cdc vi 4y lai ti€n tu vd ngin tir bi
dao hanh @€ ting trugng tri hué. Ding thuyén
Phép Thin thong dong dao chdi c¢di Niét Ban,
chi trd vao bién sanh i theo dai nguyén citu
dd ching sanh. Cdc bac ndy lai ding tim
Piéu Gidc Ngo dé khai 16i dit diu ching
sanh, khi€n cho ai ndy déu biét ranh sy khd
ndo cia t& sanh sanh t&, d€ tir 36 can ddm xa
lia ngii duc bgn nho ma quyét tAm tu theo
Pao Thanh.

If Buddhist disciples recite this Sutra on the
Eight Awakenings, and constantly ponder its
meaning, they will certainly eradicate
boundless offenses, advance toward Bodhi,
quickly realize Proper Enlightenment, forever
be free of death and rebirth, and eternally
abide in joy: N&u 1a Phat tif phdi nén ludn tri
tung kinh niy, hiing dém thudng tri tung va
nghi tudng d&n tdm diéu niy trong mdi niém,
thi bao nhiéu toi 18i thady déu tiéu sach, thong
dong ti€n vao néo Bd P&, nhanh chéng gidc
ngd, mdi mii thodt ly sanh ti, va thudng tru
ndi an lac vinh ctu.

The form of the sutra: Hinh thdc ctia kinh—
The form of the sutra is very simple. The text
form is ancient, just like the Forty-Two
Chapters and the Sutra on the Six Paramitas.
However, its content is extremely profound
and marvelous—Xét vé phuong dién hinh
thite thi kinh vin rat don gidn. Kinh viin rat
8, vin thé clia kinh thuoc loai két tip nhu
Kinh T& Thap Nhi Chuong va Kinh Luc D6
Tap. Tuy nhién, ndi dung clia kinh ri't siu sic
nhiém mau.

(IIT) Content of the Sutra on the Eight Awakening

of Great People—N0oi dung ctia Kinh Bit Pai
Nhén Gidc: A disciple of the Buddha, day and
night, should wholeheartedly recite and
meditate on the eight awakenings discovered
by the great beings—Phat t& nén ngay dém
hét 1ong doc tung va thién quin vé tim diéu

1)

a)

b)

c)
d)

€)

g)

h)

2)

a)
b)
¢)
d)

€)

3)

a)

gidc ngd 16n ma chu Pai B6 T4t di khdm
pha.

The First Awakening: Piéu Gidc Ngo Thi
Nhit—Gidc ngd ring cdi thé gian la vd
thudng—See Awareness that the world is
impermanent.

The world is impermanent, countries are
perilous and fragile: Pdi v thudng quoc do
bG don.

The body’s four elements are a source of
pain; ultimately, they are empty: T dai khd
khong.

The Five Aggregates (Skandhas) are not me:
Nim 4m vd ngd c6 con chi dau.

Death and rebirth are simply a series of
transformations: P&i ddi sanh diét ching lau.
Misleading, unreal, and uncontrollable: Gia
ddi khong chii Iy mau khé tin.

The mind is the wellspring of evil: Tam la
ngudn dc xuat sanh.

The body is the breeding ground of offenses:
Than hinh rirng t6i ma minh ching hay.
Whoever can investigate and contemplate
these truths, will gradually break free of
death and rebirth: Ngudi nio quén sit thé ndy
s& 1an hdi sanh tif sém chiy thodt ra.

The Second Awakening: Di€u Gidc Ngo Thi
Hai—Gidc ngd ring ham mudn nhiéu 1a khd
nhiéu—See Awareness
brings more suffering
Too much desire brings pain: Tham duc
nhiéu, khé thiét thém nhiéu.

Death and rebirth are tiresome ordeals: Nhoc
nhén sanh ti bao nhiéu.

They stem from our thoughts of greed and
desire: B&i do tham duc, ma chiéu khé nﬁy.
By reducing desires: B&t long tham duc
ching gay.

We can realize absolute truth and enjoy
independence and well-being in both body
and mind: Than tAm tu tai vui ndy ai hon.

The Third Awakening: Diéu Gidc Ngo Thi
Ba—Gidc ngd ring tim ching sanh khong
bao gid bi€t di—See Awareness that the
human mind never feels satisfied.

Our minds are never satisfied or content with
just enough: PAm mé trin mai miét ching
dung.

that more desire
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d)

e)

g)

4)

a)

b)

c)

5)

a)

b)

d)

€)

g)
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The more we obtain, the more we want: Mot
bé cau dudc vo chirng.

Thus we create offenses and do evil deeds:
Tdi kia thém 16n c6 ngirng dugc dau.
Bodhisattvas do not make mistakes: Nhitng
hang Bb Tt hi€u sau.

Instead, they are always content: NhG cau tri
tdc ching lau ching son.

Nurture the way by living a quiet life in
humble surroundings: Cam ngheo gilt dao la
hon.

Their sole occupation is cultivating wisdom:
LAu cao tri hué ching khon dung 1én.

The Fourth Awakening: Diéu Gidc Ngo Thi
Tu—Gidc ngd ring bi€ng ludi 12 doa lac—
See Awareness that laziness is an obstacle to
practice.

Idleness and self-indulgence will be our
downfall: K& bi€ng Iudi ha liét trAim luan.
With unflagging vigor, Great people break
through their afflictions and baseness:
Thudng tu tinh tin vui mirng, dep trr phién
nio dc quan nhiéu doi.

They vanquish and humble the Four Kinds of
Demons, and they escape from the prison of
the Five Skandhas: Bon ma hang phuc nhu
choi. Nguc th &m gi6i thdnh thdi ra ngoai.

The Fifth Awakening: Piéu Gidc Ngo Thi
Nim—Gidc ngd ring vi si mé nén phai sinh
to t& sinh khong dit—See Awareness that
ignorance is the cause of the endless cycle of
birth and death.

Stupidity and ignorance are the cause of
death and rebirth: Ngu si 1a gdc khd luan hdi.
Bodhisattvas are always attentive to: Bd T4t
thudng nhd khong ngdi.

And appreciative of extensive study and
erudition: Nghe nhiéu hoc rong ching loi chiit
nao.

They strive to expand their wisdom: Vun bdi
tri tué cang cao.

And refine their eloquence: Bién tai day di
cong lao chéng thanh.

Teaching and transfoming living beings:
bing dem gido héa ching sanh.

Nothing brings them greater joy than this:
Niét ban an lac con lanh nio hon.

6)

a)

b)

¢)

d)

7

a)

b)

c)

d)

8)

a)

b)

The Sixth Awakening: Piéu Gidc Ngd Thi
Sdu—Gidc ngd ring nghéo khd sinh nhiéu
oan hin gidn hdn—See Awareness that
poverty creates hatred and anger.

The suffering of poverty breeds deep
resentment: Ngudi khd nghéo 1im két odn
hon.

Wealth unfairly distributed creates ill-will
and conflict among people: Khdong duyén tao
tdc dc dau son.

So, Bodhisattvas practice giving and treat
friend and foe alike: BS T4t bo thi, ai hon ké
ndy, 1ong khong con thiy kia day.

They neither harbor grudges nor despite evil-
natured poeple: It khi nhd dén budn gy thud
ndo. DU ngudi lam dc bi€t bao, mdt 1dong
thuong x6t khd dau citu gitim.

The Seventh Awakening: Pi¢u Gidc Ngd Thit
Bdy—Gidc ngd ring ngii duc din dén 16i
va—See Awareness that the five categories
of desire lead to difficulties.

Great people, even as laity, are not blightly
by worldly pleasures: Nim duc giy 1am 16i
ngit trdi. Tuy ngudi thé tuc ngoai ddi.
Instead, they constantly aspire to take up the
three precepts-robes and blessing-bowl of the
monastic life: Ma 1dong khong nhi€m vui chdi
thé tinh, ba y thudng nhé clia minh, ngdy nio
s€ dugc 6m binh ngao du.

Their ideal and ambition is to leave the
household and family life to cultivate the way
in immaculate purity: Chi mong lia tuc di tu,
dao gin trong sach ching lu khong mg.

Their virtuous qualities are lofty and sublime;
their attitudes toward all creatures are kind
and compassionate: Hanh lanh cao vit kinh
thd, thuong yéu tat cd khong bd bén dau.

The Eighth Awakening: Di€u Gidc Ngd Thi
Tdm—Gidc ngd Ira dit sanh ti gy ra vo
lugng khd nio khip ndi—See Awareness that
the fire of birth and death is raging.

Rebirth and death are beset with measureless
suffering and afflictions, like a blazing fire:
Ti sanh hoai dau khd vo cling.

Thus, great people make the resolve to
cultivate the Great Vehicle: Phat tim dong
manh dai hiing.
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c) To rescue all beings: Quyét long do hét dong
chung Nié&t ban.

d) To endure endless hardship while standing in
for others: Tha minh chiu khé mudn van, thay
cho tdt c& an nhan thanh thdi.

e) To lead everyone to ultimate happiness: Moi
ngudi déu dudc vui tuoi, dén by gidc ngd
rang ngoi hao quang.

Eight bases for giving: Bdt bd thi sy—See

Eight kinds of almsgiving.

Eight basic causes of suffering: Bit Khd—

Human beings have countless sufferings;

however, Sakyamuni Buddha explained the eight

basic causes of suffering—Ching sanh c¢6 vo s&

ndi khS. Tuy nhién, trong “Khd D&” clia Pitc Thé

Ton c6 tim diéu dau khd cin ban.

1) Suffering of Birth: Sanh KhdWhile still in the
womb, human beings already have feelings
and consciousness. They also experience
pleasure and pain. When the mother eats cold
food, the embryo feels as though it were
packed in ice. When hot food is ingested, it
feels as though it were burning, and so on.
The embryo, living as it is in a small, dark and
dirty place, immediately lets out scream upon
birth. From then on, all it can do is cry when it
feels cold, hot, hungry, thirsty, or suffers
insect bites. Sakyamuni Buddha in his
wisdom saw all this clearly and in detail and
therefore, described birth as suffering. The
ancient sages had a saying in this regard

“As soon as sentient beings escape one

womb, they enter another,

Seeing this, sages and saints are deeply

moved to such compassion!

The illusory body is really full of filth,

Swiftly escaping from it, we return to our

Original Nature.”

(The Pure Land Buddhism in Theory and

Practice—Most Ven. Thich Thién Tam).
Ngay khi con trong bung me, con ngudi da cé
y thifc va cdm tho. Thai nhi ciing cdm thay
sung sudng va dau khS. Khi me in db lanh thi
thai nhi cAm nhu dang bi déng bing. Khi me
in d6 néng, thai nhi cAm nhu dang bi thiéu
ddt, van van. Thai nhi sdng trong chd chat
hep t8i tim nho nhdp, vira lot 1ong di kéu
khéc oa oa. Roi tir d6 khi lanh, néng, doi,

2)

khdt, con tring cidn dot, chi bi€t kéu khéc ma
thoi. Hué nhan cta Phat thdy rd nhitng chi
ti€t 4y, nén ngai xdc nhin sanh di 13 khd.
Chinh vi th€ ¢8 difc c6 néi:

“Vira khéi bao thai lai nhap thai,

Thanh nhan trong thdy dong bi ai!

Huyé&n thin xét rd toan nhd nhép.

Tho4t ph4d mau vé tdnh bén lai.”

(Niém Phat Thap Y&u—Hoa-

Thugng Thich Thién Tam)

Suffering of old age: Old age is suffering—
Gia Kh6—We suffer when we are subjected
to old age, which is natural. As they reach old
age, human beings have diminished their
faculties; their eyes cannot see clearly
anymore, their ears have lost their acuity,
their backs ache easily, their legs tremble,
eating is not easy and pleasurable as before,
their memories fail, their skin dries out and
wrinkles, hair becomes gray and white, their
teeth ache, decay and fall out. In old age,
many persons become confused and mixed up
when eating or dressing or they become
uncontrollable of themselves. Their children
and other family members, however close to
them, soon grow tired and fed up. The human
condition is like that of a flower, ruled by the
law of impermanence, which, if it can bring
beauty and fragrance, also carries death and
decayin its wake. In truth, old age is nothing
but suffering and the human body has nothing
worth cherishing. For this reason, Sakyamuni
Buddha said: old age is suffering! Thus, he
advised Buddhists to strive to cultivate so
they can bear the sufferings of old age with
equanimity—Chiing ta khd dau khi ching ta
dén tudi gia, d6 1a diéu ty nhién. Khi d&n
tudi gia, cdm quan con ngudi thudng hét nhay
bén; mit khdong con trong rd nita, tai khong
con thinh nita, lung dau, chin run, dn khdng
ngon, tri nhd khong con linh man, da mdi, t6¢c
bac, ring long. DU cho byc thanh nién tuin
nhi, hay trang thi€u nit tién dung, khi dé&n
tudi ndy au ciing:

“Bao vé hao hoa dau thiy nita.

Mot than kho kiét nghi budn ténh!”
Lim k& tudi gia ld 14n, khi an mic, lic dai
tiéu tién déu nho nhdp, con chdu du thin,
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ciing sanh nham chdn. Ki€p ngudi dudng nhu
ki€p hoa, luit vo thudng chuyén bi€n khi da
dem dé&n cho huong sic, né ciing dem dén
cho vé phai tan. Xét ra cdi gia that khong vui
chiit ndo, thin ngudi that khong déng luyén
ti€c chidt nao! Vi th€ nén Pic Phat bdo gia 1a
khd va Ngai khuyén Phit ti nén tu tap d€ c6
kha ning binh thn chiu dung c4i dau khd ctia
tudi gia.

Suffering of Disease (sickness): Bénh Kh—
To have a body is to have disease for the
body is open to all kinds of diseases. So the
suffering of disease is inevitable. Those with
small ailments which have an external source
to those dreadful diseases coming from
inside. Some people are afflicted with
incurable diseases such as cancers or
delibitating ailments, such as osteoporosis,
etc. In such condition, they not only
experience physical pain, they also have to
spend large sums of money for treatment.
Should they lack the required funds, not only
do they suffer, they create additional
suffering for their families. The sufferings
caused by diseases is more painful than the
sufferings due to old age. Let imagine, even
the slightest tootache or headache is
sometimes unbearable. However, like or
dislike, we have no choice but bearing the
suffering of sickness. Even the Buddha, a
perfect being, who had destroyed all
defilements, had to endure physical suffering
caused by disease. The Buddha was
constantly subjectd to headaches. His last
illness caused him much physical suffering
was a wound in his foot. As a result of
Devadatta’s hurling a rock to kill him, his foot
was wounded by splinter which necessiated
an operation. When his disciples disobeyed
his teachings, he was compelled to retire to a
forest for three months. In a foreston a couch
of leaves on a rough ground, facing fiercing
cold winds, he maintained perfect equnimity.
In pain and happiness, He lived with a
balanced mind—Co6 than la c¢é binh vi than
niay md cira cho moi thif binh tat. Vi vay binh
khé 1a khong trdnh khdi. Cé nhitng bénh nhe
thudc ngoai cdm, dén cdc chitng bénh ning

4)

cia ndi thuong. C6 ngudi vuéng phdi bénh
nan y nhu lao, cli, ung thu, bai xui. Trong
cinh 4y, tr thin d3 dau d6n, lai tdn kém,
hodc khong c6 tién thudc thang, chinh minh
bi khé luy, lai gy thém khd luy cho quyén
thudc. C4i khd vé bénh tit ndy né dau dén
hon céi dau khd do tudi gia gdy ra rat nhidu.
Hiy suy gim, chi cAn dau ring hay nhitc dau
nhe théi ma ddi khi ciing khong chiu dung
ndi. Tuy nhién, di mudn hay khong mudn,
chiing ta ciing phai chiu dung cdi bénh khd
nay. Tham chi Ptrc Phat 1a mot bic toan hio,
ngudi di loai bd dudc tit cd moi & trude, ma
Ngai vAn phdi chiu dung khd dau vat cht
gdy ra bdi bénh tat. Bdc Phat luén bi dau
d4u. Con cin bénh cudi cliing 1am cho Ngai
dau d6n nhiéu vé thé xdc. Do két qua cia
viéc P& Ba Pat Pa lin d4 mong giét Ngai.
Chan Ngai bi thuong bdi mdt manh vun cin
phdi m8. Poi khi cdc dé ti khong tuin 15i
gido hudn clia Ngai, Ngai da rit vao rirng ba
thang, chiu nhin d6i, chi 14y 14 1am ném trén
nén dit ciing, d6i dau véi gié rét lanh budt.
Thé& ma Ngai vin binh than. Giita c4i dau d6n
va hanh phiic, Pitc Phat sdéng v6i mdt cdi tAm
quén binh.

Suffering of Death: Death is suffering—Tw
Kh8—AIll human beings desire an easy birth
and a peaceful death; however, very few of
us can fulfill these conditions. At the time of
death, when the physical body is generally
stricken by disease and in great pain. With the
body in this state, the mind is panic-stricken,
bemoaning the loss of wealth and property,
and saddened by the impending separation
from loved ones as well as a multitude of
similar thoughts. This is indeed suffering.
Sentient beings are born with a cry of pain
and die with even more pain. The death is
unwanted, but it still comes, and nobody
knows when it comes. As fruits fall from a
tree, ripe or old even so we die in our
infancy, prime of mankind, or old age. As the
sun rises in the East only to set in the West.
As Flowers bloom in the morning to fade in
the evening. The Buddha taught: “Death is
inevitable. It comes to all without exception;
we have to cultivate so that we are able to
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face it with perfect equanimity.”—Su kh&
trong lic chét. T4t cid nhin loai déu mudn
sanh an nhién chét ty tai; tuy nhién, rat it
ngudi dat dudc théa nguyén. Khi chét phan
nhiéu sic than lai bj bénh khd hanh ha dau
dén. Than d3 nhu thé, tAm thi hdi hiing lo sg,
tham ti€c rudng vudn clia ci, budn riu phai
lia bé thin quyén, muén mdi dip don, qua
that 1a khd. Pa phan chiing sanh sanh ra trong
ti€ng khéc khd dau va chét di trong khd dau
gdp bodi. C4i chét ching ai mdi ma né vin
dén, va khong ai bi€t n6 s& dén vao lic ndo.
Nhu trdi roi tir trén ciy, c6 trdi non, trdi chin
hay trdi gia; ciing vdy, ching ta chét non,
chét Iic tudi thanh xudn hay chét lic gia.
Nhu mit trdi moc & phia Pong va chi lin vé
phia Tay. Nhu hoa nd budi siang dé rdi tan
vio budi chiéu. Pic Phat day: “Cdi chét
khong thé tranh dugc, né d€n vdi tdt cd moi
ngudi chit khong chira mot ai. Chi con céch tu
tap d€ c6 thé duong diu vdi né bing sy binh
thdn hoan toan.

Parting with what we love is suffering:
Suffering due to separation from loved ones
(parting with what we love)—Ai Biét Ly
Kh6—Thuong Yéu Xa Lia Kh6—No one
wants to be separated from the loved ones;
however, this is inevitable. We still lose our
loved ones to the demon of death, leaving
them helpless and forsaken. Separation from
loved ones, whether in life or through death,
is indeed suffering. If we listen to the
Buddha’s teaching “All association in life
must end with separation.” Here is a good
opportunity for us to practice “equanimity.”—
Khong ai mudn xa lia ngudi thin thuong; tuy
nhién, diy 12 diéu khong tranh dugc. Ngudi
than chiing ta vin phai chét va chiing ta phdi
xa ho trong khd dau tuyét vong. Canh sanh ly
tl biét véi ngudi thin yéu qui 12 khd. Néu
chiing ta chiu ling nghe 15i Phit day “Canh
ddi c6 hdp c6 tan” thi day 1a dip 5t cho
chiing ta thyc tAp hanh “binh thdn”.

Meeting with what we hate is suffering:
Suffering due to meeting with the
uncongennial (meeting with what we hate)—
Odn Ting Hoi Kh6—To endure those to
whom we are opposed, whom we hate, who

7

always shadow and slander us and look for a
way to harm us is very hard to tolerate;
however, we must confront this almost daily
in our life. There are many families in which
relatives are not of the same mind, and which
are constantly beset with disputes, anger and
acrimony. This is different from
encountering This is indeed
suffering! Thus, the Buddha advised us to try
to bear them, and think this way “perhaps we
are reaping the effects of our karma, past or
present.” We should try to accommodate
ourselves to the new situation or try to
by
means—Phédi chiu dung ngudi ma minh
khdng wa, nguSi minh ghét, ngudi thudng hay
ché& nhao phi bdng vi xem thudng minh qui
la khé; tuy nhién, ching ta phdi ludn chiu
canh ndy trong cudc sdng hing ngay. Lai c6
nhi€u gia dinh ba con ho hang thudng khong
ddng y ki€n, nén thudng c6 su tranh cii gidn
ghét budn phién 1in nhau. P6 khdc ndo su
gip gd trong oan gia, that 1a khS! Chinh vi
th&€ ma Pidc Phat khuyén ching ta nén cd
ging chiu dung, vd suy nghi ring
ching ta dang gat hdi hdu qua ctGa nghiép
riéng cia minh & qud kht hay hién tai. Chiing
ta nén cd ging thich nghi vdi hoan cdnh méi
hoiic ¢ ging vugt qua cdc trd ngai biing mot
s6 phuong tién khéc.

Suffering due to unfulfilled wishes
(unattained aims): Unabling to obtain what
we wish is suffering—Cau B4t Pic Kh6—
Our greed is like a container without the
bottom. We have so many desires and hopes
in our lives. The poor hope to be rich; the rich
hope to be richer; the ugly desire for beauty;
the beauty desire for beautier; the childless
pray for a son or daughter. Such wishes and
hopes are innumerable that no way we can
fulfill them. Thus, they are a source of
suffering—Long tham ctia chiing ta nhu thiing
khong ddy. Chiing ta c6 qui nhiéu ham mudn
va hy vong trong ddi sdng hiing ngdy. Ngudi
ngheo thi mong dugc giau; ngudi giau mong
dudc giau hon; ké xdu mong dep; ngudi dep
mong dep hon; ngudi khong con mong dudc
c6 con. Nhitng u6c mong nay 1a vo ké, chiing

no
enemies.

overcome the obstacles some other

co 1€
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ta khong th€ ndo min nguyén diau. Th& nén
cAu ba't dic 1a khd.

8) Suffering due to the raging aggregates (all the
ills of the five skandhas): Ngii Am Thanh Suy
Kh&—All the illnesses of the five skandhas is
suffering—To have a body means to
experience pain and diseases on a daily basis.
Pain and disease also means suffering. The
five skandas or aggregates are form, feeling,
perception, volition and consciousness. The
skandas of form relates to the physical body,
while the remaining four concern the mind.
Simply speaking, this is the suffering of the
body and the mind. The suffering of the
skandas encompasses the seven kinds of
suffering mentioned above. Our physical
bodies are subject to birth, old age, disease,
death, hunger, thirst, heat, cold
weariness. Our mind, on the other hand, are
afflicted by sadness, anger, worry, love, hate
and hundreds of other vexations. It once
happened that Prince Siddhartha having
strolled through the four gates of the city,
witnessed the misfortunes of old age, disease
and death. Endowed with profound wisdom,
he was touched by the suffering of human
condition and left the royal palace to find the
way of liberation—C6 thin 1a c6 binh dau
hiing ngay. Nim am 1a sic, tho, tudng, hanh,
thitc. Sic 4m thudc vé than, con bdn 4m kia
thuoc vé tim. N6i mot cdch don gidn day 1a
su khd vé than tim hay sy khd vé sy thanh
suy cdia than tim. Piéu thit tim ndy bao quét
by diéu khd k€ trén: than chiu sanh, gia,
bénh, chét, d6i, khat, néng, lanh, vt v4 nhoc
nhiin. TAm thi budn, gidn, lo, thuong, trim
diéu phién luy. Ngay truSc Thdi Tk Tat Pat
Da di dao chdi bon clra thanh, thiy cinh gia,
bénh, ché&t. Ngai 12 bic tri tué thAm sdu, cdm
thuong dén ndi khd cda ki€p ngudi, nén da
lia bd hoang cung tim phuong gidi thoat.

Eight big rivers: Bit Thiy—See Eight big

rivers of India at the time of the Buddha.

Eight big rivers of India at the time of the

Buddha: Bdt Thiy—Tédm sdng 16n & An D$ vao

thsi Bic Phat.

1) Ganges: Song Hing.

2) Jumna: S6ng Diém Ma La.

and

3) Sarasvati: Song T4t La.

4) Hiranyavati or Ajiravati: Song A Di La Bat
Pé.

5) Mahi: Ma Ha. ;

6) Indus: Song Tan Pau hay An Ha.

7) Oxus: Song Bac Xoa.

8) Sita: Song Tat Pa.

Eight Bodhisattvas in the Garbhadhatu: Bit

Diép Chi Trung Ton—The Garbhadhatu (womb

treasury) has the shape of an eight-petal lotus with

Vairocana in the centre and eight bodhisattvas on

each petal—Thai Tang phap gidi cé hinh nhu hoa

sen tdm cédnh, v6i Pic Ty L6 Gid Na § giira

(trung thai), con trén mdi cdnh déu c6 mot vi Bo

Tat.

Eight Bodhisattvas guardians  of

Vairocana: Tim Kim Cang vuong hay Kim Cang

Ho Bo tat cho Phat—See Eight diamond-kings.

Eight calamities: Eight conditions in which it is

difficult to see a Buddha or hear his dharma—

Téam trudng hop khé gép Phét hay nghe dugc gido

phdp ctia Ngai—See Eight difficult circumstances

to see a Buddha or hear his dharma.

Eight cases of nouns in Sanskrit: Bt Chuyén

Thanh—T4m chuyé&n thanh trong Phan ngit

(subanta).

1) Nirdesa (skt): Th& thanh—Chd cdch néi
chung vé vat thé.

2) Upadesana (skt): Nghiép thanh—Muc dich
cach.

3) Kartrkarana (skt): Cu thanh—Tir biu thi
cdng cu clia cdi nang tdc.

4) Sampradana (skt): S§ vi thanh—Tir bi€u thi
s& d6i vdi cdi ning tic.

5) Apadana (skt): S& tong thanh—Tir bi€u thi
vat dé tir dau téi.

6) Svamivacana (skt): S§ thudc thanh—Tir biéu
thi vat chd céch.

7) Samnidhanartha (skt): S§ y thanh—Tir biu
thi chd s& y clia vat.

8) Amantrana (skt): Ho thanh—Tir biéu thi cdch
goi vat thé.

Eight causes of charity: Bat Ching B& Thi—

See Eight causes of almsgiving.

Eight causes of dana: B4t Ching B6 Thi—See

Eight kinds of almsgiving.

as
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Eight causes of giving: B4t Ching B& Thi—

See Eight causes of almsgiving.

Eight characteristics of a Buddha’s

speaking: Bit Bién—T4m tai hung bién cia Diic

Nhu Lai—T4dm dic tinh ctia Phat trong lic néi—

Eight characteristics of a Buddha’s speaking:

1) Never hectoring: Bat té hdt bién (khong la 6
ho hét).

2) Never misleading or confused: BAt mé loan
bién (khong mé md loan dong).

3) Fearless: Bit b bién (bién luan khong té vé
khiép s0).

4) Never haughty: BAt kiéu man bién—Bién
ludn khong té vé ki€u man.

5) Perfect in meaning: Nghia cu tic bi€n (bié€n
luin v6i ddy di ¥ nghia).

6) Perfect in flavor: Vi cu tic bién (bién luin
v6i day di huong vi ¥ vi).

7) Free from harshness: Bit chuy&t sip bién
(bién luin Iuwu loat, chfmg vung vé cing
nhit).

8) Seasonable or suited to the occasion: Ung thi
phan biét (bi€n ludn ding lic ding thai).
Eight characteristics of Nirvana: Eight flavor
of Nirvana—B4t Vi Ni€t Ban—See Eight savours

(pleasures) of the Buddha’s nirvana.

Eight chief characteristics of ‘satori.’ In

Zen: Tam dic tdnh clia gidc ngd trong Thién.

1) [Irrationality: Boi Ly—See Irrationality.

2) Intuitive insight: Tué Gidc—See Intuitive
insight.

3) Authoritativeness:
Authoritativeness.

4) Affirmation: Khing Nhain—See Affirmation.

5) Sense of the Beyond: Siéu Viét—See Sense
of the Beyond.

6) Impersonal Tone: VO Nga—See Impersonal
Tone.

7) Feeling of exaltation: Cidm Gidc Siéu
Thodt—See Feeling of exaltation.

8) Momentary experience: DPdn Ngd Nhit
Thdi—Momentariness—See Momentary
enlightenment.

Eight chief rules for Bhiksuni: Bdt Kinh Gido

hay Tdm Piéu Ton Kinh ctia mot Ty Kheo Ni—

See Eight commands given to a nun before letting

her entering the Bhiksuni Order.

Ty Tri—See

Eight circumstances in which it is difficult
to see a Buddha or hear his dharma: Eight
special types of adversities that prevent the
practice of the Dharma—T4am trudng hgp khé gip
dugc Phat—See Eight difficult circumstances to
see a Buddha or hear his dharma.

Eight classes of divinities: Thién Long Bét Bo.

() An overview of “Eight classes of divinities—
T8ng quan vé Thién Long Bat Bo.

1) Divinities are not ordinarily visible to human
eyes; however, their subtle body can be
clearly seen with higher spiritual power—
Thién long khong nhin thdy dudc bing mit
thudng dudc; tuy nhién, than thé tinh t&€ cia
thién long c6 thé dugc nhin thdy véi nhitng
ngudi c¢6 dinh lyc cao.

2) Devas, nagas and others of the eight classes:
The eight groups of demon followers which
existed in ancient Indian legends; however,
they were often utilized in Buddhist sutras to
suggest the diversity of the Buddha’s
audiences: Thién long va cdc ching khic
trong bat bod, da c6 trong truyén thuyét cd An
bo; tuy nhién, thudng dugc dung trong Kinh
dién Phat gido.

3) Eight classes of divinities, or eight kinds of
gods and demi-gods. These are various
classes of non-human beings that are
regarded as protectors of Buddhist Dharma
and Buddhism as part of the audience
attending the Buddha’s sermons: Bat bd
chiing hay tdm loai chiing gdm chu thién, hay
phi nhin dugc xem nhu 13 nhitng thién long
hd phdp, hay nhitng vi cing d&€n tham du
nhitng budi phap hoi clia Phat.

Details of “Eight classes of divinities”—Chi

ti€t v& Thién Long B4t Bo:

1) Deva (skt): Thién ching—Devas, gods, or
angels in the Heavens—Chu Thién trong cic
coi trdi (sdu cdi trdi Duc Gidi, bon trdi T@
Thién Sic Gidi, Tt Khong X1).

2) Nagas (skt): RdOng—Dragons—Heavenly
dragons—Long ching.

3) Yaksas (skt): Da Xoa ching—Extremely fast
demons that guard Heaven’s Gates,
sometimes associated with the Tusita
Heaven, but usually located on the human
plane (realm)—Quy bay cuc nhanh, giit cic

ety
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clia trdi, c6 lién hé t6i trdi Pau Suit, nhung
thudng thdy noi cdi ngudi.

4) Gandharvas (skt): Can Thit Ba ching—
Musician Angels for the Cakra Heaven Kings.
Gandharvas are “incense inhaling spirits—
Can That Na la mot loai hay ngiti mui huong
thom.

5) Asuras (skt): A Tu La ching—War gods, or
evil spirits which live on the slopes of Mount
Meru, below the lowest heavenly sphere, that
of the four Guardian Kings—Than chi€n dau
thudng & nidi va ddy bién quanh nhitng trién
boc quanh ndi Tu Di, bén dudi cdi trdi Tw

Thién Vuong.
6) Garudas (skt): Heavenly (celestial) birds with
golden wing spans of approximately

3,360,000 miles—Ca Liu La chingThin
chim dai bang cdnh vang, dai dén 3.360.000
dim.

7) Kinnaras (skt): Khin Na La ching—
Heavenly beings with human bodies and
animal heads (half-horse, half-men)—Nuta
giéng ngudi nita gidong thin, c6 tai trdi nhac.

8) Mahoragas (skt): Ma Hiu La Gid ching—
Serpent or Snake gods with body length over
100 miles—Than ming xa (rdn 16n) c6 than
dai trén 100 dam.

Eight classes of nagas and devas: Thién Long

B4t Bo—Bat Bo Kim Cang—T4am chiing sanh

siéu nhan trong Kinh Lién Hoa—The eight

classes of supernatural beings in the Lotus

Sutra—The Eight Vajra Deities:

1) Deva: Thién.

2) Naga: Long.

3) Yaksa: Da Xoa.

4) Gandharva: Cang Thét ba.

5) Asura: A-Tu-La.

6) Gadura: Ca-Lau-La.

7) Kinnara: Khin-Na-La.

8) Mahoraga: Ma-Hau-La Gia.

Eight classes of supernatural beings in the

Lotus Sutra: Bit B6 Kim Cang—The Eight
Vajra Deities—T4am chiing sanh siéu nhin trong
Kinh Lién Hoa.

1) Deva: Thién.

2) Naga: Long.

3) Yaksa: Da Xoa.

4) Gandharva: Cang That ba.

5) Asura: A-Tu-La.

6) Gadura: Ca-Lau-La.

7) Kinnara: Khdn-Na-La.

8) Mahoraga: Ma-Hiu-La Gia.

** Eight groups of demon followers.

Eight classification or grades of disciples
according to the T’ien-T’ai Perfect
Teaching: Tdm th¢ hang cia dé t& theo Thién
Thai Vién Gido—See Eight grades of disciples,

and Eight T’ien-T’ai  classifications  of
Sakyamuni’s teaching.
Eight classifications of Sakyamuni’s

Teaching: Bit Gido—See Eight T’ien-T’ai

classifications of Sakyamuni’s teaching.

Eight cold hells: Eight cold narakas—Bat Han

bia Nguc—T4am dia nguc lanh.

1) Hell of tumours and blains: Arbuda (skt)—At
Phu ba bia Nguc—Nghach by da—Pbia nguc
qué lanh nén ndi gai 6c.

2) Enlarged Arbuda: Nirabuda (skt)—Ni La Phu
ba bia Nguc—Ni thich b6 da—Pia nguc
lanh quéd lam nit v3 da thit.

3) Hell of chattering teeth: Atata (skt)—A DPa
Pa Pia Nguc—At Tri€t Tra—Nghach chiét
sa—Tiéng kéu rén do qud lanh rét.

4) Hell of the only sound to possible to frozen
tongues: Ababa (skt)—A Ba Ba Pia Nguc—
Hodc hodc ba—Ti&ng kéu rit 1én vi lanh.

5) Hell of the only sound to frozen throats:
Hahava or Ahaha (skt)—Au HAu HAu Pia
Nguc—HG hS ba—Tiéng kéu rén hir hir tir
trong c8 hong.

6) Hell of blue lotus flower: Utpata (skt)—Uu
Bat La bia Nguc—én bat ma—Thanh lién
hoa—Where the flesh being covered with
sore resmebling it—Qudé lanh nén da nit nd
ra nhu hinh cong sen.

7) Hell of Red lotus flower: Padma (skt)—Ba
PAiu Ma Pia Nguc—Bit dic ma—Hdng lién
hoa—Red Iotus flower, the flesh being
covered with sore resembling it—Pham nhin
phdi chiu rét dén do da thi dé 1én nhu sen
hong.

8) Hell of the great lotus flower: Pundarika
(skt)—Phan Pa Lgi Dia Nguc—Maha Bat
dic ma—Pai hong lién hoa—Pham nhan bi
lanh dén @6 da thit dau dén va cé hinh nhu
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nhitng canh sen 16n—The great lotus flower,
the flesh being covered with sore resembling
it.

Eight cold narakas: Bdt Han Bia Nguc—T4dm

dia nguc lanh—See Eight cold hells.

Eight commands given to a nun before

letting her entering the Bhiksuni Order: Bit

Kinh Gido hay Tam Piéu ton kinh clia mot Ty

kheo Ni—In the Anguttara Nikaya Sutta,

Venerable Ananda told Maha Pajapati Gotami

about the eight commands laid down by the

Buddha, given to a nun before letting her entering

the Bhiksuni Order—Trong Kinh Ting Nhit A

Ham, ngai A Nan da dén gip ba Ma Ha Ba Xa

Ba D& d€ trao truyén lai tdim gidi kinh trong ma

Puc Phat da ban hanh cho ty kheo ni truée khi gia

nhép Ni doan:

1) Even though a hundred years’ standing by the
higher ordination , a nun must always pay
respect to a monk, no matter how young he is,
offer her seat to him, reverence him, and
perform all proper duties towards him though
he has just received the Higher Ordination on
that very day: DAu trim tudi ha, ty kheo ni
lic nao ciing phdi ton kinh mot vi Tang du tré
va phdi nhudng chd ngdi cho vi Ay, phai didnh
1€ va thuc hanh b&n phan d6i véi vi Ty kheo,
mic dau vi ndy chi méi xudt gia ngdy hom
Ay.

2) Never scold (revile, rebuke, or abuse) a monk
on no account: Khdng bao gid ning 15i, ming
chti hay ma ly moét vi Ting trong bat ct
trudng hgp nao.

3) Bhiksunis (she could never accuse or speak of
a monk’s misdeeds) should not give
admonition to Bhiksus, but Bhiksus should
admonish Bhiksunis (he may speak of her
misdeeds): Ty kheo khdng dugc sdm hdi véi
Ty Kheo Ni, nhung Ty Kheo Ni phai sdm hoi
véi Ty Kheo (nghia la Ty Kheo Ni khdng
dugc 1am 1& sam hdi cho Ty Kheo, nhung Ty
Kheo c6 thé 1am 1& sim hdi cho Ty Kheo Ni).

4) At Bhiksus’ hands obtain reception into the
order: A female probationer (sikkhamana),
who is trained in the six commandments for
two years, should receive both the Higher
Ordination from the Order of both Bhikkhus
and Bhikkhunis—Mot vi Thic Xoa Ma Na

phai dugc cd Tang doan va Ni doan thira
nhdn vao gido doan thi méi goi 1a hgp phép.

5) Every fortnight a Bhiksuni should ask from
the Order of Bhiksus the time when the
Bhiksus assemble to recite their fundamental
rules (uposatha), and when a Bhiksu would
come to admonish them: Mdi nita thang phai
héi Tang doan clda cdc Ty Kheo chirng nao
c6 18 Phat L6 (sim hoi diéu sdi pham) va gid
nio cdc Ngai d&€n hop.

6) Ask the fraternity for a monk as preceptor:
Thinh Ty kheo thuy&t phap.

7) A Bhikkhuni should never spend a retreat
(vassa) in a place where there is no Bhikkhu:
Khong bao gid an cu ki€t ha ndi nao khong
c6 cdc vi Tang.

8) After the summer retreat, the ceremony of

formal termination of the rainy

(pavarana) should be held by a Bhiksuni in

the presence of Bhiksus. She must report and

ask for a responsible confessor. A Bhikkhuni
examines to see if she has ever committed
any of the three ways, seeing, hearing, or
suspicion: Sau k¥ an cu ki€t ha, mdi Ty Kheo

Ni phdi hanh 1& Ty T (bdo cdo va sdm hdi)

va chdnh thitc xuidt Ha truéc mit chu Ting.

Ty Kheo Ni phdi ki€ém thio xem trong ba

diém thay, nghe, va hoai nghi, coi minh c6

pham phai diéu ndo ching.

In some sutras, number 6 is replaced by: A

Bhikkhuni who committed a major offence

should undergo punishment (manatta) in the

presence of the Order of both Bhikkhus and

Bhikkhunis—M09t vi Ty Kheo Ni khi da pham

t0i, phdi chiu hinh phat truGc ca hai Gido Hoi

Ty Kheo va Ty Kheo Ni.

Eight commands of paying respect: Bét Kinh

Gido (Tam diéu ton kinh cia mdt ty kheo ni)—

B4t Kinh Gidi—See Eight commands given to a

nun before letting her entering the Bhiksuni

Order.

Eight commandments: The first eight of the

ten commandments which the Buddha set forth for

lay Buddhists every
fornight—T4m gidi diu trong Thap Gii ma Dic

Phat ché ra cho Phat i tai gia c mdi nita thing

la phai gilt tim gidi ndy trong 24 gi>—See Eight

prohibitory commandments.

s€ason

3k

to observe 24 hours
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Eight commandments for laity: Bdt gidi—
Tam gidi cho Phat t tai gia—See Two grades of
commandments (B).

Eight commandments for a nun: Bit Kinh
Gido—See Eight commands given to a nun before
letting her entering the Bhiksuni Order.

Eight conditions or circumstances in which
it is difficult to see a Buddha or hear his

dharma: Eight special types of adversities that
prevent the practice of the Dharma—T4m diéu
kién hay hoan cdnh khé gip Phat phdp, hay tdm
chd chuéng nan, mot khi sanh vao thi ching c6
thé tu hoc cho thanh dao dugc—See Eight
difficult circumstances to see a Buddha or hear his
dharma.

Eight conditions to fulfill one’s vows: Tdm diéu

kién dua d&€n hoan thanh bdn nguyén—According

to the Mahayana-sutralankara, vow is both the
the of the Thought of

Enlightenment. The production of the Thought of

Enlightenment is possible even through paying

homage to the Buddha at a stupa, whereas it is

obligatory for one to meet a Buddha in order to
make the formal Resolve. A Bodhisattva must
have the following eight conditions to fulfill his

Resolve—Theo DPai Thura Trang Nghi€ém Luén,

nguyén 1 nguyén nhin va két qui clia Bo Pé

Tam. Chu Bd Tat, vi I¢i ich va gidi thoit cho

chiing sanh ma khdi tim nguyén B6 P& dé trd

thanh mot vi Phit va tir ddy vi Ay bit diu hanh
nghiép B Ta4t. Vi Bd Tat phii c6 dd tdm diéu
kién sau day thi bdn nguyén mdi hoan thanh:

1) The aspirant should be a human being:
Manussottam (p)—Mot con ngudi.

2) A male: Linga Sampatti (p)—Ngudi nam.

3) Sufficiently developed spiritually to become
an Araht in this very life: Hetu (p)—Cé du
kha ning sang sudt c6 thé trd thanh bac A La
Hin trong ddi ndy.

4) A recluse at the time of the declaration:
Satthara Dassanam (p)—C6 khd ndng l1am
bac Sa Mon.

5) He should make the resolution personally
before a Buddha: Pabbajja (p)—Lap nguyén
true Pic Phat.

6) He should possess the jhanas: Guna Sampatti
(p)—Chting céc tang thién.

cause and result

7) Be prepared to sacrifice even his life:
Adhikara (p)—S&n sang hy sinh ngay thin
mang ndy.

8) The resolution has to be absolutely firm:
Chandata (p)—Nguyén vitng chic.

Eight consciousnesses: B4t Thiic—T4am thic—

The eight parijnana, or kinds of cognition,

perception, or consciousness:

(D According to The Mahayana Awakening of
Faith—Theo Pai Thira Khdi Tin Luén:

(A) The six-sense consciousnesses—Luc thic:

1) Caksur-vijnana (skt)—Nhin thic: Seeing—
Sight consciouness—We say the eyes see, but
according to Buddhism, it’s not actually the
eyes themselves that see. It is the eye
consciousness that sees—Ching ta néi mit
thdy, nhung theo Phat gido, mit khong tu
thiy ma chinh nhidn thic thiy—See Eye
consciousness.

2) Srotra-vijnana (skt)}—Nhi thidc: Hearing—
Hearing consciousness—See Srotravijnana.

3) Ghrana-vijnana (skt)—Ty thic: Smelling—
Scent consciousness—Similarly, we say the
ears hear, but actually the ear consciousness
that hears—Tudng tu, chiing ta néi tai nghe,
nhung ky that nhi thitc nghe—See Olfactory
consciousness.

4) lJihva-vijnana (skt)—Thiét thic: Tasting—
Taste consciousness—The tongue itself does
not taste, but the taste consciousness tastes—
Ludi khong ty ném, ma thiét thitc ném—See
Taste consciousness and Tongue perception.

5) Kaya-vijnana (skt)—Thén thitc: Touch—
Touch consciousness—See Kaya-vijnana.

6) Mano-vijnana (skt)—Y thdc: Mind or mano
consciousness—The  mental sense or
intellect—Mentality—Apprehension—The
thinking consciousness that coordinates the
perceptions of the sense organs. The mind
consciousness, the sixth or the intellectual
consciousness is not the mind, it’s the function
of the mind. The sentient being’s mind is an
ever-spinning whirlpool in which mental
activities never cease. There are four stages
of production, dwelling, change, and decay—
Su suy nghi phi hgp véi cdc cin. Y thifc hay
thitc cta tri thdng minh khong phai 1a tAm, né
1a sy vin hanh cda tAim. TAm chiing sanh 1a
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mot con xody khong ngitng xoay chuyén,
trong d6 nhitng hoat dong ctia tdim khong bao
gid ngirng nghi theo bon tién trinh sanh, try,
di, diét—See Manovijnana.

Two last consciousnesses—Hai
cung:

Klista-mano-vijnana (skt)—Mat-Na thifc (Y
can): Klistamanas consciousness—This is the
discriminating and constructive sense. It is
more than the intellectually perceptive. It is
the cause of all egoism (it creates the illusion
of a subject “I” standing apart from the object
world) and individualizing of men and things
(all illusion arising from assuming the
seeming as the real). The self-conscious
defiled mind, which thinks, wills, and is the
principal factor in the generation of
subjectivity. It is a conveyor of the seed-
essence of sensory experiences to the eighth
level of subconsciousness. It is described as a
sea in which currents of thought surge and
seethe. It is the transmitting consciousness
that relays sensory information from the mind
or mano consciousness to the storehouse or
Alaya-vijnana—Pay 1a 1y tri tao ra moi hu
vong. NG chinh 13 nguyén nhin giy ra béan
nga (tao ra hu vong vé mot cdi “t6i” chi thé
ding tich rdi v6i the gidi khach thé). Mat Na
Thic ciing tic dong nhu 1 co quan chuyén
van “hat gidng” hay “chling ti” cla cdc kinh
nghiém gidc quan dén thifc thi tdm (hay ting
thitc). Mat na thifc dugc dién td nhu 13 mot
cdi bién trong d6 nhitng dong chdy tu tudng
ct diang trao 1én khong ngiing nghi. N6 1a
thitc chuyén ti€p tit ca nhitng tin tic tir y thifc
qua A lai da thic.

Alaya-vijnana (skt)—A Lai Da thic (Tang
thic): Alaya consciousness—The storehouse
consciousness or basis from which come all
seeds of consciousness or from which it
responds to causes and conditions, specific
seeds are reconveyed by Manas to the six
senses, precipitating new actions, which in
turn produce other seeds. This process is
simultaneous and endless—Tang thifc noi
chita dung tit cd chling ti clia cdc thic, tir
day tuong tng v4i cdc nhan duyén, cidc hat
giong dic biét lai dugc thiic Mat Na chuyén

thdc sau

ety

van dén sdu thic kia, k&t thanh hanh dong
mdi dén ludt cdc hanh dong ndy lai sin xuat
ra cdc hat giong khdc. Qu4 trinh niy c6 tinh
cdch ddng thdi va bat tan.

According to The Lankavatara Sutra—Theo
Kinh Lang Gia: This system of the five sense-
vijnanas is in union with Manovijnana and
this muatuality makes the system distinguish
between what is good and what is not good.
Manovijnana in union with the five sense-
vijnanas grasps forms and appearances in
their multitudinous apsect; and there is not a
moment’s cessation of activity. This is called
the momentary character of the Vijnanas.
This system of vijnanas is stirred
uninterruptedly and all the time like the
waves of the great ocean—Mat Na Thic va
nim tdm thic tdp hdp lai v6i nhau nhu cic
tri€t gia dd vach ra. Hé thdng nim cin thic
niy phan biét cdi gi thién véi cdi gi khong
thién. Mat Na Thitc phdi hdp véi ndm cin
thic thd chdp cdc hinh sic va tuéng trang
trong khia canh da phiic clia chiing; va khong
¢6 ldc nao ngung hoat dong ci. Piéu ndy ta
goi la dic tinh sit na chuyén (tam bg cua cic
thitc). Toan bo hé thdng céc thiic ndy bi quay
dong khong ngling va vao moi lic giéng nhu
s6ng clia bién 16n.

1-5)From One to Five (same as in (I))—Tu mot

6)
a)

dé&n nim (gidng nhu (D).

Tathatgata-garbha (skt)—Nhu Lai Tang:

Also known as Alayavijnana. In the
Lankavatara  Sutra, the Buddha told
Mahamati: “Oh Mahamati! The Tathagata-
garbha contains in itself causes alike good
and not-good, and from which are generated
all paths of existence. It is like an actor
playing different characters without harboring
any thought of ‘me and mine.””—Ciing goi la
A Lai Da Thdae. Trong Kinh Liang Gia, bic
Phat néi: “NAy Mahamati! Nhu Lai Tang
chita trong né nhitng nguyén nhan cd tdt 1an
X&u, va tf nhitng nguyén nhan ndy ma tit ca
luc dao (sdu dudng hi€n hitu) dudc tao thanh.
N6 ciing giong nhu nhitng dién vién déng cic
vai khidc nhau ma khong nuéi dudng y nghi
nao vé ‘tdi va clia toi.””
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Alaya means all-conserving. It is in company
with the seven Vijnanas which are generated
in the dwelling-house of ignorance: A Lai Da
c6 nghia 12 chira td't cd. N6 di chung véi by
thirc dugc sinh ra trong ngdi nha vé minh.

The function of Alayavijnana is to look into
itself where all the memory (vasana) of the
beginningless past is preserved in a way
beyond consciousness (acintya) and ready for
further evolution (parinama); but it has no
active energy in itself; it never acts, it simply
perceives, it is in this exactly like a mirror; it
is again like the ocean, perfectly smooth with
no waves disturbing its tranquillity; and it is
pure and undefiled, which means that it is
free from the dualismof subject and object.
For it is the pure act of perceiving, with no
differentiation yet of the knowing one and the
known: Chic niang clia A Lai Da Thdc 1a nhin
vao chinh né trong d6 tat cd tap khi (vasana)
tir thGi vo thi dugce giit lai theo mot cdch vugt
ngoai tri thitc (bat tu nghi—acintya) va sin
saing chuyén bién (parinama), nhung né
khong c6 hoat ning trong ty nd, né khdong bao
gi0 hoat dong, n6 chi nhin thic, theo ¥ nghia
ndy thi né gidng nhu mot tAim ki€ng; né lai
gi6ng nhu bién, hoan toan phing ling khong
¢6 séng xao dong su yén tinh clda nd; va nd
thanh tinh khong bi 6 nhiém, nghia 13 né
thodt khdi cdi nhi bién cta cha th€ va d6i
tugng. Vi nd 1a cdi hanh ddng nhan thirc don
thuan, chua c6 su khic biét giita ngudi biét
va cdi dudc biét.

Manas (skt)—Mat Na: The waves will be
seen ruffling the surface of the ocean of
Alayavijnana principle  of
individuation known as Vishaya blows over it
like the wind. The waves thus started are this
world of particulars where the intellect
discriminates, the clings, and
passions and desires struggle for existence
and supremacy. This particularizing agency
sits within the system of Vijnanas and is
known as Manas; in fact it is when Manas
begins to operate that a system of the
Vijnanas manifests itself. They are thus
called “object-discriminating-vijnana” (vastu-
prativikalpa-vijnana). The function of Manas

when the

affection

is essentially to reflect upon the Alaya and to
create and to discriminate subject and object
from the pure oceans of the Alaya. The
memory accumulated (ciyate) in the latter is
now divided into dualities of all forms and all
kinds. This is compared to the manifoldness
of waves that stir up the ocean of Alaya.
Manas is an evil spirit in one sense and a
good one in another, for discrimination in
itself is not evil, is not necessarily always
false judgment (abhuta-parikalpa) or wrong
reasoning (prapanca-daushthulya). But it
grows to be the source of great calamity when
it creates desires based upon its wrong
judgments, such as when it believes in the
reality of an ego-substance and becomes
attached to it as the ultimate truth. For manas
is not only a discriminating intelligence, but a
willing agency, and consequently an actor—
Nhitng con séng lam gon mit bi€n A Lai Da
thic khi cdi nguyén 1y clha diac thu goi 1a
vishaya hay cidnh gi6i thdi vao trén d6 nhu
gi6. Nhitng con séng dugc khdi dau nhu th&
la th€ gidi clia nhitng dic thit ndy diy trong
dé tri thifc phan biét, tinh cdm chip thd, va
phién nio, duc vong dau tranh d€ dugc hién
hitu va dudc sy tdi thing. C4i nhian t& phan
biét ndy nim bén trong hé thong céc thifc va
dugc goi 1a mat na (manas); thyc ra, chinh la
khi mat na khéi sy van hanh thi mot hé thong
cédc thitc hién 16 ra. Do d6 ma céc thic dugc
goi 12 “cdi thifc phan biét cdc ddi tugng” (su
phan biét thic—vastu-prativikalpa-vijnana).
Chifc ning ctia Mat na chd y&u 13 suy nghi vé
A Lai Da, sdng tao va phan biét chi thé va
ddi tugng tir cai nhat thé thudn tiy cla A Lai
Da. Tap khi tich tdp trong A Lai Da gig day
bi phan ra thanh cdi nhi bién tinh cla tit cd
cdc hinh thic va tit cd cic loai. Piéu nay
dudc so sdnh véi da phiic clia séng qui’y dong
bi€n A Lai Da. Mat na 12 mét tinh linh xau
theo mot nghia va 12 mot tinh linh t6t theo
nghia khdc, vi sy phan biét ty n6 khong phai
12 x4u, khong nhat thi€t ludn ludn 13 sy phdn
dodn 1am lac hay hu vong phan biét (abhuta-
parikalpa) hay 1y ludn sai trdi (hy luan qud
dc—prapanca-daushthulya). Nhung né trG
thanh ngudn goc clia tai hoa 16n lao khi né
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tao ra nhitng khdt vong dugc dit cin ban trén
nhitng phdn dodn 1am lac, nhu 13 khi né tin
vio cdi thyc tinh ciia mot ngi thé rdi trd nén
chap vao ngi thé ma cho ring ddy la chan ly
t01 hau. Vi mat na khong nhitng chi 1a c4i tri
thitc phan biét ma con 1a mdt nhan t§ udc
vong va do d6 1a mot tac gia.

Manovijnana (skt)—Mat Na Thic: The
function of Manovijnana is by hypothesis to
reflect on Manas, as the eye-vijnana reflects
on the world of forms and the ear-vijnana on
that of sounds; but in fact as soon as Manas
evolves the dualism of subject and object out
of the unity of the Alaya,
Manovijnana and indeed all the other
Vijnanas begin to operate. Thus, in the
Lankavatara Sutra, the Buddha said:
“Buddhist Nirvana consists in turning away
from the wrongfully discriminating
Manovijnana. For with Manovijnana as cause
(hetu) and support (alambana), there takes
place the evolution of the seven Vijnanas.
Further, when Manovijnana discerns and
clings to an external world of particulars, all
kinds of habit-energy (vasana) are generated
therefrom, and by them the Alaya is nurtured.
Together with the thought of “me and mine,”
taking hold of it and clinging to it, and
reflecting upon it, Manas thereby takes shape
and is evolved. In substance (sarira),
however, Manas and Manovijnana are not
differentthe one from the other, they depend
upon the Alaya as cause and support. And
when an external world is tenaciously held as
real which is no other than the presentation of
one’s own mind, the mentation-system (citta-
kalapa), mutually related, is evolved in its
totality. Like the ocean waves, the Vijnanas
set in motion by the wind of an external world
which is the manifestation of one’s own mind,
rise and cease. Therefore, the seven Vijnanas
cease with the cessation of Manovijnana.”—
Chifc niing clia mat na thic theo gid thi€t 1a
suy nghi vé& mat na, nhu nhin thic suy nghi
vé th& gidi hinh sic va nhi thic suy nghi vé
th€ gi6i cda Am thanh; nhung thyc ra, ngay
khi mat na thitc phdt sinh ra cdi nhi bién cia
chii thé va ddi tugng do tir cdi nhat thé tuyét

absolute

Eight

ddi clia A Lai Da thi mat na thiic va qud thuc
tit cd cac thic khidc ciing bit diu van hanh.
Chinh vi th€ ma trong Kinh Ling Gia, Dic
Phat bdo: “Niét Ban clia Phit gido chinh 1a
su tach xa cdi mat na thifc phan biét sai 1am.
Vi mat na thdc 1am nguyén nhin va s&
duyén thi sy phét sinh bay thdc con lai x3y
ra. Lai nfta, khi mat na thic phin bi€t va
chip thd vao th€ gidi clia cdc dic tha & bén
ngoai thi tit cd cdc loai tAp khi (vasana) dugc
sinh ra theo, va A Lai da dugc ching nudi
dudng cling véi cdi y tudng v& “toi va cla
t61,” mat na nim giit né, bim vao néd, suy
nghi v& né ma thanh hinh va phat trién. Tuy
nhién, trong ban chat, mat na va mat na thic
khong khac gi nhau, ching nhé A Lai Da lam
nguyén nhan va s§ duyén. Va khi mot thé
gidi bén ngoai thuc von chi 1a sy biu hién
clia chinh cdi tAm minh bi chdp chit ma cho
1a thuc, thi cdi hé thdng tim thic (tAm tu—
citta-kalapa) lién hé hd tuong dugc sinh ra
trong tdng thé clia né. Giéng nhu nhung con
séng bién, dugc van hanh bdi con gi6 clia
mot th€ gidi bén ngoai 1a th€ gi6i do chinh
cdi tAm ngudi ta bi€u hién ra, sinh khdi va
bién diét. Do d6 by thifc kia diét theo véi su
diét cia mat na thirc.”

Consciousnesses

being classified

according to joy, equanimity, knowledge,

and prompting: Tam Tam Duc Gidi dugc x&p
loai theo Hy X4 va Tri va chic that.
(A) Four consciousnesses which are accompanied

1)

by joy—Bo&n tAm cdu hitu véi hy:

When accompanied by joy, it is either
associated with knowledge and unprompted.
When a man is happy on encountering an
excellent gift to be given, or recipient, etc., or
some such cause for joy, and by placing right
view foremost that occurs in the way
beginning ‘there is merit in giving,” he
unhesitatingly and unurged by others
performs such merit as giving, etc., then his
accompanied by joy,
associated with knowledge, and unprompted:
Khi ciu hitu v6i hy, tAim Ay hoidc tuong ung
véi tri, khong can dudc nhic bio. Thi du nhu
khi mdt ngudi sung suéng vi gip dugc mot
ting phdm tuyét hio d€ 1am qua, hay vi gip

consciousness  is
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dugc mot ngudi nhdn, vin van, hay mot
nguyén nhin nao tudng ty lam phdt sinh hy,
va dit chdnh ki€n 1én hang diu, nhu nghi
ring bd thi c6 cong dirc 16n, ngudi Ay khong
do du, khong can nhic bdo khi 1am nhitng
cong dirc bd thi, van van thi tim 4y 13 ciu
hitu véi hy, tuong ung véi tri, va khong cin
nhdc nhd.

When accompanied by joy, it is either
associated with knowledge and prompted.
When a man is happy and content in the way
aforesaid in (1), and, while placing right view
foremost, yet he does it hesitantly through
lack of free generosity, etc., or urged on by
others, then, his consciousness is
accompanied by joy, associated with
knowledge, but prompted: Khi cidu hitu véi
hy, tAim 4y hodc tuong ung véi tri cin dugc
nhic bdo. Khi mdt ngudi sung suéng hai long
nhu trén (1), va cling dit chdnh ki€n 1én hang
d4u, nhung lai 1am véi su do dy vi tim khong
rong rii, hoic can duge ngudi khdc nhic bdo,
thi tAm &y thudc loai ciu hitu v6i hy, tuong
ung v6i, nhung cin dugce nhic bio.

When accompanied by joy, it is dissociated
from knowledge and unprompted. In case of
young children who have a natural habit due
to seeing the behaviour of relatives and are
joyful on seeing monks and at once give them
whatever they have in their hands or pay
homage, this is the consciousness which is
accompanied by joy, dissociated from
knowledge, but unprompted: Khi cau hitu véi
hy, khong tuong ung véi tri, khdng cin nhic
bdo. Nhu trudng hdp nhitng em bé c¢6 théi
quen ty nhién do bit chuéc ngudi 16n, khi gip
mot vi su thi ciing dudng, d6 la tAm cau hitu
v6i hy, khong tuong ung véi tri va khong can
su nhic bdo.

When accompanied by joy, it is dissociated
from knowledge and prompted. When a man
sees other people offer, he is happy and
wants to offer too; however, his stinginess
prevents him from offering. He needs
prompting from other people: Khi cau hitu v§i
hy, khong tuong ung vdi tri, cAn nhic bio.
Khi mdt ngudi thdy ngudi khdc cling dudng,
cling mudn hoan hy cing dudng, nhung vi

long tham ti€c nén khong chiu cling ma phdi

dgi nhic nhd.

Four consciousnesses which are accompanied

by equanimity. When the consciousnesses are

devoid of joy, such as the cases from (5) to

(8), they are accompanied by equanimity—

Bon tAm ciu hitu v6i xa. Khi khong c6 hy

nhu trong nhitng trudng hgp tir (5) d&n (8), thi

nhitng tAm ndy goi 1a tAm ciu hitu vé6i x4:

5) When accompanied by equanimity, it is either
associated with knowledge and unprompted:
Khi ciu hitu v6i x4, tuong ung v6i tri, khong
cAn nhic bdo.

6) When accompanied by equanimity, it is either
associated with knowledge and prompted:
Khi cdu hitu v6i x4, tuong ung véi tri, can
nhic bdo.

7) When accompan